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THE THEOILOGY. OF RENN DICKSON: HAMPDEN

Hampden: s unknown to most and therefore the major part of this:
work is exposition of his thought; he is: alse unknowable apart.
from the work of his contemporaries at Oxiel, therefore I have
beguin with a: short eutline of the general. theological aftitudes
6#: the Oriel Noeties: Once: known, Hampdem demends appraisel, snd
this forms: the third section.of my study.
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_ fhe now mﬁiama of Oriel aueiew did xiat appear until
.Goplest’an bacame Prevgst mm there is much 1n the Wurk of
Provest Evele.tgh (1‘781 - 1814) thaﬁ foreshadows the antel-
lectual temper ef' hig more ﬁ@ll—krmm sueeessez's. It is
very mucn :.n what heeame the Oriel n‘aditi.on to g'ant. ag
Eveleigh ua, thﬂ plaea og masen .'m Chrigtian theelew to be
an important one, apd yet to distrust ite exercige in actual
practice. Thus at the begtming of his Bampton Lectures in
1792 he eu:inaumed; -

It is & aistinguishing prepem of eur Rengien that
;13 not enly aamts of 8 m!:ﬁ.aml inquirw into its
truth, but alse inoi.tes i‘b’s professors to this mquiw
_ in the mest forcible mamer, .making 1\‘, a part of thelir
religiens du‘ayl '
But his opinion of individual theclogians who attempted to
fulfil this fe‘iig!.e}ué duty ﬁée not always favourable. Of the
gchelastic theelegs.ans he sa:.&.

Had they consulted the $ex‘iptures instead of the"

‘ expositions af- phuoscpher:s. and the perplezed reeaan-
mgs of prejudiced men; it would have bsen impossibie
that the dostrines, which engaged the stuly of their
lives, should have formed any part c;f theiy c_srraeﬁg-._-

1, Evele:tgh Bampton Lectures, Semsxz I, p1l

2. Ibsd, Bermon IXII, p 84



Euch depends, infeel, on tle colour of Gas*s Ioasoning.
Eveleigh mives as examplos of men Ywho ware sfvoeates for a
raticunl profession of Christianity, and who know the propse
means by shich 4% vag to ba promotedt, Arnold of Oresdtie;
*Sishop Grosthesd, VAcKUAZS and Hua'l. Reaceninmg, &f 1t is
preperly pursusd, leads $o frecfon mob to dogmatics, Thug
Luther is the 1leagnsd advosats for peligious libevdy and
truthe?, spa from his Sime *Christinnity hesen %o asense it
genuine apy zharama'E In all this ane con gee the baginnings
of the later Oriel theslogy and it view of hiatery,

The members of the Criel eericy comsdfsroom during s
£iret deosdes of tha ninetaenth century are Justly facous for
the unremitting intellectualiem of their theclopiaing. They
were extrsuely serious corverantionalicts, o thels corvorsa=~
tion was of theclogy. The tons of the Comoon roem was get by
Eveleigh uhn introducsd the polioy of selscting the Follows
fron among men who thoupght, rather than frao en vho mGreged
to do well in the Schoolsd, He opened the Felicwships to
the wwle Univeraitys; Copleston followed this aystem with
e Ib!.d. Bemn iVy g 42
2» Ibid, Sermen IV, p 133
3, Ibi€, Sermen IV, 154
4. He am nos deapme gxsulnation sutcesces, Guite the

contrary, He introduced the divieieon of those who

texaminatoribus mexime fe conveniaveprunts fron the mess
of predastes,



enthusiaang
Evary selection to & fellowshilp which Sonds to dise
couraze the narrow and aloost technical foutine of
public exsmimatiens, I conasidsr £3 an Amportant
trtumphd,
Feowzan was gleeted in 1822, having apsearsd below the line,
T™ic was 8 breve electicn sinse the collere had pot quite ro-
soverad frem the uprear csfused ths previcus year by the
¢choice of two men fror the Sscond class in preforerce %o
B.EK,Sandford who had gained 2 Pirst, Newran Joined & soclety
ir which, itz cnemics whisparad, 1211 wos pretended to be for
the bensofit of free discussgion which was substituted for the
claims of trutht, But ¢the Pelléws were men for whom Newuan
hed 12 great veverence and loving pr’i__de'a.

Indeed Copleston mede the Fellowships into the most
ecveted of academie bonours, Hie distinguished young men
included Vbately and Hawkins, and his rigorcus intellectuale
f1em was not without Ats influence on the second generation of
Oriel Fellows, Bampden, Arnold, Keble and Fewnan, The sucw
ceasion of Hawking to the Provest's place in 1828 marks, per-
heps, the beginning of the conservative decline, Hawking
had not the radical temper of hig predecessor, nothing was to
be changed and darinz 1deas were discouraged,

1, ke moire of Edward Ggpleetan by his son, p 183
2, Cretowy Awnchives, A.6.22. N» Iah



. Rone of the Oriel noetics can be understecd m

isolation frem the other Feliowe. Kewman ?eco@is"'eﬂ this

vhen he "gavle such eléhemﬁe desel’iﬁ%ione of them in hig

Apologia, Thus he wrote of Hawkins:

| He was the first who taught me to weigh my words
and to be cautious in my etatements: He led me to
that mcde of limiting and clearing my sense in dis-
cussion and controversy, and of distinguisching be-

- tueen ¢ognate ideas, and of ebviating mistakes Ly

anticipation, which to my surprise hasgs gince dbeen
considered, even in quarters friendly to me, te
gavour of the polemics &f MGl.

And James Frage, Bishop of Eanchester, returned to Dean

Burgon the 4raft of his 1ife of the 'Great Provost! with

this remark:
There ig one point which I have slways thought
remarkable - the influence he oxerted in the most
opposite directions: updén Arnold and Hampden in ene,
- upen Kewnan (at lsast at ons time) and
£; Wilberforce in anethex'aj_.;

This was cme of the most impertant factors in the dis<
pute. These men understocd cne another from conversstion and
argunent in the common roam, They had not se mueh need to
~ examine whether or me & piece ef werk by any eone of them was
ambiguous emped. Thoy understood cach etherts tempers anpd

1. Apologie, p 8 | Vi.x,

2, Quoted by Burgen in Lives of Twelve Good Men,/p 430.



x‘aeconected 6&@1& things Asé_;'e'i. aﬁ. 'the sa%ae; or #-imilar Sube
-je'ef»'s. For this reason I have at ‘!:imes addused cvidence of
| -en's views en the Hampden matter from publzca‘nons which
caaxe J.ater. Fot all of them useﬁ their fellws ag anvils in
the What:ely manner, buﬁ they all ﬂiseueaeﬁ ‘ahi.ngs with ono
anether and must have veiceﬁ opmens. tr:.ed them eut, in
" conversatien, befere they pu‘B t:!aem mte prlnt. A3 Whately
wrote of his mm worky - '
‘How faz-' ) ¢ am tndebtéd to Dr, Geﬁles‘ten, those who
have perused h.i.s 'Enquiry' é:s.n. in part; pereeivég
i say in part® becau-e havs.ng leng enjayed the
advantage ef famui.ar zntarceurse with him, I have
derived frow hia cenvereatmn mera 1natru¢tien ‘ahnn'
'rm his writings; and moFe indeed ‘than it 18
| passzble aceurately to eetmate. ¥hen any Sveo
persons have been vexw leng acoustemed to discuss
subjects together, it is ﬂu‘ﬁcul‘& if not mpass.tble,
_ for one of them to state precisely vhich are his own
m‘igimi 1&6&131
To this closed mtelleesual soeiety a- professerﬂ.al election
. was ef great import,

r x x x

1, ¥hately: Bampton Lecti_u_'es;. P 462-;



Dr., Burton, Reglus Professor of Divinity at Cxford,
died on Januery 19th 1836, On the 23rd Januawry Pusey wrote
to Hownan® that the Archbighep of Canterbaryts demestie
chaplain® foared that Remn Dickson Hampden would be nameds
Newman replied the next day to say that it was not likely
that Hampden weuld be appointed but that if he were tnumbers
would approzximate ta us and open themael&rea to our views,
from fear of him, whe are at present suepieﬂ-.ous of ue-':".
Later Newman grote %o Froude about the state of the parties:
Whately 18 pressing for Rinds. Copleston writes
down t6 his nephew that we may rest secure, no in-
expedient man will be givéen us, &nd in town
advoeates Hempden. I can enly reeoncile him with’
himgelf by suppoesing, &s I de, that, hy *inexpedient
men' he hints et Armold and me, ' Dr. Goddard has
been talked of in high quartersj also Bull, Denison,
Jenkyhs and short, Horeover Tyler, whom I sheuld
not werder,after all, if they fall upon as &

mederate man whom no one speaks 11l ofé,

i, Lidden: Life of E,B.Pusey, vol I, p 367
2. H,J.Rose. |
3¢ Liddon, Ibid. vol I, p 36%: . -

Letters of J.H.Nemman, e¢d. A mGzzey, vol II, p 163
31 Jan 1836,




To Pusey he had alse suggested Shuttlewerti
Yore 8huttleworth eppointed, which on the whole I
-g;':_eum prefér ke ceuld do mothing against us - 'h_e:
hes no popularity, ne ineight into sntiquity, ne
clearmese or grasp ef mind, az:ﬂ {at ms;ﬂgﬁ) little

~ .energy or Ceairs of contesS. I cannct lelp thinking
he weuld be nothing &% all, 2n8 we might ect ag if
| sede vacantel.

Lese than a woek after Burton's death Rose told Rewman that

Archbishop 'Heéley thought Kebie himd a chance?, and Howmen

wrete to “z-eude3 ani Pusey with this oxeiiing nous. Pusey

wrote %o Gladefone:
%'e az“a under great anxiely &8 to dur new professor.
Rumour mentions EKeble's name, But this would bo %oe
great 4 blessing for us to dars, in these days, %o
hope for, though we may pray for 5.%4._-,.

1% wag &n fact far too great a blesatng to .hope‘ for. Lord

Melbeui!ne had received from Archbishop Howley & list of eight

.1; L:.ﬂden, op. cit; vel I, p 369, Shutuewom‘.h published

égt}’g lg%ix?.-ﬂemn pampme&: Hot traditicn but
2, Letter of J,H.Newman, Vol II, p 162,
3. Jenuary 31, 1836

4. February 2nd, 1836. Liddon pfints an extract frem the
letﬁer, vol I. P 369.



nemeg?, - But the przme mm.ster mtaﬂ othor ap!.nwns. He

eer.Sulted Amhbishop Whately ar im‘.:lin whd wrots an
Japuary 22nds. '

The best £itted for. &8 thesl&gieal prsfeesoz-ship that
1’ have eny knowledge of are Dr. Hompden and Dr, Hinds?, '

Gn the day of Burton's funeral melbat;me replied to Vhately
inclading Hewley's 11st; 4% was a decument which would
-certainl.? have surpr!.sed gene. ef the fo@rﬁ speoulaters:

ie

2,

3¢
e

¥y, Pugey, the. Pz'sfssacr o:t Hebrew .
Dr, Shuttlewerth, &ma‘aer of Xew. Ge!.lege?'
- M, Ogilvie, late Pellaw of Balliol Collegs (eme of
.the Aprchbishop's Chaplains)

 Mp. Sewman, of Oriel

My, Keble, of Oriel

Er, Miller, of Wercester College

Dy, Short, Recter of 5%, George’s, Bieamsbury

br, Ggddard, Archdeacon of lincelrd,
faelaenme"s lzst g 7<) mﬁem has nine names, one 'from
Aoy Sy BA, ehgaeoton only 1% namegrs LouEnS the

Printed in Grevillete Memoirs, anﬂ s.n Letters of J.H.
Hewman, vol II, p 162

He wag Warden of the College.
Liddon, op. 0L, Vol I, pp 369-T0Cs




vhately replied that none of these men would do at all, He
again suggested Hampden end Hinds. Hindg wew woll Xnown ag
the faveurite of mﬁe;&
b #9 wag afterwards fér some time Bishop of

Norwich, HMelbourne was undecided, William Cowper wrote %o
the Dulke of Bedfords
Lord Helbourng doubted fox- some time between Arncld
and Hamp@em, But thinking the former tco rash and
ungettled in his opinions for so respunsible a post,
decsded in faveur ef the iatterl,
Feeling by now almest sure of his choice, Melbeurne asked
Copleston what he thought; Coplesteon advised Hampden,
Helbourne agsked for the approval of the Archbiashop of Camter-
bury whe consented?; Hampden's appolntment was annsuneed in
Oxford on ¥enday February 8th, J.B.Hoziey wrote to his
eigter;
The nows first came ocut on Homday meraing, and of
" course excited great astenishment. Thers was howe
ever no doubt sbout the fagt: Shuttléworth hed got
it frem the person himeelf’,
il. grgz;lle's rﬁemej.ra, and Le ters of J:H:Newuan, vol II,-

24 Arehbishep Howley later regretted his action anﬂ
emphasised the difference between approval ard consént.

3. Letters of the Rovd, J’.B.I‘ﬁ@nmy. D,D, edited by his
sister, 1885, p 50.



io

That Fonday Pusey gave @ dinner to seoe what coull be done
to prevent Hampden's appelntment,. By Wedneadsy aneugﬁ. Lot
" enthusiasr had been rouped for a izz‘eéﬁing of 'resiéehﬁ ma-s'-'f::ex'-'fs’
in Corpus cammon roem, That night NHewman seh up writing his
Elucidations of Hempden's Bampton lectures amd by the week-
end the pomphlet was being cent cut, To Eelbourne's surprise
the oppesition was mustering with slarming esrnestness and -
rapidity. The principles on. uvhich they were asling vere get
ferth in o publie Dedlaration and Report on Hamplents
‘theclogical publicaticns, The penultimate paragraph ¢f the
Report crystallises the whols enfdeavour of the oppositiens
- »¢ehe pregent controversy ie not g much concerned
with an individusl or 2 book, or even an erdiusry .
gyatem of falgo doetrine, 8¢ with a Principle, which,
after corrupting all soundness of Christiznity in
ether countries; has at léngth appoared ameng us,
and for the first time boen investsd with authority
in the University of Cxford. This piinoiple is. the
| philoscphy of Haﬁmalisﬁ,. ox i-:hé assumptﬂ;@n that
uncontrolled human reasen in its present degraded
forw is the primery interpreter ‘@f Ged?s word, withe
sut eny regard to these rules and ‘principles of
inSerpretation which have guided the judgemente of
Christts Holy Catholic Church in all ages of 1ts
histery and under 'e'vfei'y varioty of ita warfare. It



is the Theory of Fationsliem (c& set forth system-

atically in the Bempton Leoturss of 1832, and 58311

wore recentlé in lecturas sddresced to students)

which e to be consibereé tho root of all the errore

of Dr, Hempden's system,
It ig interesting to note thot theugh the oprositior hed its
hesdquarters £irst at Corpus and thes after the defeat of
the condeamation hy the proctors on Marck 22nd%, at
Bragencse, the prime wovers in the business, oh both gldss,
were comnactefl with Oriel.

vhately and Copleston who had recormended Hompdeéen, had

been Fellows of the Colleme before their slevation %o Dublin
and Lliandaff, Hampden bofore becanming Hesd of € Karyts Hall,
'ﬁeman, Keble and Fueey wers stLll Follows at the tize of the
éantravex'sy.. Golightly was 8 Junior mesﬁher of the College
and HawRing wes the Provost, Tha stmngeat-— blow frem
Hazpdents gﬁ.aa waa dslivered by Ax’xmlﬂ a former rellow, in
a fierce artaale in the &mbm'gn Reviocw cn tke Oxford
Ealignentc ani Pr. Hampaen@ The one man in %he goverpment
ho tried to prevent the Prime Linister eprointiny Hampien

Je Frinted in L3ddon, op eit,, vel I, pp 372«3,

2. For thio Cenvocaticn Br. Reuth of Lagdalen appeared in
his place ameng the Doaters for the firat time for
ey yeers, he voted apalugt Hacpden.



I2

wag Charies Weod; an Criel man apd brothep of & man wha
tricd for an Orel re’ilewah;.p in 1833, OCharics Weoed wafha;d
uelbmrne that Hampden sould be a dangerous man %o Qup;;érﬁ:._ |
L.eibemne agked bg.ples son Af he wers sure thab Hampden‘s |
orthedoxy was beyend vepressh, Cepleaten veuched for
Hampdsnt!s ertae@.om' and pepuaaﬁ&?. J._-.B.-.ﬁéziéy told hig |
sLeters N
When the stiﬁ 'ixegan at Oxford, ani a petition
against the appointment had made 4t6 appeavance,
Minlaters were of dourse é‘tﬁi&ﬁ‘ﬂi’vsl&'— angry with
CoplesSen fof haviag taken tue.¢ :I.nl
Helbourne turned for help %o Wood, dut -tner_s wag nothing %o
be done, and in astonmishment lislbourme realiged how vez?;r
much an Oriel affalr the thing was becenmings
Pray, Weold, how s A% €kt in the bescm of your
sluggish Univeraity, and ocud of 2 College hy no
means the largest ia 1%, so many heresiorchs have
lately sprung up: First thers 6 Whately, Amoid
and Hampden, then theore 18 Hr.Xeble and mr.meman,
who, I hear, are qulte as great Sheologisns as the
others, only in another ways, |
l. J.B,Morley to his slster Maria, 20 February 1836.
Letsers of Nezley, p 53
2, Ibid. p 53, The anecdots is related from & letier of
Sanuel Wood, brother of Charles: & version differing
in some pfrtmumm bat acreeing in the whole is given

in & letter from Kowman %o J,.¥.Bewden, 17 February,
1836 in Hozley: Letters ef J.H,Rewnan, vol IX, p 167.



Melbourne decided that. it was impossible to give way to the
epposition, He eonfirmed the:nomination of White's Professoi of
Morel Philosophy as: Regius: Professor: of Divinity,

17



CGISEQUENCES,

In She notes %o his Third Plscourde on Mecespity and

Predestinetion Copleston ceonsiders the advisadility of
oublesity about matters religlous. And he admits that
It has indced deen the practise of the most eminent
divines to dissuade us from entering far ints guch
abstruse speculatichs, irduced hy & reagonable dis-
gust of She manner %n which topies of that sacred
| natare are too often handleal,
Apd further he admits that men may be forced to say mors
than they intend hy too penétrating an emguiry into their
statements; reason in religion is oftsn obhjested to hescsuse
ef 'a disapprobation of many Oconsequénces which geezmied
plausibly ensugh %o be conneeted with cach épinion, when
peremptorily mainﬁain'eﬁ-ﬂ% | He finfs evidence of this
disapprebatien in the works of Luther, Crammer and Ridley,
But such objoctions nesd not, Copleaten suggests, b brought
ageainst evéry uge of reagen in theeology., The very caution
of Hidley about Bredferdis trast on predsatination wag an
sttitude of redsen, =néd Archbishop Eing had preduced e way
of resson vwhich would *check presumption ané irreverense to-
wvards the Almighty when we converse and reason! about His
nature and attelbutesd, EKing bscame on Coplestents ¥eoom-
1, Enjuiry inté the dootrined of Necoseily and
Predestination, (1821) p» 115,
2, 1Ibid, p.115,



cendatien the sheclogion of Uhately and later of Hompdien;
all three were delighted vith vhat Coplegton described as
Eing's f:}e-edm ifrom attachment to any systen or te any
part.v'l, and all three took up King’s exposition of the
doctrine of analopy.

All three also took up Archbishop Ring's remarks sbout
the danger of consequences, Copleston notes with apzreval
that *Kingis reseoning is directed with & vievw %o sllence
that dogmatical theology vhich imposes upon Christians the
duty of receiving words in their literal sgense, ani of de-
dueing consequences froxw then precisely as ve do vhen they

ore used among meén'?, It is certainly true that revelation

i8 not of woxda; *from the derivaticn of the Serm it is
addredsed to the sight® %, Dootyine may be get forth in many
ways, An variatiens of words, but the doctrine recaina the
sane, The dcotrine enfures beyond the words, EBoue of the
latitufinarian theologiaons seem to have asupposed that the
dectrine vanishes when the words are changed., There is an
fdea communiected, not indeed except through words, but not
An Geperndence on Shy formuloei SSuch i3 the nature of that

i. Ibd, p 119,
2. Ibid, p 140,

3, Lewmen: note written ¢n & gheet of paper pasted inside
the cover of & copy of the first editicn of the Esoay
on Development used m 1?77 for the f:reyarauoa of ths
third Qﬁiti@m \,Leu.nu mention K.-As e .

