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CHAPTER FOUR: THE INDIVIDUAL AS A PRIVATE PERSON

1. INTRODUCTION

The preceding chapter has identified and attempted
to uncover the setting in life of forty-one of the ninety-three
psalms containing some reference to an individual which, on my
understanding, can be accounted royal: either written for the
king's use in the cult or, in a few cases, describing the king
himself in the secoad or thipd person. In the present chapter
tho;e of the remaining individual psalms which seem best assigned
. to the use of private persons_within_lsrael will be simjilarly
identified and explored. This group is by no means large, consisting
of only eighteen psalms (contrésted with forty-one royal psalms and
thirty-three assigned to the cultic personnel) and, generally speaking,

the question of the setting in life of these psalms 1s not a matter of



dispute and so the discussion will npt need to be as involved.
Before an exegesis of.these private person psalms can be presented
however, two assﬁmptions_relating to our analysis of this category
of psalm need to be stated and defended so that the psalms them-

selves can be seen in their proper context.

i) The psalms in the 01d Testament were composed and preserved
against a backg:ound of private, communal and cultic prayér in the
ancient Near East generally and in Isréel in particular. The subject
of prayer and of "ﬁrivate religion" generally within the 0ld Testament
forms a lacuna within 0ld Testament studies, although this is not for
lack of evidence or material relating to the subjects within the texts
themse}ves. In part it arises from the fact that the psalter provides
a good deal of the evidence for such an enquiry but the problems
inherent in using such e&idence‘are themselves eiceedingly complex,

as this thesis has attempted £6 dembnst?ate (1). However, despite

the lack of specialist studiés_of the subject no-one would dispute the
fact that there was a living tradition of prayer within the Old Test-
ament and that Israe;Ashared_this tradition with her neighbours and
cultural pyedecessors. For example,_w.w. Hallo has charted an uninter-
rupted fradition'of prayer made by ordinary individuals within the
Sumerian traditién, from the Neo-Sumerian'letter prayers which were
written down and placed, physically, at the shrine of the god to the
later Akkadian.penitential psalms which were delivered. verbally through

the medium of a professional "galu-singer" (2). E.R. Dalglish, in his

monogréph on Psalm 51, piovides a comprehensive review of the main



categories of Eg&ptian and Suﬁero—Akkadian psalm literature and,
like Hallo, he_belieﬁes thatvthe 014 Testamernt laments find their
form in part from the public prayer of the Akkadians (3). Both
writers testify to a lively tradition of lament prayers on the
part of individuals suffering misfortune and to the preservation
of these prayers not only for regular use in the cult but as edifying
religious iiterature in their own right, an insighf’Which will be
taken up below. Finally, a study of the individual prayers contained
in Pritchard's anthology confirms the opinion expressed by Hallo and
Dalglish that private prayer in ancient Israel, as well as cultic
ceremony, mﬁst be set against a general cultural baquround of
prayer offered to various gods in a variety of ways.

A strong tradition-of personal piety also, it seems,
undeflies the whole of the 0ld Testament, a tradition which breaks
to the surface, as it were, at a number of different points. The
givihg of theophoric namés, as Vorlander and Albertz have recently
suggested (4) is sure evidence of personal piety and devotion to a
particular God in Israel as elsewhere. The batriarchal narratives
cannot be used uncritically as direct evidence for the religion of
the patriarchs themselves,'élthough Vorlander's isolaﬁion of the
Jacob sagas as proﬁiding evidence fqr'a personal god is illuminating
(5), but they do, it is to be assumed, at the very least reflect a
piety~familiar to the original collectors of the stories in the period
of the anarchy: a period in which two way communication between
worshipper and deity, not necessarily within public Worship, was

considered not unusual. The later historical narratives focussing



on the judges also reflect this view of prayer énd there is almost
no distinction between Yéhweh's relationship.with the.heroes of
thg_judges period and his relationship with David. The prophets

. and pﬁiests for their part contribute to this tradition of a frequent
and two way intercourse between God and man as being part of the
worship of Yahweh, és Jphnson, among others, has demonstrated and
this carries into the post-exilic period to Nehemiah's prayer at the
king's table (Neh. 2:4) and the great prayers of the book of Daniel
(6). It is against such a backdrop of individuals given to prayer
in many and varipus_ci:cumstances (7) that the prayers of the private

person preserved in the psalter must be seen.

ii). NO'Simpie relationship exisﬁs between the extant psalms and
this trédition_of prayer. ‘As with other areas of psalm studies the
study of this relationship between the psalter and the prayer of
individuals is full of téoit:and simplistic assumptions, most often
that the psalms bear direct witness to this tradition of prayer. The
following considerations militate against'this view most strongly:

a: There are preserved in the pgalter one hundied_and forty-eight
psalms and prayers originally written, it is commonly assumed, for
public wqrship in the temple. However, it has never been argued
that.these psalms were the only prayers written for public use in
Israel; indeed, the remainder of the Old Testament has preserved other
prayefs which were not given a p}éce in the psalter. The obvious-
conclusion is that the psalter contains a selection only of the

prayers composed for temple worship.



b;r In this respect théﬂpsalter_differs_from all of the finds
"of comparatiﬁe méférial: the psalms and prayers from Egypt and
Babqun which.havé,come_down to us owe their preservation, for the
most paft, to chance and to the,disqoveries of modern archaeology.
The psalms of the‘Old Testament however were preserved by a community
of faith and,;it may be fairly assumed, the survival of these part-
icular pieces is not due to chance buﬁ to a conscious selection of
the material. |
vc;j The qugstion'then arises, of course, as to,wﬁatfcriteria were
used by the post-exilic community and more.particularly by the temple
cir¢les Qho preserved the psalms in the selectionApf individual psalms.
What is imm;diately.apparent is that the psalter cannot be regarded
as the prayer ook of the private person within Israel to any degree
~as is<indicated by what is ng_preseﬁt rather thaﬁ By what is there.
Israelite religion like thgt of any other society would doubtless
lhayewgogta;neq.rites of passage: prayers to be said at the birth of
a child’br a#vthe_burial of the dea&_(&),yet; though these ceremonies
iale*alluded to.(9),no ﬁrayers of thanksgiving 5r lément to be delivered
at such a time:aré'pfeserVed iﬁ_the‘psalter. These.ceremonies would
bé in ancient times, as now, .an important feature of the religiou$
life Q£ tpe ofdinagy individﬁalvip Israel.A Furthgrmore,.several
othé;.évents in the life of an individual for which prayer is to be
made,accbrding‘to.@ld Téstamept1:adition,fipd no echo in the psalter.
We must assume thatiﬁhe liturgigénandlprayers for such ceremonies
were presefved in some form in the temple tradition but were not

given a place among the psalms themselves. Whatever else it may
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be said tp be then, the psalter does not give, even in fhe texts

for' the use of individuals which it does preserve, a straightforward
impression Qf.thg piéty of the private personAwithiﬁ Israel.

d:? As has been argued above, the psalter is predominantly a
_collectipn of'prayers ﬁSed in public rather than private worship

and one of the'twd Cfiteria of selection appears to have been to
include‘pieces used in such public Worship.- Hence of the many psalms
of the individual preserved a large number were intended for the use
of the leader of worship_in_pre-exilic‘Israel, namely the king, and.
many more are best attributed to other public figures functioning

in the temple. There remain hqwever_éome eighteen psalms which cannot
be assigned to either of these groups and which appear to have been
composed as prayers to be offered by the ordina?y worshipper, perhaps
_in the context of one of the great festivals. The second criterion
of selection and preéervaﬁion comes into play here (which is also
evident in the two groﬁps of psalms mentioned above) in that these
prayers of the priyate person were preserved in the psalter as much
as for their excellence as pieces of reiigious literature as for
their‘ﬁse in post-exilic cultid worship (lQ). Only so can fhe
extremely high literary and spirifual standards of the psalter be

accoupted for.

The eighteen psalms of the privafe person preserved
in the psalter must therefore be seen against a much wider background
of generél personal piety and, most pfobably, as a selection made on

the grounds of excellence from a wider corpus of prayers written for
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the use of private individuéls at the great temﬁle festivals.

: Thisbpriteribn of excellence would aécount-fér the relative

scarcity of these pieces within the psalter since we can reasonably
expect th@t the best efforts of the poets would be concentrated upon
the psalms for public use at the grgat festivals either said com-
munally or by the king. The psalms of the private person which have
survived can be grouped as follows: three short and general petitions
have been preserve@ (Pss. 6, 13 and 54) and these‘will be dealt with
first; three psalms rélating to_sicknqss have survived (Pss. 41, 88,
30)_and discussion of these pieces will bé followed by exegesis of
six‘prayers of persecuted individualsv(Pss. 70, 142, 35, 109? 64, 86).
Finally the individual pieces -from the'fsalms of Ascents will be
identified and explored (Pss._lZO, 121, 122, 123, 130 and 131). The

discussion begins however with the general psalms.-

2. EXEGESIS OF PSALMS

a) General petitions (Psé. 54, 13, 6)

It»WQS'argued above (pp; SOf) in the context of the
discussion of 'the;h"D’:;\‘,'.’f“ psalms that Psalms 6, .13 and 54 form a
small,group within the psalter in thaf_each is a éhort lamentation
~of tﬁe individual followed by a thanksgiving, presumably after an
assurance of Yahweh's aid mediated through a cultic prophet. The
three,psalms share a vagueness on the circumstances confronting the
suppliant which 1eads one fQ suppose that these pieces were reserved

in the cult for any worshipper who wished to bring his need before

Yahweh.,
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Both Eaton and Johnson argue that Psalm 54 is in
fact a royal psalm. However, tne arguments in both writers, but
particularly in Johnson'e work (11), depend heavily on analogy
from other psalms of this type: the enemies elsewhere are mainly
fofeigners, therefore - the enemiee in this psalm are also likely to
be such. Eaton claims o trace a royal style in the opening lines
of the prayer though the form of address shonn to be rbyal above is
itself lacking. Even.Eatdn has to admit that the psalm is "somewhat
lean in Qata" (12). &s Anderson points out,'even>if the alternative
reading of " D”}I" is preferred at v. 5, the word can still be used
of those in Israel who stand outside the eommon felatiohship to Yahweh.
As T argued in Chapter One, the two metaphors-of fhe battlefield
("’?g’g}'iﬂ“) and the lawcourt ("3)’7{\") are normally kept apart.
.Their_juxtaposition'in the opening verse of the psalm only adds to
the impfessien that the psalm was intended for general use and may
also be ofga late,date. In form the psalm divides into three sections:
a cerefully balanced prayer fon aiq begins the piece. The repetition
of *p? n§x’“ at the beginning of_' "vv. 5 and 4 gives emphasis and urgency
to the prayer and each time the word is followed by exactly balancing
prayers in synonymous parallelism (i}). The prayer is expanded by the
insertion qf a "’?" clause followed by a threefold description of the
"suppiiant's opponents. _The progressive lengthening of these clauses
gives‘a cumulative effect to the_descriptiqn whilst the omission of
a conjunction before "x'§" lends abruptne'ss' to this final clause,

giving a sense of shock and righteous indignation. The attitude
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of the aﬁtagonists to God contrasts st?ongly‘with the psalmist's

own which haé been‘emphasised by the twofold repetition in vv, 3
and 4. |

The second section of the psalm takes fhe form of a

brief song of éséuranpe - deliverea présumably after a favourable
oracle has been received through a éultic prophet - again in care-
_fully ‘balanced clauses. As Johnson notes, the reférence to the

J'\{)x, of G(_)‘chl implies some .sort o_f covenant reia.tionship with the
worshipper which may lend support to Vbrlénder's theory that the
song was for one who had claimed Yahweh as his personal God.
Finally, the psalmist offers a sacrifice to Yahweh in thankégiving
for aﬁ answered prayer, as was preécribed (Qf. Ps. 116:7, Job 33:26f).
The praise 6f Yahweh‘s‘name links the end of the psaim with its
'opening”line, dempnstrating that althqﬁgh the piecé is built up from
independent ﬁerse units which could be fitted into or drawn from
bther péalms, it still has an indeﬁen@ent unity of its own. The
final:line of the prayer could refer to a military victory, as Eaton
thinks, but there simply'are not enough positive indications in this
psalm for it to be accounted royal. It seems better seen therefore
as a possibly late prayer provided in the cult for use by anyone in

need.

Despite its brevity, Psalm 13 is unique in the
psalter/in beginning with an extremely forceful plea to Yahweh to
intervene in the life of the suppliant, the phrase ":‘275,'12 " being

repeated no less than four times at the beginning of the psalm. The
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psalmist?s plea is maae to rest iﬁ,these lines upon Yahweh's
forgetting the suppliant, upon the suppliant's pain and sorrow

and -upon the triumph of his enemies. Su:prieingly Johnson does

not discuss the psalm in any‘detailbin.gzlglbut he demonstrates

there that;the cry, "How long....", more usuallyAin the form
"’{_\e"fg " is one of thz clearest indications that the suppliant

is asking for a direct reponse.through a prophet. This initial and
vibfant»appeal is,follewed by anothep two verses of direct sup-
plication which could themselves begin a complaint psalm. Again the
_twofold'threat seems to be of physical danger “1eet I sleep the sleep
of death...." and of gpression by the suppliant's a’lj'x . As with
Psalm 54, it is impossible to.tell whe% situation underlies the
psalm. Since the realms of siqkness.end oppression by personal
enemies so clearly’overlapped in ancient Israel's thought it is here
cleerly.iqposeible to argue that the psalm was primarily intended for
use in sickness or in times of persecﬁtion-(theugh in other psalms one
or.othervof these elements does come to the fore). Hence it seems
wiser to accept the-piece'as a general formula for asking for Yahweh's
aid provided for any suppliant in various circumstances of need.

Like the other‘two laments in this group, Psalm 13 concludes with a
short three line song of thanksgiving — the liturgical response
provided in the eult for delivery once a favourable oracle has been
received. As with the other elements_in,this psalm, the final verse
could stand on its own and presumably be used in combination with

other verse units to make up othér prayers of lament.
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Psaj.m 6 seems to be more directly concerned with
the suppliant's illness yét it cqntains sufficient references té
other forms of danger, and particularly enemies, for the piece
ﬁo have 5een used inivaridus circumstances of need. As with the
other fwo shprt‘léments preserved in the psalter, the quality of
 the piece probably ensured its preservation. -wa negative prayers
in exéct parallelism fofm.the first verse and two positive prayers,
also in exact parallelism and each with a " *2" cléuse follow this.,
The first half of v. 4 echoes v. 3 giving a link backwards whilst
v. 4b sums up the fourfold.petition in-the liturgical cry to be
heard: " ’1\9 TS ﬂ'\ ﬂ; {15\ ". The second lament section (like
Psalm 13, Psalm 6 contains two sections of lament and one of praise)
begins with a brief appeal made on the grounds ‘of Yahweh's Tb ﬂ
.(cf. 13:6, 54:7 / "DX) foliqwe'(_i by a long description of the
suppliant’s distress couched in an extended " ’@" clause designed to
evoke Yahweh's mercy. Up until v. 7 physical suffering is in evidence
but at v. 8 the psalmist reveals ‘that' ’2:“. y ~are involved also -
and it is the theme of enemies which governs the victorious shout
preserved in vv. 9 and 10. Yahweh has answered the prayer, as we
are told three times, therefore the epe@ies will be put to shame.

Johnson (Qg;f pp.u237ff) uses the psalm to illustrate
the significance pf “’J;\Q-’r‘g"in appealing for an answer \"c_o prayer
but.ié rather literalistic in his interpretation of the psalm as a
royal prayer. He argues that the king's sickness will have given
his enemies time to plot and hence the bonnection between the two

forms of danger points to Psalm 6 being a royal psalm. However,
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given the easy connection méde in the psalter between sickness

and enemies it .does not seem that this is sufficient evidence for

arguing that the psalm is royal. Rather, this psalm, like the two
discussed above, has been composed as a general formula to be sung
on behalf of suppliants in a wide variety of circumstances in need

of a favourable answer from Yahweh.

One striking_feature which emerges from a close
examination of these three psalms is the fact that each can be
broken down ihtoAth:ée or more units of several verses each, which
are compiete in:theiéelves as units of either lament or thanksgiving.
The units themselves would be almoét interchanggable between the
three psalms and it may well be that we have here an insight into
the working methods df the psalmists. Although I would not go as
far as Culley and Ljung (14) in arguing that an oral tradition
underlies the composition of many of the psalms, it is apparent
from.sﬁch simple préyers as Psalms 6, 13 and 54 that a nﬁmber of
different prayers may have<beenAbuilt up from the same literary
units in the tradition. However, the skill of- the psalmist is
such that each time these units are used they are forged into a new
whole so that, in the case of most of the psalms preserved, this
debt to a tradition is not always apparenf.

Psalms 6, 13 and 54 then, it is argued, form the
prgyers~of the-private person as:they_have survived in their most
simple form. The other, more elaborate, psalms bf the private person

will now be explored from this bésis: psalms in which the two dangers
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represented in the more simple psalms, from physical illness
and from'persecutiqn by enemies, the two great perils facing

the privafe person in Israel, can be more clearly distinguished.

b) Psalms of sickness (Pss. 41, 88, 30)

It is a measure of the complexity of the problems
in the psalter that.each of the psalms in this category is distinct
from the others. A full discussion of the opening verse of Psalm 41
was . undertaken above (pp.lle-) in which it was argued that the sayings
‘about the man who is kind to the poor‘afe best understood as a preface
to the lament_at the centre of the psalm: the psalmist quotes his
text and then applies it, so to speak. The psalm is clearly a prayer
designed to be madé in time of:sickness as both this introduction and-
the prayer itself demonstrate (vv. 4, 5, 9, 11). In form the psalm
emerges as an elaboration of the simplellament>structur¢ examined
above. . To the,bésicAlament and concluding song of assurance (vv. 12,
i})_twé elaborations in style are added, giving more reasons why
Yahweh should answer this prayer. The first is the wisdom style
introduction to the psalm, unique in the psalter, which has already
been explored., The second feature_is the pseudo-autobiographical
account of tae attitude of the psalmist's companions which is
another example of persuasion by hyperbole. The discussion of the
tberm " ’? ? " above has demonstrated that the suppliant will go to
almost. any lengths to win Yahweh's. favour, representing himself as

in'an.utterly wretched condition. -In this case, he argues, not only

have his enemies forsaken him but his closest friend has turned
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-traitor. Eaton argues that the prayer is in fact a royal psalm
and this is not impossible, but there are so few positive indi-
cations of this. The opening verses could'be appiied to any
fairly wealthy Israelite in a position to bestow charify; other
psalms of the private person indicate that the machinations of
- enemies during sickness were not restricted to the king and nor
was the desire for veﬁgeanpe. The desire to remain in Yahweh's
presence for ever may be an indication of a royal ascription but
need not be. Again the suppliant may be using hyperbele to make
his point.

The.psalm gives insight into the complex relationship
between sickness aﬁd personal enemies in Israel. . There are no overt
indications here that the enemies and the sickness are causally
:elated - no mention of a curse, for example. The reason for
sickness is ascribed_tq_sin (v. 5). But the sickness is described
as the will of the‘suppliaﬁt's enemies and the latter are also
depicted as taking advantage of the suppliant's misfortune to
slander his good name - doubtless also attributing this sickness
to some sin he has committed. 'In this case therefore the enemies
need be no more than loéal rivals Qf the suppliant and his "triumph"
the satisfactiqp of seeing Yahweh as the champion of his own cause

rather than theirs (15).

The division between a psalm written for use by
a private person in the cult and a psalm which is actually the

composition of some person in distress can be seen to be a fine but
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necessary distinctiqn:when the two psalms of sickness unrelieved
by_any testimony fonahweh's gpodness are examined. Psalm 39
departs in several places from the accepted standard of piety in
thévpsalms; the spgle of suffering_found in this lament outweighs
that.found elsewhere in the psalfer and so does the degree of

blame attacheq to Yahweh. For this and other reasons; in part-
icular ‘the shared world x'ri_ew-witlf; the writers of Koheleth ., this
particular piece is best seen as a wisdom prayer and Qill be
explored more fully in the folléwipg chépter..’Psalm 88, by contrast,
despite its similarly monochrome outlook, is much closer in style
and content to the‘bthe: préygrs of sickness discussed.in this
section, That‘siqkness i$,the;backgrquhd to the prayer cannot be
disputed and there are no indications thét the piece could be royal
thgrefore it can safely Be assigﬁed to this group. As in other
prayers of this type»the‘suppliaht's aim is to sgt his case before
Yahweh, persuading God_tq have me;py uponuhim. An unusual'number

of argumgnfs are marshalléd including the persistent prayer of the
psalmist {vv. 2y 9), the degree of his suffering and its extent in
time (v. 15); fhe_lonelineSs.éf tbersupplianf (vv. 9, 19) and the
fact that praise will th‘be Offgred to Yahweh from the realms of
the dead (v. 11f). All these iﬁotifs_ta,ke_n toge_thér add up not only
to avpichre of desblation_butlto éipowerful a:gument for persuading
God to intggvene.k As has been méntiéned, it seems a mistake to read
subh verses as 9,‘15 and i8, rgfereqces to the suppliant's youth or
to his companions, as autobiographigal_data on thé psalm writer
himself. Rather they are included in this jrayer, as often elsewhere,

simply to emphasise the extent to which the suppliant himself throws
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himself on Yahweh's mercy. The overriding focus of the psalm is
upon.the death or the threat of death and the evil which has béfallen
the psalmist is here attributed not to the enemies but to Yahweh
himself. These two features combine with the féct that the element
of assurance at.the end of the prayer has either not been préserved
or never e#isted to make the psalm somewhat unusual among the laments
in tiﬁe'of sickness but nevertheless reéognisable as such., It seems
afe to sa&»that the psalm was probably preserved partly by reason

of these unusual characteristics.

Finally, Psalm 30, like Psalm 116, is a song of
thanksgiving‘to be sung after deliverance from illness (v. 2
i ’?}‘215‘” can be interprefed in no other way). ‘U-nlike Psalm 116
however, there are no indications that the piece is royal and so the’
psalm is best assigned to this group. The relationship between
sickness and enemies is the same as that discovered in Psalm 41:
namely, the enemies-rejoice at the suppliant's.downfall but do not
themselves cause it. A very different picturé of the enemies is
presented in the group of psalms discussed below. The psalm
confirms that praise délivered after recovery from illness was to
be public (v. 4) and, like other'psalms of thanksgiving, contains
a small testimony section (vv. 6-10) which also probably had a
Qidactié?funcfion: "the correct thing to do when ill is to pray
to Yahweh'', AThe argument forubeing heard presented in Psalm 88 -
of Yahwéh ﬁot being praised amdng the'dead -~ is quoted here as an

example of prayers to be said in time of_sickness;. Indeed the
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psalm presents such a picture of joy that it would form a

fitting counterweight to Psalm 88 itself.

The cofpus of psaims for sickness which have
survived in the psalter is not 1érge therefore, according to my
.analysis, consisting of four laments (Psalms 41, 88, 28 and 38,
the last two being royél psalms) and two songs of thanksgiving
(30 and 116, of which the 1atfer' is also probably royal). Each of
these psalms is in some way distinqtiﬁe and this would indicate
that only(a selection éf the laments in sickness évailable to the
'Israelites havglsufyiVed.:‘The'genéral'petitiéns‘discussed above
may of course have been used in this way and other prayers do reflect’
a background of physical illneés?_Psalm 39 may well be the aufobio-
graphical téstimony of'ajwisdom‘pget and the great national psalms
of'lamentatiog take up ths metaphor 'of the sick and lonely man in
a moving. way, alsg dfawing, prpbéﬁly, upon the traditional songs
of siékness for their'imagery. Finally,-of course, the book of
Job has preserved aVWhole trédition of individual cbmplaint and
prayer in time of illness which the pieces preserved‘in the psalter

both reflect and emplify.

c) Prayers in time of persecution (Pss. 70, 35, 109, 64, 142, 86)

There@héve_beeg scholars,'ampng them Schmidt and
Delekat (16), yh§ have arguedith;t a great many of the individual
llaments ié“the psalter find'theirvsetting in the judicial processes
taking place within the sanctuary. Such theories have been largely

discredited however as lacking the necessary external and internal
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evidence to substantiate the cése‘(l7). Yet there remains a

small group of prayers in the psalter, all individual laments,
which showAvery'little sign of béing royal and which seem to
reflect.-not so much general need oxr sicknesé but persecution by
enemies.' It is not entirely clear what the suppliant is being
persecutedzfor, although some hints do emerge. The book of
Proverbs describes the correct attitude to take téwards personal
enemies at several points (18) revealing that these "enemies" were
a féature of life in ancient Israel. The persecution may have been
1égal, and certéinly the legal metaphor issirongljlin~evidence in
Psalm 35; Although, as Eaton remarks, there .is little évidence for
the temple and psalms actually being involved in a formal trial,
prayers may have been provided for those faéing trial for help in
the coming ordeal. Again, according to the witness of Proverbs,
false witnesses (and therefore trial situations) were a regular
featuxe.of life in.ancient Israel (19). Alternatively, and more
probably, the peréecution and oppression may well have been economic
in nature even if darried out through the processes of law,
Oppression of the poor is castigated in the prophets, particularly
in-Amos and Isaiah. It does not seem at all unlikely that, given
Yahweh's stéted 1qve for the poor, the cult should have provided
various prayers to be made“shpuld this form of economic oppression
arise. The long ﬁurse formula in Psalm 109 may well be the
suppliant wishing on his enemies what has éctually happened to him
and, if this is the case, thevpsalm-would provide further evidence

of this economic oppression.
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As with the othér categories of psalms of the
private person the likelihood is that the psalter has preserved
only a small selectipn of the prayers once available and has
preserved these by reason of their outstanding merit rather than
_fof reaéons of cultic usage alone. Of the six texts discussed here
Psalm‘70 émerges as the simplest prayer from persecution preserved
and formé a good background to thé study of the more compléx pieces,
Psalms 35 and 109. .PSa1m164 varies the'pattern'somewhat; as does
Psalm 142, which seéms.atAfirst reading to reflect:a baékground of
imprisonment rather than persecution. A discussion of Psalm 88
concludes the section. From a'sﬁudy of these seven psalms four
elements emerge as markiﬁg this genre.

1. The fervent cry for help (a mofif shared with the two
categories outlined abbvé). |

2. The description of being persecuted or threatened by
others. -

3. The cufsing of the enemies and

4. The praise of.God béfore the congregation, a feature not
found in the psalms of sickness explored above. It may
be noted thaf one of the fuhctions of these prayers was
to enable the suppliant to declare publicly that he was
being unfairly persecuted —.hence his promise to give

public thanksgiving.

‘As has been argued above (p. 127), although Psalm 70

is a doublet of Psalm 40:13-17 it should be regarded as a lament
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inviﬁs own‘right and as the prayer of an individual rather than

of the king. The psalm_contains the fervent prayer for help

(v. 1); a descfiption of being persecu#ed or‘tortured by enemies
(vv. 2b, §b;:4b)_and of general distress (v. 5a); the cursing of
the péalmistfs enemies is found in vv. 2-4. Although the psalm
contains no résponsé of praise or thanksgiving after the lament is
delivered it is apparent from v. 4 that the prayer was to be
delivered in public-in the midst ofAthe congregatioh. The only
evidence that the psalm may be royal is gontained in- the epithets
in the final verse (" 7 Ty " and "'@‘?2 I:)")- which alone are

not strong evidence:for a royal ascription. The psalm.has a
definite literary unity, beginning and ending as it doeé with
appealslto God to make ﬁagte and balancing the description of the
sﬁppliant‘s epemies with a descrip%ion.of the people of God (vv. 2-5).
In this way the suppliant implies, quite subtly, that his personal
eﬁemiesnaxe also those who do not love Yahweh. The actual threat
to the psalmisf is couched in the most general tergs'in the |
description of his antagonists as "those who seek my hurt" and

"those who say "Aha, Aha'".

Psalms 35 and 109 may be regarded as more complex
expressions of this'sameAbasic form. Psalm 35 has been discussed
at length above (pp. 83f ) where it_was argued that the judicial
langqage in the psalm must take'prepedence over the military
language (20) and that, once this has been agreed, there is

insufficient evidence for understanding the psalm as royalz the
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‘piece stapds as an unusually elaborate example of a prayer for
a pgrsecutéd individual. The psalm proceeds in two movements, the
first using military metgphor gnd the second returning to the
.judicial language wﬂich reflects the situation fécing the suppliant.
Bach Qf(the twb movements'cqntqins each of thé four elements outlined
‘ gbove.' The first (vv. 1f10) begins with the urgent appeal to Yahweh
the wa:rior to arise’andifight for his dependant (vv. 1—3), addressed
to' God in a cogpelling series of imperaiiveé. The tone of the
psalm‘throughout is'altogethérvmore bold than,‘for example, the tone
.of the’psalms of sickness. Psaims 70 and 109 share this belligerent
sfanée in whiqh the appeal is }ess to Yahweh's mercy than to his
justice and sense of fair play. The cutrse f@rmula which féllows
this appeal utilises some of thg same phrases as afe used in the
curse férmula in Péé;m'7q (21)ﬂ The désc:iption of the psalmist's
danger is‘agéin contained in the curse formulae and in the "
clausezwhich suppoyts.themA(v.47). Aéain the description 6f
‘distress is couched in thevvaguest_of térm$.  This first movement
A of the psalm ends with_a,vow of»praise‘ppomised to God should the
"deliverance‘comé abqut (vv. 9f10) ahd.@s in Psalms 70 and 109, the
suppliant is described ast",h}§!_’!g " (cf. above p. 127).
Thé‘second_mpvement of the psalm (vv. 11-23) begins
nof with feryent appeal»bqt withAthe element which has received
Vleast attention so>far, the‘déscpigtion of the psalmist's distress.
The suppliant contrasts his own righteousness with the conduct of

his-adversaries and the motif now familiar from the prayers of

"sickness of the treacherous friend reappears in a slightly
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different”cootext. Again'this is cited not as autobiographical
detail but'ae evdence of the suppliant's need of help and
additionally here of his right dealings‘whenAcontrasted with his
enemies! unfairness. The_malicioustwitnesses, together with the
appeals for rindication later in the psalm, suggest that some form
of»persecution in the-courts ie envisaged. To strengthen the case
for seeingAthe military language at the_beginoinngf the psalm as
metdphor it should'be.mentioned that the"martiel imageevappear
only in the opening appeal and are then not heard again in any part
of the_psalm, including this description of.distress. The appeal
is‘tagen,up again in v. 17f. together,witﬁ_another_promise of praise
end then the curse motif predominates’until ve 25. Two sections of
cursing (Vy.’l9-2l, 35—6)_surroupd a three verse appeal to Yahﬁeh's
righteousness. The description of the_persecutors expands that
‘given in Psalm 70 but some of the_eame‘phraeeology:is again used (22).
In the psalms,in this group there is clearly a causal link between the
psalmist's enemies and the danger he finds himseif_in which is not
the case_in'the_pSalms of_eicknessz_there theimockery,of the enemies
merely exaceroatesvthe_psalmist's suffering.

Finally, and again as in Psalm 70, the psalm ends
not so much with praise as with a vow or a promise made to praise
God should the asked for delrveranoe be granted, ard once again
this praise involves not only the psalmist himself but the congre-
gatlon, contrasted agaln w1th the antagonists of the suppliant (23)

It remains safely established therefore that Psalm 35

is an elaboration of the type of psalm found in Psalm 70, namely
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‘a prayer provided by the cult for use by a private person under-

going persecution.

" Psalm 109 hasvaiso been discuésed at some length
‘abbve (pp, 64f’;_ ) where it was argued that.the ﬁsalm is not
rdyal but falls into this'category of prayers Qritten for individuals
in pérseputioﬁ. The act of comparing this p;alm withh the two such
prayers discussed above confirms_this identification éince Psalm 109
shares the same four characteristic elements as Psalms 35 and 70.
The psalm begins wifh an:opening_liné Qf_petitioﬁ and qontinues with
a statement Qf thexgupp?iapt's dire negd.»mThe motif.of\kindness
returned with,maliéé found in Psalm 35 and other pieces recurs here
alsé. The long passage in vv. 6-19 is most usually understood as a
: curse_foimhla pronpunééd by‘thgmsupplignt against his enemies,
although there has been.muqh dgbatevabout_this. The suggestion made '
by Creager and others (24):that the suppliant is repeating the curse
made by the enémieé against himself is unsatisfactory however. The
shift made froﬁ plural to-singular enemies,. the main evidence for
‘this view, is not so very hard to understand: in Psalm 41:6, to give
an analogous example, the wicked behaviour of the enemies is sum-
marised,'as it wereg‘in the reference to one friend's treéchery (25).
B.J. Kissane suggests that v. 6 is difficult on ths grounds that one
would expect the psalgist to pray for his enemies to be judged by
Yahweh. He theref .oxje.' emends the verse to read: " 9 g’} ;“9}.’ ‘i‘?.!:).) "
- “make the wicked stand before thee" - and goesvon to translate

the remainder of vv. 6-19 as a simple future rather than as a

I
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subjunctive leaving at the centre of the psalm not a curse but
a description of the fate of the wicked Similar.to thbse found -
in qu 27:13, lS:?fo., 18:5ffF. and 20:4ff. This suggestipn‘is
interesting.buthunspugd and very:much wgakéns the overall effect
of the psalm. HThe difficulty which gives riss to the eméndation,
_and‘thgt whichfgave rise‘to Creageffs suggestign, caﬁ_both be over-
~ come ;f,:as wés sﬁggested.above,‘the suppliant'is praying that his
ehemy‘will suffér in.thelsame‘wgymas he himse1fihas éaffered, The
sqpp%iaﬁt has been_tried(baféraAa ;)gi?_f let his accuser pimself
now;sd 52 £rigd on the principle of_"an eye fofian eye'. The
discussion of othsr psalms'in this genre also makes it plain that
a curse was aAnprmal part of such 2 psalm, evén if this particular
curse is rathef extended in form. As was_meﬁtioned above, if the
curse doég reflect back onto his accusers the suppliant's.own plight
then‘this gives’ué several clues into the nature of distress suffered
during persecution (cf. above‘p.65 ).

The remainder of the psalm is taken up with.a further
description Qf'distress (vv. 22f,) and of fervent prayer (v. 26f.),
concluding with a song of praise which is, once again, to be sung in

the midst»of the qqngregation.

