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Abstract

The Notlons of Martyrdom Accordlng
To St. John Chrysostom
by
Gus ueorge Chrlstofls, B.A.

It is.mell knomn.that the’topic of martyrdomtls
vcentral to early Church hlstory. What:is not, however;
”as well known is the theology of martyrdom, partlcularly
as 1t emerged after the full harvest of the era of
jpersecutlons.' ThlS 1nvest1gat10n represents a modest
attempt towards an exp031t10n of such a- theology of
martyrdom by examlnlng its meanlng in one of the most
‘eloquent early wrlters on the subJect, St. John ChrysostOm..
_By way of 1ntroduct10n, a brief survey of the
lieaning ofemartyrdom from-itstiewish,origins to the:end:t
of the third century is prov1ded. -Therelfollow the o
.two main parts of the thes1s, the flrst and longest
'vone deallng‘w1th the prlmary notion ofpmartyrdom, 1.e¢
."‘mart&rdom by‘death; and’the Seoondlone‘dea]inp with the
'secondary notlons of martyrdom of ascet1c1sm and
virginity and of martyrdom by as3001at10n.~ In the flrst
’.part the- maJor and minor nuances of the heaning
of martyrdom are explored whereby its conneotlon-with
the Crucified and Risen Christ is established. Detsiled
“:-information.is provided on theeresults ‘and the occasion’
- of martyrdOm,as well_as on: the oharacter'of the martyr‘s
.jdeath‘and the'dispositiOn of his soul,indluding.the roles
of'God and‘the’devil.in it. The conolnsion emphasizes the
:centrallty of the notion of martyrdom in the early s

Chrlstlan perceptlon of the Chrlstlan faith.
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~me most valuable adv%se both regarding the materialvr'/

‘footnotes, which made typlng very palnful, but has added,

'have wrltten here w111 enhance even to some 11m1ted

PREFACE

I would llke flrst of all to express here my .

gratitude to my superv1sor, the Very Reverend Dr. George

'fiD. Dragas, who not only suggested the toplc-but_gavev

and the;method~for,thislresearch. 'Durham'Universitv:‘

Lihrary facilifies have been superb andfthe WhOIe-

academie environnent in“the'Deparﬁment Of'Theoldgy}has

been mOSt dOnduciveifor'my undertaking of thiS»researoh"“’f
' The'preSentaﬁion of the’material—researohed:in;'

this thesis could have been different and_perhapsﬂmore;;

" coherent and reflective if I could have spent an equalle

amount of tinekin structuring and formulating the results

of_my research, to the amount that I spent_for the re-fvf
search itself. The task involved was by no means an.

easy one, especiallv since most of the available sources

could only bevread in the original Greek or in'Latin

' translations. Thanks to the problngs 01 my superv1sor

I persevered 1n readlng through the long Greek homllles o ﬂ
of John Chrysostom, and thus came to apprec;ate the
value of. prlmary texts. This may be ﬁhe~reason why

I have prov1ded most of the orlglnal Greek texts in. the
I belleve, real value to my- work. I hope that what I

extent, our knowledge of the theology of Martyrdom and of

' thls great ecumenical theologian and rather of the Church,
'both from the hlstorlcal and the eccle81olog1cal per- |

‘spective.



INTRODUCTION

a. Martyrdom before Chrysostom

The early Church's experience and understanding of
martyrdom, directly connected with confessing faith in
Christ and suffering death for His sake, finds its roots
among the Jews.

As a result of Antiochus Epiphanes' persecution
of the Jews, three main devélopments emerged among the
Jews which later reappeared in the context of the
persecution of the Christians by the Roman State.

| The first development is suffering martyrdom for
the sake of one's faith. In the case of the Jews,
martyrdom entailed one's giving personal witness to the
truth of the Law against the pagan religions, which could
and often did involve suffering and death.l Closely
linked with the above is the' second development, namely,
the rise of hope in a personal resurrection ( cf.
Daniel 12:2 )2 for the martyr and in a future vengeance
against the apostates and persecuting powers.3 The
third: and final development was the transfer of the
particular local religious struggles which caused
martyrdom to a cosmic level on which the persecutors
were seen as representatives of the demonic powers who
were under the direction of the devil himself.%

Amongst the most important examples of Judaic

martyrs, whose martyrdom exemplifies the aforementioned




three developments, are the Maccabee youths with their
mother ( II Maccabees 6-8 ) and the scribe Eleazar. II
Maccabees 6-8 records the propriety of the Maccabee
family resistance to the heathen persecutors and their
death which resulted thereof.5 Other sources revealing
similar developments ére the Book of Esther ( 130 ¢,
B,G‘,)6 and III and IV Maccabees.7 Examining these Jewish
accounts, scholars have reached important coﬁclusions
which are relevant to the subject of Christian martyrdom
as well.

In the first instance, a witness to the Law could
not deviate in?thé slightest from its precepts, especially
if his testimony was against idolatry;8 therefore, he

9 and face death rather than

could defy the pagan ruler
compromise his faifh. In the second instance, a Jewish
martyr ( i.e. witness ) would be regarded as an exemplar
of virtue and nobility and a represehtative of the Jewish
nation.*% The scribe Eleazar ( II Macc.‘é: 24-25 )
perfectly fits this characterization of a noble and vir-
tuous man who preferred to die a.glorious death for the

holy Laws of God.11

It appears thai persgcution for
VEleazar and the Maccabee family resulted from sin
committed by the Jewish people and their suffering was
its expiation ( II Macc. 7:32 ).12 These victims

were personally innocent, but they died as a vicarious
sacrifice ( II Macc. 7:37 )13 in order to calm the
wrath of God towards His people.14 Henceforth, re-
conciliation between God and His people would follow
the vicarioys sacrifice ( II Macc. 6:12-18 ) of a

15

martyr.

In the third instance, eschatological overtones



emerge from a .martyr's death inasmuch as the martyr
was seen as an agent for the preparation of the Age to
come.16 God's mercy towards His people ( the Jews )

17

was hastened by a martyr's sacrifice. Althoufh the

emphasis is constantly on the Jewish nation, the

individual also benefits.LS

The act of mértyrdom
entitled the martyr to eternal life and also demonstrated
that God would punish his persecutors ( II Macec., 7:

14 ).19 Furthermore, resurrection and immortality were

promised to the martyr,zo

and this point is evident in
the speech that the mother of the Maccabees delivered
to her children:
I neither gave you breath nor life, neither
was it I who formed the members of every one
of you. But douwbtless the Creator of the
world, who formed the generation of man and
found out the beginning of all things, will
also of his own mercy give you breath and
life again as ye now regard not your own selves
for his law's sake ( II Macc. 7:22-23 ). 21
In the last instance, the Maccabee family ( II Mace..
7:¢3 ) and Eleazar ( II Mace. 6:29 ) both suffered
martyrdom by death out of their own free willzZ— a fact
which is also demonstrated in the early Christian era
by the martyrs Polycarp, Justin, Pionius, and everyone
who followed their example.23 Even willingly committing
suicide for the faith was justified.24
The authors of the New Testament also used
contemporary Jewish ideas when discussing the primary
notion of martyrdom , i.e. martyrdsm by death.25
Suffering was an integral aspect of the early Christian's
life because like the Jew, the Christian was expected to
suffer and even die for the Name ( i.e. for Christ )R6

' 27
if the situation demanded it  ( MT 10: 32:33 ).

A

Lﬂa‘



10

Denial of the Name created dire consequenees for the

Christian, as it is noted by Hermas ( ¢.A.D. 1207 )

who said that anyone who confesses Christ is considered

to be blessed, while he who denies Christ renders

condemnation upon himself which is to be revealed on

the Day of Judgmen.t..28 Eusebius of Caesarea also

mentions that whoever denies Christ and then seeks

repentance, secures a martyr's crown.29 However, it

can also be deduced qﬁﬁﬁ{Eusebius that to deny Christ . KX//
altogether, i.e. not to seek repentance for this denial,

30 Similarly,

is to blagpheme against the Holy Spirit.
St.Luke ( LK 12:10 ) also associates the denial of
Christ in the face of adversity as "blaspheming against
the Holy Spirit.>l

Important conclusions concerhing the notion~of
martyrdom ( by death ) in the early Church can also
be drawn from the martyrdom of St. Stephen. The
historian W.H.C. Frend?2 saygs that for St. Stephen,
"Jesus'! death marked the culmination of prophetic
sufféring in the age-long encounter between righteousness
and hardness of the heart" ( Acts 7:52 ).33 Being an
imitator of Christ, St. Stephen prayed for his enemios o
‘be forgivan?4 and he was also allowed to see Christ's
glory during the final moments of his life ( Acts
7:56 ).35 This vision of Christ assured St. Stephen
( and the martyrs which followed him ) that Christ

36 In the

conquered death and secured'man's salvation.

1ight of the above, Stephen is referred to by Eusebius

as "the perfect martyr" ( Zré¢avos § tereros HOPTUS ).37
It is noted by the writer of Acts ( 6:15 ) that

during = his . confession, St. Stephen's face already
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38 God!s glory which

became like the face of an angel.
was reserved for the Righteous, became manifested in
St. Stephen39 who was under the direct guidance and
inspiration of the Holy Spirit.4C Likewise, it can be

seen in future years in the writings of Novatian QOn

The Trinity ( ch. 29 ) that it is the Holy Spirit who
"...shows in the martyrs the unyielding faith of |
religion?4oa |
The close examination of the usage of the word

martyr in the New Testament, has divided scholars into
two camps. On the one hand, there is the camp of
Delehaye, Campenhausen, and Strathmann who believe that
the manner in which martyrdom ( and its derivatives ) is
used in the New Testament, is strictly from a Christian
point of view,.and as a result, deny any ties with

41 0n the other hand, there is the camp of

Judaism.’
Fischel, Surkau, and Perler which claims that a continuity
exists between. the Christian and Jewish coneept of

martyrdom, as evident in the Acta Martyrum of the two

42

religions.
From a strictly semantic point of view, W.H.C.

Frend states, that Delehaye'swsﬁhobl“is;jquifiediinfits

claims{*3 Frend also remarks.that‘apart from the

Alexandrian manuscript 6f IV Maccabees 12:16,57 and’

Revelation 11:3 ( "assuming that it is originally a

Jewish source” )44 martyrdom. and its derivative words

are not used by Jews to depict those who died for the Torgp4?

who . were called 'gedoshim' whichvmeans "people set

apart"46 ( the counterpart of the Christian 'saint’ ).47

But 'martyria' took on the significance of someone

who witnessed "to the nature and work of Jahwe which led



to suffering ( as in LXX Is. 43-44 ), and also in
connection with the prophets 'witnessing against!
sinful Israel and taking the coneequence of the-ir‘ac’ts."48
Thus it is concluded by Frénd that 'martyria' in ‘the
vChristian sense, was only in part a continuation of
these Hellenic- Jew1sh usages.49 |
Death which resulted from w1tne581ng to the’
Resurrection of Christ, automatically raised the
‘sufferer'to the status of a prephet,so ahdethis duty also
vdeSCended upon all baptized Christians.51 Thjﬂ ie the
case since the Holy Spirit descended upon all Christiuns
at thelr baptism and inspired their w1tness, therefere;
prophecy was no longer for the select few as 1n Judalsm52
The term "martyr" and derivatives take on their
final 31gn1flcance, i.e. as a baptism in one's own blood

_or a martyrdom by death, in the Johannine 1iterature.53

54

Here, the Chrlstlan is bound to the Cross, _ and for this

reéSon, the author of the Johannlne literature associates
the themes of judgement and vindication of the fighteous

55

with martyrdom.”’’ 1In other words, the author of the

Johannine literature says that since Christ'will come as

the‘Supreme and Universal Judge at the end of time,56

in the meantime, Christians,shouid not fight against
- gm :

thevauthorities who persecute them, but should be

witnesses to'Christ by~imitating His death.58

The Eplstle to the Hebrews and the Book of
:Revelatlon, wrltten most probably towards the end of the
flrst‘century A.D. at a time of persecutions, also
contaln 1nformatlon about the early Church's view of

martyrdom. 29 In the former documcnt Christ's death isg

a vicarious sacrifice which through the resurrection



led to the overﬁhrow of satan..‘Likewise; if a martyr
imitates Christ'e sacrifice and death, not only his
sins will be forgiven,60 but also\w1ll enter into the | ,k
‘eternal bliss which followed His death In view of this,
Christians were specifically told to resist temptatlon
even w1th thelr very blood in order not to sin ( Heb.
12:4 ).° |

The Book of Revelatioh emplojs‘the term ucprup{u
in_the sense of a witness by deaﬁh_and thelshedding of
’bicod,~Whichvwas uhiveréalized from then onwards.62
Also in the same book, one observes "the close asso-
ciation of Cﬁristian martyrdqm with Apocalyptlclsm"63
This association is further strengthened By the
~author's statement that the martyre will participate
as Judges-in‘the:Last Judgement; and cast the evil
idolaters into the lake ofvbrimStone, i.e. into
“ second death ( Rev. 21:18 )}64 Thus in the Book of
Revelaticn, the themes of suffering, witness, judgemenﬁ,
vandtfinal triumph are all interwoven with the eingle‘
concept of mertyrdom;()5 |
| Moving. forward to the second‘century of the
' Christian era, the meaning. and significance ofv
“martyrdom in the Church becomes even clearer. The

account concerning the Ma?wbrs of Lyons in the

Lccle51astlcal-hlstory of Euseblus adds valuable in-
65a

_s1ght into the early Church's view of martyrdom.
Three tlmes Euseblus makes reference to the martyrs

at Lyons as a "class or group set apart" ( by KA”DOQ

deprpMVﬂ KAﬁpQ TWV papTcpwv—fuaptdpwc depw ). In

these references, KAﬁbOS is not understood in its normal '

NS
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65b

sense of 'inheritance!, but in the particular

sense which the term has in the context of Judaism,

i.e. the sense which refers to the election ( K\pos ) of

66

the ‘entire nation of the Jews by God. It seems fhat

both, Jews and the martyrs of Lyons, constituted a class

of people chosen and consecrated for God's service

( Deut. 9:29, LXX ),67 which entailed certain responsibi-
lities and privilé}ées, but also: certain dangers,68 g?

which could -eventually cause death.