15



3

communicaticn to the Apostles of truth, vhich 1s called
Revelation', On the other hand there may alse be fermulae
which éannot be varled without less of the dectrins, for
example the formulae ‘There is one G@d-.".. . 86 that seme
words, scme formulae must be aceeéted 'in their literal
sense!, and being fixed canéns eexisequenés -gan'satez_y bo
deduced from the actual wording - consequencesé like *The
Pather 1s God, the Son is God, the Holy Ghost is Godt,l
‘Copleston supposes that if censequemces are not allowed
to he Geduced i’mm theelogicel statements not the least ad-
vantage gained will be the immediate cessation of ‘much
unprofitable wrangling that is destrudtive of all true
mug:env%2¢ 8o Copleston adveeates a return to the prineiple
_ of gola Soriptura, We must resist the temptation to build
theorics ‘e;f our own upcn subjects of which we have but an
imperfect knowledges
If we sot up thess noticns of owr own as the
gtanfard of faith, and require a persumplory assent
to all the inferences which appear to flow frem
‘them, we quit the true, the revealed Ged, and be-
take ourselves to the idels of our own bra:.ns3.

1, Newmaps same note,
2, Enquiry, p 141,
30 Ibido P m*



Here Hampden:is, quite evidently, reiterating the appeal of the

reformation writers. He is quick to point this cut himself:
in Iather,in Cranmer, in Ridley, in sll the great restorers:
of religious truth in our own country we recognise thé same
sentiment, that to attempt to know God otherwise than as reveal-
ed in Scripture, is a vain,a fruitless; a dangerous undertekingl

The notion that it was irreligious to disinterr deep=turied
consequences from a writer's works, to lead forth conclusions from his
propositicns, was adoptedi as a latitudimmrisn principle; and appears
in- geveral of the most important works of the Oriel theologians., In:
1822, for example, Whately preached the Bampton: Lectures on: the:
subject of the Use and A '

This is obviously a subject.which might usefully be presented during
a time of emclesiastical crisis or of high theological tension between
groups of divines., But when theré is no blast of controversy raging, the
idea; put forward as an sbstract principle; is ohe which readily lends:
itself to latituflinariam interpretations.lt. can happemw that any opposi-
tiom to a theory is represented as an unchristian: measure of factiom
and fanaticisms

© The Ortel Fellows vere men who enjoyed: their Common Room talk so
.g'reat.lm- that it wos rumoured amongst the less: gifted dons that they
" crammed during the day for a display of erudition: in the evening. They
‘were en-intellectualist set whose religlous attachment to their Church

1. Enquiry, p 141



was, almost withoub exception, something of hebit jeven of accident.

]

Dogma,; as such, did:-not hold any high place in their esteem, and Whately'§

Bampton: Lectures witness; to this: moderate contempts He was rather like
Dr Lloyd, Professor.of Divinity and later Bishop of Oxford, who used
to tell his pupilss *Dlye see, I take it that the ¢ld Church of Englend
mode of handling the-Creed went out-with Bull',: Neithser Iloyd nor’
Hhately, houever, would have: thought t.hemselves anything but. orthodox,
end they had a8 vague not.ion that. some lort of orthodom ie necesaarx
for salvation. . ‘

A moderat.e entbus:l.asm 15 of doubtful laating value. It wvill

*

‘ei.ther disintegrate tovards ind:lfferentism, or gmw i.nto a real assent.
_Uhat-e]y nay be recknoned to have g*.lven up hia vegue bell.ef ﬂ.n the
necessity of an orthodoxv for the continuance of a eommunity someti.me
dur.’mg h:.s tenure: of the Arcbbishopric of nabnn. ¥hem Newman £irst
et him, however, What.e]y vas still attached to the great tody off
ll.nglit:.‘a.n1 tradibion\ deﬁ.vi.ng fmm t.he Gax'oline divinea. It was from
_Hhately that Neuman first 1earned 'the exdstence of the Church as &
substantive bod.v of corporation, and those antipﬁh'astian views of
Churoh polit.y which were cne of t.he most prominent. featares of the
Tractarian mavement"' Wately noved far fron such & position in later
life. Hhen he delivered his sermons he vag: 1n no sense & member of the
movement for a re-awateni.ng of the Glmrch. It wae with a mind secure
I_and even: eomplacent. in the theologieal cli.me that'. he gava his Bampton

. _Apo;ogia. p 32 ( 1895 edition)



Lectures: - locking from his Oriel eminencé upen the
disastrous cheos that resulted frem religlous dispute he
decided that all such dispute must de bad, He cemplained
that sems divines 'have been but too ready to astribute o
such as do mot coincide with their peculiar views') the re-
Jection of the dootrines upon which they hold these views,
- Whately rightly sees that many of the disputes conducted Xy
theologians are fired hy onme set of theologians pointing to
the inevitable and legical consequences of another set!s
principles, He suggested a simple way out of this dangerdus’
area: Realat the temptation %o advert $o consequences,
The peace that will ensue 4f we only teke everything at ite
face value, will be well worth the mental discipline
involved. Fewman in his Elusidations of Hampden's Bampten
Lectures suggested that while Hampden himself mey escape the
- charge of §érsqna1 heresy because he 414 not realise the
consequences of hig oun doctrines, he might yet lead others
iAnto Socintantiem, Whately had thought of thiss
. We may indeed point cut to.éng.oae the denger of the
doatrines he mainxaina,'ia case athefs should deduee
fron them such cenclusions as appear Bo us to follow:

but even this must be done with great caution,®

1, thately, Bampton Leotures p 119
2, Whately, Bampton Lectures; p 120,
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Caution bocduse of vhat may follow, Nemman hid a similar
fear, He was aften rsstrained from shewing 2 man the fuil
sonsaqueonces of hias theories lest he proved teos much and the
man becauss of an all teo human priﬂe'rafuﬁed-to give up his
prineiples snd so accsphed thelr comsequshees, Ag Whately -
rat 1t tn his lecturess
| It will cften happen, that men may thus be led
agtually to sdept and suppert false destrimnes,
wvhioh eriginally they mnever Shought of, when it ean
' be made slear to them tha® thece are insvitable con-
gsequenses of their pringiplgs: they may be s0
| bigéssd'ﬁe thege, that rather then renounce the
p?eﬁises. they will admpit the concluciony and thus
will have been driver inte heresy by imprudent

_epposition,t

Fhetely, with his love of nevw things and & healthy distrust
of the eet&hlisneﬁ view, suppoges that the Arisn heresy
certainly, and the Nestorian heresy perhaps, began not with
their supposed originators, but with the charges of their
épponents, The orthodox asccusations were accepted Wy the
acoused as grounds for debate, but at first only the
acousers helleved in uhaii-exiatense; The erthodox made the

heretics, In the schelastic disputes Hampden netices that

3. Ibié. p 122,
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theolegians *locked more to the congequence than to the .

positisn 1tselse

He likens the way in vhich an erthodoX

scholastic cernvicted his appeonent 6F heyesy %5 the way &n

which 8 sorpent fastens 31ts viotim with A%s meameric oye;

with ynyearied v1§1en-ﬁh9-e?thsd@z sough® out the mest re;:'

m@%e'deducﬁiané ';9 if. they were present én the supfacedy
The heveticsl dipputant in vain flutlered apd
shifted hig pesitien, The serpent gaze of the
aubtle legiaiaa.waa.sﬁill yatching the tendenoy of
211 his efforte, end hound him by an irvresistible
fascination to the spet frem whish Ne was anxious
e '-eﬁs-éape;.- 2 | .

The whele treudle, gamg&en says, schoing wbatsly, 'is that

'eonsequences have been imputed as primciples of belief?,3.

1, Hampden: Bompton Lecture VIII, p 365.
2, . Ibid, VIII, 365.
3. 1Ibid, VIII, 365.



PROBLEMS OF ANALOGY'

Julius Hare, in his 5 ter to the Doan of Chichester, réfers to
‘Hampden's: Es |
those who ! are at all aequainted with the writing of what was then
" called the Oriel School} uauld fiimediately apprehend that Hampden's

ca, and suggesta that

writings 'in their whole: tone of thought, both philosophical and
theological, are a genuine birth of that School'}. Certainly the
groinds and ‘origins of many of Hampdan:‘s‘ld'eae and expressions i=
are of Orfel. This: is cortainly the case with his notions about the
' meaning and use of analogical predication. |

In 1821, Coplestom published his MM&EM
Necessity and Predestination . This essay on the use of language
in ‘theology, s a source book. for some of H'ampden:s thinking, The
thesis of Copleston was that disputes: are mbre often: cauged Ly &
confusiog of teminology than bty a real disagreement of principle.
In his memoir of his father, William James: Coplesten wrote that it
thad: Yong been a favourite theory with the 'a"uthor, that mistaken and
exaggerated forms of thought, in every department of knowledge,are
" eften tracesble to the equivocdl use of mrd‘é'_z-. It is apparent to
anyone who has read something of Hempden that he was acquainted with
Copleston's viéw, whether from conversstion or from.the essay., Cople=
stoh even: hints on page X that his principle might be used in theologys

1 ILetter to the Dean of Chichester, 2nd edition, Poastscript,p 91
2 Memo i of Bishop Copleston, 1851, p 88




Vhatever is thus proved of natural religion, 18
applicable by analogy to revealed, The difficulties
and apparent incongrulties which belong to the ons,
we ought to expect to find alsoc in the other, as
they profess to come from the same &uthor, Ve should
regard them, therefore, in the cage of revealed
religion, not as objections to its credibility, but
as evidences of 1%s truth,
And on page XI Copleston himself propounds the most offending
of Hanmpden's phrases: '
God is not revealed %o us in Seripture as he is adb-
solutely, but as he is relatively to ourselvos,
Copleston has immediate resort to the work of Arehbishop King
ani the meaning of enslogy - 8 meaning that the Archbishop
propounded in another work on Predestination, copla'etén links
the difficuliies of language with the misuse of analogical
methods, He rightly insists that much of The error that hag
been bruited on the subject of predestination comes fron %00
rigid an interpretation of language which attributes huxen
qualities to Gof. He cites with approval the scholagtic rales
Affectus in Deo dencotant effectum, and he Says our language
and ideas of God must always be usel with due cauﬁic#s |
They are the best ameans, indeed the only means we
have of expressing our thoughtes upon this snbject
at all, but they ought never to be used without a

23
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reverential sense of their imperfection - and the

rule of interpreting them always as relative to oure

gelves 1s an admirable preservative egalnst many mis-

takes and perplexities, into which men avre lef bty &

eritical snalyeis of scriptural terme.t
Copleston thinks that the tendency %o overemphagise the
natural attributes of Ged ani to equate langusge with reality
38 the besetting error of the Calvinist method of theslogising.
He is puch more gympathetic to Luthey and the sentiments of
hesitation he so often sxpreszeds

emo 1gitur de divinitate nuds cogitet, sed has

cogltationes fuglat, tanquam infernur, et ipsissimas
Satanse tentationss.”

The sclution he propodes o such rough apd unpleasant

language, ahd the deliverance from the exagrerated ideas to
which such langusge inevitably gives rise, 18 the use of
analegy, Archbishop King's sermon was addressed, says
Copleston, against the contemporary presumption and Arreverw
ence when men talked and reasened about predestiaation ard
free-will, and it 48 in esuch & comuge that he is taking 1t up
in his Ingquirys.

In fact, the ocutery raised sgainst thig mode of em—

plepation does not appear to arise from any feap

1. Iﬂqmo Pe 96
2e Inquiry. p.103.
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lest our zengs of the moral attxibutes gho:nld be
impaired, but becauge 1t is emplayed to solve the
diffieulty which 13 raized 2bout the forcknowigdge
of God beirz consistan? ith the Irec-will andl The
prebation of his creatures, and thus overthrow the
favouribe positicn of Galviniem,t
While Copleston is Pully alive $e %he wider implications of
the doetrine of analogy At was left to Hampden o make ths
fullest use of the principle. He gsems %o have misread
Copleaton on one vitel point « the difference between
eimilaprity and analogy,

Ag Ceplecsten poings cut in the long note on Kingts sermon
asttached to the third Discourse of the Inguiry, analogy doeg
a6t mean the saue thing ag the similerity of two things, but
the fgimilarity or sameness of two relatimﬂf The mere
fact of similayity doet no® oreste spalegy, and Y4t is an
abuse of the ward %o spesk d¢, end it leads to mugh confusion
of theught!,? Ceplesten recognises thet the confusion of
1deas brought sbout hy lisguistic juggling of coalogy and
resenblance 'not only in pepuler discourse, dut Ny philosoph-
ieal and scientific writers of modsrn timentd, and even by

v
.

Inquiry. pp.135-6.
Ivid, p.l22
ibid. p.le22
inguiry, p.lez,

YD



Amhbishqﬁ Ring himself, 1s danbtiging %o the proper use of
anslogy it thecleopy. The danger of confusion betwe:n annlogy
and regemblanrce is greatest in theologr, for kore we have to
detl with qualities tha% 'have no form or exiatence of their
own = as the whole eassence of thex consists Ain their relation
to something else!,? e slide frec thinkine the relations
are alike to thinkizip that the things muet be alike, 0o ty
making ne distinotion between analogy apd regecblance, e
lapse into anthropomorphisms, and rorged that the qualities
arg identical ‘only in proportion ag the nature of the res-
pective subjects to which they belong may ba regarded as the
same?,° There is, too, the difficulty in theology thot we
are coamitting error if we allow ourgelves to think that the
actual qualities are the same, Analogy must be presorved af
all stoges of our thinking,

Copleston makes the interesting and percaptive remark
that wve cbject to the subatitution of emalogy for resemblance
in our thinking aﬁout; God, not from a jealcusy for Godls
honour, but for cuir own, We erc prepared %o dlgcard as
analogous all seripfural references o God as cnferisl and
passionate, but we aye not prepared to ace¢pt as aralegous
words ‘expressive of intellectual and moral attributes?! bo-
cause ‘we conceive A similarity in the nature of man snd of

1, ZIuvdd, psi29.
2, Ibid, p.133.
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God in: these respects,and ere unwilling to relinquish so exalted a:
pretensiontle Coplestom prepares to advance a theology which denies
the possibility of reasoning about the nature of God, since there: are
no: vords: 'expreéssive of the same .deteminate' notion' whem: we speak of
man: and of Gods
A_réh‘r:j.shop Eing's: theory was patient of am interpretatiom which
denied existence to God = for-éxistence, too, could not be predieated
of God and mam,Coplestom works out & ocloseér argument, and he always
adds a clause which: stresses: that he is. only denying univacal pred:l.e-
ation, But.he tekesthis denisl of sinilarity imfavour of analogy Zthat
he can admit only 'a relative dei_.ty'_-.— This phrase: became almost a piece
of technical jargom in the work of the “riel theologiams, and meant
different things according to th'a-usérs In general it does: not mean
simply. a: deity coneeiveble only in relationship to: ourselves, but:
rather something ekim te: Kant's phamomensl in: the noumensl/phenomenal: ;"
distinotion, Cortainly this is how the phrese is used-im Hempden, as ...

shall shew latez, but he is:the:most radieal of the Oriel noetica and
Copleston does not .go. as far, I'le. merely wishes to: deny univocal con-
cepts: vhen speaking of Ged:
The names indésd’ of all particular virtues essentially dsnote
relation,such as justice, kindnese,@enerosity,prudencs, and cane
‘not be _predica-te'd literally of & being who does not 'iitemn,y; bear
the same relation to us,vhich wo bear to one amother.2
Coplestom does affirm relativity im theology to: the surprising extent

1 Inquiry, p 133 2, Tbids, p 135



that we are %o regard God as if He were our Father, not as our
Father, Copleston, and Hampien after him, in the process of
throwing. off the séholastic terminology and logic have dig-
covered that they cannot advance in theclogy without the idea
of analogy. This is sSeen in Coplesten's use of the werd
*literally’ in the passage Just cited. This word can mean
*in a univoeal fashion' ér 'with any real meaning cennected
to the way we hormally use the word'! or it could, perhaps, be
used consciously to avoid a decision betwesen these Two concepts,
But it is preeisfely this decision that must be made at this
stage of the argument. i

A1l the eencepts vhich we use to _sig;nify the divihe at-
‘tributes, even the cencept of Being itself, have been taken
frem our knpwledge of the finite order, and in their pi?epe'x_"
meaning all these ¢oncepts reépreosont fiaite objects. The
problem Shat t:he mé¢thod of analogy iz adduced to elucidate,
the problem that Copleston tried manfully te tackle, is vhother
these concepts can be referred to the Infinite in any meaning-
ful manner, The Infinite Being i o Scme extent knowable, and
to seme extent expressible, The transcendental extension of
the concept of being 15 s cenceptual expressien of what we see
to be an adequate similarity which links all beings togother,
Thus far, at least, Copleston could go, This is the basis,
teo; of the fanalogy! of the kind drawn by Hampden and Butler,
which is really a form of similarity. The resemblance of
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finite things: among themselves,Copleston. thought, results from the
more fundamental resemblance:which: obtains: between: each finite being
and its infinite cause. The patent resemblance emong created beinge
follows from the very nature of causality, Each created being
resembles every other created be:lng bacauge each created: being |
resembles the creator. 'I‘he cause contains: its effect. 4 tota.‘.l. cause-
(and the doctrine of creation denands a botal cause of beings) contains
11'.5» effect entirely. Thue every simuarlt.y in finit.e reality is based -
upon, the si;nilat-‘ity. of the finite and the mfjnite', and bhia sinilarity
is a ﬁeeassafy; consequéﬂée -of creative -caﬁsality'.

The essenti.al distinction- demended l'y Coplestan s argument
depends on a particular form of Pessoning, The similarity (of being or
of any perfectlnm) botween: the Creator and the creature, which derives
frbm.-e t‘he relation of the ﬁotél causélity of the creét.i.ve act cannot. be
expressed by the- use of a tem pmdicated‘univocal]y' of God and man,
Being and}:eéfectio‘xh éxist in God 4n a primary and whodly independent
manner; and 4n the creatﬁre' .'m a derived;secondary and wholly depends
ent. memner;¥e must,;therefore, as Copleston and Hampden insisted, stress
the difference betweem God and creature, |

On.the other hand; the meaning of being ;:r perfection s not
entirely .dii'ferenb when: applied to God or man3 1t is not a eomplstely
equivocal pfedicabioxra If our modes of speach allowed a totally
equivocai predication of being or perfection: in conne c:ts.l;on= with God



and man, then we should find ourselves: having to Say that either mam:
does not exist, lias no being, or that God does. not exists

3o

Neither Coplpston nor Hampdem: was prepared to doubt his own existence,

nor were they prepared .to doubt the existence of God. the Creator, They did

. not.intend to allow the predication of be.in-g ( and they did not stop to

consider the problem as to whether existence 1s a predicate or not) im
& univocal manner. But: intontions do not alweys work out. They seem in
practice to say just this, The idea of & 'relative deity' demands: an:

. explanation that neitixer Coploeston ﬁo:- Hampden could sttempt because

neither had a proper grasp of his tools, neithsr could give en: adeguate
account of the concept of analogy. "
be_tpdsn;s- work led om quietly to the further questiom 'Does the

predication: of perfections; even a.nalog'eusl&r, give us eny real knowledge

of God?', In the finite order we can: compare beingS'emong themselves;

measure one thing agaﬁnsb anotheraBetween finite and infinite there is no
¢omparison possible. Mmm We do not know.the infinite in itself. It would
seem that if wo can say that creatures are like God, we should be able to
sey that God is like creaturea.Ve have in the end to be content with the
acknowledgement that the similarity we recognise betwsen Creator and
cregture is not so great as to prevenb our reeognising aelso that there- is
a great dissimilagdty,. Ve are #ﬂe in being, We are: unlike in the manner
of bein_g. Thie: may, be enough to safeguard the honour of God.Hampdem at
least thought so. We are at any rate acknowledging the problem for which
analogy was devised, If we make necessary distinctions betwsem univocal
end equivocal predicatiom those who do not, like Hempdem and the Oriel men
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will appesr 'to have destroyed t.he' validity cf t.heél‘ogw" as a: gclience,
Lixe' the Psuédo—Denisakheyml appear- to have set out a preof tha-i;".
such predications as 'not-good'-and not-wise' must be applied fg;
Gb&, or like the Cordovan Maimonidesfhe,wﬂl give the impreéé:iotm of
reducing the affirmatiom 'Godi is Tiving® to a mere: 'God §8 not note
Yiving!. |

| If one knows that. God ex'is.ts-, one knows: something about him,
and can begin: to talk about hime One may not know muck, but one has
a starting-po:lnt. for rational diseeurse' vhich wil} not. inevitably
involve: one in self-contradlcbinns or: tantologles, One can hunt the
,Snark, once: one knows that it exists.-,- even though eone is: ignorant of
so important an intelligence: as: that it is @ Boojum.