Psalm 64 falis_ﬁasiqally into the category of the

. prayer pf an individual in time of threat or persecution but the
prayer is rather more mgditativevin tone and‘notAnearly so urgent
in its_pleading. After the prayer fér aid which”bggiﬁs the psalm
(vv. 1-2) the psalmist gives a strong picture of his own plight by

focussing on the machinations of his enemies (vv. 3—6)} What has
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been implied in other psalms about the psalmist being ‘7ﬂf§ and
his enemies Sﬁgjj is here stated explicitly. In place of the
curse_mofif found in the three psalms discussed above we find an
assufance that God will strike down these men perhaps suggesting
that the psalm is a later composition. As Weiser notes, this portion
of thelpsalm is artfully constructed and t@ere are a number of links
forged betwéen fhe activity of the enemies and God's punishment of
them. The psalm concludes, like the others in this section, with a
song of praise which, rather 1ike the rest of the psalm, draws out
l.the lesson of God's degling.with men from the experience of the
suppliént”as weil as. praising YahWeh.directiy. Eaton does suggest
in hig commenta:y that the supp}iant'is'pyaying on behalf of the
congregation but does not follow this suggeétion up in "Kingship

and the Psalms". There seems to be ho evidence for this other than
one based.oﬁ.a "patteﬁn" ﬁnderstanding of the terms used for anta-

gonist.

Psélm_léé,'in ﬁy viéw, also falisvinto this category,
but_Eatoﬁhas claimed that the péalm is. the prayér of a king (26).
Ee menfions as evidence the psalm's position among other royal psalms
‘and the general similarities between psalms 140-143 (which I would
argue against in any case; Dahood helpfully points out that this is
~ the only prayer in this part of the psalter to have"")’o? &).I'). in the
heading); and the two features of enemies.lqying traps and the
. sﬁppliant having no helpers,.whigh'are also found in royal psalms
(to whiéh one can object that these features are found also in

demonstrably non royal psalms). The "bond with the god" which



appears in v. 6 seems fo be something a commoner could share.
Most‘other commentators see the psalm as the lament of a ﬁrivate person,
differing only in the nature of the distress envisaged. If the term
."pfison" is intérpreted 1iteraliy, of course, if must be assumed that
the suppliant has been imprisoned and prays for release, However, this
seems 1o run counter t§ his prayer to Yahweh for sanctuary and safe
refuge and wQuld also be an unusually specific reference for such a
psalm‘of lament. Therefpge it seems best to understand the prayer:
'gD3 13080 X 31D

as a mefaphorical blea for the suppliént to be reieased from his
distress. The psalm contains %hree-of the four elements of which

the othe:‘péa;ms from persecutiqn are built up: wurgent petition

(vv. 1, 3, S-Ya),.description of distress (3b~4) and a promise of
public praise and thaﬁksgiving (7b). There is, however, no curse

motif in this psalm.

. Finally, Psalm 86 is attached to these songs from
persecution because of the final third of the psglm (vv. 14~17)
which does.spem_to envisage such a situation of danger, Eaton
argues (27) that the psalm is probably'royal, but I cannot subscribe
to this view.. The only evidence he can adduce is the title (cf.
above p.'148), the selffdesignation“servant“and a possible allusion
to royal passion rites in v. 13 (cf; above p,  163f and passim).
Alternatively, the psalm has beenbseen as built up either f;om
quofations and allusions to other psalms or originally to have been

three separate prayers. There is probably some truth in both of
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these suggestions. The psa;mist has made an unusually full use

of the tradition against which he writes in both the introductory
injocation and the song of praise. However, this does not mean

that he himself was either lacking in artistry or short of original
material sinée‘there are clear themes, of the psalmist’s humility
and of Goa's mercy, which run right through the psalm.. It is also
possible that the composer has used originally separate longer units
of tradition in building up his prayer (28). As it stands however
the psalm is best seen as a whole as a late,'probably post-exilic,
prayer written for individqals undergoing persecution and as such is
a development of the ea:liér'form explored above. It is not so much
the psalm's indebtedness_to tradition which gives this impression of
lateness but the theological ideas which the psalm cpntains. Hazardous
though it is to date any part of the 0ld Testament on these grounds,
the strong emphasis here on the mercies of God, twice given in a
Deuteronomistic fype formula (vv; 5, 15) in the two halves of the
psalm and in the central praise section on the nations going up to
Jerusalem to worship Yahweh seem to indicate a post-exilic date of
compositipﬁ.» The latfer idea ié found elsewhere in the 0ld Testament
only in exilic or post-exilic texts (29). The elaboration of form
in the psalm from the earlier pieces in this genre seems to be found
in a lengthening of the introductory invocation, the omission of the
curse formulae and the bringing of praise and thanksgiving into the
body of the psalm itself. Instead of praises the psalm now concludes
with the description of distress and the request for anﬂ;jg,? NIX 3

as was suggested aboﬁe, this latter section of the psalm may have
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existed independently as a general formula for asking for a sign

of Yahweh's favour through the medium of a cultic prophet.

a) Individual psaims among the }salm$ of Ascénts (Pss. 120, 121,
122, 123, 130, 131) |

Six of the individual -psalms in the psglter are found
in the collection'known.as the Psalms of Ascents (Psalms 120-134)
and, although'nbné of these are prayers of the private person in
distress in the sense described above, these psalms will be discussed
af this point for the sake of compléteness and clarity. There seems
‘no need to discuss here the-rival theories relating to the origins
of the Psalms of Ascents’(}l)._ The thesis proposed here is that
‘these psalms are best seen, with the exception of Psalm 132, which
ig different in tone and style froﬁ the other pieces, as a post-
exilic collection., BEvidence for this view is found in the differences
in style, forﬁ énd‘Subject matter which mark these prayers off from
all the others in-the.psalter; the presence of'tﬁe late Hebrew particle
¥ QHA(BQ); and at least one conrete allusion to the exile and return
(P;alm 126 lff.), The focus upon Jerusalem and the assumption that
thg'well being_of.Jerusalgm and of Israel are parallel and closely
related glso‘provides evidence of a post-exilic origin. The psalms
shéw evidence of a pecqliar’literary style whereby the last word of
a line becomes the first word of the next line (33). Other features
which bind these psalms together are the common themes of concern
with Zion, with peace and welllbeing with unity and with contem-

plative trust in Yahweh, There is also, of course a strong concern
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with the festival and with pilgrimage which would account for the
inclusion of Psalm 132 in the collection. There seems no reason
to doubt the widely held theory that the_ﬂﬁitz'im leben" of these
psélms~was as songs sﬁng by pilgrims either at or on their way to
the great festivals and that this is the origin of fhe unusual
heading.

~As far és-the_study of the individual in the psalms
is concerned however, the Psalms of Ascent present pieces which are
hard. to fit into the recognised formal types. Although several of
the prayers have been written, at least in part, in the style of the
individual laments (c#. 130:1,‘12931,,12]:1) they are in fact quite
differnnt. The first three of the prayers discussed below seem, in
their different ways, tb reflect the iﬁdividuél taking part in his
pilgrimage to the hoiy citys by contrast in Psalms 123, 130 and 131
the_focﬁs is much more. on the individual as a part of the community
which, when aséembled togefher, prayé to Yahweh to have mercy on his

people.

i) DPsalms of pilgrimage (Pss. 120, 121, 122)

Psalm 120; though a relétively short psalm, is one of
the ﬁost enig@atic in the psalter. There is debate initially, over
the1ranslaﬁion of v. 1. The M.T. has the verbs in the past tense
giving a song pf thanksgiving whereas most English versions emend
so that the psalm reéds as a 1amentatiqn.throughout.. The place names
mentioned in v. 4 are, of course, very far apart (so Anderson ad loc.);

rather than emend the verse it seems wisest to assume that some
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metaphorical sense is implied. This being the case it seems
very'unlikely either that the psalm is pre-exilic or that the
psalﬁiét is the king, as Eaton sugéeétsv(§4). WhyIShould the
reigning monarch'sojourn abroad among a warlike people in any

case -~ still less have a bsalm wriften to celebrafe his home-

coming couched in such general terms that it could be used on
4subsequentAoc¢asi;nsiv The piece seems far»bettef suited to an

era when many Jews did live'far from Jerusalem and there would be
trével back and forth from the diaspora'to Ziqn‘itSelf, pg;ticularly
at times ofiéstival.' The song is thus intended to depict the miseries

of the "civilised man" living abroad amongst men who cammot be trusted,

who éontinually seek wars or'qugrrqls. Whép sung at the feast, either '
in perfo;mance by a temple-ppef or cémmunally by the people the song
would evoke great joy'at being "home"‘for the festival itself.
' |
Psalm 121 is similarly bristling with difficulties.
Faton sees the piece as the prayer of a king followed by a blessing
pronounced over him as he goes out to war. In the first line the
suppliant 1ook§_to'the hills not as a source of danger but as the
séurcevof Yahweh's help in the festal epiphany (35). Such an
interpretation is unlikeiy however: there is no eiplicit reference
in the psalm either to a festal epiphany or to a miiitary battle.
The phrase "(152 D "Q(:_). h U_\j " occurs elsewhere in the Psalms
" of Ascents (124:8, 134:2) and in general tone and style the psalm

is very similar to the other pieces in this part of the psalter.
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Therefore it seems best to associate the piece, with the majority
of commentatdrs, with the blessing‘pronéunced ovér pilgrims at

the annual festival, probably in post-exilic times. The blessing
would»be sought,vperhaps, by one of the tem?le singefs acting as

a fepresentative of the departing conéregation. It seems most
likely, as Anderson suggests, thét.thé hills were a source of danger
to the txavellingrpilgripg. A_notable stylistic featﬁre of the
psalm is the step mqtif noted above together with the ailitgration

" and assonance achieved by.the repetition of ;'.M?Eé" =~ which also

brings out the main message of the psalm.

Psalm 122 contains a similar play on sound repeated
‘with its frequent mention of both "o‘:()g " and "D ég'n; ", The
psalm is evidently a pilgrim song., The individual appears here only
in the first verse - a st&listic feature of other ascent psalms
'.(cff 121, 123) - as one of a group of pmlgrims who are to govup
(44)69) to Jersalem‘fof, presumably, the festival. As Anderson
re@arks,the mention of thé:thrones of the House of David does not
preclude us from seeing.theApsalm'as a post-exilic piece., The

significance of the House of David did not end with the exile.

,i;) Prayers on behalf of Tsrael (Pss. 123, 130, 131)

The final three prayers to be discussed in this
chapter all contain a movement from the individual to the corporate
in one sense or énother. ‘Psalm 123 is in fact a communal prayer for

Yahweh to have mercy upon Israel, but the prayer is couched as a
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request from one man in the cqmmunity, lifting his eyes to God:
in”expegtaﬁt.appeal. The circumlocutions fof God in the opening
verse together with thé pa.rtiéle "gj " suggest a late date for the
prayer. 'Ité»éontent then aptly_deséribés th¢ condition of fhe Jews
living around_JéruSalem éfter the exile as is reflected in the Book
of Nehemiah.’ Psalm 130 comes qloser than any other Psalm of Ascent
:té‘the form_of.énvindividual lament with its fervent éppeal for God
to lisfen at the:oufsét of the prayer. The message which comes at
th?'end of ‘the psalm - that qu_will fedeem»Is:ael from all his
iniquities - is directed at-the nation however, leading one to believe
that the entire prayer was spoken for the nation rather as is the
case in‘Psa%m 129, Finally; Péalm‘lBl,'surely‘one‘pf the most
beantiful prayers in the_psalfer,“calls up, like other Psalms of
Ascepté,.an unusugl yet dgmestic image to portra& fhe suppliant's
_humble relationship:wifh Gpd'(56). The song of assurance given at
theiend of the pgaimvand at‘the end pf Psalm 1350 call to mind the
message_of the.prgphgts;andfmuchuof.tpé 0ld Testament that Yahweh
will notbturn away any_ind;fidual or people who truly humble theﬁ—

selves before him.

3.  CONCLUSION
This ch?Pter has identifiea and examined the eighteen
'psalms in the\psqlter-whiéh,_according to my own_énalysis,'fall into
the category_of.psalms_yritten:fprlthe use of priyate persons within
Israel., _Two things have been demoﬁstrated. Pirstly it haé been

shown that such psalms were written in Israel and did exist: not all



'psalmodj:was royal psalmod&. Howéver, as the introduction to the
chapter argued these psalms can only be understood.against the
geperal backgrpund:of‘private_prayer in the 0ld Testaﬁent.and in
the,énéient Neax Bast and the psalms which were written for private
use;in‘the té@pie>cannot~be used simplistipally;as-; guide to the

piety of ordinary individuals in ancient Israel.

Secondly, some division is possible between different
‘groups of these psalmslof_the private person, as set out aboye. Even
within thisvdivisiqn_however the picture given by the psalter is once
again complex and pb'twq ésalms are:alike, although different psalms
in the same group can often #héd light on one another. The psalms
we haye preserved appear to have su;vived more for théir distinctive-
ness than for their confgrmity foAa particular form or style. Hence
the'general argument maintainédchroughout this thesié that there
are no simple solutiohs to the~com§lex problems of the psalter is
validated once again.

' Finally, there are only twelve psalms of the individual
proper-(discounting those in;fhe Psalms of Ascents) in the psalter
coppared to somé'fdrty-eight'royal psalms. This means that Eaton's
‘contention is agaiﬁ, to a great extent, confirmed here and the
psalter is substantially a royal book, as indeed are many of the
other books of the“Old;Testament. One of the reasons for this mst
be‘that the pgalmqused”in~public, at the great festivals, would
doubﬁlesé.ha&e-aftracted thé attention of the psalm composers more
fhan the:provisign éf songs fo;‘the use of Ordinary worshippers and
also their p?eservation would have been encouraged by their repeated

use in the cult.
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However, some thirty-three psalms which contain a
reference to.an individﬁal remain to be examined, about a quarter
of the totgl number of suqh psalms., The.fina1<chgpter wiil_discuss
these pieces in the%context of their being prayers produced by
various cult officials - prophets, wisdom writers and those éhadowy

figures, the temple poets themselves.




39

CHAPTER FIVE: THE INDIVIDUAL AS A MINISTER OF THE CULT

1.  INTRODUCTION

of the ninety-three psalms containing some reference
to an individual some fprty—one have been shown to have been
composed as prayers for the use of the king and anofher eighteen
to have been written for theluse:of the private person within Israel.
Some thirty-three psalms now rgméin to be examined and these psalms,
it seems to me, reflect the concerns of the ministe?s of Israel's
cults either the cultic prophets or the wisdom teachers (1) or the
temple musicians and psalm singers themselves. The focus therefore
turns away from examining the identity of the person for whom the
psalm was composed at this point. In the case of the psalms examined
here, therevceases to be a distinction between the composef of the

psalm and the person who delivered the piece in the cult. The aim
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of this chapter is to attempt to identify the psalms of the
individual whieh are best assigned to each of these groups of
cultic ministers end alse_to reach some teptative conclusions
on the authorship of the remaining bsalms(in the psalter.

| The ;nveetigation-will begin therefore with an
examination of the nine psalme ef.the‘individual in which the "I"
appears to be a cﬁltielprepﬁet and will'go on to discuss the
influence Qf the wisdem teaéhers-upon the‘psalterAand in particular
upon eleven psalmsgih which the "I" seems to be a wisdom teacher.
Flnally;aitentlon will focus upon the temple poets themselves and

their testlmony as revealed in three of the 1nd1v1dual psalms (2).

2. THE "I" IN THE PSALMS AS A CULTIC PROPHET (Pss. 78, 77, 81,

5, T4, 83, 85, 52, 36, 20, 110)

A.R.{Johnson's_early work on the cultic prophets (3)
: esteblished the exietence of;a group of professional prophets
-attachedlto the mejor shrinee,in_pre-exilic Israel who had, it is
clear, a two—fold functlon.‘the glVlng of oracles of Yahweh to the
nation and to individuals in occa31ons of natlonal and personal
crisis end, secondly, making intercession to Yahweh in timés of
either national or personal difficulty and. danger. The eeidence
would seeﬁ to indicateAthét these cultic prophets "died out" as a
~group in the generations after the return from éxile. The Chron~-
iclefleees the guildsAof temple eingere_ee_havipg filled-the role
occqpied‘by these eultic prophets end;this, tegether with -the close
connection between the pre—exilie eultic prophets and music led

Johnson to formulate his theory: that the cultic prophets as it were
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degenerated into mereAmusicians on a par with the other Levitical
orders in the post-exilic period.

. In his more recent work -Johnson has attempted to
trace the aétivity,df the Qpltic prophets of pre-exilic Israel
th;pugh the extant psglquy of the 0la Testament. In "The Cultic
' Propﬁet.and Israel's Psélmody" he ;denﬁifies nb:less;fhan forty
psalms as reflecting the activitigs of these prophets (4) and
sevefal_featﬁres_of a cult-prgphetic'style are delineated (5).
Once aéain the activity oflthe cult propheté'is traced through
the communidatingﬂof'Yahwéh{s will to Israel fhrough oracl;s and
through teaching'and the offering of inﬁércessory frayer on.behalf
of the nation, the king and the ordinary individual.

. Althqﬁgh Johnson has succeeded,:to:aAlarge extent, in
demonstrating the qonsiderable part played by cultic prophets in
Israel's_worship, and partibulgrly in psalmody, I would have to
disagrée with his_cpnclusiohs on several majbr and subsidiary
@oints (6),. In particulai;.it seems to me, his arguments that
ﬁiéarious intercession wés practised py the cultic_prophets,vwhereby
a.prophetAWQuld_actuélly pray in the person of a king or of a sick
individual does not seem to behparticulaﬁly well supporfed by
evidence. Such an ﬁnderstanding, it éeems fb me, leads the way to
seeing almoét‘all_of the prayers in the psaltep'as having been
composed and deliveréd by the eult prophets. This view would have
'the effecf, if accepted, of restricting our Yiew'of‘thé‘piety of the
ordinary person in Israel (when it has been argued above that each

person could approach God in his 6wn right) and of the role of the
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temple'musiqians and psalm writers.. Johnsén's arguments
genergllyftend towards the view that the cult prophets were the
psalm writers in.pre-ekilic Israel. It seems to me that sufficient
evidence can be produced outside the psalter to demonstrate the
‘existence of pre—exilic musicians who were not cultic prophets

(see below sectién 3)'and that there is evidenée for the work of
this group within the psalter also., We should therefore see two
groups. (of cult prophets and musicians) at wofk on the composition
of the psalter before the exile, one of which disappeared éhortly
after the return. There would, of course, be many areas of overlap
between the two éroups.in style and subjeét’matter and it is not
always possible to make a rigid distinction between the‘wo:k of one
group and the work of another.

An additional argument which adds weight o this
position is actually made much of by Johnson and is supported by the
exegesis of the cult-prophetic psalms in which the "I" occurs, namely
that there can be identified within certain péalms an actual cult-
prophetic style. If tis is the case then it follows that the cult

_prophets can only have'been responsible for the composition of a
section; if an’ important section, of the psalms in pre-~exilic Israel
and that the remainder were the work of the temple musiéians.

Very much in line with this consideration, although
this is not nofed by Johnson or other more modern commentators, it
does seem as if we have within the psalter itself a sub-collection
of cult-prophetic works, namely the psalms headed "QQE%", within

which six of the eleven psalms discussed in this section are found.
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A.F. Kirkpatrick notes no fewer than six features of prophetic

style.whiqh bind the Asaph psalms_together (with the exception of

Psalm 73) (7): -

1.

Many of these.psalms, as was noted above (8), fepresent God
as judge in thé manner of the génonical prophéts~(Pss. 50,
75, 81, 82). - | " |
God himself.is_frequentlylintroduced’aS'speakef (Pss. 50, 75,
él, 82).

There is evidence of the didactic use of history and teaching

from tradition so»impprtant in the cult. In Pss. T4:12ff.,

77:10£f., 80:8ff., 81;5ff,, 83:9ff. the past history of the

nation is appealed.to for encouragement or in words of warning.

There is frequent use in these psalms of thé_image; employed

by several of the canonicai prophets, of God's relationship

to Israel béing fh@t_of a.shepherd to his flock as in Pss. 74:1,
77:20, B:52, 79:13, 81:1 (). -

There is unusual use made of the combination Jacob and Joseph
(80:1) and Joseph and Israel (81:4f.) which Kirkpatrick thinks

stems from avfgfusélfto accept the division of the nation as

permanent, again in agreement'with the canonical propheté.

However, in several of these Asaphite psalms_thefe is also a

prominent concern with the election of Judah (cf. 76:1; 78:67-72).
Finally, the Asaphite psalms are almost entirely national psalms
of intercession,;thanksgiving,_wa;ning or teaching.i Even where '
the "I" occurs he is clearly speaking on behalf of the nation.

One might also add to Kirkpatiick's observations that the
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.cqlleetion is rather unusual in that it does not contain

'even onéjroyal psgim'which might have substantiated Johnson's

case fqr.vicarious iﬁtercessioﬁ (10). |

"Of:the'éix psalms of.Asaph which cdntain some

rgfefe@cé ‘to.an individgal three are concerned with the prophet
teachiné from iérael's histofy; two contain only incidental references
to an "I" and thé remaining psalm contains’thélbroﬁhét(s résponse'to
an,oracle‘qffYahwéh; On theﬂﬁheme of teéching in»tﬁe cult, it is
’gene?ally true tﬁét,_while there has béen intense’ study of the forms
and'stfubturés of Israél's xeligion in recent yearé,#ery little
attention has been paid.té;the WQj_in:which Israel's religion related
to her social and vp_oli‘ti_c-:a.l '1ife '(11). As was remarked above, the
_ cﬁlt_and‘the ahnual or thriqe»yearly‘assembly of many in the nation
'at>thé natipna1‘temp1e or, beere centralisation, at the major shrines,
~ provided élmost the 6nly medium of mass'communicaiion availdble (12).
We‘have already observed how control of this medium wés put to good
use by the kings.of Juda@,}follpwing_fhe'pfactice of‘other ancient near
Eastern monarchélinlthat.the cgntrai act of'fhe main_énngal festival
was aiyeprésentétiqp‘in music, dramg‘and song of Yahweh's choice of
the Davidic dynasty. The cult is being:uséd here as an effective
meansAof.sociél and politigal»cqntrol gnd to this extent has a role
in edqcating’the pegple. There is also evidence however that the
cult was the place for more direcfhforms_of tqéqh;ngAabqut Isfael's
féith'gpd_histqryiand that this was_just‘és much'its_function as
prayer and sacrifice (13). This is an aspect of the work of the

cultic prophets which is taken up forcefully by Johnson (14) and
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which finds:its expression, in part, in the three historical cult-

prophetic psalms discussed here.

This educatioﬁal role and inlﬁarticular teaching
‘from the:historical tradition is especially evident in Psalm 78,
the second longesf psalp in the psalter, where thg instruction is
at twq'Ievels: the pjophet aékndwledges the-cléim of Jerusalem to
| hegemqny' over Israel yet maintains most strongly that the grace of
God islciOSely connected'with,his.judéemeﬁt if.the correct response
‘fo‘thﬁt grgce'is'ndt>f0rthc¢ming. As Kraué‘remarké, the opening
invocgtioncwhiqh‘prefq¢gs the historical summary is cast in the
styles of a wisdqm;teacherj(#v. 1-2) and of hymody (v. 4). There
can be little doubt.howevef, given the ovéra}l tenor and concerns
of the piece, that the psalmist is a cultic prophet (15). There is
less agreemént.about the ddteIOf the psalm and the viéw taken on this
depends'as muqh upon opinions held about. the relative dating of
other institutions:in_Israei such as the covenant and the prevalence
of Deﬁteronomistic language in the earlier part of the monarchic
period.‘ Johnson agd'Wéiser,Lwho support an early date for the
covenant‘concept and f&r mény of ﬁhe.pgalms place Psalm 78 in the
early years after the building of the Templé.» A more probabie dgte
however, in line with -the consensus of scholarly opinion»on these
othér issues,_woula seem to be the immediate pre-exilic period.'
As AJA. Anderson suggests,xthe“generél outlook of the psalm suggests
that_the northern_kingdpm has come to .an end and the psalm reflects
something of the Deuteronomic attitude to Zion and the high places.

The opening invocation:with its mixture of styles would also support
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this later date.‘ The cultic setfing in which the psalm or sermon-
prayer, was delivered would doubtless have been the Autumn Festivél

. with its,celebration'of ﬁhe'election>and renewal of thé Dayidic‘dynasty.
The focus oq;the séga'of the ark (v. 61) would also lend suépqrt to
this viéw. Security and victory in. battle can_oniy'be'attained by
faithfulness on tﬁe part of all-the people to the démands of Yahweh's

lawe.

If the didactic;purpose of Psalm 78 is to give.a warning
to the ﬁeople, together with an affirmétion of God's grace through the
electipn, then the didactié purpose of Psalm 77 must be to sound a note
. of hope'fo£ Yahwéh's deliverance. I find myself in disagreement with
Eaton's interpretatign of " the psalm én two main counts. In the first
placelhe describe§ the piece as a gréat intercession for the nation.
This seems unlikely as theré is ﬁo fefyent appeal for God to have mercy
in this psalm:bthe‘onlf note of petition is sounded in the context of
a report of the psalmist's meditations.“The_first half of the psalm
is much better seen as a testimony, in this case to . the psalmist's
"wrestling with Godﬁ'in the face of some great tragedy facing the
nafion.> This being the case it seems much more likeiy that the
individual in the ps@lm igyg‘cpltic prophet rather thap a king as
Eaton argues. In assigning thié piece to his more doubtful group of
royal prayers Eatoh”admits Both that "there is no obvious royal
_coloﬁring" and that "fhe psalmist is‘"not far removed from the prophet-
leader of Habakkuk 3" (16). It seems likely therefore that this
piece is the work of a cult prophet (17). Even theA"faint clue"

towards royalkascription which Eaton finds in the closing verse of the
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psalm-— the mentioﬁ of Moses and Aaron - points just as much to
prophetic authorship and use, if the psalmist is thought to have
signed off with an allusion to himself, as it does to the psalm
having been used by the king (cf. Deut. 34:10).’ Tﬂe confext of the
psa}m is clearly some great national-disaster (18) and there are
several indications that this was the exile: the psalms position in
the Asaphite psalter wpuldvsupport the view, alongsidé other psalms
which reflect this period (19). Secondly, in ifs,oracle of salvation
thevpsalm Shares several aff;nities with the prophécies of Second
Isaiah, particularly_in the linkipg together ofAthe two themes of
creation-and redémpﬁioﬁA(cf,'Ié. 51;9-11) and the use of the name
Jacob to describe the whole nation of Israel.

In context tﬁerefqre.thé‘psalm is to be seen as the
didactic testimony ofﬁa'cultic prophet in the périod of the exile,
The distfess'of the prophet at the fate of the-nafion is described
in the form of an individual lameﬁt.- The prophet has asked of the
Lord "How Long?" and has wfestled with Yahweh for an answer to his
questions. Like Second Isaiah he finds his answer in the past
traditions of Israel recording the mighty acts of Yahweh which he
then relates as a grpund for hope for the,peoplé_facing'exile. It
is norcoincidence that the psalm ends with Yahweh leading forth his

people by the hand of Moses and Aaron, prophet and priest.

The use made of history is different again in Psalm 81
although the point made in the teaching given in the oracle is

similar to that made in Psalm'78; ‘Here also it seems that the psalm
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is the work of a cultic prophet (ef. Johnson, CPIP, pp. 6ff.).
The psalm begins with a full call to praise which strengthens the
cult prophet's association both with the music in the temple worship
and wifh the regular ordainea fesfivalé. It seems Iikely that this
particular psalm would have been used in the Autumn Festival calling
the peqple to prayer and worship. There seems.nolreason whatsoever
to regard-v.>50_(wﬁich~actually contains the only reference to an |
individuai) as_a‘gloss (so_NEB). The;e prophetiq interlocutions
" before oracles arg‘relatively common in thelpsalfér (cf. above p. 47 ).
The. oracle focusses,_like the historical sumaries in Psalms 77 and 78
on the formative elements.in Israel's history: fhe deliverance from
Egypt and the giving of the law tqgéthervwith a promise of subjection
if the people follow their own hearts or of rich blessing if they
,subject themselves to Yahweh. Johnson attempts to date this psalm,
with maponthers, to the period of the judges. Although this dating
cannot‘be disproved there is no particular evidence which merits
departing in thié case from the general assumption that most of the
psalms in the psalfer were composéd and preserved for regular worship

in the Jerusalem temple.

The . structure of fsalm-Zj has been discussed briefly
above: an oracle of judgemeﬁt is-sandwiphed between a brief hymnic
introduction and a song of individuaiithanksgiving or, if Johnson's.
reading of the text is followed, a summation by the prophet of what

has gone before:




49

“For my part then ( ’}51) here is my enduring message,

The note which I must sound for Jacob's God =

So I will cut off the horns of the wicked

While 'the horns of the righteous shall be lifted up" (20)
The:psalm,‘like others discussed in this section, is almost certainly
o be set in the context of Israel's autumn festival and is to. be
seen as both warning and instruction to the faithful in Israel. This
seems a much neater way:of interpreting the psalm than is involved
in seeing some verses from the oracle as spoken by the king (so

Eaton, kP, pP. 55f.). ‘The position of fhe piece within the Asaph

psalms would also strengthen this. attribution.

The'twojbther Asaphite.psalms1whiéh mention an
individual do so in a very minor way and so only need to be noted
bfiefly he;e. Psalm [4 is a prophetic Sgng, it would seem, which
.1aments‘the destruction of Jerusalem. The prophet intercedes with
Yahweh (called iy king? inlv. 12) to arise and rescue the nation
from the grip of fhe enemy. Psalm 8§ which agéin-seems to be a psalm
which refers to a particular event rather than a psalm for general use,
by ﬁeason of the large number of proper names, seems also to be the

intercession of a cult_prophet, who addresses Yahweh as "my God" in

v. 9.

Psalms froﬁ.the circle of the cultic prophets are
of course found outside the circle of the Asaph psalms but only
three such pieces have survived which contain reference to an

individual, one of which is an intercession for the nation, whilst
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the other two both contain injunctions against the 9&)2.
. : . : : ) " ) ) -

Psalm 85 which beloqgs to the Korah collection
rather #han that of Asaph, contéins an intercession for the land
once again, which is probably best dated to the peridd'after the
return whilst the nation was still beset with troubles, and an
oracle df salvation preceded by an interlocution-by the prophet:

| "Let me hear what God; the Lord, wiil speak.....;

The purpose here, as in Psalm'77, is to rekindle hope 'in the people.

.The<pr0pﬁetic influence in Psalm 52 is recognised by

he form of the injunctign agéihst the 9%;2 : a direct challenge
issued against fhe mighty man in thé name of Yahweh which is also
found in theiprpphets (cf. Is. 22) (21). Eatoﬁ seems to give a
éorrectuintgrpretatiqn of fhe piece in his commentary on the péalms
when he writes that_the-psalm‘"comes from the circle of the-cult
brophets'and the‘figure,éddressed is of a geperal type". However
he departs from this interprétation in "Kingship and the Psalms"
(p. 73) and argueé fhét the piece is royal ('though in the less
prqbable grouﬁ). The evidence adducéd for this is slight: -the
themé of Qitness can be shared by a prophet; the comparison'to'a
tree can be made_of_an‘ordina:y Is;aelife,:ppj Qﬁly‘the kipg (cf.
Psalm 1,_Jer. i7:7f8) and dwelliné;in tﬁe house of the Lord can
also refér'to the_prophet's witness .as well as to that of the king.
_The'"I".in the psalm is-best_seen.as a cult prophet therefore and,
given tha@ the  injunction is general in reference, the psalm must

also be seen as didactic in character, teaching tae familiar
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dictum to the assembled cdngregation'that the wicked man will be
cast down’from.his:eminence andAthe righteous man exalted. The
_concluding‘verses have borrowed the form of an individual cultic
thanksgiving from the prayers of persecution discussed above
(pp.21_31*').and'this may be an indication that the psalm is of

a later date. Again however a date of just before the exile would

seem to fit the piece well,

" A similar déscription of the activities of the wicked
in the éame ppsitién of the psalm is to be found in Psalm 36 (22).
Similarities in the description of the wicked in'the two psalms
inélude_the mention of arrogagce, mischievous words and continual
plqtting. Similarly the doom of - the wicked is'pronounced in both
pieces,'although in réther different_ways. The mighty man of
Psalm:SZ is ohallquga di?ecfly at the beginning of the piece.
Thc_a' doom of the Y g)‘} "~inrl'?s'a.ln'1 36 is I}ot pronounced until the very
end of the psalm in refefénCe to some sign or act in the cult
(so Baton, Weiser ét:al.),and so it is principally this verse which
marks the»p#alﬁ outlas a prophetic piece. The description'of the
wicked in the first half of the ﬁsalm énd the pronouncement of doom
- at the'qlose is balancéd with a hymn of praise to Yahweh, focussing in
particular on his 'T@ﬂ ,in fhe central verses giving the psalm as a
whole a chiastic structure thus:

Description of the wicked
Descfiption of Yahweh and those who love him

Prayer for protection of those who love Yahweh

Doom of the wicked.
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The magnificent if bfief description of the.nature'bf God sets

in proportioﬁ the fear created by the focus on thé wicked in the
earlier half of the psalm. The dramatic actién or sign referfed

to iﬁ the'final versé,-togéther with the description of the rich
praises of God«énd the baﬁquet iﬁ v. 8f, lead one to the cbnclusion
hat the psalm had its_coﬁtext, like most of the prophetic psalms,
in the festal wofship,_perhaps being delivered after thg king had
béen crowned in'tfiumph and admitted to the throne of judgement

~ for another ygar.»_DésPitg the fact that the_psalm is not discussed
by Johnsen in lef-fhe "Iﬁ-in the piece is very probably a cult
prophet, speaking‘as a reﬁresentative of the upright in the land.
Like.the other prophétic gsalms‘discussed here, this piece has a
didactic purpose within tﬁe cuit,teachiﬁg on the fate of the wicked,

the nature of Yahweh and the joy which awaits those who love him.

