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THE RELATION OF RELIGION TO MORALD IN CHRIGTIAWNITY

- et e - o>

- &% e

- En = = g o

INTRODUCTION
Morality an essential constituent of religion.
distinctive sphere of religion.

8ix factors:-~-

1 God

2 Reconciliation
3 Rovelation

i wornhip

5 Church

[ Moral Life

Merality a comstituent of religion cf «

Buddhisn
Greek Myotury Religions
Prophatic Religion

The




1. THE MORAL LIPE AND THE IDEA OF GOD

Both Religion and Morality lay claim to Reality,
yet a true morallty needs the note of the Absolute and
a dimeneibn of depth in life. Christianity provides
these by ite conception of God, One who 1s Love. Christian
morality has for this reason a spontaneity and a dynamic
lacking 1n'the attenpts which have been made to eéstablish
a uorality without any reference to the supernatural.’
Further, Christianity is the religion of moral}personality':
worshipping the Christier God involves seeking the best

intereats of human personality.
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2. THE MORAL LIFE AND THE OHRISTIAN
EXPERIENCE OF RECONCILIATION

Continuing the argument developed in the last
section that Christianity is the religion of moral
peraonality and that worahipping the Christian God
involves seeking the best intereuts of human _
personality, it is shown how sin is an offence againgt
mornl persconality, an offence which breeks e man's-
personal relationship with God. The restoration of
this fellowship in Reconciliation - the Chrigtien forn
of Redemption - is a result of the power of God's love
(Agape) and@ the cffect of this on the moral life is
shown : f.e. on
Moral personelity
Moral stendards

The Moral aphere
The Moral Order

£0no =
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3. THE MORAL LIFE AND REVELATION

» O B G e e S R D G P WA O e e )

Revelation and reconciliation. A correct estimate

of revelation must pvesat on

(a) A conception of God as a fully ethical
Person.

(b) A coneeption of men as & free mnorel
personality.

Revelation and reapon : the question of "discovering"
God.
christiun revelation and requiremcnts of morality.
"pgape” revelationvof :
1. The Author of Life.
2. The wvay of Life.
3. The Powér of Life.
The trancformation in the thinking, willing, feeling
of a Christien. '
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L. THE MORAL LIFE AND WORSHIP

> T s S v e

The Chriatian responte of love to God has cognitive,
conative and effective elements. The relation between
morality - in the conative sphere of religion - and worship
= in the affective sphere. Vorship gives rise to a moral
dynemie : it leade to the spontaneity of Christian morality
; and provides a governing motive of love.

: There is no need to presuppose & special religious
emotion. The natural and noral feelings associated with a

relationship between persons make up the only feeling -

content of worship needed. Worghip expresses - what morality

also expreases - absolute dependence on a God of love.
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5. THE MORAL LIFE AND THE CHUROH
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The Moral life of the Chrietiun 1s nourished and
sustained by the solidarity and fellowship of the Divine
Community. This Community since it has & divine bond of
unity can manifeot both true fellowship and that frecdom
which is necesoary in a moral personality. The churoh is
the ideal moral community. The task of the Church in
relation to the Kingdom of God.




6. CHRISTIAN MORALITY IN THE CONTEXT
op GHRISTIAN RELIGION.

The relation of religion to morality in Christianity
from the point of view of love. Love of Goa,lbrotherly
love compared. Brotherly love involved in, as well as
dependent upon, God's love. Brotherly love in ite
religlious oohtext at same time as being basis of morality.

. Cognitive, conative and affective elements.




INTRODUCTION

A Christian realises that his conduct is, in some sense,
behaviour towards God. Christian morality is a vital part of
Christianity, because the nature of religioh is such that 1t
demands morality as an essential constituent : because morality
is & vital part of religion. ; "A religion, when it is purely
formal, may have no concern with morality; and a morality when
it is pufely cthentional, may have no dependence upon religion.
But there is no liying religion which is not in some sense moral,
and no aspiring morality which is not in some sense religious". |

Professor Urban states that, “"Moral philosophers have alwayaff;
recognised the close relations of morality to religion. No one |
familiar with the history of mankind can doubt that these two
phases of our experience constitute the warp and woof of & web of
human life and culture which it is extraordinarily difficult to.
disentangle," and he adds, "But while all are agreed as to their
close relations not all are at one ag to the necessity and 1nﬁer i‘
nature of these relationa"(g) ' , ‘
(1) cf.J.Open "The Natural end the Supernatural"  p.387.

ef.Brunner, "The Divine Imperative" "... as a fact of
history, morality - coupled with the closely related

phenomenon of lew, and the custom which unites both =
never appears aspart from religion. From the empirical

end historical point of view religion is the source
of all "good breeding" and of all'morality".

(2) "Fundamentsls of Ethics" p.ll7.
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- Here we are aseerting that morality 1s e religious dévolopv-vi
ment. Ve would maintein that to dlscover the relationship
between religion and morality, it is the term 'religionf which
needs definition. whe distinctive sphere of religion musct be
deécribed in order to show 'the necessity and inner nature of
these relations'. '

It.is misleading first to try to point out the historical ,
rélations of,voligion end worality, and then to atate how mofélityﬂf
hae always found 1tc canctions and authority in religion, as if |
morality and reiigion were independent Pactors in life, when a
consideration of ihe nature of religion is really reguired.

Ve would seek to show that any religion worthy of the name must
-1nc1ude a morality. What might be ealled a coPol’&ry of this
”Btatement, that a morality, to be a real morality and not social
custonm or eonvention, must be connected with religion, is usually
supported by the Kantian argument that, if we study the implieationé
of moral conauct and moral Judgementa, we are forced to admit a |
world—view which 1s in principle the Bame a& that offered by
,theology. HoWever, ag’ Ptofeosor Haering hao eaid, "We muet really
draw attention to the Tact that the general admisaion that ethics
and a worldutbeory bulong togethor is insufficient.v We must go
'deep down to the 1noight that to a. definite roral idea a definite
vfaith corrosponda - to the Christian ideal the Chriatian faitn in

_. (3)
‘God."

"The Ethics of the Chiristian Life" p.100
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Leaving’for the moment on one side the ides of & 1ogi¢ai
relation between norality and religion - an idea which rangee
rrém the sluple argument that norms of Jjustice or equality
presuppose that the world is & moral order, to the algborate
argunent of Kent's postulates of morality (& ag well as the
ﬁncertain conclusiono of comparative religion, e.g. “"The-
requirements of the highor powers have usually been underctood
to include some meacure of good conduct «.......The universal
religions and also the great national religions have included
in their mesocage a high moral ideal and huve lent the weight
of their authority with the addition of speciel sanctions, for
the enforcement of ethlcal demands”, and clso the evidence of
psychology or antbropoldgy - ag to religion providing canctionu
for worality; as to . .the influence §f the 'wacred' on social

customs; or; as to-tho‘character of both religion and morelity

as social phenomena - we will consider the nature of religion,
’endnavouring to loeute morality within thia context.

‘ Firgtly, we would maintain that morality‘is one of the
elenents cf.religion,'that morality is the necessury practical
expresdion of intimacy with the Divine, as John Béillia}says,
"Religion and morality are not adjacent departments of the
spirit's life, each‘with a fiual autonomy of its own; rather
is it true, that morality dimply is the aéde of religion that
concerus 1tself with duties to be done". o
(4) ef "poral Values end the Idem of GOa" W. R.Sorley, and

o "Manual of Mthics" Magkenzie "a real ideal " P- 451
éSg ef “The Nature of Religion" W.P.Paterson.
6) "And the Life Everlasting" P«275 cf also
: ,"rhe Interpretation of Religion" J.Baillie

"Uphe Nature of Revelation” - N.Sederblom,
o for sama view expressed.:‘ ';L_v_‘

i ena e et
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The unfolding of man's highest powers has always been
closely connected with religion. It is token for granted that
@God, the Author of l1life, desires to further the best intereats
of nan. Conuéquently God's will for men and ran's highest good,
the absolute standard of righteousncss and the Goal of man's
woral stfiving, are ot one. However, if we think of religlon
merely ae doctrine or creed or ritual, religion will have littlo
concern with norality. Agéin, if we consider nqralitv as a uet of
traditional usuges or olmply as behaviour, mdrality way be what
16 farthest from religion. It io poasible for morality in the
fdrm-cf»sbqial habit, soecinl convention und sentiment, to iinger-
on in the individual and the community, while the other elemcentas
of religioﬁ,:e.g. woruship, fellowship, ete., have diaéppeared ar
have beeﬁ abandonea. On the other hond, it may‘happén and'bas
héppqn@d, even within the Christian relipion, that'ovér-emphasiﬂ
upon the other constituent elements of religicn has'distorted the
wmoral element until it h&é seecned to diseppear. Yet,in gpite of
these mislending'conceptions. if &e taﬁe the higheat view of both
religion and worality we nay eoncéiVe‘of no reiigiqn whiech is not
in gome sense moral. | | .

e nay tufn'to.christidnity to find the nature of religion.
At the heart of religion ie man'a‘searéh for réconciliation.ana
communion‘with,God. ‘Since it takes two minas'ﬁo make comiunion,
the God of religion must be cohceivea of as parsonal'- 12 only
that He mey comnune with His woréhippers. Religidn thus becémes
the experiénce-of a direct personal relatiouship to the Ultimafe
Reaiity. '- | |
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On the omne vide of this perwonal wrelationship, we have Goa
seeking man through revelation : gecking to bring man into cleoer
velationchip with Himsclf. On the other side, we £ind man oecking
God in worship amd in a certain type of conduct. Han cccepty this
relationohip which involves on his part abgolute accoptance of the
will of God, cubmisclon which makos him Trec. Becauseorcligion
claims to deal with man in hic total environment and furthermore
demsnds the rcoponsc of a men's whaole pergon, reacon, feeling and
willing, woral striving must be ineluded in the gphere of religione.

The hindrance to communion with God and the ncod for redonption
arc due in some measure to this fact that man is placed in an
garthly environmemt:(7)cf. "Phe queotion, Whet is the right kind
of conduect ? yplaeinly presupposcs another: How can we interpret
the universe and men's place and destiny within it?“ Tho earthly
environneat gives rice to what Ritcscehl calls the contradietion in
which mon finds himeelf as both part of the world of natuvre and a
upiritual porsconality claiming to dominate naturc. There io always
gome kind of gtrain or tension between man and this environmont and.
maen is alvays striving to overcome this gtrain, regolving the diccord
of thig situation into a harmony, and getting the envircnmont to bo
hic 2lly rather than his advorsary. _

(7) "The Rolevancc of Christianity" p.3. W.R.Barry.
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Now soclety is no unimpbrtant purt of man's environment.
an has o relationship to malntain with society as well as with
dei True religion recognises that one's dealings with soclety
form a éounterpart to the personal relationship with God. Religion
demands that devotion to God ahould be expressed in conduct,
individual and soctal; that is to say, redemption or reconciliation |
involves a new way of living.
Jince moraslity is an element in religion, it is provided for
in the specifically religious consciousness or awareness of God.
‘there is present to the reli@ioua nind a double awareness. On the |
one hand, there iu the awareness of God seeking to come into fellow-
s@ip’ﬁith the religious person - this provides the God-to-man-ward
aide of religion. On the other hand, we have the awaréness that God
denands in the response of o man's whole being to Him - this provides
for the men-to=God=-ward @ide of religion.
“ It is neceSéary to ehlarge upon theée two sldes of religion.
”aking the side of Divine activity, we may discern three factora
to be considered.
1. There is the- fact of God, the Ultimate Reality, the
' infinite transcendent gource of all being, absclute

righteousness, with whon men seek to enter into o
peraonal relationship. ,

2. Thore is the fuct of 8in, thc barrier obstructing
this personal relationship and the econsequent concern
of religion with Redemgtion or salvntion, the overcoming
of the burrier. .

3+ There is the fact of Revelation~:.huw God uukes itnown
His will to men, by Holy Seripture, prophet or Vord.

There aro 1ikewiue’threq_factors'to be considered on the

othor side of veligion.

LRr e T P i R SR A T YA Y . LR
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1. Thero io man's dependenee on and submission to the will
of Goed : an attitude of reverence and truat in a pergonal
god who ip apprehended in worship and prayer.

2., There is the fellowuhilp of belicvers. Reoligion is not
the concern of fhe individual alonc but of the comnunity.

3. Finally there ic the moral life. This 13 the humon
roupense in conduet $0 the will of God. This mornl
clenent iso provided for even already in the primitive
veligious awarenccso, the fccling of awe, the scnoe of
the holy.(8)

The noral life, individual end soclal, is neeesgary becauso
there 1o no such thing as a solitary religious individual. Every
individual io set in a community. PFinelly the importcnee of the
moxnl life is secn in the fact of gin. In proportiocn as wveligion is
purificd from supersotition cnd magle, oin ascumcag the forn of moral
imperfection; sinply beceauge Ged is more and more conceived an an
Bthicel percon whe makes mowval demands only.

These facts = of God ,» Redewption, Revelation, Dependence,
Fellowship and lioral life = coabince to make up religica and they
influcnce one another; that io why "to o definito woral idoa a

definito faith correoponds.’ The charccter of the morality in any

religion dependa upon the relatlon cxiuctiupg botwoen the last and the

other filve elements cndé in owdor $o deseribe the rolation ol religion

to morality in Chrigtianity 1t will be necessary to consideor tho

influcnce which the moral 1life has upon cach of the five clouento and

their influence vpon it.
(8) "7The Natural and the Supcrnatural" pp. 62-=3

D¥.0inan says, "On the one hend, the erudest awve hus a
quality from which moral revercnce can evelvo, all norality
being a roligious development springing from thio vensce of
the holymmd on the othor, no truly moral fecling is over
wnolly without something at least akin to awe".
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WQ»may illﬁetfete this view of morality ehd religion’by
examining two religions which seem to deny thet. monality is one
of - the elements of religion.

A.Buddhism ,for instance, was a purely eubjeotive.religion,
concerned only with salvation from the misery of life.

Sakyamuni denied the existence of God. There was therefore
no need for worship, prayer or sacrifice. In its original form,
Buddhism should be called a philosophy rather than a religion.

There is however a lofty morality. The fogrth Noble Tﬁuth,of
Buddhisn states that desire (which is the cause of suffering) can

be eliminated by means of the Eightfold Path of #right views?, right
feelings, right words, right behaviour, right mode of livelihood,
right exertion, right memory, right meditation and tranquillity.
‘this is the basis of the Buddhist ethic. . _

Bud&ha gives & lofty ethic offering salvation fron suffering.
Perhaps it would be better to class tbis as an’a&theietic
philosophy rather than religion, since there waewno,conception,of
God in this system, no worship or prayep, no. felloﬁship.

Yet our concern here 19 that Buddhism developed into a
reiigion. Thie shows. that the ordinary worshipper or religious
person must have & God towards whom he can direct his feelings and
that moraltty, practioaily,_no iees than logicaily; demands the |
'background of religion. In both‘Mahayana and Hinayana Buddhism
" we find a deified Buddha (and often a developmént of polytheism
with the Boddhieattvas) There was a deepening and epiritualizing
of the Buddhist ideal to eomething,approeeoing feith'End the'
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unsclfiovh helping of others. The ideal of Nirvena piroved
vnaaticfacteory for the majority of poople ¢ thoy dcranded somathing
nmeye proctical, semcthing ncarcyr to 1ifc and conduet. There aroge
bore idea of atencmont, good decdes aveiling to ecounterbalance evilj
prayoy becone necessary and was made 1o one of the many
Roddhisattvas or saints. %Phe way of salvation 1s dcgeribed 1n the
Dharma doctrine.

Thia brlef view of Duddhism supinorts the ecnciuscion thet the
truc religious recponse can only be towerds a personal infinite
and thet perosonal religioa is the wreel background for novality. “he
original Buddhilsm dild not adequately csatisfy the religious
consciousnesysn end 1ts lofty morality was left without the support

of »oligilon. Conascquently there was a natural development towords
the later fomm of Buddhigu.

B. Secondly we hove $he groek=llyptery-Rellgions. The moral
content of thesc hus beon varicusly estimcoted. In splte of thelr
gexcesaen, and acbnormaliticn, the Liystery Religlons secem to have
repponded to a real religlous nced. They were Tivet end forcuost
religilong of redempticn. There were generally certoin initiatory
riteo ao a prolude to 'regencration'. This was & rebirth into a
higher life by an infusion of the divine vpirit. It involved the
gift of u new personality : one such as would resist the
golicitationn of wsin.

Dr. Anguu guotes De.tlateh to tho offocet that, "The majorlity
of them (i.c.liyetory-Relizions) had the came ciwms as Chrigtienity

itself < the ain of worshipping a pure god, the aim of living a
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Dure life, the aim of cnltivatinu 1{pirit ot brntherhoo&"(g)

‘Here there seems to be little dental of our view point that
norality ic one of the chief elemeonts of religion. Yet the gene:a@
verdiet upon the Myutery Religionc is that they wero loeking in this
moral side end this fact hes led meny to question the vital
connexion of religion and mornality. However we would mailntain that
defeetive religion wao the cauwe of tho morul woakness of the
Mystery Religiona.

The Myutery Religions were relig ons of oymbolism, but théir

- uyths and allegories, though 1n9trumentnl in obtairing the uyutical
experience of regencration, operned the €oor to uuperstition,
materialiem end maéi&. The upirituulity of these roligions wae
toc ofton undermined by the corruption of Astrology and maglic. It
W inevitéble that wen should come too often to the Myoteries with
other than purely religious motives.

In o far cs they offered a message of salvation.fthe
Myoctery~kReligions were on fho way to true religion. As Dr.H.ALAS
Kennedy seys, "Vhatever nome they beae, their ultimate cinm was
identical - to raise the soul above the trans§iency of pefishabl%lé)
unatter to an lmmortal life through actual union with the Divine!'

¥Yet even this cént?al idec of calvation could be coyrupted.