It is the task of the responsible Christian theologlan to
defend! the- meaningfulness ef theologlcal statements; Newmem puts the:
- matter in any izmediate: mannem, Ho: suggps.ts that the various terms:
used im Trinitapian theology may by their: combination im theological
stmcmres? give Fise: to ideas: which are: ﬁltogethe'zv,-novel and represent.
an advaﬁce m.ﬁnd,ert'andmg,-“ aven though im theﬁselves. they ¢ontinue:
. to be of a: finite: temporal characters

‘Whexr it is gsaid. tﬁa-t. such: figures convey no: knowledge: of the
Divlne Nature: itself, beyond those figures;, vhatever: they are,ie
shouldt he eonsidered whether our senses: can' be proved to suggest
any real idea: of matter. ALl we: know, striotm gpeaking is: the
existence of tlhe {mpressions that our senses: make: om usgand yet



we :s‘crﬁple not to speak as Af they oconveyed %o us the
knewledge of material subgtaness, Let then, the |
Catholic Dogmag, as such, be frsely aduitted to convey
no true idea of Almighty God, but only an carthly one,
 gained from earthly figures, provided it be allowed,
on the other hand, that the séemses do net convey to us

any true idea of matter, but only an idea commensurate

with sensible impressions,’
This is not an argument for total scepticiem, or even fo5*
religi.ous agnegticiam, For Hoewman goes en t0 shew that there
19 a certam correspondence °between the mea, though. earthly,
and its heavenly archetype"g in such a wag that the mea bow
lenge to the archetype in & way no% proper €c any other earthly
idea, in such a way that the idea is the nearest epproach that
18 possible to homo viator, This much even S¢,Paul admitted .
when he spoke of seeing mow 'in & glase darkly, but then fase
to face!, ‘'Meanwhile we sre allowed such Spprosimation to the
truth as earihly images and i’:':gures may supply ugd, 3 In one
of his le ters Eiewman shews what he understands by appmxma-
tion s:ihen he likens our knowledge of divine things to tha% of
a child who has becn %old that an ox is & calf's uncle. The

1, Oxford University Sermens, XV, 32
2. 1Ibid, 33,

74
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Information that we: have 14&113.5 1s all that we requirs; all that we
can understand, but it is not the whole truths

Im Whately's.edition-of Eing's Piscourse on. Predestingtionl - an edite
ion: ﬁhich,-i bhe says; was eccas’foned- by the: high: conhnendat.iom Yery justly
Bestowed on. 1t by Dr Copleston'?, and which wes: the edition Hampden read
im é;aparation\ for.-.-ﬁia book om the PhiYosophical Eﬁ.dgce3 -~ Whately -
deseribes: the maim o_li;eatiioml to 'King's; view of the subject as the:
suppositiom 'that if the moral and intellectual attributes: aseribsd to

God- im the Scr!.ptﬁres-are‘not to ‘bo: understoed aa: the seme in Him as: thay

are in us; but merely analogical re'present';a-tions, the precepts which
direct us: to imitate the divine perfections will be nullified'4, since
it is :imposs.-ible to imitate the unknoun, Whately concurs: im Copleston's:
opinfom thet we:know God only im relatiom to ourselves, that is, through
His actions towarde men, .that God is , im this: sense, a relative deity.
Therefore: our morality caneonstat orly in imitating among men those:
relative actlons of God towards mem vhich we have grasped in a relative
faa'hion.q-?.he' n‘atin-'e: of the case does: not allow an absolute communication
of abaolute moral nomswéplées-tom supporis: King®, and Whately supports:
Coplestons in suggesting that morel qualities in Obod or men ' are:
perceived only in their effects, and have only & relative existence’’

1 Published 1833 : o -

2 Discourse of Archbishop King, Introductiom, p 453

3 cf. Essay on: Philosophical Evidehes; p 18. :

4 Discourse; p 455

5: CopYeston, note to Discourse- III, p 128f of Inquiry.

6 Discourse ( ed. Whately) p 470
7 Discourse ( Whately's Introduction) p 455
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For Whately,and for Coplestom, analogy is an insubstantial thing; it is a
way; of sayi.ng that we haﬂ better think and act eg: if things were univocal
vhile auspeeting that they are equivocal.This is utu' Bampden 8 doctrine,
taken es it is from !.nconclusive uriters, is but a shadou of the real
concepb ef analogy.

Thus 1n Whately's ﬂe_ming_gg_l_qgg, the theory of analogical predies
ati.on is put forwardl in a versiom that: only a latihxlinarian could have
ent.ertalned. Whately, while assmning the i.nfini'be difference betwesn
£inite and infinite ( though be never makes this plain) manages: to suggest
that. we may see~ the real meaning of analogy in theological matters if we
consider that. I;m men; are said to have the same' disease ' if they are
precisely eimilar in respeet of their a.ﬂments'l but they do not in fact
" suffer each ot.her's sickness. One can see where Hampden gotj‘his emphasis on
resemblanee. While 1m one part. of hia essay Whately defines an: analogous

term: as one 'uhose single signﬂ’ieatlom applies wj.th unequal propriety
' to more than one obﬁact'z m in another he writes of 'two or more things
eonnecbed by resemblance or ana]ogy'3 Whately sometimes slips,therefore,
-1.nto tr,aps that Co_pleston had abtempted to warn: against,

1 Elements: of Logic, V, para,2, pp2b6=T

2 Inid. p 333

. 3 Tbids p 168; cf King, Discourse, p 471: 'ty way of resemblance and
 analogy'. |
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MYSTERY ARD LOGIC

On Whit Sundey, 1821, Whately, thén a Fellow of Oriel,

px-eached a serman te the Um?ersity en the Hse af Human Leamig

 liatters of Relipion* He began with a deseription of the -
1m.11gt.gﬁe' mind of thoe G@pin-‘!:hians %o whem St, Paul preached,
The Corinthiang, Whately suppesed vere typical of the Greeks
in general; they were digpessd te set a high value én the
devices of hwmsn ingenuity, on rhetoric and philosephy, Now
'rhetcéric and philosophy may be all very well for pagens, but
’s’maﬁelg was sure that v*such aide would have been a degradation
of the Gospel, and would have tended %o weaken the evidence of
1ts truth? .2- He then disccussed whether those whe would preach
in the ninsteenth century might not do woll to relingquish the
 human eids they so eften employ:

Nothing undoubtedly can be more just than thé penune
'clation of 21l reliance upen human means, as of them-
selves suffieient; the pfeference. of meral to

 intelleetual qualifications; add candour and sincere
piety, to leaz
_to exalt human reason to & level with divine revela-
tion, nor to submit the mysteries of God o be Judged
by philosophical rules devised by armgant and short-
sighted man,>

1, Five Sermons on Several Ccecasions, Oxford, 1823, Sermon IV,

2. Sermon IV, p.l107

3. Sermon IV, pp.ll2=3,

g and acuteness; and the caution not
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There is, however, the complicatiecn, that if we follew
~ the example of St, Faul in rejecting Shese human acémplishr-
méents and attempt to 'i.ms.t'a'aa him m- the. MGP 6f-prepagétiﬁg
the revelatien of Ged, we shall scon dlscever that we have net
tne aids 8¢, Paul had, we are not inspired, We cannot work
miracles. %o cleim inspiration is certainly e way of ebgeunné
our mcapacity, but it does net actually remove 11:. 'rhera are
scme indeed, Whately 1aments, who seem to rely en mthing but
thin 2ir, and prmise—cmm their hearers, ‘but they are faalss
Whether the errcr we have been speaking of arisea ‘
| .eriglmlly from a.ndalenea, apd from d.tstaste either |
r@r study :.n general, or for any particulayp bz'anch '
‘of 1t, or whether 1% 1s to be traced to a hagty apd
darelea :-.ntérpx-'etat:.en é_f the Apastle:!.é language eé
is the offepring of enthusiasm and spiritual pride, or
of these ca{saﬁ eanjazntly, there is ho error that is
' more likely to damp or to misdirect the exez-nens, and
to defeat tho object, both af the hearer ani Seacher |
 of rsligion.x o
Stud.v ard recacning beecome a sacred auty. However 'gaer'th-r-
less such study is when employed for othar purposes, it be-
- comes °enmbled and sanatiﬁ.ed when directed Yy & pious miml
towards a good ebject“ 2 |

1-' sem Iv- Pe. 120«
‘2, Sermon IV, pp. 122-3,
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- The peroraticn, with 1ts hints about the practice of
religion, shews that while Whately is interested in the
promotion of leerned and usefully studisq sermons, he is not _
an intellectualist in matters of religion., He gives a warm.ng
that our reagon must be kept under cent_rél_,_ We must be anxlous
to 'guard against the error of trying the mysteries of religion
by the &ules of ohilaasph.v - of boldly measuring the deerées of
divine wisdom by the Mperfect standards of human reason?, 1
Tm.s is emlnently sane advice, - _Vlhately here-.antici_.pate,s.a
point of Froude - that we must not be too quiek ténmeaSQrg_
revelaticn by assumptions from huran experience, _receﬁ,viﬁg. or
reJe.qting,whatf rex’relét,-‘:len. presents us, aeeerding as it 1s agree-
able or repugnant to our. preeoneeiﬁed notions,  'explaining 'é.way
or modifying, the scrlptural doctrines, into a- eenfemity with
eur own presumpti ous Speculat.tens“ 2 But the reasoning beéhind
this warning is not quite the sameé as that later presented by
Froude, Froude ﬁas engaged in the defence a_f:scribtuxéa; faets.
against the la.ttacks ef spurious reasbn';_, Whately as'sumés th_é :
surety of ;_’aét_ and is digeussing the process of theologising.
When ho spesks ef speculation, 1t is not atshé;stic ‘,._-:léubﬁ,ané .
objections thet he 15 thinking of, but -Christian emquiry. In
the Essays on the Peeuliarities of the christian Rsuaem, |

published twe .vears after the Semons, he takes his attack on
Christian speculation & little further,

i, BSermen IV, pps 126-7. :
2, S8ermen IV. p. 127,
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In the third of these Egsays, "hately begins with the

. . relation between natural and revealed religion 3

Human ethies and patural réls.gien may be sufficient
to sat!.afy the unﬂerstanﬂing ag to the nature and the
claims of virtue; but to engege the feelings on the -
same side, bolengs in an ceopediel manner o the '
GeSpel.

Fmatew admits that 4t is necessury . to convinee man‘s
reason, bm: '&he at‘fectiona mist dlso be invelved, Se 8%, Paul,
Whatew 8aye, pnesem‘;s us mth the promise of & fnuer knoia-

_' leaga of Christ 89 that we may move tewards a person, The idea
"af ﬂhrietﬁanity as essen‘l:iau,v g persons) religion;,; in the
sense that it was faunﬁed By, ancl dn'eoted to, a Person, was
not of gourse an ides pseuliay to ths Oriel theal@g:lans, but
it was one which Whately made much of, and which was vigerouse
iy prosecuted by both Newnan and Keble. Howmsn in describing
"t:h'e influence of Kobletls eanve-rs'ations » notices especially
Keb).a!s s.naistenca that 'ﬁhe fironess of assent which we g!.ve
to reng:.oua doctring! der&ves not from ﬁhe probabilitics

~ which introduced. it? (nere Keble eaeapeﬁ from Butlerts alle
- pervading probability) bt from Yo 2ving pawer of faith
"and 1eve which auuepted 1%03 This is warked ut 'B@ a fully
1, anl on Some of the Peeulimtiea 6f the Christian

Religion, Oxford, 1825. Pe 1 ,

2. Apologia. p.l19
3. oia, 9.



religious cenélmsieny
Paith and Love are &irected towaras an Gbjeet; in
the va.sien of f:hat eb.geet they: 1ive; it: ig that
ebaec’b, recaaveﬂ in faith end leve :vh.teh rendera if:

: reasenable 't:a take probability as suffiotent’ for
zqte}:gal qonv;etgigm-, Thus the argument frem
probability, in the matter of religion, became an
argurent frem ziers-analiey, wh'i-eh in fact 19 one form

. 6f the spgument frem Anthm-lty. -

. F:hately was not lulxei.v to emplay' his insight te support

- an argument frem Authority, but Keble is using the seme

~ argument, Eeble préséinds frem the kard necessity of following
an ergument; his way of putting i¢ geems near to Fidelam, amd
this is perhaps why Fewzsn, though he saw its wonder, yet was’
not eampletely happy about 1%,
- X m:t &t all éispuﬁe this view of the malter,
for I made use of 1% myoelf; ,' but I vag disgatisfied
becauge 4t Aid mot'ge o the root 'of the difficulfy.
It was besutiful and religious, bub it did mot even
profess t6 be legleal,d |

It was this precenge of beaudly and this absence of egie¢
which led Newntin te formulste the first ezpressiens of the
Illative Sense. Whately, too, went further than the argument
i, Ibid, p.20
2, 1In Tracs VIIX,

- 34 Apologia, .15-. éﬂ..
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Eeble effered; The nececosity eflpez*smél affeetiaﬁ being in-
voived ﬁistingmshes chria!:ian;.ty 'fmm all @stems ef mngmn, ;
or of philescphy, which unsided reasen can devlaa' 1 Beoause
he regards .this persenal involvement as the peculiarity of

. Christieanity, Whately will have nothing o &o with natural
theology, With the probustnsss for which he wag famous in
Ozford « a rebudtness that erashed 8s hesvily on other men's
ideas as 1% did on the spindly fragility of a drawing roon
chair - Whitely propoupds the essentislly practicsl charaoter
of the Christisn Religioh, - Revelizticn 15 not so much of decte
rine but of duty and merality, Here there is an anticipation
ef Hampien, | . -

. Yen, Whately remerks, are turicus sbout many things; thoy
aré always geeking after fresh informaticn on subjects which
have 1ittle olaim to utility. He agrees vith Cicerc® that men
are especially interestied in *things kidden and things afmirw
sblst. Tuey are therefore naturally curious sbout the Supreme
Being, His nature and attritutes:

Is it not then natural, that men sheuld ecagerly seek
sone guperhuman means of information on subjects so

interesting %o their curiosify, ani &6 mmch beyond

their unaided p;ea*em_?:"

1, Feasy III, 2.179
2, Dgiogeioils BhX;
' 3. Esgsay IV, ps 187,
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Speculation 18 to be shummed because 1t ignores the main
purpose of Ged?!s revelation, The Gogmatic thecries of those
Christiansg who deck after more knowlelige of God than is at once
epparent in Seripturc exbhiblt & ‘genercel waat of veference to
humagn ecnduct ~ their belng priacipally calculated to atiract
and amuse an iznguisitive min&'..l Thately pascea in review the
pagan religions, and then comes a 14ttle nearer homet

What o maltitude of idle lezends 40 we meet in the
Romigh Church, that have nc moré réference to practice
than the heathen mytholegy!®

This digposes of 2ll Zoreipn w%deriag.s from the truth, and
Whately coves forward %o tho discussion of the proper attitude
towapds revelation, Here Hownan, {whose cony of the Fssays I
have been using), has marked two passages which are 2t the
centire of Vhateleyds arguments

Both rezgon and espariecnce shew that it is the obvicus
policy of an impostor, and the most natural delusion
of a visionary, to treoat much of curious and hidden
matters, rolative %o the divipe operations, beyond
Wt .o conducive to practical instruction.

It £ollows from this that a rpesl revelation is unlikely
to be much cccupied in mintstoring to spsculative ouriosity.

1, Dssay IV. p.189.
2, Esssay 1V, p.192,
3. Essay IV, Pe 193,



it 4s axiomatic that God will reveal something not to gratify
our intellect ut $o guide ue in right conducts |
1t may be said indeed, that the trial of our faith,
humility and candour in assenting, on eufficient
authority, to mysterious dectyrines, is & worthy ang
£it purpose, far which such dcotrines may be revealed
this is undoubtedly true; and the purpose may evea be
fairly reockoned a practical cne, since go good a mopal
effect results from such belief,l
It will be seen that a great deal depends on what is
meant by a reasonable snquiry end reference to practice, 1€
As possible te make a defence for almost every theological
emuiry with the argument that the more wve learn and know of
God the more we shall love Him, BSpeculation is therefore
aligned %o a gupremely practical result, And if this seems
too spry an argument, this 1o beocause of the different inter-
pretations that are put on reasomable thsolegical enquiry.
What is reasonadle? In these Egeays, Whately avolds any resl
discussion of this orucial point, That Neuman scored the two
passages I have just quoted would suggest that ha interpreted
them to mean that in the end man must humble himself before
Godts revelation, acknowledge the mystery, This wag always &
major element in NHowman’s theology. He was aluays contending
againgt the usurpations of too curious a reason, vhat he ealled

1, Sermen IV, p.195



'the world's readon, HNewsea agrees with Whately that revels
aticn must aiways rémain 'mysterlou's?. Han would not be man
. but Ged, if the paturs &f God 4id not puzile and elude his
umerstamiing:
I- consider that this mysteriousnsss is,, aa far as 1%
proves anything, a recommendatien of the dectrine,
I do not say that 1t is true because 1t is mysterious;
but that 1% it be true, 1% cannot hs].p bexng
waterieus.l
But while Whately &éed in the mystery the command teo
céase enquiry; Newman sees in it an indlestion that we mist
leck eleewhere ag well as in the seriptuwral revelatien:
1t 1 not stranger that the testimeny of others ghould
be éur guide as ta the next world, than it is our
guide 1in this,®
The arguzent from ryatery becames an aygument for Traditien,
This is not what Whately mesnt at ali, | |
In the Exrers of Remantgm thaﬁ ¥hately published in 1830,
a8 bock based on some of his earlier Univerdify sermons, he
shews what he meant by mystery. He defines mysteries as
ftruths not discoverable hy humen ressen, but made knewn by
revelatien,! And in this definition the emphasgis 1a placed

1, Parochzal and Plaln, Yol. vi. Po 3330
2. Ih’.ﬁ V@l. VI. n-333¢



on the making known of 8 mydétery !not the concealment but the

dlsclosuret.l Mysteries are revealed explapations; they are,

onte revealed, perfeetly imtelligidle, To suggest that what

God has revealed 18 mot as fully revealed as possible o ocur

mivds, that thore ig, in faot, any mystery left after revéle .

ation, is mers foolerys’ _ '
The unprofitable; absurd, presumptucus, and profene
speculaticns of schelsstic theologians (not all ef
them members of the Remish Church) which are extant,
agford a melancholy specimen of the fruits 62 this
mistake as to the Christisn Mysteriés - thie Ycorrupt-
icn from the slmplicity that 48 in Chrigtt,? .

The &ssumption that a mystery, once revealed, is plain fie
all, lesds Whately to deéeny the peossibBility of ¢the testimeny
of others’ being four guide %o the next worldls

Leayrning cannot advance ons man beyond andther in the
prahenstion of thinga wvhich are confessedly beyend
the reach of the human faeulues altagether.3

Whately and Newmsn, though thcy appesr to Giffér cemplete-
1y here, may be Soid to agres in part - both sgree that men
cannot investigote the mysteries of God furthor than He hag
revealed tham, Bu$ while Whtely asaumes $het revelation is

1, Errors of Remanisn, p.77.
2; Errors of Romaniem, ps8l.
3, Errors of Remaniem, p.8T.



immediately intelligible in a1l its parts, Nowman thinks thet
the human mind must be set So understand the full mPilcatim
of the faoct revemled, This 18 mot a defence of retionalismj
the Chrigtien speculatien on the revoletion of God 15 semething
quite difforent; .