Finally,to‘completeAthis review of psalms in which

the individual is a cultic prophet,brief mention must be made to

the royal Psalms 20 and.iiO in which the person of the prophet
lemergés as he piays fpr tﬁe monarch. As Johnson demonstrates
(CEIP pp. l77ff7‘éﬁd éOfff),the prophet acts here in his role
as intercessor_onithe king's behalf. |

Although the cultic'prophetsvplayed a major role in
. - ' .
the composition and delivery of many of the psalums in the 014
Testament, then, (23), the number of instances in which the "I

in the psalms is to be seen as a cultic prophet is relatively small.
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a1l of the psaims in which‘the "I¥ does appear as a prophet, with
the exception of Psalms 20 and 110, can be regarded as_in some
way didactic: either teach#ng the correct response to Yahweh from
historical traditions or by means of oracles of warning about his
actions in the present. IL this respect of concern for feaching
Yahweh's way'the "I"'in fhé psalms as a cultic:pfOPhet shares many

affinities with the "I" in the psalms as a wigdom teacher although

the form and the material used for instruction are very different.

3. THE "I" IN THE PSATMS AS A WISDOM TEACHER

Thernafureiand extent of the involvement of the wise
iﬁ Israel with the:producéion and transmissibn of‘the psalter has
been, like the question discussed above, an arealof comparatively
ihtense‘research Qver_thevpreceding deca@es. (24). Three areas of
broad agreement have emerged as a result of this debate: firstly,
fhe psalter does qontain_pieces'which'cgg fairly be described as
wisdom psalms, fhat_is as ,products of the scribal schools attached
to the temple. AEvery iisf of such wisdom psalms varies somewhat
althqﬁgh something of alcénsensus has emerged (25). This ideﬁt—
ification of wisdom psalﬁs has been made on the grounds of forms
usedpocébulary and thématic content (26). Secondly,it has been
generally agreed that there is a:cerfain amount of wisdom
influenqe'outside of these wisdom psalms themselvés:'in other words,
some ofvthetwisdom fdrms,jvogabulaxly and themes are also-found in
the remainger of‘the psalms., This sﬁbuld occasion no great surprise.

The different groups in ahcient-lsrael did not operate each in its
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own cultural vacuum. Furthermoré a2 similar borrowing of wisdom
vocabulary and étyle'had aiready been noted in the prophetic books.
This general Wisdqm influeﬁce upon the psalter is thought to have
extended in the post-exilié period to the actual arrangement of
the present psalm collection; A particularly strong indication
of this is thé fact taat the,wholé collection is prefaced by the
wisdomspsalm‘presehting thé_two ways;_whi¢h~wé know aé Psalm 1,
The;thifd_apd final point of consensus, which has.already'beén
touched uéon,_ié thatAmOSt; if not all,.of the.wiédom psalms are
assumed to be post—exilic:in origin, This hypothesis best accords
with the general view taken of the development of psalmody.in
-ancient Israel and the piéture of the gradual pattern of Israel's
_ éssimilation of the wisdoﬁ traditions of the ancient Near East into
her own religious_life.l In this latter development a line can be
drawn from the earliest sentence 1literature p;ese;vedAin the
collections in Proverbs 10=31 to Beﬁ}Sirgfs wisdom in the early
second century B.C. In the former the material has more obviously
been influenced by the wiédom traditions of nations outside Israel
(27), In fhe 1atfer théré is the complete assimilation of wisdom
into the religion of IsraélAto the extent that'Wisdoﬁ herself can
be identified with Torah and to be "serving" in the temple itself
(28); The other wisdom collections in the Old Testament, Proverbs
1-9, Job and Koheleth, mark out points along the way and, it must
be agreed, the wisdom psaims come from a fairly\advanced stage
of this development, Althgugh there is evidence for conflict

befween the scribal wisdom of the courts and prophetic teaching
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in the pre-exilic period (?9) this is not in evidence either in

. these postFexilic wisdom'péalﬁs. Nor is there any evidence of the
strﬁggle between Yahwisticfand non—Yahwistic wiqum found in proverbs.
The assimilation of wisdom'to the service of the cult is almost
complete.

This being the case, it seems to me that Perdue's
digtinction,‘which builds iﬁ part upon Mowinckel's dismissal of the
~ wisdom psalms as non—cultié (30),'between psalms written for the
cult and psalms written as aids to teaching in the wisdom schools is
un@ecessary (31).- It{is tg be remembered- that the cult, particularly
in the-post—exilic'pgfiod;jwas:a ﬁqlti—fuﬁctional organism and one
of its‘chief‘functions,was;the education of the people in the way of
-Yahwgh (32). Hence there_ﬁoqld be a continuing need for didactic
psalmo@y and‘iﬁ_appears that the wisdom‘writers in the post-exilic
period wgre}ablé to supplémeﬁt the:tegqhing psalms which had been
handed.pn by the cult proﬁhets with their own,matérial.' This
argument willlbe takén up ,below ip.the context. of the exegesis of
the wisdoﬁ psalms; | j | |

| fHowever,it is the_task of this chapter nof to discuss
in depth thercpnt:ibutiqn;of the wisdom schools generally to the
psalter but to discuss in,detail tpose individual.psalms in which
the ”I" is best seen as afwisdom teacher. It apbears that ten such
psalms have survivgd of wﬁich the largest group of six consists of
bsalms,with a didaqtip:puipose in mind and consisting of a mixture
of instruction and téstimpny. Secondly,_the individual appears in
three_pdems:in the form of hymné 6: prayers and finélly the psalter
contains'one example of P?otest Poetry in Psalm 539. These psalms

will now be discussed in order.

|
!
1
I
[
|
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:é) .Didactic psalms containing instruction and/or testimony
(Pss. 37, 49, 32, 34, 73, 11, 4)

Generally s?eakingvin this group of psalms the
individual teacher appears in teétimony rather than instruction
paésages. Thus in Psalm 37, fhe,wisdom psalm which moét resembles
the wisdom iite;ature_in Proverbs, two pieces of testimony are

adduced to back up the general point being made thfoughout thé

instruction:
"I have been young and now I am old
Yet I have not seen the righteous forsaken or his
children bégging bread" (v. 25)

and:

"I have seen a wicked man overbearing,

~and towering like a cedar of Lebanon.

Again I passed by and lo, hc¢ was no more:

'Thqugh I sought him he could not be found" (v. 35) (33)
As Perdﬁe remarks (34), it is not difficult to show that the psalm
is a wisdom composition since it betrays thé features of the wisdom
wr;tingé_in_fqrm!_sfylé aﬁd CQﬁten§3'4What'is 1e§s.clear however is
whéther the pieCé,Was_infended for use in the cult or in the schools..
Perdue argues (p. 286 ) that the latter is more likely to be true:
thefe is no cultic language in the piece and it is unlike any:of
the more usual. genres of psalm. . However, to be weighed against this
is the fact that the whole tenor of the instruction given, which turns,
as Perdue'rightly observes, around the proberb in v. 22 (35), is
directed at’ the community of the fgifhfﬁlwand at individugl; within‘
.that cdmmunity. Furthermore the'instruction given, withoﬁt exception,
is directed towafds this and the related themes of rightéousness

and possession of the land. Had the psalm not been intended for

cultic use we could have expected more diversity of theme as is
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found in the sentence literature ana even in the longer collections
in Proverbs and Kohéieth.

The psalm is best seen therefore as a piece of
instructioﬁ~aséembled in the eaily post—exilic period. As such
the psalm contains a powerful restatement of Deuteronomic theology
concerned to delineate to the.post—exilié_pommuhity, with their
fragile grip on both the land and the tenets of Yahwism, that the
wéy to maintain their foothold in Jerusalem was to trust in Yahweh

and not to desert his way.

Although the theme of Psalm 49 may well be expressed
in the emended heading to -the psalm (36) as a meditation on death,
in many ways thisrwisdom song dealsIWith the same issues Qonfronted
by Psalm 37, namely the fear of, and envy of those who appear to
prosper; only the solution offered is vastly different, illustrating
the enormous diversify within the Wisdom tradition alone in Israel.
There seems little qoubt'that'Psalmj49 is to be regarded as a
wisdom poem by reason of its introduction which is described by
Weiser, somewhat\unfairly;as "characterised by verbosity and
pretentiougnéss";.it would also seem to be a lateAeXample of the
genre by reasan of the ideas and vocabulary it contains (37).
Anderson suggests that the psalm may well be one of the latest
pieces in the psalter and mosf.commentators_would agree with this.
Although the text of the_psalm'isAless well preserved than most,
it is just about possible to agfee on the meaning of the piece.

Whereas Psalm 37 confronts the probiem of the prosperity d the
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wicked by gssuming that this prosperity is only temporary Psalm
-49.has pushed»th¢4ba1ancing‘of accounts further into the future.
In tones.resounding with echoes of Koheleth the wisdom’writer
proclaims that all men, both rich-and poor,. muét die and like fat
cattle prepared for a rich man's table the wealthy themselves are
béing fattened ﬁp for Sheol and for death their grisly shepherd (38).
UhlikeAKohéleth hoWever Psalm 49 does not see this as grouﬁds for
deepkgloom but the writer.declares that he himself will not suffer
the same fate (v. 16):

I0R: *> Sixd T TI0 9D ATPT o6k X
Perdue sees this as an a@firmatioﬁ that the psalmiét alone will be
saVed,'but’the force of his inStructiQn‘tbA"ail mén" would seem to
imply‘that’anyone who fears Yahweh and does nbt trust in his own
wealth will enjoy the saie deliverance.. As Anderson sensibly remarks
we should see the writer.as reaching.towards a:doctrine of the
afterlifé rather.tﬁén stating a polished belief at this point. The
nafterlife" itself is described-in_the only terms available in the
tradition of the Old‘Testament:'avoidance of_Sheol-and God taking
a man up~(the same word is used of the translation of Enoch and of
Elijah).

Whether or not this psalm is seen as being comﬁosed
for the cult depends in part upon just how wide a definition of cult
one is prepared to allow. - Plainly Psalm 49 is a sermon not a prayer -
addressed'to_mén,.and to all men, rather than to God. But plainly
alSo, and'thié is where the psalm differs from the wisdom of Koheleth,

it is a song to be sung to the accompaniment of the lyre and,
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although it is a late piece, it does take up .the time honoured
theme of the psalter namely the fear and envy of the wealthy and the
wicked. It seems to me taerefore that an appropriate place for its
 ﬁecitation would be in the cult at the festivals and thatAthis was
how‘the psalm caﬁe to be preserved émong the other psalms of the

temple.

Several of the other wisdom psalms of testimony;
and insfruction were discussed in some detail in‘Chapter One and so
can be dealt with more briefly at this point. Psalm 32 (discussed
~above pp. 39f ) is deqlared to be a wisdom psalm by the forms used
and its standard wisdom vocabulary (39). As was .argued above,

vv. 8f should not be seen as .an oracle of Yahweh embedded in the
psalm but as the wisdom writer's invocation to his audience to
"come agd learn". There seems no good reason to follow Perdue's
_interpretation of tiie psalm as a specimen thanksgiving written for
use in the schools.‘ Once it,héé been accepted that the cult was a
place of teaching as well as of worship then psalms like this fit

more appropriately into the festal setting.

Psalm 34 is seen to be_a‘wisdom psalm by its acrostic
structure and the instruction which is appended to the rather
stylised-song”of.thanksgiving which forms the first half of the
piece. The inst:uction comes complete with the wisdom teacher's
invocation to his audience to hear him and his promise to teach
"the fear of the Lord". As was remarked above (b. 129 ) the psalm

is one of the few in the psalter in which the term “’?g"is equated
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with* v’ gré". Again I would agree wit‘n Perdue (p.276f. ‘)’.cha.t

the thought of the piéce is structured around the proverb found
in:the~fina1 verse of the psalm aﬁd thaf the psalm was used as
instruction and even in instruction in thanksgiving and the

proper attitude té take towards Yahweh., However I am unable to

see why he removés these psalms from the context‘of the instruction
of Israel and sets them in the wisdom schools for the instruction of
schoolbdys. The psalm;form used at the beginning of the piece
betrays its cultic origins. The wisdom teacher begins'his inst~
ruction with a testimény to Yahwgh's goodness couched in the -
traditional language of a thanksgiving song. He then changes (v. 8)
from testimony to instruction, inviting his hearers‘to follow Yahweh
and learn from him the psalmist himself. At the end of the piece
the wisdom teacher returns to his_original‘theme — Yahweh's protection
of the Q’TI"S_ “and re_jection.of the 9;02 . As was mentioned in
Chapter;One, both PSa%ms 32.and454>share the'outlook of Psalm 37

in regard to the-respectivé fates of the righteous and the wicked.

_ As'waé remarked above in the discussion of.Psalm I3,
the author here, as does the wisdom teacher in Psalm 49, strains
to depart from the(traditiopal theology on the issue_of the wicked
who prosper. Eaton would see this psalm as a testimony of a'king
_to Yahweh's faithfulness (40) and argues that if the piece is to be
seen as tﬁe private meditdtién‘of a wisdom'£eacher thenbit is the
"cuckoo in the néét"-among the_Aséph psalms. This may be the case
but then the remark would be equally true of a royal psalm in view
of the interpretation given of the other Asaph psalms in the

-~ preceding section of this chapter. It is not difficult to under-
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stand however how the collectors of the Asaph psalms, themselves
.probably:wisdom teachers, were abie.tqlplace this piece at the

jhead of the collectiéniaﬁd how the psalm thus came to have a
national as weli,as an iﬁdividual'significance with the emending
ot bx 19’:‘3%0 "@5393§“ in v. 1. Particularly after the exile
there seems to be an even more fiuid iﬁterplay between the éufferings
Vof.individuals and of the nation as can be seen in Lamentations,
Isaiah 40-55 and Job; any psalm of lament or meditation on suffering
no doubt came to have a communal as well asAan'individual pbint of
reference. In its original form however the piece was probably the
testimony of a wisdom writer, though this time there is no formal
instruction included and the testimony is left to speak for itself.
As with the other psalﬁs in this section we have here what is
essentially a sermoﬁ song rather than a prayer and one which would
have been delivered in the context of the community's worship in
'the post-ex1llc perlod for the ‘education of the people in the way

of Yahweh a responsibility shared by the wise in this era, The

final verse:

"I have made the Lord God my refuge
That I may tell of all thy words"

would seem to belie Perdue s suggestlon that the psalm was for use
in the w1sdom schools only. Neither is the psalm unorthodox in its
theology but it uses the device of actually voicing doubts in the
minds of the audience in order, Qithin the sanctuary (v. lO) to

expose and put an end to those doubts and to reaffirm faith in

Yahweh.
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Psalm 11 was also discussed above in some detail
(pp. 44fF ) where it was argued that the instruction in the psalm
(vv. 4ff) takes precedence over the testimony and that the psalm

is best seen therefore as a didactic wisdom piece.

Psalm 4 is the final psalm to be discussed in this
group of sermon~psalms containing testimony and instruction and is
_the'qnly psalm’inclpded here'whichﬁisvnot generally -acknowledged
as a wisdom psalm, The piece is notoriously difficult to.ihterpret
(cf.AA.A. Anderson ad. ioc;) with -almost as many différent suggestions
as there are commentators. Eaton's arguments in favoﬁr'of a royal
interpretation.are insﬁbstantial (41): he draws attention to the
parallels bet@een Psaln 3 and Psalm 4 (42). However there are also
great differences between the two psalms - not least the clear fact
that Psaim'B is set against a backgréund of military combat. The
second piece of evidence is the allégéd iaentification of the
'Hl? of Yahweh with that of the king in v. 3 (on this see below).
The psalm, Haton argues, is set against a background of famine
which is causing his pepple both tb forsake Yahweh and to criticise
the king - hence this injunction. But there are serious difficulties
in this interpretation: for what does the king pray exactly, since
his prayer is clearly addressed to Yahweh in v. 1, and why does the
psalm end on such a lame note of testimony and of personal faith ‘
if the piece is meant to be a warning to the people?

The "private individual" interpretation also founders
on this difficulty. According to the M.T. the psalm is in part

an expression of thanksgiving and confidence and in part a lament,
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although no request is actually made. It seems that some emendation
to the text’must'be made to make sense of thg psalm and it seems
most sensible, in the first instance to emend v. 2, with Weiser and
Jacquet, to follow 1n ';Ja.r.t (43) the YLXX text of the psalm. The Hebrew
text would then read: ‘
o CRTY ChX 0228 xR
'S a3 WP
N250 spy) 30
giving the English:
YWhen I cried the'God of my salvation answered me,
He gave me room when I was in distress
He'was_grgcious to me and heard my prayer!
_ only a Swalt
It should be noted that this emendation involves -x change in the
consonantal text. However, even when the psalm is ‘thus.emended to
give a psalm of thanksgivihg throughout the‘following verse still
reads very awkwardly indeed. It seems better therefore to follow
the LXX again which has:
Ul o’N@ewﬂ,w éwj ToTe BO’Q,UKWQO((M
fvor 71 Byoote poToioTe W Guem  Peudos ;
which would give the Hebrew:
ADTA MR TY WK CHD
ar2 (e pam e 120X N gk
- This gmehdation involvés only the change of " D" to " ", the
dropping of " " " after "‘L"lﬂ XJ\" and the insertion of " }" before
'wuf\?;;g'u none of which ig very difficult to imagine taking place
in reverse. Both Kraus aﬁd Jacquet refer to this reading but dismiss

it, rather hastily in my opinion, on the rather shaky and subjective
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gréunds of metre. The emended reading seems to me to give better
parallelism’iﬁ the verse and to make sense of the whole psalm for

what we see now is a testimony to Yahweh's grace (v. 2) in ansWering
praye;_followed by an invocation td_thoéé,listening to "come and learn"
utteréd.by a wisdom teacﬁer (cf. 49}:if, 34:111f, 32:8f) with the
charactéristig wisdomrl,questions and x)-ocabulary (n (?’ﬁ_", " ‘1;[2 ")
followed by five verées of" wisdom in;frugtion and testimony similar

to that found in Psalms 32, 34 and 37. In the face of distress or of
poverty the correct response is to trust Yahweh alone (v. 5). Hence
the psalm is most aptly described as a wisdom sermon containing both

testimony and instruction as do the other psalms in this group.

“b) Psalms of praise (Pss. 111, 19, 119)

The preceding section has dealt, by ahd large, with
thqse wisdom psalms which are addressed to man rather than to God.
This section deals with the psalms which, although didactic in purpose,
are -expressed in the form of hymns of thanksgiving. Psalm 111 is one
such psalm. TIts wisdom origin is marked by the acrostic structure of
the piece_taken_together with the climax of the psalm, the final
verse, which pﬁts forward the motto‘of Yahwistic wisdom:

nfmg .~n X2 dpon _n’tp'x)
The lack of continuity of thought, which is not necessarily the
mark of an acrostic poem (44) would seem to mark the psalm out as
being of a late date (contra Weiser who, because of the abundant
mention of{f??)?,wishes to set the piece in his pre-exilic covenant

festival). The individual wisdom teacher "surfaces!" in the opening
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verse of the péalm iﬁ announcing_his intention to sing the
praises of Yahweh. The purpose of -the psalm is as much didactic
however, giving tgaéhing'about the‘pature of Yahweh tb the
worshippef, as it is praise. An additional mark of the psalm's
1a.te.nes_s is the praise of the precepts ‘.6"\\)3) of Yahweh, a theme

which'is, of course, central to Psalms 19 and 119 discussed. below.

The first half of Psalm 19, with ifs mythological
themes;bis commonly agreed to.have been originally separate from
the.second half of the psglmﬁ(45)._ It isAbrobably much older and
~ may be of'Cénaanifeworigin. The second half of the poem, which
consists largely of the praise of Torah,:méy have been written
onto this hymn fragment or hévé;been originally a separate comp—.
~osition. My own view is thgt»the‘formef cption is the more likely.
There is.evidenée for this pfoce;s'taking place elsewhere in the
psalter (46) and the'theory;bgtter explains why the two halves
were joined‘together in theffirst place. _Moreqyer, despite the
difference in style, content and metre between the two sections
the themes fit together very wéll‘ The association of ideas
bétween Wisdom/Torah aﬁd_creatipn was a very strong one. Not only
was Torah seen as something which.was as permanent as_creatioﬁ
bgt'in some traditiqns the law or wisdom can be seen a3 the agent
of that creation itself‘(47). Hence the praise of the law of God
can fpllow on naturally from the praise of Yahweh expressed by the

creation itself.
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There can be 1little doubt, whatever the origin
of‘the fifst half of the psaLQ,that Psalm 19:7-14 is the
composifion of a wisdom writer from the post-exilicxperiod,
taking up thé'theme of thg.praise‘qf'Toréh to be developed still
more in Psalm 119. It is.Torah now which makes wise the simple,
which is more to be desired than silverband gold (cf. Proverbs 8:10,
19). The essence of the‘psalﬁ is as Qidactic'as the others in this
wisdom group and its spirit througpout is that of the piouswuise
man. The naturgl‘place for the teaching to be given would therefore
be in_the temple rather than in the schools. The psalm concludes
- with what amounts to a model prayer in the first person., Man's
response to the‘silent‘witness of creation and the verbal witness
of Torah is a prayer to be found worthy before the God who has
ordained these th;ngs. .

In-the third of.the‘wisdomffsalms which are composed
in the-formrofipréyers rather than directéd to an audience the
identification<between wisdom.and_Torah reaches its apotheosis (48).
In_twentyétwovstanzas'of eightjlines each the wisdom poet of
Psaim 112 decléres his dedipaﬁion”to, &ependance upon and praise
of Torah. The poem is cast, basically, iﬁ the form of ‘an indi-
vidual lament although almost eﬁery other form found in the psalms
and engwhere is employed aﬁd.al;usions to other parts of the 0ld
Testament, particularly to other psalms, are both many and various.
However I would disagree with both Wéiser, whoAsees'the persecution

referred to here as genuine and personal to the poet, and Perdue
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who for once, I think-ﬁrongly, considers this.wisdoﬁ psalm to

have been ﬁsed in the cult. The piece_is far too long for any
such reeitation. _ﬁoreqver there a%edpo,allueions, othe:.than

the general form‘of the pselm, to cultic worship or to being
among other-worshippe;s.. There is however evidenée_in this case
to point to the fact that this pselm Was composed for the use of
young men being instructed in the pious wisdom and devotion to the
law of the late pdstfexilic period. The'acrestic structure and
the repetition of the eight terms for law are an aid to memory in
this respect. The person meant to recite the psalm is a young man
(V83 v, 9, of. v. 99); he is much concerned with the very
meditation on the law which this psalm Qould provide (Vv. 15, 23,
48, 97 et passim). His most frequently repeated prayer is for
Yahweh to teach-him, to give him understanding (vv. 29, 32, 33, 34,
102, 171 ete.). At the same time his devotion to Yahweh implies
a daily discipline of wership‘in the temple (vv. 164, 172, 173).
The obv1ous conclu81on is that the psalm was composed for learning
by heart and recitation by the devotees of Yahweh wno learned Torah
in the schools attached to the temple in the late post-exilic to
early rebbipic éeriod._AAs euch,yreferencee in ths psalm to
perseeutipn and to sickness,do not reflect the personal experience
of the poet so much as the condition which ths devotee of Yahweh
‘was likely to experience‘tovan increasing_degree throughout this
periqd. vThe "I" in the psaim ishnet so‘much a wisdom teacher
therefore as a wisdom pupll in the scheols; and although the psalm

is didactic it does not teach, as do the other psalms discussed
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here,‘by.public proclamation, but by being food for individual

meditation and recitation (49).

c) A proteet psalm (Ps. 39)

Thé wisdqm iitgrature in the 0ld Testament falls
into two categories: orthpdoi wisdom and protest literature which
had an‘accgpted'place amongst thé canéh 6f Israel's saéred writings
(50). The wisdom ﬁieceS»in the psalter discuésed-above are undoubt-
edly'exampleé of'orthodpx‘wisdom in i%s various forms, as one would
expécf from poetry trénsmittgd through the;official cult. However,
Jthé psalter has;preserved in Psalm 39 a protest poem éutside of
the complaints in_JdB and Koheleth. The desolation depicted by the
sage poet in the power of his language reaches across two millenia
and more to make this in many ways the most moving prayer in the
psalter. Of the writers quoted above only Crenshaw sees this psalm
as_the‘product ofithe wise (51). Evidencevfof'seeing this psalm
as an example of this genre comes partly from the fact that it fits
ﬁneasily‘into any other category, bbﬁhibecauée of the forms used
and particularly becaﬁse of the unorthodox content of:the-psalmist's
questioné: only in protest poetry could Yahweh be likened to a
consuming moth (v. 11) or could the psalmist cry:

"Look away from me that I may know gladness,
before I depart and am no more"

Not even Koheleth is so vindictive_towards God among the sages of
Israel. Only the laments in Job plumb such depths and these stand

within the context of the book as a whole which has a mitigating
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effect. The affinities withAknqwn.éxamples of wisdom literature
provide: : the further plank of evidence needed for wisdom attri-
bution; in particularathe vigorous questioﬁing of qu and the

‘ deliberation with self (vv.'1—2). _The psalm also useé, with
emphas1s, the term blﬂ » in vain, beloved by Ecclesn.a.stes, and
deals with a questlon S0 famlllar from the wisdom writings, the
questipn of the righteous sufferer. The psalmist could almost

be taken as a reply to the, compa;atively, fathef bland instruction
given in Psalm 37. _

The intfgduction to the psalm (vv. 1-3) should_be
taken as being giVeﬁiiﬁgtead of the normal invocation from a wisdom
teacher to his hearers and takés the form of a testimony to the
sage's internal struggle. Becgﬁse of this'build up the questions
and complaints in VV.”4—6 have the effect of bursting upon the
hearer of the psalm after the su§penée of the first four lines.
Emphasis is pursued thioughbut by'the use qf' ﬂé@u(v. 6) and the
impressive threefold ”1\5?(vv. 6f).” The second half of the psalm,
which ;s petition rathef_than»complgint, continues the note of
anger against God with a stately series of accusations and images.
The form §f“the whole of the psalm from v. 4 is thaf of individual
lament but the content removes the piece from the normal cult
worship of the community. We must conclude that hare at least
the psalter has présgrved a genuiné piece of private psalm poetry
venting a wiédémAwriter% dissent and anger.againstAGod. The psalm
is therefore most probabiy a late-posf-exilic composition, like the

similar laments in Job and Ecclesiastes, and may have been informed,
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like these writings, by the suffering of the community as well

as that of the sage himself.

In conclusion it may be said that the individual
inAthe psalms éangbe identified_as_grwisdom teagher inmsome‘
elevén psélms,(alllof'whigh date.almostAcertainiy from the post-
eiilic pefiod. The(majority of these pieces have a didactic
* purpose but nevertheless have their context in the worship of the
temple, being sgng>or recited at the major festivals as the wise
took their part in instructing the people in the way of Yahweh.

In ﬁhe'later_psalms the emphasis upon ‘Torah in the wisdom_writings
culminates in Psalm 119, composed for the use ofAyoung adherents
of the Scribal schools. Finaliy among the wisdom writers of Israel
are numbered the most orthodox and the most indepéndent of Israel's
thinkers;> The latter traditipﬁAhas found expression in at least

one piece in the psalter: the protest poem, Psalm 39.

4. THE "I" IN THE PSALMS AS A THMPLE SINGER
The_precedingAsgctions'haveAdiscussed two of ths
8roups responsible for the composition of many of the extant psalms:
the cultic prophets, working mainly in the pre-exilic period, and
the wisdom writers of Israel working mainly, if not exclusi;ely,
after the exile. The fact that both of these groups have a dis-
tinctive style and reveal their own concerns in their desire to
teach the people iﬁplies of itself that the origin of the remainder
of thé psalms in the psalter is nofAté be sought with these groups
alone. For this we must 1o§k with Mowinckel (52) to the temple

singers themselves.
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Unlike the cultic prophets and the wise men, the
temple singers of the pre-exilic period have not been the subject
of any'extensive study (53) partly because the data available is
so scatteéed. The evidence does indicate however that, as was
the case with the prayer of the temple, the music of the temple
must be set’against a general background of music and its function
in anciehf Neér Bastern . culture (54). Againsf this background, the
fact that the.cult supported thé only professional singers and -
musiciané iﬁ Israel outside the royal court would mean that the
temple music would rise to a relatively high sténdard. We know,
for example, that male and female singers were part of the tribute
paid by Hezekiah to Sennacherib of Assyria after the siege of
Jerusalem in 701 BC. In part because of the frequency.and the way
in which the psalms speak of the temple and its precincts it is
extremely likely that host of the extant pieces,.as Mowinckel
suggests, were originally composed by these professional musicians
ana handed down from generation to genération.Within the different
families and guilds (55).

Some -difficulty arises in trying to discover whether
or not the "I" in any given psalm is a temple singer, largely
because fhere is no distinctive style outside the psalter as there
is for cultic prophets and wisdom writers with which a given psalm
can be compared. Concern for the temple alone is not enough to
identifj an individual as a temple singer .as these poets' love for
the.ganctuary surfaces in many of the psalms written-for king and
commoner. In fact it seems that only three psalms in which the

individual is "in focus" to a large degree in the psalm reflect




72

directly this group of psalm singers. In a further seven
~pieces the voice of the poet appears, as it were, incidentally,
to introduce ‘or conclude the piece. The latter group will be

dealf with firsf;

';@) Incidental appearances by the temple singers (Pss. 8, 145,

146, 104, 103, 106, 135, 45)

The majority of psalms in which the "I occurs
incidentally are songs of praise. Theré is no way of telling
forlcertéin.whether the psalmist is a temple singer as opposed
to a cultic prophet or wiédom writer but one can only say that
this_atbribution’segmslmore-likely than the othe: two, largely
because the e@phasis here is lesé upon_feaching and more upbn
dgclérative,or descriptive praise. BEven so, the seven hymns
included in fhis section can be divided into songs which focus
upon creation and sb'takevup many of the wisdom themes, and
songs focussing upon history taking up the themes of the cultic

prophets.

Psaim 8 is a song of meditdtive praise. As in
_the creatioﬁ,song embedded in Psalm i9, the silent witness of the
heavens evokes‘wonder_for'the creatibn in the psalmist., He is
driven by this contemplation to question the enigma of man's
existence_posing the question taken up by Koheleth:

"Also he has put O?i” into man's mind yet so

that he cannot find out what God has done
from begiming to end" (Ecc. 3:11)
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Hefe'the psalmist's focus on man's existence concentrates on
his exaltation by God, the first horn of Koheleth's dilemma,
rather than his frailty. As Anderson and Eaton suggest, the
psalm was prébably_wﬁitten for the aﬁtumn festival with v. 2
providing a covert reference to the election of Zion. £aton
(56) makes the_interesting suggestion thaf the psalm was for
reciﬁation:by the king,'but it seems more straightforward to see
the piece as the compos;tiQnAof and for recitation by the temple

singers.

Psalm 145 similarly reflects many of the themes
of .the great ammual feétival and may have the post-exilic version
of this feast as its context in the cult. The acrostic structure,
the language of t@e psalm and allusions to other pieces are all
evidencé of a late date howevér. The psélm4singer‘himself'comes
to thg fore at the beginning and at the conclusion of this complete
hymn of praise. The evidence of the Q'umran text of the psalm
suggests that this piece, like PSélm 136, may originally have been

provided with a refrain (57).

‘The twov;emaining'hymns which ‘deal with creation are
evgn'more strongly influenced by the wisdom style thanAPsalms 8
énd 145. Psalm.146 is numbered among the wisdom psalms by Crenshaw
and contains instruction (vv. 3f), an ‘j}i§ saying and a fourfold

description of-thé actions of Yahweh. HoWever, as the psalm is
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cast as praise rather than instruction it is grouped here with
.the otherlpieCQS‘iﬁ which thé "I" is a leader of worship rather
“than a teachg;.v Finélly, Psalm 104, the lengthy hymn celgbrating
the creatién'and the works of God also contains evidence of wisdom
inflqence,.partigﬁlarly in v. 24¥ |

"0 Lord, how manifold are thy works,
In wisdom ( 09391) thou hast made them all"

Howeve;, this psalm also is primarily a song of praise and in fact
contains a vow by the psalmist to "sing to the Lord" as long as he

lives, perhaps indicating an origin among the temple singers.

Two of the three psalms which ﬁse the themes of the
cultic ppqphets rather fhan fhe WiSdom’writers are similarl& grouped
‘here as hymns and‘are paxrt of what may once have been a short
_separate cpllectiOn of Psalms 103-6. It is also probable that these
_twp pieces are-aisoipost%eiilic inAorigih. Psalm 103 begins with an
invocation to ’092 to praise Yahv\[eh_a.rid runs over a series of
blessings enjoyed rather than an_autobiographical testimony (hence
the psalm camnot be seen as a song of individual thanksgiving contra
Anderson'ad. loc.). The centrél section of the psalm reveals Yahweh's
gature in his dealingS‘with_the nation (as opposed to the individual).
The permanence and steadfastness of Yahweh is. contrasted with the
impermanence of man in versés reminiscent of Deutero-Isaiah's
prophecy. The conclusion of the psalm returns to a note of praise,
summoning'all*theAservants of Yahweh to bless the Lord and-con-
' cludipg with thé phrase which began the psalm:
o martax 9d) "33
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Versesi26 and 27 of Psalm 106 presuppose the
exile, The,psalm singer appears in the psalm after the intro-
_ductory ihvocation, aé a member of_the chosen people whose fate
is tied‘up with‘fheirs. Anderson's suggestion £hat the prayer
was a kind dvaevitica1>sermon recited annually-to draw repentance
from the people is attractive yet the_post-exiliC‘origin of the
psalm indicate$ that we should see its aufhor as one of the guild

of temple singers rather than a cult prophet.

Psalm 122 bringsltogether all these themes of
creation and redemptign in what is probably, by reasén of the
~critique of idols in vv. iSff., a post-exilic hymn of praise.

After the introductory iﬁvocation there is feference to creation
(vv. 5ff.) and to ﬁhe Exodus and conquest (vv. 8ffﬂ); Praise of
Yahweh's name is followed By scorn of the gods of other nations.

Tn its bringing together of these three themes the psalm may well
have been ipfluénced by the prophecy of Deﬁterg-Isaiah. The psalm
singer himselfvappgarsrin v. 8 where, on behalf of the congregation,

he proclaims his faith in Yahweh's might.