Superstition and mﬁgical idenas led uany to the Mysteriss for
purposes other than the fOrgiveness of gins and to come away without
a thought of ‘uworal, obligation. Mcn werec 'saeved from' Pate and the
limitations of earthly life by the exaét perfornances of eacred

I'itual . . :
(Q)J *St.Paul and the Nystery Religions" P79,

(10) Dr.Hutch "The Influenpe of Greek Idecs" p.291 quoted by
Dr.Angus in uﬁhc Myaterv Religions ona christiunity" p,zus
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Alongolide great extrones of ritual avceticion and license
went an esoteric oquiprent for warding off cvil powers : a coutly
pricsthood, imagos and symbolism, cult-legends and magical formulac.
Thene centributed to the 'gnosis' of the worchipper.

The exeggeratod importance attachcd to ritual involved an
appeal to fecling rather than to moral loyalties, and oven where
thic cmotionalism did point to gplritual thiags, it was towards
o vegue cboorption in a supra-sensible recality, not towawrds a
norally determined personal velationghip with God. While wershilp
thuy tended to quicken the ¢moticnel life, the ratiqnal,
theological and, what we huve speelally to notc, norel clementa of
religicn were noglectod.(ll)

The magical tendencies ond 'gnowis' had an influencc upen
the elemcent of fcllowship in these religions. nlle it is true
that theso eligions recognived 'thiaaoi' or cult-brotherhoodsn,
thoy were gencrally exelusive weects. Fellgwuhilp cnd soeial duties
fell into the background before the desire for porsonal regencration
and perconcl comnunion with the Deity. This tendency was helped
by the 1dece of en epoteric deetrine - a gnosis : the wowrshippers
vere an ¢lite, a favoured f£ov cnd the best things of their religion
were not to be spoken of, let alone advertised.

‘Recogniving that there arc in theaoe Mystery Religlong,
cspeeially in Mithraion, "hints of a higher idecl (of morality)
cesseccsscesasoil Which ourity ic laid down as indicpensable for
gulldey of initiateu,”(12) we may state that geneyally speaking,
(11) 9%hio of coﬁrse io & gencral gtatenont. The moral content

varied according to the perticular lystery. Mithras worship

for instance did hevo o strong moral element yot there was
little noral earnestnegs in the scrvice of Iois or Attioc.

(12) gt.Paul & the Myotery Religioms" «p.78. H.A.A.Kennedy.



(12)
these religions had certain defects which told on their moral
requirements. There may have been bonds of fellowship, a call to
brotherhood which ignored class distinctions, a demand for self-
denial and life-long obligations, but on the whole, it is safe to
say that the great defect was an over-emphasis upon the emotional
side of religion to the consequent neglect of the rational and
moral sides. Now true religion demands the response of a man's
whole being, resson, feeling, and willing. An exclusive
emotionalizing has disastrous effects on the intellectual and
eapeclally on the necessary practical expression of religion.(13)

If we turn to the Hebrew religion, we may see how the prophets,
especially the great eighth century B.C.Prophets, had to deal with
just such a situation as that created by the Mysteries. The prophets
found people only too much occupied with what they considered religion;
it was a religion of lavish ritual yet a religion borrupted by magic
end superstition. The prophets were men with great insight into the
purpose of God for the world, men who fully understood the nature
of religion and they taught that, in true religion, morality must
hold a dominant place.

Prophetic religion and_the Mysteries. The prophets

considered themselves the 'via media between God and man. God had
sent them to pronounce His will and being a moral Person, He

(13) "The Mystery worships satisfied no doubt the emotional -

cf - craving of mankind, especially mankind oppressed or
suffering for some magic of redemption in which purification
and passionate penitence should count for more than a mere
upright life" Gilbert Murray. Peake's Commentary, p.633.

cf - E.R.E.Volv.9.p.81. "The great need and longing of the time
was for salvation. Men and women were eager for such a
communion with the divine, such & realization of the
interest of God in their affairs, as might serve to support
them in the trials of life and arantee to them a friendly
reception in the world beyond the grave".
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desired a morally gooﬁ life as the regponse of nan and not nmere
rituel or coremonial. Accordingly the prophets take up the ory
. of gamuel, "Behold to obey is better than to cacrifice and te
hearken than the fat of gamsr(1h). Amos, Hosea, Micsh and Isaigh
in turn urge the claims of morality in preferonce to abundance
of sacrifices. Holding that righteousness and morality are at
the centre of true religion, they objected to mere ritual
masgquerading as religion. The moral principlea, which the Greeks,
owing té the defects of their religion considercd to be ideals
of moh, the Hebrew prophcts perceived to be the laws and will of
Ggod. '_ | ' ‘ °

Prophetic religion and Buddhism. Now what we are noting

hore 16 not so much the actual ethie of the prophets, as the
place they assigned to morality in their conception of religion.
Their ofhic was lofty : they conceived of a nation of brethren,
men who treated one another as brothors. Religion was to them

an activity, a fight for righteousness by the vide of their God -
something quite different_from nystical ebgorption into the' |
Infinite - the Nirvana of Buddhism. Yet the provhets were true

. myoties and, as Kittel admirably states, "The world-wide difference
of this prophetic mysticism in antiquity ic that one ends
logically in tho surrender of self into oblivion, the passive
melting into the Nirvena; while the other only finds its true
@olf in the gredtest aetivity that springs from union with God;
in finding one's sclf one discovers also one's greatest moral

. (15)
tasks and capabilities!

(14) 1 sam 1522 cf. Aiow 54y Iscieh 1;7 Hosea 239
(15) “Great Men and,vovemente 1n Iarael" p.250

P
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Proghetie relzglon aqg Universal

:.nralit;.“ 'The f&rfhest
ﬁ ' reaching thought of the EBight century B.C. Hebrew prophets wag,

the implieation that Yahwoh was more than & national God, Eis
oxistence did not depend upon the fortuneu of Isracl. He regardé@:
the moral life of all men. He thus beceme the symbol of inexorable
righteousness, the Lord of universal morality - "Wherover wrong,
moral wrong was done whether it be to Israel or by Israel or by |
anothor people to a third, it was a violation of the law of Yahweh,
a contradictiog of His gloricus will and must meet with His
punishment;" 1

As 8 noral Being, God was one who judged and ruled morally:
material prcsperity was no longer the reward or mark of His power.
He desired not abundance of sacrifice but the surrender of thé
hearts of His worshippers. To worship Him ard to live righteoualy:
were one and the game thing - "Hath man shewed thee, O God, what |
is good, and what doth tho Lord require of thee bu% to do Justly
and to love mercy and to walk humbly with thy.God), Add to

this the idea of the New Covenant, which God will write in the
hearte of His people, and still more, the lives of the prophets
. thomselves, and you hove a true picture of prophetic roeligion.
.The achieveucnt of the prophets was to egtablish an

ethical wonothelsn. They insioted that Yahweh was the one and
only God and that He wao o transgendent moral person, and that
(16)  Oostorley - Robinoon, "Hebrew Religion" p.200

(17)  Micah 6 After Sellin.




the work of the individual was in -his moral péraonaiity, whiieJ'
Qorahip_involved 8 rolationship of personalities agiritually.ané:
norally dotermined. Religion and conduét were interlinked.

We cee the Hebrew prophets then insisting on our premiss
that since God i8 a lMoral Being, & moral sphere is the real
environment for wman. The moral is the measure of reality and
therefore morality must be an essentlal element of rcligion. The
prophets taught a Mescianic era of truth and Pighﬁeouanesa - a
foreshadowing of that order of Love which is the speciai nessage
of Chrigtianity.

Chrictianity is in some moasure the heir of this prophetiec
religion. Dr.E.Bevan says, "From tﬁe Hebrew tradition the Christian
drow a cogception of God by which righteousness, the moraily good
will, was all important in:His sorvice", and he adda, "for the
Christian, salvation meant being incorporatod in a society ﬁhich
had a cause td fight for in the world and a coafidence of ultimate
victorx"(le) The Christian, cs the prophet, has no time for the
mystic way; reconciliation'for him i5 along other lines. In place
of mystic absorption, lavich ritual, Ohristianity offers e livingl
Percon in whom the moral law lives and is alive. His moral life
and teaching arevsummed up in love of God and umaen, hepqe it followt
that love is the basis of the Christian ethie.

1In Christianity therefore morality through it's principle
of love expressep what ip most peal in religioﬁ,(lg) Rgconciliatiﬁn,
the central thought ?§°§eligion, and norality are united in the

conception of Agape.

5183 "Chricvtianity in the Light of Modern Knowledge" pe«113

(19) cf'. Muckenzie "Manual of Pthies" p.448 for point of view
of moral philesophy. “whatever is right, ie'.

. (20Y, N:B.galvation is not the.reward.of a morel.1ilé, 1t 15 the

gift of Ged's grace.




(16)

The highoot roral 1deal , the Christlan reecgnlecs as Agape. Ia
hig f£ellowship with God, in hig relations with hie fellow non,
the Christian realises that "God io love end ho that dwellaotha in

(21)
love, duvelleth in God and God in hin".

(21) 1 Jonn bLyg



1. TOW MORAL LIFE AND THE IDEA OF GOD

Profeuuor R.Hicbuhr states, "The distinctive contribution
of religion to wmorality lioo im itc comprehension of the dimeneioh'
of depth in 1ife eveveecs.. A religious norality 16 constrained byﬁ
its sense of a dimension of depth to truce every foree with which
it dealtc to some ultimnte origin and to relote every purpose to
some ultinmate cnd. It is concorned notAOnly with inmodiate values
and disvelues, but with the problem of good and evil, not only
with immediate objectives but with ultimate hopes. It is troubled
by the question of the.primal "yhenee" and the final "whercfore".
It is troubled by thoue qucations because religlon ic concerned
with life and existence vy a unity end coherence of meaning". (1)

Thid @imemaion of depth in the peligious conacioumnoau glveu
validity to EO“QJ experience in threeo waya.

(1) Tho dimengion of dopth lebﬁd to the ascunption of a
meaningful oxigtence. Now thiu - iu precisely what norality demandé:
loral cxperience decmands somé eupporting~1nterpretation of the |
world, some explenation of the wniverso in which the moral 1lifg
30 not out cf‘place‘and in which moral values ave nét illuuory:

For the individual who refuves to hold the religious outlcok,(a}
"Theye is no theory of the meaning cad valnaAof events which he
iu;comﬁalled to ueeopt, but he is none the leco compeiled to

(1)‘ R.Niebuhr; "An Intcrpreyatioh of’ Gp?;ptian wthics" pp.15-16

(2) ef.y.Lippmann "A Proface _{'.o Morals" p.9.
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accept the events. There is no moral authority to which he must
turn now, but there is coercion in opinions, fashions and fads.
There is for him no inevitable purpose in the universe but there
are elaborate necessitics, physical, political and economic".

(11) From the same dimension of depth comes an explanation
of the absolute and unconditional character of moral demands. The
individual is conscious that his moral values are not his own
private feelings but that they are in some vital way connccted with
Reality. |

(iii) The dimcnsion of depth also offers an explanation of
the tension existing between 'what is' and 'what ought to be'. In
the heart of the truly religioue pérson, there i3 a yearning after
fuller and more perfect life so that he is never satisfied with the
level of morality he has reached. He is ever seeking a higher life,
seeking what 1s most real.

Se far as the Christian is concerned, the truest reality has
been revealed in a Person and a life of love. That is why "the
Christian ethic is not a teaching but a Person".(j) In this Person
the ultimate dimension of depth has becen reached. The finality of
the Christian ethic is assurcd because it 18 impossible to go
beyond Him: it is impossible to show how His roevelation of God is
defective. " |

At the heart, therefore, of Chrigstianity lies the fact of
Christ. The fact of Christ gives to Christian morality both
spontaneity end a dynamlic, becauee going back to Christ means, for

(3) P.R.Barry, "The Relevance of the Church" p.162.
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a Christlan, going forwhrd with Chelot. Phore io spontanclity in
vhe uense thet Chriotion Faith is not bound dovm o0 o system of |
preecpta, o0 a meehanienl movelity. Intellcet and feith produce
o cpeative morality. Thoe Christicn feols thet he st rcopond with
the whole of his being to thc ultimote oality revecled by Chrigt
ag & God of Love. Resgponding to this rcality docs not moan looking,
back in the dircection of the traditiomal and conventional but
iooking towardo that porfection of thce moral lifc whieh in td come.
Thic is thce only vary In wvhich lifc can be a mastery of onvironnent
and not opiluply adaptation to 1it.

The Christian 1life hes soontanceity : it has aluo a dynanic.
This toe depende upon the fact of Christ, for He brought a gpeeial
negsege avout God. Tithout falth in Goé through Chriot, tho
Carigticn moral 1lifec hes no uecaning. The God Christiang wovrship
is no uere JTsocnce or Absolute Valuc or time ground of Gooudhoss.
Chriotian Tfeilth conceives of o Coodness which co-operatcu with tho
secker, a God who is a living Redecncr. Therce could thereforc be
no Chrisvian norality without the help of whot Pauwl callo the
"dyncmiu"(u) of God; and that lu involved in the morsonal
relesionpship of the Christion to o God of Love.

This upontanelty and dynanic 5uarént@e the Tivality of tho
Christier c¢thic. They provide for that quelity of Chriovtiam
norality which hag boen recently astyled the "imposuible possiblel
Thic uworality can nover boeeouo cut-of=-date becavge it 1o not
enbodicé in a code but in ¢ Wey, a Truth and a Life, in a Porsgon
wvho 15 insiring men ond cver rovealing nov possibilitics of

(L‘-) cfs 1 COP.l@.lg.Qo.
(5) cf. Nicbuhr "An Interpretation of Christian Ethien"
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goodness. Christian morality, then, is progressive and the nomnm
which remains through all ite changes is the same fact of Christ :
that revelation in history of a love which is of6God, a love which,
Paul says, constrains us to press ever forwarde( )

It is a love which is of Gogd, sinde, as we find in the carly
Church, "There is no notion of byrotherly love being a fine intuition
or ideal, deduced from observation of human nature or gencrated by
earnest souls striving to keep themselves warm in 2 chilly universe.
On the contrary, a valid belief in God is presupposed, hot simply
in the unity of God nor even in His unwaverin% will of good, but
in His manifestation through Jesus Christ", ! and Dr.Moffatt remarks,
a little later, that Christianity made a revolution without parallel
in the history of morals, because "The Church was a fellowship or
an organism not created by the will and co- operation of a number
of individuals, but brought into existence by the loving will of
the Pather and trained by Him to live up to the principles of Hig
- own lifeﬂ(a)

Faith in a God, who has revealed Himself in Jecsus Christ as
Love, is thus essential to Christian morality. 7 "It (i.e.Love)
is the only ﬁord we heve for that final and constitutive prineciple
of the universe as personal and as directed towards persons which
hes beenvmanifesféd-in the personal life of Jesus, and, supremely,
in what is at one and the same time, the most frightful and most
hopeful ovent in the world of personel relationships, namcly

Cglvary" It is quite useless to think of applying the principles
cf. Phili -
7 .Moffatt?p"go%g 1% the New Testament' p.316.

8 Ditto  p.318.
9) cf.H.H.Farmer "The Phtistian Paith and the Common Life" p.148
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*
of Christian morality without the background of Christian faith,
yet it is precisely upon this score that objections are raised
agaihst Christian morality. |

The general criticism is that to bring God into the sphere
of morality 1s to weaken morality, because this means dependence
upon an external authority, i.e. the will of God, and concern for
the will of God renders insecure the validity of the moral law, it
misdirects moral energy and corrupts motive with the prospect of
revards and punishments. This criticism is the basis of most of

the antinomies which Professor Hartmenn finds between Ethice and

(10)
Religion.
Professor Hartmann states that, "Ethics 1? a%ways concerned
11
finally with man, religious thought with God," and "that any-

thing whatsoever in heaven or on the earth, even though it be God

Himself should take pr?ce?ence of Man would be ethically perverted,
11
it would not be moral. This is a rather sweeping statement,

especially in view of his own earlier opinion that "since there

is a deep inward connection between the two domains (i.e.of Ethics

and Religion) the outlook of ethics leads us bgyond its own proper

problems directly into those of religion."(12) Professor Hartmann

says that nothing should take precedence of "Man". This "Man" seems

rather like a personification of the moral law; since "Man" is not

the individual who has to submit to the moral law, nor can "Man

mean men collectively, since what is right and good ia not simply

% cf. A.N.whitehead "Religion in the Meking" p.5. "Your character
is developeéd according to your faith. This is the primary

religious truth from which no one can escape. Religion is force
of belief cleansing the inward parts ...."

10) In his third volume of "Ethics"

311 N.Hartmann "Ethics" (L11l) p.264.

12 Ditto " p.260.
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what men like or legislate for themselves. Again to isolate man
from God in such a way meang denying to man that vital contact with
Reality which is the source of his truest manhood. -Such a thorough
=going separation would depersonalisc man since God is Infinite
Personal Being.

It seems obvious that behind this and the other antinomies
of Professor Hartmann, there is the idea that a rcligioue morality
corrupts moral independence. This i1dea is due to a defective
conception of religion,or rather,a defective theology. As Dr.K.E.
Kirk says, "The fundamental consideration which proserves inviolate
the moral freedom esgential to ethics, and which alone keeps
religious depcndence spiritual, is that the religious relatiomship
with God is not any kind of relationship, such as on in which man
is dominated by a God whonis imperaonal force, but that it is
personal relationship. This is the key to the solution of many
otherwvise insoluble antinomies." (13) "For in truth the reclation

between God and the soulW scems rather to be such that when He most

controls my will, then am I most free; that when the law I ebey ie
His law, then am I most autonoﬂéa; and that when I love my fellow

men for Cod's sake, thon and then ohly, do I begin to love them for
the gake of the deepest thing in themselves; that heteronomy in

which God is the Heteros being itself the highest of all antinomios'(b)
Thic personal relationship is a truly moral one. It is something

far higher morally thamn an obedience to an abatract moral law.

13. K.B.Kirk. "Personal Ethics" p.169. |

(b) J.Baillie, "And the Life Everlasting" p.276.
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However we must return to the objectlon against a religious
morality, against the idea of God in Morality. Thevmost dangerous
criticiem on this liné comes from Humanism.

