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Abs.tract 
Notions of Martyrdom 

To St. John Chrysostom 
by 

Gus George Christofis, B.A. 

It is well known that the topic of martyrdom is 

ceritral to early Church history. What is not. however, 

as well known is the theology of martyrdom, particularly 

as it after the full harvest of the era of 

persecutions. This investigttion represents a modest 

attempt towards an exposition of such atheology of 

martyrdom by examining its meaning in one of the most 

eloquent early writers ·an .the subject, St. John 

By way of introduction, a brief survey of the 

meaning of martyrdom from its Jewish origins to the end 

of the third century is provided •. There·followf the 

two main parts of the thesis, the first and longest 

one dealing with the primary fiction of i.e. 

by death, and the second·one dealing with the 

second,ary notions of martyrdom of asceticism and 

virginity and of martyrdom by association. In the first 

part, the· major and· minor nuances Of the Iheaning 

of martyrdom are explored whereby its connection with 

the Crucified and Christ is established. Detailed 

information is provided on the results and the occasion 

of well as on the character of the martyr's 

death and the disposition of his including the roles 

of God and the devil in it. The tionclusion the 

centrality of the notion of martyrdom in the early 

Christian perception of the Christian faith. 
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I would like first of all to express here my y.· 

gratitude to my s:upervisor, the Very Reverend Dr. George 

.D. Dragas, who not only suggested the topic but gave 

y · me most valuable advile both regarding the material 

and the method. for this· research. Durham University 

Library facilities have been superb and the whole 

academic environment in the Department of Theology has 

been most donducive for my undertaking 6f this research 

project. 

The presentation of the material researched in 

this thesis could have been different and perhaps more 

coherent and reflective if I could have spent an equal · 

amount of time in structuring and formulating. the results 

of my research, to the amount that I spent for the re­

search itself. The task involved was by no .means an. 

easy one, especially smce most of the availa.ble sources 

could only be read in the original Greek or in Latin 
•\ 

translations. Thanks to the probings of my supervisor 

I persevered in reading through the long Greek homilies 

of John Chrysostom, and thus came to appreciate the 

value of primary texts. This may be the reason why 

I have provided most of the original Greek texts in thee 

footnotes, which made typing very painful, but has added, 

I believe, value to my wotk. I hope that what I 

have written here will enhance, even to some limited 

extent, our knowledge of the theology of Martyrdom and ,,of 

this great ecumenical theolo·gian and Father of the Church, · 

both from the historical the ecclesiological 

spective. 



INTRODUCTION 

a. Martyrdom before Chrysostom 

The early Church's experience and understanding of 

martyrdom, directly connected with confessing faith in 

Christ and suffering death for His sake, finds its roots 

among the Jews. 

As a result of Antiochus Epiphanes' persecution 

of the Jews, three main dev•lopments emerged among the 

Jews which later reappeared in the context of the 

persecution of the Christians by the Roman State. 

The first development is suffering martyrdom for 

the sake of one's faith. In the case of the Jews, 

martyrdom entailed one's giving witness to the 

truth of the Law against the pagan religions, which could 

and often did involve suffeF.ing and death. 1 Closely 

linked with the above is the· development, namaly, 

the rise of hope in a personal resurrection ( cf. 

Daniel 12:2 ) 2 for the martyr and in a future vengeance 

against the apostates and persecuting powers. 3 The 

thitd and final development was the transfer of the 

particular local religioMs struggles which caused 

martyrdom to a cosmic level on which the persecutors 

were seen as representatives of demonic pQwers who 

were under the direction of the devil himself.4 

Amongst the most important examples of Judaic 

martyrs, whose martyrdom exemplifies the aforementioned 
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three developments, are the Maccabee youths with their 

mother ( II Maccabees 6-8 ) and the scribe Eleazar. II 

Maccabees 6-8 records the propriety of the 

family resistance to the heathen persecutors and their 

death which resulted thereof. 5 Other sources revealing 

similar developments are the Book of Esther ( 130 c. 

B.c.) 6 and III and IV Maccabees. 7 Examining these Jewish 

accounts, scholars have reached important conclusions 

which are relevant to the subject of Christian martyrdom 

as well. 

In the first instance, a witness to the Law could 

not deviate in the slightest from its precepts, especially 

if his testimony was against idolatry; 8 therefore, he 

could defy the pagan ruler9 and face death rather than 

compromise his faith. In the second instance, a Jewish 

martyr ( i.e. witneSS ) would be regarded as an exemplar 

of virtue and nobility and a representative of the Jewish 

t
. 10 na lOn. The scribe Eleazar ( II Mace. 6: 24-25 ) 

perfectly fits this characterization of a noble and vir­

tuous man who preferred to die a glorious death for the 

h 1 L Of God. ll It th t t' f o y aws appears a persecu lOn or 

Eleazar and the Maccabee family resulted from sin 

committed by the Jewish people and their suffering was 

( 7 3 ). 12 
its expiation II Mace. : 2 These victims 

were personally innocent, but they died as a vicarious 

sacrifice ( II Mace. 7:37 ) 13 in order to calm the 

wrath of God towards His people. 14 Henceforth, re-

conciliation between God and His people would follow 

the vicarious sacrifice ( II Mace. 6:12-18 ) of a 

martyr. 15 

In the third instance, eschatological overtones 
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emerge from a .martyr's death inasmuch as the martyr 

was seen as an agent for the preparation of the Age to 

Come. l6 G d' ( o s mercy towards His people the Jews ) 

was hastened by a martyr's s;acrifice.17 Altho1h the 

emphasis is constantly on the Jewish nation, the 

individual also benefits. 18 The act of martyrdom 

entltled the martyr to eternal life and also 

that God would punish his persecutors ( II Mace., 7: 

14 ). 19 Furthermore, resurrection and immortality 

promised to the martyr, 20 and this point is evident in 

the speech that the mother of the Maccabees delivered 

to her children: 

I neither gave you breath nor life, neither 
was it I who formed the members of every one 
0f you. But doHbtless the Creator of the 
world, who formed the generation of man and 
found out the beginning of all things, will 
also of his own mercy give you breath and 
life again as ye now regard not your own selves 
for his law's ( II Mace. 7:22-23 ). 21 

In the last inst:an ce, the Maccabee family ( II Mace •. ,, 

7:3 ) and Eleazar ( II Mace. 6:29 ) both suffered 

martyrdom by death out of their own free wi1122- a fact 

which is also demonstrated in the early Christian era 

by the martyrs Polycarp, Justin, Pionius, and everyone 

who followed their example. 23 Even willingly committing 

suicide for the faith was justified. 24 

The authors of the New Testament also used 

contemporary Jewish ideas when discussing the primary 

notion of martyrdom. , i.e. martyrddm by death. 25 

Suffering was an integral aspect of the early Christian's 

because like the Jew, the Christian was expected to 

suffer and even die for the Name ( i.e. for Christ )26 

if the situation demanded it' ( MT 10: 32:33 ) • 27 

9 



Denial of the Name created dire consequences for the 

Christian, as it is noted by Hermas ( c.A.D. 120? ) 

who said that anyone who confesses Christ is considered 

to be blessed, while he who denies Christ renders 

condemnation upon himself which is to be revealed on 
28 the Day of Judgment. Eusebius of Caesarea also 

mentions that whoever denies Christ and then seeks 

repentance, secures a martyr's crown. 29 However, it 

can also be deduced that to deny Christ 

altogether, i.e. not to seek repentance for this denial, 

is to blaJlpheme again:st. the Holy Spirit. 30 S.imilarly, 

St.Luke ( LK 12:10 ) also associates the denial of 

Christ in the face of adversity as "blaspheming against 
•131 the Holy Spirit. 

Important conclusions concerning the notion of 

martyrdom ( by death ) in the early Church can also 

be drawn from the martyrdom of St. Stephen. The 

historian. W.H.C. Frend32 sayJr'i that for St. Stephen, 

"Jesus' death marked the culmination of prophetic 

suffering in the age-long encounter between righteousness 

and hardness of the heart" ( Acts 7:52 ). 33 Being an 

imitator df Christ, St. Stephen prayed for his enemies'to 

'be and he was al.so allowed to see Christ's 

glory during the final moments of his life ( Acts 

7:56 ).35 This vision of Christ assured St. Stephen 

( and the martyrs. which followed him ) that Christ 

conquered death and secured·man's salvation. 36 In the 

light of the above, Stephen is referred to by Eusebius 

as "the perfect martyr" ( udpTUS ). 37 

It is noted by the writer of Acts ( 6:15 ) that 

during his confession, St. Stephen's face already 

10 



became like the face of an ange1. 38 God's glory which 

was reserved for the Righteous, became manifested in 

St. Stephen39 who was under the direct guidance and 

inspiration of the Holy Spirit.4° Likewise, it can be 

seen in future years in the writings_ of Novatian On 

The Trinity ( ch. 29 ) that it is the Holy Spirit who 

" ••• shows in the martyrs the unyielding faith of 
"40a religion. 

The close examipation of the usage of the word 

martyr in the New Testament, has divided scholars into 

two camps. On the one hand, there is the camp of 

Delehaye, Campenhausen, and Strathmann who believe that 

the manner in which martyrdom ( and its derivatives ) is 

used in the New Testament, is strictly from a Christian 

point of view, and as a result, deny any ties with 

Judaism.41 On the other hand, is the camp of 

11 

F±schel, Surkau, and Perler which claims that a continuity 

exists between the Christian and Jewish concept of 

martyrdom, as evident in the Acta Martyrum of the two 

1 . . 42 re 1g1ons. 

From a strictly semantic point of view, 

Frend states, that 

claimst3 Frend also remarks that apart from the 

Alexandrian manuscript of IV Maccabees 12:16,57 and 

Revelation 11:3 ( "assuming that it is originallya 

Jewish source" )4f martyrdom.and its derivative words 

are not used by Jews to depict those who died for the Torah45 

were called 1qedoshim' which means "people set 

' 46 47 apart" ( the counterpart of the Christian 'saint' ). 

But 'martyria' took on the significance of someone 

who witnessed "to the riature and work oi Jahwe which led 
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to suffering (as in LXX Is. 43-44 ), and also in 

connection with the prophets 'witnessing against' 

sinful Israel and taking the consequence of their acts.n 48 

Thus it is concluded by Frend that 1 martyria 1 in the 

Christian sense, was only in part a continuation of 

these Hellenic-Jewish usages.49 

Death which resulted from witnessing to the 

Resurrection of Christ, automatically raised the 

50 sufferer to the status of a pro:phet, and this duty also 

d d d 11 b t . d Ch . t. 51 escen e upon a ap 1ze r1s lans. Thin :ire: tho 

case since the Holy Spirit descended upon all ChriDLiarJD 

at their baptism and inspired their witness; therefore, 

prophecy was no longer for the select few as in Judaism:2 

The term "martyr" and derivatives take on their 

final significance, i.e. as a baptism in one's own blood 

or a martyrdom by death, in the Johannine literature. 53 

Here, the Christian is bound to the Cross, 54 and for this 

reason, the author of the Johannine literature associates 

the themes of judgement and vindication of tho righteous 

with rnartyrdom.55 In other words, tho author of tho 

Johannine literature says that since Christ will come as 

the Supreme and Universal Judge at the end of time, 56 

in the meantime, Christians should not fight against 

the authorities who persecute them, 57 but should be 

witnesses to Christ by imitating death. 58 

The Epistle to the Hebrews and the Book of 

Revelation, written most probably towards the end of the 

firat century A.D. at a time of persecutions, also 

contain information about the early Church's viow of 

. 59 martyrdom. In· the former document, Chrif]t' n death 

a vi.carious sacrifice which through the resurrection 



led to the overthrow of satan. Likewise, if a martyr 

imitates Christ's sacrifice and death, not only his 
. . 60 \ 

sins will be forg1ven, but also\will enter into the 
I 

eternal bliss which followed His death. In view of this, 

Christians were specifically told to resist temptation 

even with their very blood in order not to sin ( Heb. 

12:4 ). 61 

, 
The Book of Revelation employs the term 

in the sense of a witness by death and the shedding of 

62 blood, which was universalized from then onwards. 

Also in the same book, one observes "the close asso­

ciation of Christian martyrdom with Apocalypticism 1163 . 

This association is further strengthened by the 

author's statement that the martyrs will participate 

as Judges·in the Last Judgement, and cast the evil 

idolaters into the lake of brimstone, i.e. into 

second death (Rev. 21:18 ). 64 Thus in the Book of 

Revelation, the themes of suffering, witness, judgement, 

and final triumph are all interwoven with the single 

ctincept of martyrdom. 65 

Moving forward to the second century of the 

Christian era, the meaning and significance of 

martyrdom in the Church becomes even clearer. The 
'I / 

account concerning the of Lyons in the 
I J 

Ecclesiastical History, of Eusebius, adds valuable in-
. \r·,...-· ... .... ·/ ... ,::-· ., " 

65a sight into the early Church's view of martyrdom. 

Three times Eusebius makes reference to the martyrs 

at Lyons as a "class or group set apart" ( :<:A.npo'J 

I I - I I I 

IJ<lPTUpcuv- KA.nrw TWV papTupwv- pcxpwpwv KArlfHll ) • In 
. 

these references, K Xfipos is not understood in its normal 

13 

\ 
·' '\ 



sense of 1 inheritance 1 ,
65b but in the particular 

sense which the term has in the context of Judaism, 
I 

i.e. the sense which refers to the election ( KAnpos ) of 

the entire nation of the Jews by God. 66 It seems that 

both, Jews and the martyrs of Lyons, constituted a class 

of people chosen and consecrated for God's service 

( Deut. 9:29, LXX ), 67 which entailed certain responsibi-

14 

6 
lities and priviltfges, but also certain dangers, 8 z!{ 

which could ·eventually cause death. 

Further documentation by Eusebius of Caesarea 

reveals that the author Of the martyrdoms at Lyons 

classified the.martyred Christians either as protomartyrs 
I 

( rrpwTouapTUpEs ) who werB ready for immediate combat, 
) I I 

or as unprepared / untrained martyrs ( aVET01U01 Kat 

), who were not yet ready for battle. 68a 

Eusebius 1 documentation also shows that the martyrs 

themselves used a much stricter standard of labelling 

someone as a martyr. When they were alive, theirs was 

a of witness as it is evident in the follow-

ing significant quotation from Eusebius: 

But if everyone of us called them martyrs either 
in a letter or in speech, they rebuked him 
sharply. For they gladly conceded the title of 
martyrdom to Christ, the faithful and tTMe martyr 
and the first born from the dead and the author 
of the life of God. And they reminded us of 
the martyrs who had already passed away, and 
said 1 they are already martyrs, whom Christ 
vouchsafed to be taken up at their confession, 
and sealed their witness. by their departur.e, 
but we are lowly and humble confessors.' 
And they besought the brethren with tears, 
begging that earnest prayers migh·t be 1IDa de for 
their consecra.tian. The power of martyrdo.m 
they actually showed, having great boldness 
towards the heathen, and they made plain their 
nobleness by endurance and absence of fear or 
timidity; but the title of martyr they refused 
from the brethren, for they were filled with 
the fear of God. 69 



In the early part of the second century ( A.D. 177 

as is evident from Eusebius) account, the crown of 

martyrdom was desirable to all Christians in meekness 

69a and not in arrogance. The martyr was a "true disciple 

of Christ" who followed Him even unto death. 7° For to 

join Christ through martyrdom by death, qualified the 

t f t l f ll h . Wl. th th. 1· . Li"' d 71 mar yr or e erna e ows lp e lVlng o . 

A general survey of scholarly opinion shows that 

the various martyrdom accounts ( such as the previous one 

on the martyrs of Lyons ) which were written by early 

Christians can be placed into three broad categories: 

l) Official proceedings ( questions / answers by autho­

rities and martyrs, respectively ), 2) Reports of eye-

witnesses, and especially those called passiones or 

martyria, and 3) Legends of the martyrs ( for the future 

edification of people concerning the early martyrdoms 

of Christians ). 72 

The first category comprise the following: 

The Acts of St. Justin and His Companions, 73 The Acts of 

The Martyrs of Scilli in Africa, 74 and. the Proconsular 

Acts of St. Cyprian. 75 In the second category one may 

76 place: The Martyrdom of Polycarp, The Letter of the 

Churches of Lyons and Vienna, 
77 

The Passion of Perpetua 

and Felicitas, 78 The Acts of Carpus, Papylus, and 

!gathonice, 7 9 and The Acts of Apollonius.
80 

Tho 
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third category comprises: the Acts 6f the martyrs St. 

Agnes, St. Celicia, St. Felicitas, and her seven sons, 

the Acts of Roman Martyrs : Hippolytus, Lawrence, 

Sixtus,.Sebastian,John and Paul, Gosmas and Damian, 
I 

the of St. Ignatius, the martyrdom of St. 
!i 
'§81 

Clement; and also Eusebius 1 account of the Martyrs 

of Palestine. 82 

16 

In addition to specific accounts of martyrdom,there are 

several early Christian documents of a 

which also provide useful information concerning 

Christian martyrdom. For example, Book V, section I 

of the Constitutions nf The Holy Apostles explains the 

purpose of martyrdom: 

••• for he that is condemned for the Name of 
the Lord is an holy martyr, a brother· of the 
Lord, the son of the Highest, a receptacle of 
the Holy Spirit, by whom everyone of the 
ful has received the illumination of the 
glory of the holy Gospel, by being vouchsafed 
the incorruptible crown:. and the testimony 
of Christ's sufferings, and the fellowship of 
His blood, to be made comformable to the death 
of Christ for the adoption of children. 83 

The Didascalia ApostolorUJII ( syriaca ) exhorts 

bishops and all Christian believers to help Christian 

prisoners ( ch. 19 ) 84 and explains that there is no 

excuse for anyone denying martyrdom, since Christ assured 

everyone of the Resurrection. 85 Similar remarks are made 

by the author of the Shepherd o£ Hermas, in the opera 

t . 85a supereroga or1a. 

Marytrdom accounts are also contained in the 

writings of the so-called Apostolic Fathers. The oldest 

( A.D. 155-156 ) 85b and most authentic of these, is that 

of Polycarp, Bishop of Smyrna, 86 which presents par­

ticular interest since it deals with a martyr's death, his 

relics and the conditions and agents behind martyrdd.m. 



St. Polycarp 1 s death suggests that after Christ's 

Resurrection, death is a yehicle through which Christ 

demonstrates His to mankind ( 

17 

I >I > I I I I 1 I 8 7 
KuptOS avw8EV TO KaTa TO EuayyEAtOV uapTUptOV ) 

and that a martyr's death is in every manner consistent 

with Christ's Gospel ( KaTh EuayytAtov XptaTou 

' ), 88 as constituting exact. imitation of Christ's 

Martyrdom upon the Cross. Polycarp 1 s death was blessed 

by Christ8 9 because it took place according to the will 

90 II of God; and thus, St. Polycarp was crowned with the 

wreath of immortality 11 ,
90a and was registered among 

the angels.9l In the last analysis, a martyr's day of 

death is really his "birth-day" because it marks the 

beginning of his eternal abode with the Lord and His 

Saints; furthermore, a .martyr offers himself to God 

as a whole-burnt offering ( ) , 93 and begins 

a new life in heaven • 

As regards . i+ 

his flesh is 11 holy 11 ( ay{w aUTOU oapK{w ) 94, his bones 
. L 

more precious than the most beautiful of all jewels 

and more _purified ( or more ttied ) than gold, 95 

and his whole skin was greatly adorned even before his 

death. 96 

Regarding the conditions for true martyrdom and 

the agents active in it, it is said in the De Martyrio 

S. _ Polycarpi, ,a). that a--true martyr does. not ;give himself 

up voluntarily. without being sought,97 and, b) that 

the devil is the chief architect of martyrdom, although 

God is the Martyr's constant companion and protector.98 

This last point is particularly demonstrated in St. 

Polycarp's martyrdom when God's voice was heard from 



heaven strengthening hia saint to endure and confess 

the Name of Christ. 99 It is evident in the following 
100 

quotation that the blessed Polycarp and those like him 

received protection by God against the devil and his 

rna china tions: 

But they ( i.e. the martyrs ) reached such a 
pitch of magnanimity, that not one of them 
let a sigh or a groan escape them; thus · 
proving to us all that those holy martyrs of 
Christ, at the very time when they suffered 
such torments, were absent from the body, or 
rather, that the Lord then stood by them, and. 
communed with them. And, looking to the grace 
of Christ, they despised all the torments of 
this world, redeeming themselves from 
punishment by ( by suffering of ) a single hour. 
For this reason, the fire of their savage 
executioners appeared cool to them. For they 
kept before their view the escape from that 
fire which is eternal and never shall be 
quenched, and looked forward with the eyes of 
their heart those good things which are laid 
up for such as endure things "which ear hath 
not heard, nor eye seen, neither.have entered 
into the heart of man" (I Cor. 2:9 ). 101 

The authors of the Martyrium De Sanctis Hieromartyre 

Ignatii further elucidate htnv martyrdom was vf.e1ved by the 

102 early Chuwch. In this it is said that 

through.his martyrdom a martyr attains to a true love for 

Christ, the perfect rank of a disciple103 , and a yet 

104 more intimate relation with the Lord. St. Ignatius, 

18 

for example, prayed for an opportunity to suffer 

dom for Christ, because it was the object of his 

a means of showing perfect love towards Christ, 106 

. . f h' b d . h 107 a good confess1on secur1ng or 1m an a o e ln eaven, . 

and a crown of victory. 108 With his martyrdom, St. 

Ignatius' soul was taken into heaven while his holy 

109 relics remained on earth to guide man towards sal-

vation. His relics are "an inestimable treasure of 

grace left to the holy Church ( of Antioch ) by the saint 

i .. 



himself 11 •
110 The last chapter of this martyrium, 

stresses the role of intercessor between man and God 

which St. Ignatius assumed by virtue of his death, 

a point clearly attested to by many witnesses. 111 

Among the early and numerous accounts of martyrdom, 

there is also that which is connected with the Christian 

Apologist Justin and his companions Chariton, Charita, 

Evelpistus, Hierax, Liberian, and their Community 
1· - t I, I I _ 

( ]:1cwTUptov TWV Aytwv IoUOTtYOIJ, .. · XaptTwvos, XaptTOUSJ 
"> I C I I · -· I -

Eue>-:rrtOTOU, .IepaKos, ITatovo.s, At(3Eptavou,. Kat TDS 

Euvoo{as auTwv; c.A.D. 165 )112 , which stresses the 

point that their testimonies were perfected with their 

113 martyrdom. 

By the second half of the second century A.D. 

and the beginning of the third, Christian authors dealt 

more and more extensively with.the meaning, significance, 

and glory of martyrdom. Titus Flavius Clemens ( A.D. 