Further documentation by Eusebius of Caesarea
reveals that the author of the martyrdoms at Lyons
classified the martyred Christians either as protomartyrs
( npwtou&prupss ) whovwere ready for immediate combat,

. 2 1 \
or as unprepared ./ untrained martyrs ( avetoipoi Kati

> 68a,
0YUUVAOTOl ), who were not yet ready for battle.

Eusebius'! documentatién also shows that the martyrs
themselves used a much stricter standard of labelling
someone as a martyr. When they were alive, theirs was

a conféssion of witness as it is evident in the follow-
ing significant quotation from Eusebius:

But if everyone of us called them martyrs either
in a letter or in speech, they rebuked. him
sharply. For they gladly conceded the title of
martyrdom to Christ, the faithful and true martyr
and the first born. from the dead and the author
of the life of God. And they reminded us of

the martyrs who had already passed away, and
said'they are already martyrs, whom Christ
vouchsafed to be taken up at their confession,
and sealed their witness. by their departure,
but we are lowly and humble confessors.'

And they besought the brethren with tears,
begging that earnest prayers might be made for
their consecration. The power of martyrdom

they actually showed, having great boldness
towards the heathen, and they made plain their
nobleness by endurance and absence. of fear or
timidity; but the title of martyr they refused
from the brethren, for they were filled with

the fear of God. 69
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In the early part of the second century ( A.D. 177 )
as 1is evident from Eusebius> account, the crown of
martyrdom was desirable to all Christians in meekness

69a

and not in arrogance. The‘martyr was a "true disciple
of Christ! who followed Him even unto death. 0 For to
join Christ through martyrdom by death, qualified the
martyr for eternal fellowship with the living God.71

A general survey of scholarly opinion shows that
the various martyrdom accounts ( such as the previous one
on the martyrs of Lyons ) which were written by early
Ghristians can be placed into three broad categories:
1) Official proceedings ( questions / answers by autho-
rities and martyrs, respectively ), 2) Reports of eye-
witnesses, and especially those called passiones or
martyria, and 3) Legends of the martyrs ( for the future
edification of people concerning the early marfyrdoms

of Christians ). ?

The first category comprise the following:

The Acts of St. Justin and His Companions,73 The Acts of
Th

The Martyrs of Sbilli in Africa, and. the Proconsular

Acts of St. Cyprian.75 In the second category one may-

place: The Martyrdom of Polycarp,76

The Letter of the

Churches of Lyons and Vienna,77 The Pagssion of Perpetua

and Felicitas,78 The Acts of Carpus, Papylus, and

Agathonice, 79 and The Acts of Apollonius.8o The
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third category comprises: the Acts of the martyrs St.

Agnes, St.. Celieia, St. Feliciﬁas, and her seven sons,

the Acts of Roman Marpyrs - Hippolytus, Lawrence,

Sixtus,. Sebastian,John and Paul, Cosmas and Damian,

~ S/
the Mag?%idom of St. Ignatius, the martyrdom of St.

Clement.iSl and also Eusebius' account of the Martyrs
- of Palestine.82 )

In addition to specific accounts of martyrdom, there are
several early Christian documents of a general character
which also provide useful information concerning

Christian martyrdom. For example, Book V, section I

of the Constitutions of The Holy Apostles explains the
purpose of martyrdom:

... for he that is condemned for the Name of
the Lord is an holy martyr, a brother of the
Lord, the son of the Highest, a receptacle of
the Holy Spirit, by whom everyone of the faith-
ful has received the illumination of the

glory of the holy Gospel, by being vouchsafed
the incorruptible crown, and the testimony

of Christ's sufferings, and the fellowship of
His blood, to be made comformable to the death
of Christ for the adoption of children. 83

The Didascalia ‘Apostolorum ( syriaca ) exhorts
bishops and all Christian believers to help Christian
prisoners ( ch. 19 )84 and explains that there is no
excuse for anyone denying martyrdom, since Christ assured

v . 8 -
everyone of the Resurrection. > Similar remarks are made

by the author of the Shepherd of Hermas, in the gpera
85a ' '

supererogatoria.

Marytrdom accounts are also contained in the
writings of the so-called Apostolic Fathers. The oldest
( A.D. 155-156 )®°P and most authentic of these, is that
of Polycarp, Bishoplof Smyrna,86 which presents par-
ticular interest since it deals with a martyr's death, his

relics and the conditions and agents behind martyrdom.
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St. Polycarp's death suggests that after Christ's
Resurrection, death is a yehicle through which Christ
demonstrates His Gospel to mankind ( ?va Uy o
Képtos-&vwesv éw165{£n 10 KATY TBYEGGYYéklov uapréplov )87
and that a martyr's death is in every manner consistent
with Christ's Gospel (.kata 70 EVayYEA10v Xp10TOU Yevé-
MEVOV | ),88 as constituting exact imitation of Christ's
Martyrdom upon the Cross. Polycarp's death was blessed
by Christ89 because it took place according to the will
of Go_d-,90 and thus,"St. Polycarp was crowned with the
wreath of immortality",90a and was registered among

9L In the last analysis, a martyr's day of

. the angels,
death is really his "birth-day" because it marks the
beginning of his eternal abode with the Lord and His
Saintss furthermore, a martyr offers himself to God

93 and begins

as a whole-burnt offering ((gXOKaéTwua )
a new 1life in heaven.

As regards  .St. Polycarphsirelics; it isidald:that
his flesh is "holy" ( &Y{% adtoﬁ oapK{Q )94, his bones
more precious than the most beautiful of all jewels
and more purified ( or more tried ) than gold,95
and his whole skin was greatly adorned even before his
death.96

Regarding the conditions for true martyrdom and

the agents active in it, it is said in the De Martyrio

S. Polycarpi,.a) that a- -true martyr does noti.give himself

up voluntarily without being sought,’’ and, b) that
the devil is the chief architect of martyrdom, although
God is the Martyr's constant companion and protector.98

Thig last point is particularly demonstrated in St.

Polycarp's martyrdom when God's voice was heard from



heaven strengthening hié saint to endure and confess

the Name of Christ.’’ It is evident in the following
100
quotation that the blessed Polycarp and those like hinm -

received protection by God against the devil and his
machinations:

But they ( i.e. the martyrs ) reached such a
pitch of magnanimity, that not one of them

let a sigh or a groan escape them; thus '’
proving to us all that those holy martyrs of
Christ, at the very time when they suffered
such torments, were absent from the body, or
rather, that the Lord then stood by them, and.
communed with them. And, looking to the grace
of Christ, they despised all the torments of
this world, redeeming themselves from eternal
punishment by ( by suffering of ) a single hour.
For this reason, the fire of their savage
executioners appeared cool to them. For they
kept before their view the escape from that
fire which is eternal and never shall be
quenched, and looked forward with the eyes of
their heart t4 those good things which are laid
up for such as endure things "which ear hath
not heard, nor eye seen, neither have entered
into the heart of man" ( I Cor. 2:9 ). 101

The authors of the Martyrium De Sanctis Hieromartyre

Ignatii further elucidate how martyrdom was viewed by the

102

early Church. In this instance, it is said that

through his martyrdom a martyr attains to a true love for

103

Christ, the perfect rank of a disciple » and a yet

more intimate relation with the Lor.d.104 St. Ignatius,

for example, prayed for an opportunity to suffer martyr- .

dom for Christ, because it was the object of his desire}o

a means of.showing perfect love towards Ghrist,lo6

\ . . . 107
a good confession securing for him an abode in heavenjy "

and a crown of victory.lo8 With his martyrdom, St.

Ignatius' soul was taken into heaven while his holy

109 remained on earth to guide man towards sal-

relics
vation. His relics are "an inestimable treasure. of

grace left to the holy Church ( of Antioch ) by.the saint

18

5
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himself".llo.

The last chapter of this martyrium,
stresses the role of intercessor between man and God
which St. Ignatius assumed by virtue of his death,
a point clearly:attested to by maﬁy witnesses.111

Among the early and numerous accounts of martyrdom,
there is also that which is connected with the Christian
Apologist Justin and his companions Chariton, Charito,

Evelpistus, Hierax, Paeéon, Liberian, and their Community

/- -t L / -
( Maptupiov Twv Ayiwv IovotiVou, .. £ap1lTwVos, XaDITOU$,~

3 / €« ’ v - 1 -
BueAri10tov, Lepokos, llatovos, A1BEDLAVOU,. KALl. TNS
)112

TUVOSTaS GUTWV; coA.D. 165' , Wwhich stresses the

point that their testimonies were perfected with their

martyrdom.113

By the second half of the second century A.D.
and the beginning of the third, Christian authors dealt
more and more extensively with. the meaning, significance,

and glory of martyrdem. Titus Flavius Clemens ( A.D.

114

150-215 ) understood martyrdom for Christ's sake to

be "a perfection" because it demonstrates the perfect

works of love115 and "a gate of death which leads into

the beginning of the true life".116

117

Origen ( d. A.D. 253 ), who . Wwrote arvery impors

tant :treatissson:Marfyidom ( Exhortatio Ad Martyrium )

> /
stresses that martyrdom is :. "heavenly" ( oUpaviov

18“an equal balance offered in reburn

"
for the benefits which a man receives from God‘119

' 1
PAPTUPLOV ),

and the "eup of salvation" as it is pointed out in the

Gospels.120 Origen reminds us that he who drinks from

the cup of Jesus, will sit with Him and rule and judge

with Him in His Kingo'lom.l;21 Furthermore, he regards
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martyrdom as a "baptism in blood" ( MK 10:38; LK 12:50 )

122

having expiatory powers to cleanse both, a martyr's sins

and  the sins of others,. just as Christ's blood

123

cleansed the entire world. For Origen, "the souls

of those who have been beheaded for their witness to
Jesus (\Rev. 20:4,6:9 ) dé not serve the heéveniy altar
iﬁ vaih, sincé.they ministér forgiveness to those who
pray“.124 Through a martyrdonm by death, a martyr becomes
both priest and sacrifice as he offers himself to

125

Christ, his High Priest. By his death, a martyr

~ glorifies Christ as Christ glorified God with His own

6

death.12 In his Comment. In Joan. Tomus VI, Origen

places martyrdom and its power on a cosmic level
Zinasmuch as he who suffers martyrdom defeats the devil
‘and the demons. To this effect, Origen states:

Evil powers suffer defeat by the death of the
holy martyrs; as 1f their patience, their
confession, even unto death, and their zeal

for piety blunted the edge of the onset of

evil powers against the sufferer, and their
might being thus dulled and exhausted, many
others of those whom they had conquered raised
their heads and were set free from the weight
with which the evil powers formerly oppressed and
injured them. And even the martyrs themselves
are no longer involved in suffering even though
those agents which formerly wrought ill

to others are not exhausted; for he who has:
offered such a sacrifice overcomes the power
which opposed him. 127

It is aléo important to point out that Origen
:distinguishes between an outward martyrdom of body and an
jinward martyrdom of conscience ( or soul ) and suggests
thaﬁ 6né beédmes a martyr aﬁ the moment his soul

( will and:mind ) decides to die for Christ. 1?8
Aécofding to Danielou, Origen generally understands

martjrdom as a sign of the defeat of the evil powers;129
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or as that which brings into the present the

130

Resurrection as a living reality or the works of

red-emption.131

In his Liber Ad Martyres, Tertullian, another.

remarkable early Christian author who extensively
dealt with martyrdom, states that-martyxdom-by'death;is not
an indifferent acceptance of suffering fof Christ, but

is the most difficult of tests for strength of faibh. o<

In his Liber De Anima, where Tertullian demohstrates

the saving power of martyrdom, he states that at their
death, the martyrs are allowed immediate entrance into
heaven, whereas all other spirits.are kept in hades

133

awaiting for the final resurrection. In other
words, "the sole key to unlock Pamsdise is one's life.

blood" ( tota paradisi.clavus tuus sanguis est ).134'

Likewise, he also mentions that the angel's fiery sword,
which guards the entrance to paradise, permits no one to
enter, except for the ones who died for Jesus Christ

and not in Adam ( Quomodo Perpetua fortissima. martyr,

sub die passionis, in revelatione paradisi, solog illic

commartyres suos vidit, nisi guia nullis romphaes

paradise Janitrix cedit, nisi gui in Christo decesserint,

135

non in Adam ).

We must not. close this chapter without mehtioning
at 1éast one other early Christian author who dealt
extensively with martyrdom. This is Cyprian of Car-
thage}36 whose teaching deserves special attention and

particularly his works: Ad Nemesianum Et Caeteros.

Martyres in Metallo Constitutos; Ad Fortunatum De

Martyrio,4Nemesiani,,Dativi,uFelicis Et Victoris Responsum

Ad Cyprianumy Ad Glerum Et Plebem, De Suo Secessu,




Paulo Ante Pagsionem; Ad Thibaritanos,. De Exhortatione
Martyrii; Ad Martyres Et Confessojﬁ; Liber De Laude
Martyrdii.