Humanism is the general term for those moral systems which
eliminate altogether a supernatural influence in moérality and
which by "humanizihg " ecxperience make man the forus of existence.
The religious person pute his trust in God and frankly confesses
dopendence upon a Higher Power. The Humanist objects to this
spiritualizing of life; it is merely necessary to establish life
upon a sound moral basis having o reference at all to God. A
typical statement of Humenism is this: "Humanism does not utilize
pevéaled rcligion ecoeecccoe. Humanism is established critically by
the observation of the immediaste data of consciousness and by the
study of the record of the race. Such observations and study reveal
that man's intellect and will as well as sensoé, are constantly
prone to excess but they also veveal at work in man a principle of
control over them and consequently superior to them. This principle
is designated as the "higher will", "inner check" or "frein vital"
and as it may be exerciesed over the natural activities of man, it
is apparently of supernatural origin, so that it corresponds to
grace in the Chriotian system" (p.175 "Chellenge of Humaniem"Mercier).
This "higher will" upon which the Humanists place so much confidence
seems to do away with the will of a personal God. According to
Irving Babbitt, ("Humanism and America" p.40) "The higher will must
simply be accepted as a mystery that may be studicd in the
practical effects but that in its ultimate nature 1s incapable of
formulation". Thus, it is sufficient to formulate with the help
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of the higher will a number of ethical principles. Morality
involves nd nmore than a study of moxral laws and various
classifications of virtues, together with a measuring of “goods" -
generally of utilitarian valuc.

No preoccupation with ethical principles can‘tever be an
adequate substitute for a life founded upon religion, simply
because a good life does not congist in the cultivation of certain
vifﬁues,ve.g. the virtue of unselfishness involves more than
numerous unselfish acts - a state of mind must be attained of which
ungelfish acts are the spontancous expression. As L.Hyde says
"The most decisive indication of the weakness of a purely humanistic
ethic lies just in this fact - that 1t is possible to conform with
considerable faithfulness to the principles of Aristotle and yet
remaln a dreary and uninspiring figure". )

The Christian moralist on the one hand seeks first an inward peace,
a rightneas with God and a divine strength, which, in his faith,

he considers to be the result of fellowship with God. He does not
place all his confidence in human virtue as the Humanist or in a
"higher will" but recognises that man's best righteousness is as
filthy rags,(15;nd that the good 1s not something produced by man
but it is eternal reality which imparts itself to men. He
dedicates himself to the service of a Higher Power than himself
because he finds sométhing sacred in life; something for which he
would die to prescerve.

(14) "The Prospects of Humenism" pp 109/410
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One of the most pronounced virtues of thc Christian moralint
is humility. The Humanigt however by cultivating virtues inevitably
becomes sclferighteous and proud = "The man who is devoting his
powers to perfocting his ovn self, inevitably becomes & victim of
egoism: he must attain to a condition in which thc innermost centre
of his being is subordigateé to something above himself. Then only
will he be at peace".(1 ) '

_Again thc Humaniet looks to a reality which is immenent in the
wvorld. The religious moraliet worships an immenent and transcendent
Reality, a Reality which is both the ground of existence and tho
esgenee which iranscends existenco. The advantage of this is that
men can pce in the values embodied in persons and lives manifeste
ations of a Reality which transcends actuality. The religilous
moralist can not therefore be accuscd of worshipping deified human
valucad.

The Humanist objection against a theology in comnoction with
the moral life is thus overruled by morality itself, by its requiru~
ments and naiure. For while it is true that man nust seek the
truest Reality, the Good, and the only way %o do this, as the
Humaniot would agrec, is by being true to oneself, yot, as the

Christian foels, the only way to be true to oneself is "via" an

y avarenoss of a peraonal relationship with this truest Reality.
"Christian faith" seys Dr.L.Hodgson, "declares that the ultimate

(16) "The Prospocts of Humanism" p.90.
ef K.E.Kirk "Threshold of Rthics" p.450 distinctlion between
{consciontious' and caintly types of character. "The
congscientlious habit of 1life leads direct to a preoccupation
with onesclf which is the very revcrse of saintliness. The
ideal character hag about it a certein spontaneity. It is
unselfeconocious and unreflcetive.
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reality, that which alone will be found to be logically self-
conolstent and gelf-euthcnticating in its goodness, is the consciouwu,
active purposive, personal 1life of God"o(17)

| It is truc that the Christian recognises that moral claims
overrule all others yet it is ospecially in this moral sphere that
he bocomos surg of God. At the same time, the Christian asserts that
moral activity is not the wholo of religion. Vhenever man regards
moral achlevcment as somethiﬁg vhich inevitably produces the
required rosponse on the part of God, he is thinking of God not as
a Persony but on the lines of matcrial things.

. A porsonal relationship to God is necessarlily ethically
conditioned. @God ic an othical Porson. His demands are those of
morality because He demands in men character and conduct
correesponding to His own "Name". Now Christian moral conduct
agosunes that the naturc and end of man ig to live in fellowship with
God. Thus the moral conduct of the Christian is not something
alongside his faith, an activity which imvoiés a suspension of
religious experience, nor is it nerely a consequence of that faith.
In a rocal scnee the Christian's moral conduct ioc part of the
personal relationship, part of his communion with God. The Christicn
expresses his faith in God in moral conduct, yet, at the samc time,
he loves vwhat is good because he finds God there. The Christian
in his faith rcgards morel good ac of the samc reality, of the
game Personal Love wvhich gives life its maaning and significance.
(17)"The Grace of God in Faith end Philosophy" p.99.

cf. F.H.Bradley "Appearancc and Rcality" p.4l9.

"Phe man who demands a reality more solid than that of
the religious conseciousness geeks he knows not what".
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; For the Christian atriving to attain the fullest develoPment'f
’ of his peraonality and that of othore - and “a human being is l 
loved in proportion as he is grasped and affirmed as peraonal"(IS)
- the whole serics of unconditional and sacred values which lifo
offers express the personal will of God. Revérence for thesc
values is a neeessary part of Wor@hip.(lg) In support of this is
the confident assertion of Christianity that behind morality and
indeed giving morality its power and its life is the relationship
with God through Christ. All moral action is traced back to the
moral dyrnamic of the Risen Christ, the personal source of the highest
f good.
Now as Dr.A.E.Taylor payu, "If'God is not only the goal, but
the author and sustainer of moral effort, the whole moral
endeavour of mun muct be a response to what we can only call a
movement from the other side. It is,indoed, our own beceausc it isi
the recponse of such moral personality us we elready possess but
none the less it is a rcooponse to a divine inxtiativeP(QO) Our

love to Cod mupt be founded upon the awareness that He draws neafa )
(21

to uo in porsonal communion = we love bocause He first loved uas.

Thic divine initiative 1 seen in the golf-revelation of God
in Christ. oOhrist's rovelation of the love of God the Fathor
involved a change in the conception of a man's rcelation ﬁo God
28 well as in tho conception of man's relation to his fellowa.
218;‘ H.H. Farmer. "“Phe Christian Faith and the Common Life" p.150.

19 cef's. Matt. 7

s ; "fhe Paith of a Moralist" I p.239




In the BenLeo of a filial relation to Goa on the gﬁrt of nen, the '

i root principles pf rcligion and mqrality are joined. There is the Q
faith that God in Hic love calla us not sorvants but sons and this |
faith in thc divine Love findo expression in love, for we must look '
upon mcn as brethren and cqually sons of the Father as ourselves.
This divine initistive is also seen in the dynhamnic of the
christien moral life. Christ laid stress on the dynamic of God as
the power which makes practieal His way of life, e.g. when Hio
disciples were astoniched at a ccrtain othical truth He onunclated
and oxclaiméd "Mfho thcn eaon be saved?" Jesus roplied "Gith men it

is impossi?le but not with God, for with God 41l thinge are
22

. posoible."

As Dr.A.E.Tayloy suggestu, the God who is Love and the Source
and Sustainer of the moral life must be at once Croator, Redecmor
| and Sanctificr. And ell thosc qualitios are includod im the Christian
r conoception of God. Following tho authority of Josus, Christions look
5 upon God ap o loving ané living PFPather, a King in the rcalm of moral
: peraonélitioso It 1o sonship thereforc which typifies the Chriotian
f—mé?él relation to Cod. Sonship involves a robirth and this is the work
{ of the rodceming and senctifying lovo of God. The importance of thio
? for Christicn morallty can be percoived in Paul's famous utterance
f_"Be ye therefore transformed by the renewing of your mind etc."(zj)
; That is how a legal norality is transceonded beeauwse the Christian
- thinks firet of "baing" rather then "doing".

- (22)  uk. 10p7
' (23) Rom. 12.p,
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In a legel system of morality, it is impoosible for nen to
reach a truly porsonal velation to God and to his meighbour. As
Paul inférs, law is a barrier which is imposcd betwecn man and God
and betwecn man and his neighbour. In the relatlonship of love,
no barricr ie interposed - "WThat takes place there is that-He (God)
opeaks to us pgraonally in vwnconditional love and creates a new
relation betweén Himself and us, the reclation which is not of law,
a relation in which he ie not the claimant but the giver, and wc
arc not those who take the initiative, but those who receivo“.(zu)

This accounts for the spontancity of Christian morslity, for
by this ildcal, which involves loving God as Father and loving your
‘neighbour as a brdtherg all scparate preceopts and maxime are
trangicendcd. They are S$ranscended beeause with a transformed mind
ag a result of vhe wofking of God's spirit, a Christian is saved
from the weighing of gcruplés with cach moral decision. As
Dr.H.A.A.Kcnnedy says of Paul, "As uncompromisingly as his Master,
he proclaims the crucial test for Christians, "By their fruits
ye shall know them." But this ethical actividty is for the apostle,
in the strict sense fruit. It is the product of a definito

: : (25)
principle of licfe, that principle which he calls the spirit".

(24) E.Brumner "God and Man"  p.80.
(25) "fheology of the Epistles" pp. 225-=6
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2. RUCONGILIATTOL AND THT NORAT, TLIFE

The personal and noral charactor of the Christian religiouc
relationship botween God and wan is most clearly seen in the
experience of Reconeiliati?ni Chrigtianity 10 necoosarily

1

goneerned witp redomption, but vinee this rodomption takes pla?c
2]

in tho spherc of the personal, it is better named reconciliation,

Man is reconciled to God whose will is gvounded in moral valuecs and

standards. God's will can never be contrary to moral sense,

rathcer 1t is aluaye in line with what is "Trua, honest, pure; jJust

and of good repori'. Reconciliation with God thercfore can

neveyr be without a moral content.

The Christian recognises that his norm, the urgc of his beilang
is dirocted towards surrender to the perwonal Croator and sustainer
of the world. He oxercilses self-determination as a noral boing
yct to recopgnlise his dependence upon God nust be the first otep
to solf-determination since God is Creator. The individual ia
vitally connecctod not orly with his fellows but with tho personal
sourcc of his valucs and ideals : hence self-realization can never
mocan spinply a sclfecentred existence. The Chrisgtian PealisCn an
obligation of love both to his followg and to his Creator : as
Drunner says, “"The God who io love creates man out of love, in
(1) "To speak of a "Rcligion of Redemption", is one may say, to be

guilty of wcdundancy; at any ratec if we are comsidoring the

norc highly devcloped forme of religion..." Otto "The Idoe

of the Holy" p.170. ef. J.0nan "The Natuwral end the

supcrnatural" p.363. "But to £ind wedemption only in the

higheot rveligion and novhero elec; is to niss what iu
charactoristic of all religien. Not the highesgt only, but
all rcligionus are religiono of redomption”

(2) A religion of rcconciliation is -doseribed in "The Natural and
the Supcernatural" op HL6-174

(3) ef "pPhilipniana" lg elso ef. "The Craco of God inm Faith and
TPhilogophy" p.5s Le.Fodguon.
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loving for love. Thus the divine love ioc both the basis and the
aim of responsibility, and it is both the basis and the content of
thc specific and genuine naturc of men. Botb the origin and the
neaning of man's existence lic in the love of Godﬂ(u)

This method of understanding wan, in the light of a gpcecilal
relation to God, is the basis of the Christian ideas of sin and
roconeciliation. Man isg creatcd in the imagc of God : he ig created
Tfor responcible selfhood as a moral person. In order to have
comnunion with God a men must be true to the norm of his own being;
that is the ohly condition. If ve reject the highcst and best that
we knovw, ve are rejecting God.(B)

Sin means a broach in the personal relationship with Ged. It
is alvays moral evil arising from man's Trecdom and responsibility.
The Christian docs not hold the @Greek idea that the soul is in the
pricon-housc of the boedy amnd that sin is duc to thc soul 2eing
contaminated with the material which is inherently GVilo( ) A
Christian also refusceyg to think of merely ritual offencees as sino.
8in is a breaking of fellowship with God on aceount of moral
.inginecerity by ignoring the claims of personality either of ocurselvcu
or others. 8in involves, besidecs a breaking of relationghip with
God,a coarsening of man's personality because it is & rojection of the
highest that is in him and a striving against the norm of his being.
8in is a frustration of the divine purposc of love.

. (L) "The Christian Understonding of llan" p.158 ef. p.142
(5) W.ll.Horton "The Christian Understanding of Mea" p.233.

(6) cf.H.A.A.Kennedy "The Theology of the Bpistles" p.34 ff
algo "Christianity according to 8t.Paul" p.50. £ C.A.Bcott.
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For a truly moral conception of sin, there must be volition and
intention 6h the part of the agent. To be an ethical term, sin musi
be the breeking of & moral law by a mdral—agent. So far as the
Christian is ooncerned the law is the moral law of love. The
outstanding quality of this law is that it is not a fixzed but a
progressive atandard. It provides a different content for different
men end for the same uan ot different times. (ef "love one's ‘
neighbour” in Lev.18; and Lk.1027) This shows the transcending
of a mere agystem of precepts and regulations in the religious-
morality of Chrigtionity.

Sin 18 often conceived of as a transgression of some law, €.f.
of Terch in the Pharisaic religion, but to the Chrigtian it ie
eimplg estrangement from God. "I have sinned ageinst Thee! 'is the
ery.( ‘ Conpequontly calvation or rodemption must be effected in
this peroconal relation betweon God and the individual; the
individual is reconciled to God throﬁgh the redemptive work of
Christ. As may be expocted from the charactor of God revealed by
Jesus Christ, this Reeonciliation involves a new moral attitude
to onc's fellows and to God: a apecial way of treating omne's

fellows and a special relationship to God. Further it is the

testimon& of Chriutisn experience that Reconeiliation is the work .

of God, the result of His grace, and that it 1s not earned by man
(7) Hio thesis in "Concept of Sin" is thant "Sin mey be derined as
" moral imperrection tor which an agent 16 in God's sight

acecountable" ef. John 9.41. _ : '

(8) ef Austin Farrer "rhe Chrictian Understanding of Man" pp 205-6

" “por the Christion there can be ne mere morality. His moral
Judgenente mey sgree with other mon's but hig obedicnce to them
is obedience to God and a moans of approprinting the suprere gooad"
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on account of merit. It ig not ¢ven dopendent on moral achievement.

| It 18 not possible to establish a claim on God's love by anything

that we do. We cannot compel God to love as though He were rcluctant

. and then we carned His lovec by living a morally good life. Bocause

- we can never sufficiently carry out God's will so as to be perfect in

. our obedience and morcover because it is not the nature of love,

- leoast of all God's love, that it can be bargained for, it remains

forever true that God's love is unconditioned, it is directed towarge

" those who are unworthy of it. The Christian thus prefeyg)to gspeak of

God's grace rathecr than man's merit in this connection. The ?el?gian
10
;eonsiders it possible to earn God's grace by moxral achievemont.

"He has great confidence in his own moral effortas and tends to trcat

f-

~@God merely as an Abstract principle of revard, rewarding so much
virtue by so much grace.

. Yet the most deeply religious men have admitted that even the
;best life faileth, that man cannot by his own effort reach Ged. Even
the power to discover and to do the will of God is given by God.

-“The divine activity is always fully personal, and it is seeking to
;eonstitute us as persong capable of responding freely to His love

by the exercice of the freedom which is His gift to u@"(12)

| The new testament bears witness to the discovery of "a divine
.force unto salvation", of a love which was revealed in the person

(13)
‘and 1ife of Jesus Chyrist. Even in face of an ever present

(2) "The Grace of God in Faith and Philogophy" p.33.
}(10) cf "Grace and Personality" p.22. ff. J. Oman

(11) Isaiah 6lhg |
(12) "The Grace of God in Faith and Philosophy" p.161

(13) Romans 1.4,
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avareness that he is not worthy of sguch a love, the Christian
finds God's grace manifested in it, and Reconciliation depeondent
upon it.

God's reconciling love restores the personal relationship
which had been broken by sin. It 15 & mutual trust betveen £riends
in which cach personalityvia digtinct and can be known only so far
as it wille to trensmit itself. God the Author of life makes known
His will in the various ways. Life is full of meaning for tho
Christian. Martin Buber desceribes this persgonal relationship thus:
"Ian receives, and he recelves not a specific "content" but a
Prcoence, a Presence ags power. This Presence and this power
include three things e¢e¢ «eo ... PFirst, therec is the whole fulnesu
of rcal mutual action, of becing raised and bound up in relation
(i.-e. in an I =~ Thou personal rclationship) Secondly, there is
the inexpressible confirmation of meaning. IMeaning is assured.
Nothing can no longer be meaningless .. Thirdly, this meaning is
not that of "another life", but that of this life of ours, not one
of a world of "yonder'" but that of this world of ours and 1t degircs
its confirmation in this life and in relation with this world"(1u)

Bearing in mind thece points, we will considser the effect of
Reconcilimtion upon (1) Moral personality, (2) moral standards,

(3) the moral sphere, (L) the moral order, noting how God's
. reconciling love effects a transformation in morality.

(i4) "I and Thou" p.4140
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(1) Meral personality.

The effect of Rocongiliation on moral personality constitutes
a transformation wvhich issucs in rencwal of spiritual power. A
Christian who has eoxpericnccd Reconciliation foels hinself changed
at the very centre of his being. He knows he has entercd into a
gracious personal relationship with God, imnto the status of sonship.
He 1s conncious of a renewal of pecrsonality through the dynamic of
the sgpirit of Christ.