150-215 )114 understood martyrdom for Christ's sake to 

be "a parfection" because it demonstrates the perfect 

works of love11 5 and 11 a gate of death which leads into 

the beginning of the true life 11
•
116 

117 Origen (d. A.D. 253 ), ;·· who.W.rote·arvery 

tant trea·ti.sectCDn:Ma!Vtyfdom ( Exhortatio Ad Martyrium ) 
) I 

stresses that martyrdom is "heavenly" ( oupavtov 

. I ) 118" 1 uapTUptov , an equa balance offered in return 

'
1119 for the benefits which a man receives from God 

and the "cup of salvation" as it is pointed out in the 

Gospels. 120 Origen reminds us that he who drinks from 

the cup of Jesus, will iit with Him and rule and judge 

with Him in His Kingdom. 121 he regards 

19 
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martyrdom as a "baptism in blood" ( MK 10:38; LK 12:50 

122 having expiatory powers to cleanse both, a martyr's sins 

and the sins of others, just as Christ's blood 

cleansed the entire world. 123 For Origen, "the souls 

of those who have been beheaded for their witness to 

Jesus ( Rev. 20:4,6:9 ) do not serve the heavenly altar 

in vain, since they minister forgiveness to those who 
124 . pray". Through a martyrdom by death, a martyr becomes 

both priest and sacrifice as he offers himself to 

Christ, hiS High Priest. 125 By his death, a martyr 

glorifies Christ as Christ glorified God with His own 

death. 126 In his Comment. In Joan. Tomus VI, Origen 

places martyrdom and its power on a dosmic level 

inasmuch as he who suffers martyrdom defeats the devil 

and the demons. To this effect, Origen states: 

Evil powers suffer defeat by the death of the 
holy martyrs; as if their patience, their 
confession, even unto death, and their zeal 
for piety blunted the edge of the onset of 
evil powers against the sufferer, and their 
might being thus dulled and exhausted, many 
others of those whom they had conquered raised 
their heads and were set free from the weight . 
with which the evil powers formerly oppressed «nd 
injured them. And even the martyrs themselves 
are no longer involved in suffering though 
those agents which formerly wrought ill 
to others are not exhausted; for he who has· 
offered such a sacrifice overcomes the power 
which opposed him. 127 

It is also important to point out that Origen 

distinguishes between an outward martyrdom of body and an 

inward martyrdom of conscience ( or soul ) and suggests 

that one becomes a martyr at the moment his soul 

( will and mind ) decides to die for Christ. 128 

I 
According to Danielou, Origen generally understands 

martyrdom as a sign of the defeat of the evil powers, 129 



or as that which brings into the present the 

Resurrection as a living reality l30 or the works of 

redemption.l3l 

In his Liber Ad.Martyres, Tertullian, another 

remarkable early Christian author who extensively 
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dealt with martyrdom, states that marty,dom by not 

an indifferent acceptance of suffering for Christ, but 

is the most difficult of tests for strength of faith. 132 

In his L.i her De Anima, where Tertullian demonstrates 

the saving power of martyrdom, he states that at their . 

the martyrs are allowed immediate entrance into 

heaven, whereas all other spirits.are in hades 

awaiting for the final resurrection. 133 In other 

words, "the sole key to unlock Pam.dise is one's life. 

blood" ( _tota J2aradisi.clavus .tuus sanguis est ).. 134 

L,ikewise, he also men·H.ons that the angel's fiery swordJ 

which guards the entrance to pa·radise1 permits no one to 

enter1 except for the ones who died for Jesus Christ 

and not in Adam ( Quomodo Per12etua fortissima martyr, 

.§Ub die J2assionis,. in.revelatione paradisi, solos illic 

commartyres vi.di t, nis.i guia nullis rom12haea 

Janitrix cedit, nisi in Christo decesserint, 

l!.Q!! in Adam ). 135 

We must not close this chapter without mentioning 

at least one other early Christian author who dealt 

extensively with martyrdom. This is Cyprian of Car-

136 thageJ whose teaching deserves special attention and 

particularly his works: Ad Nemesianum Et Caeteros 

Martyres in Metallo Constitutes, Ad Fortunatum De 

Martyrior Nemesiani, Dativi, .Feli.cis Et Victoris Responsum 

Ad CyJ2rianum, Ad Clerum.Et Plebem, De Suo Secessu, 
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Paulo Ante· P·assionem; M Thibaritanos, De Exhortatione 

Martyrii; Ad ,Ma·rty.res Et Confessox; Liber De Laude Ae 
Martyrd.i. 

regards martyrdom as a se6ond baptism, 

in which the martyr is bathed in his own blood. 137 In 

contrast to an ordinary baptism in water, this baptism 

has greater grace, power, and honour. 13& It is a 

baptism in which angels baptize whilst.God and His Christ 

t, and after which no sin isc;committed. 1}9 Further­

more, this baptism demonstrates the completion of a 

martyr's faith, and allows his immediate departure 

from the world and association with "In the 

of water one receives the remission of sins, 

while in the baptism of blood, one attains the crown of 

virtues." 14l It is also said that heavah lies open to 

a martyr's blood, since the:'.:<lwelling-place of Gehenna 

gives way to it. Indeed, above all glory, the title 

of blood is sealed as the fairest, and its is 

de signa ted as the most complete .lk2- This completeness 

exis:ts because the martyrs'· sins are: 

washed in their gore by His blood; and so 
being Slain they might live again, who when 
alive were counted as slain. Death assuredly 
makes life more complete, death finds the glory 
that was lost. For in this, the hope once lost 
is regained, in this all salvation is s 
restored. 143 

C-prian also understands martyrdom as an imitation 

of Christ's suffering upon the He says that 

Christ suffered and was crucified in order to teach man 

to follow His example. 141f Hhen one imitates Christ's 

he offers to 



an uncorrupted faith, and an unyielding virtue 
of mind, an illustrious praise of devdtion; to 
accompany Him when He shall come to receive 
vengeance from His enemies, to stand at His 
side when He shall sit to judge, to become 
co-heir of Christ, to be made equal to the 
angels; with the patriarchs, with apostles, 
with the prophets, to rejoice in the possession 
of the heavenly kingdom! 1*5 

Elsewhere, he states that to suffer martyrdom shows 

desire to .live with Christ and imitate that which 

Christ both taught and did ( JN 2:6; Rom. 8:16,17 

Martyrdom as a warfare and lofty, great, and 

glorious contest that grants the martyr a heavenly 
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crown, is yet another nuance of meaning in /V 
It is suggested that God, Christ, and the 

angels always look upon the martyrs who are engaged 

in battle against satan, and that those among them.who 

emerge victorious from this battle, are crowned and 

have Christ as their Judge.lttB The foJ:lowing extract 

from St. Cyprian's De Laude Martyrii is an excellent 

summary of his views on martyrdom: 

••• the end of sins, the limit of dangers, the 
guide of salvation, the teacher of patience, the 
home of life, on the journey to which those 

moreover befall which in the coming 
crisis might be considered torments. By this. 
testimony is also borne to the Name, and the 
majesty of the Name is greatly enhanced: not 
that the majesty can be diminished in itself, or 
its magnitude detracted from by the guilt of one 
who it; ·but that it rebounds to the 
increase of its glory, when the terror of the 
populace that howls around is giving to , 
ing, minds, and by the threats of 
snarling h&tred is adding to. the title whereby 
Christ has desired to crown the man, that in 
proportion as he has thought that he conquered, 
in that proportion his courage has grown in the 
struggle. It is then, therefare, that all the 
vigour of is brought to bear, then 
facility of belief is approved when you encounter 
the speeehes and the reproaches of the rabble, 
and when you strengthen yourself by a religious 
mind against the madness of the people -
overcoming that is, and repelling whatever 



their blasphemous speech may have uttered to 
wrong in your person, as when the l 

resisting breakwater repels the adverse sea, 
although the waves dash and the rolling water 
again beats upon it, yet its immovable 
strength abides firm, and does not yield even 
when covered over. by the waves that foam 
around, until its force is scattered over 
the rocks and loses itself, and the conquered 
billow lying upon the rocks retires forth into 
the open of the shore. 

In the ilourth and subsequent centurJes, although mar­

tyrdo.m had ceased to be a common occurrence, following 

the end of State persecution of Christians and the 

of Christianity as the r•ligion of the State, Christian 

authors hardly failed to make mention of it in their 

writings. Indeed.it appears that the subject continued 
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to fascinate the Church and its theologians, particularly as 

a cult of saints was developed centered around feasts of 

Martyrs established in the yearly cycle of Church feasts 

during which important sermons were preached. As examples 

we can mention St. Basil the Great's Homilies 5, 17, 

18, 19, and 23 ( In Martyrem Julittam, In Barlaam 

Martyrem, In In sanctos guadraginta 

martyres, In martyrem Mamantem or 

St. Gregory of Nyssa's Sermons on St. 
15'<2 Praise of Theodore the Martyr, · and Sermons on the. 

153 Forty Martyrs. · However, if there is a Church 

writer who deserves to be regarded as the best author on 
co:. me 

Martyrs to developing a full doctrine of marty-

darn this is St. John Chrysostom, who ended His life 

as a Martyr. This becomes apparent from even a brief 

account of his works which deal with martyrdom. 
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b. Chrysostomian Texts dealing with Martyrdom 

There are two kinds of Chrysostomian texts dealirig 

with Martyrdom. First, there are those which explicitly 

deal with this topic and which comprise a good of 

his panegyrical homilies. Second there are those deal-

ing indirectly with the subject and consisting of 

occasional references made to martyrdom in St. John 

Chrysostom 1 s numerous works. Here we shall simply list 

'both kinds of texts presenting 'at the same time some 

basic information about those bslonging to the former 

kind by means. of footnotes. The section following this l1st-

ing will represent the result of our systematic 

investigation of the notions of martyrdom in all the 

above mentioned Chrysostomian texts. 

1. Panegyrical Homilies on holy Martyrs 

De Laudibus S. Pauli Apostoli, Homiliae I-VII(l), PG 
50, col. 

De Sancta Thecla( 2 ), PG 50, col. 745-748. 

In S. Ignatium Martyrem( 3 ) ,· PG 50, col. 587-596. 

De S •. Hieromartyre Babyla(4), PG 50, col. 527-534 and 
De S. Babyla, Contra Julianum Et Gentiles, PG 50, col. 

DeS. Pelagia Virgine Et Martyre, Homilia r( 5), PG 50, 
col. 579-584. 

., 
In Et Maiiminum Martyres( 6), PG 50, col. 
578. 

5 71- : r.,,,f\1';·\ 

InS. Lucianum Martyrem( 7), PG 50, col. 519-526. 

De SS. Bernice Et Prosdoce( 8 ), PG 50, col. 629-640. 



ln S. Romanum Martyrem I(9), PG 50, col. 605-612 and 
In S. Romanum Martyrem II, PG 50, col. 611-618. 

In S. Eustathium Antiochenum(lO), PG 50, col. 597-606. 

Homilia In Martyres(ll), PG 50, col. 661-666 and Sanctis 
Martyribus Sermo,, PG 50, col. 645-654. · 

InS. Martyrem(l2 ), PG 50, col. 665-676. 

DeS. Droside Martyre.(l3 ), PG 50, col. 683-694. 

In Martyres Egyptios,PG 50, col. 693-698. 

De S. Meletio Antiocheno(l4), PG 50, col. 515-520. 

In Diodorum PG 52, col. 761-766. 

De Sanctis l4artyribus(l 6), PG 50, col. 705-712. 

Barlaamum Martyrem(l?), PG 50, col. 675-682. 

InS. Phocam Martyrem(l8 ), PG 50, col. 699-706. 

De Maccabaeis, Homiliao I-III(l9), PG col .. 617-628. 
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De Eleazaro et septem pueris, Homilia XI, PG 63, col. 
530. 

ii. Other relevant Chrysostomian texts 

De Petitiona filiorum Zebedae, Contra Anomoeans, VIII, 
PG 48, col. 767'-778. 

II Homilia, Dicta Post uam Roli, uiae rum 
PG 3, col. 4 

III aomilia, Dicta Praesente Imperatore, PG 63, col. 473-
4 78. 

In Illud., Vidi Dominum 2 Homil. IV, PG 56, col. 120-129. 

In Illud. Vidi Dominum, Homil. III, PG 56, col. 112-119. 

In Isaiam, Cap. I, PG 56, col. 18-27. 

In Matthaeum Homil. XXXVII al. XXXVIII, PG 57, col. 419-
428. 

I Homilia, Quod. Freguenter Conveniendum Sit, PG 63, col. 
461-468. 



Ad Theodorum Lapsum I and Ad Theodorum Lapsum II, PG 47, 
277-316. 

Adversus Judaeos IV-VIII,PG 48, col. 871-942. 

Ad Eos Qui Scandalizat. Sunt. Lib. Unus, PG 52, col. 479-
528. 

De Anna Sermo III, PG 54, col. 652-660. 

De Anna Sermo v, PG 54, col. 669-676. 

In Cap. I Genes. Homilia IX, PG 53, col. 76-81. 

ExJ2ositio In Psalmum CX,PG 55, col. 279-290. 

Expositio In Psalmum CXXVII, PG 55, col. 366-371. 

ExJ2ositio In Psalmum XLIX, PG 55, col. 

ExJ2ositio In Psalmum CXXI, PG 55, col. 347-351. 

ExJ2ositio In Psalmum CXL, PG 55, col. 426-442. 

ExJ2ositio In Psalmum cxv, PG 55, col. 319-327. 

Ex·eosi tio In Psalmum CXVII, PG 55, col. 328-338. 

ExJ2ositio In Psalmum CVIII, PG 55, col. 258-264. 

ExJ2ositio In Psalmum CL, PG 55, col. 495-498. 

In Hatthaeum Homil. XVI, PG 57, col. 237-254. 

In Joannem Homil. LXXIV al. LXXIII, PG 59, col. 399-404. 

In Joannem Homil. LXXXII al. LXXXI, PG 59, col. 441-448. 

In Acta Apostolorum, Homil. XXI, XXXIII, XXIV, PG 60, 
col.. 13-384. 

In Epist. I Ad Cor. Homil. IV, PG 61, col. 29-40. 

EJ2iSt. II Ad Cor. Homil •. XXVI, PG 61, col. 575-584. 

In E12ist. II Ad Cor . Homil •. I, PG 61 col. 381,...392. 

:En EJ2ist. II Ad Cor. Homil. V, PG 61, col. 427-436. 

In EJ2ist. Ad Coloss. Cap. III Homil. VIII, PG 62, col. 
352-360. 
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In Epist. I Ad Thessal. CaJ2. V, Homil. XI, PG 62, col. 461-
468. 

In Epist. Ad Hebraeos Cap. VI, Hornil. XI, flG (d, r:ol. W)-

In 1\seeht::ionem D.N. ;Jo:Ju Chr:i::>l:.i, I'G ')0, 
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.. In SS. Petrum Et Heliam, PG col. 725-736. 

Et Gentiles, Quod Christus Sit Deus, PG 48, 
col. 811-838. 

In Cap. XII Genes. Hamil. XLVII, PG 54, x'ol. 428-434. 

De Ferendis Reprehens. Et De Nominum III, PG 51, 
col. 132-144. 

De Gloria In Tribulationibus, PG 51 col. 155-164. 

ln Asensionem D.N.J.C. Et In Princip. Act II, PG 52, 
col. 773-792. 

Expositio In Psalmum IV, PG 55, col. 39-60. 

Ad Populum Antiochenum Hamil. VIII, PG 49, col. 97-102. 

Note: -.-·-
There is no English transla Lion of tho above 

texts &xcept for Chrysostom 1 s commentaries on the Gospels 

of John and Matthew, the Pauline Epistles, the homilies 

on St. Ignatius and on St. Babylas the Hieromartyr, 

and two treatises on the Lapse of Theodore, all of which 

are found in the series of The Nicene-Post Nicene Fathers. 
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THE PRIMARY NOTION OF MARTYRDOM 

a. Martyrdom by death 

The primary notion of martyrdom in Saint John 

Chrysostom 1 s writings seems to be the traditional one, 

i.e. martyrdom by death. This notion is evident through­

out Chrysostom 1 s panegyrical homilies and it is also found 

in certain other of his writings. The meaning which 

Chrysostom attaches to this notion is very rich and one 

can distinguish a number of major and minor nuances 

ing on how often they appear in his exposition of the 

subject. In the first instance, the martyr's death is to 

be understood as an imitation of Christ's baptism in blood, 

suffering, and However, it is also to be under­

stood as an emfigration to heaven in order to be near 

Christ, a call to a better and tara more spiritual life, 

an exchange of corruptibility "!J,.,.th-"incorrupti bili ty, 
"' 

and a spiritual wedding between the martyr and Christ. 

The forementioned nuances of meaning will be the object of 

our investigation in the following chapter. 

1. Major nuances 

i. An imitation of Christ's Baptism in death 

The first nuance of meaning which Chrysostom attaches 

to a martyrdom by death is that of Baptism. This 

is not like the Baptism of John, since the one who is 

baptized is not bathed in water. It is an imitation of 

Christ's Baptism in death, since the one who is martyred 



is bathed in his / her own blood. Specific mention of it 

occurs in the homilies: In S. Lucianum Martyrem, De SS 

Bernice Et Prosdoce, In S. Drosida Martyre, and De 

Maccabaeis, Homilia II. In these homilies, the re-

demptive effect of martyrdom by death is particularly 

stressed. 

In the first instance, the homily on St. Lucian 

describes martyrdom by death as a second baptism, for 

in it the Holy Spirit is at work as in the baptism by 

water. Chrysostom states that this baptism destroys 

the martyr's sins, and it also cleanses his soul in a 

wonderful and marvellous manner. 1 It is a baptism be­

cause St. Lucian is bathed in his own blood. 2 

In the second instance, the homily on Bernice 

and Prosdoce speaks.of the death of these martyrs as a 
\ . \ 

"neW and marvellOUS baptism" (B&rrtlOUa KQlVOV Kat 
I 3 

). Chrysostom explains this by pointing out 

that whereas baptism in water allows participants to 

share in likeness ( TW auotWUilTl ) of Christ's death 
' 

( Rom. 6:5:), the baptism by death permits them to be 

conformed ( auuuop¢oDuE8a ) to the very death of Christ. 5 

In other words, there is here the suggestion that the 

martyr's death is somehow identical with the death of 

Christ. This i$ strikingly brought out in the way in 

which Chrysostom compares S't. James', beheading and 

Bernice's and Prosdoce's drowning to Christ's crucifixion. 

He states: 

For just as James was baptized in the baptism of 
Christ by not being crucified, but by being 
beheaded by a knife, likewise these two ( Bernice 
and Prosdoce ) were baptized in the Baptism of 
Christ, even though they were not crucified but 
received their perfection through drowning. 
These latter were baptized their mother 

30 
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Domnina. What do you say? Does a woman baptize? 
Yes, such baptisms are administered by women also, 
just as this one dilld and became a priestess; and 
she brought forth rational victims, and her 
disposition became her ordination ( to the 
priesthood); and the wonderful. thing was that 
in sacrificing, she did not need an altar, nor 
wood, nor fire, nor knife; for the river became 
all of these - i.e. altar, wood, knife, fire, 
sacrifice, and baptism, which is much more 
obvious that ( the normal ) baptism. 6 

The third specific mention of a lilt! rtyrdom by death 

which is regarded as baptism, is located in the homily 

on :St. Drosida. Here Chrysostom states that Christ 

Himself officiates over this baptism. He says that when 

she was cast into the furnace, it seemed that Christ, 

with an "invisible hand ••• baptized St. Drosida in the 
f .) C# 

fire as if the fire was water" ( £V u6aTt 
I ) \ - \ 7 

SanTtsovTos auTnv Tw nupt ). 
L 

The fourth and final instance in which St. John 

Chrysostom expounds on martyrdom by death as a baptism, 

is in the De Maccabaeis, Homilia II. Here the youngest 

of the Maccabee youths is recorded by Chrysostom to have 

willingly jumped into a as if it was a fountain 

of refreshing water which served as a divine bath and 
\ - \ I 8 

baptism ( AOUTpov 8£tov Kat ). In the mind of 

Chrysostom, this. act of martyrdom was a splendid 

spectacle, because the multitude of angels and the youth's 

own brothers ( which were in heaven ) witnessed his 

crowning like an athlete in the Olympic Games.9 

ii. An imitation of Christ's suffering 

Closely connected with the previous notion of mar-

tyrdom as an imitation of Christ's Baptism is the notion 

of imitating Christ's suffering. To be baptized into the 



Baptism of Christ, a martyr had to suffer many labours 

and hatdships. In the De Laudibus S. Pauli Apostoli, 

Homilia V1I, Chrysostom marvels at all the things that 

Paul suffered for Christ, and at the glory that he was 

made worthy of receiving. Paul is seen as the prototype 

martyr, because he imitated Christ in his manner of life. 

which ultimately lead to suffering and death. Chrysostom 

selectively recounts several passages in the Apostle's 

Epistles which entreat others to imitate Paul's 

of the suffering Christ ( Philip. 3:17, 4:9, I:29; 

I Cor. 11:1 ). 10 Truly, Chrysostom says, Paul imitated 

Christ11 for he carried before him the Cross of the 
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heavenly Christ as his banner. The Apostle and martyr 

was guided and protected by angels who honoured the Cross, 

th S b 1 f . t 12 e ym o o v1c ory. 

According to Chrysostom, all martyrs wanted to imitate 

Christ through suffering because they believed that, by 

becoming participants in Christ's suffering, they would 
d \ ) ' 

also share in His comfort ( worrEp KOtVwVot EOtE twv 
I Cl \ - I , . 13 

outw Kat tns rrapaKAnoEws ). This notion is 

clearly expressed in the Sanctis Martyribus Sermo 

where Chrysostom states, that suffering for Christ's 
) ' 

sake grants the martyr everlasting rest ( EV 
I - c - c.. \ :> I ,, ;> -

BpaxEta Katpou porru, n 6£ EK toOtwv avEots EV tots 
l . 

). 1 4 It is also pointed out here, that 

suffering is not so unbearable for those who look 

forward to the future life and pay full attention to 

( 
- \ ) \ > 

Christ who grants the contest 6E o06E EV 
I -c; _ \<.I -) \ 

BpaxEta Katpou porrn $opttKat dt Baaavot tots Ets ta 
L t. 

f I \ ' \, \ 'J I I 15 
BAErrouot, Kat rrpos rrov aywvo8Etnv KEXnvootv ). 

St. Stephen the Protomartyr by Chrysostom 



a m6st eloquent example of all those who imitated 

Christ 1 s suffering and death. As St. Stephen looked 
\ c I 

towards the Lord with the eyes of faith ( XptOTOV Ewpa 

- ' ) -TOts Tns TilOTEws ) and thus faced martyrdom, 

likewise, all martyrs fixed their gaze on the Lord 

and therefore, did hot count the sufferings and 

punishments that befell them. "Instead of considering 

their sufferings and labours as something unbearable, 

counted the comfort, awards, and crowns that v1ere 

awaiting them». 16 Thus throughout their suffering, it 

appeared as "if they were laying in a bed of roses" 
c. \ c.l I .2 \ ' I . I l6a 

( 01 8£ ay101 KaBaTIEp ETil po8w ). 
c. 

In the homily In S. Julianum Martyrem, the notion 
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of suffering for the sake of Christ is again discussed and 

further elucidated. Martyrs do not count the cost of 

their sufferings, but endure them with incrodi hle bra very 

because they are imbued with the hope of the future 

ivhich alleviates the present pain. ·This is the point, 

says Chrysostom, which Paul also makes when he writes to 

the Corinthians: 

For our light affliction, which is for the 
momBnt, worketh fOr us more and more exceedingly 
an eternal weight of glory. While we l6ok not 
at the things which are seen, but at the things 
which are not seen; for the things which are 
seen are temporal; but the things which are not 
seen are eternal ( II Cor. 4:17-18 ). 17 

iii. An imitation of Christ's Sacrifice 

A third notion which is closely connected with the 

previous notions of martyrdom as baptism in blood and 

is the notion of imitating Christ's Sacrifice. 

For, as Chrysostom teaches, whoever confesses the Name of 



Christ unto death, imitates Christ's Sacrifice upon the 

Cross and becomes a recipient of eternal life. In the 

following paragraphs, we shall discuss the above notion 

by examining some pertinent Chrysostomian texts. 

