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ABSTRACT

Revd. Peter Sedgwick. The Correlation of Moral Philosophy and

Christology in Anglican Theology, 1830-1870

The thesis argues that the influence cof eighteenth-century wmoral
philosophy on Victorian theology is seriously neglected. 1ts period
is 1830~-1870Q, but it looks bhack to Butler's work, and forward to thepublication
of Lux Mundi in 1889. Moral philosophy concepfualized the idea cf a
moral agent in ways seminal for a theology of the humanity of Christ {or
The Character of Christ). Tractarian svstematic theology was concerned
about this and informed on it. It reflects the influence of moral )
philosophy in its epistemology of faith znd its presentation of
Christology, quite apart from ethical issues. Chapter One is an
introducticn justifying the theoretical pesition lying behind the
chronolegical narrative and outlining the controversiss that existed in
1830 in moral philosophy and Christology. Chapter Two
shows the achievement of Butler in turning Anglican moralism into
philosophical rigour and a theology of divine providential action.
Chapter Three begins with the revival of systematic theology in 1830 by
Newman and Robert Wilberforce, and demonstrates the complex inter-
relationship of character, Christology and epistemology. Chapter Four
contrasts the Anglican reception of the Butlerian tradition in moral
philosophy with its handling by Mill. Determinism

and agnosticism are the legacy which philosophical radicalism

bequeathed to the nineteenth century theologian therefter.

Chapter Five offers a freewill defence by Seeley,
Newman's view of Seeley, and the greatest mid-Victorian attack on
agnosticism, the 1866 Bamptons of Henry Liddon. This results in a
virtual rejection by Liddon of the use of moral philosophy by previous
theologians, and the establishment of a theological ghetto. Chapter
Six summarizes the narrative, demonstrates that Lux Mundi revived the
use of moral philosophy in using Bradley and Green, and draws further
theoretical cenclusions on the relationship of character, moral

philosophy and Christology.
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CHAPTER ONE

introduction

of the enquiry of

is the fruit was To ctudy the use of the ~hrese and concent

twentletn century theology. This was a ceriod when 2070-

ular spologetic for Coristionity
i

croois” from miracle and wrovrhecy, turned for ammunition
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moral personhood.

what happened Lo this

o

pologetlic under the corrosive influence
of moaern wsycholory was, it avreared, a story demandinr

an onalyvtic narralor.
It turned cut, aowever, thet the lavins oi thne reaulsite
b 9 X " i
1

sideruble lacuna in the state oif tasolocical scholarshin.
For whereas The nistoriss of Victorian theoolomy had often
describ d the prominence of philosonhical idealism for the

theclogy of the later ninsteenth contury, wmuch less attenti

,—)
=
I

had been iven fo bThe uvaderrinning of the theologies of
the middle ye.rs by the moral wihilosonh of Hishow Butler.
the enguiry remained the "ch
carist", the historical centre of the saquiry shiited
Cractarians, lewman, (though we
shall not oe restricted fTo his nrlican works ), /ilberforce

end iilddcon, whese writin s freguently denloyed the concent

cI character, znd contributed very larizly Tte 1its later

popularity. ‘The ori;inal investigation remains to be
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carried out, but the present writer darves to claim that
it can now be done on a more sscure basis.

he limits assigned to the thesis, 1830 - 1870, are
justifi in that they suan the era wihen empiricism was
unchallenged at Uxford. 1t was conly in 1885 when L. H.
Creen became a tutcr at Balliol Jolleme, Cilor that the
tide bepgan to turn alnst empiricism. 37 1882, when
Green died, idealism was far more prominent. This thesis

is concernzd

which the woral =hilosophy of The

WEE

arly ninetesenth centuries.

Justification for restricting ernquiry

Fovement in the Churcn of Sngland can

grounds. first, i‘ractarians were deep
sirnificance of empiricism and moral
a notoricus oversimplification to sce
ment as simtly 2 crotes

t movement against (xford

with one expression of X“nglish empiricism,

late eighteenth and
to the Jractarian
be offered on two

ly aware of the

ohilosophy. Lt is

the ‘“racvaiian hove-

idberalism.

It certainly was that, but the movement was more clouely
imprinted by nmuch of what it oprosed than its condemnation
might «t first suzp secondly, The “Yractarian ilove-
ment aneld that the central locus of systematic Ttheolowny

lay in the Incarnaticn. Yhelr cevelopment of Charistologies
to support this conviction vrovides the natural mavtrix

for the consideration of tne character of Uhrist, which

is our taeme.

ihe restricticn of the thesig to five

mailin thinkers 1s
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acgein deliberate. [The thres wrincical theolorians in the
i‘ractzrian hovement were kewman, nobert L ilberforce and
Liddon. «11 three had 2 veneration for Hutler, and all

three discussed Christolopgy in the terms set by Chalcedon.

e tvo ovher taly

)

-
[

0

~re voth philosorhers. Butler

inspired the tar

nired wree theologians, while J. . Mill challenged

(D

them to rethink their anthropoleoiy.

Certain theolomiszns zand philcsophers of the 1eriod are
conspicuous by theilr absence from this study, and on the
vrincipal ones a word of explanation must te offered. ..dam

secpwick wos a reolorist who wrote in defence of a literal

O]

reading of Genesis. hls delence of o

tue decign argument was hurmonized with a reveresnce for
Butler, but this .nglican moralism und theology of scisnce
passed over Christology in the main. anothsr writer who

went into much great

o

r depth on Christ was James Martineau.

@)

hig Unitarianism was derived from & careiul philosophical
study, which included Butler. ile is excluded partly for
reasons ol space, and —artly because his Christology 1s =so0
foreign to The .Jaslcedonion definition. .ienry zid;wi
berin to teach T Uambridie frem 1459, but his moral

‘shilosopny was ot influentizl in theolos

three are 211 excluded from tnis story bacause they are
not relevont to the inter:lay of moral philosophy =nd

Christology in Victorian wngland. Fatthew .rnold has more
claim to be considered, but the debute he initiated really
began at the end of the reriocd covered by this thesis
and wus conducted with the philosophers and cler:y of the

late nineteenth century.



[

a1l five tainkers studied in this thernis uzsd Chz term

character". «t is nol used dy all Tive to the same <~z ree,

1, and refers to the correlation of moral
vhilosovhy «nd tneolosy. sfter 1270 two char.esg occur in

the term. First, 1t comes To have o non-moral reference

in zsychology, =lthourn 3ain, witc was a friend of i1l

&3]

and who piloneerad the transition from empirical shilosoonny
to rsycholosy, hed used it this way vrevicusly. J. o. Fill
wrote of his father "In uwsycholory nis funcamental doctrine
vas the formation of all human character by circumstonces,
through the universal irincinle of associaticn, wd the
conseguent unlimited possibility of improving the moral

and intellectusl condition of mankind by educaticon". (1)
Jo o [n111 shared his father's association of psychology
and morality. oSzin did not, and his work picnesred the
scientific study of wusychology 2nd social bioloiy, such as

zlton's Hereditary Genius of 1869 (2). Jccondly, the

concept of character comes Tto unave idealist connotations
of self-reclisztion in philosoyhy. In theology the self
is reclized throurh the work of the Spirit which brinrs

to man the fruits of the atonement. {obarly's "Christ

the rerfect renitent" is an examgle of the future develon-
ment of character after 1870. - further task remainzs to
be carried out on the period after 1370 which would = show

the subtly altered relation between moral wvhilosowphy and




tneoloyy in the works of Gore, Loberly, scobt .olland

Cne final justification lor tne rectriction of the scop
of this thesis lies in the nyrecment of all the three

theologians to treat Christolozy exvlicitly within the teorms
wrovided by the Chalcedonian deidinition, recisely Their
acceptance of Tnis 1limit snaclss us to identify with sonme

precision the preclce terms on vhich Their resvective

-

Curistoleories reflect the impact of moral thneolory. It
is their Caristocentriswm, of course, which ensure. the

permeation of the influence of moral Theclogy tarou_hout
Their work. whether inplicitly as in lewman's Lectures

on Justification, or exnlicitly = in Yilberforce's The

LUoctrine of the incarnation cr iiddon's ‘lhe Divinity of

Cnrist, the Christocentrism of Uthese theologisns stressed

fe of Christ rather thon his vwork. esvanrelical

opy Irom 1200 - 1030 was Christocentric butbt emphasise

el

1i
theolo
the death of Christ. ‘ractarisn theology however took the

Chalcedonian formula, and then spoke of Curist's Ycharactex"

,._

J

revealed in his life znd ceath., they developed the term
Yeharactenr! through moral ;’_}1’)_]'_1050'{3:”:,:\], I'I'lOVj_I'l{_«'; from “halcedon
to Butler., <ae intention of the thesis is to ewplain the

compactnezs of that sti:tement.

cariztolory 1g otudied dinn This Thezis as 1t vas et rooand
at Uhalcedon. fhe form and sctructure of the Uhalcedounian
formala gave The determinents within which idractarin

theolopy could vicriz. .Liter 1870, many theoleomions found

these structures a hindrance, =nd sought ©to move away Irom
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them. A0weva)the dractarian theologians {rom 18530 -

1870 found Chalcedon a irofound expreszsion of the truth

18 e

S

of the incarn=a

N

heology which are

)

hnere are of courss many aspects of t
studied alonrside Christology. The doctrines of the
atonement, eschatology «nd creation show the nature and
activity of Ged in the world and reveal the fundamentally

Theigtic empnasis in a Chzlcedonian understanding o

T the
Incarnation. & Christocentric theology will have as its

ultimate locus the person and work of Christ, but it will
also be contextualised by study of these other doctrines.
Hence reference will ba nmade in this thesis to doctrines other

than Christology from time to tine.

Chalcedon itself was not a piece of constructive or original
theology. It schoes Cyril's second letter to lestorius,

the Lome of Leo and other documents. ilevertheless, it

embodies significant Christological content. (%) The
Athanasian Creed wos also a significant document for the

Iractarians, and causcd a great controvery in the Church
of “nrland trom 1867 when attempts were made to reduce
its liturgical use (4). Four ascects of Christology are
worth elucidating tfrom this stitement. 'hese four are:
(17 the Lordshin of Christ arising from the action

of God in Charist;

(ii) the dependence of Cnrist on God;
(1ii) the (kenotic) condescension of God in Christ;
(iv) the .dam-hood of Christ, or his renresentative

g

humanity .(5)




a

‘o these four aspects, the staterents continually refer.

~hus Chalcedon of "one and the same son «nd (nly-

bepgotten, the divine logos, the IJord Jesus orist". This
sumnmarizses Cod's asctlion in Jirist.  lhe oth masisr Greed

runs "inferior to the Fathner, as btouching his | anhood",

~ ~ . £ 3 denr £ U
~n YO S an sTcls Ea e Ao N [a¥a) umaniyt SRS * b e)
n’}.ll L1 XVJ‘,[ N IRSTIE G Ll \l\_} 'Cl-d\)ﬁw\, L [V unmant :} Ci VIS T On

God. The Athanusian Creed alsc exzresses the condescension
of God to man, waen it says "suifered For our salvationg

descended into hell". lhe rervresentative manhood of Christ
1s shown in Chslcedon's claim that Christ was "in all things

like unto us, sin only excerted."

In these statements, trne cultic soteriology ©f the denendence
cf Carist zad the condescension of God is very mnarked.

sach of the three tneolo:ians felt that the CUhalcedorian
definitior and athanasian Creed re-expressed Jonrannine and
ssuline theology, and felt also that they must reintercret
this for tneir own day. They saw the life of CJhrist as an
obedient sacrifice, and continually returned to the signifi-

cance of every element of Christ's life and character for

such o~ sacrifice.

sach theolomian studied in the thesis bvelieved that the
humanity of Christ exnressed the action of Cod. urthermore,
ach theologian understoed woat human anature was by relabting
1t to the Incarnation. ihey did not simply wmove Ifrom the
Incarnation to @ definition of humanity, nor vice versa,
Hather the two were in tension. This tension is resolved

-

by allowing for a certain givenness in human nature from

the creation vhile attaining a new understanding of humanity



throush the Incarnation,.

interrelated forwm in our writers. The action of tod in
Christ is, in the first w»lace, described in detail by each

4 .a S > i e < - o A S ey ey rla ey 1T I~ oy
theolopgian. ..qually the action of Cod in man whom IHe has

=3

wade 1s worked out in terms of a sustaining rrovidence.
The effect of the action of God in Christ for humanity is
then shown. Ilext, the devendence of Christ upon God is
shown to be unique. fach theologian asks if humenity also
is dependent upon God, znd describes the fallen resistance
which our humanity offers to this need for dependence.

A further guestion worked out in this thesis 1s whether

o

the derendence of Christ uvon God alters the natures of

Hdis humanity. Thirdly, the guestion is asked as to how
(tod's condescending love ifor man is shown through Christ.
this questicn relates to the vrevious section on the fall

of man (for Liddon and Wilberforce), where man experiences the wrath of

God and not his lovca. Newman is morc guarded on the contrast. However,

the cost of the Incarnation for all three theologians is carefully delineated.

finally, there is the solicsarity of Christ with men.

[

lives in iis 1life the .teps of all men and from this the

imitation of Christ can bagin. Jinful man is alone,
separated by the gin thst is a divisive influence in

creation.
sLach of these guestionsconcerns the nature of humanity, the
way in which humanity can be related to other ports of

Christian doctrine, and the new understanding ofiered by
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the Incarnastion.