Firstly thore cones a realigation of the truth about himgelf.
The l1ife and teaching of Christ show what human personality ean be
and what it is not. As H@frmann says, "By the strcngth of His
(Christ's) inner life He mekcs clear to us both our own moral
poverlesoness and the roality of QGod. The pewer of Jesus over
personal lives consists in the fact that vhen He comoes to theom He
causecs them at once o deespair of thelr cwn stirengih end t0 beecomc
avare of God. But when Jcsus hes rovealed God in such a way to
men, He then uses His powcr over them so0 as to uplif't them"(15)

The trancformetion in moral porsonality io so far-reaching
and real that 1t warrants St.Paul's statement that a Christian is
a new.creatione (2.Core5.17. )

A Christian is a man who is "in Christ": he is so filled with
the spirit of Christ he can say "I live yet not I, Christ liveth
in me". (Gal.2.20.)

God's lovo influences moral personality in thie way. The
mnoral agent is a self independent and an end in himeelf and
Christianity. recogniscs this fact, indecd, "To be independent moral
(15) "The Communion of tho Christian with God" p.122.
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persons, legislating fow ourselves, so far from boing hostile to
3ﬁrue knowledge and right service of God is the impoerative condition
fwithout which God can neither be known ner served."(l7) It 18 only
‘because man is morally indecpendent that he can take full responsibility
for the conduct and the decisions which result in his estrangcment
jfrom God and the sense of a broken relationship so that reconciliation
: is necded. The effect of Reconciliation is to flood men's hearts with
"the love which is of God. Agape is a love which demands expression
;because it is a self=giving love. The moral personality inspired,
‘sustained and governed by this Agapc becomes a self-denying personality
‘and so realises full personality.
The moral end of self~fulfilment still remains, yet it 1s a
:Belf greatly trangfopméd. In place of the marrow Ego which produces
e selfish and self-centred 1life, there is an Ego determined by the mind
of Christ : an "I" in partnership with Christ. In place of a selfish
;mbition you have the kingdom of God. Those who are reconcilcd accept
the vocation of being fellow=workers with God. That i their end in
iife, their self to be realised, and in so far as they are able to
édVance the kingdom of God they realise thelr "selves", they achieve

the fulfilment of their personalities. Having experienced the power

bf God's love, those who are reconciled to God desire to show in their
iives the ultimate reality which they have discovered in their liﬁes,
%he reality of love.(l?) "The full grown personality is only achieved
217) "Grace and Peréonality"' p.53

(18) cf. "Colowsians" 3.14."And above all these things put on
: "Agape" which is the bond of perfectness".
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&8 men thus ceasing to be the centre of their universe find themselvowu

integrated by & love wide and coherent enough to satisfy every necd of

- their natures..... It is from His unique power to evoke and satisfy

such love that Jesus is called the Saviour. For in such love t%he

principle of self-transcendence finds its fullest expression. Ve

.become what we love ... soe To soe Christ is to love Him : to love

(19)
Hin is to begin to say "He lives in me".

(2) Morsl Standards.

Reconciliation dignifics, transforms and integrates moral
personality. It also transforms moral standards. The gracious
personal relationship to God restored by Reconciliation brings a new
moral attitude and a Christocentric life which demands new ethical
standardso(ZO) |
The restored "I-Thou" personal relationship provides new
standards. \here formerly there was a conccrn for a system of
universal moral léws and precepits there appoars frecedom from law.
Tor, instead of ehgaging in a genceral impersonal discussion of
ethicél dutiecs and motives, @ Christian thinks of his relationghip
Fo God. Vhereas cthical principles and universal moral lawe are |

bbstract and need to be translated into the terms of life the will

bf God is discoverod by the Christian in the concrete situations of

(21)
ife. "The legalistic type of person finds it impossible to come

nto real personal contaet with his fellow-man. Between him and his
¢ighbour, there stands something impersonal the "idea“, the "“law",
19) C.Raven, "Jesus and the Gospel of Love", p.120.

20) cf E.Brunner '"The Divine Impcrative" p.78

21) Ditto | De73.
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e programac, something abétréct which hinders hin from éeeingvthé
_ other person a8 he really 1s, which prevents hin from hearing the“;
real claimvwhich his neighbour makes on him". The will of God is -
what God commands each individual personally and no one but God
himself can do this.

God's grace and reconciliation therefore, so far fronm being
dependont on'a neticulous obacrvance of an ethicél code, actuélly’f
bring§ freedom from such bondage to law. Roeconeiliation brings
salvation from the mentel Borvitudé to a system of morél pr@cept5->
as well as from immoral habits and from sin. -As St.Paul says,
"Christ is the end of the law". (Rom.lo.u) The guidance of tho
living spirit of Christ is gubstituted for a servile obedience to.-
a written code.(zz)

(3) Moral Sphere.

The right relation to God brought about by love makes possiblé
for the Christian a risht rolation to his fellows in a new type of
pcroonal relationship of whiceh love is the source and ingpiration.

| (23) )
"Love ovne anothery says Jesus, "As I have loved you" The character

of human - relationships is changed because the Christian views his
fellow wan as oqually a chi;d of God and of equal valuc im His aiéﬁt.
Just as sin does not concern one man alone, no morc docg aalvatipn.
Therc is a solidarity of mankind by which mon are incovitably bound

together and responsible one for another - due importancc ia given

to this in the Chrictian ideca of fellowship.

(22) "pivine Imperative" p.321.

(23) John 15.45. cf. 1 John 4.19.
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Uhile it ie true that Ghriatian brotherhood is not confined
within the bounds of the Church, Chrigtians bear wvitness to a common
. mind; since all vho seck and have cxperienced the power of Chrioct
are naturally draﬁn together into fellowship and at the same time
believe that the highest service they can render to their neighbours
is to set them right wvith God - and that involves the way of Christ.
Here we see how the Christian morality is inseparable from the
Chriastian religion, for Christian morality 1s & ncecessary product
of Christian faith aend without the dynamic of the spirit all that
remains of Christian moralilty is a few moral principles.

God's reconciling love provides the Christian with a new moral
attitude. He becomos absorbed in God's purpose for the world. He
no longer seek§ his own good but what God seeks because his life is
ruled by love. As Martin Buber says, "Love is wecsponsibility of an
"I for a "Thoﬁ". In this lies the likeness -~ impossible in any
feeling whatscever - of all who love, from the smallest to the
greatest and from the blessedly protected man, vhose life is rounded
in that of a loved being, to him who is all his life nailed to the
qposs'of the world, and ho:ventures to bring himsclf to -the
dreadful point - to love &m(%)

(4) Moral Order

Finally for the Christian who is reconciled with God there
awvaits & life lived in relationship with God. He finds God to be
One in wvhom he lives and moves and hag his being. Tho_whole world

is transformed For him, for he is recconciled to God's eternal

purpose for the world. He sees life in its total dimension by
(24) "I and Thou" p.15.




° the light of God's purpoée of iove. Reéognieing’thdt hé belongsh'
to God, he fcels a call of God vwhiech gives him personal
responsibility in the situations of life. He placas hinself at
God's disposal realizing thét ¢od demands a morally good life, a
life lived on a higher plane than that of the material or the
matural. Christienity calls this "Eternsl Life"., It is a life
marked by the quality of the Eternal.(ZS)

The greatest moral achievemonts are found to be posoible by
the power of God‘a Spizrit who pguidcs the will and inspires, renews
and ganetifios the whole personality. Thus Christian morality beaﬁa
witnego o a power groater than that of the hunan will; it 40 not
‘ b& taking thought that the Christian achicves good cor strengthens
| his will. He has at hio disposul decper rescurcos than mere moral

Géemands upon the will, the resources of God's reconciling love.

(25) R.Hiebuhr. "An Interpretation of Christian Ethies" p.247
"Humdn 1ife ean have dignity only as it is couprejended
and understood in o universe of mesning which transcends
humen lire".
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3. THE MORAL LIFE AND CHRISTIAN REVELATION

Revelation and Reconcilliation.

In some sense it i1s true to say that all religions are
religions of revelation, just as we might say that all religions
are religions of redemption : as Dr.E.F.Scott says, "All religion
is by its %ery nature revealed, this is what makes it religion, as
contrasted with ordinary knowledge"(i) Furthermore, just as the
Christian faith is distinguished by a special type of redemption,
s0 too it i1s distinguished by a special revelation.

Religion, if we are to judge by Christian faith; is concerned
with a special self-disclosure of God and vitel information about
the will and nature of the Author of Life, the Personal God whose
will gives meaning to life, that is why i1t has to do with morality.
The Christian £inds a disclosure of an ethical Reality amid the
temporal. He believes that it is the purpose of the transcendent
God to tranaform man's earthly existence by directing, with man's
consent, the whole of his life. "It is the genius and the task of
prophetic re;igion", says R.Niebuhr, "to insist on the organic
relation beitween historic human existence and that which is both
the ground and fulfilment of this exlstence, the tranacendent"fg)

A gracious personal God, in order to bring about the
reletionship of Reconciliation, must reveal Himsclf; only by
knowing God can men truly know themselves and knowing themselves
they desire redemption.

(1) "The New Testament Idea of Revelation" p.2.
- (2) "An Interpretation of Christian Ethics" p.115.
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~ Revelation and Moral Personality.

Presupposing the Christiah's avareness of a personal relation-
ship with God to be the highest type of religion, we must boware
of thinking of God as less than personal, in othef words, a8 dealing
impersonally with men. Now there can be little question about the
fact that the will and inmost thoughts of a conscious person must
remain forever hidden unless that person wishes to reveal them.
Therefore, for a truly personal relationship to exist, therec must be
a mutual disclosing of personalities, as well as a respect for
, personality involving treatment as an ¢nd and not as a means to an
end. This holds good for a personal relationship with God. In the
self'-disclosure of the eternal Person of God to men, "If God and
men be not "barbarians" to one another, revelation must necessarily
conaist in rational "give and take" between a Person and persons.
And further, if God be a Person, it will follow that in reveeling
Himself, He will respect the moral personality of the persons He

| (3)
would enlighten."

In dealing with Reconciliation, it was pointed out that there

is a twofold danger springing from impersonal dealings between God
and man. For-example, when God is conceived of as less than personal,
}Reconeiliation is regarded as dependent upon merit:; God is no more

' than an impersonal principle of reward, giving so much blessedness

. for so much moral achievement. Again, when moral personality of man
kis underrated, grace is considered to be an influx of divime energy,
en infusion of divine power into man, regardless of his consent. Ve
may make the same mistakes in our treatment of revelation.

(3) F.R.Tennant "Philosophical Theology" Vol.II.p.239.
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(2) Unless wec think of God as a fully Ethical Pcerson, unleus
we remember that it is a Peroon who is reveeling Hinseolf, revelation

iv apt to take the foram of a body oy doetrinc, a cet of dogmas cx

knovledge about God discovered by man. According to this view

getting rcevelation ig simply discovering God. For instance, it may
bc sald that the real universe is an adequate manifestation of an
immanent Deity and that, because the Christian'uy relation to God

is a relation betwecn gelves - in which pewysonality is face to face
‘ with personality even though one is finitc and the other infinite,

Itnowving God is a matter of raising human qualitioc to the infinite
degfae.(Q) Yet this nmethod of abstraction (via'eminomtiae) can nct
poseibly result in an intimate personal rapport with Cod.

If the Christian is to enter into a personal rclationship
with God he neecds morc then a confidence in his own powers to
establish such & relationship. Ho must acknowvledge that, of
himseclf, hc eannot know God : thecre are gaps in his awareness of

cod which only God can fill. Revglation is preciocly this velf-

discloagure of God, thce diselosurc of what cannot be discoverod,
the—ponse—oi=peoces=of~throught. ~Indeced we could not hope to know
anytping of God except by revelation sccing that we are but finite
creatures and to be able to define and know God deomando a greater
and higher §eruon than God Himself. "Canst thou by searching find
out God"‘?(5 Men'e discoveory of God, if it is in any senge what
it c¢laims to be (d.o0. if it 1s mot illusion) io only possible or
only conceivable on thc assumption that 1t is more truly to be
rogarded as a Divine self-disclosure, as God's revelation of Hin-

(4 ef. J.B.Turncr "The Waturc of Neity" Ppe171=2

(5) obe 11.7.
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uelf to man. Whatever is of spiritual truth or value in any form
of human rcligicn whatsbever comcs from God and is a product of
fevelation."(G) God wreveals, what men could never discover for
thenselves, His own will and purpoasc.

(b) Again, a wrong vicw of rocvelation may be duc to an
underesgtinate of the moral personality of man. Uhen the moral
pceroonality of maen is undcrestimated, revelation becomcg the
exercloe Pf divine omnipotence. Revelaticn on this view is given
in infallible dicta which must remain unguestion by reagon. The
Christian, it would secm, déé@ not nced to usc those very faculties
with which God provided men in ordcr that they night discern truth,.
The Bapthians incline to this viow. "It 1 of the very essence
of the Christian idea of revelation that it iz the Aet of God and

not the mere fruit of man's eagor quest. But it is hardly ab

overstatement to say thet the Barthian view rogards it as a Divine

posscesion of the soul of man, that is an oracular supernaturaliom,
and it is difficul%, if not impossible to reconcile this with the
troatnent of man agd a noral personality."(7)

There nust be an opportunity for the individual to employ
hies moral faculties in discerning and appropriating truth, other-
wise these facultics were given to no purpose. If (God, the
Ultimatc Reality, reveals Himself by the might of Ounnipotence, He
1o trcating wan as less than a moral personallity and oo far fron
inspiring nen to seolk Him by their moral insight, Ho wust actually
digeourage them from ouch cefferts. However, it is conly by virtue

(6) A.E.J.Rawlinson "Authority and Frecdom" p.115.
(7) H.M.Hughes. "The Christian Idoa of God". p.85.
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of his wowal imulght thnt the Christisn causnake the spontancous
selfegurrendcy to wvhat he perceives to be highest and nest sacred
and thercby gaino that co-operation and fellowship ﬁith God whiah
io the Higheat CGood.

Revelation and Reason.

Ve feel we are closest to Qod im our life as wmoral beilngs.
We diecern tho will of God in moral tcrms; "That which gilves valug
to the moral demonds ip the assurance thet they reflect the w%&%
of God and that by obeying them we attain to the higher life!
Dolng what is right and doing the will of Goé are not two oxeluniw:
alvornatives but one and the‘@am@ thing. Imn this way the Christinn
oxp;ains the uncondltionality of the claims of morality upon men.
[Ie belicves that moral valucs not only recpresent a higher ordeyr
than the naterial, they not only reveal vhat ic wmoct real but thoy
arc a revclation of the mind and will of a personal uvltimate : they
are part of a unity of mecaning apprehended in hioc awvarencas of God.
This is whet 1s known ag genoral oy indirect revelation, bocause
it is the word of Cod handed dowsn by men end moulded by thoirp
reason. But cleayrly this type of revelationm diffeors from the
speceial porsonal revelation which formg the basisg of Christian
faith, the revelation which brings about Reconciliationf9)1n thig
type of revelation no third party 1 interposed betwecen God and
the individual.

This, revclation in the truecst scnsc, ic not reachéd by the
omployacnt of nman's reason. Vhat is given 16 boyond reason bud
not therecby opposcd to reason. God appeals to our moral gensge aud
58; B.#.8eott “"Phe Nev ‘Pestenment Idea of Rovelation" p.25.

9) ef. "Gracc and Perponality" pp. 104 ££. J.0man algo
"God and Man" p.15 £, H.Brunner.
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"May hot revelation extend man's powers as a flower or troo
'blossoms and blooms by the influx of new life ? The intellect's
natural powers arc quickened and strengthened,; extended by the
inward operation of the energies of the Holy Spirit."(lo)

Revelation is illumination of reason, and the purpose of thiu
illumination is Reconciliation. @God's concern is with being
understood in order that men may enjoy the blessings of fellow=
ship with Hiﬁself and in this way achieve the perfection of their
personalities. But as Dr.L.A.Reid points out, it is not casy to
understand the love.which is at the heart of the universe, it
being, as the Christian believes, the nature of God. It is not
easy to understand because it is the love of God altogether
different from the love which arises in human nature. "The
experience of Divine love, the love which excels all human loves,
is incomprehensible, or at any rate uncomprehended, experience.
Its nature and inner meaning 1s, it would seem incommunicable to
those who have not had 1t2(11) Men are unable to discover divine
love, it must be revealed to them.

Dr.Oman observes that it requirés all the manifold wisdom
of God to aid men so as not to destroy their moral personality
but to perfeect ito(12) Then we study the Bible, the Christian
record of God's revelation, we see how perfectlj natural were
the means God choge to disclose Himself to men. Again, in the
New Testament, wc sece how God's perfect revelation, and at the
same time His supreme work of Reconciliation, was given in a life,
in a human personality, in the person of Jesus Christ.
§10§ H.M.Hughes "The Christian Idoa of God" p.86.

11) L.A.Reid "Creative Morality" p.221.
12) J.Oman. ‘"vigion and Authority" p.115.
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We. might expect God's.revelétion to be mgde through
persdﬁalit;es.since it 1s in lives ohly_that we can see the greateut
evidence of God and it is with lives and personal relationships only
with which God is concerned. §8pringing from a willingness on the
part of God to disclose His purpose and mind to men in order that -
they méy enter into fellowship with Himself, revelation must be an
immedlieto personal experience for the Christian, an cxperience which
is far more vivid and real than the rational deliberation and
reflection which it stimulates.

Beforo considering the supreme revelation of Agape, let us
review the points which have emerged from the discussion of
revelation and moral personality, since they will have to be borne
in mind: _ Y
(1) The christian revelation is a Gospel, a proclamation of the
'good nevwn' that God takos the initiative in order to redeem men
from moral evil.

(2) Yot this revelation is more than a fixed and immutable body  of
truth = which is impersonal. The personal end of reconciliation
requires a God who speaks, not only One who has spoken. Ve neecd

a God who discloses Himself, as well as a human person who receives
or refusece to receive the word of God. Since both God and man are
moral aegents, if God does not will to reveal Himself or if man does
not will %o receive, there can be no revelation.

(3) It follows then that revelation is given to individuals and

1 must be progressive. It is not a body of doctrine which can be

learned at a single sitting, it is God speaking to a person.
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Thoe wordu of Cod are approprioted by the individuad accordii,
te bhig gpiritual iusight. It 1o preeiancly ot thiy pelad that
Cchriodion worulisy oxcola. The chriotlen iu bound to vomedthing

ighor than rules of conduct, he meovou from foith to faith.