Cyprianvregards martyrdom as a second baptism,
in which the martyr is bathed in his own blood.137 In
contrast to an ordinary baptism in water, this baptism
has greater grace, power, and honour.lB& It is a
baptism in which angels baptize whilst.God and His Christ

Q'
ex. alt, and after which no sin is:;committed. 39 Further-

m;fe, this baptism demonstrates the completion of a
martyr's faith, and allows his immediate departure

from the world and association with Grod.M_"O "In the
baptism of water one receives the remission of sins,
while in the baptism of blood, one attains the crown of
virtues."uf1 It is also said that heaveh lies open to
a martyr's blood, since the:zdwelling-place of Gehenna
gives way to it. 1Indeed, above all glory, the title

of blood is sealed as the fairest, and its crown is

142

designated as the most complete. This completeness

exists because the martyrs' sins are:

washed in their gore by His blood; and so

being stain they might live again, who when
alive were counted as slain. Death assuredly
makes life more complete, death finds the glory
that was lost. For in this, the hope once lost
is regained, in this all salvation is =& "«
restored. 14.

Cyprian also understands martyrdom as an imitation
of Christ's suffering upon the Cross. He says that
Christ suffered and was crucified in order to teach man

1l

to follow His example. When one imitates Christ's

suffering; he offers to Him:

R2

/\\eﬂ,
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an uncorrupted faith, and an unyielding virtue
of mind, an illustrious praise of devgtion; to
accompany Him when He ghall come to receive
vengeance from His enemies, to stand at His

side when He shall sit to judge, to become
co-heir of Christ, to be made equal to the
angels; with the patriarchs, with the apostles, -
with the prophets, to rejoice in the possession
of the heavenly kingdom! 145

Elsewhere, he states that to suffer martyrdom shows
degire to .live with Christ and imitate that which
Christ both taught and did ( JN 2:6; Rom..8:16,l7 )%HB
Martyrdom as a warfare and lofty, great, and |
glorious contest that grants the martyr a heavenly
erown, is yet another nuance of meaning in Cypriag@(/

147 It is suggested that God, Christ, and the

teaching.
angels always. look upon the martyrs who are engaged
in battle.against satan, and that those among them who
emerge victorious from this battle, are croﬁned and
1%8

have Christ as their Judge. The following extract

from St. Cyprian's De Laude Martyrii is an excellent.

summary of his views on martyrdom:

... the end of sins, the limit of dangers, the
guide of salvation, the teacher of patience, the
home of 1life, on the journey to which those
~things moreover befall which in the coming
crisis might be considered torments. By this .
testimony is also borne to the Name, and the
majesty of the Name is greatly enhanced: not
that the majesty can be diminished in itself, or
its magnitude detracted from by the guilt of one
who denies it; but that it rebounds to the
increase of its glory, when the terror of the
populace that howls around is giving to sufferi:
ing, fearless minds, and by the threats of
snarling hatred is adding to the title whereby
Christ has desired to crown the man, that in

. proportion as he has thought that he conquered,
in that preportion his courage has grown in the
struggle. It is then, therefdre, that all the
vigour of fgith is brought to bear, then
facility of belief is approved when you encounter
the speeches and' the reproaches of the rabble,
and when you strengthen yourself by a religious
mind against the madness of the people -
overcoming that is, and repelling whatever
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their blasphemous speech may have uttered to
wrong Christ in your person, as when the .
resisting breakwater repels the. adverse sea,
although the waves dash and the rolling water
again beats upon it, yet its immovable
strength abides firm, and does not yield even.
when covered over. by the waves that foam
around, until its force is scattered over
the rocks and loses itself, and the conquered
billow lying upon the rocks retires forth into
the open spares of the shore. 149 -
In the fourth and subsequent centuries, although mar-
- tyrdom had ceased to be a common occurrence, following
the end of State persecution of Christians and the rise
of Christianity as the réligion of the State, Christian
authors hardly failed to make mention of it in their
writings. Indeed. it appears that the subject continued
to fascinate the Church and. its theologians, particularly as
a cult of saints was developed centered around feasts of
Martyrs established in the yearly cycle of Church feasts
during which important sermons were preached. As examples

we. can mention St. Basil the Great's Homilies 5, 17,

18, 19, &nd 23 ( In Martyrem Julittam, In Barlaam

Martyrem, In Gordium Martyrem, In sanctos guadraginta

),150

or
15}

St. Gregory of Nyssa's Sermons on St. Stephen,™
15

Praise of Theodore the Martyr, and Sermons on the

153

martyres, In sanctum martyrem Mamantem

Forty Martyrs. However, if there.is a Church

- writer who deserves to. be regarded as the best author on

come ) }
Martyrs who,close to developing a full doctrine of marty-
dom this is St. John Chrysostom, who ended Hig life

as a Martyr. This becomes apparent from even a brief

account of his works which deal with martyrdom.



b. Chrysostomian Texts dealing with Martyrdom

There are two kinds of Chrysostomlan texts dealing

'w1th Martyrdom. First, there are those which explicitly
deal with this topic and which comprise a good number of

his panegyrical homilies. Second there are those deal-

ing indirectly with the subject and consisting of

occasional references made to martyrdom in St. John

Chrysdstom's numerous works. Here we shall simply list

“both kinds of texts presenting 'at the same time some

" basic information about those belonging to the former

kind by meanS;‘Of footnotes. The section,following this

.ing Cwill represent the result of our systematic
_1nvest1gat10n of the notions of martyrdom in all the

above mentloned Chrysostomlan texts.

1. Panegyrical Homilies on holy Martyrs

De Laudlbus S. Paull Apostoli, ﬂomlllae I- VII(l) PG

50, col. 473-514.

De Sancta Theela'?), PG 50, col. 745-748.

| In S Ignatlum Martyrem(B) PG 50, col. 587-596,

De S. Hleromartvre Babyla(A), PG 50,3001} 527-534 and
De 8. Babyla, Contra Julianum Et Gentiles, PG 50, col.

533-572. R

- De S, Pelagla Vlrglne Et Martvre, Homilia 1(5), PG 50,
col. 579 584, .

In Juventlum Bt Max1m1num Martyres(6), PG 50, col. 571-

578, . —
In S, hyciangm_Mattgrem(7), PG 50,Acol.}519—526;
De SS. Bernice Bt Prosdoce(B), PG 50, col. 629-640.
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In S. Romanum Martyren 1(9); PG 50, col. 605-612 and
In S. Romanum Martyrem II, PG 50, col. 611-618.

(10)

In S. Eustathium Antiochenum't’/, PG 50, col. 597-606.

Homilia In Martyres(ll), PG 50, col. 661-666 and Sanctls
Martyribus“Sermo, PG 50, col. 645 654.

In . Julianun Martyren(12), PG 50, col. 665-676.

,De S. Droside'Martyre\(lB), PG 50, col. 683-694.

In Martyres Ezyptios,PG 50, col. 693-698.

De S. Meletio Antiocheno(14), PG 50, col. 515-520.

In Diodorum.Tarsenum(l5), PG 52, col. 761-766.

De Sanctis Martyribus‘*®), P 50, col. 705-712.

In Si Barlaamum Ma?tYrem(l7), PG 50, col. 675-682,

In S. Phocam Martyrem 18), PG 50, col. 699-706.

' De Maccabaois, Homiliae I-TIII?), G 50, col. 617-628.

De Eleazaro et septem pueris, Homilia XI, PG 63, col. 523-

530.

ii. Other relevant Chrysostomian texts

"De Petltlone Flllorun Zebedae, Contra Anomoeanq, VIII,
PG 48, col. T767-778.

II Homllla, Dicta Postquan RO]lQULaG Martyrum, nte.,
PG 63, col. 467~ 472 '

III Homilia, Ulcta Praesente Imperatorc, PG 65, col. 473-
L78. ' . '

In Illud;, Vidi:Dominum, Homil. IV, PG 56, col. 120-129.

In I1lud. Vidi Dominum, Homil. IIT, PG 56, col. 112-119.

In Isaian, Cap. I, PG 56, col. 18-27.

-In Matthaeum domll XXXVIT al., XXXVIII, PG 57, col. 419~

I Homilia, Quod Fregquenter Convenlendun Sit, PG‘63, col.

46I-468.



Ad Theodorum Lapsum I and Ad Theodorun Lavsum 1I, PG 47,

277-316.

Adversus J

udaer IV-VIII,PG 48, col. 871-942.

Ad Eos Qui Scandalizat. Sunt. Lib. Unus, PG 52, col. 479-

528.

De Anna Sermo III, PG 54, col. 652-660.

De Anna Sermo V, PG 54, col. 669-676.

In Cap. I

Genes. Homilia IX, PG 53, col. 76-81.

Expositio

In Psalmum CX,PG 55, col. 279-290.

Expositio

In Psalmum CXXVII, PG 55, col. 366-371.

In Psalmum XLIX, PG 55, col. 240-258.

Expositio

- Bxpositio

In Psalmum CXXI, PG 55, col. 347-351.

Expositio

In Psalmum CXL, PG 55, col. A426-,42.

‘Expositio

In Psalmum CXV, PG 55, col. 319-327.

- Expositio

In Psalmum CXVII, PG 55, col. 328-338.

Expositio

Expositio

In Psalmum CVIII, PG 55, col. 258-264.
In Psalmum CL, PG 55, col. 495-498.

" In Matthaeum Homil. XVI, PG 57, col. 237-254.

In Joannem Homil. LXXIV al. LXXIII, PG 59, col. 399-404.

In Joannem Homil. LXXXIT al. LXZXI, PG 59, col. 44Ll-448.

In Ascensl

In Acta Apostolorum, Homil. XAI, XXATIL, XXIV, PG 60,

col. 13-384. ' _ , |

In Epist. I Ad Cor. Homil. IV, PG 61, col. 29-40.

In Epist. II Ad Cor. Homil. XXVI, PG 61, col. 575-584.

In Epist. II Ad Cor . Homil. I, PG 61 col. 381-392.

In Epist. II Ad Cor. Homil. V, PG 61, col. 427-436.

In ZEpist. Ad Coloss. Cap. III Homil. VIII, PG 62, col.
352-360. o T RS
In Epist. I Ad Thessal. Cap. V, Homil. XI, PG 62, col. 4Abl-
768, ’

In Fpist. Ad Hebracos Cap. VI, Homil. XI, PG 63, col. 89-
96.° ' . ‘ - i :

onem D.N. Jegu Christi, PG 50, col. A4l-45H0.



“;EvIn SS. Petrum Et Heliam, PG 50, col. 725- 736.

Contra Judaeos Et Gentiles, Quod Christus Sit Deus, PG 48
col. 811-838.

In Cap. XIT Genes. Homil. XLVII, PG 54,ixbl. 428—434.

De Ferendis Reprehens. Et De Mutat. Nominum III, PG 51,
col. 132-144.. : ’

De Gloria In Tribulationibus, PG 51 col. 155'164.

In Asen51onem D.N. J C. Bt In Princip. Act II, PG 52,
col 773-792. .

Expositio In Psalmum IV, PG. 55, col. 39-60.

Ad Populum Antiochenum Homil. VIII, PG 49, col. 97-102.

Note:

There is no English translalion of the above
ﬂextsvekcept for Chrysostom's commentaries on the,Cospels
of John and Matthew, the Pauline E@istles, the homiliés
»bn St. Ignatius‘and on St. Babylas the Hieromartyr,

'éhd two treatises on the Lapse of Theodore, all of which

‘are found in the series of The Wicene-Post Nicene Fathers.
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THE PRIMARY NOTION OF MARTYRDOM

a. Martyrdom by death

The primary notion of martyrdom in Saint John
Chrysostom's writings seems to be the traditional one,
i.e. martyrdom by death. This notion is evident through-
out Chrysostom's panegyrical homilies and it is also found
in certain other of his writings. The meaning which
Chrysostom attaches to this notion is very rich and one
can distinguish a number of major and minor nuances depend-
ing on how often they appear in his exposition of the
subject. In the first instance, the martyr's death is to
be understood as an imitation of Christ's baptism in blood,
suffering, and sacrifice. However, it is also to be under-
stood as an em?ﬁgration to heaven in order to be near
Christ, a call to a better and to,a more spiritual life,
an exchange of corruptibility ﬁ}ih”incorruptibility,
and a spiritual wedding bétween the martyr and Christ.

The forementioned nuances of meaning will be the object of

our investigation in the following chapter..
1. Major nuances
i. An imitation of Christ's Baptism in death

The first nuance of meaning which Chrysostom attaches
to a martyrdom by death is that of Baptism. This Baptism
is not like the Baptism of John, since the one who is
baptized is not bathed in water. It is an imitation of

Christ's Baptism in death, since the one who is martyred
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is bathed in his / her own blood. Specific mention of it

occurs in the homilies: In S. Lucianum Martyrem, De SS

Bernice Et Prosdoce, In S. Drosida Martyre, and De

Maccabaeis, Homilia II. In these homilies, the re-~

demptive effect of martyrdom by death is particularly
stressed.

In the first |nstance, the homily on St. Lucian‘
describes martyrdom by death as a second baptism, for
in it the Holy Spirit is at work as in the baptism by '
~water. Chrysostom states that this baptism destroys
the martyr's sins, and it also cleansés his soul in a
wonderful and marvellous nanner.’ It is a baptism be-
cause St. Lucian is bathed in his own blood.?