It has already been noted that what ultimately mattered for these
cheologlens was what is called a cultic (or sacrificial) soterioloay,
in which is revealed "the significance of every element of Christ's'
life and character”" for the sacrifice of this life. The
dlscussion given above referrsd to the new understanding
of humanity offered by the Incarnation. Character and
humanity are not identvical concepts. what is their relation-
ship? lhe tnesis claims that The transcendent zignificance

of Christ's humanity is revealed when the character of

Charist can be shown.

It 1is cextainly true that The nature of Christ's humanity

u

was different from our ovn because of the effect of the
divine action upon it. fet that may be different need

not express an ultimate, transcendent significance. Lhe
Chalcedonian formula speaks of Christ deing without sin,

and of beingm consubstantial with the Father as to his Godhead,

A

and with us as tc his Manhood. I shall argue tnat the

three theolopians stw ied here saw the transcendent sig-

Iy

nificarnce of Christ's humanity in the formation of Christ's

personal characver. his character cxpressed the perisctg

4

respinse of man to Lod walcn is :is sacrifice, and revealed
rfect love ol God To man. The argument will also
show Tthat it is Butler's moral philosochy which cnabled

the value of that character to be demonstrated in Christolory.

‘e term character is liable, as we have already noted, to


http://cai--.ce

be used in different wayo. n urgent guestion, thersfore,
aI'iges concermning its coherence #s a concept. 4an adequate

worliing definition sces character as depsndent voon & rior

unity in human noture, sxwressing itsgelfl in

action in a consistent manner. 1t refers first to the

o : PR S ~n . o ~r 4
exrression of a ux in action, and secondly to

3]

the disgwuositions which govern a man. Thus one can include

in the term charucter attitudes, intentionsg and natiterns

of behaviour. lLoral virtues can be agscribed te a character.

therefore before one can sieak of character, one must sneak

of human nature. :ence the thesis 1s taken up in larse

vart wivth the guestions which can be put concerning Cnrist's

humanity if one accerts the conzequen which follow from
the Chalcedonian definition in Christology. osivine acticon,
human degpendence and divine self-yiving will 11 affect the

aumanity of Christ. 1In detail, there will be consequences
for human knowledge and will. ‘Thus we are bound tec study
hiow our writers understand the cognitive, veliticnal and
affective humanity of Christ as it manifests divine action
snd perfect human response. This emphasis i1s in turn
coverned by a theology wnhnich is Christocentric and luces
the lcocus of theolowy ot the Incarnaticn. Jths result of

the analygis is, however, that ons moves to an anpreciation
2 9 PR

of the chsracter of Christ in the socrifice of is life and

If one element of tiie oriminality claimed by this thesis

is The inportance of the work of DButler for the ‘iractarian




%

~

Christology, it is no part of the clalm that this in-

by

Iluence was in any sense exclusive. (n the contrary, in

O

addition to the concents offsred by Butler, we ars obliged

1,
[

to take into cccunt the whole of the sighteenth century

"British Moralist" tradition, which was alsc used by the
dructarisns in 2 way net previcusly realized. This trad-

ition includes hcllaston, ohaftesbury, Mandeville, Hutcheson,
Butler, Hume, Ifrice and aAdam oSmith. « further polnt made
by the thesis is that there was a tension between their
use of the Pathers and the British lFicralists. It is there-
fores essential that Butler should be studied in depth, and
related fto his background. iHeference to patristic anthro-
vology occurs continually in the thesis. as one would
expect, .ugustine's view of human knowledge and of sin is
demonstrably iwmportant. o too is the controversy on
traduciaznism und creationism, concernin:; the origin of the
soul. =squally, Cyril's theory of the instrumental nature

3 .

cf Christ's humanity is imvortant for Newman. Finally,

ior influence on

[#]

aristotle naturally is mentioned as a ma
hewman. since 1n tThis case, there is zlready a full-length
study of the relationshiw of Aristotle znd Hewman, 1t is

sufficient to allude to the salient voints.

after looking at each writer's treatment of human nature,
we pass to the sipnificance of the term character in a
particular thinker. =s{ein The work of Butler is crucial.
‘fhere are limitutions in Butler's thou. nt. Hhis view of
character is not related to Christ, snd his theory of the

atonement (as the work of Christ) 1s very sketchy indeczd.
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ronetheless, we can see 1n bButler the way moral virtues

pe

are developed. +this background enables the writer to move
from the sinless, consubstantial human nature of Cnrist

to his character, which raveals to the eye of fuith the
transcendent, saving signiiicance of his 1ife and work,
which may be called his sucrifice. Hewman csnecially
emphasised the i1importance of cnaracter here.

The thesis which is to be Tested here iz that when the
Iractaricns spolke of Christ's humanity =2nd his character,
tney 4id z¢ in relation to an inheritance from moral phil-
csophy, without elucidation of which There can be no vro-
found understanding of their Christolory, and ultimately

of Their tTueolory as 2 whole., his contrasts sharply with
tiic conventional account given of the influence of Butler

in the nodern aistories of the eriod, where Dutler is
usually mentioned |if at alé, as The wvroponent of a theory

of analogpy used in a soshisticated aologetbic to be emnloyed
when the traditionsl arsuments for the validity of Christia-
nity seemed wsak zand uncoavincing. }y claim is that Butler's
value is at least as reat in develoning vhe theological
anthropology of Carist in vhis wveriocd. Hence Uwen CUhadwick,
Rearcon, Elliot-Binns and even the eminent philosovher

C. C.J . Webb are 211 in error in neglecting the imzortance
of the Jritish iforalists for the concejptualisation of Christ's

humanity and cheracter in Uroctarian theology. (6.

The chronological outline of the thesis can briefly be




civen. che sccond cnavter after this introductlion exsmines
Butler, with the emichasis »rimarily on The sermons. .owever
che .nalopy contextuallizes the reden,.tive activity of God,

‘nich 1s the backdro: to his view of character. The analysis

of Butler leads into Chapter Three, wihnere uewmon aid

dilberforce are studied. They were concerned with whelher

Christ suffiered, whether iis will was self-cen’
whether e vas omniscient. Jfhey then ~ass to Christ's
churacter, with moral virtues, dispcsitions, and idenls.

unigue and final. &an

is concerned with thne

13

"indwelling'" of Christ

nuracter of a Caristisn. The

creates a Christiazn character. Yet it is also true that to
know the humanity and charactsr of Christ for Ilewman

required a prior wre-understanding, bossd on a formed moral
charucter. .ence there is a digression on the interrelztion-
shio of wman's character in krnowing God, the character o

Christ and the character of the Christian wio knows God

in Christ,

Cnapter Four contrusvs the influerice of Butler on liswmsan
and ilberforce with tne alternative views of Jdohn Jtuurt
111, ®ill felt human nature was not hat Dutler s«id it
was. Yel he alsoc was concerned about chaoracter, and .art

'

of his oystem of Logic is devoted to this very term. It

C

also occurs often i Ln .iberty and Utilitarisnism. Lhe

1

thesis thus claims that Lewmn and ilberforce dis.rreed

cn what chuaracter was when speaking of CTarist, ot times

using Butler and alt Times the #at

1

herz. But a deeper dis-




zgreeument for them both was with <. 5. ¥1ll. Chapter Five
locks at one famcus Tractarisn atbempt to answer 111 and
to carry on the anglican vork of iewman wnd ilberforce.
This was the Christology of . . Liddon. vhapter Jix
summarizes the thesis. ihere seem to be for the thinkers
in the thesis three diffirent views of what character is.
sutler avgues that it is the object of = judpemeant on the

quallty of an arent wic has integrated his desires in actior

c;_'.

kewman -nd Mill unite at least in seeing character as

conceptual tool for The anmalysis of intentions and motives

thatt arises in exonloring the reasons for action. wilber-

force szees chsracter aus a corvorate idesal, Liddon as an
individual ideal, which can be exoressad in sucn a way as

to alfect the society in vhich the ideal is exuressed.

ihus the enqguiry concludes that for tae Wractvarians the
dispositional character of Christ revezled the activity of
the Godnead througsh the i1nstrument of the humanity and showed

tie redemptive significance of Uhrist's humanity. “hat i

(b

[ 3]

the thesis' primary claim; the second crgument is that th

0]

tractarians took the term character from Butler, and that
therefore no adequate account can be given of their christ-
ology which overlooks moral philosophy. accordingly what
follows should be read in two ays. Firstly as anhistorical
study of the (seriously ne lected) influence of Bishop

putler upon Victorian Christology, but seccndly as an entulry
concerned with the difference between character and human
nature, and thue with the relationship between moral nhil-
osophy and theology. The two ways are united by the fact

thot flewman, Wilberforce and Liddon both demonstrate the
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influence of Butler and also show that they disbinguished

between human nabture and character, using moral vhilosornhy

2
3}

as they did so.

U
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CHAPTER 2

CHARACTER IN BISHOP BUTLER'S MORAL THEOLOGY

"There is a greater variety of parts in what we call a
character, than there are features in a face: and the
morality of that is no more determined by one part,
than the beauty and deformity of this is by one single
feature: each is to be judged of by all the parts or

features, not taken singly but together,"

Sermon 12.9, Upon the Love

of our Neighbour, from 15 Sermons preached at the

Rolls Chapel . 1726,
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CHARACTER IN BUTLER'S MORAL THEOLOGY 1720-1740
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(a) Theistic
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{(c) Unsystematic
3. Implications of the thesis
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Summary: The Contribution of Butlexr to Theology
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INTRODUCTION: THE RELEVANCE OF BUTLER

Anglican theology was not marked in the eighteenth century by any
great interest in a systematic exposition of Christology, although there
was a persistent Unitarian controversy. This came to a climax from

1783-1790 between Bishop Horsley of St. Asaph and the Unitarian divine,

Dr. Priestley. Nor did the Evangelical Revival help. It returned to
the themes of Providence and Salvation. Evangelicals tended to
concentrate on the Atonement and the experience of forgiveness. It

was the Tractarian Movement which revived Christology as a study of
interest to Anglicanism from 1830-1845, Among his many works Newman
wrote on Athanasius and the Arian controversy. He also published both

the University Sermons and the Parochial and Plain Sermons. These had

a profound spiritual significahce, and wexe deeply Christological.

By 1848, the first systematic work on the Incarnation appeared,

Robert Wilberforce's Doctrine of the Incarnation marks the beginning of

Christological controversy. The interpretation of this renewed
interest in Christology is complex. It is not to be unde;stood as a
mere recrudescence of High Anglicanism, returning to patristic sources
and seeking to revive a Christocentric theology and spirituality. A
further reason is that both Newman and Wilberforce had inherited that
concern with the nature of man which informed the aspiration to holiness
so characteristic of the Oxford/Tractarian Movement . This concern came
from the eighteenth century British moralists, Shaftesbury, Butler and
Hume, but especially Butler. Out of this concern they were able to
present the person of Christ in a particular way. For Newman and

Wilberforce, the centre of the Gospel was not merely Christ the
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divine Son of God. Christ was for them the Pattern Man, the man of
perféct character, and this claim they could carefully work out by
using the traditions of moral philosophy. But there were problems too.
Alexandrian Christology in one regpect could be helpful in stressing
the unity of Christ, as in the formula of Cyril of Alexaﬁdria, "one
incarnate nature of the Word of God." But this Christology could also
create difficulties in speaking of Christ as man. There is a tension
between Christian Platonism and the influence of Butler when talking of
Christ, the Pattern Man, or the character of Christ. The tension is
heightened by Wilberforce's desire to answer Strauss' Life of Jesus,
published in English in 1846, The period 1846-1848 is the opening of

Christological controversy.

Wilberforce's answer to the translation of Strauss, and Liddon's later
reply to . Mill both centre around the concepts of humanity,
moral character and Christology. 1846-1848 sees the emergence of the

debate in full blown form which is studied in this thesis.

Newman took the concept of character further. How one knew the
indwelling Christ was by a reference to the Christ of the gospels;
only so could the power of Christ in man be described, So character
applied to Christ, could describe that Person who now dwelt in a

Christian's heart by faith.