In the first place, a martyr's death is an imitation 
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of Christ's Sacrifice upon the Cross. This nUance appears 

in several of Chrysostom 1 s writings. In the panegyrical 

homily In S. Ignatium Martyrem, St. John states that the 

martyrs offered themselves as sacrifices unto the true 

God. They preferred to follow Him to Golgotha instead 

of denying Him for the sake of showing allegiance to 

pagan deities. In the last analysis, their imitation 

of Christ's Sacrifice shows that they were delivered from 

the deception and religion of the idolators. 'I'ho]r 

sacrifice also proves that they followed th.e way of truo 

piety, for it stood as a demonstration of their recognition 

of the true God and of worshipping His Only-Begotten 
- I J I I I Jl 

Son ( Tns nAavns anaAAaysvTss, npos Tnv svcrsSs1av 
Jl . c./ I > I \ > ' ' \ ( \ 
Sopai.IOV, OTl TOV aAn8l VOV 8soV E;ne:yvwaav, Kal TOV YlOV 

I \, I ) .18 aOTou TOV uovoysvn npocrsKuvncrav 

The notion of martyrdom as being an imitation of 

Christ's sacrifice is also evident in the writing 

Adversus Judaeos VII. In this instance, St . .John oxpJ.ainn 

that the martyrs imitated 11 the Body of Chriut, tbe eommon 

sacrifice which was offered for the entire ecumene 11 •
1 9 

In to clarify the manner in which the martyrs 

imitated Christ's sacrifice, he explains the efficacy of 

Christ '.s Crucifixion ... upon the Cross, and concludes with 

the statement that the Son of God prepared the course of 

piety - i.e. the road of martyrdom - and made it 

possible for others to follow. Christ's sacrifice 



"cleansed man's soul, dissolved his sin, 

opened the heavens, revealed many and. great hopes, 

\. \ ' -and changed the Shape Of all things" ( 'tO'.S WUXO'.S nJJWV 
) I t \c. I I \\ 1 

K0'.1 TO'.S O'.JJO'.PT10'.S KO'.TEAUO£, K0'.1 'tOV 6aVa'tOV 

)/ \ '· > \ ' I \ \ \. I 
soSsos, Ka1 -rous oupavous Ka1 TIOAAO'.S Kat JJ£YaAas 

'" 
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4 - ;) I {.. I \ ,. ,, . I I 2 0 
EATI100'.S KO'.l TO'. O'.AAO'. TIO'.VTO'. KO'.T£0KEUO'.O£V ). 

Furthermore, he suggests that the martyrs' death 

is an exact imitation of Christ's sacrifice, and· . .also possessef 

expiatory and salvific powers. Their souls are cleansed 

from sin and are allowed immediate entrance into heaven, 

thus acquiring boldness and expiatory power. 

The martyrs, says Chrysostom, imitated Christ's 

sacrifice without any reservation whenever the situation 

demanded it. No obstacle impeded them, 21 since they 
J I 

" blossomed forth" ( sSAao-rave:v; figuratively meaning 

) from Christ, the vine and unconquerable 

root. The illustration of the vine is of 

Christ's statement: 

I am the vine, ye are the branches: He that 
abideth in me, and I in him, the same beareth 
much fruit; for apart from me ye can do 
nothing ( JN 15:5 ).22 

Likewise, as these branches ( i.e. martyrs ) were. 'cut 
;J I 

off' ( in this instance figuratively meaning 

sacrificed), others blossomed to replace them ( 

I ' 'tOOOUt«J\ K0'.1 
\..j 

- c' I ' I I 
TOUTO OOeJ 1TA£tOVa 

\ I I ) I 23 
Ka1 TIO'.AlV tSAao-ravsv ). As an example, 

.. 
I 

1TA£10Va 

Chrysostom mentions St. Stephen the Protomartyr who 

first imitated Christ's sacrifice; and he also refers 

to St. Paul who followed on doing the same, and to many 
3 I 

more Christians who believed through Paul ( 
I \ > I _. \ c. \. I 

youv K0'.1 aVESAaOTnos ITO'.UAOS KO'.l Ol 010'. ITauAOU 

) 24, and imitated Christ's sacrifice. 

\. /'-) 



2. Minor nuances 

Within the Chrysostomian corpus, there. are also 

several minor nuances of meaning of the primary notion 
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/\ i ., / 
of martyrecvft, i.e. a martyrdom by death. In this <'/ 

instance, a martyrdom by death can be understood as a 1.11. :. 

means of emmigration to heaven in order to be near Christ, 

as a call to a better and to a more spiritual life, as a 

means of changing corruptibility with incorruptibility! 

and as a spiritual wedding between the martyr and Christ. 

These minor nuances of martyrdom are closely inter-

related with nuances of the word 

discussed in the previous section. For in order to r. · 

emrigrate into heaven, to change corruptibility in­

corruptibility and to share in a spiritual wedding with 

Christ, one must imitate Christ in His Baptism, Suffering, 

and Sacrifice upon the Gross. 

i. An Emigration into heaven 

According to St. John Chrysostom, for the faithful 

Christians> martyrdom is not death, but an nnemigration, 
<.1 ) , 

or a trip, or an elevation to heaven" ( o-rt ou eavcnos 
j .> ) c\ Jl > > > I \ I 
nv £$ OV ETPEXEV, Ci.AA TlS KCI.t 

\ \ I ) \ ) I . '25 
Kat rrpos -rov oupavov a.va(3aots j. For example, in the 

case of St. Ignatius the Theophorus, St. John says that 

the ferocious beasts assisted him to enter the Kingdom of 
\ \ 1 I \ I I 26 

God ( TCI. 0£ TOUTWV rrpos (3a.OtAEtCI.V ). 

He also makes the general comment that 

of Rome were assured with proof that the martyrs would not 

have despised the present life with such joy, had they 
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not totally believed that they would be elevated near to 

the Crucified Christ, and see Him in the heavens ( -TOUTO 
\ c/ - 1 I - I \ 0£ tva TT)S avaoTaOEws TOU OTaupw8£VTos XptoTou ota TWV 

;>( 
I \ ) I ' \- \ Epywv rrapaoxwvTat TT)V arr o o £ t.; tV!,. 1T£t0ClVT£S TOUS TT)V 

' f ' c.. J )\ \ f (_. - I 
otKOUVTas ws ouK av TooauTns noovns rrapouons 
I ) \ I ;1 I c \ 

KaT£¢povnoas swns, Et o¢oopa. noav rr£rr£tKOT£s EauTous, 
C/ \ J f 11 > I l _ 

rrpos TOV avaBatVEtV Inoouv, 
\ .J - > - ' ' · ' 1 2 6a Kat EV Tots oupavots auTov ow£o8at ). This particular 

theme is also evident in the Homilia In Martyres which 

explains that martyrs were "torn apart, sprinkled with 

blood, decorated with a multitude of wounds, denied the 

present life, and were in effect flying towards the 
:J 1 I a J (.._ I 

future" ( av8pwrrous .;£ou£vous, 
t _ I 1 

XOPW KaAAwrr t TT)V 
l 

I \· \ \ I 
OUOa0£VOUS sWT)V, rrpOs TT)V 

:> 
rrapouoav arro-
c , . 27 

) • 

To illustrate this point further, Chrysostom made 
I 

a comparison between the noetic ladder ( 

) which Patriarch Jacob saw spanning from the earth 

to heaven, and the iron ladder 
I -

otonpav ) 

upon which the holy martyrs were tortured. On the former, 

he said angels were descending; and on the latter, he 

mentioned that martyri were ascending into heaven while 

Chrijt secured both of them. He mentioned that angels 

were sent down the l•dder to aid those seeking salvation 

( i.e. martyrs ), while athletes of piety used 

the iron ladder as a means to ascend and be near Christ 

who granted the contests. 27a Punishments precipitated 

death which was a means of translation from earth. to 

the heavenly kingdom. The heroes Af Christ became su-

preme conquerors: 

For the weapons of ( their ) warfare are not of 



the flesh, but mighty before God to the casting 
down of strongholds. Casting down imaginations, 
and every high thing that is exalted against the 
knowledge of God, and bringing every thought into 
captivity to the obedience of Christ ( II Cor. 
10:4-5 ). 27b 

ii. A call to a better and more spiritual life 

In Chrysostom's mind martyrdom is also to be under­

stood as a call to a better and more spiritual life, 

and an excellent example of this is the case of St. 

Ignatius. Not only he did not consider his martyrdom as 

a loss of life, but also thought of it as a call to a 
I <. 

better and more spiritual life. ( ou yap ws 
> '<. I I ) > c. ' \· t I 
avoppnyvuo8at aAA ws Errt twnv KaAouuEvos 

I \ I 28 
SEATtw Kat rrvEuuaTtKWTEpav ). In one of the many 

instances where he cites St. Paul's Epistles as proof 

texts, Chrysostom concludes ( from Romans 8:35 and II 

Corinthians 4:17-18 ) that the sorrow of this life 

prepares a for eternal glory. 29 

iii. A change from to 
incorruptibility 

Martyrdom is also to be understood as a means of 

changing corruptibility into incorruptibility. Chrysostom 

believes that Christian who suffers martyrdom ascends 

into heaven, thereby discarding his fleshy garment which 

is corruptible and being clothed by Christ with the 

dress of incorruptibility and immortality. This belief 

is mentioned by Chrysostom only once and in the context of 

a discussion of the martyrdom of St. Pelagia. He 

briefl¥ states that for St. Pelagia, martyrdom granted 
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her the opportunity to exchange corruptibility with 

( 
\. 

incorruptibility, and death wi t'h immortality K<H 
) - I > I J \ ' I 

EtGEl8ouaa a•eapcrtav avTt $8opas, aeavaatav 
J \ I JQ 
ClVTt 8avaTOU ). Through martyrdom, she clothed herself 

with eternal life instead of the present one ( 
\ 

swnv 
J I ) \ I I -
ClTEAEUTnTOV ClVT1 npoaKatpou swns ) • 31 

iv. A spiritual wedding · 
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Martyrdom is also undersood as a spiritual wedding 

between the martyr and Christ. The martyr becomes 

intimately united with Christ because he imitates Christ's 

death. 

This understanding of martyrdom is referred to in 

the homily De Eleazaro Et Septem Pueris. Chrysostom 

teaches that martyrdom by death is a wedding which is more 

spiritual than a wedding between man and woman, since 

here, God is married with the souls of men ( 

' OUTOS 
(. I > ) I -
o ouK av8pwnou yuvatKa, 

\ 

- ) I C I 32 
TWV av8pWTIWV. ). 

) \ - \. 
a.A.A.a esou Ta.s 

In this wedding, 
I 

the martyr's soul becomes a spiritual bride ( 
\ 

) and his very blood is offered as an 

incorruptible dowry which is never spent ( 
\ 'G > I - 1 1 33 TO stcr.spouat npotKa ). 

Behinq this thought lies the conviction that man's 

entire being is intimately united to God through Christ's 

own Martyrdom. 



b. The results of martyrdom by death 

i. The martyr as a channel of the power of 
God 

Chrysostom teaches that since a martyr imitates 

death, his blood becomes a vehicle of God's 

p0wer, which cleanses the desolation caused by the 

pagan religions, frightens the devil and his legions, 

and also blinds the evil spirits by its brightness. The 

martyrs' blood has an immediate effect upon the adverse 

powers, since it constantly reminds them Christ's 

saving Blood. The evidence for the above is as follows: 

That the martyrs' blood is a channel which transmits 

the power of God and purifies the pollution caused by 
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the heathen cults, is discussed in the homily In s. 
Ignatium Nartyrem. Here, Chrysostom claims that their 

blood not only redeems but also has the power to 

cleanse the city from the desolation and infection created 

{ - \ d -by the heathen sacrifices TOUTO lJEV lVC: )..lOA.uv8£tcrav 
\I _ ,f· cl -?I <.1 

JnV VOAlV TWV £l5WAWV C:l)..lC:Ol, TOlS OlKElOlS C:l)..lC:OlV 

' I 1 £KKa8apwcrt ). · That the blood of the martyrs frightens 

the evil powers and renders them impotent, is first 

explained in the homily De Sanctis Martyribus. Here, 

it is stated that the bodies were covered with 
c. I 

streams { puaKwV ) of blood similar to golden rays 

2 more brilliant than those of the sun. Chrysostom says 

angels are overjoyed to see this blood, since it 

reminds them of Christ's Blood, while the devil and the 

demons remain. horrified and trembling. Therefore, it 

is concluded that martyrs do not shed common blood,. but 

"blood which is saving, worthy of the heavens, 



uninterruptedly watering the good crops of the Church 
.) \ 'Z J c- \(;/ .> >'Z I 

( ou yap CXtJJCX T)V <X1TAws TO opwJJe:vov, cxA.A. CXtJJCX O'WTT)ptov, 
r, . ,, C" - " >' c: . - ' 

Ut].lCX cxytO'V, CXt].lCX TW'V OUpCX'VW'V CXt].lCX 6tT)'VEKWS TCX 
\ - .) I Jl \ 3 

TT)S EKKAT)O'tcxs cxp6ov ). Further exposition on 

this understanding is found in the .In Illud. Vidi 

Dominum, Homilia In this instance, the holy blood 

41 

of the martyrs who are slaughtered £or Christ. is described 

as "holy blood, which waters the· whole Church, is terrify­

ing for demons but desirable for angels, and is saving 
c. \ - I > I 

for mankind" ( U1TEp Xptcr'tou cxv8pw1Tous 
t. I ; cl \' ) I <.J )/ 

<XtJJCX cxytov, ThV EKKAT)O'tav CX1TCXO'CXV cxp6ov, 
I I \ \ > f \ \ 

6CXtJJOO't ].lEV cxyye:A.ots 6e: 

).4 

The martyrs' blood stained bodies are also 

contrasted with heaven in order to demonstrate that their 

brightness, which the demonic spirits do not dare con­

front, exceeds that of heaven. St. Julian, for example, 
. . . , ' J\ \ .) \ 
is called 11 a heaven" ( oupavos wv Kat auTos ) who is 

brighter than the heaven that everyone could see. 5 

This is the case, since the stars do not make heaven as 

bright as does the effect of the blood flowing from his 

wounds to his own body. The sky above could be seen by 

men and by demons. However, only the faithful could 

look at St. Julian's wounds. If demons were to look at 

thi& wounded martyr, they would become blinded from the 

brightness. of his glory. The devil and the demons, says 

Chrysostom, were rendered impotent by St. Julian's site, \. 

for the wounds that were before them were more 

miraculous, more brilliant, and possessed even greater 
6 power than the stars. Henceforth, the evil spirits 

were frightened of the martyrs' blood since it reminded 



them of Christ's saving Blood. 

The same discussion is found in the De Maccabaeis, 

I. In this instance, Chrysostom describes the 

wounded and blood-stained Maccabee Youths as being 

.brighter than and capable of rendering the 
) -

devil impotent, as he did with St. Julian ( ou totautat 

ofat 
\ I ) - I? f 

Kat EK twv 
' ) I ) . - - I \ . >I 7 

toutwv autas tou 6taBoAou tcts ). He 

ekplains that they exhibited a brightness like a 

over the city, which shown brighter than 

" a m!ilion suns and was more obvious than the big 
> \- \- tl I c\ J \ 

( aAAa tou twv aytwv uwsp aotpawnv 
<I ' I ( - I I \ ' I 
ctwaouv tnv woAtV Katauyaoavtos yap nAtwY 

, 1 \- I 1 I 8 
outot Kat Tu.JV <!>wotnpwv <!>avspwtspot). 

Their bodies which were stained with blood, possessed the 

grace of the Holy Spirit and were also clothed with the 
\ I I 

of the heavenly light ( Kat BAsws 
) -- -)I I ' 

aUTOtS TOU 8£0U tnv aUTOlS 
_ I \I I .> \ ,... 

TOU ITVEUUaTOS tnV xaptV, WEptOTEAAouoav aUTOUS TOU 
.) I \ \ I 9 

oupavtou tnv The devil and his demons 

would not dare look at the divine spectacle of those who 

imitated Christ's death. 

In the light of the above, the powers of evil flee 

quickly from the of a martyred Christian, because 

they do not see the previous mortal nature, but the 

mystical glory of Chrtst which the martyrs bring. These 

boly men are neither armed by angels, nor archangels, 

nor clothed by any other of the created powers, 

\ ' except by the Lord of the Angels Himself ( npos tnv 
1 J- I \I \ ,J \I\ 

autwv BAsnouot tnv tsws Bvntnv, aAAa npos tnv 
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J ln.. ) I I ) \ - - \ 

\ cf ) n . 1 J 1 ) )I 

OUK OUK OUK Tl.S 
\)I I J) )\.e.- :J I 

KTt OTn S, CtUTOS 0 TWV AWV 

). 10 It · Ch · t th h d th u 11 • · 1s r1s , en, w o sen s e grace 

of the Holy Spirit upon the martyrs and clothes them 

with the heavenly light. Elsewhere Chrysostom says that 

St. Paul's body was granted so much grace, 
' I that the demons were even afraid of his garments ( 

) - ) I I 11 
e:oe:ootKe:toetv ) • Christ fought through 

the blood-covered bodies of St. Paul ( II Cor. 13:3 )12 

and the Maccabee Youths, since they accepted and bore 
I 

the stigmata of their martyrdom for sake ( 
\ I J \ i· ) I '- \ - > I 

E'ITE:l.On U'ITEp TOU l.Ol.OU 
. I J \. I I I \ \ 13 

D.e:o'IToTou, e:'ITe:ton aao-rasouot otet -rov Xpto-rov ). 

For this reason alone, they appeared more precious and 
\ I 

honourable than any kingly di\adem ( 'ITCtVTOS <5taor)I1CtTOs 
_ I \ I I 14 

SaotAtKou Kett ). 

Therefore, true martyrs are full of vigour for the faith 

in that they 13hed their own blood fOr Christ. They are 

according to the faith and not according to the 
> - \ I I t. > \ ) \· 

flesh ( OU KCtTCt -rnv OetpKet Ot CtBAnTett, CtAACt 
- \ \ I 

Tnv 'ITtOTtV ). Their nature is weak because 

they are human, but the lrace which annoints them is 

strong 
) \ 

CtUTOUS 

') \ 

( 
I 

) and 

i_ 'I '\ \c£. I 
CtUTWV n CtAACt OUVCtTn n 

aids them to endure all affliction. 16 

In conclusion then, Christian martyrdom yields 
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}loly blood Which iS imbu.ed With C(od IS power and through 

which "the devil is conquered, the martyr is the conqueror, 
\ 

God is glorified, and the Church is crowned" ( TOV 
I t.. I \. I _ 

OtCtSOAOV KCtl VlKWVTCt, 
\. \. 

KCtt Be:ov 
I \· , I I 

KCtt EKKAnotav 
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ii. The martyr's intercession 

/ 

For St. John Chrysostom, the martyrs in to 
! './ 

Christ on our behalf. By imitating Christ in His Death 

and Resurrection, they become worthy to pray on our behalf 

and also to strengthen our prayers. The Martyrs inter­

to Christ for us, but ultimately Christ in for 

us to God the Father. The difference in the intercession 

of Christ and tile ?martyrs is' particularly seen in that He 

is worshipped whereas they are only venerated. In fact, 

the martyrs humbly yield all glory, worship, and adoration 

to the Most Holy Trinity of The Father, Son, and Holy 

Spirit. The above points will be elaborated in the 

following paragraphs, where the textual evidence is 

surveyed. 

Chrysostom spoke about the intercession of martyrs 

in the homily De S. Basso Martyre. This homily praises 

St. Basso, a Bishop of Asia Minor who was martyred during 

the Decian persecution in the third century A.D. 

Chrysostom states that on many occasions after his death, 

St. Basso was able to interceed to Christ on man's. 

behalf, because or the boldness which he exhibited in his 

contest of martyrdom, through which, he also took from 

Christ the crown of incorruption which was prepared in 
} \, \ I (. I. <- - I \ 

advance by Christ ( 8£ urrEp ouvnBws rrpos 
\. I G I I G \ \. \ > \ 

t KEOtas rro ot a Kat rrpos 
\ I I ,, I. I 

6ta rrappnotav 
\,\ ) I ).) -'- I I 1 

TOV a¢Bapotas rrap ). 

Chrysostom a similar point in the Homilia ·II, 

Dicta Postguam Religuiae Martyremt Etc., where it is 

said that "the holy martyrs become participants ( i.e. 

·\ ,. \. 
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assistants ) in the prayers we offer ( Tous aytous 

I ' - .> -KOlVWVOUB TWV EUXWV ). 2 The suggestion here is 

that only those who imitate Christ's offering in death 

receive the worthiness to become of our offering 

to Christ. In this way the martyrs become our intercessors 

to Christ, as He is our Intercessor to God. Similarly 

in the Homilia III, Dicta Praesente Impera tore'· St. John 

says that: "The power of the martyrs is greater in heaven 

than bn eartb". 3 Hence, they could persuade the Lord to 

hear our prayers and interceed on our behalf to His Father. 

At the same timeJ it is in heaven that the martyrs are 

truly honoured and glorified by God ;because of the holi­

excellence ( or virtue ), and wisdom which they 

exhibited following Christ to Golgotha. It is this 

·heavenly glorification of the martyrs which calls for 

·. ; veneration by the Christians - but this veneration 
·., ..... ":'·<:· .. . 

.. . · · i,::: to be· confused with the worship due to the Most 
- . ··;.. ·,:.;: 

.·;:;:.: Trinity for Its saving economy. 
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c. Themes associated with martyrdom by death 

Martyrdom and humility 

The relation between martyrdom by death and humility 

a is discussed in two in the commentary De 

Petitione Filiorum Zebedae, Contra Anomoeans, VIII, and 

in the homily De SS Bernice Et Prosdoce. In both instances 

it is suggested that a martyr must suffer martyrdom in 

utter humility, if he is to imitate truly Christ's 

death. 

In the first instance, it is stated that martyrs 

should suffer their death in humility, for without 

humility, they would not be imitating Christ's death. 

At the same it is noted that, although it leads 

one to Christ, martyrdom. does not necessarily imply that 

he will sit at the right or l.e,ft hand of Christ, i.e. 

that he will enjoy the most high honour and lofty seat 
' \ cl - c 1 \ J I \· ' I 

( opas ·twv paBvuouvtwv Kat avarrErrtwKotwv Kat urrttwv 
I '1 71 \. - ' I \ 

KEtUEVWV OUK EVt TtVa Ow8nvat ITOTE; EK TOUTOU Kat 
cl I ) I > ( ct > > j \ 

EtEpov tt uavBavouEv arroppntov, ott ouK apKEt ou8E 
I \ J I - \ l' I 

uapTUpiO\> tnV avwtatw 8ouva t Tt UnV Kat u\IJn AOtaTnv 

);1 As Christ limeelf told Andrew and John 

( the sons of Zebedee ), this is not His to give, for 

it is given by the Father only to those for whom it has 

been prepared ( MK 10:38-40 ). 2 Nevertheless, Chrysostom 
I 

states that it has been prepared for the humble who 

follow their Lord to the Cross. 

If you love to sit with Christ and enjoy the 
highest honour you must seek the extreme last 
position among others; consider yourself, the 
meanest or worthless of all people, totally 
humble and totally insignificant, after 



all others. It is only the virtue of humility 
( in connection with martyrdom ) that can grant 
this honour. 3 
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Furthermore, St. John says that one must allow himself to 

become the most insignificant of all people, be slaughtered, 
cf > - f 

arid be exposed to dangers ( OTav £AaTTw8nvat KaTao£sn 

)3a in order to achieve 

the highest honour. In conclusion, in order to become 

the first, one must become the last and the servant 

of all ( MK 10:42-44 ), for the more one humbles himself, 

the better opportunity he has to secure this great honour. 4 

Therefore, martyrdom should be linked with hurn:LLl. ty if 

it is to render the highest reward. 

In the second instance, Chrysostom alludes to this 

theme as he argues that martyrs should not procure their 

persecution, for to do so would be a sign of arrogance. 

His thought here is governed by Matthew 10:23 to which 

he refers and states: "But when they persecute 

you in this city, flee into the next. For verily I say 

unto you, ye shall not have gone through the cities of 

Israel, till the Son of man be come." 5 Clearly 

Chrysostom understood the above instruction of Jesus 

to His disciples as meaning for them to refrain from 

provoking an advesary into wrath. They should flee from 

persecution if possible, but they should not antagonize 

a foe, lest they become guilty of contributing to their 

own death. In any case, this would be a sigri of arrogance, 

which is contrary to humility and would rob them of 

crown. If, however, they were caught in 

their attempt to escape, then they humbly and 

willingly seal confession of' Chr1wt. in b Loud. Tn 

the last analysis, then, the martyr, is for Chrysostom, 
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one who himself to such an extent that he imitates 

exactly Christ's death. It is only in this state of 

extreme humility, that makes one the last and most despised 

of men, but the first in the Kingdom of Heaven. 