Finally, for the sake of completenesg; mention should
be made hgre‘of Psalm -45»(discussed above p. 251) which.demonstrates
the degree of overlap between prophet, wisdom writer and psalm
singer. In the manner of tﬁe cuitic prophets fherpsalmist éives
pronouncements Qf victory and prosperity to the king and his bride;
in the manner of the wisdom writers he begins the song by saying:

"My tongue is ihe pen of a ready scribe";
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yet the subject'mattér of the psalm indicates that the song
»'wbuld'bé composed by p:ofessional musi¢ians of the temple for
the‘royal wedding. This psalm, like the others discussed in

fhis ééction, sounds a hote of caution to any wﬁo try and
distinguish too finely between the activities'of the cult prophet,
wise man'and‘psalm singer; Although separate styles and functions
can be distinguished to some degree we must allow for a fair measure

of overlap in both of these respects.

). Three‘testimonies of the:temple poets (Pss. 84, 42-3, 137)

Althqughfthe dating of psalms isialways hazardous,
the three full teétimonies of thé'temple poets which have survived
fall into a fairly obvious.and:straightforward chronological order
and this will be,thé'order.of the discussion here.‘_Psalm 84 is
clearly a pre-exilic psélm intenaed_for use in some capacity at the
festal worship. The préyer for the king makes this clear (v. 8) as
doés the delight in the temple itself. There is also feference to
the_kingship of Yahweh (v. 3) and, as:Johhson points out (58), to
the autumn fains‘whigh would follqﬁ.theifestival._ The description
of Yahweh as "D Y", the only such in the 014 Testament, is also
© indicative of én early date for the psalm. Once this has been
agreed, scholarly‘opinion is fairly unanimous in seeing Psalm 84
T as avsbﬁg of,bilgximag$,>1ikeningnthevpiece to the songs of Ascents
(59). However, it seems to me_that5this_interpretation is somewhat
awkward, as this Would be the only:pre-exilic "pilgrimage song"

- preserved in the psalter, and that the psalm is better seen as a
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song of joy which does describe the feelings and impressions of
Athé people who have come to the temple but_wﬁich also expresses
the joy of the singers themselves. This is particularly apparent
in the.qpening‘verse ﬁhere the psalmist declares:

'noox by 032 1w Al
a phrase particularly appropriate for the psalm singers ‘themselves.
~ The psalmist then goes oﬁ to bless three categories of men ass-
ogiated:with'templé'worship and itAis significant for the inter-
pfetation‘of the psalm that those who are first mentioned are
""those who_dwell-in thy house,ever‘ginging thy praise". The composer
of“the psalm is surely one of this group rather than a member of the
next, the pilgrims‘whq come up to Zion. The third blessing,rin the
form of a prayer,_isfasked.for the king himself. Again, the
psalmistvexpresses his desire to dwell in Yahweh's house and the
psalm concludes_with a reminder that Yahweh's blessing is given only
to”those who walk.uprightly, in preparation forvthe-festivgl which
follows. Psalm 84.thenrcomes4directly from and expresses the piety

of, the temple singers of the pre-exilic period.

‘Severa1>commentators have drawn attention to the
similarity in tone between Psalm 84 and the next psalm in this

series, Psalm 42-3, which also has the heading “ﬂ‘_ﬂ? i) lb" The
A _ . 2k

similarity in style_and'pietyAwould\support the view that the
péalmist_here is once again fhe temple singer. _Eatdn places the
lament prayer in his less likely group of royal psalms (60).

‘ Although there is evidence for this in some of the language used

\
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all the other arguments Eaton adduces, such as the psalmist
leading worship and the danger faced being a corporate danger
could equally well indicate_that the "I" in the piece is a
temple singer. In addifion v. 5b is partipularly:awkward in
Eaton's ihtefpretation. He has to resort to the suggestion that
the king may be on a field campaign in northern Israel (but it is
unlikely that thié would prodqce such desolation and longing for
'the_temple) or to the nofion that thé psalmist is speaking figur-
atively of the entrapce to the underworld (61). If fhis-is the
case, why does he ekaelthe“beauty of the scene with obvioﬁs
~ longing and usé-proper names? Added to fhese,arguments, the
meditative nature of the psalm is“unliké that of.the rest of the
royal psalms,.which'tend to be direct_and urgent prayers, but is
very similar to the“cpmmuning:withvthe soﬁl found in other psalms
from the temple singers.

| Weiser, Jacquet and'ptherﬁ see thé psalmist as a
Levite in exile in Northern Israel.  This is nearer the mark but
is somewhat p¢qantic. The consideration that the distress is
Asomethipg more than personal and thé repeated taunts of the
 adversaries (vv. 3b, 10, 43:2) would tell against this also. The
' most natural interpretation of the psélm'woﬁld seem to be to see

‘the prayers as one composed by the temple singers from the situation

of exile (62). The joy of dwelling in the temple expressed in
Psalm 84 here becomes a deep longing for tne living God in the
place of exile. In his meditation the psalmist remembers the great

festival in Jerusalem in which he took a leading role and also, in
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vv. 5=7, the beauty of his native land; yef even in exile the
psalnist has his song and prayer (v.,8b).» In the second half
of the song the mood changes to one of dlrect 1nterce331on and.
pleading with Yahweh in phrasesborrowed from the festal cult.
Significant however is the fact that when the_psalmist is again
led back to Jerusalem his first action will be that of a tempie
singer:

"Then I will go to the altar of my God

To God my exceeding joy

And T will praise him with the 1yre,

‘ 0 God my God"

The ‘f3;’ is the instrunent of tae psalmist~whigh is the symbol
of hisrart,(cf.‘Pé. 137:2). Again the hope of the psalmist,
~expressed throughout‘injthe refrain, is not to govern or to live
.Qr_to fight but sinply again fo”praise Yahweh. APsalm 42~3 therefore
is best seen as tné composition of a temple singer from the exile
41n which hexglves expre881on to his private grief which mingles

with the grief of the natlon, Just as a prlvate joy mingles with

the joy of the nation in Psalm 84.

Psalm léi, the third and final psalm in the group,
clearly reflects the_experiencés of the temple singers and equally
~clearly can be dated to the early years after the return from
_egileA(63). The excellence which led Hezekiah to send Hebrew
, singers to Sennacherib as part of his tribute in 70l no doubt
_ pertainéd during the years of .the eXiie. Certainly singers are
mentionéd in the iists in Ezra as having returnedAfrom Babylon

(Bzra 2:41)




80

The_samé love of'Jerﬁsalem is present in this
piece as is present in fsalm 42=3, The self cursing which the
;psalmist_incluaes would affeét the two means by which he plyed
hig'art —_hié'iyie pléyigg>and singing} iThere is of course great
artistry and imagery'in the psalm - again placing this piece in |
the same bracket as Psalms 84 and.42-3; in particular there is
the recurring'theme of reﬁembering and forgetting. TheApicture
of the harp on the wiilpws(can be likened to the nature images of
Ps. 84:3 and 42:1. Again as in the ather o psalms ‘the emotion
of‘thg people is takén.up and poignantiy summarises in the emotion
of the temple poet. ,In this sense, and -in the~sensé that all
'three‘wefe probabiy.usédAin publiplworéhip, Psalms 84, 142-3 and
13? are-not mere private poetry.or‘me&itation; they are songs
written fof public uée;'yet fhey reflect more thén_most of the
psalms of‘the_individual‘preserved iﬁ the psalter the true emotions

and piety of the men who composed them.

5.  CONCLUSION

Although the majority”of individuél psalms in the
”psalter were compgSed'for the use of either the king or the ordinary
worshipper in the cult some‘n;neteen of these psalms will not fit
easily into either of these categories. In these psalms the voices
- of the ministers of Israel's cult are heard di:ectlj. In the
majority of the cases the métive‘which directs ‘the psalm is not
one of prayer or praise but of teaching the assembled congregation.

This appears to have been the task of the cultic prophets, by and
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large teaching'from Israel's historical traditions in the pre-
exilic period and of the pious wise men in the post~exilic era.
Although these two groups between them were responsible for the
composition Qf a large number of psalms a third group of temple
singers can-be_identified as taking a‘largevsharé in this work
of composition both before andlaffer the exile. Their voice is
hgard in the intrgduction“and/or conclusion to sevéral.hymns of
pfaise andlalso,in'threé>§sélms which bear.direqt witness to the
pietyjand emotion of these poets but Whigh-were composed, none-
fheless,fqr_usé in public worship. Ih_fact, this chapter has
argued for a place in'public worship for all of the psalms of the
individual with the exception of the fwo late pieces, Psélms 39

and 119.
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CONCLUST ON

This enquiry has attempted tb answer the question
of 'the identity of the individual in the psalms. In the opening
two chépters of the thesis the two questions in psaim studies
most relevant to the question of the identity of the "I" in the
psalms were examined in some detail. Chapter One investigated
the problem of the -antagonists in the psalms and concluded that
the antagonists of the individual are ﬁot described éccording to
a standard pattern, as Birkeland had maintained, but that the
words used to describe such antagonists appear to have been chosen
with some care. In particulax the chapter was able to support in
the exegesis of some seventy psalms the hypothesis put forward in .
S.N. Rosenbaum's seﬁantic field s%&dy, that the two terms " D’?g{?"

and " 0’1“:)( " generé,lly refer to different groups of anté,gonists.
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However Rosenbaum's own conclusions as to the meaning of these
two terms were also found to be too rigid. My own conclusion
hereﬁé,s that "._D'_gy"g " is used of those who ha,ve‘ turnea away
from thweh and Would be convicted if judged by h;m. As such the
term is mdinly:uséd of'those“within Israel who have deserted
Yahweh's way but can. also be used of such persons outside the
nation. The " o'y g)'] " are not nec‘essa.r-ily hostile to the "I"
-in the psalm. The "D’,‘._L:'x " howev;er are defined by this hostility.
The term can refer either to foreign military antagonists faced by
the nation or to personal enemies bf a.private ﬁerson within Israel.
Becausé of the nature of many of the psalms preserved'in the psalter
thelformer meaning is mofe,prqminent. In a. small number éf psalms
the terms " ® ?_‘t)"}" and " D’J,’:‘X " both occur and seem to refer to
the saﬁe group. In several of these»psalms external military
eneinies énly are envisaged and the term "9’Y :u“"\ " is‘used in a
natibnalistic sense as'meaning "those who are not Israelites".
In others the terms seem to refer both to miscreant Israelites and
to foreign belligérent enemies. These psalms are all royal pieces
and seem to have-had their setting iﬁ the féstal éult, where the
'kingvopposes all his antagonisfs:_inAhis role.as'warrior he opposes
the enemies of the nation; in his role és Jjudge he fights against.
C

the 9?2 .

Chapter One therefore concluded that the terms for
antagonist are used of a number of different groups'but that these

groups can, with care, be identified. This conclusion opens the
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way to a complex solution to the problem of the individual such

as that presented in Part II of the thesis. The chapter also
concluded that wevcannqt assume that a'term such as " 9’9&?1"

or " thX" will refervﬁo,the same group of people throughout the
psalms, an insight which was particularly important in the'discus—

sion underteken in Chapter Two.

In the second chapter of the thesis the'inveétigation

turned to'the_meaning of the different térms for "poor" in the

— psalms. The conclusion of Schultz, that the terms "’}gfﬂand " \32"
can be éeparated was accepted and those psalms which contain a
refe?ence to fhe poor were investigated in some.defail. .The
solution to this problem was again found to be someﬁhat complex as
can be seen frqﬁ,the chart on p.139 . In most of the psalms the
térms'foripoor aré_used literally of the impoverished'individual.
However ﬁhey can be used as metaphors for the distreés of the king
or of the community; By designating himself as "poor"'the suppliant
both humbles himself before Yahweh and places himself under Yahweh's
prétection, according to the common thought pattern éf the ancient

Near East which is Summarised in Appendix I,

The two chapters which form Part I bf_the thesis thus
lay the foundation for the examination and classification of the
ninety-three psalms which mention an individual, either in whole

or in part. As was mentioned in the conclusion to Chapter One,
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thg.main results of this research must be seen to be the new
'understanding givenkéf the text of the_pdrticular psalms and

a summary of the results is presented in Appendix IV.» Chapter

' Three contains an investigation of the number and setting of the

. royal psalms in the psalter. - An attempt has been made here to
establish clear criteria whereby a psalm can be identified as

royal whiqh builds on, but modifies, the work of Eaton. The royal
psalms are divided for the éurposes of this discussion into those
whichvseem_to have-had their cqntgxt"in an ammually repeated ritual
-and thoée which were used only as the historical need arose. 1In
the;context of the discussion of'the former group a challenge to-
~the theory of Johnson apd'eqqg on the nature.of'the royal humilf
iation rites hés‘been'puf forward and a new'reqonstruction of the
rpyal rites was developed. The chapter concluded that some fbrty+‘
‘one psalms which meﬁtion an "I" ére royal and an adaifibnai seven
psalms address the king in the second or third person substantiating
the hypothesis put forward by(MowincKel, Birkeland, Eaton and
Johnson that a large number of ﬁhe individual psalms were composed
for the king's use. Appendix II, which should be read in conjunction
with this chapter, presenté a discussion of the ideal of kingship in
the ancieﬂt Near East and in Israel bésed on the two functions of

the king as mighty warrior and righteous judge.

Chapter Four presented an investigation and exegesis

of the comparativelj small number of eighteen psalms composed for

use By private persons in Israel, setting these against the general
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background of prayer in the ancient Near Bast and in the 01d
'Testament. Appendix III'belew presents a discussion of the extent

to which the individual psalms can be used as evidence of private

devotion in Israe%.n'Finally, Ch@pfer Five dealt with the remaining
thirty—one pealms mentieniﬁg an "I" wﬁich_are beet assigned to the
ministers of the cult;:namely.the cult prophets, wisdom teaehers

and the temple poets; The role of these three groups in the
composition of the pealms.was'also discussed briefly; A particular
eméhasis was placed on the role of the cultic prophet and the wisdom
teacher in instructing the congregation; before and after the exile
respectively. In pafticular, it was argued that the wiedom psalms,
which were thought by Mowinckel and others fo haye been.composed
for use in the schools, i.e.Aouteide the cult,'are'better seen as

psalms composed for the¢ instruction of the congregation.

The whole thesis, therefore, has attempted to present
an answer to the question: '"Who is the "I" in the psalms?". As
was ment;oned in the introduction, the answer put forward is a
good deal more complex than‘fhat giveh in'other atfempts to answer
the question,but_only by this complexity is the eXegesis preeented
here able to account for the varied nature of the evidence. To my
'.knowledge this thesis representsAthe first attempt-td investigate
the complex problem of‘the individual in the psalms in this
comprehensive way. Even if the basic exegesis of the particular

psalms should be challenged, or psaims moved from one category to
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another, it seems to me that the basic method and the categories
employed here are sqund and could endure this type of criticism.
Both in réspectAof the categories employed and in respect of the
exegesis of the psalms given here, it is hoped that the thesis
has presented a satisfactgry solution to the problem of the

identity of the individual in the psalms,
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APPENDIX T: THE BACKGROUND TO THE STUDY OF.THE POOR

The following study of the poor as depicted in
sources from the ancient Near East outside Israel and in the Old
Testament outside the psélms.is provided as background to the study
of the poor in the psalms conducted in Chapter Two above and
substantiates and supports the conclusions drawn there on the meaning

of the different terms for poor in the psalms.

1. The ancient Néér Eéstern background

The background to the study of the poor in the

>ancient Near East has been ably supplied by the work of F.C. Fensham

(l). He argues that a neglect of the material he presents on the
part of many who have written on the subject of the poor in Israel
(with the notableAexception of J. Van der Ploeg (2)) has led to a
serious misunderstanding of the position of the poor in fhé o1d

Testament itself., Evidence is adduced from the Mesopotamian, the
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Egyptian and the Ugaritic traditions_which:all point to the same
conclusions that the protection of the weak, symbolised most often
_by the classes‘of ﬁidow and Orphanl_was the_speciai.éctivityvof the
god (Shamash in Mesépotamia and Amon-~Re in.Egypt) and because 6f
this was also the duty of the king. This notion was broadened in
the legal texts and wisdom literature as a way of life for ordinary
peoplé. The teaching of the wisdom liferature is-backed up in this
by'the prohibitions and penalties of the legal codes ~ the weaker
groups must be protected in order to preserve the balance of society.
In sum, as Fensham argués:
| "The_protéction of widow, orphaﬁ and the poor
was the common policy of the ancient Near East.
'It:wasvnot started by the spirit of Israelite
propheticism or by the spirit of propheticism
as.such?! (3)- '
This means, of course, if trﬁe, that any copcernvfor the poor in the
psalms or the wisdom 1itgrature cannot Be attributed simply to the
influence Qf the.prpphets.. Indeed, the prophets themselves cannot
be seen as innovators in this respepﬁ'but as men who recalled Israel
to the older traditions of.Yahwismrat a_time of.general moral and

sopial decay. Several'gubtations may serve to substantiate this view.

a) Mesopotamian material

_Thevprologue and epilogue to the_law-code of
Hammurabi both demonstrate ‘the king's concern for the poor:

"Anum and Enlil named me

To .promote -the welfare of the people

Me, Hammurabi, the devout, god-fearing prince

To cause justice to prevail in the land

To destroy the wicked and evil _
That the strong may not oppress the weak', (4)
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The'sane statement is made in the epilogue with the addition

Import
ordér

Hammur

"that justice might be dealt to the orphan and widow"

ant also is the fact that Hammurabi's justice prevails by

of Shamash (5). Fensham reports that Klima has shown

abi's words tQ'be no empty boast. ' The laws themselves contain

several measures designed to alleviate the lot of the poorest classes

(6).

In the Babylonian Theodicy (dated by Lambert to

c. 1,000 B.C.) the sufferer laments his lot as a poor man deprived

of jus

tice:s

"People extol the word of a strong man who is
trained in murder
But bring down the powerless who has done no wrong;
They confirm the wicked whose crime is J...
Yet suppress the honest man who heeds the will of his God.

They fill the (store house) of the oppressor with gold
But empty the larder of the beggar of its provisions
They support the powerful whose .... is guilt
But destroy the weak and drive away .the powerless
As for me, the penurious, a nouveau riche

is persecuting me! (7)

His friend replies,lattributing the evil to the very creation of mankind

1by the

gods - an’alternative theodicy from that provided by the .01d

Testament, but the.attitudé_towards the persecution of the poor is

very similar:

"Narru, king of ths gods, who created mankind,

And majestic Zulammar who dug out their clay,

And mistress Mami, the queen who fashioned them,

Gave perverse speech to the human' race

‘With lies and not truth they endowed them for ever.

Solemnly they speak in favour of a rich man,

"He is a king", they say; "riches go at his side"

But they harm a poor man like a thief,

They lavish slander upon him and plot his murder,

Making hlm suffer every evil like.a criminal,
because he has no protection

Terrlfylngly they bring him to his end and extinguish
him like a flame" (8)
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Towards the end of the poem the poor man appeals to Shamash

himself for aid:

"May the god who has thrown me off give me help,

May the goddess who has (abandoned me) show mercy,

For -the shepherd Shamash guides the p“oples like a God".
(9)

The Babylonian provérbs collected by Lambert give instructions

,similaf to‘those fbund in the 01d Testament book.of Proverbs on -

‘the importance of kindness to the poor. As in many of the 0ld

Testament proverbs the reason for the kindness is comnnected with

theodicy:

the‘poor.

Shamash is watching and will avenge any_maltreatment of

" ... the feeble, show him kindness;
Do not insult the downtrodden and (..)
Do not sneer at them autocratlcally.
With this a man's god is angry.
. It is not pleasing to Shamash, who w111 repay him
: with evil
Give food to eat, beer to drink ,
Grant what is asked for, provide for and honour
In this a man's god takes pleasure
It is pleasing to Shamash, who will repay him W1th
‘favour A
Do charitable deeds, render service all your days" (10)

The bilingual hymn to Ninurta, probably from the Middle Assyrian

period, gives a catalogue of offences which could be lifted straight

out of the prophets or psalms of the 0ld Testament:

"He who has intercourse with another man's wife,
, his guilt is grievous,
One .who.  utters slanders, who is guilty -of backbiting,
Who spreads vile rumours about his equal,
Who lays malign charges against his brother,
Who oppresses the poor,
Who glves the weak into the power of the strong....

(11)

Flnally the hymn to Shamash, dated by Lambert to the middle Babylonian

era, again mentlons the poor in the context of the Jud1c1al processes

and_as under the protection of Shamash:
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"You give the unscrupulous judge experience
of fetters,
Him who accepts a present and lets justice
miscarry you make bear his
' punishment.
As for him who declines a present but nevertheless
takes the part of the weak
It is pleas1ng to Shamash ani he will prolong
"~ his life" (12)

"You observe, Shamash, prayers, suppllcatlon and
-benediction,
Obeisance, kneeling, ritual murmers and prostration.
The feeble man calls you from the hollow of
his mouth,
The humble, the weak, the afflicted and ths poort(13)

b)  Egypt
Material on the topic of fhe-poor is more reéstricted
in the:Egypﬁian 1itexature“9wing tq,Eas Fensham remarks, the absence
of ‘any published legal texts. In the didactic discourses of the
Elogient Peasant the peasant comes at length in his quest for justice
to Rani the Chief Steward, addressing him (among other titles) as
follows:
"Because - thou art the father of the orphan, the:
husband. of the widow, the brother of the divorcee,
the apron of him that is motherless..... who destroys
falsehood and brings justice into being and who
comes at the cry of him who gives voice! (14)
In the instruction of MeriAKa-Re'datiﬁg from the end of the twenty-
second century B.C. (15).the ageing king advises his successor:
"Do justice while thou endurest upon the earth.

Quiet the weeper, do not oppress the widow,
~supplant no man in the property of his father! (16)

Pharoah Amen-em-Het boasts in his instruction:

"] gave to the destitute and brought up the orphan
T caused him who was nothing to reach (his goal)
like him who was (somebody)! (17)
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A similar attitude to the poor is reflected in the later teaching
of Amen-em—opetv(dated c. 1,000 B;C.), a discourse whose similarity
to the collection in Proverbs 22:17-24:22 has been pointed out
many times:

"Be not greedy for the‘property of a poor man
Nor hunger for his bread¥

“If thou findest a large debt against. a poor man
Make it into three parts
Forgive two and let one stand!

'"Gédfdesirés:respect for the poor
More than honouring for the exaltedt (18)

Fensham points out that_partipularly in the later textsrthe care of
the poor which is_the.task"of the.king and the nobility is deri&ed
directly from Amon-Re (19). Hé also indicates that it is in the
pgriods of relative instabilify in Egyptian history that we have
very few maxims concerned with the welfare of the poor. Evidently

in more prosperous and stable times the poor were much better protected.

¢) Ugarit

The only text qitedxby Fensham from the Ugaritic
literature is that whi;h pictures the hero Dan'el the king busy in
judgement, revealing that among the Western Sémites also the notion
of the king as a special protector of the poor was not unfamiliar:

"Straightway Dan'el the Raphaman

Forthwith Ghazir the Harnamiiyy-man

Is upright, sitting before the gate

Beneath a mighty tree on the threshing floor
Judging the cause of the widow,

Adjudicating the cause of the fatherless' (20)
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a) Conclusion

In my yiew the above texts establish beyond any
doubt that the concern for the poor found in the Old Testament
does not represent that book'é péculiar_qoncérh'bﬁt fhat the
'prophets, 1egai'codes, psalms and wisdom wiitiﬁgs are reflecting
~a concern for_the'pooresf classes found throughout the ancient
Near’Eaét.~ These poOrer.grpups~are'fegarded-aévthé»special care
of the god and sgen,to-be the special -responsibility of the king
and thence of thg judgeS.who share his authority. There is no
reason to suppose.fhat'maxims enjoined on the rulers were not
enjoined also on.thébrest of_the’popuiation, as they were in Israel,
though there-is less difect indicatipn gf this. 'Therevis no
evidence in the litératureAQf the surrounding cultures however for
the words for poor functipning in any but their most literai sense,
Such developments, if they can be demonstrated, must be régaided
as uniQué to Israel's literature insofar asvour'evidence'demon—
strates. It4isiagainst_sugh'a background that the references to

the poor in the Old Testament must be examined.

2. The pbor in the 01d Testament outside the psalms

As further background to the study of the poor in the
psalms in Chapter Two .the three;most common words for poor found
in the Isa.l'ter,' namely " ~’?la", " \."}5" and " ‘)-{[" as they are used
in the remainder of thQZOld Testament will be examined here. It
will be discovered that, élthough the basic meaning of the terms can be
established without difficulty, the picturé'is by no means uniform

even outside the psalter.
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a) MY
—

Discounting variant readings, " ’k " occurs seventy-
one times in _’ﬁhe Bible, twenty-eight times in the psalms. In the
discussion of .Schultz' ,Wprk above (p. 102f) it was é.rgued that the
notj.onl"a._fflictipn"-is the foot_megz;ing of the term but that, in
common Israelite usage " ’)2 " also became a commonly recognised
wo'r(.iA for _th_e destitute, the pooi'es.t of the poor. The following
examination of the use of the term QutSide the psalter will attempt
to substa.ntia‘te}"this view -a.nd to draw attc;ntion to several instances
in which "')2 " is used collectively of the nation outside the psalms.

In the Pentafeuch the ’22 é,ppears with the sojourner
as one dependant upon gleanings (Lev. 19:10, 23:22) and, with the
]l’_lx as one dependant upon the charity of the better off in the
land., Twice the Israelites are instructed that the blanket or cloak
of the ’?9 should be returned before nightfall if it has been taken
in pledge (Ex. 22324, Deut. 24;12). He may fall into the class of
day labourer, in which(clasel 'he: must be giveﬁ his wage on the day he
earns it "for he_ is ’)9 and sets his heart upon it" (Deut. 24:14f.).
He is thus portrayed as a.man without property, working from day to

day to earn his living and dependant upon- the charity of ‘his neigh-

_bour. This picture of the ’)\e is confirmed in the wisdom literature
where _Ya.hweh’,s role _é.s protector of the poor classes, present to. a
lc’ert‘ain degree by_implication in the legal cpdes Va;rid_in Deuteronomy,
is made more explicit, most riotideabl_y in the Elihu speeches in Job
..wi‘th their: prohounced conventional theodicy (J ob 34:28, %6:8, 15)
By extension ‘the '?g is also under the care of the king and of the

patriarch such as Job himself. - A man's r_i_ghteousness before God
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is determined to a large extent by his treatment of the ,Qé'!
_ : , , _

(Job 29:12, Prov. 14:21, 31:4-8, 22:22). The J¥ like the other

poorAcla,ss'es_ is thought to need legal protection in disi)utes as

well as physical protection from those who would oppress him,

~ taking his infants in pledge (Job 24:9) and seeking to kill ‘the

poor or 'd_eprive him of his 'livelihoqd. (Job 24:14, Prow'r. 30:14).
Although - “)2' is ﬁo’t the favourite word for poor in the wisdom
li.térature ,(which nqrma.llyf 'use_s’_gl or uf"\) the '?2 can still be
observe:d:to be the most .wrétched of his class, as is confirmed by

the normal IXX translation, nTinyos ', beggar or destituté. As

wag said ,a.bove, although in several casers a translation of "afflicted"
is to be preferred to 'bhat of "poor", in the majority of 1nsta.nces

" ‘)3 " designates a clearly identifiable social grouping within the
nation rather than genera.l a.ffllction. :

ThlS basic- meanlng of the term is ta.ken up in the
prophets although, primarily in the Isaiah tradition, the word
receives interesting extensions of meaning. In the period of the
prophets the ’?2 is subject-to oppression. Treatment of the ,,j_."’
is a measure of a nat‘ion'_s righte‘ousneSS or of that of an individual
(Ez. 16:49, of ‘So'dom, Bz, 18: 12, 17, of:the hypothetical sinner).

In-the case of the king his treatment of the ’_)y is a factor relating

" to the prosperity and security of ~the nation, as is shown by Jere-

miah's rebuke to Sha.llﬁm son of Josiah (Jer. 22:16). 1In all of

these cases Schultz is correct in saying that the 8’)}_’ are the poor

within the nation, -and the poorest of the poor at that.

However, particular attention must be paid to the

varied uses of "); in the Isaiah tradition. In most of the
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oracles of Isaiah of Jerusalem, and in the collection in Is. 56:66

the 17:) remains the destitute in the nation (Is. 3%:14, 10:2,

58:7). In the last of these oraclzs the ').:_l is clearly described

"as homeless. In the first there is an interesting parallel between

" "Q.\'J " ahd " Dg ",

"The. spoil of the ,-,7? is in your houses
What do you mean by crushing ‘B8 7"

Here there is no Ado;ubt that the poor are the poor within the nation.
Yet Yahweh's identification with this section of the population has
been dev.el_ovped. to such an extend that he can actually call the poor
"my people",_ over against those who oppress them. The point of the

oracle is, of course, that of shock - to convince. the prophet's

hearers that it is the poor who are truly the people of Yahweh.

There is also, in all probability, a play on words, beloved by the
prophets, between " '?2" and "'AY" in v. 14 (21).

In Isaiah of Jerusa.lem_ therefore the ’?%-is a dest-
itute individual within the nation. In Deutero-Isaiah however the
play on words in 3314 is turned around and instead of the poor within
the nation being i.dlerfl_t‘ified as Yahweh's people the afflicted and
destitute nation is itself called " .)‘-? " consistently in his oracles.
This collective _use of the term outside the psalter Qccﬁrs no less
than foﬁr times, with " )“'.J{?" in parallel once:

"When the ¥?3Y and 0’?‘1’32,.2.(‘ seek water and there

) is none,
And ‘their tongg is parched with thirst,
‘I the Lord will answer them." , (Is. 41:17)

"Sing for joy O heaven, and exalt O earth,

For the Lord has comforted his people

And will have compassion on his 39 ." (49:13)
. T
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"Therefore hear this you who are ¢V 39_

You who are drunk but not with wind

Thus says the Lord, the Lord your God,

Who defends the cause of his people....." (51:21)

"0 0’ 9 , storm tossed and not comforted......"

o (54:11)
There can be little doubtithat_in these passagss‘(contra Schultz)
'fg?" is used, if not of the nation, at least of that section of
fhe_natign which is invéiils. If_is clear from these-verses that
outside the psalms (sigpificantly in- the prbphef most influenced
by psalmody) the word is used of the nation (in the plural form)
or of. Zion’(in the feminine singular). There should nqt, therefore,
be‘any.obstacle.a priori to seeing a collective interpretation in
several psalms-on the grounds that the wofd is not used in such a
way'outside_the psaiter. 'It should be obssrvsd however that this
use of "‘)J ‘" here is no empty mstaphor but is used of a nation
which is homeless, dlsgraced,,defeated and in exile and thus can
aptly be described as destitute in a real sense. In:one other
passage outs1de the psalms, Habbakuk 3:14, "’?2"is used of the
nation., -Agaln 1t_1s-h%ghly S1gn;flcant that this usage should be
found in-what is_in;every respect a piece of psalmody. As in the
vsrses.from Isaiah, "5)3"is no empty:metaphor herei& ther
| | Finally, thus far we have observed no hint of any
"splrltual" meaning 1n the term "'ﬁ.)" in any of the literature
: discussedf The condition .of the ?g has been universally deplored.
Twsmpassages‘frpm ths later prophets and one from Zephaniah do
however seem to demaﬁa'sush an interpretation. ‘Isaiah-66:2 reads:

"But this is the man to whom I will 1sok

He that is 7)Y and contrite in splrlt
And trembles at my word"
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Zecheriah 9:9 deecribes the coming king as follows:

"Behold your king comes to you, ,
).J and riding on an ass"

Some clue £o this meaniﬁg is found in the earlier passage,
,Zepheniah 3:12¢ |
| "For I will leave in the midst of you
- A people )9 and 97F
They shall seek refuge in the Lord"
Dependence upon Yahiweh is a quality highly prized in the religious
tradition of Israel.: The ’?¥ s as the common usage of the teri
Asuggests, is one_ﬁho is forcedi£e depend on»Yehweh:because he has
no other helper. Therefore.'?gv comes to signify this kind of
.dependence and so can be used of a religious quality in an
'individual or the nation. This too_is.a meaning which is found
in the psalter.
The term'"’?g"‘therefore is used in four different
ways in’the 01d Testament dutside the psalms:
i) As a term for affliction or misery of any kind.
ii) As (most often) a_deeignation for the poorest of the poor,
~ the. destltute in the natlon. .
i;i) In Deutero-Isalah and Habbakuk 3 (prophets both influenced
Py psalmody) as a designation for the afflicted nation.
iv)' In two‘post-exilie prophetic passages and in Zephehiah 3
as'aAdesignafion_ef an attitude of spirit rather than a
sfatement of material need -~ the attitude of one who

depends on Yahweh.
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b) n ’im"

R

As is apparent from the many parallels between the
words " ’?_.jrl " and " )i’.::g:(",, even when the above cautions concerning
the use of pe,ralleliem in semantic description are taken into
ac‘cou.ni?, there is‘a close relationship between the two terms.
Whenever the wo“:.;is arevused together or in parallel (thirteen times
;'Ln 'fhe psé.lms -and _seveh -time.s in the re_maindef of the 01d Testament
out of a total of eixfy—epe occurrences of " |i’,.15 " in the 0ld
Testament) "'?\e " 1s always p’iaced first giving rise to the
conclusion tha,i.:‘the_ ph:zj_aee " )(’J.Xi' '); " is a stock phrase within
the 014 Testament used to denote the very lowest classes among the
people. Like ‘the i '34 '~"’, the )(',1’5 has the right to the gleanings
of the vi.neya.r;i uncier .'Isra_.elite law (Ex.' 23:11) and can be a hired
servant, The )'I'J:.g‘; is singled ou% for protection in the judicial
process in Exodue 23316, a %rerse which perhaps reflects the praetise

of false _'charges and }corruption against the poorest of the people

- which was singled out for attack by the prophets. The basic
‘mea'.nings of the two terms can however be dq’.stingqished by appeal
- to the root verbs from which they derive. As the root meaning of

""),;} " comes to be "afflicted" from the root " ANY " to be bowed

down or afflicted, so " )i'.}g_ " has -the root.meaning "needy" from

the root " /ﬂlX" to be in want or need (22). ‘There is perhaps some

evidence for saying that the w'c‘J,)f is slightly better off on the

poverty scale than the ’7.? . There are, for-example, no prohibi-

tions about not keeping the coat of an "c‘;gg overnight in surety

(cf. Deut. 24:12) but any such distinction cannot be maintained
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with any éertainty. Like thé Y, the “c AKX is to be ;m‘
object of mercy and of ché,rity (Deut. 4:7, 11, Esther 9:22’.
~Job 30:25; 31:19, Prov. 14:31, 31:20) on the part of the righteous
but he is too often oppressed both directly and in -{:’he courts by
the wicked in the land (Jo‘b 5315, 24:14, Prov. 14:31, 30:14). The
great prophets,. particulé.rly Amds, castigate the ;1al'tion for .its
naltreatment of the poor (Amos 2:6, 4:1, 5:2, 8:4, Is. 32:7,
Jer. 2:34, 5:28). As ﬁth the other poor groups the y'1X is
under the special protection of Ya.hweh. (Job 5:15) to whom poor
men cry. out for salvation. As with thé '2! again, because the
‘I‘J-Z‘ is the special ca,-re of Yahweh he becémes the special care
of those who love _:Y_a.bweh,' particularly the king (Job 24:14, 26:4,
30:25,. Prov. 31:9, Je_r; 22:10) ‘and in the prophets any injustice
shown to the )‘l»’%’¥-is seen as a cause for Yahweh's ﬁath a,gains‘t
the ént‘ir_e nation (-Jer."2é:l6, Amos passim. ).