Yet the very process of faith involved a moral discernment of
divine reality. Conscience and the illative sense witnessed to the

truth of Christ's divinity and humanity. But both conscience and




27

the illative sense stemmed from a person's character, Once again the
moral tradition of the eighteenth century emerges as a vital factor in

the new developments,

Moreover, it was axiomatic for these writers that a Christian
grows in holiness and depth of truth. The sanctification of a Christian
never ends. What he grows into is a partial realization of the
perfect character of Christ. Again the moral tradition of the eight-
eenth century is crucial. Alike in speaking of Christ, knowing Christ,
and in the search for our sanctification the concern with morality and

character is crucial,

All this presupposes a tradition to bhuild upon. It was there,
and the Tractarian reverenced it. Butler became a central figure for
them, The purpose of my argument in this second Chapter of the

thesis is, therefore, as follows. Butler was a philosopher whose
methodology became central both in its method of cumulative
probabilities to attain certitude and in its analogical reasoning
between material and spiritual reality, For sacramentalists such as
the Tractarians The Analogy became very important. The Tractarian
also fought against the cold rationalism of agnostics and sceptics,
and here £he method of certitude was important, But a third use of
Butler was  the detailed analysis Butler gave of the complexity of
human character, his resolution of this complexity by talk of a system
in human nature, and his fixm concentration on the possibility of
redemption and future judgement for a Christian's character. In other
words, it is not merely the form of Butler's argument that mattered to

the Tractarians, it was what he was writing about. Butler had great
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weaknesses, characteristic of his age.  The Christology is weak, the
interest in systematic theology low, the appreciation of history slight.
But as a moralist he provided a phenonemology of moral evil, and a
structure for "the private theatre of the soul”, The Tractarians

never forgot this,

This thesis then seeks to show that the revival of Christology in
Anglicanism from 1830 in England, carried with it a commitment to
carrying on the tradition of moral philosophy that began with Locke.
The Tractarians did not merely preach Christ, they preached the
character of Christ. They presented Him to those with characters
needing to receive Him but also able to receive Fim: to men aware of
the claims of holiness upon their souls and of their own imperfections.
They preached to an educated audience who also knew Butler, so,
although this thesis is concerned with Christology from 1830 to 1870,
it is to.Butler we must first go to understand why his influence was so
seminal upon a Christology written 80 years and more after his death,
Butler the theologian, philosopher and moralist provides many of the
ideas and language of a later generation: we must first see what

Butler's own ideas were,

Hence a thesis that covers the period 1830-1870 begins with a
long survey of a moral philosopher a century earlier, Butler is
surveyed in exhaustive detail, because he was so influential for these
theologians, Still more, the work on Butler's methodology as it

influenced Newman's Grammar of Assent has been done often. Yet

the correlation of "character" between the two men has not been worked

out. Indeed, Butler's masterly treatment of character has been ignored
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by these theologians fascinated by his treatment of analogy. Since

Butler's Sermons have been studied only by moral philosophers, his

Analogy only by philosophical theclogians, and his overall work rather
glibly placed in histories of thé eighteenth century, histories of
apologetics, or histories of Christian ethics, it is higﬁ time that

the entire corpus of Butler's work is studied from the viewpoint of a
systematic theologian, The Tractarians regarded him this way, and
that is why he is studied at length in this thesis. The justification
for beginning a thesis on Christology from 1830-1870 with Butler is
that he is crucially influential for systematic theology and he has not

been studied hefore in this way.

I. BUTLER ON CHARACTER - PRELIMINARY CONSIDERATIONS

1. SUMMARY OF ARGUMENT

Butler's ethical theory is coterminous with his theological one.
He did not separate out his thought into moral philosophy and
theology, but achieved an untidy, loose but ultimately coherent vision
of man made in the image of God, Butler is of interest to this thesis
precisely because, as will be argued, the concept of character holds
together the theological and philosophical sides of his thought, In
the fairly meagre writing on Butler in the last twenty years the

concept of character has been ignored,

Butler is not a theologian fond of telling stories, with
characters who interact and held our attention. Character for Butler

is a technical concept that unites a system of thought both
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philosophical and theological, and which is inherently untidy. But
one cannot have a character without telling some story about it, and
so we find Butler meditating on the story of David and Nathan, and
the story of Balaam and his ass. Yet character for Butler is part of
the essence of morality, which he calls "the thing itself”, and having
got character off the ground by telling a story, he concentrates on
"the thing itself". It is important to note that what has been
called narative theology in recent years is not found in Butler. A
narfative theology requires characters, but characters do not require
narrative theology. Character is a more basic theological ccncept
than narrative in my view, Character is what men make of themselves,
and what Butler relates to the way of the world as both a theologian,
moralist and philosopher, Character is good or bad, and religion is
true or false. If religion is true, then one sort of character is
better than another, It is better that men have violent emotions
which cause evil, than that they turn in on themselves in settled
evil of endless complexity. This is not merely good moral advice.
The "common passions" can be harmonized, and eternal life won once
true Christianity has made men sanctified. The alternative is
serenity based on a prolonged self-deceit about one's moral failings,
The pricé of this is the avoidance of knowledge of "a higher judgment,

(1)

upon which our whole being depends. Thus it is ultimately a

theological focussing on redemption and judgment which governs this

interest in character, Religion

"requires real fairness of mind and honesty of heart.
And, if people will be wicked, they had better of
the two be so from the common vicious passions with-
out such refinements, than from this deep and calm
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source of delusion; which undermines the whole
principie of good.... and corrupts conscience, which
is the guide of life,"(2)

The stages of the argument we shall pursue are as follows:

(i) Butler's thought is theistic throughout, and I will arque
that talk of its independence from theology is inaccurate.
But it is neither systematic nor Christological, It
stands deliberately in the Wisdom tradition, and at times
appears Stoical,

(ii) There are four underlying presuppositions in his thought,
It is ethical, factual, naturalist and teleological.
The Telos lies in the final ethical judgment of God in a
"future life", This world is one of moral probation,
where God attempts to create in man a character like his
own. Thus the ethical and teleological aspects are
related.

(iii) There are four moves necessary for this claim to be

vindicated, First, if God is to deal with man as a
moral agent at all, he must have personal identity and
moral responsibility. Second, the concept of

character is worked by means of proportion, a term taken
from an earlier philosopher, the third Earl of Shaftesbury
(henceforth simply called Shaftesbury), who was taught by
Locke . Third, the Analogy of Religion discusses the
predicament of man. Man is wicked, finite, ignorant and
unbalanced, He is then, (as MacKinnon says), alienated
from himself. Yet he is redeemed as God causes a new
character to be created in him. Fourth, the character

of man is related to the love of God, and to those "who
call themselves Christians”,

2. THE NATURE OF BUTLER'S THOUGHT

Butler's work is characterized by the presence of certain bhasic

features, to which we must briefly turn our attention.

(a) Butler's Theism

Butler's thought is theistic in the sense that Philosophy and
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Theology cannot be separated in his writings. His thought has an

inherent unity.

It is suggested by T.A. Roberts in his commentary on the Sermons
that Butler has a theological ethic only in the broadest sense of man
being created by God, Whils this is a "very important regard",
Roberts nevertheless holds that for Butler right and wrong are so
"prior to all will whatever", It is thus prior to the will of God
as well. So it is not strictly a theological or Christian ethic,
argues Roberts but Butler argues that men have very limited krnowledge,
All they can properly know is morality. It is true that for Butler
this is the case, (and things are right or wrong), whatever our will
may want, But what is the relation of morality to the created
universe? Butler's God is absolute and omniscient, and we do not

u(3)

know how He works. "The methods and designs of Providence are

beyond us. The power of God is greater than morality, although it
does not alter morality. Butler's ethic is primarily one of goodness,
the goodness of God. Science is only a diversion if it attempts to

explain creation in ways that do not benefit man, relieve pain and

(4)

establish religion.

"God Almighty undoubtedly foresaw the disorders, both
natural and moral, which would happen in this state
of things. If upon this we set ourselves to search
and examine why He did not prevent them; we shall,
I am afraid, be in danger of running into somewhat
worse than impertinent curiosity", (5)

"It is easy to see distinctly, how our ignorance, as it is the common,
is really a satisfactory answer to all objections against the justice

(8)

and goodness of Providence".
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Butler is secondly a theistic thinker because he is
BEudaimonistic - Professor Burnaby's Amor Dei places Butler at the end
of the line of theologians from Augustine who affirm the validity of

(7)

human longing for God. It is not, as Nygren argues in

Agape and Eros, an inherently corrupt desire that man has to be

fulfilled in God, Butler notes that God is only'found by those who
seek for.the ultimate, Beyond right and wrong, and deeper than
morality, Butler seeks for "somewhat which may be to us that
satisfactory good we are enquiring after". "Ncthing is more certain
than that an infinite being may Himself be, if He pleases, the supply
to all the capacities of our nature".(s) Yet the way to know God is
by morality, though the resignation of cur will to his, "when our will

(9)

is lost and resolved into His". We are not simply to seek to make

others happy, but to follow "the ways" which He has directed."(lo)
This identification of morality and divine commands again shows how
theological Butler's thought is. We must seek to promote good "in
. . . (11) -

all ways not contrary to veracity and justice". We feel moral
obligations because God lays them upon us, and we feel them "quite
distinct from a perception that the observance or violation of them is

. . (12)
for the happiness or misery of our fellow creatures", Lastly,
Butler is a theist, because, as well as the regulative and Eudaimonist
aspects of his thought, he is a believer in providence, "The
happiness of the world is the concern of him who is the Lord and the
proprietor of it". "The dealings of God with the children of men are
not yet completed and cannot be judged of by that part which is

(13)

before us". Evil exists, and Butler does not minimize it,

But it is not a fault in the creation, and only our ignorance makes us
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think so. "All shall be set right at the final distribution of

. 14
thlngs".( )

(b) Lack of Christology

Butler has a theory of the offices of Christ in the Analogy,
and he defenas the natural probability of Christ's mediation, But his
ethical and philosophical system works on general laws, Christ
enables us to keep these laws, and the generality of law is broad
enough to encompass miracles, The mediation of Christ enables us to
avoid our punishment, although as noted later Butler's theory of the
atonement is inchoate. Butler holds to a retributivist theory of
punishment, which of course would be analcgous in human society to
divine action in nature: Christ then only illustrates what the moral
requirements of God are in his government of men. Butler's theological
ethic is thus theist, not deist nor Christological, Christ
illustrates the general requirements of morality, but this morality'is
established by God, who intervenes providentially inhuman life. Butler
may not be reduced to a theory of general providence and revelation,
nor is his ethic fully autonomous, He escapes the categories of the
theological debates of the present day. Christ is not the centre of
his theology or ethics, yet man is not the sole agent of his actions,

for God constantly intervenes in human life.

The New Testament epistles only have force so long as the local
conditions and usages remain. They were addressed especially to
their age, which has now past. So the prescriptions of the

apostolic epistles "cannot at this time be urged in that manner, and
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-
with that force which they were to be primitive Christians.”(lg)

A prior obhligation on all men to the Christian revelation is the
created nature of man, which enshrines the natural law of virtue.

This is a greater obligation than the historical truth that "God sent
His Son intc the world to save it and the motives which arise from the
peculiar relations of Christians, as members one of another under

Christ our head",(l6)

The reason given is similar to that of the
young Hegel in his early writings. For Butler, as for Fegel in his

Early Theological Writings, the sufferings of the early Church turned

Christians t2 meditate on the sufferings of Christ, and hence to a
form of union with Christ, Yet to say "we are one Body in Christ"
is merely "an additional motive, over and above moral considerations,

to the discharge of the several duties and offices of a Christian".(l7)

Furthermore, Butler claims that "the inspired writers" of the New

Testament agree with him on the prior importance of natural morality.

Natural morality or natural law is not clearly defined. It was
left to a successor of Butler, Thomas Reid, of Scotland, to work out
a theoxy of the rational content of morality known by the intuition of
reason, Butler gave no such emphasis to rational intuition (although
traces of it are there) nor is there any categorical relation of the
moral law to the laws of natural phenomena. Their unity is found in
the will of God, not in the identification of a prescriptive moral
law with a descriptive natural law, as in classical Thﬁmism.
Natural law is natural for Butler because when men are moral they are
true to their nature. Butler felt rational intuition was too
narrowing an epistemology for man: rather man knew what was right by

conscience, both a feeling and a movement of reason. Butlexr was
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neither a rationalist nor an advocate of moral sense as feeling alone.
There is a "natural order of human conduct" revealed in the complexity

of moral and religious psychology as it mediates the will of God to men.

(c) Absence of System

There are three reasons why Butler may be classed as unsystematic.
The point is important because eighteenth century Protestant Lutheran
and Reformed theology was either highly systematic or else affected by
Pietist irrationalism. Likewise, Roman Catholic writings on ethics
oscillated between sentimental devotion and Thomist manuals. Butler
is neither, as a theologian. His theology comes through his sermons,

and is untidy and yet coherent,

Butler is unsystematic because he uses two diametrically opposed
styles. The sermons work out an anthropology which is highly

articulated in Sermons 1-3, but recurs in later sermons in short

bursts. Yet the Sermons are complemented by the closeknit, reflective
style of the philosophy of religion in The Analogy. Lastly, there is

the compressed argument of the Dissertations, especially of Personal
Identity. Unless the form of the argument bears no relation to the

content, Butler is building an argument in several different styles.

Secondly, it is impossible to supplement Butler's writings with
his private papers or occasional writings. He praised the virtues
of silence, spent several years writing The Analogy at Stanhope,
Co. Durham, where he was described as 'buried', and ordered his papers
to ke destroyed in his will, 411 that remains are his philosophical

letters to Samuel Clarke, the episcopal charges, a few letters and
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six Sermons apart from the Rolls Sermons and The Analogz. Little is

known of him as a man.

(18)

Thirdly, moral philosophers have had a field day arguing
whether the references in The Sermons and The Analogy place Butler as
a sentimentalist or a rationalist. This point is not germane to the
thegis, but it illustrates the unsystematic nature of his writing.
Yet Butler never appeérs to be careless. In a detailed examination

of his literary style, Duncan-Jones shows how Butler carefully weighed

his words. He was probably as careful in philosophy. Butler appeals
to probability in his arguments, This has provoked discussion and
argument . J.R. Lucas approves of this handling of reason against

Hume's "flat" concept of reason, while Anders Jeffner rejects the
methodology as going beyond the evidence. Lucas identifies Butler,

indeed, with Cleanthes in Hume's Dialogues Concerning Natural Religion,

where Cleanthes appeals to probabiiity. Lucas ignores Jeffners
careful fefutation of this identification, however, Butler's use of
probability was neither imitated nor portrayed by Hume. But his
actual style of arqguing is also cumulative and probable, Gradually
men are convinced by the weight of the whole argument, and its many-
sidedness. If this is the data thét should count when arguing, so
also should the literary style be many-sided, which above all should be
weighty. Fifteen closely argued sermons together give all of Butler's
doctrine of man, and not, as MacKinnon rightly says, the first three

entitled 'On Human Nature'.