In the second instance, the homily on Sts. Bernice
and Prosdoce speéks,of the death of these martyrs as a
"new and marvelloué baptism" (B&wtloua Ka1vév Kd{
ﬂap&5OEOV ).3 Chrysostom explains this by pointing out
that whereas baptism in water allows participants to
share in likeness ( 1o 8u01wmar1 ) of Christ's death
( Rom. 6:5-), the baptism by death permits them to be
conformed ( ouuuop¢06ueea ) to the very death of Christ.5
In other words, ﬁhere is here the suggestion that the
martyr's death is somehow identical with the death of
Christ. This i strikingly brought out inAthe way in
which Ghryséstom compares St. James' beheading and
Bernice's and Prosdoce's drowning to Christ's crucifixion.
He states:

For just as James was baptized in the baptism of
Christ by not being crucified, but by being
beheaded by a knife, likewise these two ( Bernice
and Prosdoce ) were baptized in the Baptism of
Christ, even though they were not crucified but
received their perfection through drowning.

These latter were baptized by their mother
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Domnina. What do you say? Does a woman baptize?
Yes, such baptisms are administered by women also,
just as this one did and became a priestess; and
she brought forth rational victims, and her
disposition became her ordination ( to the
priesthood ); and the wonderful thing was that
in sacrificing, she did not need an altar, nor
wood, nor fire, nor knife; for the river became
all of these - i.e. altar, wood, knife, fire,
sacrifice, and baptism, which is much more
obvious that ( the normal ) baptism. 6

The third -specific mention of a mgrtyrdom by death
which is regarded as baptism, is located in the homily
on.:5t. Drosida. Here Chrysostom states that Christ
Himself officiates over this baptism. He says that when
she was cast. into the furnace, it seemed that Christ,
with an "invisible hand.,. bapbtized St. Drosida in the
fire as if the fire was water" ('Kaeéngp ev 36&T1
Bdﬂr{;ovTos a$1ﬁv o nupx ).7

The fourth and final instance in which St. John

Chrysostom expounds on martyrdom by death as a baptism,

is in the De Maccabaeis, Homilia II. Here the youngest
of the Maccabee youths is recorded by Chrysostom to have
willingly jumped into a cauldron, as if it was a fountadin
of refreshing water which served as a divine bath and
baptism ( AOUTpBV feiov K&; Bénrloua ).8 In the mind of
Chrysostom, this act of martyrdom was a splendid
spectacle, because the multitude of angels and the youth'é
own brothers ( which were in heaven ) witnessed his

crowning like an athlete in the Olympic Games.9
ii., An imitation of Christ's suffering
Closely connected with the previous notion of mar-

tyrdom as an imitation of Christ's Baptism is the notion

of imitating Christ's suffering. To be baptized into the
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Baptism of Christ, a martyr had to suffer many labours

and hardships. In the De Laudibus.S. Pauli Apostoli,

Homilia VIT, Chrysostom marvels at all the things that

Paul suffered for Christ, and at the glory that he was
made worthy of receiving. Paul is seen as the prototype
martyr, because he imitated Christ in his manner of life.
which ultimately lead to suffering and death. Chrysostom
selectively recounts several passages in the Apostle's
Epistles which entreat others to imitate Paul's imitation
“of the suffering Christ ( Philip. 3:17, 4:9, I:29;

)‘10

I Cor. 11:1 Truly, Chrysostom says, Paul imitated

11 for he carried before himvthe Cross of the

Christ
heavenly Christ as his banner. The Apostle and martyr
was guided and protected by angels who honoured the Cross,
the Symbol of victory.12

According to Chrysostom, all martyrs wanted to imitate
Christ through suffering because they believed that, by
becoming participants in Christ's suffering, they would
also share in His comfort ( gonsg KOTVWVOL E0TE TRV

{ o \ - 3

/ .
TAONUATWY OUTW KA1 1TNS TOPUKANCEWS ).1 This notion is

clearly expressed in the De Sanctis Martyribus Sermo

where Chrysostom states, that.suffering for Christ's
y 2

sake grants the martyr everlasting rest (AN ev

/ - € - ¢ ¥ / 2} > -
Bpaxe1% Ko1pou pomR, N §e €K TOUTWY OVECLS €V TO1lS

! -
00AVATOLS A1E01 ).14 It is also pointed out here, that
suffering is not so unbearable for those who look
forward to the future life and pay full attention to
- RN

Christ who grants the contest ( paiiov éde 006e &V

’ - ¢ - L S 4 - 5 A\
quxe1g Kaipou pomi dopTiIKO1 €1 PBOOOVOl TOlS €18 TO

/ / v \ \ ? ¢ ’ 15
HEAAOVTQ BAEWOUOL, KG1 TPOS TOV OYWVOBETNV KEXNVOOLV ).

St. Stephen the Protomartyr is. regarded by Chrysostom



a most eldquent'examplé éf'all those who imitated
Christ's suffering and death. As St. Stephen looked
towards the Lord with the eyes of faith ( Xp107Tov Eupa
T01s Ths TioTews 068aAuoTs ) and thus faced nartyrdom,
likewise, all other martyrs fixed their gaze on the Lord
and therefore, did not count'tﬂe sufferings and
punishments that befell them. "Instead of considering
their sufferings and labours as something unbearable,
they.cduntéd the comfort, awards, and crowns that were
awaiting them",l6 Thus throughout their suffering, it
apbeafed‘as "if they were laying in a bed of roses" |

\ o 2V ¢t v 1ba

( 01 Se Y101 Kaeaﬂsp e podw KEIUEVOl ).

In the homily In S. Jullanun Martvrem, the notlon

of sufferlng for the sake of Chrlst is agaln dlSCUSSGd and
- further elucidated. Martyrs do not count the cost of
their sufferings, but endure them with incredible bravery
‘because they are imbued with the hope of the futurc
which alleviates the present pain. ‘This is the point,
says ChrySostom, which Paul also makes when he writes. to
the Corinthians:
For our light affllctlon, which is for the
moment, worketh for us more and more exceedingly
an: eternal weight of glory. While we laank not
-at the things which are seen, but at the things
which are not seen; for the things which are

‘seen are temporal; but the things which are not
seen are eternal ( II Cor. 4:17-18 ). 17

jii. An imitation of Christ's Sacrifice

A third notion which is closely connected with the
| previbus notions of martyrdom as baptism in blood and _
sufféring, is' the notion of imitating Christ's Sacrifice.

~ For, as Chrysostom teaches, whoever confesses the Name of



' _ 34

Christ unto death, imitates Christ's Sacrifice upon the
Cross and Becomes a récipieht of eternal life. 1In fhe
following paragraphs, we shall discuss the above notion
by'examining some pertinent Chrysostomian texts.

In the first place, a martyr's death is an imitatiph
of Chfist's Sacrifice upon the Cross. This‘nuance appears
in several of‘Chrysostom's ﬁritings. ‘In the panegyricai

“homily In S. Ignaﬁium Martyrem, St. John states that the

martyfé-offered themselves as sacrifices unto the trﬁe
God. They preferred to follow Him to Golgotha instead
of denying‘Him for the sake of showing allegiancé to 
pagan deities.3 In the last analysis, their imitation
of Christ's Sacrifice shows that they were delivered from
-the deception and.religion of the idblaters. Their
sacrlflce also proves that thoy fo]lowod the way of truc
plety, for it stood as a demonstration of their recognltlon
of the true God and of worshipping His Only-Begotten -

. o _

’ - / 2 \ y # :
Son ( Tns TWAGVNS OMOGAAQYEVTES, TPOS TNV EUCERELQV

SR Y | / o Voo 'R
aﬁpauov, 0T1 TOV axn81vov eeov ewevacav, Kot Tov Yiov

\ / 18
QTOL TOV uovoyevn TPOTEKVVNOOV )
The notion of martyrdom as being an imitation of

Christ's sacrifice is also evident in the writing

.Adversus Judaeos VII. In this instance,»st. John explains
‘that the martyrs imitated "the Body of Christ, bhe common
Saérifice whichlwés offered for the entifé ecumene" 17
'In.mﬂer to,élarify the manner in which ﬁhe‘martyrs
_imitéted Christ's sacrifice, he explains the efficacy of
ChristPsAGrucifiXiéﬂ upon thevCross,iand concludes with
the statement that the Son of God prepared the course of

piety - i.e. the road of martyrdon - and made it

possible for others to follow. Christ's sacrifice
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"cleansed man's soul, dissolved his sin, extinguished
death, opened the heavens, revealed many and great hopes,

\ ¢

-\ -
and changed the shape of all things" ( Tas dYuyos nuwv

3 ! t { c ! ! \ \ /
eEekobnpe, Kal TAS APAPTLOS KQTEAUOE, Ke1l Tov BavoTtov

] \ v P v \ \
eOBECE, KAl TOUS OUPGVOUS avewge, Ka1 TOAACLS K@l ueyakas

;ulv eAm1Sas Uneée1€e, Ka1 T& gxxa navra Karsoneéaoev ).20
Furthermore, he suggests that the martyrs' death

is an exact imitation of.Ghrist's sacrifice, éndualso possesse:
expiatory and salvific powers. Their souls are cleansed

from sin and are allowed immediate entrance into heaven,

thus acquiring boldness and expiatory power.

The martyrs, says Chrysostom, imitated Christ's
sacrifice without ahy reservation whenever the situation
demanded it. No obstacle impeded them,21 since they
" blossomed forth" ( éBA&OTuvev;‘figuratively meaning
imitated ) from Christ, the vine .and unconéuerable
root. The illustration of the vine is reminiiscent of
Christ's statement:

I am the vine, ye are the branches: He that
abideth in me, and I in him, the same beareth
much fruit; for apart from me ye can do
nothing ( JN 15:5 ).22
Likewise, as these branches ( i.e. martyrs ) were 'cut
off! ( éEETuéen; in this instance figuratively meaning
sacrificed ), others blossomed to replace them ( A1&

/ b \ ’
TOU TO OOQ TAELOVO: eEsrsuvov KxnuuTa, TOOOUF% KA1 TAELOVQ ;%
AV

) ‘
KAl HELZOVO TAALY eBAaoravev ).?? As an example,
Chrysostom mentions St. Stephen the Protomartyr who
first imitated Christ's sacrifice; and he also refers

to St. Paul who followed on doing the same, and to many

: /
more Christians who believed through Paul (JEiarunen

- i Voo / - vVoe v /
youv Itedavos, kot aveBAactnoe llovios kot ot Sia Iauiou

f
T1LOTEVOQAVTES )24 and imitated Christ's sacrifice.

’
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2. Minor nuances

Within the Chrysostomian corpus, there are also
several minor nuances of meaning of the primary notion
of martyréaﬁ, i.e. a martyrdom by death. 1In this
instance, a martyrdom by death can be understood as a u
means of emmigration to heaven in order to be near Christ,
as a call to a better and to a more spiritual life, as a
means of changing corruptibility with incorruptibility,
~and as a spiritual wedding between the martyr and Christ.

These minor nuances of martyrdom are closely inter-
related with the'major nuances of the word which weré
discussed in the previous section. For in order to .
em'igrate into heaven, to change corruptibility with in- e
corruptibility and to share in a spiritual wedding with

Christ, one must imitate Christ in His Baptism, Suffering,

and Sacrifice upon the Oross.
i. An Emigration into heaven

According to St. John Chrysostom, for the faithful

Christians, martyrdom is not death, but an “"emigration,

el 2 !
or a trip, or an elevation to heaven" ( oTi ov favatos
F 2N T B > > / } !
nv ed OV eTpeyxev, GAX amodnuia Tis Kol HETAOTAOLS,

v R TS T S N Y
Kal TPOS TOV OUPGVOV avaBacis J.

For example, in the
cagse of St. Ignatius the Theophorus, St. John says that
the ferocious beasts assisted him to enter the Kingdom of
God ( T& 6; TOJva OTéuaTu.np;s Ba01ke;&v napgweuweu ).26
He also makes the general comment that the:rinhabitants

of Rome were assured with proof that the martyrs would not

have despised the present life with such joy, had they
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not totally believed that they would be elevated near to
the Crucified Christ, and see Him in the heavens ( touToO

\ o - ? ' - / - \ -
6€ 1Ve NS AVAOTACEWS TOU OTAVPWHEVTOS XP10TOU 810 TWV

2l 3 ] I v
EQYWV nap&oxwvta1 T%v amode1&1vy, TELOQVTES TOUS T%V

[ ? - C 2 2 \ 4 < - !
Pwunv O1KOUVTOS ws OUK OV HETO TOoOAUTNS ndovns moapouons

! - 2\ ‘ 2 ! c \

Katedpovnoos gwns, €1 un 0¢odpa noov TEMELKOTES - €EQUTOUS,
<t \ Voo ! 2t B ' p) -
0Tl WPOs TOV ECTOUPWHEVOV £UEALIOV avaBalvelv Inoouv,

\ 2 -2 - > v 263,
Kol €V TO18 0UPAVOLS GUTOV oYesBal ). This particular

theme is also evident in the Homilia In Martyres which

explains that martyrs were "torn apart, sprinkled with
blodd, decorated with a multitude of wounds, denied the

present life, and were in effect flying towards the

2 ! / 7] P /
future" ( avBpwmous EEOUEVOUS, GLUATT TEPDEOUEVOUS,
' - / 4 - 5

TOQUUATWY XOPYW KOAAWTLZOUEVOUS, TNV TOPOUOGY Q0=

o v vy ¢ r . R7
SUCOLEVOUS ZwNV, MPOS TNV UEAAOUOAV 1TTAUEVODS ).