Revelotion of Love.

Caonon Raven says of Josus, "He usen and yot (ranueonds che
agesthotic,; intollecturl arnd moral wmodeoo of interproting ronldity:
13, those manifest MHisc persomal Quulity. 1o gupplics that for
vhich we are socking, a rovelation of God ip termo of hunan
peraocaclity. In Him the oternal is inearncte and God and non aroe
ongc ¢ Yot He 4u mot vun iantrudcr fron cacthow veglon but the porfoc’
pryesuiﬂm of thod vhieh 1o %%g? POVCGlod in varylng degrono by
the Universo and by nankind. ? Thevo could be no higher, no umors
ugeful wevclotion than one ik which God disclosco Hinoelf in tevmo
of kunan perconclity and da which he Seanslates His will into towis.
of wion lifc. Yot fullor definition of this wovolation io
neceosary othowlooe there will be rpicundorstandlrig.

»

Pow caorple, Jruanor attacko what o cullio "the culy of
povson 1ity", 1 "Phe modern cul$ of porucnalilty douncndo that firvgt
of ©ll we chould simply lock ait a geeat peroenalisy", (2.30)
"Poruonal religious ethiecl exporicnce eoncbitutos tho lnucout lince
of hictory; it is no lesou tham thig but roully 1t is no wore, i
1o never vovelation or rodompiion".{p.205) The uspoarhoad of hip
eriticion 1o that "Wo poroennlity in world history affcets one
peruenally" {p.73)
(13) C.A-Raven "Joouo and the Goopel of Love" p.2064
(14) E.3runnce "rhe Yediator" pp. 73 11,
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It 1o a fuvldy idea of revelation to consider the rovelotion
0of Jesus %0 be oimply o 1ife lived 2000 yecawrs ago. The mind anG
will of a peroon arc revealed by wordo and eoanduct, but neither
wordo noy works alono give a porfeet rovcelation. Sonc sceholary,
for ingvaneu, the Barthiang, critising the oxtrone of reovelation
by works and wecordcd wordo only, go to the othor cxtrone of
acecenting rovelation by wowdg only ef. "Revelation iu quite romote
Prom the wholo plane of exictonec; genuince rovelation 1o sonething
totally diffowvent. It is a prophegic vord fyom beyond this humown
and porsonal plane of'exiﬂtcnccr(1g) The reuglt 1o So Cdcosroy the
wholge pooslbility of a Christicn m@rality.(l )

Theoush Joous Christ, God spcaks to us perscmally. I% ic
rather vaguo aad indefinite o voy merely that Ged reveals BEimoself
in a pefucnality; Taet we wean ic that in the powyonal 1ifo of
dJesuy, 1n the personcl vclutions He had with wen, 1n té@ PEPRONal
cnda He vought and in the porsonsl povoer coon in do carthly 1ife
and experienced in Hle wisen life, God discloueco linsclf oo Love,
who nower which porfecto our personalitics.

Jesuw is the porfoct cmbodlinent of thio love im o hunon
peryonality. In the porfeeticn of Hio 1life ve sea povealod the
aaturo of God.

A. The Autbor of Lifq.

Dr.L.A.Roid stateu, "Vo should think ef love, not as mere
(15} E.Brumep "Phe Modiator! De66,

(16) ef. Raven "Joous and the Goopel of Love" pelt3s.
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emotion but a3 a whole state of mind, cognitive, conetive and
effcctive, which is the outcome of a sentiment built into a
char@ctero ‘On 1¢ts cognitive side, love when it is inspired is an
avareness of the world in & new light': common things in its new
light acquire a fresh meaning and purpoae."(l7)This love in
Christians is an outcome of the revelation of God's love.
Corresponding to this cognitive side of love, we £ind tho
revelation of God the Father. We have spoken of the dimension of
depth so important to Christian morality. It is now possible to
define it. It ie an awareness of the world and life in the lighg

of a deep underlyihg purpose, gurpose of Agape, i.e. a creative,

a
uncaused and roconciling lov@.(l ) It is a holy, righteous and
personal love without limits or conditioms, a love in which we Dee
the final mcaning of all life. IV is the love of the Author of
life, the Father of Jesus Christ.

"when Christianity begins", says Dr.Moffatt, "wo find men in
the Church conscious of a new relétionship to God and to one
another, for which the most central and simple term was 1ove"(19)
In the light of this nev relationship, the world and lifc take on
a new meaning for the Christian; there is perccived an all-
inclusive purpose of holy love running through this historic and

concrgte cxistence.

B. The Way of Life.

@od's nature of love was not discovered by man. Something
happencd which revealed it once and for all time in history. God

18) H.M.Hughes "The Christian Idea of God" p.42.

§17§ L.A.Reid. "Creative Morality" p.142.
(19) J.Moffatt "Love in the New Testament" p.32.


http://affp.0t.ivQ

(1)

disclosea MWnuelf by vreuking futo huon 1%  AJUPO TAQ peveee d
oy on lnearnation. Yot thic wevelatlon woo witshout the eenpolliu,;

Torco of omaipotonee, 1% Aid wot do away with tho need Tor reancil
or noral effort on tho puart of nan = vo oee that in thoe Lact Shed
the Yord of God mado flooh wvau erucificd by men and vau nod
VALVOPRHULLY Ceeoptede

Again, the death of Jeeguwg ie part of Hio wevelation : love lg
vecn wiving itaelf o the uttevmest. In Jesus Chriot then we Joc
cupeeldnlly the active wido of Agepe which donondsg 1to coumtornawe?
in wan. Dw.Reid romarks oa thio conctive cido of love, "Love not
only hes dovper insight than cexnucleontiouwu Gytgmwn1 serrtiny, bat
it ip rostlels to roelizge good, to help vhoewe help io needed coos
Love io cadlepsly oelf-eglving and findy the fullest 30rbencl
(20)

gotisfaction 10 ueo glvipg!

C. The Fovor of Lifoe.

Tho Tullest povelation of Agopoe wag glven once ond Lo all
tice in tho joeson of Jeous Cupist. Yot 8o fav ag the 1ndividua™
Chrintinn 1o eonevrnct, thet roveloticn 1o appropriatod gradeall; .

Roevelation cannot be pouvred inte a nan aw thrcugh ¢ funnele It mu

PN d,z '

be proprecelve exparicnee ard in thic oxporicnec, the Cheictioan

bolieves the piscn Cheict playu Ido port through the powver of tho

A

Holy Spiwit. To wezead o stotonent of Ll.Dubecr, Mion wocolven and

he rec?1v§u not o gpocific contont but . PIRRGEREG,; & DIUCCREC QU
24

pomcnM The Chrdution rclico upon the pover of the personel
(20) L.A.Roié "orentive Nerality" Be 1.

(1) 1M.Bubcr "I and Thou" p.110.


http://hww.ni
http://ocnpo5.15.2j

(52)

relationohip in order to achicve nobility of character and .
conduct.
. This is the affective side of love, and what Christian
faith describes as the work of the Holy Spirit.

Thus the disclosure of Agape to men brings about a change
in the feeling, willing and thinking of the Christian, so that
a transformation of conduct and a reintegration of character

ensue as the work of Reconciliation.
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4.  THE MORAYL IIFK AND VORSHIP

In a forncr gection we dealt with the quostion, docs it really
matter what peoplec believe about God, so long as they lead a good
1life 2 That is the question concerning the relation of theoclogy
to morality. Hero, our comncern is with the question, docs Chrlstian
wvorship influence woral coanduct, in other words, what is the
contribution of worship to Christian Morality ?

Ve have statod that tho diseclosure of Agape to a Christian
brings about a change in his feeling, willing and thinking. Thisg,
theraefore, ic the perspeective £ror which we should view the
Christian's rospensc to God.

In responsc to an oxporience of God's wreconciling love, the
Cchristian offors & love vhich, aftor the pattern of God's love,
ghould have ¢qually important cognitive, conative and affective
cloments. We mailntain that gince the cognitive, conative and
affectivc elements hold equally csscntial plaeces in Christian leve,
Christianity is wrongly defined if onc only of these clements 1o
singled out and econsidered, while the influence and interaction of
the othor two arve noglected. For aexemplo, some of the definliions
which havec been given of the nature of rcligion emphasize the
cognitive element, soe that religion becomes almost the equivalont of
philogophy. Other definitions lay particular stress on the conative
5ido with the reoult that religion seenmo hardly distinguichable
from norality. Then again some pcople define religion solely in
affecetive termz and tend to comsider it no more than mysticlsm. C.J3-

"phus Kant placed religion in the opherc of the will, Schleiermachcr
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of fouling, and Degel of reavon".

Havinz otrevced no far the contributions of the wationcl
and norcl inoighéoc $o the Christicn veliglous econselouunevs, those
venedines the contreibution of feoling and cmobion. This is boot
trocated under the title of worship.

Tdcally a Christion morclity cannet exist apart from Chpiuticn
vorship. A non~wovohipping ococloty wey adhore to Christian rules
of eonduct, yet it is not practising @& full Chriotian woralilty;
for thlu, in twdmuc@nding a mopality of rulog ond peesepbo, 20l
the dyunemic derived £ron worshlp, which 1nvolvos‘3ubmiaaion yife)
and dopcnaoncé unon @ God of loﬁeo
Tho_tiopal Dynanic

Tho greatest contribution of worshilp and faith to worality,

o dynecuic, hoo alroady been doalt with. Yot to consldor Chriution
worzhip con only be to lay bare the norve of the norel 1ife of the
curlotian and voveal the vource of the powver whieh makes hic
norallty ocupremc. Thigs norality io rooted and grounded in an
cxporicnce of ¢od's leove. v has ito origin notv in o gygton of
ethics but in a rolotion with @ 1iving FPewpuon, ond aug Jorn Tolllie
says, "what nukos a nan a Chreistian iv nelthor his intolleetuwal
acecptenee of cortain idcas nor hio confornity to a certain rule,

but hio posscssion of a cortain Spirit and his particlpation in a

(2)
cortain Lifc", "his woral dynomic io plainly & vocuudt of
worship.
(1) '"Phc Watural and the Bupernntural"  J.0mon Pedvfe.

cf. "Interprotation of Religion" JeBaillic p.256/7
(2) "Roots of Roligion" e 203
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Spantoneity.

Agéin, juot ao Chriotian wvershin io She wpontanocous
eﬁprosaioa of love to God, oo teuc Cheistlan mornlity, which goca
hend 2n hand with that worship, is 2lso upontencveis. The deco
roverbaration of f£ooling, whieh we call worchip, i1c both a
reuponse to Cod's love and tho oeeasion of the manifestation of
that lovo. ¢ io moot often in worshin that @he unifying and
integration of personclity tekes place end thio ianvoluntasy
perengthening and oRganization of the persconalily $rareforns the

‘moral lifa.

Tho mewal life lice in tho sphere of the will. ©Now 1t 1o
moet diffiecult; if not impocsible, for ¢ peroon oimply by taeking
thought %o strengithen his will. To matter how sitvongly humenictu
aavocete thic courno, 1% is beyond the capabilitida of the avorgpge
individual. (An exouple of such advice 1o poon i Gerald lcewd's
vords = "There io golag o bo a compledely new world for all of us.
The only cheolces feor 011 of vwo iz whether 1t will be fu® higher op
far lowvcr than anything nankind hos 0o £ar XDOWI seeeesosThil now
order econ and nust bogln now. DEvewry inéividucl ean begin that
tranoformation of the oclf by pealizatlion of pregent Lnowledge, by
deduedng the apht aetion indicaﬁed by oueh knovledge and by
exereloing hiwsel? vo ao $0 be able tc perform such actlion eoceoces
Thio ercative act for Rimsclf and for the whele i withian the

(3)
powero of cach.

In 2onlity, tho frults of a highor neral lifc are not duc
cilnply to a conpelouu effoptd to achieve them; thoy are the

(3) "The Third Yorality" Pp. 312=313.
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spontancous outcome of a certain type of personality: one which
is consciously dependent upon the Eternal will of Godo. As John
Baillie Bays, "The moral effectiveness of the religious life
depends upon deeper resources than moral demand upon'the will ...
The law of love is not obeyed simply by being known ..ss... The
‘love that cannot be willed may neverthecless grow as & natural
fruit upon a tree which has its roots deep cnough to be watered
by aprin%s of life bencath the surfacec and branches reaching up %o
: heaven."
He whose moral life is founded on his worship and he who
does not worship are described by St.Paul as the spiritual man
and the natural men respectively. The deep religious experience of
Paul was centred in the fellowship of his spirit with the Divine
life of Christ. Discovering at his éonversidn that there is a leve
passing a;l understanding at the heart of things, he found proof

wvithin himself of this new power. He was convinced that he was in

touch with a living Person, the spirit of Jesus Christ. Thus he

deacribee all who possess the spirit of Christ and now lifc as
spiritual. @Gal.6, 1 Cor.245 37.

The Moral lMotive.

Christian virtuee are often referred to as fruits‘of the
spirit (Philololl,) In the Gospels, we read of Jesus Christ
maﬁing perolistent demands for the fruits of faith, eog;"Every
good tree bringeth forth good fruit" Mte7.17- cfoMto123u, The
emphasis upon the inward disposition rather than the overt act
is characteristic of the moral teaching of-Jesﬁéo He déepened

(4) "The Interpretation of Religion" p.250.
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thae interpretation of tho morality of the Torah by otressing what
moves un %0 act. Tho noral werth of ectiony was to be determinmed by
tho metives which lay behind then; the Pharisees, He said, were
cutvardly rightcous but invardly full of hypocrisy, mt.2327; "ghero
is motﬁing from without a man that going intoc him can defile him
but the things which proceed out of the man are thosc that defile
the man";»(mto715) the cvil motives and intontions are, from the
point of wiewv of Christian morality, more important than cvil acto.

A further contribution of Christlanity to mordlity through
worship is thet of motivse. The Chrisgtien offers love and scrvieow
t0 God and extends thig lovo and sepvice into the sphere 6f noral
1ifc. The motive of love %o God takecs guperiority of place over wlil
otheyr motives, even over 2 sensgoe of uoral cobligation.

In place of action motivated by a sense of duty, you £ind in
the Christian the frec and spontancous coaduct which jaosues Lfrom o
docaire tosscrve God. DProfesoor De Burgh sayo, "In religion the
governing motive is love of Ged, in so far as 1iv funcetions dirvecetly,
consclousnoss of obligation is abgent and the divino commend is
obeyed vith effortless cpontancity. The action is “oub ratione boni"
with the époeific qualification that the objeet of decoire is God.As

in all action "sub rationc boni" obligation is in the background,

recady to come into play whenevor desire is defcctivo or in ch@@@?(a,
8o far from bolug an extra, a worshlp, which ig from the hcawrt
and wot simply lip-porvico, 1o an cuuontial preliminary to the
Christian noral) lifc. Therc ls an inherent rclation botweeon a doesire
for communion with God and thc desire to direct one's eneegy in the

(5)  "From Horality to Religion"  Dp.23k.
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pursult of a morally good life. The experience of the power of
God, which produces a harmony and integration of personality,
demands an expression of this recrea;ed personality in a certain
kind of life. Conversely a continuous striving after moral good
is impossible without the constant processz of renewal by contact
wvith spiritual powers whiéh goes on in worship. The supreme
motive of Christian morality is not a eudaemonistic one; it is to
achieve neither personal happiness, unless the concept of
happiness is to be redefined, nor the happiness of the greatest
possible number of men. The Christian summuwa bonum has been
variously described as Holiness, Selfadeéial, Likeness to Christ,
the Kingdom of God and Eternal Life, but the indefinitcness of
these ethical terms is removed for the practical purposes of
morality in the law of love : "Thou shalt love they neighbour as
thyself" (Gel.5.4,, James 2.) This commendment is coupled with

that of love to God, because they are insecparably connected, it

being impossible to offer due love and worship to God without
including in it a right relationship with one's neighbour,
(Mt°5'23=2h) and equally impossible to love one's neighbour fully
unless your love is founded upon an experience of the love of God.
The life of Christ prosente a perfect embodiment of this dual idesgl
of love : "In His personification of the ideal, He welded the love
of God and the love of man in an indissoluble union in which they
might foster and strengthen ecach other. He oexpressed the ideal in
.a perfect form and stamped it upon the soul of the race. Sinée Hls
day it has become obvious that the highest form of religion is that

from which there radiates the soothing, genial, meck and helpful
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love of nankind; obvious alse, thet that love of wan is the
deepest, the trucst, the most cnduring, the most oxeecting vhich .
hag it's roots in the dcpthe of a soul pledgod to the most high".(&)

The Feeling-contont of Vorship.

In "The Ideca of the Holy" ! Profecosor O0tto oays, "To be
rapt in worshilp is ene thing, vto be morally uplifted by the
contcmplation of good decd in another; and it is not to their
connon features but to thosc elements of cmotional @ontgnt peeuvlian
to the first that we would have attontion direetod as preciscly
as possiblc." Accordingly, wvhile admitting thet; oo far ag
Christianity 1s comncerncd, ‘holiness' and 'oanctity' arc vords
charged with othieul import, in fact that the larges pordt of
their meaning 1o moral, Profassor 0tto concerns himsclf with the
sonething morc than absolute goodncss in chriatian i1dcas of God'c
holincos. Ho postulates a sensc of the numinous which is more
then mere creature=fcoeling of man thce finlic in tho prescnec of
the Infinite; it is more than a fooling of depondence, it s
the scnsc of the Uholly-0Other and "this mcnta% stato is perfoctly
"sul=gencris" and irrcducibl@ to any other".

Tere this altogether truc, the supremacy of place wvhieh wo
have accorded to nerality in the Christian religion would be
seriously questioncd. It would be questioned becausc therce vould
be presupposcd a sccond line of comnunication with God in addition
to that of a moral and poroonal relaticnvhip. The intorest of
roligion would not be centred in a porsonal communigniwith a God
known and reveelcd to be aﬁhthical Porpon whose regard is to
§6§ "Dietionary of Christ and the Gospols" I p.547 Johannecs Veisa.