There is then an alternative to Protestant and Catholic theology.

It is inductive, philosophically acute, with careful language, complex
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arguments, and untidy but overwhelming appeals to the whole past
reflection on one theme, So Butler builds up his case keeping close to

human experience, the transcendent reality of God, and the ever-

pressing reality of conscience, Newman regarded The Analogy and the
Sermons as masterpieces, Yet they are certainly as unsystematic as

any theology could be.

3. IMPLICATIONS FOR THE THESIS

The greatness of Anglican theoclogy in the period 1830-1870 lay
to a considerable degree in the fact that it attempted a profound
engagement with a living tradition of moral philcsophy. Even when the
theologian and mcral philosopher, Butler, who had launched this
enterprise became no longer fully credible, theologians did not simply
abandon moral philosophy. So deeply had Butler influenced Tractarianism
that the theologians of the mid- and late nineteenth century felt they
had to come to terms with the dominant moral philoéophy. Liddon,
therefore, was preoccupied Qith gquestions of free will and conscience
in his Christology, and attempted to refute J.S. Mill and the
utilitarian determinists, The anthropology constitutive of a
Christology was based on a philosophically rigorous account of man as a
moral agent. To put it another way, one of the most famous contribut-
ions of British empiricism to philosophy is the eighteenth century
school of "the British moralists." This centred for Anglican
theologians on Butler, This school not only had implications for
ethics, it had profound implications for Christology, and one of the
best features of English, and especially Anglican, theology from

1830-1870 was that it responded so well to Butler, and other moralists.
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We must now discover why Butler had the influence he exercised so

strongly.

II. THE PRESUPPOSITIONS OF BUTLER'S ARGUMENTS

How then should Butler be interpreted? Notby appealing to his
use of théological loci nor by an adherence to philosophical arguments
which follow one school or another, Butler was a very private man with
his own vision of life. The four aspects of the expression of that
vision are not inherently theological, The four are his concern with
teleology, naturalism, ethical objectivity, and empiricism. In the
hands of an evolutionary ethicist, one could be agnostic and defend the
existence of moral value, which was found in an emerging pattern in
human nature, and thus transcend the is/ought distinction with an
appeal to the empirical authority of fact, Yet Butler argued that only
if we see all four under the Providence of CGcd do we fully enlarge our
vision aright, Jeffner(lg) and Duncan-Jones(2o) see the appeal to
Providence as emotivist, But Butler's appeal to Providence is an
epistemological claim of how a thing is held in being and presented to
our perception, As MacKinnon again notes, "It is when we come to
terms with the particularities of our actual nature that we are made

1) i

most sharply award of the transcedent claims of morality”.
government is discovered when we "come to terms with the particularities”

of our own untidy lives.
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1. FIRST PRESUFPOSITION - ETHICAL OBJECTIVITY

In a famous passage, Butler appeals to the helief of moralists,
ancient and modern, that there exists "the moral fitness and unfitness

. . . . (22) .
of actions, prior to all will whatever”, This abstract argument
is supported by an appeal to the authority of fact, which must wait
until we discuss this theme in Section 3. below. Yet the co-existence
of abstraction and empiricism is typical: it defies neat compartment-
alising. There is then

"an original standard of right and wrong in actions,

independent upon all will but which unalterably

determines the will of God to exercise that moral

govexrnment over the world, which religion teaches,

i.e., finally and upon the whole to reward and punish

men respectively as they act right or wrong".(zg)
While I have argued that one must place talk of 'determining God's will'
in the context of epistemological finitude, and the mystery of

providence, it remains a striking claim for Butler to make on behalf of

ethical objectivity.

Morality will remain even if all religion should cease. Religion
for Butler is of two sorts, natural and revealed. Natural religion is
the worship of a God who governs therworld morally and responds to
our moral actions in a future life, It includes the other religions
than Christianity. Revealed religion is simply Christianity.

However, the identification of revealed religion with Christianity was
not carried on to a confessional theology. Butler shows little
interest in expounding the 39 Articles of the Anglican Church. He
moved as an adolescent from the Free Churches to a philosophical

theology that accepted Christian revelation as true, if partial, and he
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also accepted an erastian and sacramental ecclesiology. This
inevitably was bound to lead him into Anglicénism, but he was not a
defender of its doctrinal stance per se. Newman felt Butler was

"the greatest name in the Anglicaﬂ Church" but ironically Newman felt
no twinge of betrayal to Butler when he left Anglicanism; despite
Newman's life-long veneration of Butler, This was because Butler'’'s
place in Anglicanism was not as a defender of its confessional theology,

but because Anglicanism gave Butler a philosophical and sacramental home,

If the proof of religion no longer convinced men, and for
Butler proof was necessary for religion to be acceptable, then God would
no longer be worshipped. The assertion of God's glory woculd be
rejected: "yet still, let the assertion be despised, or let it be
ridiculed, it is undeniably true, that moral obligations would remain
certain".(24) Butler did not, of course, mean that men could not deny
moral obligations( since he knew Hobbes had done so, and he carefully
refuted Hobbesian egoism. For something to be 'undeniably true'
it had to be so only if the-reality of human nature would force a man
to assert this. Hobbes could only deny this truth of moral

obligation by ignoring the reality of human nature for his own

philosophical system,

The moral faculty by which we judge whether an action is right or
, . (25) . , . .
wrong 1s conscience, Right and wrong are primarily predicted of
actions, and of characters expressing themselves in actions, Again
Butler's thought defies neat categories. Religion is, at the lowest

account, relevant to ethics by rendering explicit the sanctions for

ethical behaviour, whether as reward or punishment.
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"Now i1if human creatures are endowed with such a moral
nature as we have been explaining, c¢r with a moral
faculty, the natural object of which is actions; moral
government must consist in rendering them happy and
unhappy, in rewarding and punishing them, as they follow,
neglect or depart from, the moral rule of action inter-
woven in their nature, or suggested and enforced by this
moral faculty".(26)

Whether Butler believes that ethical judgments can simply be defended on

the basis of fact is uncertain. At one point Butler advances a theory
of naturalism in moral obligation. "Your obligation to obey this
(27)

law .... is its being the law of your nature", Yet "that authority

and obligation which is a constituent part of reflex approbation"(zs),
goes beyond any authority of the nature of man. It is grounded in the
nature of the universe itself. This constraint of moral obligation is
mediated and known via human nature, however: it is a 'known

(29)

obligation!, Thus a human disposition to avoid immoral action is
not dependent on a prudential self-awareness grounded in our fore-
knowledge of divine punishment if we transgress the will of God, but is
rather merely the result of our obligations to ourselves: we are by
our "very nature a law to ourselves". "It is not foreknowledge of

the punishment which renders us obnoxious to it; but merely violating

a known obligation".(30)

Inherent in moral judgment is the concept of ill—désert, or good-
desert. Although disposition and character are evaluated by action in
which they are expressed, the description of an action is more than
the consequences which it causes. Inherent in description is the
concept both of imoral value and moral desert, a desert which postulates
three agencies which carry out the sanction required. These are

nature, man and God. Bll actions are moral actions, for 'mere'’
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empiricism is inadequate. But all moral actions involve moral
government ., Butler gives an illuminating example. A man is left to
die alone. Yet is this a moral action? If one has in all innocence

caught the plague, it is not a treatment one deserves, although it may
be a prudent course of action to avoid infection of others. Butler
implies there are other cases where one might deserve such abandonment,
In all moral epistemology , we condemn or reward, and what we condemn
or reward is not co-humanity, solidarity or, in Butler's words, the
love of our neighbour, but this virtue is commended together with
justice and truth ('veracity'). Again the description of an action is
.not enough if it is given only in empirical terms; it refers also to
a non-natural reality, and is inherently related to it, Yet Butler is
no Kantian, There is only one reality, and that is the one we all
know with our senses, reason and éonscience. Any world "behind" this
world is a fantasy, unless one speaks of the divine government within
this world. Butler equally charts a different course from the one
Kant was to follow when he denies the importance of whether an action
was done to benefit an agent or not. Actions are good if they accord
with benevolence, justice and truth, for action for one's own interest
is a perfectly proper way of behaving. So Butler writes in defence of
these points:

"We are constituted so as to condemn falsehood, unprovoked

violence, injustice, and to approve of benevolence to

some preferably to others, abstracted from all consider-

ation, which conduct is likeliest tc produce an over-—
balance of happiness or misery". (31)

"Benevolence, and the want of it, simply considered, are
in no sort the whole of virtue and Vice".(32)
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"We may judge and determine that an action is morally
good or evil, before we so much as consider whether it
is interested or disinterested .,.. Self-love, in its
due degree, is as just and worally good, as any
affection whatever".(33)

"Moral obligations arise immediately and necessarily

from the judgment of our own mind, unless perverted,

which one cannot violate without being self-condemned". (34)
Yet, as said above, all this is known and mediated through the nature

of men, So it is to the second of Butler's presuppositions that we

now turn.,

2. SECOND PRESUPPOSITION - HUMAN NATURE

There are three basic points to be made concerning Butler's theory

of human nature, as it is related to ethics and to character.

First, man can if he wishes know himself more easily than he knows
anything else, As will be seen later in the Section on personal
identity, Butler holds that the essence of man is reason, will and
memory. Since Butler had no interest in the unconscious, man for
Butler need not be a mystery to himself, We have a privileged access
to our own minds, and to our intentions. Thus the fall of man is
demonstrated by the fact that we are often, and quite unnaturally,
strangers to ourselves.(34b) The nature of man is a crucial concept

in this thesis, and we will study the term "natural" in Liddon and

in Wilberforce.

Second, the word natural is for Butler the place where the glory
of God is revealed, God's holiness and majesty is found as man is

seen to be created and sustained by God. Man's nature is "in-formed"
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by God, and the nature of man includes his intellectual creativity and
moral relationships, Thus man's relationship to God is where man is
most himself: to be with God is not to open oneself to a heteronomous
lawgiver, but to be oneself, In the stress on both the theonomous
nature of man as a law to himself, and on the relational aspects of

man as part of the 'natural' rather than the physical, Butler anticipates
current Réman Catholic views on natural law in sucﬁ theologians as

Schuller and Fuchs_(BS)

God 1s ontologically and epistemologically
transcendent, but he is partially revealed in human life here and now,
not merely in the Bible. The Pauline usage of natural in Romans 1
and 2 is approyed of as giving a biblical bazis to natural law much as
contemporary Catholic theologians such as Schuller argue, and this is

also a passage Where Butler finds a reference to conscience. Human nature is

made far better than we know by God: the faults in nature are due to our

abuse of it.

"Men may speak of the degeneracy and corruption of the world
according to the experience they have had of it; but human nature,
considered as the divine workmanship, should methinks be treated as

sacred: for 'in the image of God made He man'."(36)

Thus the
Imago Dei in Butler is ontological, not relational as in Protestant
theology of this pericod, Man is God's creature because he is who he

is, which is to say, made in a certain determinate way by God: and

this he can never lose as a rational agent,

Thirdly, the correlation of the ethical realm with human existence
renders the transition from ethical theory to ethical practice imprecise.
Yet, equally, the theory itself will not be clear cut, precise and

certain. Logical demonstrations of ethical theory are improper.
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As MacKinnon notes, the influence of Aristotle‘'s Ethics is strong in
Butler and the theologian so influenced also by Butler, Newman.

3
"We can only achieve that degree of accuracy (glﬁyhﬁfb< ) that its

subject matter permits".(37) This puts an end to the speculations of
his age that a "Newton of the moral sciences" might arise, The laws
of morality were not reducible to anything akin to mathematical theory,
and if they were reduced in this way, there were meaningless. Yet
Butler is often seen as a theologian highly impressed with the parallels
between scientific and theological reasonings. Unlike Protestant
theology, the impact of eighteenth century science went deep into his
_conception of theology. Theology was to do with experience; 1t was
inductive; it had its authority, as science had; it worked on laws.
So Mossner has identified Butler with the Deist Cleanthes(38), and
Jeffner has identified him with.the theologians of the design argument,
But Butler is more subtle than Mossner or Jeffner will allow. He scught
for inspiration in scientific methodology, but his knowledge of it
enabled him to know the limits of this same methodology. The difference
between theology and science is not that of faith and reason, the
invisible and visible: it is between that which never can be reduced to
rational coherence, and that which can. Men and God are free; nature
is not. So the distinction is between the proper limits of his
knowledge, and what lies outside them, in the searching agnosticism of
the 15th Sermon,

"It is to be observed, then, that as there are express

determinate acts of wickedness, such as murder,

adultery and theft: so, on the cther hand, there are

numberless cases in which the vice and wickedness cannot

be exactly defined; but consists in a certain general
temper or course of action".
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He writes in Sermon 10 of the Rolls Sermons, "Whoever will consider

the whole commerce of human life will see that a great part, perhaps the
greatest part, of the intercourse amongst mankind, cannot be reduced to
fixed determinate rules. Yet in these cases there is a right and a
wrong. But who can define precisely, wherein that contracted spirit

and hard usage of others consist, as murder and theft may be defined?"(4l)

3. THIRD SUPPOSITION - EMPIRICISM AND FACT

1f defined at all, life will be known by the methods of empirical
knowledge, guided by reason and morality, Like Newman subsequently,
Butler was glad to ke an empiricist, The complexity of human nature
was for him part of the complexity of design in the world as a whole,
Intuition was an insufficient ground for asserting the existence of
ethical objectivity, Ethically objective truth was known through
conscience.as it guided the true performance of human nature. But
Butler held that a careful examination of facts woﬁld reveal a pattern,
an analogy, hetween the workings of nature and religious truth,
Although Butler could make assertions in an a priori manner, especially
when influenced by Clarke, more commonly he starts “from a matter of
fact, namely what the particular nature of man is ....; from thence it
proceeds to determine what course of life it is, which is correspondent
to the whole nature".(42) One clear example of this is his disagreement
with Thomas Hobbes that man is totally €gotistic » Butler has two
stratagems. One is to show the verbal inconsistencies of the Hobbist

view; but the deeper appeal is to empirical data. The whole question

"is a mere question of fact, or natural history, not
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provable immediately by reason. It is therefore to
be judged of and determined in the same way other
facts or matters of natural history are: from a
matter of fact, namely what the particular nature of
man is ....; Ffrom whence it proceeds to determine
what course it is". (43)

"Tt is a mere question of fact, or natural history,
not provable immediately by reason, It is therefore
to be judged of and determined in the same way

other facts or matters of natural history are: by
appealing to the exterxrnal senses, or inward
perceptions respectively, as the matter under
consideration is cognizable by one or the other by
arguing from acknowledged facts and actions", (44)

This leads to an inevitable imprecision in theory. "I never

(45)

heard of strict demonstration of matter of fact" is an admission
that conjoins a certain contingency in conclusions to an imprecision
in theory. But religion is factual, and the price must be paid,

It is worth paying because, in this case, theory reflects reality.
Probability will be a sufficient way of arguing. "Even natural

(46)

religion is, properly, a matter of fact", Men are aware of the
pressure of divine judgment in their actions, which is an experiential
claim and thus within the realm of fact. Yet Christianity is no
different, Natural religion is factual because it relies on an
experiential epistemology; revealed religion is factual because it
is historical.