For the most part therefore, outside the psalms the
word " ||’_"IX " is ufééd quite literally of the poor man within the
nation, under the special protection of Yahweh. The O’ J"Jﬁ
are not a party;b thgy are not particularly pious ,But, by virtue
of their pb\‘revrty, they enjoy the 'sp_ec'ial favour of Yahweh. Poverty
itself remains an Qyj__l in Isra“el.f It is an entirely undesirable
s{:a,te_ from wh'iph oﬁe can gain no value at all. |

The;:‘e ,ai'e;_severa.l passages in which Y )’!’;l.g“appears
to be used in a nqn—litera.l seﬁnsé qutside _the; psalter.

i) Like " ‘)_:_J " in the Isaianic }tra,dition the whole nation

can be described as ",i-;.;g "oin 41:17 _(discussed above)

&
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and, apparently in the later oracles in Isaiah 25:4

and (perhaps) 29:9 (23). Like the passages in Deutero-

‘Isailah these verses also may have been influenced"by

the imetaphori.c'a;l use of "y":}x“ in psalmody.
In Je(r.' 20;15, "'Aalso._ a passage with a psalm like structure
of lameht a.ﬁd thanksgiving, " \|’J.x " is used in a
différent metaphor - this time it Qescribeé' jeremiah
himself and is avsymbol for .a person in great need or
danger desi)erately crying to Yahweh as a .pooi- man might:

"Sing to _fhe Lord, sing p:r;-ai.se to the Lord

vlFor he has deliverec?. the life of the )'\’.:D.?

From the hand of evildoers _
Used in this metaphorical way the term does not necessarily
imply&‘e-cgnomic need (J eremiah wés a man of‘ means as far

as we can tell) but ‘becomes a symbol for any kind of need

in which Yahweh's help is required. As is shown above

in the psalms it is common for the psalmist to describe

himself as " ||’,1X | ’Jg " - thus placing himself under the

‘prc‘)tectio'n of A_YahWeh and acknowledging his dependence upon

God for éustg_na.nce and help.

‘Finally, in two passages in Amos the ]"';.",’.‘ is described

as"pﬁy"{

"Because they sell the @ ¥Y for silver
And the ]i‘;.g_c for a pair of shoes" (Amos 2:6)

"You who afflict the P'T¥ , who take a bribe
Who ‘turn aside the ]]’_‘J,).c 'in the gate" (Amos 5:12)

In the saying in 2:6, which is probably a development from

that in 8:6, the " {'T¥ has been substituted for " %) Y "
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to give a surprise effect such‘as Amos normally‘employs
(eompa:e.the ﬂsurpriee oracle" against Israei in 2:6ff_
and Amos' own re;;udia.tion of the designation ‘X’:lg
in‘7ilff.) The meaning_here is similar to fhe parallel
between "’?% " and " DY " in Isaiah 3:4. The poor are
described not only es righteous in law but, by being
righteous in law? are also Yahweh'e ewnlpeopleiwithin the

~ nation. Thet’this phrase is put into the mouths of the
Oppressors makes their statement doubly reprehensible.
Knewingly they pex_'s:ecute the ¢AY ! The second verse
in question (5:12) seems merely to be asserfing‘that the
yv;£§ is in.fecf righteous in the law but is unjustly
convicted or has had his case turned down.

Hence it can be observed that, while the  |i'2x is
plainly normally the ordinary poor man, this.ideafis already linked
with that of the righteous in law in Amos ana, uﬁder fhe influence
of the psalms, the wqq@ carries-two different metaphorieal meaniags:
in Je:emiah's 1amentxitAbecomee a symbol for anyone who is needy
ig any sense and who‘requires God's help; in the later Isaiah
tradition, including Second isaiah,(the'wordyis used of the needy

nation of Israel. In‘SeCOnd Isaiah the term stiil has real content.

In the texts in the Isaiah apocalypse however, it appears that this

real content has dieappeared leaving 7}&]% as an empty code word
for the nation of Israel or the community of the redeemed, a meaning

which the term came to have in the Qfumran literature (24).
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o) nbm
Although the two terms "J9" and ",it}gﬂ_may

be almost indistinguish_able as denoting the very lowest stratum

of the population ‘bhe;‘e are grounds for assuming" that the meaning

of "()‘-J"_' can be defined a little'more precisely and that the phrase

waslused with more precision than the two discussed above, - The

" ‘)’_"" appears in the releva.nt_ literature not so m@ch as the term of

extremity but as a term of contrast. The root meaning of the word

"A‘)T", "to be low, languish", (so BDB ad. loc.) is carried over

into.the content of the term "')T' which can mea.n‘wea.k or thin in

a general sense. It is so used of the cattle in Pharoah's dream

(Gen. 41:9), of Amnon in love with Tamar (2 Sem. 3:1) and as a

general déscription of Gideon (Jd. 6:15). In the social and

sa.cri’ficia.l laws of Isr'a.el‘_the 5?[ is not penniless however. He

is able to pay the half shekel on the day of atonement (Expdu_s 30:15)

and provide a lamb for the guilt offering (Lev. 14:21). The term

is repeatedly used as a term of comparison with riches or wealth.

Partiality in judgement is to be shown to neither rich nor poor

(EX._ZB:B, Lev. 19:15, Job'34:19). From such referenqe,s i.t appears

that " b :('iescribeé not the very destituté but those who are

merely poor, who have no land (Jer. 39:10) but who earn their living

as hired labour. Unlike the )i';‘b_&and ’?g the ()‘I.ha,s no rights

of gfﬂlea.ning although, as a poor man he‘still remains the special

care of the wea _thy 1ahdowner, the king and, of course, Yahweh

(Job 34:19, 34:28, 31:16). In Jer. 5:4 it is clear that, once
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aggin, no special religious excellence is ascribed to poverty,
at any rate within the prophet's circles:
"Then T said, these are only the o

They have no sense, for they do not know the
way .of the Lord, the law of their God!

However, the sympathy of the other prophets, particularly Amos

and Tsaiah, is clearly wi.th the _5-1’ whom they see as oppressed and
needing Yahweh's aid :('Amos 5:11, 2:7, 4:1, 836, Is. 10:2).
Sorge_thing mqu be said of the uses of | fhe’ term ‘)-'_!'
in'Prox‘rerbs, where it has _fqlg.r,te'en.of its forty—fm:lr occurrences.
A s.ignificant' (but not absolute) _distinétion can be observed in
Proverbs between tqe use made of ‘)-1 and of the other common word
for poverty in,;t‘he"_'book, d’:‘l (25):. The sentences containing a
reference to pove_rty.in P'rove_rrbs can be divided into three groups
according to form ‘_a.n_'d purpose.k The first ty'pe.can be. classified
as instruction tg rulers (not kings only, but those in a position
to‘ hear cases). To this group the sentences and instmction‘in

31:4~-8, 28315, 2937, 14, can be assigned. The group is really

" too small to make any comment concerning vocabulary, though may

‘be significant that @7} is not found here. The second group

co_nsists of those proverbs which stem from what McKane calls the
0ld Wisdom tradition and are meant to give inc¢ewntive to the hearer
to work hard and study well in order not to be poor:

"A ‘slack hand causes ¥ LI :
But the hand of the diligent makes him rich" (10:4)

"The ransom of a man's life is his wealth
But tae &7 has no means of redemption! (13:8)

"A11 the brothers of a ¢ leave him,
His friends go far from him" (19:7)
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Within this group pverty is seen by and largely from the point
of view of those who are already rich, the point of wview, that is,
of those being'educgted within the wisdom schools: "It's your
fault if you become poor":

"A little sleep, a little slumber,

A little folding of the hands to rest,

And MT¥YXAwill come upon you like a vagabond

And 970 O\ like an armed man' (6:10f.)
The 014 Wisdom writers. prefer the word " «*3" for this kind of
poverty. A1l the sehtgnces which contain this incentive are assigned
by McKane to his "Type A" group (26) of sentences reflecting the
vocabulary and thought of "0ld Wisdom". In only two of the sentences

- (10:15, 19:4) is "H 3" used in such a way (27).

The third gruup of sayings all come from McKane's
Types B and C and are phrased in the vocabulary of what he calls
Yahwistiq'wisdom (28) and are concerned, more or less, with what
may loosely be called theodicy. The sayings are concerned to build
up a right attitude of charity and mercy towards the poor and the
incentive for this is that Yahweh watches over the poor and will
avenge any maltreatment upon the perpetrators:

"Do not rob the 9T because he is OF

Or crush the *2Y$ in the gate

For the Lord will plead their cause

And despoil the life. of those that.des%oil t?em".

22:22

"He who is kind to the 9F lends to the Lord
He will repay him for his deed" (19:17) .

The word preferred by the wisdom writers in this group of sentences
is predominantly "®I". 1In only two sentences (17:5 and 28:7) is

" U.‘?, " used in this way (29).
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Hence the term "8 is used in the 01d Testament
mainly'to denote the poor within Israel, . though not the poorest
of tae pbor; "53"can,_but ﬁeed not, -denote an oppressed group.
Hdweﬁer;nas with thé other terms discussed above, there are a

number of instances in whida"ﬁa".is used as a metaphor or symbol

for the nation or ‘the righteous remnant. Most of these passages

have been dealt with in thé '_'prece:ding sections (Z_éph. 3:12 - with

" *)Yn -, Is. 25:4, 14:30, 26:6 - with " ji"Ix"). Most are from
the Isaiah tradition and all l:are generally thouglht on ‘other grounds,
to. be 'po_st-exilic, ex_c‘ept the flrst menti_.oned. In Is. 11:4, the
oracle of the ideal mler o come, one of the signs of his right-
eousne-ss is ‘t'hat: |

"With righteousness he shall judge theﬁ’(?‘;'l'

And decide with équiﬁy for the i(j)‘,(.:?’?.?g;‘

It is possible that this was originally " 0’73 8 " and .tha.ft_the verse
has been emended to take accdunt'of the spiritualising of poverty
which we knew took place in the intertestamental period, If this

is not the case then there is evidence here that the roots for the
developmgnt are deeper than is_cqmmonly thought. 'On‘the balance

of the evidence, as is argued above, the former view seems the

more likely.

a) Cdnglusions

This ‘exlamina.t'ion _gf the terms for poor in the_ Old _
Testament reveals that _there is a certain distinction between the
main terms, but 'tﬁat tiqis cannot be pressed too far. It has also

revealed that, in the overwhelming majority of cases the words
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for poor refer to the economically impoVerished groups

and individuals within pre- and post-exilic Israel. That there
were such social groupings and hence some form of social division
cannot reasonably be doubted in view of the united testimony of
law, prophets, wisdom writings and comparative material. There
can also be no doubt that these impoverished groups suffered

severe economic and»jﬁdidial abuse on the part of the more wealthy

- members of the society of both Israel and Judah. In the context of

such abuse Yahweh proved to be the final court of appeal for the

poor man. This, however, sketchily revealed, is the domestic

‘social and economic background against which the bsalms were composed.

There is also sufficient evidence frdm the non-

'psalmiC'material to conclude that in”thé late exilic and the post-

exilic periods the notion of "the poor" began to be used by the
prophets.for Israei herself, being, as she was at that stage, a
poor and needy nation and much as in the>time before the exile they
had consistently used the image of .an adulterous woman. One verse
only, Habakkuk-3:14, provides evidence for the use of the term in

this way in the pre-exilic age. Another verée,'Jer.42O:13, supplies

~evidence for the use of ",]ﬂqy'in prayer to denote a needy

suppliant rather than one who was economically destitute. Hence,
although a basic meaning for ‘tae terms under discussion has clearly
emerged, a complex use of metaphor is indicated in -the material
outside the psalter. Hence the picture given here confirms and

supports the conclusions reached in Chapter Two above.
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APPENDIX II: AN IDEOLOGY OF KINGSHIP

1.“ Introductory remarks

The notion of "king" can.mean many different things
in many different cgltﬁre3>from titular head of state in the
modern democracies to all powerful despot in the ancient Mesopotamian
empires. Hence there is a neéd'to explore what any'éiven civili~
sation means by the term "king" aﬁd, in the context of this study,
thisimeans entering into what kingship was understood to be and how
it functioned in ancient Israel.

This afea hds‘been one of intense.activity-throughout
the whole period of modern 014 Testament scholarship, not only
because of the centrality oflthg kings in the 0ld Testament
literatqre and history but also for.the background-which the

notions of kingship give to the concept of the Messiah in Judaism
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.and Christianity. -However, Whybray, in a stimulating if somewhat
pfovocative article, has noted an important dichotomy in these
studies of kingship between those which have concentrated 6n
royal ideology, drawing_their-material largely frém the psalmé,
énd those which are historical in focus, which take the prophets
and the historical books asAprimaryvsdu:ces;(l). He argues that:
"n geﬁgral, the achievements of historians‘in
laying bare the political,military and human
‘motives and economic and political circumstances
which conditioned the history and development
of the Israelite state have not been sufficiently
utilised in studies concerned with the religious’
significance of kingship in Israel! (2)
The main focus of the-debate on'ﬁhe_ideqlogy side'of the ‘discussion
has been on the issue.oflthe king's relationship to God and on how
his.spnshipAis tqlbe_interp:eted particularly in relationship to
the ro;}al idedlogies of Israel's cultural neighbours: While the
focqs has remainéd.on'this'duestion it is hard to find common ground
between a view of kingship drawn from the psalms and.thatAdrawn from
the pfophgts and'histor;caiAbooks: there appears to be an enormous
gulf between tﬂe ideal'andﬁthe real and.we find'it difficult then
to answer what should be tine controlling questién: what did the
Israelites mean when they spoke of a Yking"?

An aftempt_is made here to work out something of a
new app:oacﬁ-tb this problem. We can begin to see some connection
between tae ideals_of;kiﬁgship portrayed in the psalms and the
’accounté of the kings in hisfory if we focus not on this question

df the king's'relationship to Yahweh but upon the notion of the
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function of the king; not on what a king is in relation to the
people or Yahweh'(B):bﬁt upon;what a king does.

As will be argued at length below, in view of recent
research on Kingship in Israel and the ancient Near East, there
can be no reasonable'doubt.that the two principle functions of a
king, the two foundatioh stones of his office, as it-were, were
as a mighty w%rrior.and,a righteous judge. These two functions,
taken togethet, form;the.key to understanding kingship in ancient

i B
Israel both ih its historical and its ideological manifestations.
To complete the plcture glven 1n the psalms attention will be
.glven to the klngs function in the cult, prlmarlly ‘as a w1tness
to Yahweh,:and also to the.concept of tne.king-s.relatlonship to
_Yahweh‘whighﬁa;ose:as a support to this'primérily fuhotional

understanding (4).

‘
t

2. The Warrior and the Judge:_the two functions of-the king in

the ancientrNear East and in the Old’TeStament

K. W. Whltelam in his recent study of klngshlp (5)
has drawn attention to the twofold functlonal concept of klngshlp
‘which enables a bridge to be built and a contrast to be drawn
:betweeh the ideal_and the real, In his opening chapter he draws
attention to:various ancient'statements o‘ the royal ideal,
1nclud11g the follow1ng made by Lipit Ishtar (6)

"When Anu (and) Enilil had called Lipit-Ishtar...
"to the princeship of the land in oxrder to
establish justice in the land, to banish
, complaints, to turn back emnity and rebellion
| by the force of arms and to bring well being to
’ f the Sumerians and Akkadians'!
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and Whitelam .

'
1

himself comments:

Clearly the function of a king was twofold:
‘to ensure the safety of his people by force of
; arms against the internal threat of rebellion
i or the external threat of invasion and to

i

ensure the "well being! of the nation through

the establishment of justice. This duwal
! function of the king as both warrior and judge
' is evident throughout the ancient Near East" (7)
Whifelam's'éwn arguments in the context of his overall thesis
serve only fo draw out the ideal of the king as judge. These will
be supplemehted below to build up a full picture of the king in
both his functional aspects.

a) The Kihg as Warrior

i) In'thelahcientANear East

f The extent to which the life of the ancient Near East
\ :

was dominated by war and conquest is not, perhaps, realised often -

enough ih;étudies of the 014 Testament. Little work has been done
on the,social structures of ancient society but it is safe to say
that, as f%r as power was concerned, military conéuest was all
impoftant.i The chief goal of any and every ruler seems to have
been té bréserve or better still extend his empiré by military
means and %he testimonies left behind by the ancient kings bear
'witness togthis (8). ‘In‘allef~these testimonies it is noteworthy
that victbﬁy in battle is ascribed not to any geheral.or army but

to the king himself portrayed as a mighty warrior crushing his

enemies before him:

1
|
i
1
i
'
i
i
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'
'
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"(I am) Shalmaneser, the legitimate king, the king
of the world, king without rival... overlord of
all the princes, who has smashed all his enemies
as if (they be) earthenware, the strong man,
upsparing, who shows no mercy in battle...." (9)

'+ "Summary of the deeds of valour which this good god

L (Pharach) performed being every effective deed of
heroism, beginniang from the first generation; that
which the Lord of the Gods, the Lord of Hermenthis,
did for him: the magnification of his victories,
to cause that his deeds of valour be related for
millions of years to come, apart from the deeds

_ of heroism which his majesty did at all times...." (10)

© "Then (Pharach) turned about to watch his rear and
he saw a few Asiatics coming furtively, adorned with
! weapons to attack the king's army. His majesty
! burst after them like the flight of the divine
: falcon. The confidence of their hearts was
; slackened.... Not a single one was with his
‘ majesty, except for himself with his valiant arm.
His majesty killed tnem by shooting" (11)
Victory comes however, without exception, by the hand of the god:
i : .
! "he terror and glamour of Ashur my Lord overwhelmed
X taem and they dispersed" (12) '
w3 slgth~-Pileser, the legitimate king.... the
courageous hero who lives (guided) by the oracles
given (to him) by Ashur and Ninurta the great gods
and his lords.and who thus overthrew his enemies" (13)

!
|
|
[
1
t

The divine aid is not given arbitrarily or unconditionally however,

_ but_is'ba$ed upon the king's conduct as judge: military and economic

disaster'ﬁill'follow any departure from the divine law:
"If a king does not heed justice, his people will

be thrown into chaos and his land will be divastatedﬂ
' (14

"Mighty Era who goes before his army will shatter
his front line and go at his enemies' side" (15)
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[
' This notion éf Justice at home being a necessary condition for

military suceess abroad not only reflects the ancient Near East's
deep seated éoncern,for ma'at or social order but also, in practide,

i :
would enforce a check upon the power of the king at home. His
D
commands and’decisions‘could not be arbitrary but must rest upon
the laws and decrees given by»the gods. For the immediate purpose

however, it is sufficient to note thét throughout the ancient Near

East déspité differences in the :elationship between a ruler and the
gods the,kiﬁg or Phara@h is seen and portrayed as a mighty warrior
extending his empire and defending his people'(lé);

:
ii). In Israel

The history of the development of kingship in Israel

itself reveals how the two functiqns of judge and warrior were fused

from an eariy stage and dlso how a king came to inherit this dual

role. There can be litfle_dqubt that, as Mowinckel argues, Israelite

kingship is a fusion‘of‘the royal ideology of the Canaanites and the
01d Israeli?e notions of a tribal chieftain (17). The immediate

precursorsjof the first kings on the latter side were of course the
judges, 0 "@ 9\4’, who _themsel\;es.appear to have combined this role

of warrior and judge (18)._ Their right to exercise jurisdiction

over the whole, o, mqre_probably, parts, of Israel appears to have

developed from their ability to rally the nation in time of need and
to vanquiéh the foe (19). Thereafter, the reputation thus secured
enabled them to "judge;Israel" for so many years. The book of

Judges fodﬁsses more on the military achievements of these figures

however tﬁan it does on their administration of justice. At the
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end of the.judges period the dual funétion of the king is once

again demonst%ated in the evenfs leading up to the foundation of

the monarchy.; The book of:Judges itself, in setting the scene for
this, giveé ajconvincing_picturerof military and political confusion
arising,from.é lack.ofAétable government whilst the appendix (chap-
ters 17-2%) chonicles‘the sin and injustice thought to be prevalent
in israél béfbre the monarchys: |

"In those days there was no king in Israel;

every man did what was right in his own eyes"
(Judges 21:25 cof. 17:6, 18:1, 19:1)

'
!

and in I Sam; 8 it is .against a background of rising social

injustice, iﬁ the last days of Samuel, that the Israelite elders

ask for a king and again his dual function is in evidence:

"Yet Samuel's sons did not walk in his ways,
- but turned aside after gain; they took bribes
and perverted justice. '
Then all the elders of Israel gathered together
and came to Samuel at Ramah and said to him
"Behold, you are old and your sons do not walk
i in your ways; now appoint for us a king to
' govern ( HQD?‘_‘ 9) us like all the nations! (8:4f.)

and again when Samuel objects:

? "Wo! But we will have a king over us that we

f also may be like all the nations, and that our
! king may govern us and go out before us and

! fight our battles'" (v. 20)

Turning moré specifically to the role of the,king as a mighty
wa:rior,_thﬁs is seen nowhere more clearly than in the accounts of
Saul and Dévid who, like the judges before them, establish their.
prestige og the basis of military victories. Particularly sign-

ifidant ithhe way in which David is introduced in'the sources as

the mighty?champion in battle, the slayer of Goliath of Gath (20).

'
|
i

!
t
I
'
!
I
«
1
!
1
I
t




I
F
i
i 116

|
.i A
Understanding:the king's function as chiefly that of military

champion 111um1nates the reason for Saul's wrath at the song

i

of the women oelebrating David's homecoming:
. ""Saul has slain his thousands and David his
. ten thousands" And Saul was very angry and
! this saying displeased him; he said: "They .
. have ascribed to Daid ten thousands and to
! me they have ascribed thousands; and what

| more can he have but the kingdom?" ¥

The inference;is clearly that‘a_cléim to military might greater
than that of %he king is a challenge to his warrior status and
‘hence to his.%hrone (21). This is supported by the second quotation
of the victor& song in I Sam. 21:9~11 where David is actually called

' "(’59 ‘\?I_) g by reason of his military triumph:

' "And the servants of Achish said to him:

f "Is not this David the king of the land?
! Did they not sing to one another of him
in dances: "Saul has slain his thousands
but David his ten thousands?" i

Much of tae remainder of the account of David's reign seeks to

establish his prowess as a warrior and general and commander in the

field (22).

: Largely because of David's military successes
| .
Solomon was less called upon ‘than his father to demonstrate his

i

valour and prowess as a warrior although there was evidently some
confllct durlng his reign (I Kings ll 23— 5) Solomon's consoli-
dation of the kingdom brought the.;oyal function of judge more to

i _
the fore (se% below) together with that of temple builder (23).

; | Among the tasks of the post-Solomonic kings in both
Israel and iudah that of warrior or general remained paramount
until the eﬁentual destruction of both kingdoms as the analysis

t
|
I
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presented abo?e has shown (pp. 208f). The Deuteronomic histofy
records the féitunes in war of the nation_dﬁring this period and

i . .
for the most ﬁart adopts the official court style of the ancient
Near East'deséribing the activities of the nation as those of the
king (24). Aithouéh the throne in Judah was secured by dynastic
rite, that foIsrael could still be»gained by martial prowess in
bloody revoltj a'_s ha.-p’péned with Baasha, Omri, Jehu, Sha.ilum, Manahemn,
Pekah and Hos?ea. N

5 As many, including.Mowinckel(QS), have recognised
the oracles #n the prophets referring to a Davidic king who is to
come reflectfthe_royal ideal directly and'many support the notion
of the king'%njoying the dual function of warrior and judge. Isaiah

9:2-T7 describes the coming of a prince who, by his might, will

bring peace:

"Upon the throne of David and over his kingdom
to establish it and uphold it
with justice and with righteousness)

This oraclé,@together with that in Is, 11:1-9 and Micah 5:1-3 express
the longing ?or peace and security on the one hand and justice
within the lénd'on the other, which only a strong king was able to

bring.

' It can be established with_confidencé.thefefore that

the role of ["warrior" was fﬁndaméntal to Israel's conception of
kingship and this concept can be traced'through many of .the psalms,
as has been;shown in Chapter III above. This aspect of the king's

function is apparent, for example in Psalmsl8:31-42, 89:19ff.,

72:8=11 andf45:3—5. As was mentioned above also, Halpern argues
{

f
i
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|
that the kingﬂs warrior status derives from his relationship
with the,Diviﬁe Warrior, Yahweh, and this position is generally

supported heré.
\ o

|
1
r
'
!

b) The King'as Judge

In discussing the king's role as warrior in the

preceding secfion it was noted that many different traditions

within the Ola.Testament‘bear witness to this and the same can be

!

said of his fﬁnction as judge (26). Again this function of the
king derives #ot:from Israel's oﬁn tradition but from the general
notion of wh#‘a kipg was and what he did held throughout the ancient
Near Fast, a§ Whitelam‘haé showa (27). From Babylon Hammurabi

|
describes his royal position thus:

o .
"To canse justice to prevail in the land,

to destroy the wicked and evil,
that the strong might not oppress the weak" (28)

i
1
!
'
|
[

! .
From Ugarit the description of the hero Dan'l's concern for the

poor most‘prébably embodies the "ideal" view of kingship in Canaan

during the héroic age (29):
"He rises to sit at the entrance of the gate,

!

|

! In the place of the nobles who are in the public
f place;

| He.decides tle case of the widow,
j He judges the seat of the orphan® (30)

The testimoéy of Egypt is rather different in that few law codes
. are preserv%d but it is undeniable that the person of the Pharaeh,
the image aéd representative of Re, was conceived as Lord of Ma'at,
the concept;denoting justice, order and truth for the whole of
Egyptian so;éiety (31) .

|
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Three basic points emerge from Whitelam's survey

of this ancieht Near Eastern royal ideology (p. 29 ):

i) the King's true administration of Jjustice was essential

for cosmic harmony.

11) the ciorollar-y' of this was that the fertility and prosperity
, .

of tﬁe nation was ﬁhus ensured.

|
ii#) the ideal of the king's judicial authority was often

,expréssed in his concern for the underprivileged.

These themes have already been discussed above, as regards the
: !

psalms in thé context of the ideal king's.determination to pursue
and to pUIliS};:l the D’ggj’_‘l (Chapter One) and in his concern for the
poor.an& oppgessed (Chapter_Twé and Appendix I abové). However,
Whitelam has?shbwn_that(thé'remainder of the Old Tgstggent also
reveals thisjideal of the just:king. The prophetic’ passdges, some

t

of;which<w¢ﬁe quoted above, have often been used in referring to the

ideal king who is to come in studies of royal idealogy. Whitelém's
own workAha$'serv¢d to point ﬁp the significance of the prominence
of the notion of justice and judgement in thsse oracles. More

originai however is his analysis of the court annals from the reigns

of David-ané Solomon which étrive'at varidus points to portray the
agtions_of %oth kings as both just and right before God'and the
people (BE)L Solomon in parti@ﬁiar, no doubt,partly because he
lacked theégpportunity_for the martial prowess shown by David,

'founds’his!claim to the. throne almost’exclusively on his ability to

Judge righﬁly and several passages are included in the narratives

which eithér give this wisdom a divine origin (as in the dream at

Gibeon in iI Kings 3) or give an exemplary case of Solomon's judgement
! “ B

}

i
'
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in action (és in the case of the two harlots which follows' the
dream passage).

P

! Whitelam is less concerned with royal ideology

than with an historians attempt to uncover the actual judicial

processes operating within Israel. However, just as the king's

role as a w%rrior'can.be linked to the Divins Warrior, Yahwéh,

so his activity as a just ruler would seem, similarly, to be linked
with Ya@weh?s own just rule. It was argued in the preceding chapter
that the kigg's conce:n;for the poor, an gy?hetypal symbol of his
Jjustice, wa% a shared concern with Yahweh himself and this- is
reflected ié such passages as Psalm 82: Yahweh here addresses ths
lesser godsimuch as his earthly counterpart, the king, would address
“the nobles %nd lesser rulers iﬁ the land. Within the festal.myths,
at any rateéin Mesopotamia, the judging or the decreeing of fates
took place %tfthe end of the ritual when the god had entered his
temple invtéiumph and it is arguedfébOVe—that this was the case in
Israal hav:l.ng overcome his foes outs:.de the natlon, the D’J.’x , in
.the symbollc battle, once enthroned Yahweh turned his attention to
the 0’9‘97‘Muth1n the nation both directly and through his mundane
counterpart, ‘the king. Such a cultic setting would be an appropriate
one for the%five psalms of_judgement isolated in Chapte? One (33).
It is also éuggested above (pp.170f) that the two royal functions

of warriox %nd'judge are celebrated'together within the enthronement
festival: nét only does. the king take part in a symbolic battle

i | ’ .
which affirms his warrior status but the ritual as a whole affirms

him in his ?ight to be judge or governor. of the land.

!
[
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Finally, an important connection between the two

o

notions of ﬁarrior and”judge which was touched on briefly above
needs to be expanded. Psalms such-as 72 and 45»aé'we11 as passages

¢

from’the prophets (eg. Jer. 22:15-7; 21:12; 22:1~5) clearly link

!
the king's conduct in administering justice with the prosperity

. ot
of the nation and her success in war. The passages already quoted
, L

above from Mesppotamian documents demonstrate that the demand for

Justice fro@ the kings was no invention of the Israelite prophets

but only soﬁethinnghich they reaffirm and take up in a new way.

Similarly the Deuteronomic history is not distinctive in its
associatioA of the fate of the entire people with the sin of the
king. ‘Its;distinctive contribution is in linking cultic sin with
the ngtiongs downfall. The notion of the prosperity of the nation

being guarénteed by the righteousness of the king is also reflected

in the psaims and in other passages of the 01ld Testament in a
negative.w?y in that disaster falling on the entire nation can be
attributeqfto the king's sin. The plague following David's census

< !
in II Samuel is seen as due to David's sin. The same passage implies

:
(v. 13) that either famine or military disaster could equally well

be attribﬁted to the monarch's transgression and this is borrgout in

such piec?s as Psalms 18 and 89 where the comnection is more fully

revealed.!

; It would seem to be established therefore that the
two idealé of mighty warrior and righteous judge formed the two

i
principle! elements in ancient Israel's conception of kingship.

The two ﬂdeas are held in common by all ancient Near Eastern

¢
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societies, so far.as we can tell, as is, perhaps, to bei.'
expected. They. are attested by every tradition in the 01d
Testament and the two ideas are particularly helpful in understand-
ing the royal psalms themselves and the royal rifual. Both these
aspects of the kingfs'rdle are founded in hiSAheaveniy counterpart,
the Divine Warrior and Righteous Judge, Yahweh himsélf. The two
ideas are linked in that success in battle for the king is linked,
as in the Mesopotamian states,- to his obedience to the God in
other areas of natipnal‘life and particula:ly in his judicial
functiqn. |

This discussion began by drawing attention to
Whybréy's'accusation againstvkingship_studies on the grounds that
they were working with too great a disjunction between the ideal
and':eality. It'is‘hoped that the foundation for a royal ideology
delinéated above has at least done something to bridge the gap
betweeh‘thehtWO. However, it is my belief_that the placing of
~ these two functions of warrior and judge at the_centre’of studies
of kingship does more.than,this and alléws us to see the tension
from which many of the praYers in the psalms are made. Many writers
héwe been at pains to point out in their studies of kingship the
disjunctipn between the ideal and the real. The king should be able
to protect his péople‘in_battle: in practice Israel and Judah were
often defeated, humiliated and made subject. The king is supposed,
by virtue of his office,_to'be the righteous”judgé and governor;
in practice, as we know from the writihgs of the classical prophets,

corruption and oppression flourished under the kings as it had
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when "every man did what was right in his own eyes". Mowinckel's
thesis in "He that Cometh" was that in the post-exilic period
the content of the royal ideology was transferred to a future
eschatological figure., This thesis still stands, of course,
but it must noﬁ?draw attention éway from the men in pre-exilic
Israel who were pfaying out of the disjunction of real and ideal
for a tangible improvement in their condition in the present (34).
'Thelprayer which opens Psalm 72, from the midst of a people who
knew the reality of oppression and injustice, can be no mere lip
service to royal ideal but a fervent'cry from the heart:

"Give the king thy justice O God,

And they righteousness to the royal son!

May he judge thy people with righteousness

and thy poor with justice!
Let the mountains bear prosperity for the people

Give deliverance to the needy
And crush the oppressor!

3 The King as Witness

An important aspect of the kingds function in the
cﬁlt_which is'particularly‘important for an understanding of the
royal psalms is that_of the king's role as witness to Yahweh. In
‘ Qné sense, had he not had this role, the royal psalms would never
have'been composed and traﬁsmitted in the cult. ~Haton has worked
out his role as wifnéss in some detail (35) and his arguments are
summarised here.