2. Methods of undergoing martyrdom 

Chrysostom clearly explains in a number of places 

that in order to imitate Christ's death, one does not 

have to face crucifixion. In fact there are numerous 

methods of exec:ia.tion, depending on the circumstances 

that one and the crown of martyrdom is still 

embraced, if death is suffered for Christ's sake. 

In the homily In S. Eustathium Antiochenum, Chrysostom 

says that although St. Stephen was stoned to death and 

St. Eustathius died in exile, 1 they were both Christ's 

martyrs _just the same. "There is a variety of partidi-

pan ts, .con tests, and struggles; but one is the bal).quet 
I I I ) I 

table, the crown, the prize" ( lna¢opa Tet TipoowTia, aA.A.a 
\(I 1 I I I (:"I 

UVCX n TCX EtS 0 OTE¢CXVOS, 
' 

I ' ) , > \ 'TO 1 ' - 2 
TIOtKtA.a Ta 8paSEtov ). Likewise, 

in the homily Adversus Judaeos VIII , it is said that 
do 

Christian martyrsLnot necessarily confront idolaters 

in order to imitate. Christ's crucifixion, but Christ's 

death, since any method of rendering death for His sake 

is For example, someone could have become 

a mirtyr by preferring to an illness ( which 

eventually would have precipitated ) with piety 

instead of seeking treatment for his / her affliction 

through wizardry or other satanic mediums. 3 Here are 

Chrysostom 1 s exact words: 



If you repel the words and the spells, 
and the sorceries which produce love, and you 
die enduring an illness, you are completely a 
martyr. You are completely a martyr because you 
preferred death with piety instead of impious 
deliverance which others promised you. In 
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order for you to learn that this is the truth, 
listen to what Christ has.to say about the devil, 
"He was a from the beginning" ( JN 8:44 ).4 

A similar example which Chrysostom gives in the same 

instance is;:the following: 

Bravo, bravo, man, servant of Christ, faithful 
man, athlete of piety, you who preferred to die 
in your torments instead of betraying the piety 
which was entrusted to you. On that day of 
judgement, you will be with the martyrs. In the 
same manner as the martyrs preferred to be 
flagellated and tormented in order to be honoured, 
the same with iou You preferred to be 
flagellated and tormented, and tormented from 
fever and wounds, rather than accept magical 
words. And nourished with these hopes, you will 
not even feel the sufferings, the ones which 
surround you. 5 

Elsewhere, he says: 

Those who wore the crown of martyrdom were 
whipped, locked up in prison, others were in 
chains like evil men, others were exiled, others 

their inheritAnce, others were forced to 
to foreign lands, and others were 

- some truly and others in their 
will. 6 

In other words, a matrtyr was someone who accepted 

7 to endure unto death whatever was pleasing to God. 

Furthermore, for Chrysostom, a martyr is some-

one who keeps a constant vigilance for an opportunity to 

imitate Christ's death. Here is his relevant statement: 

Not only the ones who were slaughtered straight­
forwardly received martyrdom's crown, but also 
the ones who prepared beforehand, and also 
those who showed a constant vigilance for the 
opportunity to arise. 8 

Continuing his discussion, Chrysostom also mentions 

the example of John the Baptist who offered judgement 

coneerning an unlawful wedding between King Horod und his 

brother 1 G l-dfP-, and was consequently boh(.:}ad<H] ( 1'4'1' l".:A ). 



He says that the Baptist offered nothing but this 

judgement; however, 

he becdame a martyr among the first - that is, 
among those who faced execution not only by 
Herod, but also by the powerful rulers of the 
world who violated their ancestral laws and the 
laws of the Church which were trampled upon. 
And they showed no b.i·li ty with words and deeds and 
died everyday. Men, women, and children, how 
could they not be righteous, those who have been 
a thousand times included in the chorus of the 
martyrs. 9 

In the same instance, Chrysostom mentions that: 

6ne is not made a martyr only by command to 
sacrifice to the idols or by preferring to die 
instead of sacrificing to these. One is made a 
martyr by safeguarding whatever thing which is 
powerful enough to cause ( or precipitate ) 
death. This is clearly martyrdom also. 10 

Hence, a comparison is made between Abel and John the 

Baptist to demonstrate that there is a whole variety 

of circumstances which can provide someone with the 

opportunity to die for Christ. In Chrysostom 1 s own 

words: 

Neither ( Abel nor John the Baptist ) faced a 
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burning altar nor a statue nor received orders to \ .. 
sacrifice to demons. One repremanded Herod and 1 

had his head cut off, while other honoured 
God with a sacrifice greater than that of his 
brother's, and was also slaughtered. Are these 
two examples deprived of martyrdom's crowns? 
Who could say such a thing? Even the manner of 
death suffices to persuade everyone that they 
are included in the class of the first martyrs. 11 

In another instance, the example of Abraham is 

used to illustrate that the mere willingness to die 

( even th6ugh death is not embraced ) also crowns one 

as a martyr. Chrysostom says that although Abraham did 

not actually slaughter his son Isaac, in fact, he 

offered him to God with his decision ( Gen. 22:12 ). 

In other words, he sacrificed Isaac with his will. Like­

wise, the Christians who are willing to die for Christ 

(but are not actually killed ) are also counted among 



those who died for Him. If a person's will is totally 

devoted to virtue ( imitating Christ's life and death), 

12 it receives the whole crown. 
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3. The martyr's death 

Obviously, death is central to this primary notion 

of martyrdom. Therefore we shall now turn to what 

Chrysostom says about it in an attempt to clarify further 

his· understanding of martyrdom. 

In the homily De S. Hieromartyre Babyla, Chrysostom 

states that the martyr's death is not death. In other 

words, martyrdom does result in either loss of life 

or destruction. Rather a martyr's death is the beginning 
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I ) \ 
of a better life ( S£Attovos apxn ), a more spiritual 

I I I 
manner of ( noAtT£tas ), 

I 
or a transposition from the lesser to the better ( 

'' _ > I \ \ I 1 
otaots ano twv £Aattovwv npos ta S£Attw ). A similar 

comment is made in the homily In S. Ignatium Martyrem, 

where he claims that St. Ignatius does not think about 

death as a separation from life, but that through death, 

he is being invited to a better and more spiritual life . 
.> . \ 

This is why he saw the beasts with so much joy ( Du yap 
• > lt I I ) ) <. c: \ . \ f 
ws anoppnyvuoeat aAA ws £Til swnv 

I \ I II ' I '-1 \ I 2 
Kat OUTWS £wpa ta 8npta ) .. 

The same point is madB in a slightly different way 

in the second homily on De S. Babyla, Contra Julianum Et 

Gentiles. Here it is stated that St. Babylas, like another 

St. Paul, was not ashamed of his bonds, but had actually 

asked for them to be buried with his body, in order to 

demonstrate that what were· once considered as shameful, 

becawe venerable and brilliant through death, since they 

··; were born for the sake of Christ. 3 Henco it in coneludod 

that; whereas for the death rouults in inaet:i.vity, 

for the Christian martyrs death is the beginning of another 



e,, I _ I :> \ < 
more pros.perous life ( ETEpas r,;w11s <XPX11 11 

) I I \ ··).4 £V800E YtVE't<Xt TEAEU't11 

The basis. for this understanding is to be found in 

Christ's death and Christ's death is a 

victory over death, and such are the deaths of Christ's 

martyrs. This optimiStic view of a martyr's death 

results from faith in Christ's resurrection, which 

annihilates every fear of death and destruction. In 

the De S. Pelagia Virgine Et Martyre, Homilia I, 

· Chrysostom says through His death, Christ has broken the 
) I - I \ -

nerves of death ( -rou eava.Tou To: ) and 
I t. -

paralyzed the .power of the devil ( TI<XpEAU811 11 -rou 
I r 5 

otaSoAou ). Similarly for the martyrs who 

'' I follow Him, death is a similar victory ( tva 
Ll I I I I 6 
OTt 8<XV<XTOS VtK11 ). That which should 

destroy man. in reality saves him. 

The view that a martyr's death is a victory in the 

light of Christ's resurrection, is also presented in 

the homily Iri S. Julianum Martyrem. In this instance, 

a martyr's death is considered as clear evidence that 

those who kill the martyrs are in fact defeated, and that 

death is a brilliant victory for those who are killed 
I \ I - 1· > r c:" \ 

( 8<XV<XTOS yap TWV <lTIOKttVVUVTWV 11TT<X oa¢ns, 
- \ >.. I I \ 7 

twv o£ VtK11 ). Christ defeated the 

53 

devil and his angels through His death; and the martyrs 

who imitate Christ's death do exactly the same. Therefore, 

the ·crowns of martyrdom are woven through death ( -rou 
I c. I ) ' I I 8 

Ot OT£$aVOt OU Ota 8aVatOU TIAEKOVTat; ). 

Chrysostom establishes an interesting connection 

between death and the conscience of man. A martyr's 

death, he says; is not evi·l, because death as such is 



') 
I ' 

not evil. Only the death of a cun,ning person is an evil 
'\ (I \ ) J(. 1 I 

death ( ou yap o 8avaTos KaKos, aAA o novnpos 8avaTos 

KaK6s )? This understanding of death, Chrysostom finds 

in the Psalms of David. On the one hand it is said that 
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"the death of sinners is evil and painful" ( Ps 33:22 or 

34:22 ), and on the other hand that in the sight 

of the Lord is the death of his saints" ( Ps 115:15 or 

116:15 )! 10 In speaking of a cunning death, Chrysostom 

had in mind a cunning conscience, i.e. a conscience 
I 

down with the pressure of many cares ( 8avaTos 
( - \' - I \ \ \ 

novnpos, TOUTO Acywv novnpov, To Tou 
- I .> \ - I 

novnpou ouvct6oTos ancABctv, Kat noAAats 
I I ' I 11 

$pOVTtOt Kat ). Henceforth, 
\ 

only the person who had a clean conscience ( Ka6apov 
11 \ 
cxwv ouvct6os ) could fearlessly pursue the course of 

martyrdom wi.th its trophies and crowns. 12 On this point, 

Paul is quoted saying, "For indeed we that are in this 

tabernacle.do groan, being burdened; not for that we 

would be unclothed, but that we would be clothed upon, 

that what is mortal may be swallowed up of life" ( II 

Cor. 5:4 ). 13 Essentially, Chrysostom says that "it 

is not the nature of things, but the human will which 

creates ( oux n 
> I I cl \ 
avBpwnwv auTn Tov 

, 
TWV 

I I > 
8opur3ov cOTtV 

I .> > c. -
$UOts, aAA n TWV 

( - 14 n TIOtOUOa ) • . 

A similar point is made by Ohrysostom in his writing 

·In Illud. Isa:Jr£, Ego DominusDeus Feci Lumen, Etc. where 
; 

he states: 

Valuable before the Lord is the death of His 
Saints. Not any death, but this particular 
death. And elsewhere, the death of sinners is 
evil. Do you see then that good is not simply 
good and evil is not simply evil except in the 
relation to the will Of those who welcome itl 14a 



In what sense then.did the holy martyrs fear death? 

Chrysostom's discussion of the case of Paul in the De 

Laudibus S. Pauli Apostoli, Homilia II provides an 

answer to this question. On the one hand, Chrysostom 

notes that for Paul, death, punishments, and innumerable 
I t ,_ \ I ' I 

chastisements ( 6£ Kat Kat .. 
I I 

KOAaOElS ) were like "children's little toys" ( nat8wv 

); 1 5 and on the other hand, he says that Paul 

16 did fear death, because he was human. The former, he 

explains, was due to the utilization of free will 
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I 
( npoat pEOEws ) and. the latter, to natural human '\veaknes s; 

but in the case of Paul theformer predominated over the 

latter. 17 Martyrs on the whole, were terrified at the 

prospect of dying, but the impulse that compelled them not 

to escape martyrdom, was their free choice to follow 
? >I I \ \ > - ) • 18 Christ ( OUK 8ta tOV Inaouv 

In the homily De SS. Bernice Et Prosdoce, St. John 

poi·nts out that death, which was fearful for the 

prophets, was no longer so in Christian times; indeed 

the martyrs Sts. Berince and Prosdoce and their mother 

Domnina fervently desired and found asylum in death. 19 

This is because prior to the Resurrection of Christ, 

God wanted death.to remain fearful so that in the future, 

His 

' 
I 

( \. 
grace might be proved truly magnanimous ( o BEos 
".l· ( "3" \I d 

EtVmt eavatov, tva 
- I \ I 20 

xmpttos ). 

intended death initially to be a threatening punishment 

for man in order to prevent him from being negligent 

concerning his future salvation; or, God waited for the 

prQper time before He freed man from death's bonds. 

According to Chrysostom, concrete evidence of God's 



promise to liberate man from death 1 s slavery was evident 

in St. Paul's deeds. and those of the other martyrs 
'' I c. - , I , 1 I t 

( OTt yap nuas Tns aywvtas TauTns, UEV 
c. I - I I I c. - 21 

ot lJapTUpEs, 6nAot 6E npo uapTupwv o IIauAos ) • 

Chrysostom mentioned that Paul and the 

martyrs neither despised the present life nor considered 

it as something hated. After Christ's resurrection, they 

desired the future life which was better ( TaUTa .6E 
>I > I _ f _ :> \' c 
EA£y£V OU KaTa.yt VWOKWV Tr}S napOUOT)S l',;tllns ••.• OU6E WS 

\ I >\ >'' I I 
novnpav auTnv, aAA ws KpEtTTovos Tns uEAAouons 

). 22 "This is why he ( Paul ) did not say it 

was good to die, but that it was better; and better is 
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better than 
) ' EtVat KaAov 

, \ ) I :> - \' I -
good.1! ( ou yap EtTIE TO av«Auoat Kat ouv 
<. - :J \ - I I - - '· · 
anAws, aAAa KpEtOOOV TO 6£ KpEtOOOV KaAou ,, 

T1VOS EOTat ).23 In this light, a martyr's 

death was.a means leading to relaxation. It delivered a 

martyr form his. torments, Served as a payment for his 

labours, and. w.as als.o a reward and a trophy for his 

struggles. This is why Chrysostom says that the people 

of the Old Covenant cried and wailed for their dead, 

whereas the people of the New Covenant ( exemplified by 

the martyrs ) offer praises unto God. 24 · 

As in the homily De.S. Drosida Martyre, 

martyrs would not·have imitated Christ's death if they 

were un6ertain ot death 1 s. defeat by Christ. 25 Their 

uncertainty would have been evident in their fear of 

death, as it was with man in the Old Dispensation. Crucial 

to the comprehension of this point, is the discussion 

concerning the. relationship between sin and death. 

Chrysostom says that death does not give birth to 

sin, but sin to death, and also that death has become 



' \ I c. a.. I Jl J \. 
sin's medicine· ( ou yap 8cwcnos a.\.kpncw ETEKEV, a.>.>.a. 
( I I '- ,t I \c f 1 
a.ua.pTta. ea.va.Tov nutv e:ye:vvncre:·ea.vaTos 8e: a.ua.pTta.s ye:yove: 
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I . 

). 26 St. John cites David's statement, "Precious 

in the of the Lord is the death of his saints" 

( Ps. 115:15 or 116:16 ), in order to stress that it is ;: 

sin we should .fear and hot death. 27 In fact, only a death 

in sin is to be considered as wretched, as Chrysostom 

says, it is more painful and abominable to die in sin 

that it is to. die in exile away from friends and family. 

For this reason, he makes a powerful contrast between a 

sinner's death and the death of a mere dog, regarding the 
> I . 28 former as mor.e wre.tched ( a.e hwTe:pov ) • 

St. John continues this discussion in the 

DeS.. Droside.Martyre. Here he demonstrates that a 

sinner's death is evil because it renders eternal 

condemnation. upon the The sufferer of this 

death leaves an unpleasant memory behind h1m, 29 while 

a righteous. man 1.s. death leaves a benefit both for the 

sufferer and .the living through the memory of his virtu.e. 30 

St. Meletius ia presented by Chrysostom as an example of 

a righteous man. who benefited himself and others through 

his death. People named their children after St. Meletius 

becauae of his extrsme piety, fervent love for God and 

love for his fellow :man. His great popularity was 

astounding sinc.e merely possessing his name, was thought 

of yielding great safety in one's household, salvation 

to everyone who pronounced it, and comfort to everyone who 

It also offered a treasure 

worthy of innumerable goods, for it taught respect and 

chased away all foolish desire and reasoning. 

made e'icons of St. Meletius in order to venerate them, 
ff 

.f 



and to receive additional comfort.for his departure to 

heaven. 31 

Similarly to St. Meletius, martyrs achieved equal . 

status with the angelic army by imitating Christ's death. 

Chrysostom states in the homily De Sanctis Martyribus 

that both martyrs .and reside in heaven. These 

two only differ in name, but are conjoined in deeds 
I \ \ >I 1 1 o- I I 

( tots 
- \ ' 1 I 32 tOtS OE Epyots ) • The immortality and 

eternity shared by angels in common is also acquired .by 
.JI \.'11 > :1 

the martyrs ( EtOtV EKElVOt tOU10 

). 33 Angels have a bodiless 

nature; however, martyrs have bodies which are immortal 
J I 

(. aeavatov ) •. Their death adorns their bodies with 

immortality, even.much more than immortality itself 
·- \ \ \ - , , (, - ' 

( OE Kat npo tns 0 tOU XptOtOU 8avatos 
> I - I \ I '34 

TflS tct ) • For this 

reason, they receive their trophies and crowns from the 

very moment of dea.th, even before they attain to 

immortality, being as it were, crowned by death itself 
t. ) \JI I- .. 1 -

(,notE ETIEton touto TIA£OV£Ktouot, 
\ t - ') I ,, . - .) \ I 

npo tns EAaBov ta 8ctV<XtOU 

). 35 

According to Chrysostom 1s interpretation of Psalm 

8:6 ( or 8:5 ), this 'small gap' ( death) which is 
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filled up by Ch.rist, becomes an advantage to the martyrs. 36 

Indeed, if death did not exist, neither martyrdom nor its 
. , ) I '\I ) 

glory would exist ( ouK nv £1 8avatos nv ). 37 

Thus Chrysostom says that man should be thankful for 
I 

death which opens up the course of martyrdom ( OTa6tov 
I 

uaptuptou ). Death which was destructive in the past, 



is now granted. an opportunity for receiving rewards. 38 

This demonstrates that death is good in itself because it 

too was created by God, and everything created by God is 

good. If death was not good, then the Incarnate Christ 
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would not have suffered it in order to alleviate the heavy 

burden of sin from man's conscience, and inspire him to 

imitate His saving death of the Cross. 

In the homily De S. Meletio Antiocheno, Chrysostom 

resumes this discussion by explaining how Christ used 

death for man's advantage. He SfJS that on the one hand 

the devil brought a sinful death into the world for the 

purpose of man's destruction, having desired to maroon 

man on earth and,to uproot any hope of his 

and on the other hand, Christ took death and changed 
I 

( ]..IETEO'Tpe:we: ) it.s. effect , as he used it to elevate man 
I 

once again to heaven. God's Wisdom ( oo<!netv 8e:ou ) 
I 

grappled with sin£ul death, the greatest evil ( ]..IEYtOTOV 

't'WV K<XKWV ) , and changed it into a cause of glory and 

honour for man. This metamorphosis of the effects of 

death from being evil to being good is for Chrysostom 

the reason why martyrs rec•ive their rewards.4° 

This is not to say however, that the devil deserves 

gratitude for manifesting death in the world, for as 

Chrysostom explains the change in death 1 s role from 

something evil into something good is not of the devil 1 s 

will but of God's Wisdom which effected it.41 Christ 
I I -

broke the "brazen gates" ( Iuve:KACI.OE nuAets xetAKets ) of 
\ 

into pieces crushed "the iron bars" ( Kat 
\ - I 

]..!OxAous crt6npous ouveBAetoe:, Ps. 106:16 ) which secured 

them in this manner, destroying the devil and the effect 

of sin on man. Since the destructiveness of sin was 

·,,;-
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accomplished, a new road to salvation ( i.e. 

by death ) has been blazed by Christ for others to 

This is particularly proven through the woman's 

obedience to Ghrist and willingness to die for Him. The 

woman, who at one time made sinful death part of the 

humankind, has.now defeated it. Chrysostom discusses. 

this thought in the homily De Bernice Et In 

this instance, he says that prior to Christ's resurrection, 

the woman. was a powerful weapon of the devil. Whereas, 

after Christ's resurrection, she has become an undefeat­

able weapon in the hands of Almighty God. 43 As exemplified 

by Bernice, Prosdoce, and their mother Domnina, women can 

now show great daring in the face of death and un­

hesitatingly submit themselves to it for Christ's sake. 44 

In Ghrist, d.eath .is no longer something frightful, 

because Christ has destroyed the power of sin.45 

Likewise, God 1 s role in changing the effect of 

death upon mankind .is also shown through Bernice's, 

Prosdoce' s and Domnina' s imitation of Christ 1 s do a th. M> 

Chrysostom says that God has made the weak woman strong , 

and the strong death.weak, in order to demonstrate His 

power.47 In the last analysis, a martyr's death is but: 

a comfort, a strengthening of Christianity, 
a dissolvement of death ( i.e. of sinful death), 
a proof of the resurrection,:.a ridicule of the 
demons, an accusation of the devil, a teaching 
of philosophy, a movement to be indifferent to 
this life, a road for us to desire the other 
comfort during the torments that torture us, 
a reason for patience, a reason for perseverance, 
and root, fountain and mother of all goods. 48 



4· The martyr's soul 

i. The soul's disposition 

The disposition of a martyr's soul occupies an 

important place in Chrysostom's exposition of the primary 

notion of martyrdom, and by this we mean the martyr 1 s 

readiness to die for Christ. A martyr is always one who 

is willingly led to martyrdom for Christ. His choice iS 

seen by Chrysostom as an inward martyrdom of the soul -

the outer one, i.e. the death of the flesh, being that 

which verifies the former. Also, the martyr's choice 

to die for Christ is seen as an invitation to Christ to 

come and dwell within his soul. In this manner, Christ 

gives the martyr's soul strength and courage to over­

come the devil's plots, and to achieve the purpose of 

his death, namely, to save the soul from eternal 

destruction. 

Chrysost6m discusses the above in the homily In S. 

Eustathium Antiochenum, where he states that death alone 

does not make one a martyr. The crown of martyrdom is 

not only woven by the result of the contest; i.e. death, 

but also by the will ( ) of the contestant, 1 so 

much so, that one actually becomes a martyr at the 

of his decision to die for Christ. To illustrate this, 

Chrysostom refers to St. Paul's statement, "I die daily" 
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( I Cor. 15:31 ), which he understands to mean that Paul 

accepted deaths in his body with the intention 
I f 

( ) to prepare ( ) for his life's 

end ( ). 2 In other words, Paul's will 

made him ready to embrace death for Christ at any moment, 
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and this decision alone, says St. John, made him a martyr. 

Following St. Paul's example, St. Eustathius also prepared 

in advance to suffer and die for Christ with the will 

( and readiness ( 1Tpo8u!J:a. )3 of his noble and 
\ I J I \ I 

philosophic soul ( Tnv y£vvatav £K£tvnv Kat 

wuxn"v ).4 Most probably Eustathius 1 soul is called 

philosophical because it wisely chose the correct 

course of action, i.e. willingly to imitate Christ's 

death, which grants eternal life. St. John also sees 

the above as foreshadowed in the Old Testament by Abraham's 

sacrifice. Abraham, he says, did not physically kill 

his son Isaac, and yet he performed the entire sacrifice 
l , ct ' I \ I 5 

( CI.AA O].JWS et1TnPTl0£ TnV 8UOlCI.V ), which God accepted 

beca.use He accepted Abraham's intention ( or purpose ) 
cJ ) ' \ - I - I and not the result ( OTl OUK C1.1TO T£AOS TWV 

'".)\ _ I _ I \ I 
CI.AA CI.1TO Tns 1Tp08£0£WS TWV. 1TP0£AO].J£VWV, TCI.S TOlCI.UTCI.S 

I I , \ I 6 
KplVW BUOlCI.S Eyw ). 