"This revelation, whether real or supposed, may be

considered as wholly historical. For prophecy is

nothing but the history of events before they come to

pass: doctrines alsc are matters of fact: and
precepts come under the same notion", (47)
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4. FOURTH PRESUPPOSITION - TELEOLOGY, OR DESIGN IN CREATION

The influence of Samuel Clarke was marked here, and Butler's
thought reflects a tension between empirical common sense and the
Platonic strain found since Ralph Cudworth in Anglicanism, Unlike
Berkeley, his thought is highly realist, but the tone shifts to one
of assertion and vision, not detailed comparisons of empirical facts.
Yet there is in his sermons an alteration between the appeal to the
empirical and the alternative, intuitive, rational vision. There is
no temperal break between one view and the other, This has always

made him a difficult theologian to classify.
Clarke wrote that between things which exist

"there are certain necessary and eternal differences

of things, and certain consequent fitness or unfitness

of the application of different things or different

relations one to another; not depending on any positive

constitutions founded unchangeably in the nature and

reason of things", (48)
Theology should take as its model, to use a contemporary metaphor, the
geometrical proportions of bodies, when describing both the relation-

ship of aspects of creation to each other, and the response of human

agents to their environment,

It is only a short step from this argument to go on to ascribe
purpose to the necessary fittingness of things, and the ascription of
teleological function to the harmony of creation was indeed made by
Butler. . He thus formulated the medieval view of a Great Chain by
Being from God to man into a view of the indwelling of God, manifested

by the recognition in a true vision of the harmony of all things.
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There is a "generous movement of mind" in creation, Wherever man looks,
he can discern function, and functionalism in creation manifests "the

. . e}
work of an intelligent mJ.nd".(5 )

Butler, however, alters the classic design argument. 1t was a
repeated criticism of the design argument that it said nothing either
about moral perfection and wickedness, or made any reference to the
character of God. Butler is aware of these points and attempts to
meet them, He was, however, not influential, and many Christian
scientists repeated the amoral design argument up to Darwin, with an
equally predictable criticism from evangelicals who placed their

(51)

theological locus on the reality of sin. How did Butler

reformulate the argument from design?

Butler argued that as physiological facts manifest function and
so design, so too do the passions; (this will be explained in the
section on character). Furthermore, there is a correlation between
physiological and animate function on the one hand, and moral and
- spiritual function on the other, since the creation is designed by
God's wisdom and foresight to be the theatre of human passions, Some
parts of creation with their design are the fit objects of attention
of the nature of man, with his design.

"The due and proper use of any natural faculty or power,

is to be judged of by the end or design for which it was
given us .... There could not be this pleasure, were

it not for that prior suitableness between the object

and the passions: there could be no enjoyment or delight
from one thing more than another, frem eating food more

than from swallowing a stone, if there were not an
affection or appetite to one thing more than another" . (52)
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Furthermore, this design is not eternal and static, At least in
relation to men, human nature is designed by God to combat the

fihitude of men. Finitude in this context is neither to be described
as epistemological limitations, nor is it the limitations of creation.
It is not the blindness of men surveying God's actions in the world,
nor men's lack of strength and their mortality. To be infinite is to
be harmonious, and to be filled and whole; to be finite is to risk

at every moment the disturbance of proportion and balance in one's
creation by God. This point is of great importance when we come later
to look directly at character. Design is not only flexible, it is

inherently good, Moral evil

"is the only deformity in the creation, and the only
reasonable object of abhorrence and dislike(53) ...
no passion God hath endued us with can be in itself
evil(54) ... our passions are as really a part of
our constitution as our senses; since the former as
really belongs to our condition of nature as the
latter; to get rid of either is equally a violation
of and breaking in upon that nature and constitution
He has given us. Both our senses and our passions
are a supply to the imperfection of our nature: thus
they shew that we are such sort of creatures, as to
stand in need of those helps which higher orders of
creatures do not". (55)

The theologian then stands with the moralist in observing human nature,

as it expresses itself in character.

"As speculative truth admits of different kinds of proof,
so likewise moral obligations may be shown by different
methods, If the real nacure of any creature leads him
and is adapted to such and such purposes only, or more
than to any other; this is a reason to believe the
Author of that nature intended it for those purposes". (56)

The result will be "a certain determinate course of action suitable to

those circumstances“.(57)




5. THE UNITY OF THE FOUR PRESUPPOSITIONS

The import of ethical objectivity and teleology lies in the
preparation of man for a future life, Christianity is for Butler the
only possible answer to the soteriological needs of man, and revelation
confirms and builds on the witness of natural religion to the need of
man for redempticon.

"Christianity is not only an external institution of

natural religion, and a new promulgation of God's
general providence, as righteous governor and judge of
the world: but it contains also a revelation of a
particular dispensation of Providence, carrying on by
his Son and Spirit, for the recovery and salvation of
mankind, who are represented, in scripture, to be in a
state of ruin", (58)
The ruin of man is his betrayal of the way of life God had made him for,

and his refusal to consider the possibility of a future life either as

punishment or reward for this one.

So the Analogy of Religion opens with a defence of the existence

of a future life, It is "palpably absurd to conclude, that we shall

cease to be, at death"(sg) because there is "a very considerable

degree of probability"(Go)

against it, Butler argues on the basis of
cumulative evidence. Since we will not return to this point again,

it is perhaps worth noticing that Butler here abandoms a strict

reliance on fact, to prove immortality. The denial of moral egoism

: . (61
in The Sermons is a matter of fact known by the senses,( ) but
. . (62)
The Analogy relegates the senses to aids to perception. Reason
is a better guide than sense data. Sense data are material, but the

. . . . . . \ 6
dissolution of matter is no barrier to a belief in 1mmorta11ty.( 3)

Reason, memory and affection are the essence of human nature, and the
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suspension or destruction of these "is no part of the idea of death,

L . . . . 64
nor 1s implied in our notion of 1t",( )

III., THE ROLE OF CHARACTER IN BUTLER'S THOUGHT

Butler has shown in his Sermons that God intervenes in human life
with creative bower by His moral will. Man has the possibility of
immortality, which in iﬁg Analogy Butler tries to show is probable.

It is reasonable to suppose that the teleology found in the structure
of creation is related to immortality for men. Why this is important
for this thesis is that Butler turns, as the first English theologian
to do so, to working out systematically how men can be redeemed, and
their characters formed, by discipline and grace, Butler elaborates
conscience into a philosophical theory and a theology of Divine
Judgment , Earlier Anglicans were more concerned with moral theology

for its own sake. Such men as Robert Sanderson (Nine Cases of

Conscience Occasjonally Determined, 1678) or Jeremy Taylor did not

place their teaching in such a rigorous framework. Thelir concern was
more practical, although also very influential. So the guestion

"has man a soul?" is taken for granted, What matters is that it is a
soul with identity through changing "“impressions". This soul can

know itself, enter into a personal relationship with God, and be
redeemed, The intense fascination found in British empirical
philosophy of the eighteenth century with what the soul thinks is common
to the agnostic Hume and the Anglican Butler. This fascination with
'the perfbrmances within the structure of the private theatre of the

i, o
soul is entirely natural to Newman. Newman was not prepared to deal
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with Christianity simply as a series of dogmas, t was the belief of
an individual in another individual who.was God and Man; it was the
relationship of God and the self. Now Butler's thought is untidy, and
disparate: he could at times echo Clarke, the great exponent of a
priori truths, and at times he seems to look forward to his greater
adversary, Hume, in an entirely empiricist manner, But a careful
reading of Butler can see him deny that the soul is simply a bundle of
impressions, arising from the senses (as Hume later claimed), and move
from a defence of identity to an expression of what it means for X to
have a character. If these two points are granted, Butler argues,
then characters can be formed in certain ways - and this is what
Christianity is all about; here is the defence of redemption and the
atonement; here is Christianity made relevant against Deism, Now all
this depends on the previous aréument given above: that is to say,
that ethical objectivity is real, human nature and empiricism are where
one argues the case for Christianity, and the world has a meaning and

purpose in its structure,

This is only one way of reading Butler, as a defender of
Christianity on the terms of his opponents, which are not the terms
usually read into eighteenth century histories. Butler did not simply
play the design argument, use reason against Deism, or redefine what
it meant to reason, He was also a moral philosopher who argued that
the current fascination of moral philosophy with the soul and its
actions was proper, but this introspection led on to religion,
Christianity and what a later generation called spirituality. The
argument of this thesis is that this is an entirvely reasonable way of

reading Butler, and hence it is quite appropriate to interpret the
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occurrence of character in subsequent theoclogy as a direct result of

Butler's influence on future thinkers,

All this depended on the revival of intfrest in 'holiness' in
theology, on the revival of Christology of which character would be
predicted and on an interest in the soul seeking faith. We then turn
to four steps in Butler's thought:

(1) the defence of personal identity, or that man has a

soul,

(2) that this soul can be defined as having a good or
bad character,

(3) that this character can be altered and sustained,

(4) that here Christianity rests on its case, as the
truest expression of (1) - (3).

1. STEP ONE - THE DEFENCE OF PERSONAL IDENTITY

The Dissertation of personal Identity and Part 1, Chapter 6 of

The Analogy are two places where Butler faces the problem of who man is,
and what it means to speak of personal responsibility. If man is
ultimately of no ontological significance, questions of a future life
are-irrelevant. If the significance of human life can further only

be described as the localization of states of consciousness in
continuous sequence, the transition from this world to the next is still
a problem. It will be hard to establish the relationship of further

experiences beyond death to experiences during this life,

Secondly, if man is merely a form of sequential consciousness in
linear progressicn, man is continually changing, Therefore, it is an

unjustified act to ascribe moral responsibility for past actions to
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the present recipients of conscious experiences, even if for that

moment only until they change again, Furthermore, if men are determined
by necessity, moral responsibility ceases to be an unjustified

ascription and becomes meaningless altogether, If this is the case,
talk of moral probation is empty and questions of future existences

again becomes irrelevant, unless God acts in a purely arbitrary way.
Indeed, even Calvin argued that man was morally wo?thy of divine
‘punishment, although God could act as he willed, a point strongly

emphasized by T.H.L. Parker in Calvin's Doctrine of the Knowledge of

(65)

God God is not conceived of as arbitlrary by any major Christian
theologian: man deserves the free judgment of God. If man is not

morally free, the structuve of the world will be teleological still but

cannot serve the ethical redemption of man.

Personal identity of the soul is what character is built upon.
A character can only exist if there is an "I" who never changes, even if
the "I" has an identity known only to God, But men can recognize
identity, even if they do not know what it is they recognize, and even
if they cannot define it, Men can recognize, but not define, the
mathematical terms of equality and similitude, says Butler, Men
recognize identity, because they use the term in surveying the past by
memory . The term is presupposed in memory, and we identify with the
"impressions" given in memory our personal identity. But loss of
memory means we cannot simply argue from memory to identity of
personality, which is the basis for character,. We can lose our
consciousness of what we felt or thought last week, and still know we
were a person last week, and further know that our friends gave that

person a character; that is, who I am for my friends.
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However, we do require the full awareness of consciousness at the
moment of action and feeling to be a person, We have to be aware we
are acting or feeling to be a pergon.(67) Not to know what we are
doing or feeling is not to be a personal being, To be hypnotized,
drugged or insane is not to be a person in this argument, But it is
not necessary to be able to recall that consciousness of action or
feeling after the event in memory to have been the person who had these
experiences, or simply to be a person. Consciousness is thus partly
necegsary but not entirely so for personal identity. It is necessary
at the time, but not later. Identity refers to being the same person
over all time, Locke noted that consciousness was never the same frcm
one moment to the next, and then like Butler refused to equate
consciousness and identity. His eighteenth century followers, such

as Hartley, disagreed, and denied personal identity, and so

personality, as of ontological'importance.