The king's witness is to -all mankind, not only to
Israel to'admoﬁish (36) as well as simply to testify to Yahﬁeh's

salvation (37). The theme of the king's witness is used as a plea
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in his prayers (38) and in his remarking on the incongruity
of his witngss to a god who had failed to answer prayer (39).
‘Ths squectvof the king's witness is as varied as that of the
subject of the psalms: it may be military deliverance, deliverance
from sickﬁess or, as Eatpn thinks, some form of ritual salvation
which is being célebréted,= In-its application the‘witness is
twofola (p. 190 ); to gffi:m‘t@e kiqgfs'own status before Yahweh
and to énsuie,_therefbre,.obedience and loyalty (Yahﬁeh has done
this for gg) (4@) and as;a more general example'to all'of correct
conduct'befére God‘and'to.thelblessings wh;ch will follow (41).
Often the theme of testimony is.on such a large scale that the
Asaivatioh of the king is bound up with themes from the creation
myths (42). |

' Characteristic elements.in the testimony include
exhortations to trust in Yahweh (43); to worship him alone (44);
pleas from human frgilty (45); Yahweh's incomparability (46); and
.'his mighty acts (47); A further grace available to the king in a
_.speéial'way is ths grace of answered prayer, promised to him in
Various passages (48).

Thé dominant weakness in Eaton's position, as has

‘been mentioned above, is not in h;s_énalysis of ‘the royal texts
but in his tendencyvtolattract all cultic functions to the king
himsel?f leaving, as it were, nothing of worth to the faith and
spi:itua}ity of the qther Isfaelites. 'If it is allowed that one
of the king's funqtiqns-was to be a teacher and an example, through
the royal psalmody, to the assembled péople then we mu$t allow that

their relationship with that of Yahweh could at least approach that
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ideally possessed by the king. The prevalence of tais view in
Baton's work cpuld-fairly be said to be a direct consequence
of his examining one aspect of Israel's religion in isolation

from the others.

4. The sacral natbure bf Israel's kingship

The above discussion has attempted to draw the
focus of kingship studies away from the struggle to define the
king's precise relatiénship to the god towards his function in
life and in the cult and a twofﬁld idea of the king as Jjudge and
ﬁarrior, with the addition of a third important feature of his A
role'of witness in the guit, has béen sketched out. However,
something nmust be said of the king's relationship to Yahweh himself
and how this was seen to stand. |

There is no real reason why we should expect unity
among the 0ld Testament sources on the-issue of the sacral nature
of kingéhip. Some strata plainly recognised the kingship throughout
as a bad thing and contrary to the spirit of Yahwism (cf. I-Sam. 8:
10-18). Others, including'many of the prophets, were content to
work with the kings and held a high ideal of what the kingship
should bé,lparticularly in its judicial'aspects and in respect of
cultic purity, but could plainly stand over against the king
himself, in the épirit.of'Yahweh, and rebuke their all too human
monarch in his name. All piety,‘in the eyes of these circles,
plainly did not reside in the king's office nor did Yahweh speak
only through his anointed king., For one thing, as Whitelam points

out, in Israel, as in Mesopotamia, the king could not himself
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create laws (as could Pharoah in Egypt for éxample). A1l laws

in Israel originated through Yahweh's command mediated through

the temple priests.

| These variant traditions, particularly the latter,
must be given théir due in any discussioﬁ.of thé psalms, even
though the psalter is much more of a rdyal_book than any other

in the 01d Testament. It is in the psalmé.that the most exalted
view of kingship is found and, as the view thch-was, presumably,
promoted in the temple cult, it must have been extremely influential
among the ordinary Israelites. Aécording to this view, whilst the
king remained a man and very much subject to human frailty and
weaknessvnevéftheless he stood in a special relationship to Yahweh
and to the nation. He can be described as God's éon, servant and
covenant partner (49)i(alth0ugh the latter two descriptions can
also be applied to others within the nafion);>he identifies with
~Yahweh to the extent that the latter's enemies are.his own (50)

and he receives partigular'graces to aid him in hiS'éffice (51).
The pposperity.of the nation is closely bound up with'his own right
conduct and the nation itself is liable to be punished for his
misdemeanours.,

At a slightly deeper ievel,.the above arguments
have drawn attenfion_to Halpern's theory that in Israel as in
'Mesopotamia the king was conceived of ds the early counterpart of
thelgod reigning.in'heavep qnd_thiéquuld seem tq be the case,
particularly in thoéé circles of isréélite life concerned with

promoting a strong royal ideal: the circles of the court itself
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(although too'strong a statement of these views would no doubt
~have provoked a reaction from the prophetic circles).

Finally, it may well be worth drawing attention
to the political and social importance of the royal ideal in ancient
life. It is plain from Je;oboam's foundation of tho.new cult for
the northern kingdom (I Kings 12:'25533) that the unity of the
.nation ahd its political loyalties were to a large degree determined
oy the national oult. The cult itself thus became ao_invaluable
bolster to the claims of the reigning kiog in Israel or Judah -~
itself.an‘argument in favour of some kind of royal rite having been
celebrated anmually. It should be_rememberéd'that-the cult itself
woold‘be almost the only sﬁccessful medium of moSS»communication in
Iéraelite society. it is interesting to speculate that the failure
of»sqocessive-dynasties to maintain their hold upon the northern
kingdom, when contrasted with»the continued rule. of David's line
‘in the south, was due in no small part to the lack of a consistent
religious policy and royal ideology which had been. built up so

successfully in Jerusalem.
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APPENDIX IIT  THE PSALMS OF THE INDIVIDUAL AS EVIDENCE OF

SPIRITUALITY AND PRIVATE DEVOTION IN TSRAEL

One of the central quesfions related to the problem.
of the identity of the_individual in the psalms is that of the
‘degree to which these pgalms‘containing some reference to an "IV
can be used, directly ar indirectly, as evidence of private devotion
-or personal religion in ancienf Israel (l). However, as the answer )
to this particular question is dependant upon, rather than con-
tributes to, the answer to the main guestion under examination in
the thesis as a whéle, discussion of the topic has been confined
to this‘appendix.
| As was mentioned iﬁAChapter EourAabove, we do not
.havé a great déal.of_evidence, outside the psalms, as to the nature
of the faith of the ordinary person in Israel. Qlearly'therefore,

if ths psalms can be used as evidence of this then their testimony
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woﬁld be_of great vaige. The consensﬁs.of opinion on this as
.on other Questions ;élating to the individual in the psalms
’ has moved through a varietylof stages. Whilst it was assumed
fhat'fhé compbser of many of the psalms was David himéelf, the

"sweet psalmist" of Israel, there was, of course, no difficulty

in seeing the psalms.of the individual as expréssions of his personal
piety and faith in Yahweh, 'Psalms Whiéh are not specifically attri-
bﬁfed‘iﬁ thé headings in fhé psalter to David were ascribed, in the
main,_to his contemporaries and seen to reflect a similarly personal
piety and experience qf.God.

However, whilst we do héve eyidence that David himself
was a talented musician and composed psalms and other songs_(Z) we
clearly have no evidence to.demonstraté that he was the composer of
any of the psalms in the present psalter., Clearly the
heading cannot be used -as an indication of.this and nor can the
dépfh_of personal piety Seeh in certain psalms (3). The first
geﬁerafcions_ of post—critical commentators of the psalms ackngwledge
this conclusion butAcpntinqe to see the psalms of the individual as
accounts of personal éiperiénces.of'YahwehArecorded'by anonymous
pfi&éte;pefsons in Isréel and preserved iﬁvthe_psalter. Suéh an
attitude to the psalms of ths individual has not yet died away
, (despite over fifty years of post-Mowinckel psalms scholarship) '
and surfaces in modern form, almost covertly, in the commentaries
ofHWeiser and Jacquet.

The great contribution of Mowinckel was, of course,
to acknowledge the numerous references in the psalms of the

individual to public worship and ritual and also the sociological
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'importance of ‘the cult and publio‘wofship in ancient society.

His view of the psalms of the individual, which has been taken

up and confirmed in the work of‘many other:scholars and is supborted
here, ié tﬁétbthey'are~pieces composed for the cult and therefore
réflect not the personal experiences of the composer but typical
‘ekperiences faced by the type of supplian?»for whom they wére
composed. |

This view, of the psalms of the individual clearly

calls for a rather differen£ assessment of‘the origins of the
spirituality in the.péalms and their v@lue.as evidence in examining
the_privatg religién of the ordinary person in Israel. Such an
assessment will be"provided}béldﬁ., However, although Mowinckel's
view of the individual_psalms has come to>command wide acceptance,
theré.has been some reaction against'the implications of his thesis
_whén it comes to the study of individual piety. Thié has taken
three forms: several commentator%, including Weiser and Jacquet,
acknowledge the force of Mgwinckel‘sAthesis yet continue to analyse
certain of the individuél psalms as autobiographical accounts of
sbiritual gxperiences. A differéntvgroup.of scholars have attempted
to identify certain'psalms:as being personal in content and’ there-
fore as giving direct evidence of personal religion in thevpéélms
as a whole (4), however, as was_argued above, the criteria used
for such an 1dent1flcatlon appear to be entirely arbltrary and
the possibility that these psalms were written for the cult is
excluded eithei a priori or on the grounds of the depth of piety

revealed in the psalm. Finally, G.W. Anderson has recently
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attempted to-identify certain phrases in the psalms, as opposed
to:whole'psalms; as being evidence of private devotion in Israel
'_(5)} Howevéf, this view also fails to take seriously the pos-
sibility that fhese "perépnal phrases'" may be sét into cultic
psalms inténded for public worship.

Whilst these reactions to Mowinckel's hypothesis
that the psalms were written for recital in the cult in typical
situations of need of thanksgiving are basically>unsound in the
arguments employed.(or lack of them) eéch of them does grapple
with thevtension enggndered'by Mowinckel's view of the‘individual
psalﬁs; namely that these poems, oétensibly written for public use
in the cult, containaextremély personal stateﬁents of love for
~ Yahweh and his way which would be better suited, on our ‘modérn
understanding of liturgy,Ato private devotion rather than to public
worship. That this.tension is félt at all however may well be the
result of this modern understanding of the relationship between
puﬁliq and private religion which tgpds towards a rigid distinction
between personal piety and devotion and the public worship and faith
of the community.

It is clear however that, whatever understanding of
the Spirifualitj in the psalms we adqpt,-must take account of bqth
the "public" and the ﬁppivateﬂ,elements within these prayers and
thanksgivings. This problem should be resolved ndt.by dividing.the
psalms into;two ca#egories of private psalm poetry and psalms
written for public wérship, as many scholars have attempted to do

(which is a distinction which is fbreign to ancient thought patterns)
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but by seeiﬁg differénf spi:itualifies operating within each of
these psalms. In other words, it seems to me thaf, when atfempting
to answer the question "Whose spiyitualify is represented in the
péalmé?" wé shduld not answer simply "That of the king" or "That

of the cultic prophet" but shpuld once again seek a more complex
solution. On a cultic ﬁﬁdé;standing of the psalms of the individual
such as that put forward above we shoﬁld see né less than three
spiritualities_operatiné,whenever}one of the psalms of the individual
discussed invChaptérs Three and Four was recited (6) namely:

i) the spirituq;;ﬁy of the person or group who composed the
psalm, that is,-fof the most part, of the temple poets or
of the cultic prophets (in‘the pre—exilic period) or of the
pious wisevﬁen (inrthe period after the exile).

ii) the spirituality of»the person who delivered the psalm in

~ the cult - either a king ér a private person. In the case

'of psalms'written for the king the special relationship
between God and the monarch would feed into the_psalm és
if wés beihg.compoged and surfaces as the royal style
identified in Chapter Three. The sﬁppliant, as he prays
through the psalm and delivers the piece in public worship
"makes it his own" and his own spirituality and faith is
informed, and to a»eertain extent formed by, the prayer he
prays, just as.the spiritua;ityuof a modern Christian or
Moslem is formed by the hymns, prayers and liturgy which
he regularly‘uses.

iii) the spirituélity, in the case of most of the psalms, which

were delivered in public, of the assembled congregation,
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that is,‘of;the community as a wholejy this common
~ tradition would inform and itself form the faith of

those who comeSed psalms for public worship but would
also, conversely, be to some extenf reshaped by the
prayers used in public worship in the temple. The
congregation pf Israel would, in other words, be taught
how to pray by the prayers which they heard sung in the
great festivals and in public worship.

The relationship between the spirituality of these three groups

can be represented diagrammatically as follows:

9N

and the psalms of the individual should be seen as reflecting the

spirituality of each of these ﬁhree groups.

The most sensible understanding of the relationship
between the public Cult and private devotion is to see the cult
itself, therefore, as the medium for the transmission of the
spiritual traditions of the people. nThis traditién,~or common
ground of belief‘forhed the basis upon-whichgthe psalm composers
worked. These groups,>who were»partiqulariy-well instructed in
the traditioﬁs of prayer,. would reshape that tradition into prayers
toibe delivered in.the‘cult_by king or commoner or into psalms of
instruction to be delivefed by the cultic ministefs_ﬁhemselves.

Tn the course of this work the spirituality of these groups of
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composers would inform their reshaping of the tradition.
Théée-jrayers would then be déli&ergd in the cult by the king

or private'persons and so-teach_the congregation, indirectly,

how to pray, thus feeding the new insights of the psalm composers
back into the traditions Qf the congregation. This process of

transmission could be shown as follows:

Common tradition Spirituality of
of faith psalm composers
Psalms heard by Psalms composed
congregation and : by temple groups
become part of :
tradition

Psalms delivered
in public worship
- by king/private
person/cultic
minister

As can be seen from the diagram the creative contribution to the
whole process is the spirituality of the temple-based groups of

psalm composers.

On such an understanding therefore the psalms of
the individual can be used as evidence for the general tradition
of spirituality in Israel and more particularly as evidence for

the devotional life of the groups who were responsible for the
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composition of these psalms. Less directly, they can be

seen as examblesof the type of_spirituality which was trans-
mitted in the cultland to which the deVoteelof Yahweh in ancient
Israel should aspire,:but we have no direct knowledge, of course,
as to what proportion of thes total population actively part-
icipated in thé reiigion of Yahweh to this extent. What the
psalms do not provide however is first hand accounts of exist-
ential experiences of God or direct‘evidence of private devotion.
We can only aséume, from the evidence transmitted in the psalter
that such "private devotion" was a part of'fhe religious experience

of at least a section of ancient Israel's'community of faith.
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17

Ritual (confirmation of kingship)

GH Prayer for aid in battle

Wisdom teacher (didactic psalm)
Ritual_(preparation)

General petition

Ritual (preparation)

Temple singer (incidental app.)~
Ritual (own Cafegory)

Wisdom teacher (didactic psalm)
General petition.

Psalm of assurance

APPENDIX IV: SUMMARY OF RESULTS
Eggég | Description
2 (P) RP
3 RP
4 M
5 RP
6 PP
7 RP
8 (2) ol
9-10 RP
11 M
13 PP
16 RP
RP

Ritual (preparation)
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18 - . RP GH (thanksgiving after battle)

19 CM Wisdom teacher (hymn)

20 . . (a) &P _ . 2nd person (prayer for aid in battle)~

(b) cM Cultic prophet (oracle)
21. RP " 2nd/3rd person. Ritual
(gonfirmation of»kingship)

22 'RP _ GH (prayer of siege)

23 RP Psalm of assurance

25 "other" Post-exilic prayef by non-royal
' spokesman. '

26 RP _ "~ Ritual (preparation)

27 EP» Ritual (preparation)

28 RP .~ GH (sickness).

30 PP _ Thanksgiving after'illness

31 RP GH (prayer forAsiége)

32 M | Wisdom teacher (didactic psalm)

34 CM Wisdom teacher (didactic psalm)

35 PP Prayer in persecution

36 (P) CM _ -dult prophet |

37 : CM o Wisdom teacher (didactic psalm)

38 RP _ C—H.(s‘iclmess)

39 c (?) _ Wisdom‘teacher;(pxotest boem)*

40 RP ' Ritual‘(qonfirmatibn of kingship)

41 PP ~ Prayer in~sickness

42-43 _ cM . Temple singer (testimony)

44 (P) RP __Gﬁ (prayer for aid in battle)

45 (P) (a) RP Royal weddinglsong (anAperson)

(b) oM  Temple singer (incidental reference)




49
51
52
54

55

56
57

59
60

61
62
63
64
66 (P)

69
70
71
T2

73
74 (P)
75 (P)
a
78

81

83
84
85 (P)

cM

"other"

CM

R R R B R B B B

g
av]

R

PP

.CM

CM

M

CM

.CM

CM

CM

_ Wisdom teacher (didactic psalm)

Cultic prophet

~ Cultic prophet

Cultic prophet

:ATemple singer (testimony)
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!

Wisdom teacher (didactic)

‘Exilic prayer by non—foyal spokesman

Cultic prophet

General petition

GH (praygr against treachery)
GH‘(prayerifor'aid in battle)

GH (prayer for aid in battle)

'GH (prayer for siege)

.GH-(prayer for aid in battle)

Ritual((éonfirmation)

GH (prayer against'treachery)

Psalm of assurance

Prayer for persecution

GH (prayer of thanksgiving after
battle) |

AGH'(prayer for aid in battle)

Prayer in persecution
GH (prayer against treachery)

ond/3rd person. Ritual (confirmation
of"kingship) ' ’

Cultic prophet
Cultic prophet
Cultic prophet

Cultic prophet
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86 - PP Prayer in persecgﬁion
88 PP Prayer in sicknéss'
89 RP . GH (prayér for aid in battie)
92 RP Ritual (confirmation of kingship)
94 RP Ritual (preparation)
101 ' RP Ritual (preparation)
102 "other" :EXilicvpréyer for ndn—royal
spokesman
103 (P) - M Temple singer (incidental reference)
104 (P) : CM, Templevsinger (incidental reference)
106 (P) M Temple singer (incidental reference)
108 RP - GH (ﬁrayer for aid in battle)
109 PP .Prajer in persecutipn
110 (a) RP ond/3rd person. Ritual (confirmation
Qf.kingShip) ‘ :
(b) o  Cultic prophet
111 CM . -~ Wisdom teacher (hymn)
116 ’ RP ~ GH (thanksgiving after illness)-
118 . RP ~ Ritual (procession and battle)
119 (P) M (?) _ Wisdom teaéher'(meditation)*
120“ PP ' Psalm of Ascents |
121 (P) PP . Psalm of Ascents
122 PP : Psalm Qf Ascents
123 PP ' Psalm of Ascents
156 PP A PsalmAéf Ascen%s
131 A PP Psalm of Ascents

132 RP 2nd/3rd person. Ritual (preparation)
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137
138
139
140
141
142
143
144
145
146 (P)

M

oM

&

&
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Temple singer (incidental reference)
Temple singer (testimony)

~ Psalm of assurénéev
Ritual (preparation)

' GH (prayer for help in battle?)
Ritual (preparation)
Prayer in perseéution
GH (prayer for heip in battle?)
Ritﬁal’(confirmation of kingship)
Templé singer (incidental reference)

Tempie singer (incidental reference)

Ninety-eight psalms are included in the iist,(of which three do not

mention an individual but refer to the king in the 2nd/3rd person.

Totals:

Royal psalms:

Private person:

Cultic ministers:

"Other" psalms:

,\_
Forty-seven (of which six refer

to the king in 2nd/3rd person;
three of theée péalms_are also -
~listed as "CM" psalms)

_Eighteeg
Thirty-three

Three
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Abbreviations used here

RP

PP

M

GH

N.B.

Royal psalm
Private person psalm

Cultic minister

General historical

indicates that the psalm does not appear to have
been composed for public worship'in the temple.

the "I" occurs in part of the psalm only.

A list of the d;fferént individual psalms in their
separate groups can be found in the table of contents

for Chapters Three, Four and Five.
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INTRODUCTION

1.

So J.H. ‘Hayes, An Introduction to 01d Testament Study
(1979), p. 293 and J.H. Eaton, The Psalms and Israelite
Worship in Tradition and Interpretation, ed. G.W.

Anderson, p. 255. The other key issue is, of course,
that of the relationship between the psalms and the
annual festal ritual.

It is not my purpose here to re-iterate the detailed
history of the debate. Such a summary can be found in
most of the major commentaries, in the two articles
mentioned above and in Eaton's major work, Kingship and

the Psalms (KP) (1976).

H. Birkeland, Die Feinde des Individuums in der
Israelitischen Psalmenliteratur (1933) and The Evildoers

in the Book of Psalms (1955).

H,Birkeland, 'Ani und 'Anaw in den Psalmen (1933).
Although this work is earlier than "Die Feinde" and
presents different conclusions, following the theories
of Birkeland's teacher Mowinckel that the "I' in the
psalms is predominantly a private person, the two books
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12,

13.

14.
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taken togethér do illustrate the importance of these
two related questions for the study of the identity
of the individual in the psalms.

C. Schultz, 'Ani and 'Anaw in the Psalms (1973).

Particularly in A.R. Johnson, Sacral Kingship in Ancient
Israeyﬁ(SKAI) (1952; 2nd edition 1969) and Eaton, KP.

So H. Schmidt, Das Gebet der Angeklagten (1926) and
L. Delekat, Asylie und Schutzorakel (1967).

So, for example, R. Smend, Uber das Ich den Psalmen in

Z&W 8 (1888), pp. 49-147.

So Birkeland, Evildoers and Eaton, KP. . . < .. .

A full list of these'psalms is given in the summary
of results in Appendix IV. Psalms 9-10 and 42-3
are each reckoned throughout as one psalm.

S. Mowinckel, The Psalms in Israel's Worship;(PIW) (1962),
vol. I, pp. 1-23.

This consideration plainly affects the degree to which

the psalms-of the individual can be used as direct
evidence for personal piety in ancient Israel, an issue
which is taken up in Appendix III. The observation also
dismisses a "new approach" to the psalms of lament
developed by Brueggemann and Goldingay which depends

on understanding the individual psalms as accounts of
existential experiences in the life of faith: W. Brueggemann,
The Psalms and the Life of Faith, JSOT 17 (1980), pp. 3-32
and J. Goldingay, The Dynamic Cycle of Praise and Prayer
in the Psalms JSOT 18 (1981), pp. 85-90.

A.A, Anderson, Psalms (1972). The large number of instances
where no clear cut conclusion on the form of a psalm can
be reached is itself an indication that this method of
interpretation, though a useful foundation, can become

a cul-de-sac. .

This is,Aof course, the methodology adopted by Johnson,
Eaton and several other modern scholars.
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CHAPTER ONE: THE ANTAGONISTS IN THE PSALMS

1.

11.
12.
13.
14.
15.
16.

17.

Such an account can be found in G.W. Anderson,
Enemies and Evildoers in the Book of Psalms, BJRL 48,

(1965-6), pp. 18-29.

S. Mowinckel, Psalmenstudien I: Awen und die individuallen

Klagepsalmen (1921) cf. G.W. Anderson, Enemies, p. 24.

Mowinckel's comment on Birkeland's Wwork quoted from
G.W. Anderson, Enemies, p..27..

Birkeland would here use the word "enemies'"; however,
following Rosenbaum, I have substituted the neutral
word antagonist for reasons of clarity in the arguments
which follow; S. N. Rosenbaum, The concept "antagonist"
in Hebrew psalm poetry: a semantic field study (1974)

pass1m.

" Mowinckel, PIW, Chapter VII et passim.

Mowinckel, PIW I, p. 227 n. 4; see also PIW I, p. 197,

207f. 245.

- Baton, XP.

Mowinckel, PIW I, p. 227 n. 4.

Mowinckel, Elﬂ I, p. 197. _
Mowinckel, PIW II, Additional Note_XXXIi, PD. 256f.
Mowinckel, PIW IT, p. 8. |

Mowinckél, PIW }I, Pe 8.A

Eaton, The Psalmg and Israelite Worship, p. 259,
Eatoﬁ,‘gg, p. 15.

A; Weiser, The Psalms, 5th revised edition (1962), p. 79.
G.W. Anderson, Enemies, pp. 28f.

The ﬁearest thing to a discussion of the problem is his
(all too brief) discussion of the term at its first

occurrence throughout the commentary; A.A. Anderson,
Psalms vol. I, p. 59.




18.

19.

20.

21.

22,

23.

24.

25.

26.
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Birkeland, Evildoers, pp. 57-69

A,R. Johnson, The Cultic Prophet in ancient Israel,
(CPAT), (19443 2nd edition 1952) and The Cultic Prophet

" in Israel's Psalmody- (CPIP) (1979),. .H. Eaton, Vision

in Worship (1981)
Rosenbaum, Antagonists.

All of these psalms are discussed in section 4 below
where the eVidence for this view is examined.

This definition of semantic field used by Rosenbaum
and also by Sawyer is that given by S. Ullmann:
"A semantic field is a closely knit
and articulated lexical sphere where
the significance of each unit is
determined by its neighbours with their
semantic -areas reciprocally limiting each
other and dividing up and covering the
whole sphere between them",

It seems that this definition of a semantic field
actually excludes any possibility of overlap or .
synonyms a priori and is thus a bad definition -
to use. This leads to Rosenbaum falling into a

similar trap to Birkeland in that he attempts to

impose rigid rules of meaning onto words in a
living tradition; J.F. Sawyer, Semantics in Biblical

Research (1972), S. Ullmann, The pr1n01ples of
Semantics (2nd edition 1957).

Partlcularly that of Sawyer, Semantics and also

e ——

T. Donald, The. Semantic field rich and poor in Hebrew
and Accadian literature, Oriens Antiquus 3, (1964),

Pp. 27—41;

Sawyer, Semantics, p. 75. The technique is used
"2d absurdum" in I.R.M. Parsons, Evil speaking in the
Psalms of Lament (1971) where a mere demonstration of

iparallels between the various terms is taken to imply

synonimity.

Cited in J.H. Patten, Canaanite parallels in the Book

of Psalms (1944), p. 29.

Rosenbaum, Ant' onists, p. 58.



27,

28.

29.

30.

31,

32,

33

34.

35.
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Rosenbaum, Antagonists, p. 64. The term "parallel"
as used in these tables may signify a term not in the
same or adjacent verses. A parallel of sense is
indicated. .

Indications that the piece is a wisdom psalm include
the opening beatitude, the dichotomy between the
righteous and the wicked and the fine phrasing and
polished style, an example of .which is the fact that
the first begins with® X" and the last word with "N~ -
perhaps signifying completeness within the psalm itself.
The issue of the wisdom influence on.the psalms is
discussed in Chapter Five below.

J.H.Eaton, Psalms; Torch Bible Commentary (TBC) (1967),

ad- loc.

The different concepts of judgement operetlng in the
psalms are discussed in detail by R.L. Hubbard, Legal
80).

" and Dynamistic language in the Book of Psalms (1

He discusses the distinction between legal and
dynamistic languages: in the former justice is attained
by appeal to Yahweh and by his direct intervention; in
the latter there is built into the universe a dynamic
whereby the effects of sin will rebound-onto the
perpetrator. He argues sens1bly th%t these two views
are not opposed in the psalms or in the rest of the 0ld
Testament but are two sides of the same coin. Yahweh
occasionally intervenes to set right injustices which
‘the dynamic has not oorrected but for the most part
his justice works through that dynamic. Hence both
legal "and dynamistic language are found in most of the
psalms, as here.

This, of course, is an example of Weiser's failure to
distinguish between the experience of the writer of the
psalm and the purpose in the cult for which the piece
was wrltten.'

A.A. Anderson, Psalms ad . loc.; Eaton, TBC, ad , loc.;
Johnson, CPIP, pp. 296 502

Invocations to learn are of course a distinct w1sdom
form in tnemselves and make up much of the collection

"in Proverbs 1-9; cf. R N. Whybray, Wisdom in Proverbs

(1965).

This conclusion is reached after a thorough invest—
igation of this crux interpretum by B. Renaud, Le Psaume
73: meditation individuelle ou‘prlere collective, Revue

" d'Histoire et de Philosophie Religeuses vol. 59 (1979),
pp. 541-550.

Surprisingly,_Bipkeland does not discuss Psalm 50 at
all in Die Feinde but he deals with the psalm at length
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in Evildoers. He regards the.piece as the one
genuine prophetic oracle which has slipped into

the social religion so promlnent ‘he thinks, in
the psalms, The effect of this oracle has been
tempered by the insertion of these words by a later

“hand (p. 64).

Johnson, CPIP, pp. 22f.; Eaton, TBC, ad: loc.

The role of the cultlc prophet in teachlng the people
is taken up below in Chapter Five.

Weiser, Psalms, pp. 42ff.

So Johnson, CPIP; p. 317. Eaton's argument that the
speaker in this psalm is the king is not convincing.

_ How could the king be said to steady the earth?

(Eaton, KP, PP- 55f.).

Blrkeland's 1nterpretatlon of the "’)9"of Psalm 82
is extremely forced at this point (Ev11doers, P. 97)
He says of the oppressed groups:
~ ."A -discussion of who the latter are is
superfluous. they are ‘social classes
in the great society ruled by the 'elim
and from now on ruled by Yahweh. In fact
' they represent Israel under foreign rule".

This concept will be of particular importance in examining
the king's function as a judge and the way this is
expressed in the Autumn Festival.

A full d1scuss1on of royal style, together with a context

in the ritual for Psalm 94, is given in Chapter Three below.

This psalm,Alike Psalm 94, is given a setting in the royal

ritual in Chapter Three.

See the discussion of royal style below pp. IS%-

Eaton, KP, p. 5; Mowinckel, PIW, I, p. 217

It would be valuable to note here the various hints in
the psalms so far discussed which suggest how the people
conceived of their relationship to Yahweh and in part-
icular what the relationship of sin was to the nation's
plight and deliverance. Psalm 74 presents an attitude
of incomprehension in ‘'what amounts to a confession of

innocences _ .
"Why dost thou cast usgoff ﬁor ever?" (v. 1)

‘and attempts to invoke the covenant with Yahweh (v. 20).-

Psalm 80 appears to betray a slightly higher consciousness
of sin in the nation:
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"Then we will neverlturn back from thee,
Give us life and we will call on thy name" (v. 18)

- a verse which implies continued worship in exchange
for military aid. Psalm 44 has a tone similar to that

of T4z

“"All this has come upon us though we have not
forgotten thee or been false to thy covenant
OQur heart has not looked back, nor have our
steps departed frem thy way" (vwv. 17f.)

This time the confession of innocence is made explicit
and again the question "Why?" is on the lips of the
psalmists. The inference is that had the people forgotten
Yahweh, been false to the covenant or spread forth their
hands to'a strange god then their plight would have been
deserved or expected. The sin here is that of the nation.

‘Psalm 66, which reflects the rather different situation of

thanksgiving for answered prayer, turns on the same theology:
' "If T had cherished iniquity in my heart,
the Lord would not have listened,
But truly Ged- has listened, he has given
heed to the voice of my prayer" (vv. 18f.)

sin, or lack of it, is the criterion for deliverance is not
the community but the king. The salvation of the nation

-0Of necessity many of the argumentéApresented here

has depended upon the purity of the king himself.
Conversely, the nation's deliverance is interpreted by

the psalmist as evidence of the king's innocence. This
connection will be pursued below.

The rather complex uses of the terms for poor in this psalm
are discussed below pp. 123f,

anticipate conclusions reached in Chapter Three.

Testimony  to these personal enemies is also found in
the Book of Proverbs - cf. below p. 22%,

Eaton, TBC, ad. loc.
So kEaton, TBC, ad. loc.

A fuller exegesis of this psalm is also given in Chapter
Three. '

Eaton, KP, p. 54.

Rosenbaum, Antagonists, Chapter VI.
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CHAPTER TWO: THE POOR IN THE PSALMS

- Purthermore, the text does make sound sense as it stands:

‘H.L. Ginsberg, Some emendations in-Psalms, HUCA XXITIT
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Rosenbaum seeks gallantly to avoid this interpretation
but his arguments lack strength. His basis for a
distinction between the two terms is the different
punishments promised to each. In the code of Hammurabi,
the two offences of knocking out a tooth and striking

‘the cheek are distinguished and different punishments

ascribed to each offence (Prltchard ANET, p. 175).
If Yahweh's punlshment of the 8¢ is more serious than
that of the- A’k then the o groups must be different.

Psalms 9-10-are'the psalms on which Birkeland and others
who have followed his theory have largely based their
case for in this psalﬁ,‘lf the MT reading is correct, the
equation ©’AX = 0’¥y¢) = 0297 appears to hold true.
There have been several attempts, notably by Ginsberg and

- by Rosenbaum himself to emend the text to read "O'X X,
"arrogant ones" for " D21 J" but these attempts are dwkward
" and are based more upon a desire for consistent theories

than a respect for the text itself. The suggested emend-
ation has no support at all in the mss. and versions.

the natural conclusion to draw from v. 6 alone is that the
D? 901 are the nations: However, as has been shown in
the precedlng 1nqu1ry, Birkeland's own theory that the
psalm reflécts a pattern, a. stereotyped and formal way’
of referrlng to foreign antagonlsts, is equally dis-
satisfying. In fact, as will be argued below, Pgss. 9-10
appeal for Yahweh's ald both against the natlons and.
against the wicked in the land.

(1950-51), pp. 74-101; S.N. Rosenbaum, New evidence for

reading Ge! im for Go'im in Pss. 9—10 HUCA XLV (1974),
pp. 65- 72 .

C. Schultz, 'Ani and 'Anaw in the Psalms (1973).

See for example, Pss, 25: 4, 40: 18 69 30, 70 16, 86:1,
88 16 109:22. .

Schultz in fact separates the two questions of individual/
community and economic/social/religiousvpoverty. It

seems to me that the two questions are so inter-related
that they are best considered together.

Comprehen31ve accounts of the history of this question
are found in Schultz, 'Ani and 'Anaw, pp. 1-213; in

A.R. Johnson's valuable essay on psalm criticism in
H.H. Rowley (ed.), The 014 Testament and Modern Study
(oms) (19!1), pp. 198-204; and in the work of J. Van
der Ploeg, Les Pauvres d'Israel et leur: pléte, Qudetes~
tamentische Studien VII (1950), pp. 236-242.




10.

11.
la.

13.

14.
15.

16.

17.

18,

19.

20.

150

A. Rahlfs, '>n und ) 3VYin den Psalmen (1892)
T

Blrkeland's original position was based on that of
Mowinckel in Psalmenstudlen 1 and followed from the

view of- the enemies as sorcerors ( ]I,S ’599) -
hence the poor were seen as pious individdals’ appeallng
to Yahweh forx His later work again follows. the
View‘developed of the antagonists in the psalms, this
time of the enemies as the nations., It is hoped that
the preceding chapter has established a great flexibility
in viewing the enemies as foreign nations and has thus
opened the way for the supporters of the Birkeland
position to a new examlnatlon of the’ problem of the poor.