The hand did not slaughter, but the will ( the 
ri*ht choice ) did. Abraham did not plunge the 
kni £e intar.. the rthroa t of his son, nor did he 
puncture his son's skin, but there is here a 
sacrifice without blood. 7 

Therefore, Abraham sacrificed Isaac from the moment he 

chose to do so. For Chrysostom, the bloodless sacrifice 
I 

of Abraham· is a type ( TU1TOS ) of Eustathius' sactifice, 

and so the image of the latter is prophetically drawn 
, 8 

( ) in the image of the former. 

Chrysostom goes on to say that even Christ's inward 

martyrdom ( i.e. hii decision to die ) is foreshadowed 

in Abraham's prototypical sacrifice. This is discussed 

in the In Cap. XXII Genes. Homil. XLVII, whore it io 
I 

said that Abraham possesoed a God-loving will ( ¢lAO-
- - , . 

BEOV etUTOU Tns yvw].Jns ), and that it was on account of 



6.3 
I 9 

his right decision ( 7TpOatpe:ots ) to adhere to God's 

command that he ved the cro\vn. In the same instance, 

Chrysostom that Abraham's sacrifice is a type 
\ · l ··1 >. I ... - 10 

of the Cross ( TaUTa oe: 7TaVTa TU7TOS e:ytVE:TO TOU OTaUpOU ) 

on the basis of John 8:56 which states: father 

Abraham rejoiced to see ·my day; and he saw it, and was 

glad. n11 Abraham saw the sacrifice upon the Cross 
\ _ I t _. 

through the type and the shadow ( TOU TU7TOU, Ota Tns 

OKtas ). 12 

For as in this case the sheep vras brought forth 
instead of Isaac, likewise, the rational lamb 
was brought forth for the sake of the ecumene. 
For it was that the Truth ·be described 
beforehand in the shadow. 1.3 

Chrysostom implies here that Christ became a martyr 

prior to His crucifixi6n, at the moment when he demon-

strated his readiness to die. Similarly, the martyrs 

imitate Christ in His readiness and choice to die, 

whilst their death is visible proof of their ifuitating 

Him. Furthermore, in praising the martyrs' souls for 

their readiness and decision to die, Chrysostom states 

that these souls achieve equality with the angels, ascend 

into heaven and serve chariots for God. 

In Church you see innumerable chariots of martyrs 
and God is on top of them, racing on the road 
that leads to heaven. In order to see that the 
souls of the martyrs are a chariot of God, listen 
to what the Prophet says, 'The chariots of God are 
twenty thousand, even thousands upon thousands' 

. ( Ps 67:18 or 68:17 ). In other words, that. 
which God granted to the heayenly powers, He 
also granted to us men. God sits on top of the 
Cherubim in accordance with the psalm: 'And he 
rode upon a cherub, arid did fly; yea he flew 
swiftly upon the wings of the wind' ( Ps. 17: 
11 or 18: 10 ), and elsewhere, 'He who sits on top 
of the Cherubim and oversees the abysses' ( Dan. 
3:55 ). This, God also gave to us men. He sits 
on top of them and resides inside us. 'And I 
will walk among you, and I wiJ.l be your God, 
and ye shall be my people' ( Lev. 26: 12 and 
II Cor. 6:16 ). The anr,els became a chariot, 
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let us become a temple. See how much we resemble 
in honour? See how God made peace between the 
heavenly and earthly? That is why we do not differ 
at all from the angels if we want to. 14 

If. however, martyrs deny Christ in favour of the 

pagan gods, then their souls receive eternal condemnation. 

This point is discussed in the homily In S. Romanum II. 

Here St. John states that while martyrdom by death saves 

the martyrs' souls f.:&·om eternal punishment, 1 5 the "ax of 
\ J I I 

the heathen altar" ( TOV n£A£Knv ) renders 

great catastrophe. In comparison with the knife of a 

murderer which kills the flesh, this ax murders the soul 

and eternally enslaves it. 16 It destroys not only that 
I 

which is sacrificed ( ), but also the one who 

sacrifices ( ). 17 

In order.to avoid eternal destruction of their souls, 

martyrs exemplified great readiness to die for Christ. 

St. Drosida is such a person who demonstrates this great 

readiness to die a martyr's death. In the homily DeS. 

Droside.Martyre, she is likened to a "New Eve" who will­

ingly acted in conformity with Christ's will. Here 

Chrysostom describes how the devil once used the woman 

( i.e. Eve ) to defeat Adam, and how Christ used a 

woman ( i.e. St. Drosida ) to defeat the devil. 18 In 

the first instance, he says that Eve had her brains 

puffed up with the hope of a foolish promise, which 

deceived her into 
( I .) I 
UWOOX£0£WS EAW101 

I 
Kat£natno£v ). 19 

\ 
transgressing God's laws ( 

- ,. - - I 
Tous tou 8£ou 

In the second instance however, St. 

Drosida even despised this present life in ordor not to 

deny ·faJ.'th to her Benefactor. 20 U l'k th ld E n J._e eo ve, 

St. Drosida struggled like men in entering into the contest 
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of piety ( i.e. martyrdom ). Neither nature, nor age, 

nor anything else hindered her in suffering death for 

Christ's sake, because her soul was willing, and possessed 
I . 

readiness ( ), zeal ( ), and an ardent 

faith in God. 21 Chrysostom says that this does not 

suggest that St. Drosida lacked weaknesses. Since she 

was human, her weaknesses were strengthened by God's 

grace which resided within her soul. Her soul was 

fortified by God because she developed a noble readiness 
I I I 

( ycvvatav ), a steadfast faith ( ntOTtV 
J I 22 
a5takpttov ), and a soul trained for dangers. - The foar 

of God also settled in her soul because of God's 

presence there. Proof of this is her walking willingly 

into a blazing furnace for Christ's sake - an act similar 

to the martyrdom of the Three Youths in the reign of 

King Nebuchadnezzar. The fear of God gave her great 

readiness and thus made her stronger in the fire for the 

desire of Christ. 23 The readiness that she acquired 

also ( - I 
) ma.de her mad with a frenzy. lJCI.V£tOa lJCI.VlCI.V 

which is more delcent than any other wisdom ( , 
·I· I . 

ouvns ); for she was tempered with the desire 

to be with Christ. 24 Thus the fear of God enabled her to 

encounter the fire as a refreshment. 25 Her soul endured 

the fire, and as it burnt, it resembled pure gold purified 

in a furnace. Chrysostom states that the more it 

burnt, the purer it became. 

Her flesh melted, her bones roasted, her nerves 
were burned, and fluids from her body gushed 
out; nevertheless, the faith in her soul became 
more steadfast and 26 

Her soul was filled up with light and it marched quickly 

towards the bridegroom, being surrounded honourably 



by angels. Her soul made her extremely worthy to dwell 

with Christ forever. Ang€,(s removed her from the furnace 

and carried her to Christ, as if from a holy bridal 

chamber and a wedded sleeping room. 27 At the same time 

the external punishment on her body neither damaged 

her soul, since it was impossible to have the soul 

( \ \- ,, ) ) 
bound yap 5noat a6uvaTov nv · nor defeated her 

\ . 
thoughts ( ev6ov ), since the fear 

of God resided within it. 28 

It seems that the soul. of St. Julian is similarly 

affected by the presence of God. In this instance, 

Chrysostom says that as gold the longer it remains in 

the the purer it. becomes, likewise, St. Julian's 

soul the more it was tortured, the more it shined. 29 

Indeed, the achievements of his soul were of such mag-

nitude, that no one could remove them from his soul. 

They remained within the· bravery of his soul ( 
I 

av6pe1a ) as if they were kept in an untrodden place and 

furthermore, the tyrrants could not seize them, even if 

his heart was to be divided in half and cut into 

tiny pieces. On the contrary, Julian's achievements 

increased as God's presence changed the enemy's attacks 

into achievements fOF·the martyr. 3° Chrysostom also 

suggests here that fighting against the martyr is like 

fighting. against God and that the martyr's enemy 

realizes this in the light of his easy defeat. 31 

Furthermore, it is noted. that the achievements which 

the martyrs' faith are never removed from 

their souls, whatever the enemy may do to their bodies, 
:J I 32 because of the ( OtKovououans ) grace of God. 

God assists the martyrs with grace because they 
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accept it out of their own free will. 

In his In Epis·t. I Ad Cor. Hamil. IV, St. John 

mentions that God does not force His will on anyone. God 

offers the crown of martyrdom to everyone who willingly 

accepts it. He states: 

It was not against their will that the martyrs 
endured, but of their will, and being at liberty 
not to suffer; showing forth manliness harder 
than all adamant. 33 

The same point is made in the De Laudibus S. Pauli 

Ayostoli Homilia IV. Here it said that: 

We should.always strive to imitate Paul. He had 
the same body as we have, and he also fed 
himself with the same nourishment as we feed 
ourselves, and he also had the same soul as we 
do. But his choice was great and his readiness 
was brilliant and this is what made him so great. 
Let no one be discouraged. If you put your 

in order, then there is no obstacle to 
prevent you from being worthy of the .same grace. 
God does not look at.faces. God made Paul and 
also created us. In the same manner as He.is 
Paul's Lord, He is our Lord too. In the same 
manner that He glnrified He wants to ctown 
us also. Let us put ourselves in order and also 
cleanse ourselves so that we may receive abundant 
grace and also worthy of the same goods, 
with the grace and love towards man of our Lord 
Jesus Christ, to whom belongs the glory and the 
power, unto the ages of ages. 34 

In the last analysis, St. John states that God 

invites man towards martyrdom but does not force him to 

die. He allows him to choose whether or not to accept 
l\ I> I <. \) )>.f 

the contest ( ouo£ yap o aAA 
l T I \ \ 3 

KUptOUS ElVal npoatp£0£WV. Kat U£Ta KAijOlV ). 5 

St. John also suggeBts in the above homily that the 

one who chooses to follow Christ and shows readiness 

to imitate His death, possesses a prudent soul ( 
) I 

_£uyvwuova ). The examples which particularly suggest 

this are those of Jesus and the Jews, and the penitent 

thief on the Cross. On the one hand, he says that Christ 

appeared to the Jews as their Messiah, but they did not 
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wish to accept Him because they sought after man's 
36 1 I 

glory. They were senseless and twisted ( 
-;' \ I 
nvKal ). No matter how many times they were 

invited follow Christ, they would not do so, because 
\ :1 - ' ::>/ 

of their evil disposition ( TO EVEX8nval 001 ¢wvnv avw8Ev 
' 1 , I 37 apKEOEl ElS owTnp1av ). They saw Christ raise up 

the dead, and yet they tied and crucified Him. 37a On 

the other hand, the repentant thief ( who represents 

Christ's martyrs ) had a prudent soul in that he recog-

' nized Christ's authority and worshipped ( npooEKuvnoEv ) 

H. 38 
liD. It may, therefore, be concluded from the above 

that a prudent soul is one which willingly chooses to 

worship Jesus, anr also shows the readiness to imitate 

His death. 

Chrysostom discusses the role of the soul in 

martyrdom in the De Laudibus S. Pauli Apostoli, Homilia VI, 

where he states that iron ( i.e weapons ) may defeat 

nature ( i.e. the flesh ) but may not defeatJ the free 

( >' ' c: - - I ' I \ will or tempt it H oux opas TWV Ta 
( I \ ' \ I '' _ I 

Kal TnV ¢UOlV ElKOUOaV TW OlOnpw, .. 
I I I => ,_ :t\) I 

Tnv O£ npoa1p£OlV ou napaxwpouoav auTw, ouo£ 
' 

vnv ).3Ba Abraham is referred to once as an 

example illustrating the above, because his nature was 
I I 

restrained ( ¢uoEws KpaTnoaoav ) by the right choice 
I 

( rrpoalp£OlV) and was made to adhere to God's command. 

The same greatness of will, Chrysostom says, is 

exhibited by the Three Youths in their choice to die 

instead of denying their faith to God. Theoe oxamplua 

not only demonstrate that "free will becomes second 
'J I I , I 

nature with practice" ( OTl OEUT£pa ¢uo1s n npoa1p£OlS 
I . > I 39 

YlV£Tal £K ouvn8£las ), but also shoH that it can 
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\ I I . )\ '' \ I become first nature ( 'Eyw o£ av, OTt Kat rrpoTspa, 

l \ I J I 40 
Ka8ws Ta rrp0€1pY} )1£Va arrsostE,;sv ) • Chrysostom even 

adds the comment that the will can imitate exactly the 
Jlr, \ >I I > \ I 

power of human nature ( bVt yap £Vt toxuv rrpoatp£-

' .I I 41 osws aKptS£ta 11t11noao8at ), if it is well disposed to-

wards C..od' s service. In conclusion, Chrysos tom states, 

that for anyone to be stronger than his nature, he must 
( " have a will that is noble and alert ( rrpoatpsots n 

\ \ ' 42 ysvvata Kat 6tsynysp)J£Vn ). 

For this reason, St. Paul endured all punishments 

like the bodiless powers who do not feel pain. 43 Despite 

the fact that pain reached his soul ( since he was human), 
I 

the excessive strength of his will ( rr£plOUOla Tns 

) chased satan's attacks. 44 ln thiA 

manner, he achieved excellence and deeds which were 

above his nature.4 5 He did not achieve them solely 

by God's grace, but also with the aid of his readiness 
i , 46 

( rrpo8U)Jta) and free will ( rrpoalp£O£ws ). For 

Chrysostom the only obstacles which could have prevented 

Paul from acquiring .excellence were an evil soul 
I - I i 47 ( KaKta wuxns 7 and a weak will ( )JaAaKta yvw11ns ). 

Discussing the same theme, Chrysostom claims that 

St. Babylas 1 soul could not be diminished of its riches, 

because St. Babylas allowed God to dwell within his soul 

and to give it courage. As a result of God's presence, 
- \ I 48 

he acquired a humble figure ( oxn11a TO TaTI£tVOV ), 

' \ 49 an utterly broken soul ( OUVT£Tpt)J)J£VnV WUXnV ), 

a state of mind that was delivered from insolence 
I ) I I 

( 8paoous arrnAAay)J£VOV ¢povn11a ),50 an undaunted soul 

- ) I 51 I 
( wuxns aKaTaTIAnKTOU ), lofty thoughts ( OtaVOlaS 



c - 52 - :J I 53 UWnAns ), a heavenly mind ( oupaVlWV ), 

and an angelic stature ( ).54 

Furthermore, St. Babylas maintained his soul's integrity 

because "he sent hls thoughts to the heavenly king who 

sits on the Cherubim and looks over the entire universe; 

he sent them to the lofty throne of glory, the heavenly 
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armies, the myriads of angels, the thousands of archangels, 

the fearful altar, the impartial tribunal, the fiery 

river, the Judge Himself." 55 His thoughts were constantly 

with God who strengthened him and granted him courage. 

Furthermore, his soul was watered with the spiritual 

( 
- - \ \ ) I ) 56 essence TW TnV WUXnV • 
I. I. 

Therefore, he acted properly and with a correct logical 

I - ) IV ) 57 judgement ( Kpl0£1 open , thus doing every-

thing that was natural, s:ince to act according to God 1 s 

will, is to act naturally. St. Babylas 1 action in 

obeying God's will to die for Christ also reveals a 
I I \. -

great and marvellous soul AlaV Kal 

WUXfiS ) full of courage endowed with prudence 

and measure. 58 

A soul with similar courage, readiness, and decision 

to die for the Lord is found in the homily De Gloria In 

T:tribulationibus. This is an exposition of Romans 5:3, 

which refers to a certain virgin martyr who willingly 

imitated Christ's death. Chrysostom states: 

She ( the virgin ) came in and then she was 
attached firmly to the wood and her sides were 
torn and the blood was running as if she became 
a bride or rather as if she was sitting in 
a bridal room; thus she bore willingly the 
happenings on account of the Kingdom of Heaven, 
being crowned through these struggles. 59 

Furthermore, St. Barlaam 1 s soul is said to be 

similar to the previous examples in its readiness and 



courage to imitate Christ's death. While his hand felt 

great pain after it was placed on burning coals, his soul 

endured it willingly and courageously. Chrysostom 

contrasts this example with the Burning Bush which Moses 

encountered. He says that as the Bush burned and was not 

consumed, likewise, St. Barlaam's hand burned without 

consuming his sou1. 60 His body was fatigued and then 

destroyed; but his faith and readiness to suffer for 

Christ did not diminish in the least because they were 

f ' 1 t d . th' h' . . . bl 1 bl R dl . f y roo e wl m IS lnvlncl e sou • egar ess l 

the hot coals punctured his hand, the manliness ( or 

courage ) of his SOUl ( &vop£{a Tns ¢uxns ) did not 

decline. 62 On the contrary, says Chrysostom, St. 

Barlaam 1 s soul possessed strength, courage, and reo1li­

ency to such a degree, that it a new hand" to 

show once again its courage and readiness to die for 

Christ. 63 The following extract from St. John's homily 

reinforces what has been previously said: 

Similar to a noble soldier who enters into the 
midst of enemies, and kills everyone in the 

of the that opposes him, and with a 
broken sword which resulted from intense fighting 
( causing wounds in others ) he returns and asks 
for another opponent, because his appetite 
for slaughtering the enemy was not yet satisfied, 
the same occurred with the soul of St. Barlaam. 
Since he offered his hand to strike at the ranks 
of· the demons, he wanted to also have another 
hand in order to once again show his readiness. 
And do not tell me this, that he only offered 
one hand, but think carefully about this, :t..hat 
he who sacrificed his hand, he would have also 
offered his head and he would have sacrificed 
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his sides by fire, and beasts, and vast oceans, 
and by a hangman's noose, and cross, and wheel, 
and all other punishments that were known; and 
when would he ever not be ready? And he suffered 
everything, and if not in practice, certainly with 
his disposition. Because martyrs not only face 

punishments, but they prepare beforehand 
for unknown punishments, because they do not 
serve the will of the tyrrants, and neither do the 
tyr1ants set limits and measures to the punish-
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ments; instead, all of the evils which the inhuman 
and

1
beastly ( wild ) will reminds them ( the 

tyrrants ) to. offer, they ( the martyrs ) 
endbre all of these punishments that befall them 
unless the body becomes weary ( or exhausted ) in 

meantime and leaves the desire of the 
ty[rants halfway paid. Therefore, the flesh ( of 
the martyrs ) became rotten and the will ( free­
dom of choice, or the correct choice ) became 
even more ready; it ( the will ) surpassed the 
coals in brilliance and it radiated sparks 
much more than these ( the coals). It ( the 
will ) lighted a spiritual fire which was more 
fiery than this one ( of the coals); it was 
because of this that the martyr did not feel the 
flame on his body, because in his soul was 
ignited the bright red and extremely hot fire of 
the love for Christ. 64 

Chrysostom says that even if St. Barlaam had re­

tracted his hand from the pagan altar, this could not 

have been held against him. This act, should it have 

occurred, (it\would have showed neither his will ( ) 
.. I 

weakening nor his choice ( wpoatpEaEws ) being wrong. 

However, it did demonstrate that his nerves weakened 

( fr.om their nature ) and the hand ( i.e. flesh ) mel ted 

. h' . h 64a aga1n&t 1s w1s es. 
\ 

and unnaturally ( wapa 

nerves" in the hand. 

Furthermore, the flame deteriorated 
I 

(j>UOlV ) pulled the "connection of 

Chrysostom demonstrates this by 

it to someone with a high fever. He says 

that if a fever has the power to contract and twist the 

members of a sick person, the coals could do this much 

easier the martyr's will. 64b Despite the excruci-

ating pain form his hand, St. Barlaam remained firm in 

his faith with the aid of God's grace. Chrysostom states 

that the stamina granted to his soul by God, visibly 

defeated the devil, was marvelled by the while 
jl \ § 

"--'-'' 

the angels bowed to it in awe. Truly this scene ( i.e. 

his martyrdom ) was brilliant because it surpassed human 

nature. 64c 

Furthermore, Chrysostom mentions that St. Pelagia's 



soul exhibited even greater courage and willingness than 

most martyrs in dying. She committed suicide in an 

att:empt to receive a double crown - that of virginity 

and martyrdom. In explaining the above, he says that 

the body generally welcomes death as a relaxation and 

deliverance from severe torture. This is the case since 

the body loses sensation and death does not seem as 

fearful. However, St. Pelagia was neither suffering 

from physical nor mental torture. 65 She required a 
I \ \, 

great and noble state of mind ( Ttvos 

) 66 in order to choose death for 

Christ by suicide. Her noble state of mind was evident 
) 

at the moment of her death ( i.e. sacrifice, TO ETil-

' ) since she demonstrated readiness ( ), 

the right state of mind ( ·),nobility ( T6 

), courage 

eagerness ( ) to approach 

Chrysostom fays that this was rnad o 

possible by the aid and favour of God ( Tns Too 8Eou 
I J I \ - >f > I 6 7 

EYtVETO Tns ). a 

From Chrysostom 1 s writings, it becomes evident that 

'\_1 Christ imparts courage to the souls of 

both men and women who freely and willfully imitate his 

death. In the homily In S. Ignatium Martyrem it is 

clearly stated that Christ shows no partiality towards 

either men or women, because: 

Many are glorified and crowned in order for us 
to learn that with Jesus Christ's power no 
difference exists between male or female; noithor 
nature, nor physical weakness, nor ago, nor 
anything similar can hinder those who run the 
road of piety when there exists a noble readi­
ness, a high state of mind, and a warm and 
fiery fear of God embedded in their souls. 
That is the reason why daughters and women, 
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men and youths, old people and slaves, and free 
men of every class and age - both genders -
struggled in these contests and were not hindered 
in anything, because they presented nobility in 
cho$ing the right qourse of action. 68 

The above point is well illustrated by the examples 

of the Maccabee family and the Prophet Job. In first 

instance, the Maccabee youths and their mother reveal 
\ 

a noble and powerful ( i.e. courageous ) soul ( wuxnv 
I· >I I \. '.>H I 

OE sxn ysvvatav Kat ) in choosing to die for 

God. Furthermore, their age and contest did not hinder 

them, 69 since they revealed a state of mind which was 
I \ I 

well trained ( ouyKsKpoTnTat Ta ) by a desire 

f . t 70 or p1e y. 

In the second instance, St. John refers to Job in 

the Expositio In Psalmum CXXVII and in the IV Homilia, 

Adversus Eos Qui Non Adfuerant, Etc. He states that Job 

did not die a horrible death in demonstrating his faith 

and allegiance to God. However, his soul was greatly 

with courage and readiness. This was 

particularly evident in his choice to suffer hardships 

and death instead of blaspheming God, on account of 

which he was included in the chorus of the martyrs. 