Butler's three replies to those who denied the existence of
identity are as follows: Our intuition denies that our identity is
unimportant in reality. We intuitively know who we are over time,
and this is a kncwledge of the same being over time, Secondly, he
follows Locke in saying that there is a unity to our experiences, or
a root which is personal being. Being and substance refer alike to
personal identity, but Butler intends no rehabilitation of "Ousia"
after Locke's analysis of matter into primary and secondary qualities.

(68)

Substance is merely the ultimate reference point of experience,

"All these successive actions, enjoyments, and sufferings,
are actions, enjoyments and sufferings of the same living
being, And they are so, prior to all consideration of
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its remembering or forgetting: since remembering or

forgetting can make no alteration in the truth of past

matter of fact", (69)
Thirdly, there is the existence of memory, which tells us on the basis
of the concept of identity that we are the person we remember, so far
as we do remember, To doubt our memory not on detail but as a whole
requires deductive reasoning or intuitive perception. But we have to
use memory to think at all: so we are using memory to doubt memory.

The argument for Butler is absurd.

But memory 1is more than a defence of identity. When we remember,
we reflect on the past. "Naturally and unavoidably" reflection
. . . (70)
involves moral judgements on "actions and characters", The step

in this section on character which Butler will make later in this

thesis is to show that all moral judgment in fact is ultimately only'the
providence of God as he rewards or punishes men, If we assume this
for the moment, we realize that to be judged both by man and God
involves moral responsibility.(71) So like Kant, Butler places the
existence of moral judgment as a way of establishing freedom: but
unlike Kant, there is no duality of phenomenal necessity/noumenal freedom,
Eutler rejects determinism altogether, Next, Butler argues than men
act as if.they were free, Butler will again later argue for the
existence of laws which express the judgment of God on men. Laws
follow actions and inflict pleasure or pain, and so does our own
approval or disapproval. Both express the will of God on men, which

is a judgment here and now. The important point in this context is

that Butler says men are aware of this fact. Thus for Butler the fact

of a human life is never simply actions and feelings, even with thoughts.
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Humanity always has a privileged awareness of itself, a partial
anticipation of God's judgment in the future final judgment and in the
immediate present of divine judgment now and an awareness of mortality.
Since men are aware of divine judgment - an awareness which at times
plays a role similar to that of modern understanding of the

unconscious - they act as if they were able to affect its course; that
is to say, as if they were free. "The constitution of the present
world, and the conditions in which we are actually placed, is as if

72
we were free".( )

We now pass from a defence of personal identity and personal meral
responsibility to what the concept of character meant for Butler,
Personal being refers to identity and responsibility in Butler: it is
an abbreviation of a whole argument. This being is the basis of human
character, but a Christian character will ensure the survival of being
beyond death. Personal being survives bodily change, and is recalled
by memory, existing as a component of that privileéed access to our
own soul. By that memory Qe judge our past and others; but the
judgment of Ged has already been passed in the consequences of the
actions for the agent, while the final judgment is yet to come, The
moral judgment of memory involved in being a person is thus proleptic
and anticipatory of divine Jjudgment, We act as if we were free, as
indeed we are. There is no hint of acting simply as if, on the basis
that we cannot do anything else, even if it may be an illusion,
Butler's thought is a unity: he does not argue that scientists must
perceive as if we were determined, theologians as if we were free, as
developed by some philosophers, and discussed by RrRobin Gill's

Social Context of Theology. Lastly, we are free whether we remember
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ourselves or not, and in that freedom we make our characters,

Characters are made though we forget how we took the choices involved,
"To say that it (consciousness) makes personal identity, or is necessary
to our being the same persons, is to say that a person has not existed

. . 7
a single moment, nor done one action, but what he can remember",( 3)

So the discussion of personal being is not a digression in Butler,.
First of all, it is the substructure on which character is built,
Character requires continuity, and not an occasional understanding of
humanity. Modern ethical thought repeats this insight of Butler's.
Theologians such as Gustafson: make a strong attack on the consistently
occasionalist anthropology of Barth and Bultmann. Man only exists in
repeated actions: there is no structural continuity over time, which
makes it hard to speak of character at all.(74) Character requires
freedom, and above all it requires responsibility, Secondly, the
survival of personal being into another world where God will be fully
known is a perfectly valid goal in the development of character,
Personal being in Butler is purely formal: beyond a reference to
memory and reason as being superior to the senses and matter, it has
no content, So Butler places personal being and character in temporal,
reciprocal relation: we build on one to ensure its survival later,

We turn now to character, human nature and the key concept of

proportion,
2. STEP TWO - CHARACTER DEFINED
What 1is character? Butler nowhere gives an answer,. Yet an

answer may be attempted, When a person acts in a persistent manner
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over time, he is described as having a certain character, Newman, it
may be hazarded, would not have agreed, Character for Newman was what
moved the mind to grasp certain principles on which one acted, The
difference is that for Newman action involves reasons for action; true
action is premeditated. In making choices, the mind moves in a

certain way. - What moves the mind to choose is not argument and
reasoned evidence, but the moral digposition to select certain arguments.
Further, having chosen certain arguments, the person acts in a certain
way . Why one chooses certain actions, and the style of action, is

due to character or moral disposition. This is explored in

~ Chapter Three.

Butler, and R. Wilberforce following him, argues differently.
Men are very complex, They may be kind, but they may also be prone to
laziness, carelessness or self-indulgence, The effect of combining
these, an other factors, may be, to give an example, that a man filled
with kindness and deeply moved by the experience of suffering is
regarded by a neighbour as no friend in trouble at all. Al though kind,
he is slow to act, makes mistakes, and excuses himself far too easily.
‘Better the cold dispassionate attention of the neighbour who fulfils
his promises with speed and is remoréeless on himself for failure or
mistake. Which is the kind, or benevolent, character? Butler would
have replied that it was the second helper, who acted as was wanted,
even without the deepest Christian character. The former helper
deceives us, and himself: he is thé man who builds his house on sand,
and will.be swept away. But the man who gives help and simply
despises his neighbour is no kind man: character is not the simple

result of actions, it is the result of balancing all the "forces”
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within one, and achieving an effective, disciplined, consistent

will to do the good. How does this differ from Newman? The answer is

only my conjecture, Both use conscience, both study the inner workings

of a man, But Newman is fascinated with why he, or another man, decides

to follow a course of action; what makes, to use the famous illustration,

a general fight a battle in this way and not that, The illative sense
rests on character. Butler asks how men can do good and not evil; why
they believe X and not Y is of no interest to him, (In another famous
instance, Butler once asked his chaplain in his Bristol garden as they
walked together in the depth of the night why governments in history

had sometimes acted in the strange way they had. Butler received no
reply and Butler's only answer was to dismiss the question with the
frivolous suggestion that they were all subjected for periods to
collective madness. The reasons for action baffled him.) But Newman
and Butler wrote on the importénce of moral psychology, and of moral

discipline. Butler's influence never left Newman.

If a good character for Butler is the result of self-discipline
on the moral chaos within, which results in a settled disposition to do
good and which achieves good actions, it is important that the moral

chaos, the 'private theatre of the soul', is mapped out,

Butler thus described what man is. He is a hierarchy of
responses to his environment., At the lowest there are the common
passions, We need food, warmth, sex and we seek them out, We also
seek out fame, security and other intangible objects. Next there are

the faculties and affections which co-ordinate the discipline the

passions: the affection of benevolence and the faculty of self-love.
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Lastly, conscience is the stern governor which guides, approves or
condemns, All of these components can be emotions; all save the
passions can be rational. Reason is not "the slave of the passions",

although, of course, Hume made this claim after Butler's death.

The way the components come together Butler describes as
"proportion", It does not suffice to say that men must act decisively,

or than men must obey their God.

Butler equally is dissatisfied with appeals to act in a loving,
human oxr a compassionate way. Men may often act in these ways, but
fail to curb their emotional responses or fail to realize the degree of
discipline necessarily required to do a "loving" act. The truly loving
or compassionate man is the one who knows himself, though he feels
only a moderate degree of sympathy with his fellow men. This man has
learnt to overcome ambition, to act from integrity and to discipline
himself to rise above resentment, So his effect on his neighbour
will not be harmful, and will be to his benefit. Other men may have
greater sympathy with others, but acting from ambition, and unrestricted
self-interest, their acts of genuine kindness are irretrievably spoilt
és they become subservient to the goal of, let us say, the politician
on the make - however genuine his sense of his neighbour's grievances,
Compassionate men are those who at the end of the day do more harm
than good. The fruits of the tree thus indicate what sort of tree
it is that bears them, Nor finally is goodness the same as a good
character; goodness is a word only used of virtue, and the result of
right actions, It is hardly knowable, but Butler holds by faith

that God possesses it perfectly. If good characters are rare, goodness
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itself is hardly seen on earth, Butler speaks more often of evil than
of good. But goodness can be achieved, and will be found after this
life.

Never hefore had English theology so carefully delineated the
source of moral action and the mediation of moral knowledge, After
Butler, the character of the one who heard the gospel was to be crucial,
To anticipate what is fo be further analysed in Chapter Three,
early Tractarianism, (which it is not too strong to say venerated
Butler), spoke of the necessity of unifying morality and dogma, which
is the content of the third chapter of this thesis. The importance of
‘Butler was not that English spirituality had ignored the character of
the individual Christians before, but that there was no worked out
theory, nor was it of crucial importance in its relationship to
theology. For Butler, a good character brought one nearer one's goal,
the vision of God, It was part of-the act of returning to God.

A relatioﬁship in faith to Christ was not enough, Beyond the stress
on relationship to Christ, so characteristic of the Reformation, there
lay the older Catholic emphasis on attaining to God - with his grace
certainly - but also by every one of one's actions. Sins

mattered; sin was not the only concern, The origin of good actions
and sins alike was character. Augustine's teleology inherited not
only a deep Platonism but an Aristotelian concern with character, and
to this latter Butler returned. Because of this "catholic" emphasis,
he was naturally congenial to the revival of Anglo Catholicism in the

early Tractarian movement_(75)

To return to Butler's analysis of man, he realized that
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Christianity was no longer respected fully intellectually, Because he
believed that his view was traditional, biblical and more especially
pauline, Butler could speak of the relationship of “"Christianity" to the
world., He implied by this that there was é "worldly" intellectual
viewpoint which was partially antagonistic to Christian theology and
philosophy. But more commonly, Butler spoke of what was natural or
not, meaning by this what was in accordance with God's creative purpose

and act. "Nature is frequently spoken of as consisting in those

. . . . 7
passions which are strongest and most influence the actlons".( 6)

Butler holds that this is absurd: otherwise "the passion of anger, and

the affection of parents to their children, would be called equally

natural".(77) What is then the "real proper nature of man?"(78)

"Men may act according to that principle or inclination
which for the present happens to be strongest and yet
act in a way disproportionate to, and violate his
proper nature ,... And since such an action is utterly
disproportionate to the nature of man, it is in the
strictest and most proper sense unnatural; this word
expressing that disproportion .... which disproportion
arises, not from considering the action singly in
itself, or in its consequences; but from comparison of
it with the nature of the agent".(79)

The nature of the agent takes up the theme of Plato's Republic,
where reason, spirit and passion have to be rightly ordered into the

true nature of men. So for Butler the right order is

"fully adapted to virtue, as from the idea of a watch, it
appears, that its nature, i.e., constitution, is adapted
to measure time. What in fact or event commonly happens
is nothing to this question, Every work of art is apt
to be out of order: but this is so far from being
accoxrding to its system, that let the disorder increase,
and it will totally destroy it (80)
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The Definition of Character

We will now give a detailed account of character, which will

follow the pattern sgset out below:

{(A) Passions
(B) Self-love
(C) Benevolence
(D) Conscience
(E) Summary

The Definition of Charactexr - (A) Passions

Without distinguishing what Butler means precisely by passions,
affections and appetites, we may note that a passion is directed outside
man, Men seek objects that are tangible or objectives which are not,
The only inner-directed passions are emotional, such as the desire to
increase fame, Duncan-Jones makes two valid criticisms of this point
of Butler's, First, there certainly exist passions directed to
myself and not to external objects which do not involve emotion,

e.g., not merely the desire to write this thesis (external object) but
the desire to stop worrying about it (which, in theory at least, could
be an emotionless desire). Second, to speak of objects external to
man as the object of a passion or passions is too broad a concept.
Butler lumps together objects and objectives in an unhelpful way.(81)
A passion is "a direct simple tendency towards such and such objects,
without distinction of the means by which they are to be obtained".(82)
But there is a reason why it is important that the object of a passion
should be primarily external. The teleological structure of the world

means that there is a "prior suitableness" between a passion and its

proper, external object. This suitableness results in pleasure as a
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passion is fulfilled properly, In a trivial manner, we are fitted and

(83)

pleased to eat fruit, not stones there are less clear but more
subtle reflections on this theme. The wisdom of God in the Wisdom

literature is a powerful influence on Butler, The Wisdom literature

is cited in Sexrmon 4, (where Ecclesiasticus is cited three times),

Sexrmon 6.11, (where Ecclesiasticus is cited once) and Sermon 16, {where

Ecclesiasticus is cited six times). Job is cited in Sermons 8, 10
——————— "—\-

and 15. Proverbs is cited in Sermons 7 (once), 9 (twice), 10 (twice),

and 15 (once) . This textual exegesis of Butler shows that the Wisdom

literature operates as a controlling hermeneutical norm for Butler,

The Gospels elucidate in narrative form the life of Christ who himself

demonstrates the Wisdom of God and effects our own imitation of the

wise man, Implicitly, Christ is the 'power and wisdom of God' in

Butler's theology.