To illustrate this point further, Chrysostom made
a comparison between tﬁe noetic ladder ( KA{udKos
vontns ) which Patriarch Jacob saw Spanning fromvthe earth
to heaven, and the iron ladder ( KA{uuKa o1énpav )
upon which the holy martyrs were tortured. On the former,
he said angels were descending; and on the latter, he
mentioned that martyrs were ascending into heaven while
Christ secured both of them. He mentioned that angels
were sent down the ladder to aid those seeking salvation
( i.e. martyrs ), while these ‘athletes of piety used
the iron ladder as a means to ascend and be near Christ

27a Punishments precipitated

who granted the contests.
death which was a means of translation from earth. to
the heavenly kingdom. The heroes ¢f Christ became su-

preme conquerors:

For the weapons of ( their ) warfare are not of
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the flesh, but mighty before God to the casting
down of strongholds. Casting down imaginations,
and every high thing that is exalted against the
knowledge of God, and bringing every thought into

captivity to the obedience of Christ ( II Cor.
10:4-5 ). 27b

ii. A call to a better and more spiritual life

In Chrysostom's mind martyrdom is also to be under-
stood as a call to a better and more spiritual life,
and an excellent example of this is the case of St.
| Ignatius. Not only he did not consider his martyrdom-as
a loss of life, but also thought of it as a call to a

H \ < -
better and more spiritual life ( ou yop ws zwns

) ¢ f / ) e VS ] !
OmoPPNYVUCHAT HEAAWVY, OAX WS €M1 LWNV KAAOUUEVOS

BeAT{w K&l ﬂvevuarleTé;av ).%%  1n one of the many
instances where he cites St. Paul's Epistles as proof
texts, Chrysostom concludes ( from Romans 8:35 and II
Corinthians 4:17-18 ) that the sorrow of this life

prepares a martyr for eternal glory.29

iii. A change from corruptibility = to
' incorruptibility

Martyrdom is also to be understood as a means of
changing cofruptibility into incorruptibility. OChrysostom
believes that a Christian who suffers martyrdom ascends
into heaven, thereby discarding his fleshy garment which
is corruptible and being clothed by Christ with the
dress of incorruptibility and immortality. This belief
is mentioned by Chrysostom only once and in the contéxt of
a discussion of the martyrdom of St. Pelagia. He

briefly states that for St. Pelagia, martyrdom granted
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“her the opportunity to exchange ébrruptibility with_,
SR - | ’ v,
~incorruptibility, and death with immortality ( xar

SR PO /. ) S L I S
- er1oeAbovoa petndiacto adbapoiav avti ¢bopas, abavaciov

\
)°30

J : ' - . _
avT1 Bovatou Through martyrdom, she clothed herself

o o v
with eternal life instead of the present one ( zwnv

) [ >\ ! ' /- - 31
" GTEAEVUTNTOV GVT1l TPOOKA1LPOV ﬂep15axkouevn Zons ).

iv. A spiritual wedding -

»Martyfdom ié also unaerSOOd as a spiritual wedding‘

' between the marty: and Christ. The martyr becomes
inﬁimdtely-united with Christ because?hé imitates Christ's
death. |

‘This understanding of martyrdom is referred to in

‘the homily De Ele@gard Et‘Sgptem Pueris. Chrysostom

teéches that martyrddmlby death is a weddiﬁnghich is more
spiritual than a wedding.bétﬁeen men and woman, since
here; God is married Qith the souls of men ( ﬂveQuaTtméTepos

« < / SR ! - LA I -\
OUTOS O YOUOS, OUK GVBPWTOU YUVO1KA, GAA0 BeOU TAS

)‘32

wux&s iav &vebéwwv.&puogouévou In this wedding,
the martyr's soul becomes a spiritual bride ( v6u¢nv
| wveouaT1Kﬁy ) and his very blood ié offered aé'an
incorruptible dbwiy which is never spent (,nﬁofKu

0 afua eio@ép0001 TEO 1K unﬁéWOTE danavwﬁévnv ). >3
Behind this thought lies the conviction that man's

ehtire'béing is ihtimately united to God through Christ's

59Wn Martyrdom.
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b. - The results of martyrdom bv death

i. The martyr as a channel of the power of
' God

ChrySostom>teaches that since a martyr imitates
' Christ's death, his blood becomes a vehicle of God's
- power, which cleanses the desolation caused by the
pagan religions, frightens the devil and his legions,
.ahd'alsobhlinds the evil spirits by its brightness. The
martyfs?vbleod'has an immediate effect upoh the adverse
powers, Since‘it constantly reminds them ofl Christ's
saving Blood.h The evidence for the‘above is as follows:

| That the martyrs' blood is a channel whlch transmlts
.the pover of God and purifies the pollution caused by

the heathen cults, is discussed in_the homily In S,

Ignatium Martyrem. Here, Chrysostom claims that their
blood not only redeems them, but also has the power to

cleanse the city from the desolation and infection created
A 4

by the heathen sacrlflces ( TOUTO pEV 1ve HOAUVBETOQVY
4 ? ! (2]
Inv ALY TRV £15WAWY a1uao1, TOIS O1KE1018 A1HACLY

> . :
EKKOBopwot ).1 That the:bleod of the martyrs frightens’

the evil powers and renders them impotent, is first

explained in the homily De Sanctis Martyribus. Here,
it is stated that the martyrst bodies were covered with

. , ] | | v |
streams ( puakwv ) of blood similar to golden rays

o 'more ‘brilliant than those of the sun.? Chrysostom says

that angels are. overJoyed to see this blood, since it
remlnds them of Christ's Blood, whlle the devil and the
demons remaln horrlfled and trembllng Therefore, it
~is concluded that martyrs do not shed common blood, but

"blood which is saving, WOrﬁhy of the heavenst



41

uninterruptedly watering the good crops of the Church

> ) T ¥y o< - V.o oy EE ' 7 ;
( OU YOp Q1u0 NV GTAWS TO Opwuevov, akx 010 OwINP1OV,

T & F : : \
- Gluoe. ayiov, VA RTLL Twy ouoavwv a€1ov, alua GlnvSKws T
\ \
KOAQ Tns EKKAn01as apéov dvTO ).3 Further exposition on

this understanding is found in the In Illud. Vidi

DOminum,'Hom;lia_III; 'In‘this instance, the holy blood
of thé maftyrs who are slaﬁghtered for Christ. is described
as "holy blood, which waters the whole Church, is terrify-
ing‘fof-demons but desirable for angels, and is sav1ng

J
for manklnd" {( Uwep XplCTOU 0¢aTTouevous avepwﬂous

= ‘ a bY]
a1ua ora;ovtas ay1ov, Tnv EKKAnotav anacav upéov,

/ / / !
: oTu;ovTas,_6a1u001 uev ¢OB€p0v, ayyel01s 65 ﬂoeelvovy

5ufv 6é owrﬁplov ).4

" The martyrs' blood stained bodies are also
contrasted with heaven in.order to,demohstratefthat'their
brightness,.which the demonic spirits do not dare con-
front, exceeds thatléf heaven. St. Julian, for‘examplé,

\ N L NS B |
is called "a heaven" ( oupavos WV Kal ouTos ) who is

brighter than the_heaven'thatleveryone could see.5
AThis is the case, since‘the stars do not make heaven,as
bright as does the effect of the blood flowing from his
wouﬁds to his own body. The sky above could be seen by
men and by demons. However, only the faithful could
look ét’St. Julian's wounds., If demons were to look at
' “this~wounded martyr, they woﬁld»become blinded from the
brightness.of’his glofy. The devil and the demons, says
Chrysostom, were rendered impotent by St.'Julian's-gite;
for the wounds that were before them were more
miraculous,vmore brilliant, and possessed even greatef
.pbwer>thaﬁ the stars.® Hencefortn, the evil spirits

were frightened of the martyrs' blood since it reminded
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'thém3of Christ's'saving Blaod.

The same . dlscus31on is found in the De Maccabaeis,

; Homllla I. In this 1nstance, Chrysostom describes the

wounded and blood stalned Maccabee Youths as being
‘brlghter than 11ght?n1ng and capable of renderlng the

devll 1mpotent, as he did with St. Julian ( ou TOluUTal
Y. ¢ L e ) B - ) - y - < '
€€ NALAKOU KUKAOU ‘TPOS TNV YNV OKTLVES OGPLEVTOL, 0101
\ \ Y SR - o 2 4

UOPUAPUYAEL KO1 AGUTNOOVES EK TWV CWURTWY EEGAAOUEVO1

’ > - - ro Voo
TOUTWY QUTOS OTOTUGAOVOL TOU JdroBoAov Tdos OVeELs ).7

“He
. expléins that they exhibited a brightness like a
lighténing over the city, which shown brighter than

" & million suns and was more obvious than the big
: \ ! 1 ¢ \ 2 \
~stars" ( aAAa TOU WTOS TV aylwv HAP TUPWY UTEP 00TPATNV

< ) / ¢ ' ' / Voo |/
aﬂaoav Vv WOALV nulv KaTauyuoavTos HUPLWY Yap NATWY

. \ " /
ouro;-xaunpots901, KOl va ueyaxwv ¢m0Tnpwv ¢av€pr€p01).
Their bodies which were stained with blood, possessed the

b'grace of the Holy Spirit and were also clothed with the

: ) ‘
glory of the heavenly llght ( Kal BX&NE ﬂapaKeKaenusvnv

) : /
aUT01s TOU 8eov Tnv Guvaulv, nep1BeBAnuevnv &UTOIS

TOU HveéuuToé TAv xéblV, ﬂeplotexxouoav uafobs TOU.
_ospav{ou ¢wTAS'T%V Gégav );9 The ‘devil and hig demons
wquld'nbt dare look at the di#inelépeCtacle of ﬁhoSe'who
_ imitated Cbrist's death. o

In the light of the above, the powers of evil flee
qulckly from the sitecof a martyred Chrlstlan, because
they do not see the previous mortal nature, but the
mystlcal glory of Christ which the martyrs bring. These
hquvméﬁ are néither armed by angels, ﬁor archangels,
nor clofhéd‘by‘any other of the created powers,
except by the Lord of the,Angeis Himself ( upés T%v

! ) - / \ - \ S \ \
dvo1v ouvTwv BAemouodr TNV Tews Bvntnv, GAle WPOs TNV
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7 e ' v - \
QTOPPNTOV a&tav ¢opnoavros aUTa XplGTOU. Toavto yvap

N o > M- ’ ) [} ) Mo
TO OWAQ OUK ayyexos, ouK apxayyexos, OUK OAAN T1S

L N S PR SR A
KT10TN evedvoaTto Guvuuts, axx QUTOS O TWV AYYEAWV

/
,'Aeonqtns ).10

It is Christ, then, who sends the grace
of the Holy Spirit upon the martyrs andfdlothes them
with the heavenly light. Elsewhere Chrysostom says that

St Paul's blood-covered body was granted so much grace,

- . . <
that the demons were even afraid of his garments ( tuetio

> =) ' '
auTou ededoikeroav Saruoves ).ll Christ fought through

the blood-covered bodies of St. Paul ( II Cor. 13:3 )12

and the Maccabee Youths, since they accepted and bore
/
the stigmata of their martyrdom for His sake ( Tiuia
\ S AR [ SR R ' 6\ -5
YOp TG CWUOTO eme1dn wAnyas €8€£aVTO UTEP TOU 1610V

) / 2 \; I} ' r \ \ \
Aeomotov, emeldn orlyuura BGOTGCOUOIA51G Tov Xp10TOV ).13

For thls reason alone, they appeared more precious and
/
honourable than any kingly dladem ( ﬂavTos Sradnuatos

/ \ /
BO.OLALKOU. TIUIWTEPY KA1 oequTepa ¢a1vera1 ). Lé

Therefore, true martyrs are full of vigour for the faith
in that they shed their own blood for Christ. They are

powerful according to the faith and not according to the

\ \ 7 .2 \
flesh ( ou 0¢p1yw01 KQTO TNV G0pKa 01 abintat, mkxa-

- \ \ '
oop1Ywol KOTA TNV WLOTLV ). Thelr nature is weak because

they are human, but the grace whiCh annoints them is 

strdng ( &OGEQAv aztﬁv 5 ¢601s, &Axa SUQQT% N &As1@uou

a%rbbs x&p1$ ) and aids them to endure all afflictionflé
| In conclusion then, Christiah martyrdom yields -

holy blood which is imbued with God's power and through

Which "the devil is conquered, the'martyr is the conqaeror,

. e \
God is glorified, and the Church is crowned" ( ToVv

-/ S [ \ { - \ \,
- 61aBoAOV NTTWHEVOV, KAl HAPTUEO VIKWVTO, kat Oeov

SO0EagOpNEVOV, KOl EKKANOLOV OTEGUVOUUEVNV ).
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ii. The martyr}s intefpession

For St. John Chrysostom, the martyrs interc%gg/to
Christ on our behalf. By imitating Christ in His Beath
and Resurrection, they become worthy tQ pray.on our behalf
and alSo to strengthen Ouf prayers. ThevMartyrs inter-
ceed to Christ for us. but ultlmately Christ 1nterceeds for
us~to God the Father. - The dlfference in the intercession
of Christ and e *martyrs iswparticularly seen in that He
is worshipped whereas they'are only venerated. 1In fact,
the martyrs humbly yield all glory, worship, and adoration
to the Most Holy Trinity of The father, Son, and Holy
Spirit. The above points will be elaborated in the
following pafagraphé,vwhere the textual evidence ié
éurVeyed. | |

Chrysostom spoke about the intercession of martyrs

in the homlly De S. Bagso Martyre. This homily praises

St. Basso, a BlShOp of Asia Minor who was martyréd during
the Decian.persecution’in the third century A.D.
Chrysostom states that on many occasions after his death,
~ 8t. Basso was able to interceed to Christ on man's |
~behalf, because of the boldness which'he exhibited in his
céntést of martyrdom, through which, he also took from
Chrigt the ¢f§wn-of incorruption which was prepared in

R o PR N O T A ‘ \
advance by Christ ( avtos 6e TOs UTEP nuwv ouvnbws mpos

\-. ! 2 4 ! < \ \ \ > .
O TOV.. AEO'ITOTT]\) TKEC1QS TOLOUMEVOS, 010 KG1 TNV mPOsS GUTOV

T 7 2.¢ { . !/

S1o Tns TOU uapruptou ﬂaAQIOTpaS ﬂappn01av KTNOOUEVOS,
\ Y . | —_

Kal TOV Tns a¢6ap01as TOP aUTou unoaegausvos ore¢uvov )

Chrysostom makes a 31m11ar p01nt in the Homilia II,

Dicta Postquam Reliquisae Martyrem; Etc., where it is

said that "the holy martyrs become participants ( i.e.
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‘assistants ) in the prayers we offer ( Tous ayious

| . ' - > o ' . :
HAP TUPOS KO1LVWVOUS TWV EUXWV ).2 The suggestion here is
that only those who imitate Christ's offering in death
.receive the worthiness to become part of our offering

to Christ. In thls way the martyrs become our intercessors

to Christ, as He is our Intercessor to God Slmllarly

-eln the Homilia III, Dicta Praesente Imperatore,,St. John
says that: "The power of the martyrs is greater in heaven
than On'eart;h".3 Hence, they could persuade the Lord 1o

_hear our prayers and interceed on our behalf to His Father.