Job's choice to serve God is discussed by St. John 

in the Expositio In Psalmum CXXVII. Here he points out 

that Job's soul freely chose to suffer instead of sinning 

against God. 71 This piety was equivalent to martyrdom 

> \ ' and also the peak of all the goods ( ou yap 
) . f -

WUXnV, 
\ \ I t -

TipOS TO 

- - > - ) 72 Twv ayaOwv . 
, ,, -

TouTo tcrov, TOUTo .Toll 

was also crowned a martyr through his soul's patience and 

courage 73 and by his choice hot to participate in an 

'1 . f' 74 ev1 sacr1 1ce. In the end of the day, Job became a 
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martyr at the moment his noble soul chose to serve God, 

despite the possibility of encountering hardship and 

death. 75 

75 

St. John continues his praise of Job in the IV Homilia 

Adversus Eos Qui Non Adfuerant, Etc. Here Job is 

described as a victorious athlete who possessed a superior 
\ \ 

soul ( 0wnAnV wuxnv ) which appeared as if it touched the 

76 heavens. He was a great exemplar of piety because he 

revealed a right state of mind before Grace and Mosaic 

Law were given. St. John says that this weaved innumer­

able crowns for Job. 77 In his choice to obey God, 

Job exemplified the summit of all virtues - patience 
c.l \ \ t , I c c. \ ) 

( OTl 0£ TO TIUVTWV aKpOTaTOV n - which re-

quired him to have a youthful ( V£aV1Kns ) and iron-like 

SOUl ( 010npas WUXns ), 78 a philosophically 

bound soul ( 0£6W£VOV wuxns ), 79 

\ ) ' 80 d tt a sleepless soul ( aypurrvov wuxnv an an u erly 

contrite mind ( ). 81 For 

Chrysostom, the importance of the will in martyrdom 

is perfectly demonstrated by Job because he shows that 

in the last analysis, the "will receives the crown" 

- ' <. I > I ' I ) 82 ( TIUVTUXOU yap n £0T1V n • 

The martyrs choose willingly to imitate Christ's 

death because it leads them to eternal bliss. For this 

reason, Chrysostom instructs his congregation to avoid 
I 

lamenting over the suffering, sorrow ( 8AlWEl ), 
I f 

worry ( OTEVOXWPla ), and innumerable evils ( 
)( -
ov1a KUK01S ) that the heroes of Christ endure in this 

temporary life. Instead, they should consider the 
I 

martyrs blessed ) and worthy of tho crowns 

\ ' that are reserved for them in eternity ( Kal (nAwTOV 



, j \ ' 'I ' :...- I 
VOUJsnTE TOUS aUTW 

' > - ' I , - ' 83 
EV TOtS atWOtV EKElVOtS ). 

The above point is also made in the homily De 

Sanctis.Martyribus. Here it is said that although 

the martyrs suffer great torture, they consider it a 

joy because it provides fuhem with a heavenly abode. 
I 

Thus Chrysostom states, "If you see the nature ( ) 

76 

of those who struggled, you will say that it was a battle, 

a war ••• all that occurred. However, if you examine tpe 
I 

will ( YVWJJn ) of the contestants, you will ad:mi t that 

what they accomplished were dances, banquets, and 

festivals and a greatest joy" ( 
I \ I \ 

XOPOt, Kat 8aAtat, 
I \ I <. \ " 

rravnyupsts Kat usytoTn Ta I 84 TEAOUUEVa ) • Hence, 

the martyrs victory over the enemy with naked 
( 1 / I 

bodies ( ot os uapTUpEs owuaTt and wounded 
I \,, - :> \ 

uaxovTat, Kat n VtKn TWV YUUVWV 1 0U TWV Ka8WITAt0UEVWV 
1 85 Yt VETat ) , and suffer 

I 
Lord Jesus Christ ( rravTa 

all adversity and death for their 
C/ - \ \ 3 -· 

EtAOVTO rra8EtV Ota TOV aUTWV 
( I 86 

6sorroTnv XptoTov ). 

Elsewhere, the joy received for imitating Christ's 

death is called a great gift which is never depreciated. 

As such, it is an adequate recompense for the hardships 
\ 

and death that a martyr encounters in this life ( Kat 
\ ,, / .I \ • 

yap OVTWS xapts UEYtOTn TO KaTaQw8nvat 
- \ I , I ' rra8EtV, Kat arrnpTtOUEVOS, Kat 

I ' f :;, ! 'lTTWV ) .87 UEAAOUOns aVTtOOOEWS OUK. 

\ \ 
ota XptOTOV n 

' \ -­auotf3n Tns 

The martyrs 

feel joy and not sadness in imitating Christ's death 

because of the courage and resiliency granted to their 

souls by God. In describing this unsurpassed strength 

and resiliency, Chrysostom says, "It ( their soul ) was 

like a diamond; for as many times as it was hit, it 



( 

neither broke nor became any softer" ( Ken Ka8an£p 
., I I > , I .) , l , \· 

auTos ouK £Votowotv, ouo£ 
I \ \ I I ! c.J \: \ 

TOV 0£ TICY.lOVTCY. Ol<Y.AU£1 Crtonpov OUTW on KCY.l 
c. - c 'I 88 

CY.l ¢UXCY.l TWV aytwv ). The same thought emerges in 

the homily In Martyres Egyptios. Here it is pointed out 

that the soul is fuhe one able to suffer for 

Christ what appears to be frightful and unbearable 
., t '' > ,, > ! I 

( OU yap £0TlV OUK £0Tl wuxns 
c.\ ___ \., 1 T 

UTI£p XptOTOU TICY.8£lV Tl TWV O£lVWVKCY.l a¢opnTWV ElV<Y.l 

77 

I c. - 89 
OOKOUVTWV ). This immense happiness is a foretaste 

of the jubilation that awaits the soul in eternity. 

ii. The soul and love 

That love is what often compelis the soul 

ly suffer a death for Christ, is a theme which Chrysostom 

expounds in several of his homilies. He also clarifies 

the relationship between love, martyrdom, and true 

discipleship in Christ - points which will be delt with 

in the following discussion. 

In the homily In S. Ignatium Martyrem, hu turns to 

the Epistle of Ignatius to the Romans, Chapter 70 to 

stress the point that only the ones who love can accept 

their suffering for Christ willingly, courageously, and 

with joy. Furthermore, a martyr's love for his Lord 

motiva:tes him to such an ext·en t, that his desire ( to 

imitate Christ's death ) is only satisfied when he 

suffers the most severe form of punishment possible. 

Chrysostom uses St. Ignatius as an example of someone 

who loves Christ to this degree. Here io Chrysostom 1 s 

statement: 



Such are the ones who love. For the ones who 
love, despite of what they might suffer, they 

78 

accept it with pleasure, and they consider their 
satisfied when whatever happens to them is 

extremely severe. This is similar to what happened 
to him ( Ignatius ). He ( Ignatius ) struggled 
to resemble the Apostles not only in their death 
but also in the readiness of their soul; and 
hearing that they were flagellated and thus 
left ( this life for the next ) gladdened, he 
also wanted to imitate his teachers not only in 
their death, but also in their joy. This is why 
he said, "I enjoy the beasts". 90 

Love for Christ not only·compels the soul to imitate 

Christ's suffering and death, but it also identifies a 

true disciple of Christ. For if circumstances demand it, 

a true of Christ will imitate Him in His suffer-

ing and death. In the homily In S. Romanum Martyrem II, 

Chrysostom makes an interesting contrast between suffering 

martyrdom and love. Although he regards martyrdom as the 

pinnacle of all the goods, he still considers lovo to 

be the greatest c \ ' - '' l I ( 018£ yap, 018£ OT1 ayanns 
!l \ - 'I >I ) \ > \ > \ \ I cl 

OUO£V OUT£ 100V £0T1V, OUOE aUTO TO 0 

I ' \ I - > - 91 navTwv £0T1 TWV aya8wv ). Love is the 

distinct and unique characteristic of a disciple of 

Christ. It is noted that love without undergoing 

martyrdom can still make someone a disciple of Christ. 

However, martyrdom which is void of love, cannot 
I \ 

characterize anyone as Christ's disciple ( 
\ \ I \ -

yap Ka1 xwp1s no1E1 Tou Xp1oTou, 
I \ :>1 ; >,I 

0£ XWP1S ayanns OUK av 10XU0£1£ TOUTO 

).92 The previous conclusions drawn by 

Chrysostom are supported by Paul's First Epistle to the 

Corinthians 13:3 which states: "But now abideth faith, 

hope, love these three; and the greatest of these is 

love. 11 93 

Love in the contest of imitating Christ's suffering 



and death, is further expounded on in Chrysostom 1 s 

De Anna Sermo V. In this instance, martyrs are referred 

to: as Christ's friends who learn to love Him genuinely 

\ '' Cl I \ -and warmly ( Kat TOUTO toaotv oooLyvnotws Kat 

- >f ' / 9 4 ¢tAEtV tOaot TOV XptOTOV ). The extremely sincere 

devotion, warmth, and love that they exhibit for Christ 

compells them towards chosing to imitate His suffering 

and death without hesitation. 

This point is also expounded in the I Homilia, Quod 

Frequenter Conveniendum Sit. Here Chrysostom elucidates 

that the martyrs loved.Christ so intensely, that "they 

' c. \ I \ 
disregarded their very lives" ys ot ap TUp ES Kat 

> - - - I auTns Tns z.;wns ,KaTE¢povnoav ) in order to be 1vith Him. 95 

A parallel example is found in the homily Adversus 

Judaeos VI. This is very obvious in the manner he 

compares the Christians to the Jews. It is suggested 

that the Christians are those who love Christ to the 

extent of imitating his suffering and death, while tho 

Jews are those people who murdered Him. 96 Through 

their love for Christ, the martyrs: 

derided the present life, they overcame tortures 
and chastisements, they despised death, they 
flew towards heaven, they were delivered from 
the worries and the cares of this life, they 
docked in the peaceful harbour. neither 
brought with them gold nor silver, nor richly 
adorned clothes. However, they brought with 
them treasures that cannot be violated -
i.e. patience, manliness, love. Now they are 
found in the company of Paul, in front of their 
rewards, with their hopes encouraged that they 
will receive them, since they have escaped the 
uncertainties of the future. 97 

iii. The soul and repentance 

The following discussion concerns the souls of 

79 
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those who have lapsed ( i.e. denied Christ ) under the 

extreme pressure of pain and torture. Chrysostom's 

advise for a means of a reconciliation with God is given 

in these writmngs: Ad Theodorum Lapsum I and Ad Theodorum 

Lapsum II. He advises those who have lapsed to repent 

because the primary purpose of martyrdom is to save the 

soul from eternal condemnation. To act otherwise ( i.e. 

deny Christ ) and refuse repentance, is to condemn the 

soul. 

In the first writing concerning the lapse of Theodore, 

later Bishop of Mopsuestia, it is pointed out that the 

disposition of the soul is as for repentance as 

it is for martyrdom. Here, Chrysostom wants to show that 

repentance is available at anytime in a person's life 

if he / she chooses to repent. Time is not of the 

sssence since repentance is not judged by it; repentance 
) \ I 

is judged by the disposition of the soul ( aAAa Ola8cocl 

wuxns jlETcivora ). 98 It is stressed that God 

never rejects sincere repentance on the behalf of a 

penitent. It is also pointed out that God Himself will 

do everything in His power to aid in immediately restor-

ing the penitent back to a state of grace. Likewise, 

martyrdom's crown is also granted to a contestant de­

pending upon his soul's disposition and not upon the 

duration of the contest. Chrysostom states: 

We also see the martyrs obtain glorious crowns 
for themselves in the course not of many years, 
but of a few days, and often in a single day 
only. 99 

In the writing Ad Theodorum Lapsum II, Chrysostom 

says that to refuse suffer.ing martyrdom is not a shame. 

For those who fight with great spirit, sometimes become 

wounded and fall. 100 



Many of those who have denied Christ owing to 
the pressure of torture, have fought again, and 
departed at last with the crown of martyrdom upon 
their brows. 101 
For human nature is a slippery thing, quick to 
be cheated, but quick also to recover from 
deceit, and as it speedily falls, so also does it 
readily rise. 102 
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The above suggests that one who has lapsed may receive 

martyrdom's rewards, only if his soul is willing to repent, 

and seal its repentance with martyrdom. 

Chrysostom continues his exposition on the above in 

the homily De Laudibus S. Pauli Apostoli, Homilia VI. 

In this instance, he says that the fear of death is not 

something to be ashamed of, if one disposes all of his 

readiness to Christ. He begins this discussion by say­

ing that one can defeat every physical contout with tho 

power of his readiness, since nothing is impossible for 

those who believe in Christ. 103 Furthermore, if one 
I 

disposes all of his readiness ( ) to God, 

then God will render assistance in times of distress. 

This aid will prevent endless assaults from damaging his 

soul. 104 The one who disposes his readiness to God is not 

deserving of judgement, if he is frightened with the 

prospect of death. · Chrysostom states that the fear of 

death is natural. On the other hand, one is deserving 

of judgment if he refuses to submit his readiness to 

God, and denies Christ by defending something unworthy of 

.. t· .105 p1e y. : One may assume from Chrysostom 1 s remarks 

that in this case only sincere repentance can rescue the 

from eternal enslavement. In reality, a combatant's 

fear of death makes him more marvellous than the one 

who is not afraid. 106 This person's choice becomes more 
I cl ; 107 

radiant ( npoalpEOlS ouTw olaAawnEl ) . as he willingly 



dies for Christ's sake. 

In conclusion, Chrysostom mentions that it is 

natural for someone to be afraid of receiving injury, 

while it is indecent and unnatural for him not to admit 

this fear. 108 It depends on the free will ( npoatpEOlS ) 
I 

to correct and strengthen any natural defect ( ¢uo£ws 

) which this fear of death creates. 10 9 
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5· Christ's or God 1 s_ role 

The roles of Christ or God in martyrdom are clearly 

alluded to in Chrysostom's discussions on martyrs and 

martyrdom. We put the two together because Chrysostom 

does not contrast between them. For Chrysostom just as 

Christ, who is consubstantial with the Father and Holy 

Spirit, hypostatically ( personally ) intervenes and aids 
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the martyrs who imitated His death, so God, as one Essence 
Q. 

and three of the Father, Son, and Holy Spirit, 

intervenes and helps the martyrs during their contests 

of piety. God or Christ do not actually cause the 

martyrdoms which occur, since they never desire any 

" harm to their people. However, they do change 

the manif6ld villainy of the devil, which is aimed at 

destroying the martyrs, into benefit for them. In this 

manner, the truth of the Christian Gospel is demonstrated, 

and the devil 1 s impotence is exposed. Chrysostom's 

expositions on the primary notion of martyrdom ( i.e. 

martyrd6m by death ) demonstrate that God and Christ are 

with the martyrs protecting, strengthening, and advising 

at their moment of death. We shall now 

,r\ see how e:x1actly he deals in his panegyrical 

homilies on the martyrs. 

For Chrysostom, Christ is present in martyrdom 

strengthening the martyrs in their trial. For example, 

in his discussion of St. Iknatius 1 journey from Antioch 

to the Roman Colosseum where he was martyred, he makes 

reference to God's role in martyrdom. The events along 

this journey reveal that Christ is the companion of St. 
- \ I 

Ignatius on his read to martyrdom ( Jinoouv Ken ouvomoon11 ov 
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Tns ). Chrysostom exalts the great 

triumph of Christ over the devil and death; he asserts 

that it is Christ who alleviates man's fear of death, 

and when the situation arises to confess His Name, enables 

faithful Christians to desire and proceed to martyrdom. 

It is true that great is the power of the 
resurrection of Christ given by Christ Himself 
after His sacrifice and death in that He makes 
living men desire to be indifferent for their 
country and family and friends and relatives and 
even their very lives in order to confess Him. 
Men prefer wounds and dangers and death above 
the gifts of this life. These things cannot be 
done by a corpse, but by Him who is resurrected 
and lives. 2 

God, says Chrysostom, allows martyrdom in order to 

reveal that He is in control over His people, whatever the 

machinations of the devil against them may be. Through 

St. Ignatius' martyrdom, God desired to illustrate that 

He alone is the Pastor of all those who believo in 

Him.3 God allowed St. Ignatius' martyrdom and the per-
I - I 4 secutions to occur ( auvExwpnaE TOUTO ) in 

order to demonstrate to the devil that when the Church's 

pastors are, persecuted and exiled from their respective 

dioceses, piety neither lessens nor diminishes, but 

becomes even stronger. This proves that the Christian 

faith is not of man, that the truth of the Christian 

teaching has its roots in heaven, and that God is the one 

who always governs His Churches. 5 Finally, tho devil 

receives concrete and explicit proof from God that 

"whenever he battles with God, he can never defeat Him" 

' " \ \ :> .l/ I \ 
( OTt TOV 8EOV no OUK EV1 nOTE 

Furthermore, God allows martyrdom as a means of 

spreading the Gospel. Chrysostom ascertains that the 

very manner of St. Ignatius' death in the Colosseum was 

to prove that Christ is Risen and Lord. 7 In the first 



instance, St. Ignatius suffered his martyrdom in the 

theater as a. spectacle in front of a huge audience, for 

the explicit purpose of publicffly raising the flag of 

victory against the devil. In the second instance, 

his very death will hopefully inspire the spectators to 

be jealous of his struggles and imitate him when the 

t . t . 8 oppor un1 y ar1ses. Since his death has a multiple 

purpose, St. Ignatius dies not only nobly but also with 

pleasure. 
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Christ, says Chrysostom, proves His strength and the 

devil 1 s impotence through the noble deaths of the martyrs. 

Christ Himself gave courage and assurance to his disciples 

of His power when He said, "Heaven and earth will pass 

away, but my words will not pass away" ( MT 24:35 ). 9 

Christ's cohtinuous presence with the martyrs is 

also evident as he instructs and encourages them at their 

moment of death. St. Babylas is an example of this. 

In Chrysostom 1 s homily De S. Contra Julianum Et 

Gentiles, Christ is said to have instructed St. Babylas 

and to have encouraged him to remain firm in his trials. 

Actually, St. Babylas was taught by Christ that all 

earthly things are a shadow, a dream, and that they are 

even more insignificant than these. 10 It seems that 

was on that occasion making death more bearable 

for St. Babylas by informing him that his real abode was 

in heaven. 

In the same instance, Chrysostom explains that God's 

was manifested through St. Babylas. Actually, 

God acted through St. Babylas oui of loie for mankind 
I 

( 8EOU ) by destroying the Temple of Apollo 

at the Grove of Daphne, and defeating the oracle of 



Apollo and the devil. Thus, as exemplified by St. 

Babylas, a martyr's deeds are a constant reminder of 

God's power for the present and also for the future 

t . 11 genera 

Chrysostom asserts that the promise for the great 

achievements. yielded by the martyrs was given by Christ 

to His disciples on that very last night ( before 

suffering His Passion and His Death ), in the Garden of 

Gethsemane, in saying: "Truly, truly, I say to you, he 

who believes in me will also do the works that I do; 

and greater works than these will he do because I go to 

the Father"( JN 14:12 ). 12 Chrysostom also Hays that 

through the ,martyrs Christ demonstrates tho tru Lh of 

Christianity, because no pagan cult leader with all 

manners of wizardry and magic at his disposal, can 

people either think or dare say that he is God 

or utters such words as the martyrs utter about Christ. 13 

In the last analysis, it is said that Christ generates 

the miracles; and to "Him belongs the glory together with 

the Father and the All-Holy Spirit, now and always and 
\ ) \ - I \ 

unto the ages of ages" ( Ken t.:nt rr<Wt -rov 8auu<HoTrotov 
\' I t.1 .J - <.. I . \ _ \ \ 

XptOTOV OTt CI.UTW n ouv TW ITaTpt KCI.l . 
I I _ \" .) \ \ , \ ,_ 

TW 7TCI.VCI.ytw VUV KCI.t CI.E:t, KCI.t E:tS TOUS Cl.tWVCI.S 
(. 

r> I 
TWV t.t.u\!WV 

The above point is personally witnessed to by all 

of Christ's martyrs and is particularly demonstrated by 

St. Pelagia. In the De S. Pelagia Virgine Et Martyre 

Homilia, I , Chrysostom explains that God gave her the 
N 

:;. :> 
- ..> ' 
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strength to surpass human nature ( OUK nv -rauTa a.vepwnt vns 
I \\ \ I ,1 c. 

TO yap 1TAE:OV E:tOnV£YK£V n TOU - c; - ) 15 8£ou ponn • 

St. required this strength, since she committed 



suicide ( a horrible method of death ) in order to 

safeguard her chastity from the Roman soldiers. This 

frightening decision to die was taken only with the help 

of Christ. She was not alone in her action, since 
_, 16 

Christ was her at the moment of her martyrdom. 

The Lord, says Chrysostom, was her companion, who 

touched her heart, gave courage to her soul and chased 

away all fear. 17 However, she did receive aid in her 

moment of crisis because she made herself worthy of it 

18 beforehand by living a life in Christ. Furthermore, 

it was God who blinded the hearts of the soldiers so 

that they could not understand the deception19 used by 

St. Pelagia for momentarily escaping from their clutches 

and ultimately executing her plan ( i.e. committing 

suicide ). 20 In the end, the soldiers left humiliated, 

embarrassed21 , and defeated because they learned that it 

is impossible for them to defeat God and His Saints. 22 
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God shows great mercy to His martyrs, as evident w:Lth 

the expedient death of St. Pelagia. He put an end to 

St. Pelagia's distress and immediately commanded her soul 

to be separated from her body. He knew that she struggled 

enough, 23 and therefore, granted her relief through 

death. In other words, death did not come from any 

( ') \ -
other cause except from God's command ou yap Tns 

I -I 'I T) \-
TOU 0 8avaTOS nv, aAAa Tns TOU 8£0U 

npooTayns ). 24 

As with this virgin martyr, so with all martyrs 

personally honours them with His presence at their 

death. Chrysostom makes a comparison between Christ and 

a wealthy master who comes without embarrassment to the 

grave of a deceased, loyal servant of His in order to 
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honour him. He says that just as this master pays 

honour to the memory of his servant, so Christ without 

embarrassment and to a greater degree, honours His martyrs 

with His presence at their death. 25 

Chrysostom also explains that it is God who gives 

His martyrs their just rewards. He discusses this in 

the homily In Juvent$um Et Maximirlum Martyres. Here it 
I/ 

is said that the martyrs .accept· their crowns neither 

on account of their own decision, nor as a result of any 

compensation for criminal acts inflicted upon them. The 

devil 1 s constant attempt to wither their crowns is to no 

avail, since these crowns are given by the unbiased 
·1 I 6 

judgement of God ( &oEKaOTOU Kptosws ). 2 God is a fair 

Judge because "nothing es.capes His sleepless eye" 
,, • \ ' .I > \ ) 2 7 
£Aa8E OE TOV . 

) 

( OUK 

A similar discussion .also arises in the ho:nily In S. 

Barlaamum Martyrem, where Chrysostom mentions that Christ 

is the Person who entraps the wise in their traps and 

renders useless the devil 1 s evil plan to discredit and 

murder the martyrs. In fact, Christ turns the persecutions 

and manifold villanies of the devil into greater and 

unaccustomed glory for the martyrs. In the light of 

Christ's interaction with the martyrs, the enemy leaves 

defeated and the athletes of piety achieve an even more 

l . . t 28 g OrlOUS VlC ory. 

Christ rewards the martyrs because He is their 

debtor ( ). 29 If, says Chrysostom, He grants 

eternal life to all those who wish to follow Him ( Rom. 

3:23 ) in spite of tho:Lr abounding HinfulnEwn,30 un-

doubtedly He will give greater things to the martyrs to 

whom He owes eternal life. Furthermore, if the crucified 



Christ spills His blood even for those who hate Him, 

He will do much more for those who spilled 

blood for HJ.·m. 31 L'k · 'f C · t 1 J. ewJ.se, J. hr1s oves and dies for 

those who avoid Him,much more readily will He receive 

the martyrs who love Him with infinite and 

honour. 32 Chrysostom quotes Christ on this point saying, 

"Greater love has no man than this, that he may lay down 

his life for his friends" ( JN 15:13 ), 33 - a statement 

which is also applinable to the martyrs who imitate 

Christ's death. At the same time, Chrysostom also 

affirms that it is God the Father who gives innumerable 
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goods to those: who toil for His Christ. The Father, being 

generous and a lover of mankind,. is also the Debtor 

( 
) I 
o<!>E t A£ TTJ s ) of the martyrs. 34 It is both, then, the 

Father and Christ who are Debtors to the martyrs and in 

view of all the discussion of Chrysostom,we may conclude 

that the rewards are given from the: Father; through the 
.·;. 

Son, in the Spirit, because of Christ. 