. ess though the Chyistien mind resgons out a gories of
dogmatic. statements one from another, this 1% hag ever
done, and aluays must 46, not from ‘those statements
taken in themselves, ag logical propositions, but as

beirg 1teelr enltghtened, and (as 1¢) imhubited iy
thet sacred impression which i9 prior 6 them, vhich
acts.as a regulating principle; ever present, upon
the ressening; and without wnieh a0 one has any
varrant to reason ab all ...t

The §ifference between Nemmants attitude %o the revelation
in Seripture and that of Whately can be suceinctly seen in ome
asntonce of Newman's 1843 sérmon on Development 3 |
| The Seripture statements are samctions e well as ine
forments in the inquiry; thay beginm and they do:
not eghaust, 2
While Whately is conterned with the moral character eof
;-evélagipgsﬁ- the precept it gives ue, while for him Ythe mst-

N

1, University Sermona, XVe po334e
2, Ibaa. XV, p.335. -



practical interpretaticon of czch doctripe 13 ever likely to
be the truest!, for Newman Christisnity ie 'a rule of faith
as well =s of conduct'? ani wo must discover the meaniag of
revelation &g well ae ths facs,

How then syro the Serinftures to s studiesd?, Whately
@ives hies anawer Ln o collecticn of University sermons pubd-
lished in 1828, It 4z rct ts be supposed, he vrites:

vess that great part of them consist of o serdies of
perplexing difficulstics, nerving only Go exercise

43

the ingenuify of theslegiane, i cxnfleps controversies,

ané barren of all ¢difying ap;:lieaﬁan}

Rather the Soripftures are tc be approachad fto discover
the facts of revelaticn epéd we ought e ampect these facts %o
be {¥hately rever ceases te 3ay) tneh matteors of dpsculative
curdesify but of proctieal importsnce’, Whzately 18 adle to
dismiss the question of truth or falsity of the Calvimiatioe
dootrine of Rlsotion becsuge 1f rightly viewed, he considers
it 25 shewn %o Wo but a gpeculative thing, and therefore not
tc be pert of Gedtps messhce to Wa, Similarly he regards ths
tsyatem of imputed sin spd riphteousnsss! as ta2ltogether
fanctful and srorpdlesss, 4 Planetible encugh, the dectrine is
vet susplciously syatematis, and this »uts Whately on his

1, Essay IV of Peculiarities of the Chridtian Religion, p.218

2. Tract LXXXV, p.134.
3. Essay on Difficulties im St,Paul, p, vii.
4. Ibid, Pe 189,
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guards
. for tﬁex'e 48 no more commen Grror in many depart-
ments of study, and especially in theelegy, them thé
prevalence of 8 love of gystem over the love of t;;u.th.-.i
| The main danger of theological aystemisation, Vhately |
supposes, is in the multiplication of technical terms, ani the
reference of technicalitiés to words used in Sepipture:
e At @OUNA HAve been better if, fram the five, no
| Qﬁer’;pﬁml terms had been introdused am-:e"" Syatems of
shenlqgs-.g '
And he rejaieea; that the torm 'Teinity* is not to be
found in Scripture, for this prevents our msking texts mean
semething in cenformity with cur systemas
| ' Aa 1% 18, 6ne of the best eafeguards against this
danger would be to vary frem time to time the
langusge of our sxpositions ef Seripture-dectring,>-
For technical terms givée the impressien of absolutes in
theology, And those cannct exist; We ¢an never have any-
thing more than & relative knowledge of vhat God 48, because
all his revelation is relative = 1%t deals with the relations
betmeen God and man, and of the practical truths thense
resulting, Now the dogmatic systemisers Gemand absolute apd
£ully sertain knouledge of 'the real state of things',4 we

1, Ibid, P 189.
‘2, DAfficulties in S8t.Paul, p.1920.
3. Ibid, p.190 4. IMid. p.208,
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mast rejoice in-our lack of certainty,because this uncertainty itself is
a proof that we are not in error: _
seofor if we obtain s full and clear notion of things: beyond
the reach of humen faculties, it cannot feil to be am erronecus
not.ionz'
This leads om to a discussiom of the re¥dtive deity which Ha’mpdenz eagerly
took up. Hampdem later was to emphasise: that the scriptural revelatiom
15 rather a record of God's dealing with men tham a descripticn of His
own:nature. -
It wiX1 become apparent in a later sectiom that Whately's naturalistic
~ and reasonable epproach to the content of revelation end the mode of
boing of a mystery was entertained by Hampdem and others of the Orisl
theologleans. " |

1 Difficulties: im S Paul, p221
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_PROVOST. HAWKINS
I Private Reascn and Faith

Ini 2 sermon preached im: the university chureh-on 11 November,, 1838t
Provost Haukine ocutlined a view of the relation betweem resson and:
faith, and the relatiom between.the individual end the community of
the Churcit, This was not & new subject with him. Nor was this the
last time he was. to embark om its descripiion. He developed his ideas
still further in the Bamptom Lectures: that he gave in 1840, It is

instructive to notive how far Hawkins: has: reacted against the view
- 8f Whately that has just been:mentloned. |

Hawkins: has no intentiom of boing ranked with those who throw away
reason in the enthusiasm of faitk. He is. no fideists He: i3 not making
an attempt to dispossess reason. He will not admit that the Roform-
ation lesders were correct in their estimate of reasen's present:

" ‘condition: swng fallen humanity, He will not admit a total distortion
or wreck of this:facultys
the very gift of the faculty of Reasom: affords: a:

' strong presumption: that we ought not: to prevent its being
exercised,"eak and corrupt: as we are,there 1s not probably
any one o6f our netural faculties or affections of passions,
which we should endeavour to eradicate. Regulation,control;,
correction they all requirejextirpation: and extinction: not

one of t_.hem2

1 Duty of Private Judgement, Oxford, 1838, 2 Ibid. p 11




Hauking has o love of the irrationalist: 'let no cne tell you: that
Religion: is not withim the province of your Regson'l.He knows that
there are two kinds of menm wio wiIl assert that reason and religion are
entirely separate, even that they are living negations of one another,
'One 4is the rationalist who wishes to destroy religion: by breaking it
egainst the rock of reasome The other is the fideist who wishes: to
preserve religiom from the frightening powers of science and logic:

‘The unbeliever is fond of saying with a Bneer of the

truths of revelatiom that they are the objects of Faith and

' 2
not of Reason, and mistaken piety adopts the error

This idea. is repeated in the Bamptom: Lectures:
Faith is invidiously contrasted with Reason and the culte
ivation of our moral affections with that of the intellect;
~as if the principle of Faith excluded argumentatlon,and the

heart's being right, the judgement must of necessity be sound.3

He 1s here: addressing those timddi Christians: who so fearfully refuse
to. investigate the power of reason to help them in the comprehending
of Revelation.

1 Duty of Private Judgement, pl2
2 Tbid, p X2
3 Ihdyupxk® The Principle means of attaining Christian Truth, VII, p222



Hawkins' case is that Rationalism is itself unreasonable.It does not
teke account of all the elements of the situatiom in which it 1s
attempting ta uork.ﬂeason muld have teld the Rationallat,:lf he hed been
humble before it.s dlctates,that 8 div:lne revelastion: would naturally be
expected bo oont.aim ideaa and concepts far surpassing the experience
and ment.al canacity; of Lnaccomaodateéz man?
It: s plainly a perversiom of Reason: to meke our first instrument
of knbwledge the measure of évery éther, to make Reason the
Judge of: revelatiom, one gracious g:lft to shut out another.
And it. is plain]y an abuse which is boundleas in its: principle
and in its effects may be fatals neither revealed doctrine nor
inspired writing is excluded from its operat.i.en}. and evem:
Heresy 4is not so. much its natural result, as Apostasy and utter
thel‘iei’"ol
Fajith .i.ncludea i;hé exei-cise of our reason and jufigement:
By Reason: wo examine the evidence of Revelationj by Reason we
scrutinize and interpret the language in which itg truths are
conveyed; by Reason we apprehend the meaning of the propositions

in which revealed truths; as well as all others, are expressed?
Reason: 1s to examine the evidences, preliminaiy to belief, im patural

théologi'si:'xg; it is to examine texts and other means of communicatiom
in vhich revelation:is said to be conveyed; it is even to systematise
and work towards a harmony of doectrines,

1 Bampten-Lectures, VII,p228 21838 Sermon, p 13
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But Hawkins does not relinjuish his reasén even =% this
mement; ha"racbgaises'tﬁé divine prinbApla of astivity, grace
bullding on patures | |

' eee DY REaSCn, lastly, comprehended in Faith, and

' blossed end donseorated by the Spirit of truth, we

enbrace and beliove Ghem,* |

It is at Shis point that Hawkina! theclogy takes note of the
prevalent exploitation of the 'Evidente of Christisnity! and
with this {ype of theolegising he bas 1ittls sympathy.

God hag not made all His revelations eo mystericus that
wo cannot understand arything of their nature; He has lef
glimpses of His infinite wisdom in the world end 4in His &pecial
revelatien to Christisne, BHNow men szve, if they take the
revelatidn of God at its proper serious value, likely to attempt
a counection betueen the signs of God in nature and the gigns
ef God in the speecial reveletion,  This ¢onnestico:s is géne?élly
found in the Internzl Evidences of Revelation; ‘e beautifal
‘subject of deveut contemplation, on which pious and ingenious
minde have delighted to éxpatiale, and which is, perbaps une
conscleusly, pursued by very many mors to thelr centinual
profit ard edificaticn’, But thove ia elgays the danger, as
Heukine was ot pains to cmphoeise, that men will be led asay by
their enzhusiasm fer the svidence of Clhrigtianity 'ag To make

their existencs, and our perception of them ossential to our
very bel:.ef3
1-° Ibiﬁ. p. 13.

2, Bampten Lectures, Sermon VII, p.230, 3¢ Ibide p 230
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poveletbon, < Ho admits thet there may indeed by mo ill-effeots
upen the mimds of those who indulge in this kind of theologie-
ing, but upon those who reed them there mag fall & heavy shook
and scandal, 1Imn this connection he refers to the activities
of some of the Fathers and 'most of the Schoolmen' who, he
supposes, componsated themselves for their gubmicsion to the
infallible authority of the Church *hy their unlicensed
speculations on Sacred subjects, whers ﬁhe Churek had not
presoribed the 1lins which Reasen was not %o overstept.® The
Evidentisls are therefore in seme sénse the heirs of 21l that
whs urong with the Patriptic and Scholastic traditions, apd
¢this kind of error 185 not confined %o the oldsr writers:
see @1l the peculisrities of Calvimism are recent
instances of similar errops; the percmptory decisions
of human réascn upen subjects which Revelation left |
unﬂfeaiae&.-a _ - __
~ However, Havkins returna to the assuramce that such mishaps
ghould not deter us from seeking to use our reéasen rightly imn
the work ef théology; they should serve, rather, as warnings,
go that we walk more carefullys Ve must learn that there sre
limits to the uses of reason, but within those limits reason
must be given its full extent: !4t is cne of the very offices
of Reason %o discover these limits, snd to conserve them is our

best 1..:.'1.sdon'13
1. Ibid., p.233

2, Bampten Lectures, Sermon VII, p.234 3 Ibids, pR37



5¢

The relaticn of reascn o theology led the Provest of

Oriel to consider the relation of the private individual to
the consensus of the Scolety establiched to govern religious
matters, In the general confusion of theeries about the
meaning of the Church in the divine egoncmy of salvation,
Hawkins produced a straight middle-of-the-road viéw,
. He began by suggesting that a true ides of the individuslls
reéesponeibllity and his posit'iqﬁ. within the ceclesiastical
frame could be reached by a consideration of the meaning
attached to the right of private judgment. He offers a dis-
tinction uhich is basic %o hie thought about the individual:

;es- 16t us observe the vest practical difference

there 45 between asserting the Right, and acknévledge-

ing the Duty of Private Juigmens.l '
He thought that Right hed a fellowship with 'a spirit of pride
ani Mdepen,den'e‘é' and that Duty, en the other hand, was ecn-
cerned not with self but with !the importandte of religious
tratht and 1ts interest directed 'ts the best modes ef geeking
the truth, &nd the best aids we can obtain in our pursuit of
10,2

Hawkins -au'gga-até that there i2 an analogy between ths way

we behave in normal affairs of life and the way we arée meant te
participate in the Ghristian religion. In the

1, 1838 Sermon én The Duty of Private Judgment, p. 17,
35 Ibid ) p. 17.
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ordirary business of owr lives we have, he observes, $o0 subtmit
ourselves apd our Jjudgment to docters and lawyers: Ve exer-
cise oupr private judgrent once in determining to consult a _
specialist and then submit ourselves to the course directed by
that Judgments
Henge it i no peradox to say that the duty of private
Judgment calls upon us in some cdases fto suspend or %o
gbrogate our private judgment; that s, calls for
every degree of deference to the judpomont of others
which 4s suited to the asctual inferiority of our own
Judgment, as the case may be, according tc our age,
education, capacities and acquiremente, throughout our
whole ¢ourae freom the eradle o the 3‘!‘8"3.1
In the csg;" that Newman posgessed of this psaphlet, he has
sritten in pencil against this passege:
This i3 granting everythirg, Considering the great
moment of the fundementals of faiﬁh.' ocur own veakness,
and the strength of Catholic Testimony, the question
is, whether such fundumentals, or the Crsed, be not
B _case in which it is a ‘duiy to abrogate private
Judgment?,
Hagking 414 not think thet ke had admitted so much, He
thought that his reservation about fage, education, capaclties
and acquirements! allowed him to exalt the powers and position

1, 18338 Sermon. p.1%.



of the Church while maintaining &s low an estimate as one
might wish of any particular representative of the Church,
Hewever, such & point was mot his immediate object in this
gérmon, He wag concerned with the unity of the Church, with
construsting a means to end theological divisiocns; He was
alwawé concerned at the pretensicns of the clergy; he had
preachsd two sermons against this, the other hapd, he had
no maenﬁién of allowing the error of the Dissenters te take
the place vacsted by that ef the Remanisgts, 36 he was againgt
the right of private judgmenty
Let the right of private judgment be our watchword,
apd we shall hiave a strong temptatioen to prove how
well ve ean assert 1t by d.tffez?ing from the judgment
of other me_.n,i S
80 we are diverted from the quest of truth info a gecking fer
originality, and herssy is set at & promium under the guise of
sincere conviction, On the othéer hamd, he is agserting the
duty of private judgment as completely opposed to the division
meking terfiencies of the right:
The duty of private julguent diverts the mind frem all
thoughts of jealouay, rivalry, opposition to others,
and directs it simply to truth, Thé truth beocomes our
eingle aym, 2 |

1, 1838 Sermon. p.20
2.6' ':Bia‘o- 9.20
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Here is his gPound fyem which he ¢dn attackthe latitudinarian
theology - the thealcgy of sincerity ami well-held differences,
the theology of dlsappearing érthodoxy & D
The recegnition, we may add, of the duty of private
‘Judgment, overthrouws that fearful reliance upen their
ewn sincerity which acme consider to be &1l in 211,
a full Justification of every defest and every errers
Fot only must truth be our Alm, but we are responsible
for ite attaimment,l
This kind 6f statement, guggesting that the asking of qusstions
may well not be encugh in tho Christien life, s very much . -
agAinet the trend of latitudinsrien thinking, Archbishop
Tilletson had once been amazed at $he way in which the English
seiged upon the principles of raticnaliem and egnosticiems
for I do not think that therée are any people in the
world that are mare ganerauy indisposed to 1t and
can worge brook 1%; sceriousness and zeal in religion
being almogt the patural temper of the English.2 -
But vhen Hawkins was writing; when Keble was deolaring that
the whole nation was turning Apostate, and Hevman seriously
oonsldering the possibility of ths Anglicen bishops dying
martyrs® deaths, it did not seem So gtrange that the English

1, 1838 Sermon. p.2l. |
2. Tillotsen’s .Works, edited Birch, Sermon III. p.421,



ghould be acdeused of shying. at dogme and loving their own
judgments more than the coning to the truth, Hawkinms at
leasgt was convinced that something muet be done to preserve
the Christian religlon, and preserve At as 1% was centained
in the Anglican Church, not as 1t is in Reme, or in the
Dissenting conventicle: | |
Ve might, perbaps, at our pleasurs er diseretion, re-
frein from ezercising a right; we are not peruwitted
to decline a duty.t
Bo we hive a Qufy to search the Soripturss and te listen %o
the voles of the Churchi | -
8incexrity 1é no longer an ezauée for error, if 's:é_
ing the truth
which Be hes provided us, whether thicugh the
Seriptures or through the Church.Z |
And here he meéts the objecticn that he has no right to insist
on hia perticuler form of Christienity being maintained; There
is no reascn why ong should not be prejudiced in favour of the
truth, and no reason why anycne should object to such a
prejudices L
Bence, lastly; the dectrine which we would inculecate
. tonds to disledge that prejudice againgt Prejudics,
wvhich is gratuiteously introduced into the subject of
religion, ani often presents & formidable opposition

have 6lighted any means of &scertaini:

l. Hawkine; 1838 Sermen, p.21,
2. Ibid, p.21,

és
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to the attainnent of religious truth. No one dresams
of hig infrinzing the infependent rights of othsyr
intellects, when ho teaches whatever he knoza and
believes, and thirks useful in HisScry, Politios,
Philosephy, Morals, or any other subject, excepth
Religion, %0 any one of any age vho will »eceive in-
etruction from him, In religlon slene we hoar of the
inmproper prejudice whitch gsuck 8 procedure tends to
generaﬁeel
A pgood example of what Hawkins means wken he talks of the
pejorative use of Pre.iuaiee in religion ¢an be seen at the
beginning of Hampdents Cbservaticns of Religious Dissents he
48 proposing to @isccver whether or no the Establishnent is
Justified in refusing to admit Dissenters %o the University
degrees
In pursuing such an enquiry we are naturally led %o
oongldeyr the principle on which Christian doctrine
takes ite rise; thet ig, vhether there is founfation
tor the comaon projudice which identifies =syatems of
doctrines « or theological prepositicns methodically
deduced and stated » with Christianity 1tsslf -~ with
the simple religlon of Jesus Chris®, ag received into
the heart and influencing the er*mducs.a
Now this pascage, besides revealing the latitullinarian ancestry
of Hempdents theology of the heart andi confiuct as opposed to

1838
K | Sermon YEKE, pp 21-2,

2. Hampden: %sewat!.ans, lst Em.tien. Pe2,
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 @ootrines and theologteal propositicns, is & fine egample of
Hampden's @ebating technique, as T, ¥, Lancaster pointed outs
e have ocgagion to admirs the e¢andour of our Ju&ge,-
vho stigmatises with the name of p@eJuéice-a principle,
respecting whioch he propeses te éenguire, but has not
yet epquived, shether it is & prejudice or ratieral
cenviction: he £irst cendenng his priscmer and then
goes inte the case: oactigatque auditque doles.d
. Lancaster is compl2ining against his beliefs being tormed
prejudices, Hawkini protescts against 'projudise’ being thought
a bad werd in'thaclegy‘amW-m@re than in any other gtudy., It is
d1fficult now to imagins that sprejudice’ could ever be & good
word, but one ¢an see what Havkins means, If ens has a firm
convietieon, there should be nothing shameful about expressing
it, However, he is not supporting the latitudinarian emphasis
on sincerity at this late gtage in his apgument, By a fimm
conviction he means one which has stood the test of close study,
and has nothing in 1t of rash &pposition to traditional values;
his advice to the undergraduates at the ‘end of this semmen i
fully in line with his whole appreach te theélegys
When you proceecd to the astuidl investigation of the
mope difficult subjects of religiéus eontroversy, be
assured that 4t is a work of time arnd care %o examine

1, Lsncaster: Strictures on @ Late Publication of Docter :
: Hampden, 1836, p.3e
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them with perfect candour, to weigh the relative
mpax'tance of dodtrines, %o d!.lts.nguzsh between vital
tzx-uths and the:r aceessaﬂ.es, t;e elear the &actmes
of Revelat&en fmm the neceasary 1mper£setaens @f
human statements « to keep our ,judgnents m&sturheﬁ,-
on this si.é.a ana on that, hy the spirit @f par!;y. And
what, if every party \:ﬂ.thm the Chureoh ewes in fae!;

- 4ts very enatenee emher to somé exameratad etatement
of a christa.an truth, ex* to ns giving te aeme sru%'h er
clags of truths an undue promneme?l | |