""5_:At the same tlme it is in heaven that the martyrs are

IZ”,fItruly honoured and glorlfled by God because of the holi-

’”ffness, excellence ( or virtue ), and wisdom which they

"“"-exhlblted follow1ng Christ to Golgotha. It is this

heavenly glorlflcatlon of the martyrs which calls for
‘5venerat10n by the Christians - but this veneratlon
%“to be confused with the WorShlp due to the Most

Trlnlty for Its sav1ng economy



c. Themes associated with martyrdom by death

1. Martyrdom and humility

The relation between martyrdom by death and humility
is discussed in two instances, in the commentary De

Petitione Filiorum Zebédae, Contrs Anomoeans, VIII, and

in the homily'De SS Bernice Et Prosdoce. In both instances
it is suggested that a martyr must’suffer’mafﬁyrdom in
utter humility, if he is to. imitate truly Christ's
death. |

" In the flrst 1nstance, it is stated that martyrs
should suffer thelr ‘death in humility, for without
humility, they would nob be imitating Christ's death.
" At the same time it is noied that, although it leads
voﬁeito Christ, martyfdom.does not necessarily imply that
he will sit at the right or left hand of Christ, i.e.
that he will enjoy the most high honour and lofty seat

¢V <l ' v / e /
( OQOLS OT1 Tw\) pOteUUOU\)T(.U\) KO1 OVOTETTWKOTWY KAl - VTTIWV

! > " \
. KETHEVWY 0LK €V 'l."l.\)Ot 0(.091’]\)(11 mTOTE S EK TOUTOU Ka1l

<l ) ¢ ¢l > -
T ETEQPOV Tt ]JONGOL\)OUE\) amoppPNTOV, OT1 oUK 0Lp|<€1 OU(SE

AuapTJmov T%V &vmrdrw Souvat Tlunv Ka} GwﬂXOTJTnv
ﬁpoaeﬁp{av )’1v As Christ Himself told Andrew and John
( the sons . of Zebedee ), this is not His to give, for
it is glven by the Father only to those for whom it has
| been: prepared ( MK 10:38-40 ). Nevertheless, Chrysostoﬁ
statés that it has been prepared for the humble'who
follow their Lord to the Cross.' |
If you love to sit with Christ and enJOy the
highest honour you must seek the extreme last
position among others; consider yourself, the

meanest or worthless of all people, totally
humble and totally insignificant, coming after
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all others. It is only the virtue of humility-

( in connection with martyrdom ) that can grant
this honour. 3

- Furthermore, St. John sayé-that one must allow himself to
become the most insignificant of all people, be slaughtered,

) : 44 > - : 4
anid be exposed to dangers ( otav eAaTTwOnvol KoTaSeEn

Voo _ _
Kal odaynvaetl Kol KlvﬁquUGQIV)Ba in order to achieve

\ -

the highest honour. In cbnclusion, in order to become

the first, one must become the last and the servant .

of all ( MK 10:42-44 ), for the more one humbles himself,
‘the’better opportunity he has to secure this great honour.4
Therefore,'martyrdqm shoﬁld-be linked with humility irf

it is to render the highest reward.

In the second instance, Chrysostom alludes to this
theme as he argues that martyrs should not procure their
persecution, for tb do so would.bé a sign of arrogénce.
His thought here is gove‘rr.led by Matthew 10:23 to which
he refers and which states: "But when they persecute
you in this eity, flee into the next. For verily I say

‘ unto you, ye shall not havé gone fhrdugh the cities of

| Israel, till the Son of man be come,.f'5 Clearly
‘Chfysostom understood the above instruction of JesuS 

to His disciples as meaning for them tO'fefrain from
'provoking an advesary'into wrath.ﬂbThey should flee‘from
lﬁefsecufion.if possible, but they should not antagonize
~a foe, lest they become guilty of contributing to their
own death. 1In ény case, this would be a sign of arrogance,
which is contra'ry. to humility and 'woul“d rob them of
martyraom's crown. If, however, they were caught in
.théir'atﬁeﬁpt'to egcape, then they'%buld humbly and
willihgl& seal their cbhfession obeﬁrist in bLood;, In

‘the lastvanalysis, then, the martyr, is for Chrysostom,
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~one who humbles himself to such an extent that he imitates
exactly Christ's death. It is only in this state of
extfeme humility, that makes one the last and ﬁost despised

of men, but the first in the Kingdom of Heaven.

2. Methods of undergoing martyrdom

Chrysostom‘clearly explains in a number of places
that in order te.imitate Christ's death, one does not
have to face crucifixion.}'Invfact there are nuiterous
methods of execition, depending on the eircumstances
that one encounters, and the crown of martyrdom is still
embraced, if death is suffered for Christ's sake.

In the homily In S. Eustathium Antiochenum, Chrysostom

says that although St. Stephen was stoned to death and
St. Bustathius died in exile,’ they were both Christ's
Vmartyrs_just,the same. "There is a variety of partici-

’ pants, contests, and struggles; but one is the banquet

o . 2 T oy
table, the crown, the prize" ( Avradopa To ﬂpocwﬂa, oAl

’ LI 4 ! t ) .
nre n- TPATEL Oy svnAAayusva TO naxatouata €1s o 0Te¢uvos,

{ | IR t > \To \
o w01K1Aa TO aywvlouata, axxu/aUTo Bpa881ov ) _ leew1se,

in the homily Adversus Judaeos VIII » it is said that

do
Chrlstlan martyrsLnot necessarlly confront idolaters

1n order to imitate Christ's crucifixion, but Christ's

R death, since .any method of rendering death for His sake

is acceptable. For example, someone could have become
a martyr by preferrlng to endure an illness ( whlch
eventually would have precipitated ‘déath ) with Piety
instead of seeklng treatment for his / her affliction
through wizardry or other satanic medlums.3 Here are

Chrysostom's exact words:
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If you repel the enchantlng words and the spells,
and the sorceries which produce love, and you
die enduring an illness, you are completely a
martyr. You are completely a martyr because you

. preferred death with piety instead of impious

. deliverance which others promised you. In
order for you to learn that this'is the truth,
listen to what Christ has to say about the devil, 4
"He was a murderer from the beginning" ( JN 8:44 ).

A similar example which Chrysostom gives in the same
instance isi:the following:

'Bravo, bravo, man, servant of Christ, faithful
man, athlete of piety, you who preferred to die
in your torments instead of betraying the piety
which was entrusted to you. On that day of
judgement, you will be with the martyrs. In the
same manner as the martyrs preferred to be -
flagellated and tormented in order to be honoured,
the same with you today. You preferred to be
flagellated and tormented, and tormented from
fever and wounds, rather than accept magical
words. And nourished with these hopes, you will
not even feel the sufferlngs, the ones which
surround you. 5 .

Elsewhere, he says.
Those who  ware the crown of martyrdom were.
-_whlpped, locked up in prison, others were in
chains like. evil men, others were exiled, others
losgt their inheritance, others were forced to
empigrate to foreign lands, and others were
ygughtered - some truly and others in their
will. 6 .
In other words, a martyr was someone who accepted
to ehdure unto death whatever was pleaéing to God.7
Furthermore, for Chrysostom, a martyr is some- =
one who keeps a constant vigilance for an opportunity to
imitate Chrlst's death. Here is his relevant statement:
Not only the ones who were slaughtered straight-
forwardly received martyrdom's crown, but also
the ones who prepared beforehand, and also
those. who. showed a constant v1g11ance for the
opportunity to arise. 8 :
Conﬁinuing his discussion, Chrysostom also mentions
the example of John the Baptist who offered judgement
conéerning_en'unlawful wedding between King Herod and hig

brother's wife, and was consequently beheaded ( MY Lhsh ).



He says that the Baptist offered nothing but this
judgement; however,

he becgame a martyr among the first - that is,
among those who faced execution not only by
Herod, but also by the powerful rulers of the
world who violated their ancestral laws and the
laws of the Church which were trampled upon.

And they showed nobjlity with words and deeds and
died everyday. Men, women, and children, how
could they not be righteous, those who have been
a thousand times included in the chorus of the
martyrs. 9

In the same instance, Chrysostom mentions that:

‘one is not made a martyr only by command to
sacrifice to the idols or by preferring to die
instead of sacrificing to these. One is made a
martyr by safeguarding whatever thing which is
~powerful enough to csuse ( or precipitate )
death. This is clearly martyrdom also. 10

‘Hence, a comparison is made thWeen Abel and John the
 Baptist to demonstrate that there is a whole variety
of”éiréumstances which can provide somebne with the
opportunity'to die for Christ. In Chrysostom's own
words:

Neither ( Abel nor John the Baptist ) faced a

- burning altar nor a statue nor received orders to ,
sacrifice to demons. One repr¢gmanded Herod and X*'
had his head cut off, while the other honoured g
God with a sacrifice greater than that of his
brother's, and was also slaughtered. Are these
two examples deprived of martyrdom's crowns?
Who could say such a thing? Even the manner of
death suffices to persuade everyone that they
are included in the class of the first martyrs. 11

Y
Y

In another instance, ﬁhe example of Abrahaﬁ is
~used to‘illustrate that the mere willingness to die
'(‘even‘thOugh death is not embraced ) also crowns one
as a martyr. Chrysostom says that although Abraham did
ﬁot actually slaughter his son Isaac, in fact, he |
offered him to God with his decision ( Gen. 22:12 ).
In bﬁher wofds, he sacrificed Isaac with his will. 'Liké—
wiée, the Christians who are willing to die for Christ

(but are not actually killed ) are also counted among
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those who died for Him. If a person's will is totally
devoted to virtue ( imitating Christ's life and death ),

it receives the whole crown.l2
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3, The martyr's death '

Obviously, death is central to this primary notion
of martyrdom. Therefofe we shall now turn to what |
Chrysostom says about it in an attempt to clarifyvfurther
hiS“uhderstanding of mértyrdom. |

In the homily De S. Hieromartyre Babyla, Chrysostom

states that the martyr's death is not death. In other
words, martyrdom does not result in either loss of life
or destruction. Rather a martyr's death is the beginning

' - : ] > o\
of a better life ( zwns BeAtiovos apxn ), a more spiritual

manner of life ( TOA1TELGS TVEVUOTIKWTEPGS TPOOLULG ),

“or a transposition from the lesser to the better ( ueta-

R T D T T | ] .
OTO018 OGN0 TWV EAGTTOVWY TPOS T& BEATIW ). A similar

_ cbmment is made in the homily In S. Ignatium Martvrem,

where he claims that St. Ignatius does not think about
death as:.a separation from life, but that through death,

he is being invited to a better and more spiritual life.

_ , \
‘This is why he saw the beasts with so much joy ( ov yap.