For Chrysostom, howeverj Christ is not only He 

who grants the rewards• but also He who grants the actual 

contests. The reason, he says; that martyrs multiply 

daily, is to be seen in Christ's indwelling in the souls 

35 of the martyrsi From that position He aids them to 

achieve their great deeds not by wizardry, but by a divine 

power, and His final aim is the martyrs' salvation. 36 

In the Homilia I , Chrysostom 

explicitly states that Christ is the of the 

contests of martydom, and in this case of a 

fearful contest between men and demons. 37 Referring to 

the mother of the Maccabees, he states: 

When you see a woman ( i.e. the Maccabees' 



mother ) who is frightened, elderly, one which 
carries a cane, to come to the contest and to 
dissolve ( i.e. defeat ) the madness of the 
tyriant, to defeat the bodiless powers, to 
easily defeat the devil and to slap him in the 
face with great power, marvel at the grace of 
the organizer of these contests and feel amaze­
ment for the power of Christ. 38 

Particularly interesting hereis Chrysostom 1 s way 

of linking Christ with an Old Testament martyrdom. His 

governing thought is that Christ is the author of the Old 

Covenant and New Covenant. He says, therefore, that 

the Maccabees received their·wounds for the sake of 

Christ, who is the author and end of the Law and not for 

the sake of the Law itself or the letter of the Law. 

And he also argues that even if there was truth in the 

remarks of those who believe that they died for the Law, 

this only proves that Christ is the Giver of the Law.39 

St. Paul is quoted on this saying: 

I want you to know, brethren, that our fathers 
were all under the cloud, and all passed through 
the sea, and all were baptized into Moses in the 
cloud and.in the sea, and all ate the same 
supernatural food and all drank the same 
supernatural drink. For they drank from the 
supernatural Rock which followed them and the 
rock was Christ. 40 

Chrysostom 1 s important remarks on this point is 

the following: 

As even before the sun appears for the day, tho 
morning looks good because the light of the oun 1 o 
rays enlightens the earth even from afar, even 

the rays appear. The same occurred 
then (with the Maccabees). Before the Sun of 
Righteousness came, the timidity of darkness was 
dissolved, even before appeared in the 

because He was close and touched things 
even more. 41 

The Maccabee family then, demonstrates for Chrysostom 

that the martyrs of the Old Testament are even more 

brilliant than·the martyrs of the New Testament, because 

the doors of death and Hades are not yet opened by 
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Christ. In the days before in Incarnation, sin reigned, 

curse blossomed, the fortifications of the devil were 

still strong, and the read of this virtue ( i.e. mar­

tyrd6m ) was not yet walked upon .atid.yet, 

believers did die for Christ with great readiness and 

( 
) \ \ , - \ - >I 

courage Eyw yap TOOOUTOV OU TWV aAAWV 
I , I I c1 \ \ I 

KaTaA£Y£tV auTo0s uapTUpwv, OTt 8n Kat AaurrpoTipous 
.. · 

I ) 1 I \ > I (./ , 1 
TOUTOUS £tVat TOT£ nywVtOaVTO, OT£ OU8£rrw 
'3' c. \ ....., I H c • c -
naav at XaAKat KAa08£tOat ITUAat, OUT£ 0 UOXAOS 0 Ot8npous 

/ cl '' c t I ' I \ ( 
rr£ptatp£8£ts, OTt £Tt n auapTta £KpaT£t, Kat n KaTapa 
>I t - I ' I I \ 
nv8£t, Kat TOU 8taSOAOU n aKpOITOAlS OUV£tOTnK£t, Kat 
, I ; )/ _ I , - t c \ 42 
aTptSns nv £Tt Tns TotauTns ap£Tns n o8os ). 

'I./ In addition to the above, Chrysos
1
owm ¢i tes Jeremiah 
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38: 31-32 which in his op1n1on readily explains that one and 

the same Christ is the Lawgiver of both Testaments,43 and 

he also makes a general reference to St. Paul's Epistles 

to the Galatians, and Hebrews which deal with 

Christ's the Old Testament.44 

In view of the above, an important question arises; 

if Christ is sovereigri Lord in Salvation History, why 

does Cl:"od allow idolatry and heresy to combat the Church? 

Chrysostom answers this question in the·.homily In S .• 

Eustathium Antiochenum, saying• that God allows heresy 

and idolatry to combat the Church in order to 

their weakness, and how easily they destroy themselves, 

and also to make man realize the great power of the 

Christian faith when he fights • for it, and how it 

spreads even when the believer is persecuted.45 In the 

end of the day, God the angels of Satan to 
Q 

combat His servants in order to prove His power and to 

show the resiliency of the Christian faith.4 6 



Further examination of the above homily shows that 

St. Eustathius and the Twelve Apostles of Christ are 

prototypes of those martyrs who demonstrate the power of 

Truth and the weakness of Heresy.47 Since the above 

demonstrate the power of the Christian faith, their 

souls and bodies are made worthy of greater grace and 

blessings through the punishments and wounds inflicted on 

them. The enemies are defeated by the pitiful and by the 

wretched, because they are not battling simply with 

people, but with God who resides within them. Hence, the 
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ones who battle with God are quickly defeated and punished 

for whatever treachery they attempt against His 

·The above theme is also discussed in the De 

Laudibus S. Pauli Apostoli, Homil. IV which explains that 

Christ chooses the weak to carry out His will in order to 

demonstrate the great power that God gives thorn. 

According to Chrysostom, this is the case because 
I 

Christ's followers are disciples ( ), poor 

I ( ) - ) ( TI£VnT£S ), common people totwTat , hungry ( 
c. 

), humble and also descendants from humble 

families ( ). 49 The wicked demon 

expects to subdue these humble athletes with greater 

punishments. However, God who is a lover of man, 

allows the devil to punish the martyrs, in order to revAal. 

his madness ( i.e. wickedness and evil ) more clearly, 

and to weave brighter crowns for the martyrs.5° Job is 

such an example where God allows the devil to inflict 

greater evil on him, for· the purpose of making him extremely 

glorious. 51 

Chrysostom suggests that if Christ is present where 

two or three are gathered. in His Name, His presence is 



felt all the more among those who are not only gathered 

in His Name, but also suffer for His Name. 52 St. 

Meletius is mentioned as an example of a martyr who 

greatly felt the presence of Christ. Christ's presence 

was felt by St. Meletius, because Chri$t invited him to 

the future life, where he was enlisted within the 

multitude of angels. 53 In the end o£ the diy, it is God 
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who grants the contest, and crowns and praises the martyr.54 

God is not the author of the offences. However, 

even out of the wickedness of the offences, He works 

good for the martyrs. According to Chrysostom, it is 

never God's wish that offences should arise. Concerning 

above, he quotes Christ as saying: "Grant to them 

that they be one" ( JN 17:21 ). 55 Since offences arise, 

they are of no real harm to the martyrs. They areactually 

a benefit. In other words, the persecutors unwillingly 

benefit the martyrs by hurrying them towards death. 

Although the persecutors benefit the martyrs, they are 

not to this by God.5 6 

Furthermore, Chrysostom states that Christ proves 
J \ I 

the excellence of the Christian doctrine auTo TEKUnPlOV 
- - -;- \ I 

TOU OWOUOatOV ElVal TO ooyua ) through His death and 

the martyrs' deaths. 57 He says that after Christ's death 

greater and brighter things take place ( i.e. martyrdoms 

so that man can learn that the crucified Christ is not a 

mere man, but also the Son the God. Before the Cross, 

Peter cannot bear the mere threat of a porter. After 

the Cross, Peter and his followers travel around the 

ecumene for the purpose of preaching the Gospel. Martyrs 

are proof of the Resurrection; for after the Cross, 

thousands prefer to die rRther than to pronounce what 



Peter said to the porter. 58 In conclusion, Chrysostom 

mentions that the devil and his angels are not afraid 

of the Cross Eer Many people are crucified on the 

cross, and yet, the demonic powers are afraid of Christ 

who is crucified and risen.59 

Prior to His death, Christ prophecied about the 

days of Christian martyrdom in order to prepare men to 

meet martyrdom's challenges. Chrysostom gives three 

reasons why Christ acts in this fashion. 

The first reason is his desire to prove that Christ 

is not an imposter. He quotes Christ saying: ··"Brother 

will deliver up brother to death, and father his child 

and children will rise against parents and put them to 

MT 10:21 ), and also: 11 And now I have told you 
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before it takes place, so that when it does take place, 

you may JN 14:29 ). 6° Chrysostom also refers to 

D9. vid who says something similar: "And they sacrificon 

their sons and their daughters to devils" ( Ps. 105:3? )01 

The second reason given is that Christ wants to 

show His power which can make even death beneficial. In 

the light of this, Chrysostom says that others would 

follow Christ without fear. He also mentions that this 

reason can be used against Christ by His enemies. They 

are noted to claim that if Christ knows about the 

occurrences of the persecutions, then He can prevent them 

from occurring ( since He is God's Son ). Nevertheless, 

Chrysostom states that Christ allows them to occur 
(,;J, 

in order to weavo more erowno for tho rnnd.,y r:1. 

To prevent the previous problem, he gives yet a third 

reason why Christ prophecizes in this manner. 

The third reason given by Chrysostom is that Christ 



tries to make martyrdom more bearable for the martyrs by 

informing them about its details. Whatever evils that 

are unexpected, appear fearful and unbearable. However, 

the ones that are studied beforehand, appear lighter 

and are confronted much easier. 63 

95 
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6 • The devil 1 s role in 

The devil, in his continuous war against Christianity, 

is for Chrysostom the chief architect behind all of the 

nefarious persecutions and plots to punish, tempt, and 

torment the martyrs of Christ. In the following 

discussion, we shall examine the various methods of 

torture that he uses against the martyrs, in an attempt 

to deprive them of the crown of martyrdom. 

is first of all important to examine Chrysostom 1 s 
! 

understanding of the word 'satan' ( or devil ) before 

proceeding with our discussion. According to him, the 

etymology of the word Satan is from the Hobrew word 

which means 1 our enemy'. His organs and tho men 

1 which serve him are called his angels. 

Once having said this, it is clearly evident in 

the homily De Sancta Thecla Martyre, that satan was the 

cause of the temptations and punishments that confronted 

St. Thecla. It was he, the infernal suitor and horse-
- I c. I I <. 

like prostitute ( Tn y£vVala lTITIOTiopvos KaTOTilV o 
L '-

\ 
••• ) who assaulted St. Thecla with pleasure-

/ ' I able thoughts ( ¢t>.noovlas £VVOlas ), and tried to rlopr:ivo 

her of the state of virginity. He torrnon Lod ber w:.l Lh 

pleasures ( ) in a way similar to that of 

fierce executioners ravishing the body. She battled with 
\ 

her thoughts ( ) as other martyrs did with 

the beasts. However, St. Thecla maintained her stead-

fast faith in God and turned to Christ who is omni­

present ( TiaOl TiavTaxou ) and shouted in accordance -vri th 

the psalm, "0 Lord my God, in thee do I put my trust. 

Save from all of them that pursue me, and deliver 



me ••• " ( Ps. 7:2 or 7:1 ). 2 

Further evidence showing that the devil is behind 

the martyrs' suffering is found in the homily In S. 

Ignatium Martyrem. 3 In this instance, the devil exiled 

Bishop Ignatius of Antioch from his diocese in order to 

destroy the Church of Antioch and scatter the Christians. 

He desired to deprive St. Ignatius of every friendly 

and familiar face during his time of distress, and hoped 

to make him ill by the long journey to his martyrdom in 

Rome. Despite the devil 1 s machinations, St. Ignatius 

became stronger since Christ accompanied him on the road 
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to martyrdom. 4 The people along the journey to the 91
i te 

of his martyrdom benefited by seeing him, and the Saint 

in turn received blessings and courage from tho poopLo. 5 

St. John again speaks on the devil 1 u rolu in martyr-

dom in the homily De S. Babyla, Contra Julianum Et 

Gentiles. He refers to St. Paul who is quoted saying 

that unlike other religions, Christianity is 

by the devil before it becomes well rooted and established. 

For our wrestling is not against flesh and 
blood, but against the principalities, against 
the powers, against the world-rulers of this 
darkness, against spiritual hosts of wickedness 
in the heavenly places ( Eph. 6:12 ). 6 

According to St. John Chrysostom, the devil did not 

alJ0w the spark of the Christian faith ( 

- I ) Tns TilOTsws to strengthen itself, before he poured 

upon it the rivers.and abysses from all directions 
\ \ )I I ) 7 

( TIOTapot Kat aSuooot navTo8sv snsppsov ). Neverthe-

less, these adverse attacks on the spark of the Christian 

faith did not extinguish it, but made it bigger and 
) \\I I \ I 

brighter ( aAAa Kat pstsWV ysvopsvos Kat ¢atopoTspos ), 

and caused it to spread everywhere with speed. 8 



This was the case because the martyrs who defended it, 

imitated Christ's death. 

Christianity, therefore, destroys and engulfs its 

enemies, and at the same time, it streng;thens its own 

' J :> I people who are simple and obscure ( EUTE;\wv Kal ), 
t/ 

and elevates them to an immense / ineffable height ( uwos 
,, ,, 9 

alpwv ). It was Fishermen ( i.e. the Apostles ) 

who became model Christians, demonstrating the strength 

of Christianity and the weakness of the devil; they 

achieved great 

' c I Ta pnJJaTa ) or 

)I 
things not bec·ause of their words ( OUTE 

'JI \ I 
the miracles ( oUT£ Ta ) they 

or their state of madness and delirium 
\ ,, ,. \ , ' I \ I 

( ns auTous Kal rrapano:wN), best 
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because they imitated Christ's death, and allowed Christ's 
' \ - _, _, \ 

power to operate within them ( a;\f.a Tns ElS auTous 

> ' I - - 10 e:ve:pyous TOU XplOTOU ). Because they were 

imbued with Christ's power, these simple fishermen were 

able to defeat the devil, and to present the world 

with a Kerygma which thrives until 

St. John explains therefore, that Christianity 
I 

.martyrs are slaughtered ( 
I 

burned ( ), thrown over the cliffs ( 
I I 

), drowned ( and delivered 

to the beasts ( Bnp{ols ) by the devil. 12 

The martyrs trample over coals like mud, and they 

consider the vast treacherous oceans, which sometimes 

become their graves, as peaceful harbours. A.ccording to 

St. John, martyrs run into a sword as if it were a dfuadem 

· and crown, ·thus proving that they aan endure death 

and any means of punishment which is rendered by satan. 13 

They do this not only nobly, but also with pleasure and 



( ) c - \' I - ) .14 great readiness noovns Kal TIOAAns 

An excellent example of this is St. Lucian against 

whom the cunning devil unsuccessfully utilized many 

methods of punishment, in the hope of subduing his faith. 

The devil saw that the martyr escaped his persecutions 

as Chrysostom describes in the following: 

Neither the furnace that he ( i.e. the devil ) 
ignited, nor the pit that he dug, nor the wheel 
( of torture ) which h¢ prepared, nor when he 
tied the Saint ( i.e. Lucian ) upon a tree, nor 
when he threw him to the gallows and to the 
beasts, could defeat the martyr's philosophy. 15 

Not discouraged by his failure, the devil once again 

retaliated against St. Lucian and used hunger ( ) .. 
as his main weapon. St. Lucian was deprived of all food 

except for the meats which were offered as sacrifices 

to the pagan deities, which he had to eat or starve to 

death. Furthermore, Chrysostom refers to hunger as the 

worst, most severe, ferocious, and unbearable type of 

all punishments, whic4 the devil used to torture St. 
I 

Lucian in the hope of defeating his mind ( 61aV01as ) 
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and persuading him to deny Christ. 16 Chrysostorn describos 

the great pain which hunger can cause, in his interpretation 

of Lamentations 4:10: "The harids of the pitiful women 

have sodden their own children. They were meat in the 

destruction of the daughter of my people."17 It is noted 

in the quotation that women ate their children 

because hunger defeated both their nature and their free 
t I ' 1 c \ - \' ) 

will ( Kal ¢uoews £KpaTnoev o 6£ ou 
1 I , \ \ - I 18 

¢uoews aAAa Kal Tns npoalpEO£ws ). However, 

hunger could not defeat this noble Saint, for the fear 

of Goct rapided ln him, and as St. John says, nothing 

exists with sufficient power capable of defeating nature 

and the will, except the fear of God. St. Lucian's 



great fear.of God was shown in the strength of his will 

over naturei 19 Satan, in his failure to make St. Lucian 

eat the sacrificial meats, realized that he could not 

diminish St. Lucian 1 s faith by hunger nor conquer ·.J his 

' i 20 courage ( ), because his fear of God made him 
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all the more adamant and joyful. and comforted him for the 

Suffering which he endured for the sake of his faith. 21 

Regardless of the hunger which raged inside him, the 

fear of God gave him the strength to resist all the 

temptations of the devil. 22 Chrysostom points out that 
I C \ \ 

St. Lucian saw the table ( Kat 

) 23 of sacrificial meats as disgusting and cursed, 

because he remembered the other table, the fearful and 
( ' I 

complete table of the Spirit ( Kat ITv£uuaTos 

), 24 which gave him courage to endure. 

Chrysostom also points out that St. Lucian adhered to 

Christ's own words, in his choice not to partake of the 

sacrificial meats: 

It is written that man shall not live by bread 
alone, but by every word that proceedeth out 
of the mouth of-God ( MT 4;4 ). 25 

Furthermore, Lucian received additional courage to re-

fraim from eating the sacrificial meats as he envisioned 

the Three Youths who confronted similar circumstances. 

Lucian and the Youths demonstrated the same philosophy 
I 

( ) of piety, which, as Chrysostom states, is 

praised even up till now. 26 According to St. John, if the 

Three Youths demons.trated great faith before Christ's 

Incarnation,. there would be no excuse to any Christian 

for not showing greater faith after Ghrist's Resurrection. 27 

The case of St. Lucian perfectly demonstrates this point. 

When the civil authorities, who worshipped the pagan 



deities, questioned him whether he was a Christian, 

h . . ll ff; t. / ( " \ lS unequ2voca y a lrma lve respony'e AP1.'0Ttavos 
, c. \ I \ 

) decisively hit the devil ( EVl TOUTW, Kal ¢lAW 
, j . L 

_c:. - I \ / \ 
TW TOU OtaSOAOU rrAnTTWV TnV KE¢aAnV, Kat OUVEXn 

{... 

\ > I \ I J - I 28 
Kal EITaAAnAa Ta aUTW rrapEXWV ). Lucian 

(,. 

I 
possessed faith ( rrtOTEws ) and a soul that loved God 

.I -
( ¢1A08EOU wuxns ), which enabled him to survive this 

contest, 29 and to keep constantly in mind that his true 

country was the heavenly Jerusalem and that his fellow 

citizens were the Saints. 30 

Additional information concerning the devil 1 s 

role in martyrdom is also found in the homily In S •. 

Romanum Martyrem I. Here, St. John calls the devil 
- I > \ \ Jl 

the wicked beast { KaKoupyov EOTt TO 8nptov ) who 

always contrives against man's salvation. In ·examining 

St. Romanus 1 martyrdom, St. John writes that the devil 

deca:e_itated St. Romanus 1 tongue hoping to retar.d the 

Kerygma's progress. He says that by examining the 
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purpose for this act, God's love towards man, the martyr's 

patience, and the devil 1 s craftiness and evil all become 

clear.32 Learning about God's love enables man to thank 

the Lord and learn about the martyr's patience. In 

recognizing the devil 1 s wickedness, man avoids the 

and learns to despise him more, and is enabled to defeat 

him easier. 34 According to St. John, it is important to 

realize the devil's craftiness and deceit since: 

The danger is neither for freedom, nor country, 
nor money, nor for the present life; but the 
enemy tried to deprive man of the heavenly 
Jerusalem, the free city, and its and 
eternal life, and confession to Christ. Tho 
enemy compelled man to sacrifice his soul 
upon the altars, to deny the Lord and to subject 
himself to the dominion of the demons and to 
worship the underminers and enemies of our 



salvation, the false gods. This was harsher and 
more unbearable than. innumerable. deaths and from 
every torment for the Christ-loving souls. 35 
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St. Romanus preached against the devil by gathering 

together people who were overcome with fear, had lost 

their faith, and had betrayed their salvation. He gave 

them courage and prepared them to confront the enemy. 

he corrected those who strayed away from the 

truth and protected them with prayers ( EDxais ), praises, 

and likewise, he also strengthened everyone who 

remained firm in his faith, 36 and philosopfuized much for 

the present and futu.re things. Chrysostom says that 

St. Romanus demonstrated the brevity of the present 

things and the eternity of the future ones, 37 by 11 setting 

against the toils the rewards, against the jails the 

crowns, against the pain the trophies, or teaching what 

exactly the present and future life are, or what the 

difference which exists. between them, is or even how 
) \ \ .I ' )/ 

suddenly men can die" ( aVTtTtBEts Kat rrovots Ta ErraAOa, 
_ I \ I - ) I I -

Tats Saoavots Tous Tats aAyn8oot Ta SpaBEta, 
,/ \ \ c: _ 1 \ I , I ,. 

8t8aOKWV TtS UEV n rrapouoa TlS 8£ n UEAAouoa, Kat 
I c: I \ I '. t1 I , 

ITOOOV EKaTEpas TO Kat OTt rraVTWS arro8aVEtV 
., I 38 
avayKn ). 

St. Roman us' preaching vreakened the devil' s in-

fluence over the Christians who gathered to listen to 

the Gospel. He strengthened and exhorted these Christians 

towards martyrdom, and alleviated their fear of death 

by simply stating that, even if man did not end his 

life through martyrdom, the physical law of nature 

/ .would eventually compel}/ him to 11 come out of" 

( )39 his body. In this light, Chrysostom 

describes St. Romanus as a brilliant army general who 



instilled courage into the Christians' souls, and 

transformed them from meek deerp into strong lions that 
" 

demonstrated great power against the devil. He also 

organized Christ's infantry ( i.e. the Christians ) 

and established peace among its members. He turned the 
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shame which befell him and the machinations of the demons, 

against the head of the. devil himself, 40 for through 

preaching he clearly disclosed that the Christians were 

no longer afraid of him, but rather laughed at the devil 

and allowed him to fight them.4l Through this preaching, 

the devil realized that whatever punishments he in­

flicted upon God's people, their noble readiness to 

follow Christ became strengthened, more powerful, 
l \I >>I _ 

greater, and warmer ( ou yap ouK EVEKOWE Twv 
I \ I ) \l/ I \. 

TilOTEUKOTWV TnV Tip08UWlaV, aAAa ETIETElVE TIA€0V, Kal 
1 \ I , \ :> I 42 

Kal 8EpwoT€pav auTnv ). To this effect, 

Chrysostom states: 

They ( the martyrs ) trampled over the coals 
laid out by the devil as if they were roses. 
They threw themselves into the fire as if it was 

water. The Evil One tore their sides 
asunder and created deep gullies in their flesh 
which ovet'rlowed with streamlets of blood; how-

\.---

ever, the martyrs were proud of this to such an 
extent that it appeared as if people were showering 
them with gold from all directions. The holy 
martyrs were thrown to the gallows and were 
cast into the vast sea; nevertheless, they 
considered this as a means of elevation to 
heaven. Such was the great joy and satisfaction 

they felt. 43 

In the same instance, St. John continues his explanation 

of the great benefit the martyrs received from their 

punishments. In his efforts tottplain the previous, he 

describes the martyrs as following a holy procession 

towards their martyrdoms, which in turn were likened to 

blossoming gardens of roses filled with streams of 

The devil acknowledged the futillty of :a,. 
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Romanus, for this was exactly what the martyr desired. 

The devil also knew that others would follow St. Romanus, 

since his death was not really death. It was the 

beginning of a life which had no end. He realized that 

Christians desired to endure great hardships and death 

for Christ's sake, so they could enter into the future 

life and dwell with their Lord.45 He understood the 

martyr's death as an instrument to elevate the Christians' 
I 

state of mind ( ) and to grant them greater 

readiness. ( ) for imitating Christ's death.46 

Instead of executing St. Romanus, the devil 
i-\ 

his tongue. However Romanus 1 physical loss of speech 

was not a hindrance towards teaching others about the 

Kerygma and the benefits of imitating Christ's death. 