This is & firm-minded counsel, 8nd one with which most men
wonld agree - it coulﬁ be argued. X ths.nk, ‘bhae both ﬂeman and
Hampden would have fmmd themaslves ahle te subseribe Lo 1%.
It vas Fewnan's argument in the struggle abaut: the Articles and
Pract XC that ha was merely pre-se'nting "ehe nteral end une "
distorted medning ef the words ehemselves, elearing the
Articles from tho Vhecessary imperfeéections af huwman sea%'ementa'.
And, of ceurge, Hamplen's whele theelegy wvag based on the
'mperfecﬁim of symbols and the neeessﬁ.ty to aveid all human
interpolauans and deﬂmsxens. ' '
Hagkins at the end, then, takes sides against ths Refsrma-
tib'n principle, just ag he takes sides against the Roman
practice, and he asks the tutors to encourage another spiri%
in the uz!iergraduates, a8 gpirit of hunilitys

1, 1838 Sermon. p.26



e«ss Drevent their baneful rel;anea upon their nere

Sincerity, correst the ummatural desire of Incdepend-

enge, restrain the gratuitous and hurtful jealousy so

often entertainsd against Preaudice-.l
But he is not senguine asbout the future of English poligion,
the erroxr which Hompden was presenting as toleration and
Christian charity, seems bound teo triumph, As soclety becomes
more and more oultivated and subile, the prevailing form of
religious errer will fnot be tsuperstition or fannticisms as in
former deys, but Rationaligmé, The new era wiil be one in
. which partial, defective schemes of Christianity will be
welcamed because they offer ‘least éf_fence %6 the pride of
reason'.Z

From the opposition he offered fo rationalism An religion

Hewkins moved to the subordination of the individusl resson ¢o
that of Seciety, He has now to place that Society in the
divine plan, and to put forward & frame within vhich Seripture

4

ard Traditicn may be properly employed for the salvation of men,

The Apologia recerds the great influcnce that Hawkins,
then Viear of 8%, Mary's, had on Newman's theolorical epinions
when he was an under-praduate, It was Hawkins vho shewed
Newman that ke ought to give up his ‘remaining Calvirdsm, and

1. 1838 Sermon. p.27
2._ Ibid, p.29,
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to receive the doctrine of Baptismal Regeneratian',l And it
was Hawkins who first introduced him to the doctrine of |
Tradition in a sermon which seemed %o Newman too léng in the
hearing, but which he afterwards read with enthusiasm, Hawking,
Heuman writes, |
lays down & proposition, sclf-cvident as soon ag
gtated, to thoge who have at all oxamined the strueture
of Seripture, vis., that the sacred text was never in-
tended to teach doctrine, but omly to prove 1%, ard
that, if we would learn doctrine, ve must have re-
course to the formularies of the Church; for instance
te the Catechism, and to the Creeds., He considers
that, after learning from the doctrines of Christian-
ity, the inquirer muet verify them by Scripture,
This view, mest true in ite cutline, most £ruitful in
its consequences, opened upon mé & large field of
thought, Dr, Whately held 1% too.°
The sermon was important snough 1n;ﬁemmah's life for him to
record in his Autobiegraphieal Memoir the account he roceived
from Dr, Whately of the origin of the sermon:
Howkins came te me and said *Phat shall 1 preach
about?! putting intec my hands at the same time some
notes wnicn he thought might supply a subject, After
reading them, I said to him, *Capitall! Make a Seymen

1. Apologia Pro Vita Sua. p.9.
2 % Ibid.e Pe 95



éé

-of them by all megans; I 444 not know till now that
you had go much originslity in you!.® Whately felt
the doctrine as true as he considered it original.l

Hawkins published the Sermon under the title of 'A
Dissertation upon the use and importance of Unauthoritative
Tradition'., He gave & e¢opy to Newman; as Newman records in
the Apolagia,a and it is this copy in the Oratory archives
that I use to provldé.@g'guotations. '

Hawkins begine by acking, *Why are se many of thé
Christian doctrines éo infirectly taught in the Scriptures?sd
This is & questien, ho says, which is often asked, for %he
Apaétles might just as easily have set down the doctrines
explieitly and made things so much easier for the faithful,
He is certain that this is a real difficulty, and if gome have
not censidered it befere, it is probably becaugse they ‘have .
avoide& the doubt merely hy inattention to the real existence
and extent of the dlfficulty in the sacred Volume,'? Nen may
by-pass the question because they have received the dectrines
from other men and therefore do not gee at £irst sight the.
amount of hurrying frem one place tc another. in the Bible %o
find a conclusive proof, they do not understani ‘'that one
téxﬂ cccaslonally of the greatest importansce towards their
1, Autobiographical Memoir,III {written for Ambrose at;John,

used hy Miss Mogley and printed in Autobiographical Viritings,
edited bty H, Tristrém & C. S. Deseain, pp 78-9)
2, Apologig, p.9. '

3. Dissertation, p.1l.
4, Dissertation. pp 2=3.
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eonviction had no fercé at 2ll in that respect until cempared
with another, and thét perhaps with a third, each separately
incapable of bearing upon the point in gquestion, but all to-
gather composing an indissoluble argument,; of ge much the
more force indeed, &8s 1% preécludes the pessibility of forgery
and interpclatien', He insists how very uncemmected such
texts are in the actual Bidle. Similarly, theologians often
use as direct proofs of Gootrine pass3ges whieh are not at ail
means for the purpesé, and this. twith perfect prepriety so far
ag the truth and sounfiness of their argument is concerned, but
incorreotly with respect to the form of the criginel wordst,t
He gives as &n exzample of this use of Scripture the way in
vhich the passages in 9t.Paul’s Epiatle to the Romane which
agsume the doctrine of Original Sin are brought forth to preve
the fac¢t of Original 8in,

This is, as Hawvkins noteg, all very 6dd., For we should
expect that if God wishes te teach soemething He would tell
us plainly vhat His dectrine is. Indesd, some theologians
have beén so convinced that this is what is to be expected
that they have not noticed that this is preeiée]y what is not
to be found, Ve do not approve of obseurities in the writings
of men, so why is the Bible so full -éf obscuritios? Surely
Ged would not fall intoc confusion just whem He intends to
réeveal and enlighten men? Ve .weum have no pat}fenee with 'the
philesopher who obliges us to pursue such & painful methed of
cqllec‘cing thcse'ogigiens which he _pref_e_s_sas to teach!,?
1, Ibld. D.5.° ~ 2, Dissertation, p.7.



And certainly it would not secm congonant with the Givine
intention to save all men 1f God were to make the means of
saving them open only to the most intelligent and scholarly
of his people, Havkinsg ccncludes that
the method. of the Christisn writings affords indeed
the ﬁeny strongest proofs ef doctrines interwoven
by 2llusion, implication, and every indirect mode,
with the texture of the sacred books; but it is
eften the least adapted to the purpese ef teaching
those doctrines, which was the end we should have
expected them %o have in view.l
It is such coasiderations as.thése wngh.prgmgt men to
ask why, in His infinite Wisdom, the Holy Ghoat should think
it best te give the worlé these all-important truths in such
a way., But there is, Hawkine thinks, 11ﬁ§letpregriety in
proposing a difficulty for congideration which 18 not likely
0 be answered completély, anfl which geems %o present the
faltering with even greater occasion of doubt, and the un-
believer with ancther cavil againet the truth, The unbeliever
may, however, be turned aside with the observaticn that it
would be no leoss unreasonable to object to the truth of
Chrigtianity itself on account of the difficulty here acke
nowledged, then it would be to deny the reality, or even the
high importance of that knowledge of agriculture which

civilised mations possess, because there are variousg savage

1. Ibid. p_. 11.
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tribes to whom the art itself is unknewn',® Hawkins ie in=
clined alge %o the epinien that we should neot always e_xpéqt
that everything contained in Gedts revelation to Han should
Be readily understood by each man 3 | -
it soems to have been the very intention of Previ-
dence that deubts and perplexities on the subject
of Religion (@ifferent also to different minds)
should remain as parts of our pt-ebatmn.a
Baukins does not decide that no solution at all ean be offered.
God must reveal Himself in the way that He knows 48 best for
us, the way that we can most -easily take advantage of, ¥o
mey at least say it is a galutary trial of cur faith and
humility, The very dlscussion of this problem 1tself shews
that rovelation has by i%s peculisr mamner eveked added
interest to {ts content,

Hawkins begins his explanation of the obsourity of
révelation Ly ccmparing this to the obscurity of Godts mamner
of giving us the moral precepis: anéuhl\uview of this éoms
parison is given in Hampden'!s lectures as White®s Professcer,
Hawkins notices that the morel precepts are alse taught in
Seripture with far lsas system than in the least ezaet works
upon morsl subjects; thoy are rathé_r to be gleaned than _
readily gathered from history.’ Now 8s we have the guide of

a.o Ibido Pe 140.'
3: Dissertation, p.lé
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gonscience and redson in our carrying out. of the meéral
principlés 80 we have a guide to help us in the working oug
of our salvatien by the ddotrines revealed in Soripture.
Avd having this guide we cannot complain that Revelation is
cbscure, ‘Exactly such an aid and guide may surely be found
in tradision',? . . -
S8ince everydone admits that ve need sﬁch é-guié@, and
gince there deo exist *the traditions conveyed from &ge Teé age
by the Church! it would acem evident that there is at ledst . .
a probability that it i these traditions which are meant ty
God to be our guide, That revelatign in practice means the
Seriptures interpreted ty mmans-ef'tiadiﬁion@ 1% must have .
been |
Che geoneral design of Heavén that bty esrly oral, er
traditional instruction the way should be prepared
for the reception of the mysteries of falth; that
the Church should carry down the system but’ the
Seriptures should furnish all the preafs of the
Christian dectrines; that tredition ehould eupply .
the Christian with the arrangement, but the Bible
with all the substence ef divime truth.2 |
Having said so much, Haukins is obvieusly afrajd that he will
be thought one of those who hanker after the authoritarien

19_- Ibiﬁ, Ps 17
2, Diesértatian. P.18
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traditionaliam of Rome, Hé is quick tc disavew this con-
nection, Roms, 8ccerding to Hawkins, is quite éapeble of
thinking tradificns superier to Soriptural revelation, ami
¢ertainly msintains in the face of all-convincinmg proof from
history that her traditicns are infallible and inceryuptibdle,
Hawkins will alleow tradition no independence &t a;l.- They |
must always be referrsd te- the Scriptures:
We perceive that traditions may be contradictery
to the Scriptures and then we absolutely réject
them; or they may be supported by the Scriptures,
and then we aileow them no further, than ag they
coincide with the dictates of reason; or they may
be supported hy the sacred writings, amd then e |
respect them as the original sentiments of the first
believérs -~ ag derived indeed from the true and only
authori ty,3
It is, then a genuinely Protestant tradition that Hawkinsg
claims to be presenting, and tbeugh the Roman ﬁew may not
be go far from his own as he would like men %o believe, 1% isa
a view which ig progented in a way that will commend it %o
Protestants. It is a view, t0o0, which ontails & high place
for the Churéh in divine Proevidence: the Chuxrch teaches
and the Scriptures prove the doctrines of cmsumwg.a

1, Ibid€, p.20
2. Dissertation p,22,
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And Hevkins 1s anxious lest the remembranee ¢f the errors .
of Romanism chould prevent Protestants realising how true -
his explanaticn of tradition is, The -h:iéémf of Protestant
apologetic is all against him, Hooker wad obliged %o apslo-
eise.aven.fo# the use of the word "tradition’ and the XXKIV
Article is not encouraging, He appeals then to our _conznt;axi |
experience that we believe the dootrines of Christianity
when they are shown to us from the Soripturas, but he insists
that we admit that we might mover have found them in the Box®
for ourselves, He brings in Hecker %c support him. Hooker .
had said that the Articles were drawn up to make essentials

cleay 3 . : e

. As the decelogue of Hoses declareth s\mmaﬁly thosg .
things which we ought to do; the prayer of the Lerd,
whatsoever we should yequest or desire; .so either
bty the apostles or at leastwise ocut of thair t’a'itinge,
we have the substsnce ef Christian belief com
peniicusly drawn into fow and chort articles, to the
end that the weakness of no man's wit might either
hinder altogether the kuowledge, or oxcuse the utter
ignorence, of needful thinge.l ‘

Thia appears to Hawkins &8 statément that aince the Seriptures

are not given to us ag a gystematic revelation we are ;foz-cad

by the will of God the revealer to aystematise for ourselves

1. Dissertation. p.26.
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Traditional instructien is !the obvious supply of the want!.l
He claimg that by briﬁging again to the fore the traditicn |
of the Church twe do but résume the toéw~much neglseted
principle of our Reformers?, 2 fhe men who rescued the
English Church as & brand from the burning did no% abanﬂen
all that they had heard of the doctrines of God and 1gdet-
themselves the tagk of culling for themselves the 1mportan$
points of falth out of the wilderness of Soripture’3 They
" %00k the traditions they had received and .examined them ‘by
the standari of Scriptﬁreﬁi and,'wﬂile discarding scome thgt
would not bear the trial, gratefully reta;ned tthe doctrines
of sterling weight and valne!q4

The Bible was intended much less to teach, than 'to
enforce and establish what had been.taught before.i? It is
this generally accepted interpretation which persuades some
to omit reading the Bible, or givingimeney for distribution
of Bibles to 'the bulk of the community.'S And 1t was the
intention of Christ in eatablishing the successien of his
ministers that they should be the custodians of this
traditional instriction

We have thus the Scriptures implying traditional

1, 1Ibid, p.26
2, 1Ibid. p.27
3. Ibid, p.28
4, Ibid. p.28
5. Ibid. p.41. C 6: Dissertation. p.41.



instructiongwe have the necessity for such aid continually felt,

., and the assistance itself continuelly afforded in the Churchj we
£ind also an order of n.xen gppo!_.n"oed from the very beginning of
Christianity vhose duties cannot but. compfehendi the care and
distribution of this aid to all who need it,Surely,then; it is
difficult: to conceive that this use of traditiom was not also from
the beginning contemplated and intended by the founders: of
Christian ty™

Whately's theology 1s much like that of Hempdén.fe is evidently an’
influential predecessors Haukins sald 1ittls that was in accord with
‘Hempden's 1ine, but he did trest proffssedly of subjects of ihterest to
Hampden.éomethmg;'-of é reaction against Hawkins may be diéeerned in.
Hampdan'se writiﬁg'. The relevance of this lengthy note on Hakeing! view

of previous tﬁeclogians" work in.the midst of a considsration of Hempden's
theologising will, I hope, become more apparent when an outline of
Hampden's view of systematising theological: conelusicna and the
enforcement of credal statements: is presented laters
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Oriel Influences:

It would be not toé difficult a matter to present further evidences:

of the Oriel inbreeding in: speculative matters; The men ‘influenced

one another time and agein. Even the phrasing of certain: problems:

took on’a 'coterieﬂ. and clubbéble character once the Oriel men had

talked about 1t} And they telked ebout importent things. They

provide; if taken as a group end éonstderéd sympathetically, a
coherent treatment of those questions whiich exercise the minds of

'any Christiam who cons:,ldérs the intellectual assumptions and content
of his belief, They deal with the ﬁhﬂos'ophieal preambiss concerning
the structure of ianguage- and its relatiom to concepts in gener=l,

and to the disciﬁline of i‘.heodtcy in particular. They deal with the
peéul%iﬂy_, dhi"istiam questions about révelatiom ;-1té interpretation:
and’ t.r_a.ditioh; There is no direct or elaborate discussion of the person
of Christ, the nature of the Church or of eschatological matters, and
thig is itself indiecative., These' ware not subjeets which arose im

' dispute at this period, and in &0 far es they d1d not realise their
importance, @o far the Oriel noetics forfeit & claim to be considered
mesters in theologye Of this, in comnectiom: with Hampdem im particular,
I shall say more Iatew; |

1 cf Newman's question to Froude, with its dependence om Hawkins'
terminology:'¥hat is meant by the right of private judgement? The
duty I understand'; Letters, edited Mos#dy, volume I, p 22,
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In all this there is much that will be seen to heve a large
effeet on the wa?k of Hampden, ne% oply in the way he
téckleﬂ problems but in the veéry selection of certain
problems as being the proper study of a nineteenth century
Anglican theologlan confrented with a raticnalism of many
faces and concerned with the fulfilment of his duty te
preach the revealed gospel of Christ. '
In the second of his Hampton LeoSures Hampden gave
thie desoripticn of his woprks | |
We are now tracing to its crigins that speculative
legical Christisnity which survives emeng us at
this day; and which has been in all ages, the
principal obstaclé, as I conceive, %o the unien
and peace of the Clmrch of Christ.}
Hampden related his thecloglsing to the debates conducted
by 8 Jt;stm and Tatiang but, pez'héﬁs because he waes afraid
that his material was ngar unmanageabls, he was confont o
Gensider in detail the medieevel theologians only, uriting
alvays with an eye to the theology which ‘survives at this
dayt, He was alarmed at-' the rencwel of spoculative dog-
1. R.D.Ha:npden The SGhalastie Philesephy oenstéered in
relation te Christian Theology. Hempten Leeturss 1832,

lecture II, p 53. A conédern for occumenical values 49
ehamoterj.atic of !the Oriel theologians, of, the remark

in Provest Hawkinsgs m of Private Ja_d@ t, 1838 p.5.

Among the chief causés of our unhappy d!.vissens, ve areé
accustemed teo reckon the uncontrelled exercise of the
Right %o Pﬁvat:e Judgment,
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matice, and he tried to shew how this kind of thing had been
the main cause of the oh_aat_ie_ state of mediacval theclogy.
He worked for the establishment of 2 new handling of revela~
tion free of the trammels of human curiosity.

The latitudinarian position was conseliéated by the
affair of Tract XC, but it vas the appointment of Hampden &g
Reglu'sl Profescor of Divinity in 1836 that marks the
establishment of & new orthedoxy in Oxford, As Dean Church
remarked much later |

what the defest of the Tractsrians really had done

wie, to leave the University at the merey of

Liberals to vhom what hed bgen called Liberalism

in the days of Whately vas mere blind and stagnant
canaervata.mn.1 '
Hampden and his fr.tenﬁs introduced a new libéralism, Like
Dean Church, Neuman in later years, saw how very little
Whately had carried his liberalism inte practical affairs;
Whately was more interested in the free play of intelleet
then in active reform, NRewnan wrote of him in 1864:

I doubt whether he carried any one reform vhate

ever, or even suggested any considerable ene-.a

l. R.VW.Church in The Guardian, 4 November 1874. (Reprmted
in Qccasienal Papers, Volume II, 1897; section XXIX,
‘Retirement of the Preovest of Orieli,; p 347)

2, FReuman to Fitzpatrick, 7th Msxreh, 1864. (Oratory Ax-oh&vae)._
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Whately cambined a liberal intellect with conservative
prac‘:.ﬁce. . Hampden had none of his grasp of what was
pessible and what would proveke too excited an oppogitien,
. Radical theugh Ha'.z_npgien".s‘ revolution of theological diseus~
sicn was, 1% yet owed mich to the liberalism of the time of
Whately - & liberalism that seemed in 1831 to be the worst
possibles. ' | o . .
They are Liberals, aﬁa in gaying this I coneeive
. 1 am saying elmost as bad of them as can be said
of anyone.+ ‘ -
Buf: ve can never sey that we are at the worst, With the
. publication in 1833 of Hempden's Be_zmptans a beginning was
mode with & new liberalism,

I depend much on Hampden's being able to advance his
own meaning without teo great & camentary. I follow the
opinioen of Hobbes: |

It 1s not bare words, but the scepe of a writer,
that giveth the true light by which any writing
_is to be interpreted, and they that insist upon
single texts without considering the main design,
can derive nothing from them ;elea:_-"lma
The general scope of Rampden's writing will become apparent
by quoﬁaﬁians taken from all parts of his work, and I hope
1. HNeuwman to J.%.Bowden, 13 March, 1831, (Printed inm
Letters and Correspondence of J.H.Newmen, edited.by
Anne NMezley, Volume I, 1891, Pe 237.
2, Hebbes Leviathan, chapter zliii, end. |
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that the estimate 1 have formed of his work will not then

geem too arbitrary. X find it difficult to agree with

J.G.Hare' 8 judgment ea Hampaems works
"eess 6Nno of the lmpressions which has been
produced on me bty Dr. Hmpﬂeziﬂ_a Bampton Lectures, |
46 thankgulness for having beccme acquainted with
a work so learned and theught_i_’ﬂl;. ani so favourably
distinguished beth in these respoets, and by its
philosophical cendour and sobriety, frem the bulk
of our recent theslogiesl literature;d

but Hare was righﬁ to stress the historioal interest of the

Lectures, and in taking 'e particular interest, as men of

. philosophical havits of thought are wount to Go, in tracing

the coina_ge of obscléte gystems in the languege ef after

genemt.tens-; .'2

1, A Letter to the Very Reverend the Dean of Chichester on
the agitation exzcited by the ap ointment of Dr, Hampden
to the See of Hereford, by J.C.Hare, M.A,, Archicacon
of Lewes. Lamion, Parker, 1848. p 10,

2, Hare, Ibid: p 11. Hare's. apinien is net to be lightly
diamissed, He has been praised by Dean Inge as a man
‘unjustly forgotten!, and ‘e werthy suceesser of the
Cambridge Platenists" and, moré rséently, Profeéessor
Owen Chadwick has clted Hare asg proving that it was not
impossible for a liberal Angliecan cleric of the ninge
teenth century %o understand Luthert!, Certainly Hare,
in his considerstion of Hampden, has remarked the mos$ .
important feature of his work. ¢f, Inge, The Platonic
Tradition in English Religious Thought, p 95, and
Owen Chadwick, Creighton oa Luther, C.U,P, 1959, p 14.
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~REVELATION, )
I Natural Revelation: in Hampden's. Theology

Hampden .was: convinced: -that natural theol‘ogy:' had e regl valus. He
took 1t to be self-evident that 'the natural world may no less strictly

Ye regarded as a revelatiom from God than the written word'}, Hampden's:

natursl theology is elliptical,It.is shdped round two considerations:
the. character of human intellect, and the character of scientific
methods: of obsergation 'and genefalieatiom which are commonly employed
by men in inteXlectual conserns: I have tried to say something about
both in this expository section, reserving a judgement upon Hampden's
work until later,

The character of a Protestant natural theology is in Hampden's
view best set out: by means of a deseription: of the workings of our
intellectual cognitiom.He suggests that our knowledge is conditioned
bty our nature rather more intrinsically and effectually than is thought
" by cosmologists: generally and by natural theologiens in particular:

AYl our knowledge indeed 4a the result of the adjustment of the

prineiples of our minds: to our condition, since it is the

perception of facts: as they appear to minds constituted as the
nind 162 |
He means,quite simply that we are dependent for the material of our
thinking about the physical world, the world which is other then our
minds, upon the impressions which this =2lien existant makes: upon our

sonses - non: in:intellectu nisi prius in sensu, as Aguinas has it.