7) "The Idea of the Holy" R.Otto. p.3.
Y Ditto DeTe
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the moral conduct qf His worshippers.

It 1s trué that God must be conceived of as infinitely
bétter‘théﬁ humen best but the réfelation of‘Holy Scriﬁture
declares that human best 1s the most reliable guide to His nature
and His requirements from men.x It is true that we thihk of the
religidn‘of Christienity as including move than morality, and
fupther that our sense of reverence towards God is more than &
sense of moral obligation. But we insist that what there 1s beyond.
morality in relipgion and beyond moral bbligatipn in reverence, 1s
best explained by the fact that we seé Absolute goodness to be part
of the nature of s personal God whom we ¢an worship and trust and
who cen approach us personally. We think it impossible to caonceive

of the Highest in higher than perusonal terms and therefore in our

relationship with the Highest it is sufficient to be fully personal
and moral, no 'wholly-other' mental state being necessary or desirable
Professor Otto however would go beyond this, "If we think of
god," he says, "in strictly end narrowly personal terms, He can
indeed be 'He that loves', 'the living one'. But the ¢od who is
Tove, who pours Himself out as love wnd becomes the love whereby
Christisns love is somethling riore even than this{" and 2gain he seys,
"One can make a petition for life but not to life. One ius simply
quickened thrpugh and through by it, one cannot eddress 1t as Thou.
And po intcrcoursé withAthe "numen' comprises a way othef then that
of personal intercourse, that of the uystic". ? Such an intercourse
we believe would be not auprﬁ- but intra-personal. It belongs to
x cof J.Baillie. "Roots of Religlon"
(9) "The Idea of the Holy“ P. 206, 20?. E

—‘
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a strain of thought which, as we have seen, produced harmful

conceptions of revolation and reconciliation. "It 1s a good thing,

'surely, to be ablo to feel that there are no obscure depths in our

souls which the simple love of Goodness cannoi fathom, nor any
dark mysteries 1n the Godhead to which it cannot furnish even the
beginning of a clue".(IO)

It remains for us to explain how oxactly the religious
awvareness of God differs from a sense of mpral obligation. 1I%
hag already been suggested that a considerationm of worship offers
a clue. Religious faith is concerned not oniy'with the world of
morality but with the real world. "Religion implies belief in the
exiétential reality of its object God. 1I%s knowledge is not of
an ideal but of a fact..... The distinction of ideal and real which

constitute% é? insoluble problem for ethics, is transconded in
11

religion.® For that rcason we can say that worship "points

steadily towardé-the Reality of God : gives, expresses and maintains
that which is the esscnce of all sane religion, a theocentric basis
to 1ife."(12)
A theocentric basis to 1ife means the recognition of an
unseen supernatural world and a God who guarantees the reality and

validity of moral values. The process of living in this real

' world, through communion with the God known as love, dcmands the
i exercise9 not only of rational and volitional faculties, but also
~ of emdtion. If, as we maintain, through religious faith we

- apprehend the Reallty which is the source of moral values, vwe can

; understand the reverberation of feeling which takes place in

10 "The Interpretation of Religion" p.255.
11) "From Morality to Religion" De Burgh p.32, 33.
12 "Yyorship" p.5. E.Underhill. - :
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woréhip° "The contact; through sacred values with this unseen
wofld, stirs in the religiously minded man, when it is vivid, a
gcnse of exaltation which is deeper and broader and more secufely
grounded than that which comes from a sense of the sacred as a
quality detached from the rest of thingsa"(13) A sense of moral
6bligation glves wa& to a feeling of exaltetion : a reverence for
the moral law gives way to a submission to a Person.

Professor Otto over-emphasises the affective element in
presupposing a special emotion, a sense of the numinous, an
"a priori" religious emotion. Profesgor De Burgh, whom we have
elready quoted, stresses the cognitive element and the intellectual
activity of religion. "“Emotion and volition" he says, "have their
place in religion but as the fruit and for the sake of knowledge"f1u)

Instead of making emotion supreme in religion as Otto does, or
meking it of 56condary_importance ag De Burgh, we¢ would assign
to emotion a place by the side of reason and volition and consider
it of equal importance. If the cognitive aspect of Chriestianity
is expresped in "theofia"p the "praxis" is not so much "specific
observances and acts of worship"(15) a8 the moral life, of which
worship, as the expression and, at the same time, the stimulant of
faith, is the neccssary prcliminary.

The end of religion is communion with God but this is achieved
ncecither by worship alone, for faith without works is dead,; nor,
as ve have insisted, simply by & meritorious moral life. The
(13) "Creative lMorality" p.196. L.A.Reid.
(14) "Prom Morality to Religion" p.31.

(15) Ditto p.30.
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danger is ip separating and holding apart thesc two activities. There
ére not two separate activities for a Christian, one ceremoniél end
conhected with his worship, the other moral and connected with his
living. Rather there is but one wey of life. This is not to

idontify Christianity with ethics. The institutions of Christian
worshlp do not receive thelr Justification according to their moral
serviceability, but rather 1t is gheir import for morality which

gives them import for religiono(1 )

Once this connection between worshib and conduct is seen and
once the narrower motive of duity is seen to be transcended in the
larger world-=vicw, in the outlook of wvhich the demands of morality
as well as the whole cosmic process are the ¢xzpression of God's will,
the. difference betwecn a sense of moral obligation and a sense of
reverence to Cod is apparent,.

Absolute Dependence.

WVorship, togcther with the governing motive of love to God and
revdrence account for two things in Christian morality which could

not emanate from & mere sense of moral obligation.

First, there is a sense of sin. It is through contact with

Reality and the eontemplation of the holiness of God in worship that
the Chrﬁstian is cnabled to see himself and his actions in their

true light. This self-knowledge is profounder and more far-reaching
than that afforded merely by a consideration of duties done or
avoided. The holiness of God, to which the best huhan righteousness
comparcs as £ilthy rags, cvokes a sense of shame wvhich is by no meanu
generally associated with moral depravity but rather with "an |

unusual degrecof conscientilousness and earnestness of moral endeavo&rg

élég "Christianity in its Modern Expression" p.245. - G.B.Foster.
17 S¢e page 64, , ‘
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Closely allied with tho sense of 8in is the outstending
Christian virtue of humility. It is a demonstration of what
Professor O0tto calls "erecative feeliné} the Christian acknoﬁledge@
his absolute dependence upon God and his complete submission to God's
will. As Miss Underhill says, "I come to adore His splendour and
fling myself and all that I have at His fcet", is the only possible
formula for worship.SIS)

The experience of the reconciling love of God brings about |
the utter submission of the Christian to God. In humility at the
prospect of his own imperfect love, he abandons all claim %o
personal merit and casts himself into the Divine hands &hat he may
£ind the strength of a Love not his own. As Professor De¢ Burgh says,
"Prom a purely moral standpoint, hunility is a sign of weakness, or
what is known elsewhere as an "inferiority complex", the lack of a
befitting self-respect. But the humility that springs from a sense
of dependence upon God, 80 far from inducing passivity or
subservience inspires to creative effort o..o.oooo,.,"(l9)
However, the best estimate of the relation between worship

end morality was given by a Hebrew prophet:"WVherewith shall I come

before the Lord and bow myself before the high God ? Shall I come

before him with burnt offcrings, with calves of a year o0ld 7?7 Will
the Lord be pleased with thoﬁsands of rams or with ﬁen thousands
of rivers of 0il 7 Shall I give my first-~born for my transgression
(17) "The Interpretation of Religion" p.367. J.Baillie.
ef. Niebuhr's ideas of the "impossible and possible ideal
of love" in "An Interprdation of Christian Ethics" p.113 ff.
; (18) "worship" p.9.

(19) "From Morality to Religion" p.238




"the mm of iny boay’for'the'am of my coul '?' He ham Showed: "hoe,

A

0 ran, what 1a good and what doth the Lord raqnire of thee, bﬁ? f?
- .. ?U
do 3ust1y and to love mercy, and to walk huitbly with thy God ?
vith the trangvaluation brought about by the revelation of a Gqﬂ.

of Love, this passage would express Christian sentiments.

(20) liecah 6g._g (Generallv adnjtted to be later than
‘ . 5bth gentury B.C.)
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5e THE. MORAL LI&E ATD T ™0 C?URCH

Prow 1to beginning the Christion roligion has becn bound up
with a Churoh. ™at iz iﬁevitable sinee o religlon 1o not the conpern

of private individuals, i.e. "soluc cum solo", but thc concern of a

(1) |
definite community. on general religiouy no leoy than upecifically
chriotian 8r0u?&? 8n individual private Chriuvtianity ic o self-
2
contradietion.

Hawving emphaéied tho néceasity in Chriotianify of & perscnal
and mdral reiﬂtionship botween the individual and God, it renalng
nceessary to chow how tho faitﬁ end salvation of the individuol cen
ocuyvive oniy in o ugeciul comuunity : in the ceompony, that iz, of the
People of CGod. There iu a solidarity between Chriot and ©ll those
who prdfcssvloyalty to lim and this aclidarity is the background of
the moral life of a Christian. The Chyintian iu a member cf}the
chuvch, the commmity of god's people, i.o. thouwe who hove experienced
the reconelling rovey of Agaupe. The love whieh io the dyuamia of
thoe chriotian worul 1life eallu and blﬂ&d Christianu in fellowship.

Au @ coumusity havirg a upiritucl “nq moral_dynEmic, the Church
i ensentielly different from every other religious noaocintion O?,:
carthly cornvnity, boeaune 1t hoo & gmﬁfﬁ@nnturdl bond of ﬁnity. Ia -
Atloeneeing this bend of unity oad itu cffect en the woral 1ife of
tho individual Chriutiun,.wa will follow the "notou" of o cemaunity
expounded by Drofessor E.Barker.(B) ‘They are:

Ae A ccmiunity is o boﬁy‘of peraoﬁs‘shuring with one another

in the comnon substance of o genernl eivilisation whichiia not
§1§ ¢t "The Chirgtian Paith" p.235. Ed.Natthowd.

; (2) ef."Phe Word and the World" p.107, E.grunner.
“£3) “Church and Ccmmunity" ‘PPa. Bh-h2 -
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linitcd to any perticular activity. A sharing "in all the difforent
ways in vhich sharing is possible". (34-5)

Under this heading, we will consider the solidarity of tho
Christian community as an cthical society.

B. A comnmunity is fcderal in cheracter: "A great army of
Gifferentinted social cohesions". (p.35)

In this recspect, we sec the fellowship of the Divinc Community
and the supra-natural and meoral bond of unity.

C. "The general community enployu no £oree ...... if it is a
free partnership of minds", (36) ......"the home of froedom and
cxperimentation and choilce," (Pe37) cccooococs.Ma laboratory not only
for genceral social experirent, but also for the testing and trying
out of individual character and personality".(p.38)

This suvggests the idcal of noral frocdom and respongibility
existing in the Divinoc Community.

D. "rthe community is in no gense a transcoendont being whieh
stands above the individual and detormines his being and dutics

in termo of ite oun highcr nature" ......"a hunan community io its
owvn members aend no morc than its own memberg! pp038b9e

In this rcespect, the Divine Community can boast of a
transcendent moral deing who ie immanent in its nenbers.

A. Christian Solidarity.

In human life there is an underlying sonsc of unity wvhich is
oxprosued in the phrasce “No man liveth to himself" ( § R 125, )
In hupan 1life theroe is an innate scnoe of prosponoibility not only
tovards the helpless but towards the comaunity at large. Bub men

arc not thercby bound im fellowship. "Thc compunity of mankind has
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. no organ of social cohesion and no instruments for enforcing social
i standards, (and it mey never have more than embryonic ones); yeot
that community exists in a vague sense df'responsibility tdward all.
men which underlies all moral responsibilities in limited communities."
- By the ver& conditions of his being, the'inq1vidudl finds
* himself a member of a community to which he must offer obedience
and service. This fact gives rise to two separate tendencies which
. promote a tension in human 1life. There is the'abeolute'tendency
| of a person to exprsess his individuality to the_utmost9 and the
‘relative’ tondency for him to adapt himself to the needs of the
community, because he is part of that whole.
On the one hand, there is the 'individualistic' urge,
" produeing individual striving and efforts at self-sufficieney and
often sinking into egoism. On the other hand there 1s the 'community'
- urge producing co-operative aild, social service, obedience and

“altruism. The ideal, and at the seme time the problem, is to combine

thesoc two tendencies so as to préserve what is best in them. It

involves discovering a means of adjustment of the needs of both

community and individual, so that the best interests of both are

furthered.

Aparv from national and racial soliderities,; there have been
;few ingtanccs of such a means of ;djustﬁent9 such a bond of unity.
;Indeed, apart from religion, political motives alone work in the
Tdirection of social cohesion. ZEven the science of ethics secems
'to be concerned solely with the individual; on the assumption that
collection of morally ideal persomns constitutes the ideal society.

xu) "An Interpretation of Christian Ethics" p.123. R.Niebuhr.
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Sidgewick\h@u stated that othies 1g "an investigation of the
cangtituént@ and eonditiony of {the Cood o¥ Vell-being of men
conuidered individually" (p.210) and this sotudy "is eommocted with
Politiea so far as the-well=boing of any individual nen is bourd
up with the well-being of his socicty" end this political |
department in private ethies is neeconsgary because thoe individual's
highest good "is not to be sought in a life of monastie iuolatign,
and without rogard to the well=being of his community" (p.3.) i The
scilcnce of ethics does not discuss a bond of fcllowship among mene

Christian moerals is on & firmer Ffooting hewo. The individual
Chrigtian is nclther a lone peeker after the highest good, mor yet
one who joints a human association for the prométiom of moral
exeellence oy zocial weform. He is n{?ther born into a fellowaghip
noy Gocs he createc one. He is o member of divinc society tho
oxporionce of which he sharces and the ideals of vwhieh he serves. He

e
offors porsonal leoyalty and attachment to Christ on account of his

cxperience of the reeonciling love of God, and this common exporiciec
io a bond of unity creating a fellewohip in\wﬁich the nocds of
individual and comaunity are adjusted.

The solidarity of the primitive Christian Church may be usod
to illustrate thig point. Following thelr expervience of Agape,
the first Christians did not even think of organization, They
convidcred themselves_to be within the Chureh of Ioracl orx rathor
to be a favourecd aumber in that Church who had reeceived, through
Jesus Christ, the fulfilment of the promiscas given in the Law and
Prophets. Ag B.H.3troctor paid, "the first Christians did not
regard themselves as a nev soclioty, but as the ancient People of Goa,

(5) "™yistory of Wthics.
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t@ut is, @8 that portion of the Church of the Patriarehs and
Prophets which had not, by vejecting the lMessish, forfeited ito
birthright and cut itself off from the "promiscs of Israel".(6)

As the Now Israel, the Eeclesia, i.e. the called of God, the
Chrlastians retoincd the Jewish religlous concciousncos in which the
idea of moral conduct loomed go large. The only lesson they haéd o
lecarn was that the Torash ﬂ;d been supercedot.

The solidarity of this primite Church was & econgeioun
oxperience for Christians who reoalized that thoy must render
individual allegiance 0 the Lord of life. In contrast to othew
wvorshippors who might bc members of a dozcon or go of the c¢electic
philosophico and mystery cults, Christliang offercd csclumive
devotion to Chyist, and sought to cxprcso this in & ce®tain manncy

of living. This is seen in one of the names borne by the carly

Church "Tho Way". (cf.Acto 19.9.23,2lp)5)

B. chrigtien Fellewship.

1. The wolidarity of the primitive Church is evident from
ancther dascription of the COEanityy that of (cfoleJnolB)
(Xoinenia) the Fellowship. Ao e followship of Reeoneiliation,
the Church was a.corporate unity, "hold together by spiritual
bonds, by a common rclation to Christ, faith, by a common 79
experdenece of the 8pirit and by a common outlook on the wexrld". "

On account of this spiritual unity, the community, unlilo
hvman cooociations, was dependent neither upon ouvtvard organizatio::,
nor upon the @timulug of 2 pocial programﬁco Orgonisation wes o
sceondary consideration, for their bond was not 2 hupan one. TUhch
(7) "Christianity according to $t.Poul" p.161l. C.A.3cotb.

B, Re.Mowton Flow in "Jesuu and his Chureh" p.l51
rejoects the une of Koinonie Zop a compony.
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meen bave desimeﬁ to estabtieh éssociatiené, the vital prOblﬂmS hBVQ

;been, tht form they are to t@ke und what is to be the nature cf thg
bords of wnity., If 1t 15 to be o religious cosociation, there ig
the addition@1 problem of how to bring God into its midst. To this:

. ¢ﬁ@, cults have relied upon various initictory rites - in the

nyctery cults contemporary with the prinitive Church, thore wore
ritucl baptiams, blood b ths, the omoyhagia' and other initiatory
'bncramontu. '

The early Christianc boaoted of the divine origin of theoir
Church and tho'divine bqn& of unity which transcenged all differenées
of clase, race or languago. The Church could have no humanly

imposed linite, it wau universal in scope. lcmbership was eopen to -

_all who recognised the leaderchip of Christ nnd the obligation to

follow Hiu. Whilu'there worc no. snecial paered conditiona for

. entrence into tnis’aonnuni Ly there wei to be a witness of one' faitb
?'*ﬁ conduct;‘ It was recognised that the power of the spirit which' )
| united thepe Chriatian& could not but express itsve in deeds of love;

,quite 1w@obﬂible on @ purely human 3PV61.

2. The reconciling love of God expressed in Jesus Chriat and

¥conveyed through Him br0uvht jnto being a mora’ fellowship. If on
. the one hand, it 15 1n relatlonuhip with one another tbat men £ind

é'tha fulnegs of Ohrlutian love and come to rcaliae the obligation of ﬂj

1ife of mntuul sorvice oné e distinctive mora1 code - na, fox
cxample. we see in the words: "If we say that vwe have fellowahip
wjth Hjm tn& walm in dnr?ness, ‘we 119 ﬁnd do hot the truth, but if
we walk 1n;the light, ag Tle tu 1n the 1ight we hqve fellowship one: :;
vith anothbr eeeat (1 Jn.l6-7) Then, on the other hand the fellowshin

Aty

R R v‘_.-ﬁ LTI

B h.:\f:, sy =y o ( r—;w o
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was the e@hera Qf reconciliation.where the dhriatian gpew 1n grae' '?