Mowinckel himself follows Blrkelandis’1nterpretatlon

of '3Y and V)Y quite closely in PIW (Additional Note
XXVIII vol. IT P. 251), certainly in 7 his identification
of " ’JJ " and " 3)“ ", -although he would not press the
con81stency of 1nterpretat10n as far as Birkeland.

Johnson, 0TMS, p. 204 and A.A. Anderson, Psalms I, p. 269.
Johnson also follows Birkeland in respect of the ident-—
ification of the terms " ’)9 "and " 1JY ": cf. CPIP p. 228.

Anderson, Psalms I, p. 269 on Ps. 34 2

Schultz, 'Ani and 'Anaw, pp. 225f.; see also pp. 133-138,

Schultz,_'Anl-and 'Anaw,. p. 118.

Schultz, 'Ani and 'Anaw, p.-138.

Is. 32:7, Amos 8:4, -Ps. 9:9, Job 2434 (though the textual
tradition varies in the latter case)

Schultz, 'Ani and 'Anaw, pp. 53-4.

Schultz, 'Ani and 'Anaw, p. 97.

. %
Discussed in Appendix I belowpp. 96 &-

" BE.A. Speiser, People and Nation in Israel, JBL vol. 79

(1960), pp. 157-163.

Schultz, 'Ani and Anaw, p. 36.

iO Keel‘ The language and imagery of the Biblical World:

Ancient Near Bastern Iconography and the Book of Psalms

(1978).

G.B. Caird, The language and imegery of - the Bible (1981),
pp. 151, 157.
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R.C. Culley, Oral Formulaic Language and the Biblical
Psalms (1967) and I. Ljung,. Tradltlon and Interpretatlon'

' Called 'Ebed Yahweh Psalms (1978).

Caird, Language and imagery, pp. 150f.

Caird, Language and imagery, pp. 148f.; cf. above p. 29f
where the argument is against seeing any language as

~ code - this is even more the case for comparative language.

Caird, Language and imagery, pp. 148f.

Compare the use of the term "bread" in the Christian
tradition which can call on a great number and history
of different interpretations depending on the context
in which it is used.

Caird, Langua,ge and imagery, pp. 151f,

"Po refer to the two constituent elements of the metaphor,
Ogden and Richards invented the useful terms vehicle and
tenor: vehicle being the thing to which the word normally
and naturally applies and tenor the thing to which it is
transferred"' Calrd Language and imagery, p. 152.

See Appendix I below pp.88-109*.

Faton, TBC, ad; loc. and also in his Some-guestions of

_ Schultz, 'Ani and 'Anaw, pp. 74~T76.

phllology and exegesis in the psalms, JTS ns. 19 (1968),
pp. 603-609. ‘ ,

The psalm is discussed briefly above p. 43,
Cf. below pp;57ff*.

This suggestlon is also upheld by R.G. Murphy, A Study o of
Psalm (1948)

So A.A, Anderson, Weiser, Eaton, Mowinckel etc.

Eaton, KP, p. 54;'Mowincké1,'P1w I, p. 3; PIW II, p. 212.

Schultz realises that the identity of the poor in Pss. 9-10
turns on the 1dent1ty of the o’sﬁf\ " who hotly pursue

the 239 " (pp. 46-50). - Anxious %S preserve his con-
clusion that " Q" never refers to the nation he takes
refuge in the textual emendation suggested by Ginsberg
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and supported by Rosenbaum of emending " D"l‘,‘l"
to " D’XA" throughout the psalm.  The merits of
this view are discussed above (p. th"n. 56).

The term " D’))}J " occurs four times in the psalm

 although in only one place (10:17) is the reading

unchallenged by a Kethib/Q'ere variant. Here the use
of the term is consistent with that found aboves:

" 0'1)Y " refers to the faithful in the congregation

at prayer (cf. 22:27, 69:32). 1In 9:18 (MT 19) it seems
that Q'ere of " ’)g " ig to be preferred giving the
more usual parallel with " )l’;l)&" In tae two
remaining instances (9:12 (MT 13) and 10: 12) where

o D"JQ" is the Q'ere reading it seems best to leave

the text as it stands: the meaning in context here is

~ more "afflicted" than "humble" or "meek".

CHAPTER THREE: THE INDIVIDUAL IN THE PSALMS AS' THE KING

T.e. Psalms 20, 21, 45, 72, 91, 110 and 132.

Accounts of this are found in Eaton, XP, pp. 1-20 and in
Tradition and Interpretation ed. G.W. Anlerson pp. 250-5.

-

Originally Pss. 2, 18, 20, 21, 45, 72, 101, 110, 132;
Pss. 89 and 144 were added later.

Baton, XP, pp. 5-11.

_Ea'ton, KP, pp. 24f.

T.N.D. Mettinger, King and Messiah (1976), p. 306, gives
a useful list of connections between kiag and sanctuary.

Less sure however is Baton's argument from homogeneity

and continuity. He argues (pp. 22f.) that:
",. there is a prevailing similarity which
is in accord with an origin within a
restricted range of royal and national
cultus.... It is difficult to accept ....
that among similar psalms some, by hair-
splitting arguments, can be said to belong
to the specialised situation of the ordeal
trials and the others elsewhere".

As was mentioned above, this argument is a nonsense

‘unless Eaton is prepared to argue that all the psalms

are royal. The following two chapters attempt to show
that clear differences do emerge between royal psalms,
psalms of the private person and psalms composed for
ministers in the cult and that these distinctions are
based upon rather more than "hair splitting arguments".
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Natufally, great care must be taken to identif& the
situation envisaged in a psalm but to abandon this task

.altogether, as is often’dqne with Psalm 22, for example
~is to abandon the task of interpretation'itself.

Baton, KP, pp. 253f, and Chapter IV passim.‘

Psalms 2, 18, 89, 118, 144 (from Gunkel's original

. group); 91 28, 63 (Wthh also mention the king - for
. exegesis see- below), 3, 9-10, 22, 27, 44, 56, 57, 59, 66,

69, 108 (set against a background of battle) and 94 (the
liturgy for the renewal of the klng S vocatlon)

The ark pr006381on is acknowledged and affirmed by, among

‘others, Mowinckel, PIW I p. 172-4; Weiser, Psalms pp. 40f.;

H.J.Kraus, Worshlp in Israel (1966), pp. 184f.; and H.
Rinngren, Israelite Religion (1966), p.60. The cultic
use -of the ark has been examined in detail and confirmed
in a doctoral. study by T. E. Fretheim: The cultic use of

the ark in the monarchla; period (1968).

This understanding, which best. accounts for the "lament
tone" of Ps. 132, allows for the translation of "'6 00 |P "
as "Arise on behalf of .." rather than "Arise, go to .."

" which most translations have adopted. This translation

will be dlscussed in detail below.

So, among others, J.R. Porter, The interpretation of

II Samual 6 and Psalm 132, JTS, vol. 5 (1954) pp. 163-173.

The enemies who are defeated here are the kings of the
earth, Israel's military foes, not the forces of chaos
opposed to the god in other ancient Near Eastern festivals.
In accordance with the general ¥endency in Israel the myth
of ‘the surrounding culture has been historicised. However,
vestiges of the mythical viewpoint remain in the psalms
which ha§ led some scholars to the view that the whole
ceremony was one in which Yahweh regained his kingship
each year rather than it being re-affirmed. In the

course of this process the forces of chaos were defeated
annually and the order and prosperity of society were
maintained for a further cycle of the seasons. This

view has been propounded by the "Myth and Ritual" group

of English scholars, led by S.H. Hooke and by a number

of Scandinavian writers including Engnell and, to a lesser
extent, Mowinckel, but has.not come to command general
acceptance. The basic approach of the 0ld Testament was
to historicise the myths of the surrounding. nations.

Kraus - -and others’havé‘argued persuasively that the autumn
festival celebrates the once and for all victory of
Yahweh in creation, communicating this afresh to each
generation. His arguments. are supported in the work of
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Halpern who draws attention to a distinctior in the
psalms between descriptions of Yahweh's victory over
chaos where the scene is mainly static, i.e. no

actual battle is described as such (eg. Pss. 29, 93, 97)
and descriptions of his victory over the nations which
is actively’ descrlbed in several psalms.

A,R, Johnson, Sacral Kingship in Ancient Israel (SKAI)
(2nd edition 1967), pp. 85ff., The existence of the
ritual battle is also supported by Mowinckel (PIW I,

p. 182ff.) and others.

Following Johnson's discuséion_ of 'D'f;)-‘.l in SKAT,p.88.

The debate on the antiquity of the covenant concept in
Israel clearly lies outside the scope of this thesis. -
Whatever terminology was used howéver, it is clear that
Israel perceived herself as being in some form of
judicial relationship to Yahweh from the earliest period
and therefore that this was re-afflrmed annvally in some
way in the context of the festival.

A.R.Johnsdn,,The role of the king in the Jerusalem cultus

in The Labrynth (1935), ed. S.H. Hooke, pp. [7-113.

J.H. Eaton, Festal Drama in Deutero-Isaish (1979), p.9
cf. KP,p. 130f. The reader will observe that of the

'deflnlte group Psalms 75 and 92 have vanished without

trace, as have Psalms 52, 57, 61, 86, 116, 120, 138 and
139, all the "p0331b1e" group" 1n the earller book.

Mowinckel_makes his pesition clear thus:

"\s long as the "suffering" of the king in a
majority of the psalms must be referred to actual
historical disaster or real prosaic illness, strong
p031t1ve arguments are needed in order to prove that
the suffering in other ‘psalms, which is referred to in
a perfectly analogous.way, have to be referred to ritual
sham sufferings" PIW II, Note XXXI, p. 253f. - whilst
Mettinger, although he finds some support for a ritual
of humiliation in the lament metre of Psalm 101, writes
that: ' - :

' "The evidence remains inconclusive. A cultic
suffering on the part of the king would perhaps not
constitute a wholly 1nconce1vab1e element in Israelite
kingship. However, as far as I can see, there is a lack
of positive evidence for such 'a practise in ancient-
Israel", King and Messiah, p. 307

J.B. Pritchard (ed. ), ANET, p. 334a.

Eaton, KP, p. 130.
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Precisely what is meant by this rather amblguous
phrase is unclear.

Eaton, KP, p. 132,
See below n. 27.

Even more dubious is Eaton's view that the king was
also involved ‘in rites of atonement (KP, pp. 181ff,
and Festal Drama, pp. 33f.) which may or may not have
been liked with the royal humiliation described above.
The evidence for the priestly acts on the day of
atonement being taken over by the High Priest from the
king himself which he attempts to bring forward is not

wholly convincing in itself. In particular Ezekiel

47217, it seems to me, -does not envisage an atoning role
for the prince, as Baton makes out, but merely states
that the prince shall furnish the offerings for the

-temple on behalf of the people. Even if this could be

shown to be the case however, we would have nothing
other than Eaton's own interpretation of Psalms 51 and
102 to indicate that the king took upon himself the sin
of the community and suffered on their behalf. Such

an understanding again seems to derive more from a desire
to seek the roots of the cross in the 0ld Testament )
kingship rites rather than from the evidence itself.

In his recently.published study on Israelite kingship
Baruch Halpern has established two points which support
this contention. In the first place, he argues convinc-
ingly that there is a common ancient Near Eastern myth

which can be recovered from the Enuma Elis, the Sumerian

Lugal, the Ugarltlc myths of Baal-Yam and the 014 Testa-
ment sources which describes the victory of the (storm)
god over the god of the sea. A common structure emerges
from each of thise myths: danger threatens the cosmos;

a hero is de31gnated to meet this danger and do battle
with the forces of chaos; he defeats these forces and
returns to be enthroned and acclaimed as king and to
pronounce judgement over the earth. In the 01d Testament
the myth of the Divine Warrior is changed in most sources
so-that the enemies defeated by Yahweh are not the
mythological forces of chaos but Israel's historical

foes (however there are vestigial traces of the original

‘myth in several of.the psalms eg. 89, 74); this defeat

of the foes is still ass001ated however with Yahweh's
being proclalmed klng and winning for himself a sanctuary
(cf Song of Deborah, Deuteronomy 33:2=5; Ps. 44:1-5;
Exodus 15:1-18 and Halpern, Constitution, pp. 61-85).
This. observation therefore validates the threefold
structuge of the festival given above.
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Secondly, Halpern clearly-establishes a commection
between the myth of the Divine Warrior and the
establishment and renewal of the human monarchy.

This was clearly the case in Babylon: the three themes
of the establishing of the human monarchy, of the
temple at Egigi and of Marduk's kingship over the
cosmos are linked together in the Babylonian akitu

~festival at which the Enuma Elis was recited before

the god. Halpern also brings forward other evidence
to support thls”connectlon. It is thus all the more
reasonable to suppose a common ground between the
affirmation of Yahweh's kingship and that of the
Davidic ruler and his interpretation is borm€out in
the exegesis of the psalms which follows. It also
represents a- ‘further demonstration that there was in
fact a fair degree of common ground between the Baby-
lonian akiti celebration and that practised in Israel.
B.Halpern, Constitution, Chapters 3 and 4, pp. 51-125.

See Appendix II for a defenee of these two functions
as the basis of royal ideology.

Al though Eaton does not include Psalm 26 in his group
of royal psalms in KP he does favour the possibility
that the suppllant here 1s “the king in his earlier
Torch commentary.

A.A. Anderson offers Deuteronomy 17: 8—13 as providing a
context in life for a psalm such as this but this seems
unlikely to me. In Deuteronomy it is the Levitical.
priests who must judge the case and to whom appeal must
be made, rather than to Yahweh ‘himself,

J. Gray, I and IT Kings (1977), p.,125.

Johnson .connects the bsa;m with a kiné's prayer,from:a
ritual of incubation but, like Eaton, does not connect
the psalm with the kingship ritual.

cf. K.W. Whltelam, The Just King (1979) and Appendix IT
below.

See below pp, 209f,

So I Kings 13:1-10 (the unnamed prophet to Jereboam at
the festival); 14:10-16 (Abijah to Jereboam); 17:1
Elijah against Ahab) and I Kings 22, the story of Micaiah,
bearing witness to the fact that p:ophetlc opinion was
not uniform but some would be for a given king and some
against: v. 20 "He never prophecies good concerning me".
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ThlS list could be greatly extended -‘There is less
direct evidence for the process of accusation against
the kings in Judah but there seems no good reason

to assume that independent criticism of the king

by the prophetlc movement was conflned to the Northern

Kingdom.

RSV "groanings" seems rather strong here as a trans-
lation of "'AN" in view of the context; NEB has "inmost

thoughts" here.

. Halpern, Constitution, pp.'l—lﬁﬁ

Judges 11:1-12:7; Halpern, Constitution, p. 115.

Judges 6:11—8:35; Halpern, Constitution, pp. 1167,

Eg. that of Joash which contains the elements of
designation by an01nt1ng, cultic and political purge
and then (only) the king "took his seat on the throne
of . the klngs" (II Kings 11: 19, Halpern, Constitution,
pp. 140ff.). " According to Halpern also (p. 146) the
investiture of Joshua the High Priest in Zecheriah 3
may also shed light on the designation part of the
kingship rites: the'removing'of dirty garments and the
putting on of clean ones is hére given the symbolic
significance of the removal of sin which would seem to
support my own contention that the Israelite rites,
like the Babylonian, 1nvolved some form of confession

by the king.

Eaton, XP, p. 60. Despite noting this Eaton does not
use the psalm in his reconstruction of the royal ritual.
Halpern similarly alludes to the psalm as being as3001ated
with the festival but does not explore its significance
further: Constltutlon, ppP. 95-7).

So among the Judges Gideon degrades hlmself (Judges 6:15)
at his call (as indeed does Moses in Exodus 3: 11);

Saul's words on being anointed echo Gideon's (I Samuel

9: 21) whilst the narrator himself imparts a similar
sentiment to the story of David's first anointing (I Samuel
16:6=~13); David also, according to the narratives, humbles
himsglf before the Lord on several occasions in this
fashion (eg. II Sanuel 8:18ff.).

Mettinger, King and Messiah, p. 307.

cf. Eaton, KP, pp. 39f., Johnson, CPIP, pp. 340-352.
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D.R. Hillers, Ritual Procession of the ark and
Psalm 132, CBQ, XXX (1968), pp. 46-55.

- 5o Johnson, CPIP, p. 70 n.7. In particular he argues

that we would have expected " "p" here if the meaning
"from" had been intended. ‘

So BDB, p. 515 col. b.

Halpern records that being granted a temple is closely
connected with a god being recognised as king through~
out the ancient Near East. In Enuma Elish Marduk's
reward is the construction of a palace (Ee 6: 39-66;
ANET p. 68b-69a); Baal receives thé grant of a temple
from E1 afteér defeating Yamm in the Ugaritic texts
(Halpern, Constitution, p. 21) and Yahweh's. shrine is
itself associated Wlth his kingship and with vietory in

“war (Exodus 15: 17, ‘Pss. 46, 48 etc.).

Again Ha+pern has argued, convincingly, that the temple

is the bond between the king and the god. The Baby-
lonian king is always a temple builder and the Israelite
kings seem to have regarded the founding of a sanctuary
of the utmost importance in securing the permanence

of the dynasty. Excuses have to be made for David's

not having built a temple; Solomon is the temple bullder.
par excellenoe, etec. |

So Pss.a46, 48 etc.

It should be noted that psalms which may be assigned
to the festival at this or any other point (such as
Psalms 24 and 68) but which are neither psalms of the
individual nor directly concern the king's involvement
in the ritual have not been discussed here.

It is worth noting generally the frequency of direct
oracles from the cultic prophets in these ritual psalms

" here and in Pss. 2, 132 etc. which supports the general

case for reading Psalm 94:16 as a word directly from
Yahweh.

Anderson and Jacquet, ad.loc., both give excellent
reviews of the evidence in favour of the unity of the
psalms and Jacquet provides a list of link phrases.

" ID " is one of the synonyms for the firk identified
by Fretheim (cf. I Sam. 5:3~4) op. cit. above.
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This song of thanksgiving answers the king's cry for
judgement given in Pss. 7, 17 and 27 above.

This judgement is itself portrayed in Pss. 58, 75,
82 and 97. ,

The notlon of Yahweh dwelling in Zion, another safe
stronghold, is of course a domlnant festal theme
cf. Pss. 46, 48. :

So Eﬂ,'ad‘loc.

So BDB, ad loc.

As regards those royal psalms which are not assigned
here to the ritual.a useful distinction can be made
between "general historical" and "particular historical"
pieces. The term "particular historical" is used of
those few psalms which appear to have been composed in
response to some particular historical event. Examples-
of this category include the Song of Deborah in Judges 5

~and Psalms 74 and 37, psalms referring to the destruction‘

of Jerusalem and to the exile respectively. The majority
of non—rltual royal psalms however are general in refer—
ence in that they appear to have been composed not in
response to a partlcular ‘historical event but to be
delivered in a ‘general type of crisis such as defeat

in battle or sickness befalling the king. It appears
that the psalter would hold in its repertoire songs
relating to a limited range of such crises to be used

as and when the need arose.

The dlstlnctlon between psalms used in the annual ritual
and psalms used only when the need arose, although a
useful one and made by a number of scholars (including
Eaton, KP, p. 131) clearly cannot be pressed too far.
There would clearly be nothing to prevent prayers for

‘Yahweh to arise in the ritual belng used in response to

histdrical disasters and vice versa. The principle

'followed here however has been to assign to the royal

rites only those psalms which contain positive evidence
in favour of such an association and to leave all others

in the general hlstorlcal group.

These terminated the relgns of Elah, Jehoram, Zecheriah,

'Shallum, Pekahlah and Pekah.

That between Zimri, Omrl and Tibni recorded in T Kings
16:5=20, .
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Morton Smith has made an attempt, in the main
convineing, to trace the development of a '"Yahweh
alone" party which gradually gained influence

“throughout the pre~exilic period in both the

northern and the southern kingdoms and which
culminated in the work of the Deuteronomic school
which shaped the religion of Israel after the exile.
Smith does not attempt to show the relationship
between such a party and the temple cult however
where the issue of which god was supreme was, of
course, raised more.strongly (M. Smith, Palestinian
Parties and Politics that shaped the 0ld Testament

(1971), pp. 15-54.

cf. Pritchard, ANET, p. 280.

The motif in prayer of asking Yahweh for help in time
of war is continued throughout the 01d Testament period

‘and into the intertestamental era up until the fall of

Jerusalem in A.D. 70 (cf. N.B. Johnson, Prayer in the
Apocrypha and Pseudepigrapha (1948).

So Eaton, KP, p. 27f. and TBC, ad loc.; A.A. Anderson,
ad loc.; Weiser, ad loc. Mowinckel sets the psalm in his
group of national psalms of lament in the .I-form (PIW T,
p. 220) in which the. speaker is most likely to be the

king.

I do not find attractive the suggestion that Psalms 3
and 4 are a pair: a morning and an evening psalm
respectively, for reasons which will be explained in
Chapter Five in the exegesis of Psalm 4.

The question of the unusual terminology used for the
enemies in this psalm is discussed above p. 93,

The point has been well made by R.J. Clifford, A lament
over the Davidic ruler's continued failure, HIR 73 (1980),
pp. 35-47.

A ﬁseful'review of solutions is provided by Jacquet ad
loc. ‘

Mowinckel, PIW I, p.-49.
Eaton, XP, p. 75.
Johnson, CPIP, p. 331f.

Birkeland, Die Feinde, pp. 92f.; cf. Eaton, KP, p. 52;
Pritchard, ANET, p. 418b. - v
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So for example in Is. 8:8, Psalm 18:5, 66:12, 124:4.

cf, Psalm 44, where the same accusation is levelled

" against God in a military situation:

. "For thy sake we are slain all the day long
and accounted as sheep for the slaughter"

The only ‘possible objection to thls view, turnlng
on the translation of " 5ta" (v. 5) by "steal" is
effectively countered by Baton in his translation of
the word by "taken by plunder" - a translation
supported by LXX which has &el‘&"w rather than

" KA at this point.

See above p. 165,

J.M, Ward, The therary form and thurglcal background

of. Psalm 89, VT XI (1961), pp. 321-341; p. 335.

Ward, op. cit., p. 338; in fact he sees the psalm as
having a liturgical setting but in ‘the context of a day
of fastlng over Israel's historical defeats.

%JOhnson, SKAI, De 112. Rinngren also presents a
v false dilemma here. He writes:

‘The really vital question is thiss

does Psalm 89 really contain a. ritual

of a regularly recurring observance or

was it written for a specific historical

situation? It is admittedly difficult

to think of a historical situation that

fits the content of this psalm"
Suffice it to say that Rinngren neglects the third
alternative, that the psalm could be a general
historical.piece; Rinngren, Israelite Religion, p. 231.

Eaton, KP, pp. 121f.

None of the other arguments put forward by Eaton will
bear much weight. He refers to the parallels with the

" Tammuz traditions adduced by Ahlstrom and Widengren

but these are confined to the first section of the psalm,
acknowledged by all to have been influenced by the festal

‘tradittions. The same applies to the universal note of

domination in the dynastic promises to which Eaton draws
attention. The frailty of human life is mentioned but
does not indicate a ritual 1nterpretatlon any more than
a general historical one it seems to me. Similarly, the
theme of "witness seems as approprlate in an historical

as a rltual setting.
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R.J.Clifford suggests the translation:

"The people acknowledglng Yahweh marched,

- In the effulgence of your face they walked"
which, he feels, further stresses the processional
nature of the festiyal described. This reading
mmﬁwmum"‘70X"(ﬂmymwdm®:mr" ‘10x"
in the MT and glves better parallelism, though

whether this gives us sufficient grounds for emend-

ation must be questioned. The enendation also involves

moving " Y- nJ\ " (shout) to the end of v. 17.

Clifford's artlcle is useful in drawing together the
essential unity in the psalm and the correspondence
between the past tradition appealed to and the present
dilemma but he never addresses tae central question of

"whether the psalm is a rltual or a general hlstorlcal

plece.
R.J.Clifford, A lament over the Dav1dlc ruler's

contlnued failure, HIR 73, (1980), pp. 35-47.

Johnson, The role of the king in the Jerusalem Cultus in

The Labm‘{hth ed. S.H.Hooke, p. 10I.

-Johnson, KAT, p. 116f.

Eaton, KP, p. 115.

v. 9a as it is commonly read (" ISE" for " 2") makes
equal sense on any interpretation, t it may be better
still to read " l"));)" ~ "The Lord will redeem him"
for the words of mockery here., " 151" here reads rather
awkwardly in that it lacks an object and is in any case
an uncommon form of the verb - this would be its only
occurrence in the 0ld Testament

Johnson, CPIP, p. 377 n. 5.

Eaton's arguments are: the description "servant" which
is suggestive of a royal relationship; the claim the

v psalmist makes to a covenant bond (vv. 1, 8, 11, 12),

God's promise to conduct the psalmist by hlS angelic
spirit and his desire to do God's will as well as the
affirmation "Thou art my God" (but on this see above

p. 155F.).

Johnson, CPIP, pp. 266ff.
Eaton, XP, p. 80.
Pritchard, ANET, p. 390.

So, for example, A.A. Anderson ad loc.
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A.R. Johnson, The vitality of the individual in
Ancient Israel (1961); H.W. Wolff, Anthropology of
the 014 Testament (1973).

D. Jones, The cessation of sacrifiée after the
destruction of the temple in 586 BC., JIS ns. 14,
(1963), pp. 12-31.

Baton, KP, pp. T1f.

See n. 26 above.

The arguments in favour of a royal attribution are set
out above p. 79fs cf. Mowinckel, PIW I, p. 219.

cf., Eaton, KE, p. 49f.
So Engnell and to a 1esser extent, Eaton, KP, p. 131
So also Johnson, CPIP, pp. 216-226 who considers that

the whole psalm originates from the circles of the
cultlc'prophets.

COAPTER FOUR ¢+ THE INDIVIDUAL AS A PRIVATE PERSON

1.

A number of writers on the topic of prayer and the psalms
have shown'great carelessness in dealing with the evid-
ence from the psalter in particular J.L. Haddix, Lament-
ation as a personal experience in selected Psalms 219805,
who insists on seeing the psalms as the individual
creations of pietists describing their own spiritual
experiences and so invalidates his argument; V.J.
Bredenkamp, The concépt of communion with God in the

‘014 Testament (1975) who, again, selects his psalms

for discussion on the grounds of their “personal content"
irrespective of whether or not the pieces were actually
composed for usby a prlvate person; and thirdly H.
Vorlsnder in Mein Gott - Die -Vorstellung vom personliche
Gott im Alten Orient und im A,T. (1975), selects a group

of "personal psalms" for evidence in his enquiry almost
arbitrarily and with no consideration of the pessibility

of tnelr being royal - although he does discuss the

questicn of the enemies at length (pp. 248-58) con-
cluding, wrongly, that the enemies are real demons.

W.W. Hallo, Ind1v1dua1 prayer in Sumerlan, JAOS, vol.
(1968), pp- 71-89.
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E.R. Dalglish, Psalm 51 (1962), pp. 8-56.

‘Vorlander, Mein Gott, pp. 49ff., 228f. etc.;

R. Albertz,.Personliche Frommigkeit und offizielle

‘Religion, pp. 49-74.

Vorlénder, Mein Gott, pp. 188~198.

A full summary of the backcloth of prayer in the 0ld
Testament is given by C.W.F. Smith in IDB in his
article on Prayer.

" The circumstances in which an individual prays when in

need include the prayer of Abraham's servant for the
fulfilment of his mission (Gen. 24:12ff.); prayer for

' protection when setting out on a journey (Gen. 28:20ff.);

prayer for fertility in bearing children (I.Sam. 1: ll)
in this case at a public shrine; Job's friends recom-
mend prayer in time of sickness (Job 5:8) whilst
Solomon's prayer in I Kings 8 recommends that indi-
viduals offer prayer in the temple in many and various
circumstances. The temple is to be used as a place for
the taking of oaths of innocence (8:41f.) and for “"what-
ever prayer, whatever supplication is made by anyone or
by all my people Israel, each knowing the affliction of
his own heart and stretchlng out his hands towards AW
house".

According to DeVaux marriage was not celebrated by any
religious act in either Israel or Mesopotamia; however,
there was undoubtedly rejoicing at the wedding. The
psalter preserves only one such wedding song and this,
significantly, is for the wedding of a klng (Psalm 45).
R. DeVaux, Ancient Israel (1965), p. 33.

At childbirth the ceremony of circumcision took place
outside the sanctuary.and so perhaps we should not
expect sOngs to be preserved in the psalter. The
ceremony of. purlficaﬁlon'took place at the central
shrine however (Lev. 12:6ff. ) but no prayer is provided
for this or for a ceremony of dedication such as that
performed by Hannah (I Samuel 1:23ff.). There are- many
references in the 01d Testament to funeral rites and
lamentations (see DeVaux, AT, pp. 56~ 61) and several of
the particularly fine lamenfs have been preserved (eg.
David's laments over Jonathan (II Samuel 1:19-27) and
for Abner (IT Samuel 3:33-4)) but again these do not
form any part of the extant psalms in-the psalter.
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This of courge applies to most of the royal psalms
as well in that in the period in which the final
collection of the psalms was made the royal rites
themselves as reconstructed in Chapter Three would
be long obsolete._

Johnson, CPIP, p. 359f.

baton, KP, p. 73.

That is eaeh half of the verse not only means the
same but contains the same parts of speech in the
same orders:

wdin Anya ordhy
IFTH AN
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R.C. Culley, Oral formulaic language in the Biblical
Psalms (1967) and I. Ljung, Tradition and interpretation

il9785

As has already been noted, the opening verses of the
psalm indicate that the suppliant is envisaged as a
man of some substance who has the means to be
generous to the poor. Hence it is not unlikely that
such a man would have enemies who would want to cast
him down from this'pesition. :

H. Schmidt, Das Gebet der Angeklagten (1928) and
L. Delekat, Asylie und Schutzorakel (2967).

'haton'dlscusses”and dismisses these theories in the

course of his setting out the case for a substantially
royal 1nterpretatlon of the poalms (Raton, KP, Chapter

One). -
Eg. Proverbs 16:7, 24:17f., 27:16.
Eg. Proverbs 6:16, 14:5, 25, 19?5, 28, 21:28, 24:28.

Contra Eaton who assumes such a distinction to be

Varbltrary (2, PP. 6f.).

Cf. Ps. 35:4 with Ps. 70:3. Evidence such as this
supports the theory mentioned above that the psalmists
drew on a common pool of, say, curse phrases or
beseeching phrases in their method of comp031tlon.
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Particularly in v. 213 cf. Ps. 70:4.

Verbal comparison with Psalm 70 is again instructive.
Cf. 35:27 W1th 70:5.

“H.L. Creager, A note on Psalm 109, JNES vol. 6 (1947),
pp. 121-3.

The arguments for and against this position are aptly
summarised by E.J. Kissane, The interpretation of
Psalm 109, Irish Theological Quarterly vol. XVIII (1951),

A satisfaétory summary is provided by C.C. Keet, A study

pp. 1-8 especially p. 3f.
Eaton, KP, p. 85.
Eaton, KP, pp. 79f.

This is clearly the case in Psalm 40 since part of the
psalm i§ actually preserved elsewhere as Psalm 70

and may also be true of Psalm 31:1-8, 9-24; 35:1-10 etc.
all of which could stand as complete, if brief, psalms
of petition.

Ie. Isaiah 2:3f, par. Micah 4:1f., Zech. 14:16f. etc.

Cf. Johnson, CPIP, pp. 228ff. who makes much of this
phrase.

of the Psalms of Ascent (1969), Chapter 1, pp. 1-17.

In Psalms 122:4, 123:2, 124:6, 129:6, 13%:2, BDB

(p. 979 col. a) describes the particle as "in usage
limited to late Hebrew passages and passages with a
N.Palestinian colouring" - the latter remark evidently
does not apply to the Psalms of Ascents with their
frequent references to Zion., '

Keet, follow1ng Gesenius, (who saw in this feature and
explanation for the superscrlptlon) cites as examples
Pss. 121:1-2, 122:2ff., 123:2ff., 124:1-5; 125:2f.,
126:2f., l29:1f.‘(Keet, op. cit. . 7).

Eaton, KP, p. 82f.

Eaton, KP, p. 83.
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The domestic and agricultural images used in the
Psalms of Ascent are that of the "glowing coals of
the broom tree as a punlshment for a lying tongue
(Ps. 120:4); thé eyes of a maidservant (Ps. 123:2),
for Israel's relationship to God; the metaphor of
re30101ng at harvest for a change in Israel's fortunes
(Ps. 123:2); a quiver of arrows for sons (Ps. 127: 5)3
vine and olive shoots for wife and children (128 3),
the plough's furrow for natlonal suffering (129 3),

_the watchman as an image of salvation (130:6); the

weaned child for peace and contentment with God (131:2)
and ancinting oil and dew as symbols of unity (133:2).
These images are not found elsewhere in the psalter
and to a large degree contribute to the charm as well
as the dlstlnctlveness of the Psalms of Ascents.

CHAPTER FIVE: THE INDIVIDUAL AS A MINISTER OF THE CULT

1.

The precise nature of the wisdom teacher's involvement
with the cult will be explored below in more detail.

It seems unlikely that the cult "employed" such
teachers in any professional capacity in the temple

as it employed both cultic prophets and musicians but
conversély the presence of wisdom psalms in the psalter
indicates that there was a degree of formal involvement
by the wise in the religion of Israel.

Also discussed in this section, although briefly, are
psalms in whichtthe singer appears, as it were, incid-
entally as an "I" in the psalm ie. Pss. 8, 45, 103, 104,
106, 145, 146. Psalms 20 and 110 are mentioned briefly
for the same reason in the sectlon on cult—prophetlc
psalms.

AR, Johnson, The Gultlc Prophet in Ancient Israel (CPAI)
(2nd edltlon 1962)

The follow1ng psalms are included and discussed in detail:
" a) as illustrating "the respons1b111ty of the cultic
prophet for the llfe of society as recognisable
in regular- worsnlp
Pss. 81, 95, 50, Song of erlam, 78, 132, 89, 110
24 and 15
'b)’lllustratlng "the responsibility of the cultic
" prophet for the life of society as recognisable in
times of national crisis":
- Pss. 74, 80, the Song of Deborah, the Song of Moses,
60, 20, 91, 90 and 85. .