Chrysostom says that the devil was still defeated by 

the spiritual tongue and voice of grace which flew from 
) ) c \ - \ 

inside St. Romanus' mouth ( aAA n UEV Tns oapKos 
:J I -

yAwTTa, 

- I 47 TOU lOU ) • The martyr's disciples received a 

teaching which was more spiritual because they did not 

hear a human voice as before; but they heard a divine and 

spiritual voice, one more famous than their own.48 

The victory of God and His martyr over the devil was 

so splendid, that angels gathered from heaven and·: 

men assembled on earth, all wanting to hear a mouth 

speaking without a tongue. 49 

According to Chrysostom, God promised that He 

would turn all of the evil against the devil and grant 

His salvation, as illustrated by the aHsistanco 

50 He gave to Romanus. The detil chased man out of parudiuo 

while God opened the heavens again for man to re-enter. 



Likewise, the devil deprived St. Romanus .of his dominion 

on earth, while Almighty God gave him the Kingdom of the 

heavens, and elevated his human nature to His Throne. 51 

God 1 s benevolence granted St. Romanus greater goods 

\h that what the devil tried to deprive him of. Through 

the martyrdom of St. Romanus, God demonstrated that the 

devil should not be feared at a11. 52 

Even if God did not grant the spiritual voice to 

Romanus, Chrysostom states that the very act of cutting 

the Saint's tongue proved the Faith's effectiveness and 

the devil 1 s weakness. 53 Even though Romanus 1 voice 

died, yet it was resurrected at the very same moment. 

This resurrection was even greater that the resurrection 

of the bodies. In the latter, the flesh remained, since 

only the union between soul, and body was dissolved. 

However, in the former, the organ of speech was totally 

destroyed, arid wasimmediately restored to a more 

brilliant pegree by God. 54 Concerning God's activity 

in the forementioned, Chrysostom quotes the Psalmist 

saying: 

0 Lord, our Lord, how excellent is thy name in 
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all the earth! Who hast set thy glory upon the 
heavens. Out of the mouths of babes and sucklings 
hast thou established strength, because of thine 
adversaries, that thou mightest still the enemy 
and the avenger. When I consider thy heavens, 
the works of thy fingers, the moon and stars 
,;hich thou hast ordained ( Ps 8:1-3 ) • 55 · 

In David's era, it was out of the mouths of babes that 

great wisd'om emerged; but now, great wisdom came from 

those tongues. 55a Chrysostom mentions that similar 

examples of the devil 1s defeat by Christ in the Old 

Testament served as preparations to aid man accept 

Christ's miracles after His Incarnation. To demonstrate 

such an example, he makes a contrast between the rod of 
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Aaron and tongue. He says that blossomed 

from the rod of Aaron because a priest was shamed. 

Likewise, something blossomed from St. Romanus' mouth 

since Jesus, the Great High Priest was blasphemed. 

Aaron's rod yielded a natural crop, while a spiritual 

crop grew from the mouth o:f St. Romanus, which opened 

the road to heaven for him. 56 

After having said this, Chrysostom remarks that 

demons assisted the persecutors to execute their evil 

plots against Christ's martyrs. In this manner, the 

demohs attempt to battle against the Church, thinking 

that the scope of power of the One who was crucified is 

only enclosed within the Church's walls. However, 

Chrys'ostom explains that this belief is false, because 

Christ's boundaries are the furthest ends of the ecumene 

( Tfis ). 57 God's essence is limit-

less, and the Lord is invisible and does not have 
> I \ -form according to human terms ( anEptypanTOV TO 8Etov, 

\\, - «cl I c- , I 
yap o opaTat; a8EwpnTos 

I l \·> I - > I \ \ > I 
yap EOTl KUl aVEt8EOS TD OUOla, KaTa 8E TO av8pWHlVOV 

1,: .. 

I \ c - ) 58 Kat opaTat • The devil is no match for God 

as pr6ven by Chrysostom in the following: 

The devil stands outside of the Church because 
he does not dare to enter this holy fold. 
Wherever there is the flock of Christ, the 
( i.e. the devil ) never appears. Instead, he 
is afraid of the Shepherd ( Christ ) and stands 
outside of it. 59 

The devil 1 s inability to harm Christ's flock is 

also evident in the homily In S. Julianum Martyrem. 

The devil could not defeat St. Julian by the usual 

methods of torture that he employed against other 

martyrs; so he had to resort to a new method of 

execution. He placed St. Julian in a bag of serpents 



and cast him into the vast sea. This martyr's combat 

with the devil and death was contrasted with that of 

the Prophet Daniel. Chrysostom states that Daniel was 

enclosed in a pit and covered with stones by the Baby­

lonians, while Julian was placed in the small, compact 

space of a bag. Daniel emerged from the pit with the 

lions, while St. Julian's soul ascended from the sack 

of serpents to hsaven; and both of them were marvelled 
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at by the angels. On the one hand, Daniel defeated the 

physical lion; while on the other hand, St. Julian defeated 

' 60 a noetic ( vonToV) lion ( i.e •. satan ). In reference 

to the above, Chrysostom refers to I Peter 5:8 as proof 

text which states: 

Be sober, be watchful; your adversary the devil, 
as a roaring lion, walketh about seeking 
whom he may devour. 61 

St. Julian was not devoured by the lion ( i.e. satan), 

since he removed from himself the pOison 6f sin. 62 

I 
The demons persecuted ( OlWKOUOl ) the martyrs, 

i 
while the devil, the most stern of all ( xaAEITWTEpos ) 

63 c I persecutors, hunted ( EAaUVEl ) them. To illustrate 

this point; Chrysostom explains that the devil caught 

the martyrs and placed them in hot cauldrons, while 

others he put in hot pans which were hotter than fire 
\ \ , I > I - ,, i 

( Tous o£ Els AESfJTas EVESaA£ Tou rrupos o¢oopoT£pos 
I sEOVTas ). Furthermore; some martyrs had their sides 

torn by him; some he drowned in the vast sea* while 

others he to the beasts. In addition, the 

devil tortured manjy. :,ma:r-tyrs, in :the furnace, and some 

he broke their and othefs he lacerated severely, 

and yet others he deposited on hot coals while sparks 

jumped into their wounds. 64 Nevertheless, every martyr 



triumphed over these and other methods of torture, while 

they also gave to Christians encountering 

similar punishments in the future. 65 

The crafty devil also punished the martyrs with 

methods unknown to them so as to defeat their state of 

mind and make them deny Christ. Chrysostom says that 

with known methods of punishment, a martyr was aware of 

what would happen to him; and therefore, he could 

prepare himself for the subsequent pain and hardship. 

·However, if he was confronted with punishment foreign 

to his knowledge, he could not cope with the feeling 

of not knowing what would happen to him. Although the 

new punishment might not be as severe when compared to 

more commonly used methods, it still became more un-

66 bearable than all other types. The· devil planned his 

battle strategy very carefully against St. Barlaam with 

the previous thing in mind, and St. Barlaam fell prey to 

satan's craftiness. Satan tried to defeat St. Barlaam 
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by commanding his agents ( i.e. the civil authorities ) 

to foree St. Barlaam to hold hot coals and incense while 

his hand rested on a pagan altar. According to 

Chrysostom, the devil thought that if Barlaam retracted 

his hand, that meant he denied Christ. If St. Barlaam 

endured the pain, he would be subjected later with 

67 punishments which ensured an easy defeat. The devil 

tested this strategy against St. Barlaam during his 

imprisonment. Within the prison however, the martyr 

spoke secretly with God and learned from Him all of tho 

devil's strategies. This the case according to 

Chrysostom, because whenever martyrs are confronted 

by the devil, Christ is also found among them, and He 



68 helps them prepare for every contest. Having said 

this, Ghrysostom on one hand points out that St. Barlaam 

withstood the pain of his torture more indifferently 

that a statue. 69 On the other hand, he felt suffering 

and pain because his body was made of flesh and bone and 

not of iron. In the last analysis, he demonstrated in 
I 

his mortal body a philosophy ( ¢lAOOo¢lav ) that the 

bodiless powers possessed. 70 

The devil 1 s inability to subdue the martyrs' 

piety is also evident in St. Drosida 1 s martyrdom. In 

reality, the devil benefited Drosida when he threw her 

in the furnace. Her mel ted flesh removed every blemi.nr1 

from her, and the more incorruptible it became by 

its duration in the fire, the higher it ascended towards 

heaven in a mbre brilliant state. While she was in the 

fire, she defeated the enemy powers with an exceptional 

manner, for her flesh frightened away the devil. 

Chrysostom writes that soon as she walked into the 

furnace, the smoke ascending from the fire filled the 

air, and is it did so, it choked all of the airborne 

7J demons, thus cleansing every evil from tho atmonphero. 

Sa tan 1 s attacks on the Church and itn mum horn wr.n·o 

obviously futile; nevertheless, he tried to overcome his 

defeat by contriving to destroy the Church internally, 

i.e. to divide and conquer it. It is suggested that he 
(\, 

caused heresies to erfupt in hope of creating enough 

factions within Christianity which would quarrel and 

destroy themselves. Chrysostom mentions that these 

internal wars are more dangerous than the threat of 

idolatry, because they easily overpower whoevor they 

tt 1 72 u ac.:t. 
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With St. Eustathius, the devil fought against him 

with the heresy of He manipulated the 

temporal authorities into exiling St. Eustathius from his 

bishopric ( in Antioch ) in the light of his orthodoxy. 

However, these authorities could never defeat Eustathius' 

wisdom. Chrysostom remarks that the same occurred with 

St. Stephen and the Jews. This interesting contrast 

was made because as much as St. Stephen was pummeled 

with rocks; he could never be robbed of his faith and 

Likewise, St. Eustathius was exiled, but his 

word could not be silenced. 74 

St. Julian also demonstrated the same strength 

in speech as St. Eustathius, for his word also could not 

be silenced by the When St. Julian was being 

pUnished, he spoke. simply by confessih9 Christ's Holy 

Name. Chrysostom mentions that his voice bore witness 
t 

to Christ ( TOU )lCXpTUplKOU C1TO)lCXTOS ) and as 

from his mouth, it pulled with it a light brighter than 

any of the sun's rays. 75 His voice jumped from his 

holy tongue, ascended into heaven, the angels saw it and 

stepped aside• the archangels marvelled at it, while 

the Cherubim and the other heavenly powers uninterruptedly 

guided it, until .it arrived at the Kingly Throne of God. 76 



d. The martyr's relics 

According to Chrysostom, the beneficial effects of 

martyrdom including the martyrs\continuing and aiding 
,.'{ 

presence in the Church, are felt after the martyrs' 
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death .through their holy relics. These relics become 

vehicles manifesting God's power and love towards man­

kind in several ways. In the first instance, they thwart 

the devil's attack upon Christians and endlessly wound. the 

devil, as they remind him of Christ's saving death and 

resurrection which were imitated by the holy martyrs.: 

In the second instance, they impart great benefits to the 

Christians who venerate them and seek the assistance of 

the martyrs to whom they belong. The benefits imparted 

include restoration of physical and mental health to the 

ill and preservation of the healthy; also men are taught 

about Christ's Gospel, are led towards virtue ( or 

excellence); are cleansed frdm the unclean spirits which 

are exorcised, and ev:en the dead may be brought back to 

life." In the last instance, the relics of the martyrs 

are used as altars for the celebration of the Divine 

Liturgy; and thus grant great benefits to the faithful 

throughout Salvation History ( i.e. both in the Old and 

New Testaments,), because they are imbued by the grace 

and power of the Holy Spirit. We may now examine the above 

points with reference to· Chrysostom's texts. 

1. Relics defeat the devil 

In the homily In S. Ignatium Martyrem, Chrysostom 

asserts that the relics of St. Ignatius demonstrate the 



112 ' \ \ - -saving economy of God ( Kat yap Kat TOUTO Tns TOU 8Eou 
I ' I 'I ,, \ C-' -

YEYOVEV OtKOVOUtaS TO naAtV aUTOV nuas ETiaVayayEtV, 
\ - I - \ I 

Kat Tats noAEat otaVEtuat TOV uapTupa ), because they 

constitute tangible evidence of the devi·l 1 s defeat. 

God's ecoRomy renders St. Ignatius' relics more brilliant 

after his death, because they become the vehicles of 

the Saint's glorification in heaven. Thus his. relics 
I 

demonstrate that he is victorious ( ) over 

the devil and his legions. 2 They also prove that St. 

Ignatius has been a noble athlete who could defeat not only 

the devil, but every opponent that might confront him,· 

and who has emerged fr.o m the course of his martyrdom 

with bri-lliant glory. In this light, St. Ignatius' 

relics have become vehicles of inspiration for the 

and also cause them to praise God who 

grants the contest for martyrdom. 3 

A similar point is brought out in the homily 

DeS. HieromartyreBabyl.a. Here, Chrysdstom stresses 

that Christians should not merely pay attention to the 

' naked ( yuuvov ) body of St. ( i.e. his relics ) 

which was deprived of its soul, but to the fact that his 

bodily remains are empowered with the grace of the Holy 

Spirit.4 For this reason, St. Babylas 1 relics are 

visible proof that he died in Christ. According to 

Chrysostom, if God grants greater power to St. Babylas' 

dead body ( i.e. relics ) during the present life, then 

He reward. him with a greater prize, i.e. eternal 

iife, during the time of crowning ( i.e. the 

Resurrection of the Dead ). 5 

St. Babylas proved that his relics were 

by the Holy Spirit when he silenced the Oracle of 



which was located at the Grove of Daphne on the 

Orontes River. St. John explains that the ruling 

Roman' Emperor of that time, Julian the Apostate, had 

claimed to have received orders from the Oracls of 

Apollo to remove St. relics from Daphne, 

because the Saint hindered the Oracle from prophesying. 

Chrysostom says that the Oracle had made this special 

demand because it felt the unconquerable power of the 

Holy Spirit within St. Babylas 1 relics. According to 

St. John's report; Julian did remove St. .Babylas 1 relics 

from the Grove of Daphne; but he neither deposited them 

into the sea, nor in. to the mountains and deserts. 6 

Instead; he had the Saint's coffin translated safely into 

the neighbouring city of Antioch. 7 This was done, 

according to Chrysostom, because the wretched Emperor 

Julian had.had mariy demonstrations of Christ's power 

through St. Babylas 1 relics, and he was really afraid 

that .if. these relics were to be destroyed, he might also 

be struck by lightning and consumed by fire like the 
8 Temple of Apollo. The destruction of Apollo's Temple 

had demonstrated for .. Chrysostom. that "it was possible to 

transfer the bones of St. Babylas out of Daphne, but 

it was impossible to totally fpom the Saint's 

hands." The devasted Templ.e became a place of w.i tness 
I I 9 

( uapTUpos ) to the power, 

which was granted. by God who had operated through the· 

martyrts relics. In the last analysis, it was.God who 

defeated Apollo's oracle and revealed the victory of 
10 St. Babylas. 

St. Babylas' relics became vehicles through which 

God demonstrated His power and His love towards man. 
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Chrysostom states that God's love to protect His people 

from the devil and his agent ( i.e. Apollo ) was evident 
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because Apollo did not encounter a dead corpsa, or mere 

relics, but a living, active, and powerful man ( St. 

Babylas ) who was stronger than him and all the demons. 11 

This be6ame even more aparent when the Emperor Julian 

executed the Temple's for his failure to summon the 

oracle to prophesy. According to St. John, such an 

event became further proof of God's power operating 

through Babylas' relics against'the pagan folly. In the 

final analysis,. the pagan priest became himsalf a witness 

to his own defeat by God and His Martyr. 12 

Furthermore, Chrysostom states that even when Babylas 

was alive, the devil was powerless before him for he 

could endure neither the sight of his shadow nor his 

clothing. When he died, the demons were so afraid of 

his coffin that they did not dare even to cast a 

13 glimpse at his holy ashes. Chrysostom suggests here 

that ever since Babylas was martyred, his relics 

have. been weapons against satan and bastions sheltering 

the faithful from satan's influence and attacks, 1 4 

because they are. an everpresent witness to the Saint's 

imitation Qf Christ's death and subsequent glory in 

heaven •. Furthermore, the demons cannot bear the sight 

of St. Babylas' relics, for'they are also visible proof 

of Christ• s. resurrection, and of St. I!abylasi dwelling 
.. ., 

with Christ in. heaven. St. Babylas has ascended 

into heaven Christ is. and is a noble soldier who 

continuously "accumulates trophies upon trophies, 

piling on top of great trophies even greater ones, and 

adding on top of miraculous trophies even more miraculous 
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onesn, 15 through his holy relics which have been inbued 

. th . . . bl d d . . l6 Wl lnVlSl e power an omlnlon. 

·Another important point which Chrysostom makes, 

refers to the specific locations where according to 

God's providence, His Saints' relics have been deposited. 

The location for the deposition of St. Babylas' relics, 

says St. John, was selected by God with the specific 

purpose to edify the people with the tr.uth and power 

of the Gospel which was clearly revealed in St. Babylas' 

achievements over the falsehood of Apollo. When Babylas' 

i relics were transferled out of Daphne in to the neighbouring 
!" 

city of Antioch, the people, says Chrysostom, who came 

to the Grove from distant lands to neo tho ,Daint1 

relics but did not find them there, learned the entire 

story of the Saint's victory over the devil, andre­

ceived much benefit, and thus God's purpose was 

accomplished. 17 

Chrysostom also notes that God's grace had St. 

Babylas 1 relics translated, so that the surrounding 

localities might be filled with their beautiful scent. 18 

I 
Such ip:' the power that the martyrs possess, when 
they alive and when they are dead and when 
they come to one place and leave it again. Their 
achievements follow one right aftor tho other 
from the beginning of their lives to tho end. And 
pay attention, he ( St. Babylas ) served God's 
laws while others transgressed them; he punished 
the one responsible for his murder as it was 
proper £or him to do so; he also showed how great 
the difference is between the priesthood and the 
emperor's rule; he suppressed all of the pomp of 
wealth, and he trampled over the haughtiness 
of life; he also instructed the emperors not to 
extend their dominion beyond the boundaries: 
that God allowed them, and showed the clerics 
how to use their dignity; he accomplished all of 
these and many more things when he lived, and 
when he departed from this life to the next, 
he rendered useless the demon's power, revealed 
the deceit of the idolaters, unveiled the foolish­
ness of the false prophecies, broke thrJ rnnnk of'· 
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the false and revealed them naked in 
in the light of their hypocrisy; he also silenced 
the one who thought he served the false prophecies, 
thus defeating him with great violence; and now 
the walls of the temple remain erect and preach 
to everyone the shame, the foolishness, and the 
weakness of the god of the idolaters as do also 
the crowns and the victory demonstrate the power 
of the martyr Babylas. The power of the saints 
is great, and fearful for the 
kings as well as for the demonic idols and for the 
chief of the demons, because only to our Lord 
Jesus belongs the kingdom, and the power, 
and the glory, together with the eternal Father 
and with the co-eternal Holy Spirit, now and 
always, and unto the ages of ages. 19 

Chrysostom discusses again the effects of the 

relics of the holy martyrs on the demons in his homily 

In SS Juventius Et Maximinum Martyres. Here, he suggests 

that the relics of martyrs are ocvisible presence of the 

martyrs themselves who have imitated Christ's death and 

entered into the glory of heaven. Therefore, the de-

capitated heads of Sts. Juventius and Maxirninu:: are rnoro 

frightening .to the devil than 

speaking. Likewise, St. John 

when they were alive and 
\ 

the Baptists'lhead was 
I 

not as fearful when it spoke, as it was when presented 

to Herod upon a The blood stained corpses of the 

martyrs, says Chrysostom, have a voice which cannot be 

heardwith.the ears, but only by the consciousness of 

their murderers. 20 

By imitating Christ's death, St. Juventius and 

St. Maximinus were raised into heaven with groaLor 
I 

' \ I 
f \_I 

glory and power. Chrysostom calls thorn pi11arn ( OTUJ.ouu ), 
I I 

), towers ( rrupyous ), luminaries/ 

stars ( ), and even bulls ( ). As 

pillars they support the Church, as towers they guide 

her, as rocks they repel every hostile attack of the 

devil and offer great peace to those in the Church, as 

luminaries, they chase away impiety's darkness, and 



finally as bulls, they strengthen soul and body to wear 

the yoke of Christ. 21 The relics, therefore, of Sts. 

Juventius and Maximinus are vehicles through which the 

heavenly glory and power of these Saints become manifest 

on earth. 

For Chrysostom; all martyrs exhibit great courage 

against satan when they are alive. However after their 

death; they exhibit even greater courage and power 

because they bear the stigmata ( or marks ) of Christ 
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(
_\\I I - -

VUV yap TOU XptOTOU ). These marks 

clearly demonstrate the martyrs' victory over the king 

of this world. Furthermore, the relics which are adorned 

with these marks, constitute tangible proof of the martyrs' 

great love for God, and as such, are also channels 

through which the heavenly .martyrs' love is transmitted 

to others. 22 In this manner, the love of God. and His 

Martyrs extinguishes the hatred and bitterness caused 

by the devil in the world. 

God's love and protection from the demons abounds 

plentifully at the martyrs' shrines. In the homily 

In S. Julianum Martyrem, Chrysostom mentions that these 

shrines are a refuge for man and sentinels against the 

devil's attacks, because they contain martyrs' relics 

which are empowered by God's grace. FurthermoTe, the 

martyrs whose relics lie in these shrines, have the 

power to exorcise demons from anyone who is possessed by 

them. Hence; Chrysostom states: 

Take someone who is possessed by a demon and by 
madness; and bring him to this holy tomb ( St. 
Juliants tomb ), there where the bones of the 
martyr are resting, and you will see him ( the 
demon ) jUmp.and leave ( out of the one possessed). 
Because it ( the tomb and the surrounding 
ground ) is like stepping on fire ( for the 
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demon); he even flees immediately from the 
threshold ( of the tomb ), and he neither dares 
to glimpse. at the relic case. And since now 
after sa much time, when it ( the martyr's 
corpse ) became. dust. and ashes, they { the demons) 
neither.dare look at the tomb nor at the naked 
bones of the saint; it becomes all that 
even then, when they saw him ( St. Julian ) 
sprinkled everywhere with bload, for his wounds 
to shine much more than the sun and its rays, 
they were startled ( or.Trightened ) and with 
their eyes dimmed, .they departed. Did you aee 
that the wounds of the martyrs were shinier 
and more marvellous than the stars of heaven, 
and that they also have greater power? 23 

In the homily Da S. Droside Martyre, Chrysostom 

remarks that demons tremble at the very dust of the. 

martyrs and avoid their tombs. Demons do not dara stand 

on the:ground which contains a martyr's reli6s, for this 

\ ' ground is unbearable· fire and heill ( TIUpos Tl vos Ken 
I > I 

KOAaOEws ) for them. By their inability to 

approach the martyrs' tombs, the demons proclaim as 

with a loud voice the power that them 

Chrysostom states in .the·.homily In Marty.res 

Egyptios. ·tha.t the martyrs· grant great safety· against 

to those who venerate their relics. It is 

said;:that relics are mediums through which the heavenly 

martyrs' power is transmitted, for the purpose of repell­

ing the invisible onslaught of the demons and the 

sensible ( ) enBmy. In this manner, the martyr 

overthrows every wickedness of the devil, and he achieves 

this with an ease comparable to a noble man who ruins 

25 children's toys. Furthermore, the martyrs' relics are 

useful not only aga.il.nst the villainy of the devil; 

but also in the face of the Lord's anger at His. people's 

sins. In this circumstance, those who have angered the 

Lord can present the relics to Him, in order to 

make H. . . • t 26 1m more compass1ona e. Tha suggestion here is 






























































































































































































































































































































































