He needea the conetant aupport ana 1natruct16n given by the ccmmunity
with 1to "paradoaia" for ”Excopt co we live in sympathy with the
thou»hta, arc inspired by the lives, are strengthened by the fellow-
Bhip of tnoae who, by willing to do God'u will in the ectual tosks f
of iife have discorned by the guldance of life's increcsing purpose
and with whaﬁsoever outward defeat have won its victories in theiﬁ‘ﬁ
own souls, aonséience mnay forbid, but cannot enlighten.“. A private
religioh,:éVen if it were posoible, could ndt ooﬁbete ﬁith a religidg
which ghares the noblest vieions and higheuts ideals of ite |
worshipperu. Knowlédge of the Chrisﬁiaﬁs way of life comes only by.
the help and guidanée'of those who have cxperienced its power.

C. Christian Responsibility.

Brunner hee spid that "In the Christian idea of the Church,
humen persbn&lityria cbnceived of aa correlative to community and
community to perbonality ¢ese..0ne night porhaps vcnture to say
that at. botton personality and communityvare 5aent1ca1. This 1dent1ty
of peraonality and ccmmunity is indicatad in a well«known Goctrine
of the Lew Testament, which 15 o Tarely underatood; the dbctrina
that humen existence 19 ex1stence in love, in the love, thut 1o,
with which'GOd'lofes us in Christ? 7 The Diviné Céﬁmﬁﬁity hes
accordingly g more transcendental aource of unity than eny
discoverable in the naturel world". (10)- This makes POBBiblE a A
free partnership of 1nd1viduals and gives‘the Divine Comzunity aloné;
the meadé-bf aajuéting the tenulon~between.cémmunity analinaividualj;

. 0 that injustice is done to naither one nor the otter.

- 1. - On the one hand, ‘the community mekes . ite claims at the

expense of 1ndividual Preedon and 1to -own well=being is sought even ks

? &8 "Grace and Peraonality“- ﬁ? J.eman.
- A9) “The Yoraiand.the. Worla“‘ ~BE ? B8 il i e
(10 MTnteérpretution of Christian Ethics" p.125 e R R N
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if individual personslity has to ve qyer-ridden._

“The demand that mon bo vubordincted and subnerged in the nass
is easily mistaken for the ideal of a fellowship of'ffee individuals
in which thé human personality realizes some of its noblest
possibilities."(ll) On poral grounds, there uust be no compromise \
of the interesta of personality, for the individugl must be an end
in himgelf cnd not simply necons to the ends of society - that is why
"No subordination of individuol to the roce if reconcilablétwith
personality which docs not provide a permanent place for the ethical
worth of the individual".(12)

The ethical worth of the individual demands self-determination

~ which ig opposcd to any form of externel compulsion upon the 1nmoat

| being. Yet it is ecsential in a community that thore be soue

" regtrictions put upon the self-expression of its members. To

| recogrize scuch restrictions 1s not to forwvake the ideal of individuol

! freedomn. The highest good of men "coﬁsists in frecdon to devclop the

- espential potentialities of their neture without hindrance. There can
be no development of pergonelity without disecipline; but the igeal
discipline is self-imposed, or at least, not imposed by agyents ﬁho

- have other motives than the enhencement of the ultimate values of
hunan life".(1j)

! A further good is that of equality. The grouping of individuals

in & community with the consccuent conflict of 1nteresﬁs cells for

e principle of equslity. As Troeltuch says, 1t is not sufficient to

{close ore's eyes to evident facts und proach an egualitarianism or to

proclaim a doetrine of « super-nan. Christion recognises end

.transfofms individual'differencea by an appeallto inherent

11) "The Good Society" p.386. W.Lippmenn:
12) "The Christian Doctrine of Man" p.277
15) "The Interpretation of Christien Ethics" p.157
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potentlalities. "It is only fellowship with God which gives values
to the individual and it is only in common relationship with God,
in a realm of supernatural values, that natural differences
disappear"o(lu)

The path of freedom and equality for the individual is to
submit voluntarily to those demands of the community which are
recognised to be in conformity with God's will of love. The
dominion of society over the individual is limited by the fact that
an individual is finally responsible to God alone and must have the
freedom to develop the potentialities of his being. There is a final
essence in man, the soul, which admits only the mastery of God and
for this reason religious experience challenges any totalitarian
claims of the state on the individual = "Religious experience entails
the recognition of an inviolable essence in men, it cultivates a
self-respect and a self-reliance which tend at some point %o resist
the total subjection of the individual to any earthly power. By
the religious experience, the humblest communicant is led into the
presence of a power so much greater than his master's that the
distinctions of this world are of little importénce."(IS)

2. On the other hand, the individval demanding self-expression
may come into conflict with the community when it cleims that the
rights of other persons should not be infringed. In the Divine
community, both community and individual are subordinated to the
will of God, and claims are adjusted on this basis. Since true
personal existence is not a natural endowment, it has to be
acquired and only a certain type of community cen provide the sphere.

(14) "The Social Teaching of the Christian Church" p.55. Troeltsch.

(15)"The Good Society" p.382. W.Lippmann.



Certain a@vantages‘of eommuni ty aré aeéessary 1nwordei‘éhat |
:;peramnality nay be brought to its norm ef development. The
~individual muut e in @ speciel relationchip with his fellows ond
- nust face certoin soelal responsibilitiou and obligations. Because -
_ the individunl lives in soclety, he i3 faced with the necesoity of

living under certain conditions imposed by sociecty for itn own

neeurlty ond vell-being. Certein elemcntery noral regulations are
. due %0 thio fact, though moral obligations nu & vhole @upend upon
the Pinal responaibility of the individual not ot his fellowvs but to
; God. | '

| The Divine Comnunity, in 1ts dependence upon God, achieves

' what no other comaunity can, the loftiest propresst of coununity
‘witnout destroying tho frovdon of tho individuul. This posulbility
fia fulfilled begaus¢~both comunity and inﬁiviaualv"rocqgnioo that

. the grovnd of their whole béiﬂg'is that of gpiritunl dnd‘eternal

'reality, ond thet the ends of both arc Tec@gﬂihed aavépirituel-ana
eternal enab, Bo thot the eommunity éﬁd the wenbershid of'iﬁ,is
.;_‘Anever limitéd: by 3ife av wo soe it in the 1_10:@6 and rou oho
hsuprame nead of all aoeigloty ia the eéﬁstént.fccglloctien cf the
 fact of eternal life."(1 ) Aboolute individualicn oad abpolute
univorsclion are pogsibllities ohly whéb un1tea in common
@depondence-upon roligion; for Chriatian‘feliowahip, ﬁo leas‘tpam
chriatian living, is meamingful only in rélatiom to CGod's: purpoae
of iOVQc The tensioun ﬁxiating bdtween_the'ufge of the indlvidual
)to.realise the full exteﬁt of his se@urateness‘enﬂ the aemana of
ithe'communityvthat he should fall in line with hia fellbws, ie

‘mode ercetive when the chriotian ia-inséireﬁ~by Agepe to loyclty

(16) "The Deloved Community" -piCl, . R.Bioyde -
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and self-sacrificing service, "for individualism only becomes
absolute through the ethical surrender of the individual to God and
being filled with God; and on the other hand, in possession of the
absolute, individual differences merge into an unlimited love whose
prototype is the Fathe?zggd Himself to whom souls are drawn and in

whom they are united".

D. The Function of the Chuxrch.

1. The Church is a true fellowship and a free partnership
of minds only because Agape is limmanent in it. Whereas "a human
community is its own members and no more (cf.p.67) and "man can
never be part of an organism because the intrinsic and ultimate
value of his personality - an end in itself, excep? before God -
forbids him to be instrumental",(la) the Church is more than a
human community. God "remains in the Church and His Spirit dwells
perennially in its members. In the community of the Church, there 5
is a Being which transcends the members and yet 1s immanent in thcmfﬁ ‘
The Divine Community (the Ecclesia) is an organism which has
a 1life of ite own, "for by one spirit are we all baptized into one
body whether we be Jews and Gentiles, whether we be bond or free;
and have been all made to drink into one Spirit" (1.Cor.1213) This
was the fulfilment of God's promise of a new covenant with Israel.
The New Israel would know God's will because its law could be .
written in their inward parts; the Spirit of God would direct and
guide them. It is the presence of this Spirit of love which gives
life to the Body whose head is Christ "from whom the whole body
fitly jointed together and compacted by that which every joint

(17) "The Social Teaching of the Christian Chureh" p.57. Troeltsch.

(18) "The church and Community" pp. 42, 43.
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f‘ﬁﬁéﬁliééi.iaobarding tc the efzectuml Wﬂrkﬁﬂ”-ﬁﬁ the CAEuTE of
“vcry pned makoth imcraeue of the Hody wnto the rdifJing of 14 Belf
in love. (Gphelteyg) ' "

s As an oygouiom, the Divine Cemmunity hos a life purposo
to be gerved by evory ucwber :; & moral purpcose directod by “the heod
of the Body, chriot. Thio purpose 1o im line with "the love which :
edifyeth" (1.Cor.8.) to esteblish a wnivowmsal brotherhooid and |
followohly of reconeiled men. To'thiu end the Divino Commmity not
ouly hands on the "paraudeois"™ whieh ineludeo eonercte historieal
evidence of Agape in o bunan 1ife - thet of Joouo cheiot, and
tranamitﬂ itc teeching on poeinl and noral iderlds bj the powcr of
the WQ;;d-of God which it has ia custedy, but 1t secks to show forth
in ecnerote form the tyre of woclety which morallty LﬂVi‘GSﬁu in
Cits idesly.
| Brt ¢hrisvian uﬁivoraaliﬁmtig not dependent vpon artificial
; ﬂynbbié of unity and bfotherhood. Thoro io o differcnee bétweun
tho uﬁifoﬁmity ﬁf the quarey dnd tho unity ér the buiidimg.(ls) and
since LLL 1&&&1 iy the unisy of "a frec @urtnéruhip of uindu" thero
18 neod of a .,selectmo.;_mrpouo (kT enxdoyiy mpdPeais. 5‘,0 fho Divino
Commumity “Qrowa 2o o bedy or is bulilt up o8 o temple. The unity
oL mankinﬁ'given ir the univercolity of chrict 1o progrescively to
;bé realiced ﬁhrau“h'the copprohension of individunls of every raco
: and pepfecied throuuh the bxuraibe af'MMawymrﬂu of tho upirit (20)
grunted to tbem, above cll thFﬂugh the dunraae Q@prx of Agupe."
" (19) ef "Visien and_;;@t‘mmt‘g" p.148.  J.0men.

| (20) . "Phe Kingdon of God and Hictory" pp 27,28. C.li.Dodd.
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3. The Qhurch bears witnoso to o God=dirccted cbmmunityérto
the nececssity of Ged's moral will ruling nll ophoves of huran
activity, *n other words, to the Kingdom of God which is meither
on enrthly ecmmunity nor oinply an idecl veciety. "Already on
ecrth thooe who have yeeeived by regeneration the lifc of Chrigt -
the dawe life as that which will enimoate the poxfoeted Divine
Comuunity = form by that very fact a community. The Church ic the
special é@here, throughout earthly hiétory, of thoe Kingdon. The )
Church on earth in the Divine Community in procese of beling made".(21)
The Kiugdon of God appoors crd intervenen in hictery by virtue
of the activity of o reconeiled hunanity. The Chwtution wttltude
thus raises tho goul cbhove tho world vithout dunyiag tho world.(z?)
A spoelal olgn of shaping in the 1ifc of the Body of €hriot and
in the tank of the Kingdon iu the ({ﬂ%wﬁj’ﬁﬂs ) 'ainglencos' of one's
notivou, when they ave gu5acd Ly a new‘concorm for one‘a feiloﬁ-men,
omDOGJina the acivo hclnfulneds of Agapo enlled (ﬁniladelpnia) love

(23) |
of the brethren. - Thio involvoa cﬁnaiaowingvonu'u rolatiouchips

f with_otbef neonle from the point of viaw ot ﬁarticmaaoian in the

- werk of God. "ohic then wny ba.auilﬁd, Chriction love = the nudtund

enwrnapnm@&nee (12 you take tho word im ito litcral senne tho

co=-yougondonac) in pegponoibility a-whicu a0 heoed on God's ealling

2l)
in lovef.
C(21)  “pne Kingdom of God and History" p.63. H.Bovan.
S {22} cf. "Th¢ Coclal Toaching of the Christien Church 1.1006.
“(23) - ef. 1, Theud.u5 Rcm.12 Heb.1 3.

;(Eu) "The ord . and the World" pp. 120.121. E.Brunncr.
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G CHRICTIAK MORALITY IK THE COLTEXT
o CERID”IAH RELIGIOH

The dependenco of Christian lorality upon Christian faith
can be shown nowheore more cleaprly than in an Qxamiﬁmtion of the
neagning of Chriptian brotherly-lova. ! Refercnce has const\nﬁly
been made to the love of God, to the Christian's love to God a@nd
to the christién'a love to his fcllowmen. The guootion arisco, Is
the scme love to be predicated in all threo ingtpnces, no 1f the
some attitude or affection were directed now frou the individual
to his fellowa or to God, now fron Cod to the individual believer 9

L Chriutian's love to his God who furgivao hin is plainly

‘differont Prom his love te hig fellows who arc to be forgiven.

}Followﬂng Few Testument ussge we will cr1? God' love for nen Agape.

It 1sva.partjcu1nr type of love ond £0ome b@holara go'éo far au to

Gey that 1t would be wronu to apesk of lgvc or Agdpe ﬁirccted to

God from men. Aocoruing %o Dr. Hygron, Yhe problem is that, 1f
the @iatinctive quality of \gape be that 1&_1u-a,sfontnnoﬁus-an@
uncondltioncd love of the unlovely and undecervinb, how een we
preaicate such a love of the believor tOwﬂde acd . 2.

Dr.Wygren points out that Paul in the Kew Teatamunt-r@serves‘
the tarﬁ'ﬂgapé for Cod's love to mon éna, whot ié in direct relation

to it, the believer's love to his fellow-nen, wherens'thé believor's'

(1) of. "Agape" as "the msster-key to all problems of social
| relationship" p.76. "New Testament Ethica" C.A.Bcott.
5 223 "Agape and Eros" I p.165.

-\

J

"Agape and Eros" Chapter 'Pauline Agape' Love to God.




love to Goﬁ io no move than Q reeponau to God's Agape and it waula

be more adequatdy termed "Paith' (pistis). In the 'Dictionary of
Chriut eand tho Gosopelu' it io cteted (b s  "Ritoehl has drawn
attontion to the fact of how encll a part the love of man toewards

Goa playc throuchout the New Testanent oo o whole. YLove ie

réaorved ao the charaetoriutic of Ced and Cod'o Son in the foundation
end guidance of the congregotion, while of 1ts membery faith or |
trust in God andé His Jon is Ycnonded". (Rechif u Veors.il 100f) ceee..
Fendt,while recoginising thet the idea of love cerrcoponds well, on
the whole, to the £1ilial relationship, belileves that it 1o too
gencral, and deed 10t pive cuffiecient preainence to the relation of
cubordination ond complete dopendeaeo in which mua otands to Goc.

To espress the fecling of whole-~hcartad devotﬁon to Cod wvugrooted

Ly the idea of love, wnlle at the goye timc giving full recognition

t0 His infinioe love end powey, Chrict solectod the term Ytruot! |
pan chall di?gluy (Lehre Jesu 11 227)". Ou the other hand,

Dol IDAELOR eritlcises Dr.Nygron's contention, that it is

wrbna o use Agepe for men'c love te God, on thé groundas that our
Lord Himéelf.gQVe cs the first comaandument. "Thou ghalt love theo
Lord thy Jod". Mt. ?§.~7. Lk.10.97 1k.12. * 30m=33. cf.Dout. 6. .5, ote.
Prof.de Burgh asks "Is the relation Letween God's love for
nen, 08 maniquted by the prouence of the 8pirit of God within tho

powl, really &ifferont in kind, and not mé?ely in degroe, from the

rosponse evokod by that prosence in mon's love of God 2 Iu uot

P-17
the teru “Lovo" in euch case univoeal ?“ len's love for God, ho

(4 Volume II p.80
(2

"phe Grace of God 1n Faith and Philosophy" p.LO
"prom Morality to Religion"
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‘;ﬁﬁ.u - %) Hf“?f;v‘ e
would say ig hamogeneaua With Gmd'a 1@vu to me, uince both alii
nenifect nctivity of tho Holy Spirit. ».176. "Our answering IOVG"QT
suys Prof.do Durgh, "ic the very-gpi?it of ¢od woriing within wa.
Ged 1u precent oo to spoalk on both pldon of the Poaiprocal welotion®
»-259: (7) | | |
De.L.AJR0LA Lollowing Rypren offers a reply %o this view when‘ 
he insioto that the belicver'o love for God cannot be meorely & running
through hin of the Divine Agape, for in that ccee the bellever Wnulé”i
be lewy than & personality and no morc then a mnrionette‘ey o uirroy
which refleeto éo@'s love back o Hine
If Agope 1o o pponftonooto, uneauoud love whieh creates velue i

ito objoct, it 1o Aifficult to vec hovw nan'o love to CGod conm bo thisgf
Dr.Rcid aske, "Is there o human religlouc love not Agape and Eros |
O Philin but a uniqée ayntheoiu.gf,all thregn?"'p.H?hg |

| ‘"herﬁ i ﬂvlbvc wateh 49 heithér the uneondi*ionéa’spentanoeus N
uype ns Ag@po, nor uhe self=auoﬂrf1VQ dnd posaegu4ve oypb as O} s Ja I
 nop tho TMeFoLy friandlg type vs Philla. 1% night be called »
 trastful love, a filiel love cr on the other hand a 1ov1ng foith. It
i the chiid'u ldva for‘its parent; A §af€nt'n 1ové'for ité chil@-
© 1like the leve of God 15 sympathetic, foréiving:nnd‘Sqlféduﬁying. The

child rcoponds with the gone tywe of lovu os that éi Q baliever %o
: God. Tho believer nnd thoe e¢hild, wneble tQ'retuPn:the love of
: pa?ent oy Pather, can only coumit thenqclves cntiroly in o truotful
{‘Qoving subnisgions As Huering %8} ys 8, "AXL love to u@d, even the -
. ﬁighcst'@oﬁc0ivé§ e Jjoy in Hin, cbidea in eonfjounoa and selﬂagéving,\
| (7) "Creative Morality" p.223. |
~(8) "rhe thiOs of the Christiun”Liféﬁlp.§67o_'




(83)

ncither faldth nor léve ip over wvithous wdverenee and weverontial
humility da vioew of His 'unopcakablo gift'. Feneo in harnoay with
thio (revorentiel) loving feith and (peverentiol) belicving love aro
ppoken ofY, Uersmenn quotco TLmther in the samo veln, "A truo love
to God payo fron the hoart, "Lovd God, I am thy crcaturc; do with ne
vhat Thou wilt, it 1o 011 the sone to me: I am indeed Thine and I
know ﬁhat", Gnaé adés, "put thosé twvo things the love Ced awakeno

and tho leove He cloimo are togothor clearly netning o%hor than that
truc feoith which is on actual comaunion with tho Living God".