The Definiticon of Character - (B) Self-love

Yet actions motivated by passions may also be motivated by self-
love. Self-love does not necessarily bring happiness. Happiness is
the correspondence by man of his will to God's creation: the
conformity of human intention to teleological structure. It is the
proper fulfilment of man. "The desire of happiness is no more the
thing itself, than the desire of riches is the possession or enjoyment
of them. People may love themselves with the most entire and unbounded

(84)

affection, and yet be extremely miserable", Conversely,

"happiness consists in the gratification of certain
affections, appetites, passions, with objects which are
by nature adapted to them. Self~love may indeed set
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us on work to gratify these: but happiness or enjoyment

has no immediate connection with self-love, but arises

from such gratification alone", (85)
Self-love involves not happiness hut long term self interest, and is a
proper part of the good character, unjustly maligned as selfishness,.
What can go wrong is misguided self-love, or unenlightened self-love.
Thus part of a harmonious character is the reward of self by the
environment, mediating the love of God to creation, So self-denial,
while necessary for the discipline of self-love, is not ultimately
fulfilment. The via negativa in spirituality was only a corrective,
and man was wrong to deny the passion given him by God. "The very
idea of interest or happiness consists in this, that an appetite or
affection enjoys its object .... take away these affections and you
leave self-love absolutely nothing at all to employ itself about: no
end or object for it to pursue, excepting only that of avoiding

pain" (86)

It is impossible to measure whether an action was motivated by a
passion, and thus by the object to which the passion was directed, or
by self-love alone, or by a combination. We can in principle know
for ourselves the reasons for our actions, but others cannot, Since
men have a right to be happy, (because in a teleological universe
there is no reason why the creator should not wish for the proper
fulfilment of the passions he has given men in an environment he has
also made for their due exercise), the correct course should be to
work with self-love, Compatible with benevolence and with selfishness,
compassion and malice, it will vary from person to person in intensity.

"Benevolence and the pursuit of public good hath at least as great
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respect to self-love and the pursuit of private good, as any other
s . . . .. (87)
particular passions, and their respective pursuits”, But
Christianity for Butler was intellectually on the defensive, Almost
without argument, Butler assumes that his audience hearing and reading
his Sermons will think otherwise, Men thus turn from the love of their
neighbour, assuming that benevolence and self-love must be opposed.
"The thing to be lamented is, not that men have so great regard to
their own good or interest in the present world, for they have not
. (88)

enough; but that they have so little to the good of others", So
Butler decides to work on man's acute awareness of his own self-interest.
He must persuade men to be good.

"Let it be allowed, though virtue or moral rectitude

does indeed consist in affection to and pursuit of what

is right and gocd as such, yet that, when we sit down in

a cool hour, we can neither justify to ourselves this or

any other pursuit till we are convinced that it will Le

for our happiness, or at least not contrary to it", (89)

Why is Butler ultimately confident that there is a place for

argument and reason in persuading men to be good? Mossner's answer is

(90)

that Butler reflects the age of reason, yet it is also a Christian
optimism in the midst of a life often "vicious" and "a ruin". Butler
never despairs of men.

"Whereas there is plainly benevolence or goodwill, there is

no such thing as love of injustice, oppression, treachery,
ingratitude; but only eager desires after such and such

external goeds, which .... the most abandoned would choose
to obtain by innocent means if they were as easy and as
effectual to their end ,... the principles and passions in

the mind of man, which are distinct both from self-love
and benevolence, primarily and most directly lead to

right behaviour with regard to others as well as himself,
and only secondarily and accidentally to what is evilv, (91)
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However, Butler's optimism can at times appear complacent, in
ways that suggest that sacrifice was né part of the common ethic of man.
There is no sense of the absence of God in the face of disease, poverty
and war, Butler was remembered for his own deep generosity to the poor,

but he appears to see life from the viewpoint of the benefactor.

"Benevolence and self-love .... are so perfectly coincident

that the greatest satisfactions to ourselves depend upon
our having benevolence in a due degree". (92)

"In the common course of life, there is seldom any
inconsistency between our duty and what is called interest:
it is much seldomer that there is any inconsistency between
duty and what is really our present interest; meaning by
interest happiness and satisfaction. Self-love, then ....
does in general perfectly coincide with virtue, and leads
us to one and the same course of life", (93)

"Conscience and self-love, if we understand our true
happiness, always leads us in the same way. Duty and
interest are perfectly coincident: for the most part in
this world, but entirely and in every instance if we take
in the future and the whole; this being implied in the
notion of a good and perfect administration of things".(94)

The Definition of Character - (C) Benevolence

Benevolence will be "subservient to self-love by being the

(95)

instrument of private enjoyment". Yet benevolence certainly
exists: in Butler's careful anthropology, it is closer to the basic
passions of men than the rational seif—awareness of self-love, but it
can be guided by reason as well. Hence he calls benevolence "an

(96)

affection to the good of our fellow creatures", rather than a

faculty which presupposes an inherent rationality. Men can be

inspired purely by feelings of goodwill, but true good is achieved

when we "consider" the situation and see ourselves as "having a real
(o7

share in his happiness™: (this refers here to the neighbour),

Butler appeals to the moral feelings of the ordinary man, and in a
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later form called by Scottish philosophers "a philosophy of common-
sense", The role of reason, then, is to weigh up the consequences

of an action carefully, but also to acknowledge that family ties are
more urgent than others due to thé charge given us by God. Reason is
intuitive, and like the Book of Proverbs, there is a cleér
presupposition of an inner order given by God known by this reason.
Reason 1s not the speculative intellect, Reason has a certain inbuilt
agnosticism with it, but at the same time careful thought could sharpen
its gaze where men acted only from feeling. Neither the .systematizing
of scientific knowledge nor the despising of reason appealed in this
vision of the response of man to his world, "There possibly may be
reasons which originally made it fit that many things should be
concealed from us .... I am afraid we think too highly of ourselves;

of our rank in creation, and of what is done to us", "When
benevolence is said to be the sum of virtue, it is not spoken of as a

(99)

blind propension", But as

"a principle in reasonable creatures and so to be
directed by their reason: for reascn and reflection
comes into our notion of a moral agent,. And that
will lead us to consider distant consequences, as well
as the immediate tendency of an action: it will teach
us, that the care of some persons, suppose children
and families, is particularly committed to our charge
by Nature and Providence; as also that there are
other circumstances, suppose friendship or former
obligations, which require that we do good to some,
preferably to others", (100)

The Definition of Character - (D) Conscience

The final guide of men is conscience, which is not a part of man,

but the careful judgment of reason and emotion together on what is to
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be done, as well as the education of past actions. Man has the

capacity to know himself if he wills,

*That which is called considering what is our duty in a
particular case is very often nothing but endeavouring

to explain it away, Thus those courses which, if men
would fairly attend to the dictates of their own
conscliences, they would see to be corruption .... are
refined upon .... and thus every moral obligation

whatever may be evaded". (101) :

Man for Butler is the supreme part of the creation because he can act

morally and reflect on this. "The guide assigned us by the author of
, (102) . L .

our nature", conscience, distinguished man from the rest of

creation. Only conscience can "reflect on his (man's) own nature,

. . . . . (103) , ,
his aversions, affections and passions™, It is worth stressing
this because the theological influence on Newman was profound.
Conscience for Newman "is a connecting principle between the creature
and his Creator; and the firmest hold of theological truths is gained

. .., (1Q4) _ .
by habits of personal religion". For Butler, conscience was the
link between man and God because the authority of conscience "goes
on to anticipate a higher and more effectual sentence, which shall

hereafter second and affirm its OWn".(lOS)

Conscience can only be
defined through the idea of direction and supremacy. Self-love may
appear overwhelming, but the authority of conscience "is an obligation

C . 106
the most near and intimate, the most certain and known".( )

It is,
as Baelz says, the rule of a constitutional king, which takes into

account even the lowest human desires.

Yet conscience is often ignored. Butler returns to "that scorn
which one sees rising upon the faces of people who are said to know the

world, when mention is made of a disinterested, generous or public-
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spirited action", Moral discipline is shunned by men, but Butler
anticipates the later evangelical crusade for a moral reformation.
"How greatly we want it need not be proved to anyone who is acquainted

. 167
with the great wickedness of manklnd".( o7)

Others, and Hume was later to follow them, argued that morality
was only an egpression of our approval or disapproval. Why we approved
rested on feelings which were not inherently reliable as to what
constituted good or bad. Virtue and vice for Hume became a matter of
prudence. For other contemporary writers, what mattered was how we
knew the right or wrong, but this point did not worry Butler. Approval

"was connected to a knowledge of virtue, however it was done. The true
character was virtuous: 1t was not a matter of words. "We have a
capacity of reflecting upon actions and characters .... and on doing
this we naturally and unavoidably approve some actions, under the
peculiar view of their being virtuoés and of good desert, and disapprove

(108) Conscience could be

others, as vicious and of ill desert".
called "moral reason, moral sense, or Divine reason; whether considered
as a sentiment of the understanding or as a perception of the heart;

or, which seems the truth, as including both".(log)

Lastly, conscience lacked authority because of the diversity of
its pronouncements and the pluriformity of moral ideals worldwide.
Butler is weak here: he simply denies the charge, perhaps not
realizing how much modern relativism was to increase. Butler is
content to state

"Nor is it all doubtful in the general what course of
action this faculty .... approves .... It is what kind
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which all ages and all countries have made profession
of in public; it is that which the primacy and
fundamental laws of all civil constitutions over the
face of the earth .... enforce the practice of upon
mankind; namely justice, veracity and the common
good".(llo)

Man may be called made in God's image because he has a conscience and

acts upon it, It is not their relationship to God which defines this

. . . 1 . .
image, but an "1n—form1ng"(ll ) of man's contents by "this voice of

God", as Newman later called it. Not to be informed by it was to lack

. 11 .
order, and content becomes formless, As in Plato( 2), there is a

rather artificial analogy with the State.

"and as in government the constitution is broken in
upon, and violated by é@er and strength prevailing
over authority; so the constitution of man is broken
in upon and violated by the lower faculties or
principles within, prevailing over that which is in
its nature supreme over them ai1», (113)

The Definition of Charater -~ (E) Summary

Having discussed the components of moral character in Butler, we
come now to the key concept of proportion. Every element in
character has its own strength, and this results in harmony. The
criterion of a right action is not that a good character caused it, for
this would be to infer moral value from a fact, but rather from the
fact that conscience intuits than an action is right, we infer that
the principles are in harmony. One may contrast this with

Shaftesbury. Shaftesbury's Characteristics of Men directly equated

virtue with a good character, or a balance between the natural
affections, which were desires for the public good, and self-affections,

which were bodily appetites. Here there is no question of goodness and
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good character standing in a teleological relation to one another,
As T.A. Roberts writes, on Shaftesbury, "A man is by nature good
when his impulses are so harmonized that he becomes a perfect instrument
for promoting the good of others. Here Shaftesbury uses notions such
as proportion, balance, harmony of the natural desires, so that too

much benevolence or too much parental love can be a bad thing".(ll4)

For Butler, a balanced constitution is only good where good is
clearly used in a non-moral sense, Good here means 'as one was
created to be', or 'being natural'. Hence part of a good character
is the notion of balance, from which Butler inferred the notion of

restraint, Human beings must "submit to these restraints, which upon

the whole are attended with more satisfaction than uneasiness".(lls)

In part, this approaches stoicism, Cicero's De Officiis is praised

for recognising the necessity of obedience to the true form of

116 . .. \ . .
nature.( ) But stoicism is in error for its praise of a passionless

life, Restraint in Butler does not lead to the eradication of passion.
God may be without passions, but the image of God is not the same as
the complete imitation of God, Man was created with passions, and

man should live as he was made, not as his maker may be. To be

passionless is to have a bad character, or an inhuman, or unnatural, one.

"Both our senses and our passions are a supply to the
imperfection of our nature: thus they show that we are
such sort of creatures, as to stand in need of those
helps which higher orders of creatures do not", (117)
"In general, experience will shew, that as want of
natural appetite to food supposes and proceeds from
some bodily disease; so the apathy the stoics talk of,
as much supposes, or is accompanied with, somewhat
amiss in the moral character, in that which is the
health of the mind", (118)
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Man often has to rely on faith that all his passions were given him for

a reason, although he may exaggerate this passion beyond its due

degree, as often happens with the passion of resentment, The effect of

restraint on character is, however, good, "When virtue is become

habitual, when the temper of it is acquired, what was before confinement
(119)

ceases to be so, by becoming choice and delight”, One may compare

this with Aristotle's Nicomachaean Ethics, as Roberts does; "The

pleasure or pain that accompanies the acts must be taken as a test of

the formed habit or character".(lzo)

Character is always expressed in actions, but the discernment of
character in action is hard. It is not enough to know that someone is
kind, shrewd or gentle: it is how this character trait affects his

actions which matters,

"From hence it comes to pass, that though we were able to
look into the inward contexture of the heart, and see with
the greatest exactness in what degree any one principle

is in a particular man; we could not from thence
determine, how far that principle would go towards forming
the character, or what influence it would have upon the
actions, unless we could likewise discern what other
principles prevailed in him, and see the proportion which
that one bears to the other", (121)

Men thus often judge character wrongly. They speak of their
(122)

neighbour's ékaracter "in a free, careless and unreserved manner",
To misjudge a man is to do him wrong. Butler however feels that not
only are men often criticized unfairly, but evil men often deceive the
innocent, They should be exposed as Christ gently exposed the

Pharisees in Mark 12: 38-40. It is harmful that

————

"there be a man, who bears a fair character in the world,
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whom yet we know to be without faith or honesty, to be
really an ill man .... It is in reality of as great
importance to the good of society, that the characters
of bad men should be known, as that the characters of
good men shouldr . (

But "doubtfulness of the character of others" is a dangerous attitude

if carried too far,. We should rest on accepting them as good if they

do good: "Let us then proceed to the course of behaviour, the actions
(124) .

they produce®. We should also be prepared to accept that we will

sometimes be deceived; we should not retaliate. "A real good man ,...

had rather forego his own right, than run the venture of doing even a

(125)

hard thing". A Christian character includes "meekness, and in

some degree easiness of temper, readiness to forego our right for the
sake of peace as well as in the way of compassion". The Scriptures
are not "a book of theory and speculation, but a plain rule of life

for mankind", But a Christian character is not purely moral":

resignation to the will of God is the whole of piety; it includes in it

all that is good and is a source of the most settled and quiet

composure of mind ,... a combination of fear, hope and love".(126)

Three quotations will end this long section on what character
means to Butler, One set out the theory, the other two give examples.
The theory is a theory of proportion, order and conscience (the higher

principle of reflection).