> B R J ) ¢ <

ws ;wns aﬂoppnyvuoeul uekav, AN ws Eﬂl cwnv Kaxouuevos
» J 4

B€1T1w Ka1 wveuuaT1KwTepav, OUTWS COUEVWS ewpu Ta enp1a )
The same point is made in a slightly different way

in the second homily'on De S. Babyla, Contra Julianum Et

Gentiles. Hére it is stated that St. Babylas, like ahbther :
St. Paul, was not ashamed of his bonds, but had actually
‘asked for them to be-buried with his body, in-brder to

demonstrate that what were once considered as shameful,

became venerable and brilliant through death, since they
were bornmfor the gake of Chrlst.3 fHence it in congludod
“that, whereas for the Greeks death results in inactivity,

for the Christian martyrs death is the beginning of another



more prOSperous life ( erepas cwns ¢u16p0Tepas &px% ﬁ
eveade Ylverat TEAEUT% ). 4

The basis. for this understanding is to be found in
_Christ's death and resuweetion. Christ's death is a
'victory over death, and such are the deaths of Christ's
martyrs. This optimistic view of.a martyr's death
results.from'faith in Christ's resurrection, which

annihilates every fear of death and destruction. 1In

the De S. Pelagia Virgine Et Martyre, Homilia I,

'Chrysostom'says through Hie deafh, Christ hae broken the
nerves of death ( 2EeA06n TOU BavaTov TU VEvpa ) and
paralyzed the power of the devil ( ﬂapexéen ﬁ 10U
61&65AOU 66vauls ).? Similarly for the martyrs who

: <t !
follow Him, death is a similar victory ( 1va pabworv

o ! ] .
0T1 eavaTos POP TUPWY VKN uapTupmv ).6 That which should
destroy man, in reality saves him.
The view that a martyr's death is a victory in the

light of Christ's resurrection, is also presented in

the homily In S, Julianum Martyrem. In this instance,

a martyr's death is considered as clear evidence that
those who k111 the martyrs are in fact defeated, and that

death is a-brilllant victory for those who are kllled
‘ Voo T r T \
( BavaTos Yop HAPTUPWY TWV HEV GTOKTLVVUVIWV NTITAE 0adns,

- v ' / \
TWV §€ GVO1POUUEVWY VIKN AGUTPQ ).7 Christ defeated the

devil and his angels through His death; and the martyrs

who imitate Christ's death do exactly the same. Therefore,&

the crowns of martyrdom are woven through death ( tou
/ < ’ . J \ ! /! 8 '
AP TUPLOV O1 cTe¢av01 ov Sia Savatou mAekovTai; )
Chrysostom establishes an interesting connection

between death and the conscience of man. A martyr's

death, he says, is not evil, because death as such is

53
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not evil. Only the death of a cunping person is an evil

54
death ( 03 Y&p 5 eévatos‘KaKés, &Ax o ﬂovnpés e&baros
KaKgS )? This understanding of death, Chrysostom finds

in the Psalms of David. On the one hand it is said that
"the death of sinners is evil and painful":( Ps 33:22 or
34222 ), and;oh the other hand that "precious in the sight

of the Lord is the death of his saints" ( Ps 115:15 or

)!10

116:15 In speaking of a cunning death, Chrysostom

had in mind a cunning conscience, i.e. a conscience

. : 1
weighed down with the pressure of many cares ( 6avatos

< - v - / \ \ \ -
QUAQTWAWY TOVNPOS, TOUTO AEYWV TOVNPOV, TO UETH TOU

- '} > - \ - A
TOVNPOU ouvelfoTos ameAfelv, Kot TOAAGLS TANUUEANUOTWV

/ ! \ / 11
).

dpOoVT101 BERUPNUEVOV KU1 TLEZOUEVOV Henceforth,

_ ’ \
only the person who had a clean conscience ( xoabopov

2 . \ :
EXWV ouveldos ) could fearlessly pursue the course of

martyrdom with its trophies and crowns .2

On this point,
Paul is quoted saying, "For indeed we that are in this
tébernacle.do groan, béing burdened; not for that we
would be unclothed, but that we would be clothed upén,

* that what is mortal may be swallowed up of life" ( II
“Cor; 5:4‘).13 Essentiaily, Chrysostom:Says that "it
is_not‘the'nature of things, but the human will which

ereates trouble™ ( ouyx n Twy TEOYUOTWY dUCLS, GAA N TwV

> ‘" ! ¢/ \ / /> c - 14
avOpWTWY YVWHn, QUTN Tov BopuBOV 0TIV 1 TO10UGH ).

A similarvpoint is made by Chrysostom in his writing

liIntlllud. Isaké, Bgo Dominus Deus Feci Lumen, Etc. where
he states:

Valuable before the Lord is the death of His
Saints. Not any death, but this particular
death. And elsewhere, the death of sinners is
evil. Do you see then that good is not simply
good and evil is not simply evil except in the
relation to the will of those who welcome it! 1lia
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In what sense then did the holy martyrs fear death? |
‘Chrysostom's discussion of the case of Paul in the De

Laudibus S. Pauli Apostoll, Homilia'II provides an

enswer'tO‘this question.' On the one hand, Chrysostom
notes that for Paul, death, punishments, andvinnumerable
chastisements.('eévaTos_ﬁevaorg K&{ Tluwp{al Ka{ uUp(&I
Koléos1s )lwere like "children's little toys" ( ﬂuféwv
aeépnafu );15 and on the other hand, he says that Paul
did‘fearAdeath,.because_he was human..16 The former, he
explains, was due to the utiligzation of free will

l( ﬁpodlpéosms ) and. the latter, to natural human weakness;
but in the case of Paul theformer predominated over the

17 ~Martyrs on the whole, were terrified at the

latter.
prospect of dying, but the impulse that compelled them not
to escape martyrdom, was their free ch01ce to follow
Christ ( VK e¢uyov eavatovv61& Tov-Inoouv ).18

In the ‘honily De SS. Bernice Et Prosdoce, St. John

points out that death, which was fearful for the
vpfophets, was -no longer so in Christian times; indeed
the martyrs Sts. Berince and Prosdoce and their mother
Domnina fervently desired and found asylum in death.t?
This is becaﬁée‘prior to the Resufrection of Christ,

God wanted death.to remain fearful so that in the future,

\
HlS grace mlght be proved truly magnanlmous (% eeos

1
’TOTE eBouAETo ¢06€p0v exva1 TOV eavaTov, 1va Gelxen

. / [ N 20
UETO TOUTO Tns_xap1Tos T0 ueyeeos ).

Also God
intended death initially to be a threatening punishment
‘for man in order to prevent him fromvbeing negligent
COhcefhing his future selvation; or, God waited for the

proper time before He freed man from death's bonds.

According to Chrysostom, concrete evidence of God's



56
promise to liberate man from death's slavery was evident
in St. Paul's deeds and those of the other martyrs

(1] \ A > { — 2 { / — ‘
( OT1 Yap nuas. omnAAGEE Tns oywvies ToUTns, 6nNAOVOL HEV

c [ ~ \ | ! [4 - 21
01 uapTupes, Snior Se mpo papTupwy o Mavros ).
Chrysostom mentioned that Paul and the regt of ithe
martyrs neither despised the present life nor considered

it as something hated. After Christ's resurrection, they

_ v B v
desired the future life which was better ( TavTa 8¢

s/ b ! { » ' ¢
EAEYEV OU. Karay1vw0va ™ms mOPO0VONS cwns... ovde. ws
\ { ’ > 92 ¢ ! f

- Tovnpav ¢€Uwi.uUTnv, GAX WS KpelTTovos Tns pHeAAouOns
én1euuav»).22 "This is why he ( Paul ) did not say it
was good to die, but that it was better; and better is
better thaﬁ good? ( ov Y&p ef%e Té 3w&50a1 Ku{ obv XptoEw\
éivat K&ABV anst, akk& er1ooov Té Ge er1ooov KaAOU -

T1V08 é%rat kperooov ).%> In this light, a martyr's
death was. a means leading to relaxation. It delivered a
martyr form his, terments, Served as a payment for his
labours, and.was also a reward and a trophy for his
struggles. This is why Chrysostom says that the. people
of the 01d Covenant‘cried and wailed for their dead,
whereas the people of the New Covenant ( exemplified by
Rh .

the martyrs ) offer praises unto God.

As indicated in the homily De.S. Drosida Martyre,

martyrs would not have imitated Christ's death if they
were uncéertain of death's. defeat by Christ.>” Their
uncertainty would have been evident in their fear of
death; as it was with man in the 0l1d Dispensation. Crucial
to the comprehension of this point, is the discussion
concerning the,relationship between sin and death.

Chrysostbm says that death does not give birth to

sin, but sin to death, and also that death has become
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. L > [ Ca ! A )\
gin's medicine ( ov Yoap Oavatos aprtav ETEKEV, GAAQ

[4 ! !/ ¢ _ 3 / / V¢ {4 [
QHOPTLO BavaTov. nuiv eyevvnoe’ Bovatos 8¢ ouapTiLas YEYOVE

l ‘ _
dapuakov ).26 St. John cites David's statement, "Precious
in the sight of the Lord is the death of his saints"

( Ps. 115:15 or 116:16 ), in order to stress that it is

sin we should .fear and hot death.27

In fact, only a death
in sin is to be considered as wretched, for, as Chrysostom
says, it is more painful and abominable to die in sin

that it is to. die in exile away from friends and family.
For this reason, he makes a powerful contrast between a
sinner’s death and the death of a mere dog, regarding the
former as mofeuwretéhed ( &thérepov ).28

St. John continues this discussion in ﬁhe.homily

De S. Droside Martyre. Here he demonstrates that a

sinner's death is evil because if renders eternal
condemnation. upon the sufferer. The sufferer of this

death leaves an unpleasant memory behind him, 29 while

a righteous. man's death leaves a benefit both fof the
sufferer and the living through the memory of his virtue.30
St. Meletius is presented by Chrysostom as an example of
a righteous man. who benefited himself and others through
his death. People named their children after St. Meletius
because of his .extreme piety, fervent love for God  and
love for his fellow man. His great popularity was
astounding since merely possessing.his name, was thought
of yielding great.safety in one's household, salvation

to everyone who pronounced it, and comfort to everyone Wwho
desired.to see him..: It also offered a treasure

worthy of innumerable goods, for it taught respect and
chased away all foolish desire and reasoning. Peopile

made dicons of St. Meletius in order to venerate them,
7 _
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and to receive additional comforﬁ,for his departure to
_heaven.31
| Similafly to St. Meletius, martyrs achieved equal

‘status with the angelic army by imitating Christ's death.

- Chrysostom states in the homily De Sanctis Martyribus

‘thét both martyrs and angels reside in heaven. These

two only differ in name, but are conjoinéd in deeds

/ \ v o - 2 | o ! /
( popTUpES YOp KOl AYEANOL TO18 OVOUQO1L thleaG1-uovov,

oo : / ).32

- \
T01s 6€ €PYO18 OUVATTOVTOL The immortality and

eternity shared by angels in common is also acquired,by

- 24 Voo > 2 - -
the martyrs ( aynpaTol Kat aBovotol €101V EKELVOL TOUTO

\ C / <t 33 .

KG1 01 HePTUPES €EOUOLY ). Angels have a bodiless
nature; however, martyrs have bodies which are immortal
) '

(. aBavatov ).. Their death adorns their bodies with.

immortality, even.much mofe than immortality itself

- \ \ V- 3 ] ¢ - - / .
( paidov 8e xoar mpo Tns abavooias 0 TOU £ZP10TOU BavaTos

/ ] \ / 3}

— ) -
© NS 000VaoLosS HOAAOV KOGAAWTLZEL TO CWUGTO ). FPor this

reaSon, they receivevtheir trophies and crowns from the
- very moment of death, even before they attain to

immortality, being. as it were, crowned by death itself
' ) v o \ - -
(’hOTe ere1dn amedovov, §10 TOUTO BOALOTO TAEOVEKTOUOU1,

Kot Tpo Tne abovacias £iaBov. Ta BpaBelu, ano 6avaTou

ors¢avweévTas )22

Acgording_tb Chrysostom's interpretation of Psalm
é:é'( or 8:5 ); this 'small gap' ( death ) which is
filled up by Christ, becomes an advantage to the martyrs.36
'Indeed, if death did not exist, neither martyrdom nor its
glofy wéuld‘exist ( ovk Ev uup16p1ov'e{ uﬁ BavaTos g\),).37
‘Thus‘ChrySOStOm says that man shouid be thankful for
degth whidh Opehs upvthe course of martyrdom ( of&61ov

_ / : ,
ToUu papTuplov ). Death which was destructive in the past,



o
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is now granﬁed‘an’opportunity for receiving rewerds.38
This demonstrates that death is good in itself because it
"too was. created by God, and everything created by God is
good. If death was not good, then the Incarnate Christ
would not have suffered it in order to alleviate the heavy
burden of sin from man's conscience, and inspire him to

imitate His saving death of the Cross.

In the homlly De S. Meletio Antlocheno, Chrysostom

.resumes this discussion by explalnlng how Christ used.
'death‘for man's advantage. He sgys that»on,the one»hand
the dewvil broﬁght a sinful death into the world for the
~purpose of man's destruction, having desired to maroon
man on earth and.-to uproot any hope of his salvatlon39
and on the other'hand, Christ took death and changed
(”péTéc{pewe ) its.effect , as he used it to eclevate man
»enee'again to heaven. God's Wisdom ( oo¢{av’eeoﬁ )
greppied with sinful death, the greatest evil ( uéYlOTOV
T$v KaKBv ), and changed it into a cause of glory and
_Honéﬁr'for man.. This metamorphosis of the effects of
death from beingveﬁil to being good is for Chrysostom
thie reason. why martyrs'recéive their rewards.*®

| This is not to say however, that the devil deserves
‘gratitﬁde for manifestihg death in the world, for as
Chrysosﬁom'explains the change in death's role from
semeﬁhing'evil into'something good is not of the devil's
w1ll but of God's Wisdom whlch effected it. bl Christ
_ broke the "brazen gates" ( ZquKAaoe ﬂUAaS xaAKas ) of
Hadea 1nto pleces and crushed "the iron bars" ( Ku}
u0xxous 016npous ouveekaoa, Ps. 106:16 ) which secured

them in this manner, destroying the devil and the effect

~of sin on man. Since the destructiveness of sin was
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aécomplished, a new foad to salvation ( i.e. martyrdom |
byvdeath ) has been blazed by Christ for others to followh?

This is particularly proven through the woman's
~obedience to Christ and willingness to die for Him. The
woman, who at one time made sinful death pért of the |
- humankind, has now defeated it. Chrysostom discuéses

this thought in the homily De SS. Bernice Bt Prosdoce. In

this‘instance, he says that prior to Christ's resurrection;_
thé_woman,was a powerful weapon of the devil. Whereas,
aftér Christ's résurrection, she has become an undefeat-
able weapon in the. hands of Almighty God.*3 as exemplified
-by Bernice, Prosdoce, and their mother Domnina, women can

- now show great daring in the face of death and un-

biy

‘hesitatingly submit themselves to it for Christ's sake.