1 Essay on Philosophical Evidence of Christianity, 1828, p 1
2 Ibid.,pp 5-6
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He means-elso that the character.of the human: sengoryéreceptive _
mechanisms determines: the manner in vhich we are brought into aware=
néss of the physical and slien world, Further than this,.Hampden

. guggests that the nature of the human intellect dotermines both the
selection of ma'tériar for thought, end the menmer in which we respond

to the intelligence offered for owr consideratiom « quidquid recipitur
secundum modum: reéip_ientis recipitur, This is not meant to introduce

e disintegrating subjectivism into epistemology, howsver likely such

. a result may eppear, Hampdem is sinply making a statement sbout the
nature of humen activity, The general Mam is capeble of working: only
withim certaim conditions: - as 2 £ish or: bird have 2 natural capacity
end do not fret at the Yimitationas of water or air;, so we are not te
fret within- the humen ¢ondition, without the condit:l.‘mi's there would be:
no possibility of human activity, At the same time Hempden: emphadises:
that individusl men may well be circumscribed by their condition. in ways:
‘which differ from those of other men.So that within certaih circumstances

we are subjectivist. This: he'regard's as simply another way of saying that

we are individuals, We are ,then, ell fremed in the tuman condition, and. “

we are each circumseribed Ly our capacities.

Bor Hempden a¥1 this 13 not a were expositiom of the obvious,for
.it leads: into his dnalysis of men's: capacity for understanding , and the
. nature of communication with man = this Be describes in terms applicable

to: cormunication from max to: men and from God to man. Man is designed to

gi



receive bo reSpond to, tut one kind of communication, he can understand
tut one kind of informabiont '_
and t.his we find to be of & re].at.ive natura; therefore such
mst also be the truth seripmrally revealedl

1t is evident that: such a starting principle will affect every
congideration of theological activity. Hampden was interested mainly
4 two thecldgical problems in this connection, Firstly, the position
of seripture and what sort of thing it commmicated to us f£rom God,
Secondly, the way in which theologisns were prepared to construet:
analogieal predications within the context of faith, Hampden's: work

is: more satisfactory and more original on the f!.r‘s#of- these two matters,

he has some very interestinz things: to ssy concerning the relation of
sériptural revelatiom %o dogmitic: theologye Hb is.,however, move at
home, more entiusiastic about: his subject, when he is dealing with the
rash intrusions, as he» often thinks them, of the analogies mem build -
between: the things of mem and the things: of God, |

' The consequence draum by Hampdem from the limitetions whieh ere
imposed on us simply by the-fact that we are humsan: beings: is one which
is particularly conceérned with the nature of human understanding, It 5;.3
not a necessary conclusion from his sterting point - the scholastic:
theologians of the m&ddle ages began with something akin to his
description: of human powers, but went on te something quite différent
‘1 Pbilosbpliical Evidence, p 6
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vhen they spoke of scriptural revelat!on or theological. pnalogies = tut
it is certai.nly an important one for the comprehens!.on of Bampden 8 work
in both natural and dognatic theoloy.

Hanmdez_i-: say_s that cur knowledg’_e ‘of the extemal warld 43 confined
withim a pattern of our meking, He mekes sugg'estiéx'i- aboiz:t*.' the nature of'
the univeréé-, though obscurely enough, which correspond in general
features to some cosmological theorists of the present ages Thus he
thinks of our comprehension of the world zround us as be!.ng rather as:
if we had only a two dimensional geonetry, and never came to the reale
isation that the vorld we:describedi within the two-dimensional theory was
itself thme-dimensbnal

Him_mde'n ho'pes; to guard against the rash accusation é6f thorough-
going sﬁbj.éct.ivisxﬁ* by a'.:'good; eommon- gense éppeal to 'general human
experience,Since he: is talking always of what is true for everymen no
man: can sfep outside the restrictions and accuse another of subjectivism-
we all use the two-dimensional geometry; it is all we heve avd we could:

" not do geometry at aIl if we did not use it, Hampden: rescues us from
collective unhappiness by a dsterminad coneentration: on the socisl check.
For all practical matters - and these are the cnly one he is concerned
with = wo may with confidence rely upom and conform to the general
impression of mankind, Hampden engages in:metaphysical analyses: merely to
show how worthless and insubstantial such things are when confronted with
reality, He: undermines the dogmatic attitudes of some- theologians not to



replace them with his own new doguatism, but to encourage ordinary mem
to proceed without dogmatics, ‘ -

ALl we have, a1l wo need, is the general consensus of men that things
. whether they be thus and thus may be used as if they were thus and thus,
The social check is a way into: tolerance, Though ,we' should elways try to
work within t.hg ordinary categories ourselves, for of such compliance: is
human society constructed) we should beware of erecting any view inte &
dogma, even the general, view, be'eause_-of the allepervading relativity of
oulr eapacities: and notions, In religion this leads. to Hempden3s: standpoint.
of conventionalisn for oneself and tolerance for others. Of this I will
say moves in the last section of my woik when I meah to criticise and
sppraise in further deteil Hampden's general thesis,

T the Egsay om th . £o of bhs
~in 1828, Hampden rehearses the foundations of theodioy. He begins with a:
consideratiom of the province and’ espacity of natural. science, fie is
particularly interested in the competence of our sensory perception to
comprebend and communicate truth, che reality of things, to our minds,

or even generally, as they arejy comss not from Humeam considerations,but

- from the simplo experience of men that often things are not vwhat they seem.
An open facas or a mirage in the desert may be equally deceiving, end most
men leam to distrust appearancescHempden: is impressed Yy the occurrence of
mistekes im our affairs and of the history of mistekes which occurred: in
theoIogical discussions of the pasts He regards mistakes: as parf.’ of the
noymal process of science, Mistakes are not to be frowned upons

o4

The distruat Hampden has of the assumptiom that we know thiags: precisely, o
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Any line of thought which tends to lessen ths possibility and the
intellectual respectability of secret '@ensorship, or publie: prosec-
ution, especially any such thing pursued in the name of anr unmistak-
ing orthodoxy, is to be welcomed, This is one aspect of Hampden's
continual support of the liberal. tolera-fiom principle in matters of
theology. Oncée mistekes: have 'a status as .pa-rb of the inevitable
machinery of theologising they cannot be presecuted,

Happden suggests that no mam can operate & world-view with any
degres: of confidence unless he knows himself to be supported ty the:
consensus of humen opinion in the main:espects of his epistemology,
cosmology ‘and sociologye That is, while H'ampdem-sees no way of chocke
ing a man's individual apprehensiom of reality other than by comparing
it with that comprehensiom of the many, he is prepared to accept the
only check available, He does nov seek another. He é.isappraves of those
who ersed a false abselutiam and refuse to accept their condition.The
mediaeval scholastic view is an exemple of men turning away from
reality:

It was: by its mxewidy artful combination of these two ingredients’

of human judgement = the positiveness of dogmatism, and the wey=-

wardness; of private reason = that its empire was’ decidedl
It is pleasing to see the charge of (privaté judgement! being turned back

on' such men,

1 Bampton .Lectures_,. I, p 14
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Hampden-is quite well aware that such a mode of argument as he ia
presenting; which erecﬁ mistakes: into part of the system, and thus
devalues the procedures, cannot be controlled by the device of the
| .300161 check, The cbjection t.hat. if one man muy err them a great
meny may, is & real objeciion, There is no safety im mmbers whem: it
is the very ,warbti.u of our powers: of knowing t.hat._ is in gqueation,
Hampden bas no quarrel with this point. He is complacent about his.
generaj.-. devalue tion of theclogical argument because this is ons of
his a.imé. If things are uncertain. he hopes that passions will be the
less aroused in .their defence. Thus tol'erét.ion'.- will the mere abound,
Hampden's status for mistekes has a further advantage for his
kind of theolégiaing. 1t places theology amongst those subjects which
in their intricacies and subtleties ere thought uirevarding and
t.rivié.l by the greater pa:rt of meno For in'mest things mem act sccord=
ing to comnon sensee They take things roughly, they do without precise-
formulationss Hampdén ..is the theologian of commén. sense. His: theory of
nistake and wicertain knowing doesnot lead him to mske affirmations. of

systematic doubt-. Hg khows- that nothing will come of nothing, Doubt‘.- ag
a 'ground can suppo-rt'.-.. only further doubts Therefore: Mtelleetuaj_iismx i
to. be distrusted anci theoldgy got on with the toels of common sense.
His theolégleal work is thus plainly meant, it is conventional in its
formulations and' undogm‘a-t..ic in it aﬁtitudea Hampden eccepta as his

working way the conventions of the general account of the world.
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Oné-o: the?coﬁmonest féatqres Qﬁ'the_orﬂ;nﬁﬁy thisﬁianls
belief, at leagt in the early nineteeﬁth oentuny, waa ﬁhe
convietion that the Eod who made the heaven anﬂ the earth
had left hisg traee and mark upon. his work an& that mB.n
could by loaking at the WOrld about h1m come to realise _
that 1t was & creature. ang that there muat therefore be
a creator.. _
The romantic view of mAture as somehow autonomous hed not
yet been.translgted Lﬁto'e¢1ehtif10 ténhs. and neture still
held s@ethmg of the miminous by essociaticn with God.
'Hampden accepts thig situatian. He accents the poeszbility
'uf natumal theolegy He enly challenges eertaln views of
its eapaelﬂw.
The literal inzerpreoatlon of Ser*pture, the fundamentalj st
view of the Jjob of exagates, that obuained in,mo:t nineteenth
eentdry.minds in Englanﬂ._;s alsgeo largely aeeepted by
Hempden, Singe 1t was part of this view that the svidence of
| Scriptﬁre and the'evidencé-of hature weré eqﬁéllyrready'to
bem handled in a strﬁigﬁtfbrward empirical fashion, the ages
of trges héing méaaurea ﬁvlﬁsamining_their riagg; the ages of
pafriéraha'hy'c¢unting up the Quraticns of recorded events,
Hampden wag led %o accept the s imilarity of natural and
. gsriptur’l reyelat;en. He 414 not put tﬁe same velue upon
them ag mos? men d:l_.é-_,_ but he did ac cept i:he_ uniformity of

value,



Hempden believes in the possibility of natufal theology and
in & natural theology of the scholastic and indeed Calvinist
pattern.He does not subscribe to Kant's dimisaive remark
sbout frultless® labour, Hampden is prepered to talk about
thatural revelation' in a way acceptable to most tradition-
alist theologiang, It 13 characteristic of Hampden, @s I zhall
point éu'_t: at greater length later,to talk in 8 vay appropriate
to e_onventloﬁa'l and conservative theolecgy, ami yet to mean
ticmething quite different when everything is added up. ¥hen
discussing, in the Philosophical Evidencep, the witness of
n2ture to its Creator,he has nong of the contemporary distrust
of modern theolegians for the description ¢f the gigns of God
as 'revelation ¢, Revélatien, in Hampden's usage; is not
restricted in reference to the shewing of God in the Word of
Scripture and the Incarnate Word, Rather the result of hig
theologising 1§ to suggest that vhat ig semetimes called
tgupernatural revelation® is revelation énly becauce it shares
wvith mtural signs the capacity to speak of God to any who will
attend it. The priority of natural revelation in the logléal
6rder is transferred to the experientisl order,The results of
this procedurs will be apparent later in this sectien,

Though Hampden accepts nothing of Kant's pejorative
description of natural théeology capteity, he does fully ceoncur



in the Kantiem aixalysis of the processes of sensory perception, and

- the reliab!litjy-:, in matters of any momentyof these processes to donvey
azproper-reaiit&*.' Hampden: is thus led to. accept, at least in genersl
outline, the Kantian: epistemolozy which follows: immediately from his:
analysia of ;:;ur éxpeﬂencea From things not as: they are tut simply |
as they ere knoun, Hempden constructs a desceription: of the task of
patural theology and a view of what part of this task we cam confide
en't.iy exp‘eet' it to accomplish. He sugge'sﬁs: that the clder theologlans
had the right view of things when they assumed that the materied
universe arranges itself before ug in an ordezed and hamonieua
pattem,.and that this pattem is presented to our perception as &
vitness to the activity 61? our Creator. Hampden: is perfectly presparad.
to aliow ﬁhat our senses are adequate for the reception, é.nd_ oux
meni‘.e:fl.‘-. pro.cesaes are; adequate for the correlatiom and evaluatiom, of
this harmonious pat'.te'.in. Nature does present God to men.

Ina Roith Lecture Professor Medewar: once made delightful fum
of the theory 'tha‘t R Greco's. elongated figures were the result of hl.s
having & peculiar defect of vision which mede him see: people: in such a.
tenuous shapet, He pointed out that the way EY Greco saw people would
perferce e the way In vhich he saw his own paintings of peopl-e.Hi's_ |
defect would te 2 constant and not affect the result.Only he would see

the pictures as he saw the 'peoi:l‘e.—. We would see: the pleutres as we s&:e'
the peop’iea | |
1 P.B.Medavar:s The Future of Man, 1960, p 72



Hampdén applied such reasoning to natural theology and our
'seeing' of God 1n his world Everything we ‘gee is goveraed

by the way we see;We may not see the object &g it 1s in itself
but we eee_ﬁnigqrmly and therefore can re;ate'our'visions.to
ohe another in & ‘coherent pettern. We must’ always bear in mind, -
" however, the suh/ﬂective character of the béses of our aystem.
We can produce a natural theology which is relevant to our

" proper concerns, ‘but which we must commit ourselves to only
'al to a relative description of God. _ - _ |
_Although he i1s quite prepared to admit 1ndeed to affinm,that
natural theology is but the.working of a,defective,'since 1t

48 human, ratiocination, Hampden maintains alse that natural

~ theology is capable of producin g & ptoture of the world which

' 18 proper to our human eapacity for, understanding. Since the
11m¢tati9ps,ot eur:capac;ﬁy,come.:rop_eodlae much &s the cap-
acity 1tself, such a natural theaIOgy-must.be what God 1ntends
'.for Chriotians. It is at any rate no more vitlated by the |
.1nherent weakness of human powers than ig the criticism made
,against it hy those who will not allow theadiey. In Kantian ,
terms.the noumenal is, for our peculiar purposes, adequately
expressed by the phenomenal.At the same time we must remember
~.that adequacy for our purposes is not the same as identity with

a.total expression of the real,



This is not a factor peculiar to the workings: of natural theology.lt is
a commonplace’ m the philosophy of science that scientific theories do
xiot deal with things as they are experienced but with things as they
ere- idealisable in def mitionS'.Y'ezb,of-course,the descriptions: of the§-
retical physics are related enough to the world of experience to ‘work!
in that world, We gain.im explicability and lose in applicability, as

. Helsenberg pointed out, but we do not lose all applicability.

Raturel theology is governed By the same kind of conditien as other

natural sciences.ilt depends: om evidence, the 1-:i£ness: of the senses and
such instruments as-are éva.ﬂable to extend the range of the senses,It
formulates hypotﬁeseé: and theories and can as well as eny other science
be led astray Yy giving these am $nexact value,lhere is no use in claime
ing preof where mere possibility, or at most probability, can be estabe
lished, Hempden's n;atural theology al';.idesx within the conventionsY forms
~ of such work but he has altered the value of. the' expressions.The: grgat
thing was to speak as one, That reality is more complicated thanm sueh an
harmonious chorus might suggest he admitted tut thought this relatively
unimportant..

Hampden: holds that our natural It':beol‘ogy is'a work of mind whic¢h
yet corresponds ln the moét importent moment';é with what we me&' term
fobjective truth!, I shall henceforth procesd with Hampden's view of

revelatiom wthout constant reference to his initial devaluation of our
 elatn to certitude, but 1t ought to be kept in mind untiX my oritique of
this part of his work. His awareness: of the observer enables him %

9
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to avoid the subjective logle of potuit ergo fecit; at léast to a greater
_ degree than many ancther antural theologlen.

Hémnpden's natural theology, therefore; does not take the shape
of an ergument from within science, He does[gb about things in .t‘.hg Paley
mehner = whose argument from design was derived from the -geométrical order
suggested: by Newtoanian mechanics, Hampden's approach is mors Y¥ike that of
S Augustine, it is an argument from the nature of yeality = the Christian,
" in contemplating the world,experiences: an iYlumination: cf mind from the
God who makes: 831 things new.

The opening of Hahpden's discussion of the natural order in the:
world in relatiom to our human ratiocination iz concerned with the
'.::_haracter of our impiression of regularity in natursl phenomena, At tirls
point he mekes: one of his few concessione to Romantic ways of thinking and
discusses the outlook and response of a child to the sters: and mountains,
He asks,férst of allyvhether the principle of regularity and continuance,
vhich: i part of our concept of the universe, is present in the mind as the
result of an immediate impaet from one originaY impression, or whethsr wer
comé to realise the observable order only gradually thmugh the cumulative
effect of repeatsd experience, Wordsworth had by=-passed the problem with &
neo~Platonic theory of recollection:

OCur birth is but a sleep and a forgetting,
 but Hampdem is mors systematic and more rigorous with himseclf His analysis of
our first childhood intimations of cosmic order and governance leads him te
suppose that though by definition the first formation: of the impression is
totally independent of our experience, it is not capable of exciting in us an



adequate conception of order and certainly net of an orderer.