This idea of f£ilial, trustful love is in accord with low
Testement tcaching: “Excopt yo tuwn end beceme as little ehildaxen",
1%.103, cfoIMte10y), Lk.1835, 1k.20y. It £0lle inte thoe fremowork
of the Goopel veaching on the Fathorhood of God, cf.mtOSuu/5 as woll

(10)
au Paul's teaching on Adophbion. cf.Rom.an/16s

(11)
"the thoology of thoe Gespelu", sBayo J.lloftatt "aight be

- ¢caeribed ap the grammor and gyntax of tant personsl religlion whoge
onipvit proapia the cry Father, 1MathaGD cecsecsossesas The Alstinetivo

factor in Chrlodtianity is not that Ho (Josus) saught that God wuo the

pothor of wen but that Ho wao Jlis Pethor; it was in vipdtue of thio

]

uniquo conaciousncss of sonship that Ile called nen 4o cowme to Hin and
Jecarn the geerced of scnship, and He nedinted the kmewloedpe of it by
Hio life and Geath and zcourrsesion, no leos than by Hic words". A

to Adoption, "Pauwl concu into diveet line with the centreal toeaching

of Jouwn. Por Jouus tho ehild s the emblem of pinplicity aunad
9)  "Pho Conmunion of %the Christian with God" ».276

| 10; "Tfhoology of the Epistloo"™ H.A.A.Kennody. p.i37=-8
11) "Theology of the Gospels'" p.99.



artleéanééﬂ; ‘He‘lovés aﬁﬁ reVé?enees @mﬂ aeﬁeﬁdé uﬁéé‘géé‘Eéﬁﬁéﬁ;
He trusts Hin completely, end is ocure that He'ﬁglllalwéys do the
best for Him. Thooe huvman tics apre but dinm refloctions of those
whiech 1in% the soul to God. 3But Jesus' use of them indieotes that
in the ehild relutionship He diceerns the noot 1ife-like pattern of
that fellowship with God which i the trueo end of humon peraonality"

if these arpunents are follpweé,. it would secn S0 be, if not
erroneous, ot lénst‘mislea&img, to upeak of the ﬂgapo of man to Goa.
Dr.de Bupgh who would do so, in cupport Of'hiﬂ contention thot nen's
love ta God is h@m@ganeoué with God'c 1ove?ﬁo»man,«aaclnrea that he.
has scri§£urél groundo for so doing. In prenlity hig degunent from
seripture (2 Jn;klo.l?.7.8. 2 Cor.617) applies not te man;u love to
God but to tho belicver's love to his fellows, i.c. brotherly love
which, it may beo adm*‘tua, is homogepeovs. It dc Eroﬁherlyilnve and
not wen'u love t@‘G@d which ic after the p&tterﬁ of Agaﬁe“nnd is
lnupired by the Holy Spirdt. An oromination of the Teaturou of the
Chfistiun "LDW" of love Wiii show how Chriatian,mn-gu_uy 1s groudded
i tle Chniﬁuian ?Qlaaion. | |

AB n hauiu for @ utu&y of brothcrag love, we wkﬁl nue a
ueugrigtion given by De.Reid. It is "o who]e Ltate of nind
cogn&t*vo, conaulve and affective, wuich is tho outcome of a
sen*jveno built into charactor" @.1&9. Qu puech b“otharly love
provides for the Qhriutiuﬁ noral 1ifu-(12)

‘(a} A ?Plncwgle gl Lph.,lg 9o know the love of
. Ohrﬁat yauscfh inowledge”.

(12) ef. "vootnotes to St.Paul" p.6i.
: "Recognition, Fonsideration, care" C.A.Scott.
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! (b) A @overning motive op aprimg of action
{ efs 2 CoP.Sqy- Bgy,

(c) A pynomie ef. Row.Ss

(a) Brotherly love ng o_prineipla of thc Christian moral 3ife.
Ao the nagter-key of Chrilstion Morolity, brotheriy love i
ﬁnpamﬁont upen Chrietian faith inecsmuch eo it 4o a result of @ :
ﬁ tranuformned world-viow. It is a theocentric and Geavgiven prineiple
3‘n©t a naturcl humon prefercnce. It fo an expreagsion of tho divino
| will. Mo@nlity recoives ito sanction fron roligion, ef."The morel 1
low 40 not, @B Kaut held, wholly sclf-impesed, but proowppogcs @
; sourae aﬁ@vabtha subjoet,who acknowlcdges 1tm-unéana5t onal authariﬁ;jz
‘ The enuneciation of thiv Chéiﬂtiaﬂ iéﬁe a6 on oxpraaﬁiom of the
will of Goé i nore mignificant than tho uere stotoment that tho |
- imdivﬁduﬂl'a hﬁbhoct idonlﬂ aﬁo grcunuea iﬁ Abuolute valuea. The
| rvlibinwneﬂnl ViaU“Qant o Ghris 1aﬂity domanﬁs nOTo. thﬂn Q naro

(1%) |
eanui&orauien of abqolute vaLLeq o It 15 a fundanental pouition -

} of “thical mOnotheiam that the God who 1@ Gcodne S ig Cne vho roaaraﬁ

i right amd wreng. Tha Goaﬂnosa Whioh iu Agape muat be personal ond :5‘

{ cupnble or eatoring 1nta goraonul rglations with men, for no objact,'

‘no abno?uto value et love: one cannot 3 periomco 1avo exacpt oo on -
and feon a Thou.

Faced- wzth thiu faes of tho ariatonttal rua$ity of hiJ Goﬂ, the
Cbrietian in concepniod not utth &bao ute vuluaa but with reallzing in
gd nsroonn1 ralvtioﬂah1p the uill of thg Diviue Agapo - a wil) in whteh
tho fal¥e al order of tho wvovld ie g Gmﬂwsd. Ohriaﬁian 5 morality 10*
thara ora a Gou“cantrad morali@y anﬂ uhe mooesaary aaoompanimonn of

~§133v “Frow Morality to Religion" p.189. We.de Burgh.
“(14) cf “Pho Relevance of the Ohurch" p.98., F.R.Barry.
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wérahipﬁ ﬁdrship wiﬁhdut tﬁiaA‘$mitation of'G@d'7ef.Eph.5, wiﬁhéut{;:
thig "proviag whot is the acooptable will of God", (Eph.5,3g) must.
be elaoped Ao 1nd1ncero end volucleas. '

Furthér,.if we arc to know o personal God at all, if we are tqﬁﬁ
- underotand the Divine Agape, there et be a procenn of divine aelf-f,
&isclooure. A Christion bolieven that the Holy and Cmnipotont God “
was incarnate in Josus Christ that nen.ﬁight undorstand.tho nature
of Agmpe. "“In none of thc highor roligiané save Ohfietianity has
séiv&ﬁiOﬁ been offercd in the sene péroonal terms in relation to a o
historic individual who Hincelf boroc men's oina‘und'earriea their
gorrowo and clained to bo the unigue sourco of o nav opiritual
é&namic."(ls) on this account, tho thoééaﬁtric pfinciple of Christiaﬁ
morality go far from liablo to tho criticism of being o@herwordly and
abbt?act ig soun to bo grounded in thc realism or hisuoriaity of
“vcnristiunitJ. Tho glory of Christian rcligion ond the pottoyn of
Christian morality are at ono cnd the bnne 110 LﬂUibetb@ in the life,
>fiof the Son of God unon ourth.' | '
| Tho bolice in tho oocred meaning of 1xfe whieh t0 tno detrimeﬁt
*[oP mora}lty, ¢an bu unﬂor-cmnheaized gnd cven surrenderad pwing to
ldead of uyaticiﬂm,'As reinforced and guarantoed by-%his-tanuion ‘
*.bctweon the trancecndont Divino Agﬂpe and the hiﬁtoric roveletion of - i
Wfit in the Peroon cf Jesus Ohriut. mno wormdnuat be uccepted as the |
Q‘Dﬁhoro whora cod reveala Hia purpose that mon might 1ive acoording ;i
i%to Hiu ulll. conauct i Qo 1mp0rt nt 1n the eyeo of God that it 1o ;5
}fuseleua to think Qf worshinping H;n un)eas ono aoes what one henastly
iibolioves to be Pight¢_:' | |

(16) "oomparative Religion" Pp: 3&,6 7, E.o Jamoa.'




. The 1ntiﬂate conneeticn between religion and morulity in
i{chriatianity is ot1ll nove elearly ovidenced in the fact that the S
" Ohristisn world-view, 0 necospary to Christion morality, ic a |
_ product of the expericnce of reconciliantion with God.

The spiritucl cxporience of the reconciliug love of God opens.
;'theevea of the believer &0 to the maiure of Reality; it revoals the‘g>
- Tull extent of his environment cnd helps him to understand how he \

shareo in a vastor gristonee than he suppoped.  When he beeones fullyi
f conscioun of this widor supernatural environmont, ‘there ensues a

[»

i transformation in his consclounness which deceply affects hie activity
; . . ,
i in and hisg attitude towardo the vorld:. AG o result ol ﬁia fiew inuighﬁ,

3}& nov geope and sonction i6 given to his moral 1ife. The universo has
é for him now a new ¢entre, for WHO?GGB 1life for the noruel 1naiviaual i
" 10 eelf-contred, to tho rccsngile@ to God, 1ife must be Gﬁﬂ—centrpd. ;
iﬂmd-dir@@t@ﬁ by Agaye.. “When GhrigtianitJ uegtns, we fina men in the
QChu?uh eondeioua of n now r31ationahip to God and to ono pnother, 0?3

- a7)
“which bhe moet eentral ond nimple tern was 'love'" '

’Reconciltation .82} ‘an exya*ionea in Which‘ﬁ sansb of 1nsuffieiané§;i
?of vitol noed, of 1ngompleteness or gin givaa p7uce to a sence of _.
goatisfaction and peaeces It is an exparignce of the aynamic Agape of -
Gods Tho reuliuatiom that this uncanoed and anondit$onea Divine Love .
}iu dircctod tovards hinself neturally arouses in tho believer o |
Qis@osition of 1naebtcaﬂeaa and groatitude $0 tha God who reconeile@ ana~
ﬁh*s @iﬂyﬂaition s} manigeeted Dot OﬂlJ in conpluto truot in and
Surrcnaa? to cod but alue iz a domira to Bo@ome His agont, to allow
i&B lovc to %ocome %hrouah tha Holy fpirit the dynamic of a now moral

(17) "Love in the Now fectancnt"  p. 32. 3 Moffatt.
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1ife asg well as the pattern and. gutding pfinciple in his soeial |
relationshipa.

() Brothegnxf}ove ae_a_governing motive aftor the {ﬁttern of Aggpe.
"Thero can be no disvagreement", says Beoriang ( "that a love to
God which is not love to cur neighbour, and whieh doco not, in
. hundlity and patienee, mako the best uvee of God's weys, 1o &
hypoeritical imagination™ In place of tho smerificial ritew ‘
and cercmonies by which worghippers of other Poligions OXPress their
gratitudo and thankfulness to God, (vide e.g. "Leviticus") the
Christian sets a worally goed lifc, knowing that, "If o men oay,
"I love God", and hateth his brother, he is a liar", 1 Jdn.lsg.
o Mt.50 ke 710-43, |

The velation of roligion to norality in Christianity ic furthor

illustrated in the way the pattorn of Agapo‘d@mandn a full noral

‘ contont in the Wdrsnipper's brotherly—~love. Brotherly love becomes
the governing motive of his noral life:‘it'beccmﬁa an‘inccntivo or
apring of action. |

(1) This governing motive is responsible im tho firut plsce.
for ap aective mcnitemtation of geodwill on the payt of tho worohippor
‘to hie feollow-mom. It inii iatos tho impuleo to do unto othors as
‘vou would that tney 3houla do to you, cfeLk.631’ Kte742, ond algo, the
will $o chare,which is the keywnoto of tnclfellowship (Koinonia). This
will of lova io mot_él?ccfo& solely to the cir@ia of f£ollov-uorshippers,
no brothorly love might bo made to sugpest (philadolyhia) cf.Ll.10ag,
"or this would Qh@w'litsla advance on the Jowish mopal atandard of

the Holinesa Codo, of.Tov.39p.

(18) "BEthice of Christian Life" p.165
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| (ii) Broﬁherly love takes om tho supromc quality of Agapo B
as unconditioned love of the unlovely when the Christian professea,?ﬁ(
an active constructivo interest in his fellow-men even though they’;ﬁ.
are his cnemics. Inapmuch a8 he experienced the Love of God, thougﬁi
unworthy of it he seeks to manifest such & love to others: a love o
which takoo the form of a conalderation and care and & sceking o oy
bring out the possibilitics of good in the worat by what maffatt(lfkﬁi
calls "dovotion to the ends of God in human personality' p.4li. He
further dofinca thia love, "To love thus is to forward the higheatjri
intecreats of others, to bo alive to the possibllities of thelr livosi
under the discipline of' God anéd to do whot omo can to ronder thom .

scnsible of His purpooc for thom as.moral perconaliticoM p.107, ef B
elso b5, Lx.632 - "If yo love them vhich lovo you vhat thank haveiz
ve ?" (A slightly differsnt rcndering of the last phrace "what io thé;
quality of your 'caris'“would‘bring it more in line with the thoughﬁi?
of this paragraph; for 'caria' is the opecial uncaused quality of R
Agope which we deacribe as the Grace of God.) o

Bince brotherly lave is the govorning motive of the christiam_fii
moral life, ang not cbedicnce to certein procepts and rules such a'}ff
saying as, "Wo are unprofitsble servantu) wo have dono that which H
was our duty to do" Lk.17.10, becomes entirely relevant.

(e} Brothorly love ss_imnpired by tﬁe<§ggpe_qfheqd.

Agepe aloo influences the fecling contont of the Chrisiian
moral life. The relation of P@ligion to morality ic shown in the
aecription to inspiration by tho Roly Spirit of the ghriptian's
powver to do what wouwld bu impossiblo on‘a natural humen level.

(19) “"Love in the New Teootament"  p.lik. D.107.




Beifegiviﬂg and active 1ﬁfeééatbiﬁ tho welfare ofiéthérsvaﬁpeagéf
awong men only os @ result of God's love - "the Agape of God io Qh@&fh
abroad in our hoartu" ROl 5. 5. Thoe 'natural’ man doos not pospess
thic universal intercst in @nd regord for others hemee a truly |
ghrictisn moral life is an impossible thing for such an individual -

unlens there has £iret beon implanted in him this all-embrasing care.

"The man who raalXly recolvey the Diving Love, by this vory aot
himoelf bocomon loving. "Palth whiech workoth through love", alone .
counto bafore God. This it is which senstitutes the image of God
in men: that his 1life as life in love reflects the Love of Qod. "Led
vwe love Him bocauvse He has firgt lovad ua" Tho Divine love which
nan givoa out ogain to others is the r@floctién of the primal Yove
of God for man". (20)
(21) V
Here thcm ig a comeeption of a "virvtun infuga™ .. The danger

15 that it ghould be assumod that the procons is an imporsonal oneo-

instoad of teking pleco im a perconal relationship.

Paul writirg to the Philipplanz nontions brotherly love im all :

; hpae aopectu, cognitive, conative and affeetive, in the ocope of a'
few verscs "So by all the stimulus of Chriot, by overy incentive of
love, by all your porticipationr im thae 8plrit, by all your aififcctionase
toendornoss, I pray you to give me the uttor joy of knowing you ars |

3 living in havnony, with the seme fcclings of love, with ore heart and

% goul, never acting for private onds or from vanity, but humbly

ifconuiaering caeh other the bottor mEn and each wifh an @yo to the

' (22)

" intereuto of othors ag welld ac hig owmn" . . ,

5'(‘203 "The Christian Understonding of finn*  p.176. BiDrunner.

;(21 "From llorality to Religion" Chapter hecding "Virtus Infusu” |

) W.de Bupgh.
(22) Philipp. 2.3.p Moffatt's tPanalation.
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In our. examinati@n of the vital elation between religi@n and |
imoralitj in Chriatianity,; we have made Christian morality co-exten&ive |
‘with christianity. It might, however, bo paid that Christian morelity |

i & gospel, inasnmuch ap it cannot exiut apart from Christion faith, - -

‘for, vhile in thoory, faith in Cod must involve the ascoptanco of God's
' will for the world, in practicg, depondcnee uoson and trust in a God of
;Agap@ a}ane aaéuree tho moral idcal of a truly porsonal oxzicotonee. ‘
thile all of Christian morality io rdligious; Chrigtianity is not .
:merely e morality. cﬁriatian mnorality coneerné itsolf with tye sphere |
L of personal relations between the 1ndividﬁ&1 end hig fellowo - ag wall .
e with God. Religion, becduse it is primarily in the ophere of |
pereonal rolations with God, muot be & broader term, since God can
lalwvays be preseant in relotionship even thoush, av it is cvident, there‘“ﬁ
are times when we are not in contact, oven in thought, with our fellowsﬁf

Buch times whon we are in conscious rolauionship with God only, c.g.

often in worship, cover that purt of tho Chrictian roligion which is
got alno Chriatian morality.
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