"The several appetites, passions and particular affections ...
are in proportion to each other. This proportion is just
and perfect, when all those under principles are perfectly
coincident with conscience, so far as their nature permits,
and in all cases under its absolute and entire direction.

The least excess or defect, the least alteration of the due
proportions amongst themselves, or of their coincidence

with conscience, though not proceeding into action, is

some degree of disorder in the moral constitution, But
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perfection, though plainly intelligible and supposable,
was never attained by any man, If the higher principle
of reflection maintains its place, and as much as it can
corrects that disorder, and hinders it from breaking out
into action, this is all that can be expected in such a
creature as man, And though the appetites and passions
have not their exact due proportion to each other;
though they often strive for mastery with judgment and
reflection: yet, since the superiority of this principle
to all others is the chief respect which forms the
constitution, so far as this superiority is maintained,
the character, the man, is good, worthy, virtuous", (127)

The two examples are those of compassion and benevolence, On

compassion, Butler writes:

"Thus, though two men should have the affection of
compassion in the same degree exactly; yet one may have
the principle of resentment, or of ambition so strong in
him; as to prevail over that of compassion, and prevent
its having any influence upon his actions; so that he
may deserve the character of an hard or cruel man:
whereas the other having compassion in just the same
degree only, yet having resentment or ambition in a
lower degree, his compassion may prevail over them, so
as to influence his actiong, and to denominate his
temper compassionate".(

Benevolence is also a matter of its proportion to self-love, This

proportion will

"denominate men's character as to virtue, Suppose then
one man to have the principle of benevolence in a higher
degree, than another; it will not follow from hence,
that his general temper, or character, or actions, will
be more benevolent than the other's, For he may have
self-love in such a degree as quite to prevail over
benevolence”, )

3. STEP THREE - THE FORMATION OF CHARACTER BY MORAI DISCIPLINE

We come now to the placing of human character in the plot God has

arranged for it. Nature is anthropocentric and the teleological
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structure of the world is there to provide "a state of probation,
. C e . . (130)
intended for moral discipline and improvement", If there appears
today some unease with the idea that this world was created to perfect

\ (131) , .
man's moral character , Butler was convinced that this was the
case, For the perfection of moral character in man took man beyond
the ontological imago dei within him, which existed whether or not man
was in relation to anyone else, and into a relationship of the
imitation of the perfection of God, God himself can be imagined as
having a character by man, and man can model his character on God.
So this third section is in three parts, as follows:

(a) The Character of God,.

(b) The Character of Men.
(c) The Formation of Human Character by God,.

(a) The Character of God

When Butler is arguing against necessity, he denies that if this
doctrine is true (which he assumes is so, only for the sake of
argument) it will in any case affect God's character. There is
evidence and design and the work of final causes in the world, and
thus there is a designer, who must have some character and will,
(Butler does not consider Hume's criticism made 30 years later that
even if there is evidence of design, it will only show a force, or
creation itself as designer, which could well be impersonal, and thus

have no character at all)_(l32)

If God the designer has some character notwithstanding necessity,
this necessity is reconcilable with the particular character of

benevolence, tenacity and justice in him. Since men under necessity
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are seen to make themselves either cruel or benevolent, why may God not
have the same sort of freedom to make himself? Secondly, the
attributes of character are inferred from the type of action produced
by the agent. Butler holds that by intuition we see God governing
us as a wise civil government or father might. The result is a state
of benevolence and justice on earth, So God is benevolent, true and
just. Questions of necessity only arise if one asks if God had to be
like this: they do not (by analogy with men) affect the fact that he
can in principle be just, nor that he actually is. As for the
restriction of divine freedom by casual necessity, Butler dismisses
it by asserting the omnipotence of God,

"Now, whatever becomes of abstract questions concerning

liberty and necessity, it evidently appears to us, that

veracity and justice must be the natural rule and

measure of exercising this authority or government, to

a Being who can have no competitions or interfering of

interests with his creatures and his subjects”, (133)

Turning from the defensive argument for Christianity, Butler in
the thirteenth sermon outlines a method of constructing the character
of God. It is worth following this sermon through as an illustration
of his theological method. A similar way of reasoning was to be
followed by Ian Rémsey in his work on religious language, models and
paradigms, Indeed, Ian Ramsey retained an interest in Butler and

lectured on his thought.

He begins by arguing that we are able to conceive of a finite being
greater than ourselves or our fellowmen. Such a creature could ally
goodness and reason, so that they became a uniform principle of action.

This "temper and character" would be "absolutely gcod and perfect".(l34)
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But although this structure would always be the same, it could well
appear very varied. Thus the character of such a being could affect
us in several different ways. We would be inclined to see this
character at times as just, merciful, wise or powerful, yet these
aspects in their manifold variety would really be from the same
character, For such a creature to be immovably good, there would have
to be a particular strength of mind, and this in itself would be
. (135)

venerated, apart from the goodness itself. Yet all these human
responses to a perfectly good character would be subordinate to the
response of love,

"Superior excellence of any kind, as well as superior

wisdom and power, is the object of awe and reverence

to all creatures, whatever their moral character bhe:

but so far as creatures of the lowest rank were good,

so far the view of this character is simply good,

must appear amiable to them, be the object of, or beget
love™, (136)

Butler now draws on an earlier philosophical work, Hutcheson's

1725 Inquiry concerning moral good and evil-. Hutcheson pointed out

that to love was to judge a person well, and morality was built up
through "approbation of any person by our moral sense".(l37) So if
Butler's creature were to become our friend, we too would realize that
his approval and _friendship would reciprocate our love and cause our
"satisfaction and enjoyment" . Yet, Butler goes on, we could also
imagine this creature was our guardian, who governed us to live in
some future life,. So the character of God is established by his
actions, and his actions produce our moral character, if we will let

him, In short, God's character becomes known as he affects our

character, but there is always some element of mystery in the knowledge
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of God. "His scheme of government was too vast for our capacities to
comprehend, remembering still that he is perfectly good, and our friend,
as well as our governor".(l38) So reverence and awe are added to the
emotion of love. In an infinite degree of greatness we come to some
concept of Almighty God, who is not known with our senses, but is still
known with some certainty. Butler thus concludes that such a Being
will satisfy all our needs. "As the whole attention of life should be
to obey his commands; so the highest enjoyment of it must arise from
the contemplation of this character, and our relation to it, from a

consciousness of his favour and approbation".(l39)

(b) The Character of Men

When he felt pressed to define religion, Butler did not refer to
the supernatural. He defined religion in terms of its function:
"religion being intended for a trial and exercise of the morality of a

person's character".(l40)

Action for the good must not result from
the supremacy of reason convincing us of the moral claim, nor must it
come from a superiority in strength of love over other passions.

There must be an integration of a person's dispositions into a fixed
and habitual character, This is "the purpose of virtue and religion".
Religion thus foggs character, and tries it before God: there is a
making and a testing in continuous relationship with each other.

Butler holds that the aim of religion is "that the whole character be
formed upon thought and reflection; that every action be directed by
some determinate rule, some other rule than the strength and

(141) Benevolence is not the

(142)

prevalency of any principle or passion®,

whole of virtue, and may justify injustice or persecution,
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The just character accepts suffering as a way of strengthening character:
it is reminiscent of Romans 5: 3-4. "More than that, we rejoice in our
sufferings, knowing that suffering produces endurance, and endurance

produces character, and character produces hope".

But Greek tragedy would have influenced Butler as much as the
Pauline passage. Butler constantly alludes in The Analogy and Sermons
to passages from Aristotle or the Stoics, Xenophon and Plato - it would
have been part of a standard Oxford degree course at that time. It is
worth considering the difference between Butler and Greek tragedy on

suffering and morality, since both are tragic in their view of man.

Greek tragedy was religious in tone and attitude. Sin was
punished by suffering in Aeschylus; Sophocles vindicates the laws of

God against human pride, or Hubris.(l43)

Butler would have entirely
agreed on these two points, as much of Chapters 2-5 of The Analogy make
very clear, But Greek tragedy dealt with humanity as a whole, It
was man who was broken and remade; character acted only as a medium
for man and the action of morality upon man. Character was simple,
general and typological: the universal is conveyed through the
particular, Characters generally did not develop.(l44) In Butler,
character is complex and particularist: no two men are alike, no two
situations the same. Man is generally the same in broad outline,
but the forces of passion, will and circumstances mould him in
particular ways. What is of crucial importance is how this man will
bend or break under the strain of, say, possessing great riches, and

how situations produce many different responses. Neither is man ever

beyond redemption, nor ever secure: there is a dynamic amidst the
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hierarchy of human nature. Nor is the complexity of human character
ever fully known, as the citation of Ps 139 makes clear, God knows
the depths of character: man is always searching, Yet it is not

simply an interest in moral evil that binds Butler and Greek tragedy
together, There is also a profound agnosticism, amazement at the
persistency of humanity's stubbon self-deceit, and the vindication of
the right in the daily course of nature by the punishment of the wicked
through divine, general laws, remorseless in their execution, The
hidden actions of God and the phenomenology of moral evil are bound up
with a retributivist view of divine punishment which is sombre,
melancholy and by no means full of simple joy, where one rejoices in
sufferings. Butler is, in short, closer to Greek tragedy than to

(145)

any triumphalist view of the Christian life,. The formation of

character is painful for many men.

Man is, as has already been pointed out in this chapter, a
stranger to his own character in this life, Men are partial to
themselves - which is "surprising", "unaccountable", '"nothing of more
melancholy reflection”, Yet, as has again been stressed in this
chapter, "it would certainly be no great difficulty to know our own
character, what passes within, the bent and bias of our mind; much

less would there be any difficulty in judging rightly of our own

(146) (147)

actions™, "Man is thus by his very nature a law to himself",

If he wants to, man can know himself as God does, But men are

plagued by too great self-love, which causes an "absence of doubt"(lqs)

on themselves and can "prejudice and darken the understanding".(l49)

Even men who wish to do what is right are overcome by a strong passion,

such as ambition, or are totally obsessed with one particular pursuit
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in life, which narrows them and develops an unbalanced character.

At times, Butler's sense of the greatness and moral purity of God
. . . L . . (150)
meets a vision of human depravity that is reminiscent of Calvin.
Butler admits there is enormous waste in creation, yet what survives
shows the designing hand of God. Men are similarly no more than seeds.
However it is far "more terrible" to see as a Christian "the present
and future ruin of so many moral agents by themselves, i.e., by vice".
A clear vision will see

"the various temptations with which we are surrounded;

our experience of the deceits of wickedness; having

been in many instances led wrong ourselves; the great

viciousness of the world; the infinite disorders

consequent upon it; our being made acquainted with

pain and sorrow, either from our own feeling of it,

or from the sight of it in others".
At every moment we are perilously close to losing our "innocence and
happiness, and becoming vicious and wretched", For many people it
had been better that they had never been born; the sole purpose of
their lives is only to serve as a warning to others. God has
tremendous power over us to bring us into justified misery. "Evex-
lasting impressions" bear upon us, forcing us to struggle to

"preserve Or integrity".(152)

Man is a unique being in his own right: Yet he is also dependent
on the world. He is known with intuitive immediacy as moral, with
dignity and rationality yet he is passionate, and part of creation,

As MacKinnon says, these paradoxes only coexist in a religious vision.
Man is alienated from himself, but his redemptive knowledge is unified

in Christianity. He is constantly aware of new possibilities in human
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experience as new facts are presented to him, but his basic structure
of humanity is a gift. There is in a religious vision a "unity, even
the substantial character, of that human life he must live under the

(153) So Butler is for

guidance and authority of conscience",
MacKinnon a rare example of the Christian aware of tragedy: "If he
lacks Hegel's overt recognition of the significance of the tragic, yet
by his method he displays continual awareness of the presence of tragic

contradiction in human life".(154)

This may be questioned, however,
Butler's Christology is so weak, and so much passes over the moral

struggle of Christ, that Butler's theology at times is tragic, at

times simply accepts the work of Christ as done without struggle,

Rather Butler's view of God is of a loving father. Christ is
gentle and mild: the eschatology so dominant in recent theology is no
problem to him, since it is simply ignored. Christ - to be
considered in Part 4, character and the love of God - is a help to man,
and an example of patient moral perseverance, Im