The repetition of tﬁe impression of the world received
at the primal vision is ef:eetive_not.@ereiy through repet-
ition. Firstly, the information which is reeéived through
the impressiocns individuelly forms a pattern realisable only
when the centre of the picture is sc grasped that detalls,
eccult evidences and outlying fects may be the object of com-
prehensive attention, Seconily, the repetiticn is not merely
quantitative in its results but qualitative, even though it
be repetition of identical impressiens, And this not solely
because of the increase in receptive pover of the maturing
intellect but by reason of a simple quantitative inorease,
That quantity can radically alter quality may seem an odd
consideration but it is cne familiar to those who give ace
counts of the structure of the atom and the characteristics
wvhich vary with ithe addition of an electron, arnd more
generally, to those vho have seen a conversation suddenly
die or come alive when one oyher person was added to the
¢omnpany, | |
Hampden supports his version of natural theoclogy with refer-
ences to Eacon:

Intelléctus hunanus ex proprietate sua faeile
supponit majorem erdinem st aequalitatem in

rebus quae invenit ;‘1

and to Hey's lgetures cn theology,

1. Nor., Organum I. 45



In the matter of our reception of natural impressions Hey has.
anticipated Hampden's notioms |
When I was young I felt no "surprise at the returm of sumer
arid winter; and I imagine the unthinking peasent takes: all the:
usual changes in natursl phenomene as things of course: tut now,
the days:never grow in spring without exciting in my mind
_ pretty streng sentiments of wonder or admirationd
 Hay, suggested that the progress of experience is educative to a point
at: which a man:is ready to accept contradictions because he realises
he cannot demend' explantions.Hey engaged: in anti-supernaturalist
.ra-tionalls'm-.. To him faith was something very ¢d@ and totally i1llegical,
ghe_refore to some it would necessarily appear useless: and to others:
wonderful, Hampden:argued ima different way. Givem that there is a
#eal andproperly-so=called revelatiom of God in the werld of ordered:
nature; it ought, én a normal supposition, to be readily availahle to
| all men'. It ought at: the very least to be.available to those whose
intellests are suck that they can convenisntly cope with the demands
of eituationss more complicated tham the ordinary, In other words, am
explanatiom is, om: the face of it, demanded to explain why the natural

order does: not so impress: itself upon:each man's: consciousness. ¥hy ave

not all man thelsts?

1 Hey: Lectures: in Divinity, I, p 164 ( 1796 edition)
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Wordsworth answered the question: in terms which assumed that

there was: something more artificial than good about modermn: metheds of '

education, that experience was interproted in such & vay es to blunt:
" sensibility, Hampden's natural: bheoloy is a lnoking;ovex\-.ttie—shoulder
afféir, an argument after the conclusion ha:aa' been arrived at by other
‘means, Ho has: nonw of Wordsworth's regard for ehildhéod'-. as the sensitive
time, Ho is concermned with the adult response to th-mgs as they ave.t
" Hampdem: begins his natural-theoIog explanation hy acknowlédging the-

' one-existing Gode God 1s responsible for the naturel world, and a2l

4n it, He is: respon:lble,_ther?efore,. for the mechenisms of the human
intellect, Hé is, redponsible, thereﬁfa; for tie k;l.nd of reflection

that our minds; provids of the material universe, Hampdem is certain that:

_'Gad, 1iXe any meker, has: put his mairk upom hi.a handiworks
Your print is on the wide white sand,
Within the air I touch_ your hand,
And on the silver £ish I 8¢
" Haiimarks:of immortality

Your love withim the sunXight flames:
~ And love the shadowed moow proclaims,
TAX1 images: and shadows: pass:

And we discard the darkened glass,

1 That is, Hempdem: 18 concerned with the moral problem, vhich is &

e.matter of acting asccording to things as they are,

s
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The world, for Hempden, 1s seem as the pr‘as‘entzne;xt of one design, This
is:an argument ecapable of conversion, Through the harmony impreased by
God's actiom asi ereator: we can come to reallse his presence in his
creation - at z.éas_t we can come.to know what kind of attributes are
properly predicated of God; and perhaps, (thought I do not think that.
this is ever made clegr by Hampden) kuow that he exists. .
Batural theology is thought of Yy Himpdem as of divine design,

It 48 & science by divine appointment. Since he: suggests that nature
is pra‘sani'.ed as: am harmonious patterm to ocur minds i order that we
shall become aimre of the creatureliness of the worldies the result
of & plammep's activity:

 AIY thissis, evidently, from & privileged position, Hampden
knew by means other then those of naturel theology that there is a
eveabting God, By knew this before ever he began: hiis: theodiey. This: may
make his work appear too alipahod, But. .g!_-.t' is as wll to acknowledgethe
difficulty of setting out a dé:hanstratiqi;'of God's existence from am
agnostie,éﬁarting pomt.ﬂone but, the most assured neo_-:scholasb.ic would
in these days suggest that there has ever been &a. se]i-..-eontaine& proof
of God's,existence, In Hampden's: time things were vastly different.Vany
a theologlen was propared to deploy the Evidences: in the Paley mehmer, ..
It is a sigm of Hampden's strength that he did not escape dowm such am
easy bolt=hols, |

| Hampden 43 not trying to produce é._sevafely mtemectﬁalist
argument.de wishes: only to remove the intsllectualist cbstacles befere he
grapples with the moral question.This: interests him.ﬁbw.-' is God to be found
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imhis work? How 1s it possible that men who fafl to discover. the
traces of his pmsencé in: his work are mrall&-hlamewbrthw, eg B
Paul asserts? The relevance of the moral questiom is obvious to
Hempden and he makess much of ite I will later give some &ccount.ef
his view, and some critique of its value for us today,

Hampden's natural-theology methodology raises: two latge: .
questions. for any student of his worke One of these iz common: to any
attempt at making & theodiey; whether mdiseval or modern. The other
18 am epistemoYogicael difficulty which I have mentioned earlier and
which he sheres: witli those who: pursue netural sciéﬁce,- though Hampden
is: avare that the epistemological questiom is introduced in a more
acute form in his work than in an.y other. Hampﬁem ia ambivalent in
his concaptiom of the tasis: of nabural t'.heology as a sclentific
subject, And, if thiss stat.us is. allewed the study, and a real value
given to n&ural theology, he is: not elear as to the method: of
expounding its: theorieas’ and conclusions,

His first difficulty arises: when he speaks of natufa]i theology
as setting out in: Jogical form the ways in uﬂich we 'recognise God in
nature?, Hampden: is unsure sbout what 1s to ‘ne found ' in nature%; hé:
is further unsure as to who can be included: im 'we'.Do 'we' recognise
the God we already know = we ag: Christiasns - or are 'wa' simply men:
without revelation: looking at the world? If tha second what could we
sea? Most natural theslogians have pretended to be agmsttcs but have
relied on:revelatiom: to announce the 8im of their work.Hempden %



#uig not ellow our Christiem insights to direct the progress: of our
agpbetidn search.This wuld be proper advice enly if wo could adopt such
a: pdsitiom.We cennot.We are Christians,and there is no good parpose
‘served by pretending to be anything other then Chiristisns seeking: e
reasonable demenstration: of one aspect of our faith.Once: understood,

. thi‘s.descriptiom of ocur endeavour undercuts: the very essence of naturale
theology claims, A ifague gense of this insscurity of natural theology
disturbs HemwpdemsHe does: not want. to erect an empty agnosticism;but he
cannot quite be brought to define: the %wme' in terms of 'Christian’,

Though he avoids: the explelt reference to Christiam assumptions,
he does it in a wey explicable only within the Christian context,His view
ef the Quingue Vise is totally defined ty scriptural categoriessThe:
classical,post-Aquinas, ‘proofs for the existence of God' have beem
thought of a—ﬁ various times:as guides that any men might follow and,given
good. will and & sense of human dependence; sccept, Hampden,rather more like:

Aquinas: himself, thinks of natural theology in the main not as proving God

~ but a5 describing some of the characteristics of God once his existence is:
receivedote therefore intends: By his natural theology to profiuce suasions
towards the ecceptance of the God: revealed: im Christ Jesus; rather than

prove the existénce of Gode Hé: talks not of theists end non=theists, but
of Christiens and non-Christians in this connection bécauss he is concerned
to show all mem that the God to whom nature witnesses IS the God revealed
inm Seripture, Natural theology has: a value for Hampden, but it is not &
value vhich can be éredited apairt from Christianity. Hampden is coricerned
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immediately with the problem of the relationship between
revelation written and natural re%elation. He spends a
great deal of effort in préducing a workable accemmodation
of the two. He is not able on his own ﬁrinciples to be con-
tent with a simple priority as means to end oflnatural
revelation to Scripture, his concept of the virtual impos~
slbility of non«Christian patural theology éemplicates the
relationship, Of this more later,

@Given that natural theology has a vaiue, what method of
enquiry is proper to 1t? Hampden gives'an answer to this
questicn which appears at first certainly'té contain a con=-
tradiction. He says both that méan must adapt his mental
workings and attitudes to the world of material beings in
order to encounter the evidence, the traées, of God, and that
there 1s already in existence a real harmony between the
world and the structure of the human mind, and that this pres-
ent hardony demands the recognition of God by all.within the
world, It weuld_appear then that Hampden is saying that there
is and there is not a harmony already existing between none-
human and human creation, -

I think we may say that in his description of the re-
lationship between world and mind Hampden has incluﬂed an
unstated moral imperative - a man mugst be humble before
nature, must acknowledge God in nature, This would make
natural theology & morel as well s an intellectusl dia-

cipline since_it describes the mora2l ccntent of both the



enquiry 1nbo the nature of God; and the proper: recognitiom of God
which bhe enquiry is aireebed towards educing in: the neader.
It is :lmportant. to notice that Hampden's worsl praoceupations,
.uhi_.ch are readﬂ,y d.;iscernible in his thaodicy d.iscuss.ﬂ.ons,-. save h.im :
fron the worst of nianeetuanat errors: im natural, theoTogical
proeeedmgs. It is characteristic of mch Yorthodox' natural theology,
that God is considered. to be appronchable in much the ssme way as the:
final 1ine of &: I‘hclideam 'oheorem or of an. Aristotelian: logie pusale,
| By emphasising the moral oont.ent. of the natural theologlan's work,
and the demsnd of God to be recognised: and adored, Hampdem §s refusing
to acceﬁt the simple, slick, and unsatisfactiory modes of demonetratiom
to be found in too many text-books oftheology. Hempdem: alimms himself.
_ not with the neo<scholastic versions of Aristotle end Aquinas which
proXiferate: even in mae;n discﬁsé=5.‘ena'.iﬂe alighs: hiimself more with the
work of Answl which,, though be thought it unpleasantly metaphysical,
doeg et least begin with an immediate: recognition of the mnder of: God;
Hampdem i8; more at home still with the psalmist's cry:
If I cXimb. the heavens;you ere there,
If I 2de in the grave, you are there,

H‘ampden thus reduces the audience for: his. t.heologising from the honeat

- pegan masses some envisage to those who already acknowledge the Loxd,
: At least this dﬁeaz not amu-se the uneomfortabie thought that’ soﬁeﬁhing_—
| so coldly trivial as a logical proof has encom'passedl the being of God,
B'a_mpdeﬁ's uay demands: a. thorough and humble re-thinking of the present

Be neo-thomit Annssiamo m Naples,
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method and the final aim of natural theoldgys It demands too the
withdrawel of the simple idea of ' if there is a harmony men must see

it; as there is 2 harmony men do seée it'. This is replaced by the

- Christien doctrins of the effects of Original Sin, Though the world

is "charged with the grandsur of God® and there is a real harmeny in
the universe which proclaims. the presence of God; it demands: gréat.
morel as well as intellectual effort for man to recognise the
presence of God, Hove agaim the attempt to frame an intellectuelist:
theodicy breaks dowm, and though Hempdenm: doss: not expressly acknou
ledge this, it seems to lie behind his dlstrust of hon-Christian
natural theology.

This much at least is clear to Hampden; that the wliole course of
nature ' so léng as the mind of mam is what it is, cannot tut be:

considered im the light of a revelation from Goard

1 Philosophical Bvidence; p 7
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II Revelatiom in. Scripture

Hampden's view of the limitations of man's receptive: capacity lead him
to: say of any revelation: from God: _

1t cannot impart to them (humsn:beings) a knowlsdge of a different
" nature from that which they ere adapted to receivet
There are &% to be no supernaturalist bolt=holes: The revelatiom given:
in Sceripture must be describable in:human temms, At the same time he
thinks it evident that

.someth:lng more: than the truth as taught by nature.... appears to be:

neceasarily involved in the notion of a miraculous: revel'at.ibna‘?'
Hampden:s concern is to determine the line whence the 'more than® begins.
Since t;e has already come to the conclusiom that nature has: the potential
to reveal God to men, and that this revelatiom i3 not actually effectivs,
he reasons that Scriptural revelatiommuat be given to supplement by
another means the one revelatiom we have already received in nature.
Hampden thinks we may make a distinctiom between the two forms of the:
one revelation: by saying that vhen God employs nature to veveal his
purposs

- He spesks in: that. universal lenguage which preceded aldl utterance

of humsn tongue’

1 Phiilosophical: Bvidence, p X0 -
3 Ibid,,p 36
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vhile whem God delivers: his word: in Scripture: he employs ‘conventional
signs of ideas already acquired by the mind'l, Calvin. suggested a
theology of wonder deri.ved from nature, eomplementary to a theolog of
knowledge derived £rom seriptural revelatiom. Haimpdsr: does: not make so
rédiéal a dis’tinct.ion‘.ﬁe talks of modes and vays of réveéliﬁgr, and of
di-.ﬂferéht aspects: heiﬁg revealed, It is thﬁs fﬁaf he accounts: for the
differences of truth eonveyed by tha na.tura’r. and script.ural medes of’
* revelation, |
The: difference between natural and seriptural revelatiom depends
for Hampden, as for many theclogians, on the notioniof Original: Sin:
" If man were perfect im his moral and intellectual powers,as
when he £irst came forth from the hand of his Creator, it might
' be mimmwwint conceived that the language of nature would have
clearly and inallibly conveyed to his understanding and heart.
that knowledge of God which was requisite for his duty and his ix
happiness; so far, at least,as: the creatiom was. appo-inted'-. by God
in the stead of more exp’fe'sé revelation. e would have seem the

" traces of the Almighty agent; not as now, through the obscﬁra’t-

ions of a perverse and blind understanding, but with a quick and

lively perception.
For Hampden, the Fall has: destroyed. ' the keenness:of his moral eyei3

1 Philosophical Evidenee, p 35
2 'Ib{id’a.', p 4:3
3 Ioid., p 4
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am_i,_ in: a: phrase: reminiscent of Cahin's similés-,- Hampden: says: that
after the Fall mam 'hes no longer anm: ear for the melody of ere_a-t.ion'l
Mam is now reduced to the labori;)uS: use of his: reasom? he is made the
nudge of doubts; he 1s even: distrustful of the conelusions; of his
reasoning. Reason; for Hampden, tekes the place of the prinitive
.’mtuiti@m of God that men might once have possessed, Reasom is all
vo:have, and howsver unsure msy be ‘its guidance, it must be used:

.Wé mst now collect by slow provess:of. reasoning enidat

doubting and suspiciom of error, the truths which would:

othervise have immediately told their tale in all their

native charm®

© Seeing our perplexities: and uncertainties,God has: given us the

revelatiom in the words: of Scripture. In: Seripture we have a direct
and clear communicationm of the will of Gods following its order,wo
shall arrive at happiness.
My enquiry..spresupposes: a Divine origin: to the Christian
revelatiom; and a superintending Prév.idence over its whole
course,This is my point of departure3 —
To the revelatiom of God he preposes:a responsé of mem in terms

- & Flillosophical Evidence; p 44
2 Tbid,
3 Bemptom Lectures, p vi.



characterised ty his oum p'eculia:.'r" epié_.ieﬁolo@,- arriving at a: re-
Statement of theological values which is in some significant ways
originals | o

Hampden's emphasis on the representatory, aspect of ideas in: the
buman. intellect, rather tham on: things: in reality, leads him to
discover &.paradox im the nature of revelation. He suuggests that
the Seriptural revelatiom 1s Yimited fundlamentauy.r' because it is:
‘conveyed: by, words, and thus |

-4t must be 80 far restricted to the use of such signs as

- have beem: adopted: into the use of pankind: for the commuriic~

- atiom of. their ideas: to each other. whereas the signs: which

the universe presents are: in themselves. without limit_..-l
- Things actually existing are fully themselves, and therefore,Hampden
argues; if we could understand t.hei,f revelatiom of God; we should
beve & full revelatiom. But the effectivenass of revelation is
limited primarily by our restricting # . e: God cannot reveal to
us more-than He has made us capable of receiving, And secondly;the.
humdn\ receptivity: has beew lessened: by Original Sin;so that the
effectiveness: of revelatiom is doubly restricted, _

- We use words: end God uses words: in speaking to us. Our words:
are but signs of things, and so are limited by their nature, Hampden
at other times: wlll make much of this limitation-and shew how it
depriveéza dognatic statements of' £inality, tut in: this context he

1 Phtlosophical Evidence, b 44
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rejoices in the limitatiom as helpful in communication. He suggests
that words are properly adapted' to Fallen menm because they have the

- stemp of authority; they are closed and finalj they do not admit of

nmisunderstanding.This seems difficult. to malntain in: the face of our
history.Hampden means that: words have a definite sense once they are
accepted by socioty, and that: it is only in: juxta~positiom with other
vords in a sentence that the conventional sense may become blurred.
Vords whick singly were simple take om complex characters: together,
This is a: highly suspect notiom and would make but slender
appeal to anyone concerned with the logle of communication: = and
indeed wo would most of us object both to a notiom that words im
thasnselvés. ranged in the columns of the Oﬂprd English Dictionary,

. were simple things, end to the notlom that words are ever te be cone-

‘sidered as individual counters, indspendently existant apart from the

actuality of eommunicatioms However Hempden's linguistics: have a.

peculiar chargeter and it would be wrong to delay on the matter at this

point.later I shall have something to say about. thése questions.