168 e

c) illustrating the "responsibility of the cultic
prophet for the life of the individual as
recognisable in times of pérsonal crisis":

Pss. 28, 86, 6, 17, 5, 143, 63, 30, 32, 130, 75,

the Song of . Hannah, 56, 27, 61, 54, 116 22, 60

49 and 51.
Royal psalms are included in all three groups and include
most of the individual psalms discussed. There is no
indication in Johnson's work as to whether this list is
meant to be exhaustive of the psalms which reflect the
cultic prophets!' influence.

These include particularly the use of the emphatic
partlcle X103 the concern with the Dl.‘”’ of the

A individual and of society and the oracle form which

appears in several psalms.

In partlcular I would disagree with his early dating
of many of the psalms which seems, in the first place,
in many cases to betased on a "There is no reason why
not....." argument rakher than positive demonstration
and, secondly, to cut against many of the accepted
conclusions of 01d Testament schdlarship without any
attempt to justify this (cf. A. Phiflip$" criticism of
the book in JTS wvol. 31 (1980), p. 127). I would also
disagree with J Johnson on the designation of certain

'psalms as royal, as has been explalned above, and also

on the proposed Sitz im Leben of many of the royal psalms.
The work suffers from a tendency to see this question of
the cultic prophets in isolation from other questions

in psalm studies and also from a desire to link up
psalms, wherever possible, to particular events in Israel's
history, a process which reachés its climax in the
assignation of Psalm 51 to David himself and its sitz

im leben to David's sojourn at Manahaim while he awaited
the outcome of Absalom's revolt. As Philips remarks:

"We seem at this point a long way from Gunkel".

A.F. Kirkpatrick, The Book of Psalms (1902), p. 428f.
Cf. above pp. 46~56.

The image is used frequently by, for example, Micah,
Jeremiah and Ezekiel. -

A similar homogenelty has been noted by M.J. Buss
among the psalms headed " NP ‘):}b " (Pss. 42-9, 84,
85, 87) Buss thinks that these psalms also were
written by the ministers of the cult for recitation
by that group in the temple services and he may. well
be right. He notes that "the strong personal element
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in these psalms points to a comnection with the cult
organisations" and suggests that the whole group of
Asaph and Korah psalms should be seen as "clergy
psalms" ‘rather than lay psalms, a point which is
substantiated in this chapter. - In particular, two

of the three psalms identified in this chapter as

the direct testimonies of the temple poets (Pss, 42-43
and 84) are Kérah psalms. It may well be that as the
Asaph psalms reflect the work of the cult prophets,
the Korah psalms reflect the concerns of the temple

" musicians. M.J. Buss, Psalms of Asaph and Korah, JBL

vol. 82 (1963), P- 382-392

lSMl\\t R\Rw.,
For example, neither DeVaux nor Rlnﬂcreg( who have
both written standard works on the subject, pay any
31gn1flcant attentlon to the role of the cult in either
educatlon or 8001a1 control.

The only alternative would be proclamatlon which was
doubtless used on various occasions as in Hezekiah's
unsuccessful attempt to invite the northern- tribes to
Jerusalem to celebrate the passover recorded in II
Chronicles 30:1-12. 4

According to the Deutéronomic History, for example,
many solemn warnings are delivered to Israel by her

‘leaders at times of national festival (eg. Joshua 24;

T Samuel 12; I Kings 8), although the composition of
these speeches is Deuteronomistic the tradition of
historical review seems to be an acient one. The ancient
Deuteronomistic writers take up a concept made explicit
in Deuteronomy itself that teaching is central to the
faith (Deuteronomy 33:10, 31:10f. ). From a different
strand of Israel's: tradltlon the classical prophets
delivered thelr oracles of warning and judgement at the
great natlonal festivals (Amos 7:10, Jer. 7:1, 26:2,
36345F.) “Also in the prophets the guardians of Israel's
religious traditions, both priest and cultic prophet,
are severely censured ‘because they have ceased to teach
the people (Hos. 4:6f.; Jer 7:8; Malachi 2:6f.).
Pinally," teachlng, and partlcularly the teaching of
Torah, assumes an even greater importance in the period
of the exile and afterwards, as several oracles of
salvation reveal:

" "Come let us go up to the house of the Lord,

That he may teach us his ways
_ And that we may walk in his paths,
For out of Zion shall go forth the AJIA

(Is. 2:3 parallel Micah 4:2 following Kaiger's dating of

the text to the post-exilic period).
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Cf. Johnson, CPIP; p. 29 et passim.

Partly because of the use of tie word "Torah" in the
opening line of the psalm, Weiser is led to think of
the psalmist as a priest, but he is in a mlnorlty here
among the commentators. :

'Eaton, KP, p. 79.

Somewhat surprisingly, the psalm is no% discussed at

all by Johnson in CPIP.

In view of the particular testimony style here and the

- probability that the psalm originated in the exile, like

others in the Asaph psalter, it seems to me that the
piece should be seen as a partlcular historical psalm
rather than one written for general use.

Notably Pss. T4, 79, 80; cf. Kirkpatrick, Psalms, p. 430.

‘Johnson, CPIP, p. 321.

Again somewhat surprisingly Johnson does not deal with
this psalm in a significant way in CPIP.

Eaton argues (KP, p. 69) that Psalm 36 is a royal psalm

‘although placed in his "less sure" group. However

there is no evidence for this view which camnot be taken
also, in this case, as evidence for the psalm being
delivered by a cultic prophet: both king and prophet

are witnesses to Yahweh and can identify their own fate
with that of the nation. Also, positive indications that
the psalm is royal, such as evidence of royal style, are
lacking here. Accordingly, Psalm 36 is grouped with the
non~-royal psalms here although the case cannot be proved
with any degree of certainty.

A full assessment of Johnson's work and of the contribution

of the cultic prophets to psalmody as a whole must be

regarded as outside the scope of this thesis in so far

as the main focus here is not so much on psalm composition
as on the identity of the‘person who would have delivered
the psalm in the cult. :

A clear discussion and summary of the debate on the wisdom
psalms is provided by Leo G. Perdue in his stimulating
examination of the whole relationship between the wisdom
schools and the religion of Israel: Wisdom and Cult (1977)
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" To summarise Perdue's overview the following scholars

identify the following pieces as wisdom.psalms:
Gunkel: 1, 37, 49, 73, 112, 127, 128, 133.
Mowinckel: 1, 34, 37, 49, 78, 105, 106, 111, 112, 127.
Johnson: 1, 37, 49, 73, 91,.112, 127, 128,

~ von Rad: 1, 34, 37, 49, 73, 111, 112, 119, 127, 128, 139.

R.E, Murphy: _1'9 32y 344 37, 49, 112, 138.
J.L. Crenshaw: 1, 19, 33, 39, 49, 104.

K. Kuntz: 1, 32, 34, 37, 49, 112, 127, 133.

Perdue himself included the following psalms as wisdom

- pieces: 1, 194, 198, 32, 34, 37, 49, 73, 112, 119 and 127.

A useful list of elements in these three areas is provided
by P. Rowantree, Wisdom in the Psalms: an examination and
assessment of the evidence of wisdom material in the !

salter, unpublished M.A. thésis, University of Wales
ECardiff), 1969.

As in the often quoted parallels between Proverbs 22:17-24:
22 and the Egyptian "Instruction of Amen-em-opet".

Ben Sira 24; cf. Perdue, Wisdom and Cult, p. 189f.

So W, McKane, Prophets and Wise Men (1965).

Mowinckel, PIW II, p. 111f. The only wisdom psalms which
seem to have been non-cultic are the two late poems Pss.
119 and %39. For all his merits Mowinckel sometimes seems
unwilling to attribute any worth to anything after the
exile.

Perdue, Wisdom and Cult, pp. 266ff.

Particularly strong evidence for this developmenf is
found in the importance given by the Chronicler and
Ezra~Nehemiah to teaching in the cult.

The idea of personal testimony is, of course, extremely
prominent in the teaching style of the wisdom schools
whose whole philosophy was built upon experience.

Perdue, Wisdom and Cult, p. 280.

YFor those blessed by Yahweh shall inherit the land,
But those cursed by -him shall be cut off".
A similar view is repeated in vv. 3b, 9b, lla, 27b, 28b,

29, 34b.

Transposing“f\"b 59 “ from the end of Psalm 48 to the
beginning of this psalm following Perdue, p. 340, who
follows Gunkel,‘Enleitun‘, p. 348.
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1 P-'. v. 13 is listed by BDB (p. 430) as a late Hebrew
word common in Zecheriah 9- 9-14 and Esther but not
elsewhere.

Following Perdue s translation and, in part, his
exegesis (p. 313f.) although I would not limit the psalm
to a discussion.of two riddles only.

The forms include 1nstructlon (vv. 8210), two
sayings- and an example testimony (v. 36)..

Eaton, KP, pp. 77ff. He assigns this psalm to his
"less surd' group. - The main arguments against Eaton's
pqsition are assembled above (p 142f).

Baton, KP, p. 29f. Psalm 4 is one of the few psalms in
Eaton's- "deflnltely royal" group whose attribution I .

would dispute.

In particular "what is said about prayer, earlier
experiences of grace, sleep, the "many who say", glory
and derision".

Weiser's commentary states that the IXX has all the
verbs in v. 2 in the third per on perfect. In fact this
is not the case: O1KNEYIGV and GBIV preserve the
imperative now found in the MI'. However, the fact that
the LXX translator has preserved the imperative in v. 2b
can only be an indication of his faithfulness in the
transmission of the text and caution in harmonisation.
The other indications that v. 2 should be in the past
tense throughout are so strong however that. we can only
conclude that the text was partially corrupted when it

~ came into the translator's hands.

Cf. Pss. 9f10 above Pp.

So Weiser, Anderson, Mowinckel (PIW II, p. 267), Perdue,
(p. 216, 319) etec.

Cf. Psalm 89 discussed above pp. 220 ff.

On wisdom.-in creation . see. Proverbs 8:22-31, Job 28:23-27;

© Wisdom 7:22f; on wisdom/torah see . Sirach 24.

For a list of wisdom features in Psalm 119 see Pefdue,
Wisdom and Cult, p. 312.

. The attitude ’Co_ theo‘é?'j in the psalm is discussed .
above Dp. 92, )

There are, .of course, examples of protest literature in
the wisdom wrltlngs of other nations; cf. the Akkadian
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."Dialogue of Passimism" and the Sumerian Job story.

J.L.Crenshaw, 01d Testament WiSdomu'(l982),'p. 82,

Mowinckel, PIW ITI, pp. 85-95.

The fascinating topic of the arrangement of the Levitical
guilds "in the post—ex1llc age, for which we have the
information given in Chronicles - Ezra — Nehemiah has
been discussed in some detail by H.G.M. Williamson,

I and II Chronicles (1982), pp. 119ff. He concludes
‘that the lists in Chronicles do noet shed very much light

on pre-exilic practices.

S0 A, Sendrey, Music in the Social and Religious life
of Antiquity (1974) and Music in Ancient Israel (1969).
Sendrey writes from the perspective of the musicologist

‘and many of his insights are helpful. .However, although

he has a basic awareness of 0ld Testament scholarship
he makes uncritical use of many of ‘the sources, Further
insight into the importance of music in ancient Near
Eastern culture is provided by Curt Sachs, Sendrey's
mentor in The Rise of Music in the Ancient World, East

and West (1943) (although Sachs' assumptions about the

origins of music are viewed with some scepticism by
contemporary mu31colog1sts) and F.W. Galpin's study,
The music of the Sumerians (1937) Some useful illustra-

tions are given in O. Keel's study of iconography,
p. 335ff.

" Three insights emerge from Sendrey's work which are -

helpful in understandlng the psalms namely:

1) It appears, from various references, that singing
was primary in the temple worshipj;: instrumental
music was an accompaniment to the singing.

ii) The music itself may well have been in the "makamat"

_ style in the manner practised in mary near Bastern
countries today whereby the performer plays varia-
tions on a 81mple melody rather than following a
set score. This being the case, the musical ac-
companlment to the psalms may well have set the
'mood (of either lament or re30101ng) and the pace
.but not dictated the "melody" (as we know it today)
leaving the singers free to develop a theme under
inspiration. '

iii) Finally, Sendrey argues, the collective nature of the

enterprise means that, of necessity, a school of
musicians and singers would need to.have been estab-

lished in the temple, probably from Solomon's time
to pass on the necessary skill and expertise from
one generation to another.
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Additional evidence for this view is provided by the
notes in the psalm headlngs, the most reasonable
explanatlon for which seems to be that they indicate
mus;cal_accompanlment in some way.

Baton, TBC ad loc.

So Eatpn;,igg_ad loc.

Johnson; §K§i; p. 94.

So Anderson, Kiaus, Wéiser; iacquet.

Eaton, KP, p. 69f. Mowinckel (PIW I, o 219) supports
the view that this is a natlonal lament in the "I" form.

The most reasonable explanation of these verses seems

to be that provided by Weiser:. "the thunder of the torrents
(of the Jordan) becomes to the psalmist a symbol of his
own adversity, a symbol in which ‘he cannot help seeing a
punishment which the hand of God has Ainflicted upon him"
(Psalms, p. 350).

Thus the psalmist evokes both the beauty of the land he
loves and the symbollsm of the waters .as 31gn1fy1ng deep
distress in the space of two verses.

This suggestion is supported by. a number of older
commentators including T.H. Robinson (in The Psalmists
ed. D. Slmpson, p. 42) and by the heading in the Good News

Bible,

So Anderson, Weiser ety al.
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APPENDIX T

1. "F.C. Fenks_h‘a‘;n,,_w,idow,, orphan and poor in the Ancient
Near Eastern legal and wisdom 1literature, JNES vol.
21 (1962), pp. 129-139.

2. J. Van der Ploeg, Les Pauvpesd'Israel et leur pietd,
Oudetestamentische Studien VII {1950), pp. 236-242.

3, Fensham, Wido'w,' orphah and poor, p. 129.

4. _Lawcode of Hammurabi 11. 29-39, ANET, p. 164.

5. Ibid. epilogue 1.82, ANET, p. 178.

6. Fensham, Widow,.orphan and poor, p. 231.

7. The Babylonian Theodicy 11. 265-275: from W.G. Lembert,
Babylonian Wisdom Literature (BwL), p. 87.

8. Ibid. 11. 276—286, Lambert, BWL, p. 89.

9. Ibid. 11. 295-297, Lambert, BWL, p. 89.

10. Precepts and Admonitions 11. 56—-65,A La.mbé_’rt, BWL, pp. 101-3.

11. Bilingual Hymn to Ninurta, Obverse 11. 3, 5, 7, 9, 11, 13
Lambert, BWL, p. 119. _

12. Hym to Shamash, 11. 97eloQ,'Lambert, BWL, p. 133.

13, Ibid. 11. 130—134, Lambert, BWL, p. 135.

14. Pranslated by R.A. Wilson, ANET p. 408.

15. Wilson, ANET, 'p. 414.

16. Instruction of Mew-k¥efe 45, Wilson, ANET, ‘p. 415.

17. Instruction of ‘Amen-em-het, Wilson, ANET, p. 418.

18. Instruction of Amen—em—opet 11:5, 13:5-8, 28:5-6

' Wilson, ANET, p. 423ff.

19. Fensham, Widow, orphan and - poor, p. 1l33.

20, H.L. Ginsburg, ANET, p. 151.

21, For a similar word play in Isaiah cf. 5:5-7 for the

similarity in sound between " ')PTS " and " 0‘7)y "
A not dissimilar phenomenon of assonance is foun in
the cry of the psalmists: " ’25 Yy "
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22, G. JBotterweck, TDOT vol. 1 pp. 27-41l: article on
: " )[!}x"

23, So 0. Kaiser, Isaiah 13-39 (1974) ad loc.

2. S0, for example in the War Rule XIV and Hymns 3,

8 and 93 G. Vermes, The Dead Sea-Serolls in English
(1979), pp. 142, 156, 165 and 166.
. ,

25. "' is not discussed separately in this section
since it only occurs once in the psalms.

26, W. McKane, Proverbs, A New-Approach (1970), ad loc.

27. " The complete group is as follows: 6:10, 10:4, 13:7,
8:18, 14:20, 18:23, 19:7, 20:13, 22:7, 23:21 (all " e!‘1");
10:15, 19:4 (" & F"); 15:15, 2137 (other words).

28, In the light of the above discussion on the ANE. back-
ground to the care of the poor McKane's restriction of
this theodicy motif to Israelite wisdom must be questioned.
Perhaps a more general distinction should be made between
religious and non-religious wisdom in-general in the
ancient Near East.

29. The complete group of sayings is: 17:5, 28:7 (v “.’-‘ ");
19:17, 27:16, 28:8, 11, 15, 29:7, 22:22, 14:31, 21:13,
22:9, ("HT"); 11:24, 14:21 (others).

50.

APPENDIX - TT

1. R.N. Whybray, Some historical-limitations-of Hebrew
kingship, CQR, vol. 163 (1962), pp. 136-150.

2. Whybray, Hebrew kingship, p. 36.
Although this remains importanﬁ it is a subject upon
which there may be even less agreement among the 01d
Testament sources than among modern scholarsi

4, It is hoped that the restructuring of the royal ideal

along functional lines does not invalidate but rather
is seen to be dependant upon the individual insights
into kingship produced in either the historical or the
theological dimension. Eaton's own contribution, the
most recent attempt to draw out the royal ideal from the
psalms is clear and helpful in many respects. In part-
icular I am indebted to Eaton for an assessment of the
king's role as witness in the cult,(KE, pp. 181-198).

‘However, I would express the following reservations in
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respect of his statement of the royal ideal:

(1) Although some attempts are made to link in
the royal attributes described in the psalms to
the rest of_the 01ld Testament, the study lacks
the perspective which a wider consideration of
014 Testament material would have given.

(ii) A pervasive feature of Eaton's work, which is in
‘my-view a fault, is his tendency to attribute all
~ piety and all cultic acts to the king wherever
. possible (pp. 171~ ~7) to the detriment of our
understandlng of the plety of other Israelites,

(iii) In my view also, Eaton's arguments for the king's
atoning work are inadequate and are discussed in

more detail above (¥P, pp. 177-181, Festal Drama,
Pp. 33f.).

KW, Whitelam, The Just King (1979).

. Whitelam, The Just King, p. 17, ANET, p. 159.

Whitelam, The Just King, p. 17.

See, for example, the testlmony of Shalmaneser, ANET,
- p. 276f.

ANET, p. 276.
From The Asiatic Campaignsuof-ThutéMOSe»III:(c.l490—

1436 BC), ANET, p. 234. The text goes on to describe
Pharoah's victories. '

From The Asiatic Campaigns of Amen-Hotep II (c. 1447~
1471 BC), ANET, p. 244.

From List of date formulae of the reign of Hammurabi,
ANET, p. 269.

ANET, p. 277
ANET, p. 274f.
Lambert, BWL, p. 114f.

The quotations given above represent an almost random
sample taken from Pritchard, Almost the whole of the
section "Historical Texts' (pp. 227-321) reflects

- documents written in a similar style.




17.
18.

19.

20,

21.

178

S.Mowinckel, He that Cometh, (1956), pp. STf.

See below 1., 26 for a discussion of the meaning of

] D u?‘wn

Halpern brings this notion of the judges securing power
by military victories out clearly in his analysis of
the Jephthah and Gideon narratives (Constitution, pp.
111-125).

The problem of the separation of sources in I Samuel is,
of course, not straightforward. The recent attempt by
Halpern to revive a two source theory for these sections
of the book is attractive and is loosely followed here,
although it seems it would meke little difference to ths
general point at issue., On this theory in the VA" source
David is actually introduced at this point and gains
prestige through killing Goliath, having come to the
battle as an errand boy (17:12-30, (31), 41, 48b, 50,
55-58), in the'B" source David has already been anointed

by Samuel and has been introduced to the court as a lyre

player to Saul and as "a man of valour, a man of war"

(16 18). “Thé Goliath incident marks his coming to
prominence as a warrior in Saul's army (Halpern,
Constitution, pp. 171f. ). The problem of the relationship
between David and Elhanan of course remains - cf. II Samuel

21:19.

Saul's reaction to the song is similar to Solomon' s
response to Adonijah's request for the king's concubine,
another badge of the royal office:

"And why do you ask Abishag the Shunammlte for

 Adonijah? Ask for him the kingdom also for

he is my elder brother....." (I Kings 2: 22)

The story of . ‘Abishag itself illustrates the degree to
which the virility of the king, another aspect of his
warrior nature perhaps, is an important element in his
kingship. It seems significant that the story of the
succession to David should begin with this otherwise
incongruous tale of Abishag and that it was when the
king "knew her not" that Adonijah declared "T will be
klng" In this connection J. Gray, I and II Kings,

. 11 draws attention to field anthropological studies
whlch indicate that the authority, even the life, of the
king depends on his virility. He also points to the Krt
text from Ras Shamra where the sickness of the king is
assumed to disqualify him from reigning.
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An interesting passage to note in this context is
that found in 2 Samuel 19:9f. where the people of
Israel clearly regard Absalom's anointing to have
been invalidated by his defeat in battle whilst
David's kingship has been affirmed many times in
wars against the Philistines:

"The king delivered us from the hands of our
enemies and saved us from the hands of the
Philistines; and now he has fled out of the
land from Absalom. But Absalom, whom we
anointed over us, is dead in battle. Now
therefore why do you.say nothing about

- bringing the king back?" '

ﬁéiﬁérh'agaln has clearly demonstrated the importance

‘of the. foundlng of sanctuaries in the ideology of ancient

kings. He draws attention to the story of David and the
entry of the ark to Jerusalem; to II Samuel 7 and the
word play on n A.as meaning both “temple" and "dynasty";
to Solomon bulldlng the great temple in Jerusalem and to

“Jereboan's- founding of the shrines at Bethel and Dan; to

the rebuilding and strengthening or purging of the temple
performed by Jehu, Hezekiah and Josiah and finally to

the promises of Yahweh to Zerubbabel in which the
completion of the temple and his ascension of the

throne are closely bound. together, He is able to support

this-evidence with other examples from the ancient Near

Bast and to show that there is a close relationship between
the victory of the god and his founding a home for himself
on the one hand and the triumph of the king on his accession
and his building a sanctuary for the god on the other
(Halpern, Constitution, pp. 19-31). _

So, for example, I Kings 14:30, 1537, 16, 22:1-4 etc.

Mowinckel, He that Cometh, p. 102.

The question of the meaning of” 9V’ in the 01d Testament
is, of course, a live issue and has been the subjeet of a
number of discussions. Whltelam reviews the arguments

and decides in favour of UDU “having, as its root meaning,
"to govern" rather than "to judge". However, although

the term is sometimes used in a general sense, parallel

to 79Q or 9UQ in Hosea T7:7, Psalm 2:10, Exodus 2:14,
Amos 2:3, Micah 1:3, Zephenlah 332, Proverbs 8: 216 ete., it
does also have this special meaning of to adminster
Jjustice, which included hearing cases (Whitelam, The Just
King, pp. 58-61). Furthermore, although the focus in the
book of judges is on the military feats of these heroes

or heroines by which they came to power, the function of
"judging Israel" continued for a number of years: some
notlon of government seems to be implied therefore.
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Whitelam, The Just King, pp. 19-29

Whitelam, The Just King, p. 17 from ANET, p. 164.

So VWhitelam, The Just King, p. 24,

Cf. ANET, p. 151.

Whitelam, The Just King, p. 26.

This analysis forms the core of the book in Chapters 5
to 8, pp. 91165,

Psalms 50, 58, 75, 82, 97 discussed above pp. 46ff,

Jurgen Moltmann takes this disjunction between the ideal
and the real or, in his words, between promise and
fulfilment, as the ground from which hope and action
spring (Theology of Hope (1967), pp. 5~19 and Chapter II
pp. 95-139 in particular). What he does not see however,
in comnection with the psalms themselves, which are not
central to his understanding of the 0ld Testament, is
that the disjunction between the ideal and real is also
the mainspring of prayer and lament for the Hebrews.
Their response, incredibly, in the face of repeated

faith to turn to Yahweh and pray for his intervention.
Baton, KP, pp. 181-197..

Pss., 2:10f., I Sam., 2:3f., Pss. 62:4, 9. 4

The references given in notes 51-63 below are taken

from Eaton. The latter does give some references to
psalms which I do not consider to be royal and these

are not quoted. However the removal of these verses
does not affect the overall picture of the king's witness
except in so far as is stated in the main text. :

Pss. 18:50, 57:8-11, 61:9, 63:4~6, 118:9, 144:9, 9:2f.,
89:2, 138:1,

Pss. 14439, 40:4, 66:13~15.

Pss. 40:10f., etc.

So in Pss. 2, 18, 62.

Hg. Pss. 18:21-6, 40:5, 66:18ff.

1
Eg. Pss. 89, 9-10, 92, 40..
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Eg. Pss. 118:8, 20:8, 44:7, 108:13.
Pss. 40:5, 62:9~13.
Pss. 144:3f. |

Pss. 18:32f., 89:7.

Pss. 40:6, 77:14.

Pss. 2, 1 Klngs 3 5, Pss, 89:27, 91:15 cf. 20 1-2
21:3-5.

Eaton, KP, pp. 46-50.
Faton, XKP, pp. 137-141.

Eaton, EE; PP. 152f.

APPENDIX ITT

1.

That is as evidence of any acts of piety or devotion
or any religious experience outside of the main shrines

-and public acts of worship.

Evidence of this is found in I Sam. 16:14-23, 18:10f.;
II Sam. 1:19-27, 3:33f. and 23:1-7.

The ¥ Tl’l Q" heading of course, in the first place, may
not have been intended to imply authorship and in the
second is placed over several psalms which, by reason of
their mention of the temple or other such details are
clearly later than David's time. An attempt toassign
Psalm 51 to David on the grounds of the depth of personal
piety revealed there has recently been made by A.R. Johnson
(CPIP, pp. 419f.), as was mentioned above. The attempt

is not-convincing. '

This group includes Vorlander, Haddix, Bredenkamp et. al.,
op. cit. above.

G.W. Aniersqn, Evidence in the psalter of private
devotion in ancient Israel, VT 30 (1980), pp. 287-397.
Anderson draws a distinction between psalms in which
God is desired for his own sake (as in Psalm 42:1) on
the one hand and on the other hand psalms in which God
is desired for what he can give the suppliant (eg.
salvation from enemies or a return to health). This

distinction is useful but he fails to demonstrate that
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such a desire for God alone could not be found in
a psalm written for the cult.

In the case of the psalms discussed in Chapter 5 the
identity between the group who composed the piece and
who delivered the psalm in the cult means that only two

spiritualities are in operation.
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ADDENDA

Pp. 71, 251 Psalm 45 . .

' The RSV translation has been quoted here since
this seems to give the most satisfactory rendering
~of what is a notoriously difficult texj: with problems
in every verse. In v. 5 (MT 4) the RSV gives a near
literal translation of the Hebrew in the first half
of the verse where BH sees a corrupt text on account
of the dittograph " 'T\ T)Y'. If an emendation is to
be made, the most sen81b1e suggestion seems to be to
follow the LXX which reads:

Ko Gmwbv K& KoTevedov Won Roreri MLt

which would give the Hebrew " T\ )\ TV at the begimning
of the verse. Later in the same verse the Hebrew would
be translated llterally as:

"Ride forth for the cause of truth and humlllty,
.right" (so Anderson ad loc. ). The RSV here sensibly
follows the BH suggestion reading "P"!M PN - " for the
sake of" or "to defend” the right. In v. 5 (M 6) the
RSV a.g in follows the suggestlon of BH in tra.nspos1ng
" 5‘ TRNA DBY " 4o the end of the verse.

V.6: (M’I‘ 7) is a notorious crux interpretum. Later

Christian tradition (cf. Hebrews 1:8) and the LXX,

poss:.bly influenced by that tradition, suggest reading

" 5‘058 " as a vocative giving the translation:

"Your throne, 0 God, is for ever and ever". This, however,

would be a statement of the royal ideal, seeing the king

as divine, which goes way beyond the normal understanding |

of the king's nature found in the 01d Testament. It

seems better therefore, with the RSV, to see " Q?4) 5‘)\ " |
- used as an adjective here referring not to the kingy W

but to his throne (and therefore to his oifice) which

was instituted by and under the protection of Yahweh

and therefore ordaa.ned " 05!9 ". Such an understanding

of ® DY ﬂ bx _IX P " also gives .a better parallel

with " jv)sb ”9‘5 " in ‘the second half of the verse.

p. 134 'W.F,Albrlght, Psalm 68. HUCA XXIII, 1950-51, pp. 1-39.
p. 188 'Psalm 141:5

The Hebrew literally translated here would read: . |
"Let the oil of the head never anoint my head".

The RSV sensibly follows the LXX and other ancient

veérsions in reading " .y\l/'\ " for " VX", giving

the contrast with " \)'13‘" and " ‘T’Q n " in the first

half of the verse.




p. 190f.

Psalm 27:2

The RSV translates, in rather a tame fashion, the
Hebrew " "\\A*_'l ’f\X‘ 532: b" as "uttering slanders
against me" and ‘confines the vivid metaphor of

"eating up my flesh" to the margin. The metaphor
of wild beasts approaching.the suppliant here, as

elsewhere in the psalter, would seem to denote a
military aggressor (whether historical or ritual)
rather than simply slander (cf. Pss. 22, 59, discussed
above pp. 229-238).

Psalm 27:6
The phrase 'hyrun ﬁ])" provides further supportlng

" evidence that Psalm'27 was used in the ritual.
" DA " seems to have been a technical term for
. "victory ‘shout" as used in several different texts.
‘I Samuel 4 is particularly interesting as the " ﬁg |1j§"

is given in response to the arrival of the Ark:

ﬁWhen-the Ark of the covenant of the Lord
came into the camp all Israel gave a mighty
'i\S'I\S\ and the earth shook".-

"y lWJ%"ls also used of the shout given when the
Ark was brought into the temple (I Sam 6:15 par. I
Chronicles 15:28) and according to the Chronicler,

~at the rededication of the temple in the time of Asa

(II Chronicles 15:14). In the Psalms the word is
used, significantly, in Psalm 477,. the Psalm which would
seem to have been sung as Yahweh, his presence
symbolised by the Ark, went up to the sanctuary after
the ritual battle: :

Ny 4a0a o Vox aby

'\‘le b\p:l mm (P43 §,mTé¢)

" .w A" is also used in Psalm 89: 16 - in the first
half of the Psalm which would seem to have been taken
from the festival rites (cf. below pp. 220-224), AIl
these considerations taken together have the effect of
strengthening ﬁh?éssociation of Psalm 27 with the

festival and with the rising up of Yahweh to fight

on behalf of Israel and the king.

Psalm 27:8

Two texts which support the case for linking the phrase

w2y IQQ)J" with the Ark are II Samuel 6:4~5, where

David and all Israel are said to be making merry
" 07)"“355 " and the context clearly indicates
that this means before the Ark, and Psalm 24:6:

JP.):Z n' Sgg 23 PRI \9'}1'-1 3T Ay

(following, with RSV, the LXX text in omitting the
suffix from " *)D" and inserting " *®° bX")
Pgalm 24 is the p%alm most often associated with the
ascent of the Ark into the temple. These two texts,
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106

with other less convincing evidence, are quoted
by T.E. Fretheim in support of his case that
" O)D" can be a synonym for the Ark: The cultic

- use of the Ark in the monarchic period, Chapter.One.

- Psalm 27:13

The RSV translation omits the conditional. particle

" X’D IS " which begins v. 13 in the Hebrew. The
alternative is to assume with A. A. Anderson (ad loc.)
that the apodasis of the conditional sentence has
been suppressed. The abbreviated sentence which
remains, Anderson suggests, amounts to the emphatic
statement: "Ilave'belleved.....

Psalm 92:10-11 (11-12 MT)

The RSV translation is given here except that I have

retained (with NEB) "I am anointed", the literal

rendering of the Hebrew " "ﬂ’b] " rather than the
R3V's translatlon: "Thou hast poured on me" since the

?former seems to make better sense in view of the

1nterpretat10n of the psalm put forward above.

"The RSV, with several other translations, sensibly -

supplies the word "downfall" in v. 11 (MT 12) (so
New International Ver31on, Good News Bible).

t

Psalms 9~10

‘The RSV translation is given in the main in the

discussion of Pss. 9-10 and the following points would

seem to require clarification:

9:4 (M 5). This verse would be more literally
rendered by "Yahweh take your throne, a judge of
righteousness" - i.e. a righteous Judge and hence
to give righteous judgements.

:6 (MP 7). A case can be made, as is noted by
“Anderson’ (ad loc.) for re-ordering the phrases in

this verse §o that the phrase "everlasting ruins”
is applied to the fate of the cities rather-than
the enemies. The verse would then reads

"The enemy has vanished,

The very: memory of them has perished
Their cities thou hast rooted out,
They -axre ruins for evermore'",

-Agaln, Anderson notes the suggéStlon that the Hebrew

word " DAY at the end of this verse (which the RSV
takes as. emph33181ng the pronoun "them") may be
equivalent to the Ugaritic "Hm" meaning "behold" and
may therefore belong to the next verse,

9:9 (MT 10). The Hebrew here reads " MHNENE
~ literally translated "Let Yahweh be....". It seems
sensible to follow the RSV emendation to " 3)7\":

. . § -
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"Yahweh iS¢e....." (s0 Anderson ad loc., Good News
Bible, New International Version).

9:12 (MT 1%); 9:18 (MT 19); 10:12. For a discussion

-of the K'thib and Q're variants in these verses see

Chagter 2 n. 35 pp. 151f.% In 10:12 RSV retains

" 2R ", probably correctly, in spite of the BH
suggestion that the word should perhaps be dropped
on the evidence of the Targum.

9:13 (MT 14). Weiser's omission of " % 3WD " on the
grounds of metre, follow:y.ng the suggestlon in BH,

seems less wise.

Psalm 66:16 :

The RSV, along with most other translations of this

verse implies that " 0’90)( 1" is to be read as the
first word in the second half of the verse,