The difference betwen words and things accounts for the
difference betuoen natural and seriptural revelation and the effedt=
iveness of revelation Yy these two modess The knowdedge of God we may
reach through oreated. things is so potentially effective that it
renders nien inexcusable if they do not serve God and Iove Him when
they are confronted with it, On: the other-hand the revelaticn of God

(6
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in Seripture, through the Iimited wrds, which are by definiticn
incapable of an absolute construction, is designed and adapted to
our minds and is 8o explicit that ‘meam camnot but heer and undsr-
stand and be eonvérbéd by 1t'Y That some 'me.n hear and are not con-
varted is ss.mply' the rémm-. of a bad ds.s;;osimn. The moral argument
is therefore once more pub at the centre: of thel t.heolf.c‘:gical discuss~
done

The moral: argument had: for Hampdem a particular and a genez;al
vorsiome The £zct that some men do not listem to the word of God
in Seripture and so are not convert.ed-,.- seens; to Hampdem a particular
example of the general faet that no man listens enough to the
revelation of Gods The poverty -of our natural-revelatiom theory
shews how iittle the voiece of created nature is heard by our geneﬁ.-_
é.tion. Itis e 'pe;?verseness; of humsn nature! which ever prevents: :
our appreciating the gi‘_fts;, of God in: th'e.- mrid and which prevents:
our appfecjating the gift 6£ seriptural revelation,

It would be wrong to credit Himpden with nothing more sophiste
icated then the simple prooferridden intelligence of the Evidential
schoolss He does: not look for a magic.way of demonstrating the
Christian view of God in & quick, slick and incontrevertible fashiom,
He wnderstand the aifficulties, He ujderstands them not £rom aw
dnalysis of the difficulties in themselves but £yom an. investiga=
tion of theological. historys Proof andEvidence have rarely worked,
Hampden: is acquainted with human ﬁerversitm and its workings. Just as
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our 'perverse and blind understauding'; refuses to seé a
meaning in the work of creetion, So we may refuse %o see &
meaning in Seri;%ure Oh
yet notwithstanding the dullness of the ignorant,
the apathy of the indifferent, the contradictions
of the proud and rebellious understanding, the
sacred truth consigned to faithful records remains
in all its integrity and prominence to such as
will impartially and diligently address themselves
%o the inquiry after it,a
The truth of God is, then, to be found easily in the words of
the Bible if we submif ourselves to it. It is to be found
'as the pure ore collected and refined for our immediate use.?3
These are the lively oracles of God, as Calvin was so fond of
pointing out, not dead letters, not undecipherable iike the
runic opera Del. The words of revelation give life to him
who reads and accepts. They are 'readily availadle to all,!?
In shewing forth the accessibility of the scriptural
revelation and its ea2se of understanding, Hampden by no
means wishes to suggest that the Blble contains a new revel-
ation of new things. The revelation that God placed in his-
work of Creation could haye told us &s much ébdut Him if
only we had not.biinded ourselves.by Original S8in, The pre--
1; Philosophical Evidence. p:43.-

2. Ibid. pp.45-6.
3, .Ibid. p.46.



:_Eai:sar'!.am Adamyhe considers,could have worked towards these truths
which we now receive from the Bible. It is only now, in our state
of deprivatiom, our lack of primitive innocence;that we cannot’
recognise the primitive reVelaﬁj.om. It is only now that '
truths which reasom would never have discovered, if left to
make its own inference from the facts. of e@e;—s.ence, will
appear disclosed to our view as we follow the written
guidance of the Spirit, with a vividness of'colouﬂng; which
belongs to objecta placed in the foregrownd of a landseapet
Hampden-"s doct'r!.ne of the Fall is thus evérely Protestant in at least
one aspacti.our cépacit;y,' to fit into the scheme of things is mined.z'
Byt we have thé physical world tﬂ.*l, we can see: through the migt of
obscuretions that the physicel universe is a revelation, Hampden. has:
teken Calvin's hesitent ellowal of something in nature and admitied &
mode: of hatuﬁl revelation, Hampden's desigm includes a developed. form
of Calvin's: idea of Scri.f;ture as a pair of spectablea through which we
may see'natures In:one: respect he is.more radicsl than Calvin, Hawpdem
‘refuses; to allow that we camx unde.rst.and. a revelation: in Scxripture which
is ‘different in kind from that in nature,He is not prepared to admit &
revelatibm of mystery, -

X Philosopanical Evidence, pp 46=7
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Ha.mpdem wishes: to intzﬁdnqe some seient'.ific" stru’gture forx theblogy to
the mextent of e.si'.ablishing the relationship betwsen natural. and:
seriptural ;!e%'elahion,f so that he has a systematic enswsr to the
arguments of those who refuse possibility to the existence of natural
theology.In. this matter-he i3 in the tradition of the Oriel Hostics.
g The' eannection" be employs: reveals something of' kis view of the structure
of thaology. It is: quit-e evident that. Hampdenﬂ holds a naturalistie: version
© of revelation. B

Bay,who, es I have mentioned earli.er, was: much read bty the Oriel
theo]ogians, ranazked concerning the mysteries of ravelat-ion, that they
are much Xike mysteries: in any scisnce, obscure concerns: hidden and
aimost defying d:lscovery.ﬂaﬂ:lne, who was: the most traditionaliet of the
Oriel. writsrs, was happy enough ho use the examples of mystery which
derived from Hoy's considerations bub which is bardly adequate for the
purpasa. He admit.n that- the pewers of reason are Yimited whem they deal
with rel;.gmus mai‘.ters, but suggasts that. this is tme of any studys

Bvery truth in Physics as: well as: én Religiom rune: up into &

mxster,w uhich we caxmot penetrate;hzb reason extends: alika in
_ either case up to the poin®. where the mysiery commencest;
Hévﬁ:iﬁ's: exam'ple of a nw'atery in: P!wsics= is an odd* one =« the fact that we
consist of body and soul.iﬁhia fact our reason: acknowledges,although wo
cannot’ mderstand eibher the nature of the in'bex\-activi.tw of bedy

1 1838 Serwom, p 12
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and soui, nor the way mind acts: on- matter.ihese are mysteries: beyond
reason. Evidently Hawkins is not concerned with what passes under the
title of Physies todays; he has a more antique fashionz in mind, he is
thinking move,perhaps; of what we now call ' philosophical psyehol-
ogy! He seems likely to regard insoluble problems or-difficulties as
nysteries - asg if a:mystery were something we couldmm never know
rather than something we could never fully understand. He appears. to
have a view of mystery much like that of Hampden, and he expresses
this later in his sermon: '
Religiom indeed, Natural not less: 'than Revealed { and both
.of then agreeing in thxs, respect with every branch of merely
bumen knowledge) rune up into many difficulties and nysteries
and sub,jec;s inscrutable, above and beyond the reach of our
imperfect facgltiesl
As soom asrevelaed re]éigiﬁm is linked in its mysterious: character with
Yevery other branch of mereiy bumen knowledge? the damage done to the
‘eoncept of m.ystei-y is in-eparablé. %he equatiom between the methods of
Revelatiom and Physics is a false equat:u:n:

' The argumentative method of Lheology ia that of a strict
science;such as Geometry, or deductive H the method of Physies,
at ‘];eaSt on starting, is that of an.empiz":lcal pursuit, or
inductives Thia-peculiarity on either side arisés from the.
nature of the case.In.Physics a vast and emnigenous mess of

1 1838 Sermon, p 14
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informatiom Iies before: the inquiter; all in a onfused 2itter;
and needing arrangement and analysis. In:Theology, such varied
phencmena are wanting, end Revelation pr'ese:ité' itaslf instead;
What is kmowk in Christianity is just what is tevealed and
nothing mere; certain truthe;communicated diréctly from above;

_ are comitted to the keeping of the faithful, and to the very
1lsst nothing can really be added to thege *:.ruthsfi

Ihis: passage from Newman shows well enough the divergent views of the '
Oriel meh about the nature of theological activity: Hampden could név_"ér".

have admitted sc great a distinoticin betweam natural seience methodology

and the appropriate pursuit of theological scisnces For Hempdem £t would
not be odd to speak of revelation:as a conclusion f£rom experience, _H_e
does: actuslly use such a form of words) and this brings theology well
into lire with nsiral sciences and ths method of observatiom and
genieralisztiom by whiich they prosper:

If the difference betiween a scriptural truth and its counter

_part in the system of nature; were greater or less than such
as might be attributed to the difference of circumstances;the
seriptural truth could not in such & case be regarded as &

2
conelusion from experience.

X Idea of a University; p 4431

2 Fliilosophical Evidence, p 63
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Noewmam 1s, of course, considering the positiom of theologiens when thes:l
core to look at revelation once it has been:given to men, They can
add’'nothing to the original gift, though they may defebp their
understandings

From the time of the Apostles to the end of the world no

strictly new truth can bs added to the theological inform=

ation which the Apostles: were inspired to delivert

Hanmpden: is more concerned with the very inspiration: of the Apoatles.
How does something come to be revealed? This ,he says, is a matter of
response to experience, a matter of understanding of environment. He
produces: a description: of revelatory processes, the how of the matter,
vhich is clcse to the how of natural science process. The way he devéle
ops his theory of revelatiom is peculairly modern at thi;s pointy and he
degserves: great credit for its presentatiom at his period,

Hempdem begins by recognising the progressive nature of revela
tion, the recognition that it was not all given a2t once in:one manner
and degrse, but 'In sxzmliry times and in. divér-s manners®, Ho describss e
the Biﬁle as. ' a record of the divine déalings: with the suceessive
generations of mankind*2e He speaks harshly of those wbo hid this
temporal. character of seripture and let it be thought that the Bible

was all of a piece:

1 Idea of a University, p 44X
2 Bamptom Lectures, p 88




The whole of Revelatiom ves: treated as one eoniemporaneeus
production; of whieh: the several parts might be expounded
without reference to the circumstances in whick each wad:
de:(i!.-we:.'edg1

Hampdem gess: that if we are tio understand Scripture we must be:
aware of its various historical settings and not eimply string,

together a complacent catena of passages: which are in agreement vit.h
each other, He is: rightly contemptuous of such msctent-iﬁc pmced-

uress

what vas termed 4n: the Scheols, the Analogy of Faith, was not,
as:might be supposed; an inbei'prétat.m of passages: relatively
to particular periods end perticular occasions, but merely the

shewing that ' the truth of one Seripture was not repugnant to :

the truth of another'®

We read Scripture wrongly if we read it as s deseription of the
dwnutable God, It is really, says Hampdem, & reeord of man: andhis:
response to God:

If we now read the Sceriptures: im the way of the Scheolmei, as.
having God for their proper subject ,instead of reading them
as a divine history of man, we naturally neglect the analogies

of time and cimumst.anee.3

1 Bampton: Lecture: II, p 88
2 Ivid, The reference is to Aquihas:Summa Theol. I.X art 10
3 Ibid., P &
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If we read Scripture as about man rather than as about God we shall

be the more ready to abandon the false dogmatism that ariges from
transmuting scriptural. images: inte» metaphysical concepts, and the:

more ready to understand that scriptural teaching is almost always

- concerned with how men should acts

" We then seek to learnywhet man. has beem 4% the infanoy,and
et the maturity, of his conditiom in the worldj how ke has
been. treated Yy his Sreator at different periods, and how he
has responded. to that treatment., Hence results an hiétor!.‘éail
theology, a register as it were of the religious conduct of
man under the govermment of Gody end consequently princip]hs.
of the Divins Character and Govermment appl:l.ca'ble to the

future direction of cur lives.®

It would impossibls to withhold admiration from such a piese of.
writings By realising that revelation has & history, that it comes _
to particular men in- particular circumstances, Hempdem has not. taken:. ~_
away its universal relevance, om: the contrary he has. given: the Bible |

- a-present existential character which allows us to learn fyom: it how

to act as Chrdstianm men,

" Further, the introductiom of historical criticism allows

-..Hampden-::t;o recognise t-ﬁe existence of iiﬁeréry _génres in: the

scriptural revelation eprd to aveid an unthinking of every

1 Bamptom: Lectures, II; pp 89-90



ph:_.'-ase -of the bitilical suthors: to a scholastic: category and rigid |
univocitys
The theology of the Sclisols: involved further-a totel
dsgregardi of the Rhetorical nature of the Scriptures. In
"' the ascendaney of the spirit of dogmatism,every centiment
of holy -exhorﬁation', the terrors of 'rehii:e,-the winnings. of
' persuasion; the pj.eby-oi‘- fatherly love, the commsnds: of
authority; all'diéappear,- -e:icept in- the inert. tangibke
material of the words -themlse'l'Ves_;,- on which an unfesling

reascn:may act-.l

Hanpder: is arguing for a recognition of the temiporal character of
the Scz'.i,ptums; .He_ is arguing too for a recognition of a view of
inspiration vhich was not acceptable to many of his contemporaries,
He is suggesting that, for example, the prophets came to understand
. the meaning of God'g-actibnsl towards Israel by taking thought about
the history of the Pedple of God, and the history of their own
private lives, The work of Hogsea would have been a good example of
the kind of prophetical work that Hampdem tock ag; typieal, Though
not all the prophets can be'placed im the Hbéeaz_pattemg there is

enough in Hampden's view to make it attractive as an explanation of

the how of inspiration and the origin of revelation in words. The.
theory is a gein in intelligibility over many theses advanced to
account for the mechandism of inspiration and revelation,

1 Bamptom Lectures, II, p 90
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‘Given: such & view it 13 obvious that a great many of the usual
nihet,eenth century ways of-_-conduct'ing theology wiXl Yose their
force, It will instead erect the methodology of the physiesl
~ solences. into the methoddlogy of theoXogye The. theologian: as: much
..as the physicist will find himself comparing and judging and
. correcting his findingsy the theologian will entertain. a new value
for his predecessors,

In genernd it 45 not unfair to suggest that arts subjects
proe‘éed by looking over their shoulders. The new in art is judged
Yy standards from giant canons of the past., Im general: alse: the
natural. scienceS progeed Yy looking straight shead, It is not often
that a piece of sclentific work is judged by past achievements, the
normal practice is to aliplaﬁﬂ that which fits: now, that which in the
presant ez;larges our ﬁioture of real‘iiﬁy. Happden: in a sense has.
designs to. move tﬁeoloy from t.hé artsman's province to that of the et
s'éiéntisto In> these &ay's;- Hmnpﬂe'_m remarks; the sclentist is led to,\
wéngh contentions and notions.'agé:lnst the balance of his owm ':I;nterﬁ;i
al.lz_)_ck of principles'} so that he pay; 'compare them with each other,
discerm contrarfeties: and reject vhat pe:.ip'iexeas and eohfouﬁdss hin'?
and n these days the theologlammust regret the pest refudal to
revalue premissea, The evil consequences: ofl this étati,;c:* theology are

I Bamptom Lectures II, p 56
2 Ibid,
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the more readily understood Af we mske a comparison with the seme
forces.at wrk. in the physical 'sciencesf
These ‘evil consequencss: have long bean fully acknowledged:
in: the parallel case of Fhysical Scienceilt. has beem _
-admittbdbll\;;zét conclusions £rom abstract terms are no valid
indigations of facts in natures May we hiope' that the time
will come when the like will be as fully,and as-prachidamy,
. admitted. in Theology!l -

Banrpden, therefore, makea out 8 very streng case for regarding natural
revalation and scriptural revelatinn as tuo facets of the seme act, and
for regarding hoth as: patient of sclent;lfic mvestigat:lom in¥za
thoroughly hmnan f;ash.hlm'. He thus erects: a yheg.l.s_ about revelation.
which is both coherent in itself and readuy, understandable. These

'_ chgjz-aélterlis.t.ics vhile not sufficlent of themeelves to proclaim the-
thesis true, are certalnly enough to meke 1t respectabile and attractive.

1 Banptom: I-eetures 11, p 5%
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I Mn=2Yogy in Theology

The method that Hampdem adopted in considering scriptural

revelation: vas: essentially an hiétoricai one. He spant some energy
in arguing for an appreciation of the historieal background.of the:
various seriptural writings, Im this he was ahead of most of his
contemporaries: in Oxford. The furthest back that meny of them had
read was the theology of Cudworth and the Cambridge men: of his
périqdf'-

The historical method seemed: to Hampden: to hold the clue to
a rediscovery of the meaning of Christiam words, He wented to find:
'the time‘s: and places wvhere certain: formulae and attitudes ams_e'-an_d
then: discuss: whether t.hé conditions which: gave rise to them st11L N
c'ht,a.‘.neti'i or wvhether it would be necesgsary to revise the formlae in
the context of our present conditions, He was x‘mth}ng of the
antiquarian, simply a man who wanted to know the bases: of the
contemporary; situation, He believe&, like Hewmsn, that the present is
& text and t_.hé past 1ts interpretation,

This historical attitude led liim to conduct most of his
theologising by means of an examinat.ibn of other men's work. It is
not fortuitous that his most famous work was a review of the mediaswal
scholastics. Even:when he is discussing a perennial problem like thaet
of analogical predication Hampden proceeds by historical} exposition
before meking his own contributiom: to the discussione. Since: analogy is:
go importent im theologlieal considerations I will outline Hampden's:
treatment of the question.
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Hampden begins by objecting te a criticism of the
analogical methed by Hey in his Divinity Lectuves. Hey bed

suggested that the function of the apalogical method was
really to calculate probability:
When we conclude from anything having happened,
that the same will happen again, in like circum-
stances, we are said to reason by Analogy.l
Without qupting.this_passage, Hampden does refer to Hey's
conclusion from this deseription:
+ee conclusions hy analogy are no%, properly,
reaséningga
Hey, according to Hampden, has confused the observations on
which analogy is founded, with the act of stating an analogy -
the concluding analogy 1s fa logical deduction from
pxgmisses,!3 '
When Hampden himself goes about to explain what he
means by the analogical method he refers at once to

Copleston, and, after a long paraphrase of Discourse III of

the Enquiry into Necessity and Predestination, he concludes:

1. Lectures in Divinity, 1796, Vol,I. p.162 (Hampden used
the second edition, Gambridge 1822 in four volumes,
References are to this second edition.)

2, 1Ibid,

3. Philosophical Evidence, p.63. There is a reference to
Whatelys Logic., p.207, but this is merely on the mean-
ing of Induction &s distinct from Syllogism,
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' Whence it follows, that, whilst by induction we
.obtain absolute conclusions, by anzalogy we can
only arrivé at relative conclusions, or such as
depend for their abéolute and entire validity on
the coincidence of all the circumstances of the:
particular inferred with those of the particular

from which the inference is drawn.l

Hampden'admifé that'analogy depends on circumstances, &nd

ddes'not have absolute conclusions such &s reasoning properly
should attain to, He cénnot therefore with consistence ob-

Ject to Hey's remark that 'when circumstances are changed,
our anaiogy,'however strong soever, instantly vanishes.!a

But this, he thinks, is erroneous,

Hampden elaborates three kinds of analogy. He presents
analogical'situation in which the circumstances from, and to,
wnick ¥We sreQgon, are known %o be simildr; situations where
the'éireumstances are known to be different; and gituations
where it 1is imposgible to be certain about similarity and
difference, Analogy then deépends entirely on circumstances.
It ig possible to confuse the metaphor with the analogy, but
this ig a prbblem'that'ﬂampden considérs-sélved by the
P#ovosﬁ of Oriel in his admirable DissertAtion on Analogy.'3

Hampdern tekes it as evident that it is the third
1, Essay on Philosophical Evidence. p.60.

2, Lectures in Divinity, Vol,I, p.163.
3. Essay on Philosophical Evidence. p.T2.
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species of modification with which we have to deal when
talking of div1£e revelation since he suppcses thet our con-
clusions on such subjects ‘must be held with a reserve for
our natural ignorance of the circumstences to which we
reason,!' It would scem that Hampden is proposing to build on
8 very subtle foundation, If we @re really to suppose that
we place an anslogy on uncertain céircumstances, then we must
alsc suppose the result uncertain, since, &8s he says, thz
circumstences determine the analogy. Hampden appears to be
launching forward into an eplstemology of doubt: This, how-f
ever, is no% entirely true, Hampden does indeed sometimes _
seem to be working on the supposition of uncertainty, and
this does contribute to his latitudinarian attitude, but at
other times he 8émits the possibility of certainty, This
certeinty is based on the divine concurrence, the actual
facts of revelation, By examining the relation between &n
obgervable fa¢ct of nature and the revealed fact of scripture,
he ig enzbled to meke what he considers & possible analogy.
But his menipulation of his sources of analogy renders
apaIOglcal theology impossible., Hampden in fact destroys
both analogy and the necessity for analogy.

Hampden destroye amlogy itself by his admission that
his analogy 1s to be founded on two facts, the fact of
nature and the fact of revelétion. And in doing this he
falls at once into the'error_which he had go tried to avoid,

His doctrine of relative 1nf6rmation, from which he partially
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escaped by the @llegation of a certein revelabion, vitiates
enother part of his argument, He 2dmits that Copleston is
right in describlng analogy as 'not the simllarity of two
things, but the similariﬁy or sameness of two relations,'l
bat by establishing nature @nd revelation as two facts, he
cannot institute an'énalegy between them, An analogy could
only be drawn from the relation of a2 natural fact to the
natural principles, and the relation of & revealed doctrine
to the principles of the sﬁpernatura1¢ By deelaring our
inability to achieve a certain terminus ad guem in our gpec-
ulations about the being and nature of God, and the con=-
aequent imposgibility of gstablishing a eriterion.of'simila
arity or difference, Hampden has actually denied the
péssibility'of énalogieal situations in theology.

' Hampden was able to extol the virtues of analogy while
at the same time making analogy impossible because he had
actually, perhaps unconsciously, changed the méaning.of the
term, In this he was certainly encouraged by his reading
of Hey, and indeed of Butler, Both these authors he citeé.
with regularity and éppfoval. When Hampden is concentrating
on the facts of nature andlthe facts_of revelation, he is in
fact preparing the way.not for apalogical conclusions but
for ccmpariséns. This is exectly what Hey nad supposed

%

analogy %$o be, & form of comparison, ancanalogous situation

1, Copleston: Enguiry, Discourse iII, p;122, Cited by
Hampden, Evidence, pps 60=61. ' o
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belng presext wher there are 'two events e2nd two situations
to be compared.! This is elaberated on the very page thet
Hampden has cited ¢
‘ ves 8 s8ingle event may give some faint expect-
ation of its being repeated, when the sames cir-
cumstances recur (at least when we have been
accustomsd t6 other analogles); a repetition
makes the expectaticn stronger; and the more
constant the repetition, the stronger is the
expectation generated; %11l at length we lose
all our doubts, and expect the event fully and
intirely: - thils, however, is only & single
‘analogy.t
Hey suggests by ths calculation that 'this has happened in
this situation and so it will happen in an identical
gituationt, is 'really likely to happen!, we establish an
anglogy, What we really establish, of course, is & com=
parision of situations and a deduction of events., Hey does
not think this is an illegitimate use of the word since he
" ig sure that he is followlng Hume and Butler, Hampden, toe,
thinkg he ig working in a2 true analogical tradition,
We can see just what Kampden means by analogy from the
‘examples that he prssenis., He suppcses that there 1s an

analogical reference between the fact that nature leads us

1. Divinity Lectures, Vol, I. p.162.


































































































































































































































































































































































































































































































































