In Christ, death is no longer something frightful,
45

‘because Christ has destroyed the power of sin.
Likewise, God's role in changing the effect of

death upon mankind is also shown through Bernice's,

Prosdoce's and Domnina‘s imitation of Christ's death.Aé

Chrysostom says that God has made the weak woman strdng ’
and the strong death weak, in order to demonstrate His
power.47 In the last analysis, a martyr's death is but:

a comfort, a strengthening of Christianity,

a dissolvement of death ( i.e. of sinful death ),
a proof of the resurrection,.a ridicule of the
" demons, an accusation of the devil, a teaching
of philosophy, a movement to be indifferent to
this life, a road for us to desire the other
confort during the torments that torture us,

a reason for patience, a reason for perseverence,
and root, fountain and mother of all goods. 48
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4+ The martyr's soul
i. The soul's disposition

The disposition of a martyr's soul occupies an
important place in Chrysostom's exposition of the primary
notion of martyrdom, and‘by this we mean fhe martyr's
readiness to_die for Christ. A martyr is always one who
is willingly led to martyrdom for Christ. His choice is
seen Dby Chryséstom as an inward martyrdom of the soul -
the outer one, i.e. the death of the fiesh, being that
whichvverifies the former. Also, the martyr's choice
to die for Christ is seen as an invitation to Christ to
‘come and dwell within his soul. In this manner, Chrisﬁ
gives the martyr's soul strength and courage to over-
come the devil's plots, and to achieve the purpose of
his death, namely, to save the soul from eternal
destruction.

Chrysostom discusses the above in the homily In S.

Eustathium Antiochenum, where he states that death alone

does not make ohe a martyr. The crown of martyrdom is
not only woven by the result of tﬁe contest, i.e. death,
but also by the will ( Yvéun ) of the contéstant,l so
" much so, that one éctually becomes a martyr at the moment
of his decision to die for Christ. To illustrate this,
'Chrysostom refers to St. Paul's éﬁatement "I die daily™

( I Cor. 15:31 ), which he understands to mean that Paul
 accepted 1nnumerable deaths in his body with the. 1ntent10n
( ﬂpOGSGlS ) to prepare ( ﬂapaomeu&oeal ) for hlS llfe s
' end ( WpOS TEAEUTnv ). 2 In okther words, Paul's w1ll

made him ready to embrace death for Christ at any moment,
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and this declslon alone, says St. John, made him a martyr.
vFollow1ng St. Paul's example, St. Eustathius also prepared
in advance to suffer and die for Christ with the will
( Yvéun ) and readiness (vﬂpoeuu{a )3 of his noble and
philosophic soul ( Thv Yevva{av éke{vnv Kal ¢1Aéoo¢ov

wuxr{\).).4 Most'probably Eustathius! soul is called
| philosophical because it wisely chose the correct
course of action, i.e.‘willingly to imitate Christ's
death, ﬁhich grants eternal life. St. John also sees

the above as foreshadowed in the Old Testament by Abrahanm's
sacrifice. Abfaham, he_eays, did net physically kill
his son Isaac, and yet he performed the entire sacrifice
( 3N guws &néthoe Tnv euclav ), which God accepted
because He accepted Abraham's intention ( or purpose )

: < > - » V. -l
and not the result ( 0T1 OUK QWO TOU TEAOS TWV TPOYUETWV,

2 5 ) ! / \ [
GAA QTO ™ms wpoesoews va TPOEAOUEVWY, TOS To1aUTus

/ /
KP1VW Buoilas syw ¢u01v ).
The hand did not slaughter, but the will ( the
right choice ) did. Abraham did not plunge the
kni fe inbocthe throat of his son, nor did he
puncture his son's skin, but there is here a
sacrifice without blood. 7
Therefore, Abraham sacrificed Isaac from the moment he
chose ‘to do se. For Chrysostom, the bloodless sacrifice
of Abrahan\ is a type ( TUﬂOS ) of Eustathius' sacrifice,
and so the image of the latter is prophetically drawn
' ‘ 1 o '
( mpoSraypadouevny ) in the image of the former.8
Chrysostom gOes on to say that even Christ's inward
martyrdom ( i.e. his descision to die ) is foreshadowed
in Abraham's prototypical sacrifice. This is discussed

in the In Cap. XXII Genes. Homil. XLVII, where it io

R o v /

said that Abraham possessed a God-loving will ( dido-
O - - - ' -

8E0V GV TOU NS YVWuns ), and that it was on account of
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his right decision ( mpoaipeotis )9 to adhere to God's

command that he received the cfown. In the same instance,

Chrysostom explains that Abraham's sacrifice is a type

- Voo */ >/ - - .10
of the Cross ( TouTo §& MAVTO TUTOS EYLVETO TOU OTAUPOU )

on the basis of John 8:56 which states: "Your father
Abraham réjoiced_to see my day; and he saw it; and was

Aglad."ll Abraham saw the sacrifice upon the Cross

through the type and the shadow ( Aia Tou tTumou, Si1a Tns

2

oK1as ).t ,
For as in this case the sheep was brought forth
instead of Isaac, likewise, the rational lamb
was brought forth for the sake of the ecumene.
For it was necessary that the Truth -be described
beforehand in the shadow. 13 :

Chrysostom implies here that Christ became a martyr

_ prior to His crucifixion, at the moment when he demon-
strated his readiness to die. Similarly, the martyrs
imitate Christ‘in His readinéss,aﬁd choice to die,
‘whilst their death is visible proof of their imitating
Him. ‘Fﬁrthermore;‘in praising the martyrs' souls for
‘their readiness aﬁd decision to die, Chrysostom states
‘that these soﬁls achiéve,equality‘ﬁith the angels, ascend
 into heaven and serve as chariots for God.

In Church you see innumerable chariots of martyrs

and God is on top of them, racing on the road

that leads to heaven. In order to see that the

souls of the martyrs are a chariot of God, listen

to what the Prophet says, 'The chariots of God are
- twenty thousand, even thousands upon thousands':
( Ps 67:18 or 68:17 ). 1In other words, that

which God granted to the heavenly powers, He .

also granted to us men. God sits on top of the

Cherubim in accordarnce with the psalm: 'And he

rode upon a cherub, and did fly; yea he flew

swiftly upon the wings of the wind' ( Ps. 17:

11 or 18: 10 ), and elsewhere, 'He who sits on top

of the Cherubim and oversees the abysses' ( Dan.

3:65 ). This, God also gave to us men. He sits

on top of them and resides inaside us. 'And I

will walk among you, and I will be your God,

and ye shall be my people' ( Lev. 26: 12 and

II Cor. 6:16 ). The anpels became a chariot,
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1

‘let us become a temple. See how much we resemble
in honour? See how God made peace between the
heavenly and earthly? That is why we do not differ
at all from the angels if we want to. 14

If, howéver, martyrs deny Christ in favour of the

pagan gods, then their souls receive eternal condemnation.

This point is discussed in the homily In S. Romanum IT.
Here St. John states that while martyrdom by death saves
the martyrs' souls from eternal punlshment 15 the "ax of
the heathen altar" ( Tgv Sﬂleu1OV ﬂsAeKnv ) renders
great catastrophe. In comparison with the knife of a
murderer which kills the flesh, this ax murders the soul
and eternally enslaves it. 16 It destroys.not dnly that
whlch is sacrlflced ( Guguevov ), but also the one who
sacrlflces ( euovra ). 17

In order to avoid eternal destruction of their souls,
martyrs exeﬁplified great readiness to die for Christ.

St. Drosida is such a person who demonstrates this great

readiness to die a martyr's death. In the homily De 8.

Droside Martyre, she is likened to a "New Eve" who will-
ingly acted in confbrmity with Christ's will., Here
Chrysostom describes how the devil once used the woman

(“i.e. Eve ) to defeat Adam, and how Christ used a

18

woman ( i.e. St Drosida ) to defeat the devil. In

the first 1nstance, he says that Eve had her brains |
puffed up with the.hope of a foolish promise, which

\
deceived her into transgressing God's laws ( Yuypas
¢ ! I - v - -
uTooxeoews eAm161 ¢uonbBeroa Tous TOU BEOL Vouous
_ 4 , "
KOTETOTINOEV ).19 In the second instance however, St.

Drosida even despised this present life in order not to

20

deny faith to her Benefactor.?’ Unlike the old Eve,

St.'DrOsida_struggled like men in entering into the contest
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of piety ( i.e. martyrdom )., Neither nature, nor age,

nor anything else hindered her in suffering death for

Christ's sake, because her soul was willing, and possessed
o ;- i . -

readiness ( mpo6uuia ), zeal ( znlos ), and an ardent

faith in God.?t Chrysostom says that this does not

'suggest that St. Drosida lacked weaknesses. Since she

wes human, her weakneeses were strengthened by God's
graee which resided within her soul. 'Her soul was
fortified by God because she developed a nobie readiness
( wpeeuu{av yevva{av ), a steadfast faith ( mioTiv

P '
ad1oKkplTOV ), and a soul trained for dangers.22' The fear

of God also settled in her soul because of God's

presence there. Proof of this is her walking willinglyv

into a blazing furnace for Christ's sake - an act similar

to the martyrdom.of the Three Youths in the reign of -

 King Nebuchadnezzar. The fear of God gave her great

'readiness and thus made her stronger in the fire for the

desire of GhriSt.23 The readiness that she acquired

: . .- /
“also made her mad with a frenszy ( uavsloa poviay )

| whlch is more deﬁcent than. any other w1sdom ( ow¢po-

T /

'oUVNS CEUVOTEPOV ); for she was tempered with the de31re

to be w1th Ghrlst. 24 Thus the fear of God enabled her to
encounter the fire as a refreshment. 25 Her soul endured
the fire, and as it burnt, it resembled pure gold purified
in a furnace. ‘Chrysostom states that the more it
burnt, the purer it becane.
. Her flesh melted, her bones roasted, her nerves
‘were burned, and fluids from her body gushed
out; nevertheless, the faith in her soul became

- more steadfast and livelier. 26

Her soul was filled up with llght and it marched qulckly

towards the brldegroom, being surrounded honourably
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by angels. Her soul made her extremely worthy to dwell
with Christ forever. Anggls removed her from the furnace
and carried her to Christ, as if from a holy bridal

=7 At the same time

chamber and a wedded sleeping room.
- the external.punishment on her body neither damaged
her soul, since it was impossible to have the soul
bound ( wqxﬁv Yop 8ioar &8Uvatov Av ) nor defeated her.
internal thoughts ( EVsov AoyiouoUus ), since the fear
of God resided within it.28

It seems that the soul of St. Julian is similarly
affected by the presence of God. In this instance,
Chrysostom says that as gold the longer it remains in
the fire, the purer it. becomes, likewise, St.‘Julian's
soul the more it wés tortured, the more it shined.29
Indeed, - the achievementS'of‘his.soul were of such mag-
nitude, that no one could remove them from his soul.
They remained within the bravery of his soul ( Yuyns
&vépe{a.) as if they were kept in an untrodden place and
furthefmore, the.tyfrants could not seize them, even if
his heart was to be divided in half and cut into
tiny pieces. On the contrary, Julian's achievements
increased as God's presence changed the enemy's attacks

30

into achievements for.-the martyr. Chrysostom also

suggests here that fighting againsﬁ the martyr is like
fighting against God and that the martyr's enemy
realizes this in the light of his easy defeat.>'
Furthermore, it is noted that the achievements which

the marﬁyrs' faith accomplishesd are never removed from

- their souls, whatever the enemy may do to their bodies,
32

~ /
because of the operating ( O{Kovououons ) grace of God.

God assists the martyrs with His grace because they



accept it out of their own free will.

In his In Episgt. I Ad Cor. Homil., IV, St. John

mentions that God does not force His will on anyone. God
offers the crown of martyrdom to everyone who willingly
accepts it. He states:
It was not against their will that the martyrs
endured, but of their will, and béing at liberty
not to suffer; showing forth manliness harder
than all adamant. 33

The same point is made in the De Laudibus S. Pauli

Apostoli Homilia IV, Here it ig said that:

We should always strive to imitate Paul, He had
the same body as we have, and he also fed
himgels with the same nourishment as we feed
ourselves, and he also had the same soul as we
do. But his choice was great and his readiness
was brilliant and this is what made him so great.
Let no one be discouraged. If you put your
thoughts in order, then there is no obstacle to
prevent you from being worthy of the same grace,
God does not look at.faces. God made Paul and
also created us. In the same manner as He is
Paul's Lord, He is our Lord too. In the same
manner that He glorified Paul, He wants to crown
us also. Let us put ourselves in order and also
cleanse ourselves so that we may receive abundant
grace and also become worthy of the same goods,
with the grace and love towards man of our Lord
Jesus Christ, to whom belongs the glory and the
power, unto the ages of ages. 34

In the last anélysis, St, John states that God
invites man towards martyrdom but does not force him to
die. He allows him to choose whether or not to acecept

LI L / ¢ \ Y Y > 4
the contest ( olSe yop avaykarzetr o 6e0s, GAA adinol

KUp{OUS el vat wpoa1péoewv_ga{ HETE TRV KARO1Y ).20

St. John also suggests in the above homily that the
one who chooses. to follow Christ and shows readiness
to imitate His death, possesses a prudent soul ( wuxgv
,ebyvduova ). The examples which particularly suggest
this are those of Jesus and the Jews, and the penitent

thief on the Cross. On the one hand, he says that Christ

appeared to the Jews. as their Messiah, but they did not
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wish to accept Him because they sought.after man's
glory.36 They were senseless and twisted ( &Yvéuwv
%VK@{ 6lsorpauugvos ). No matter how many times they were
invited po follow Christ, they would not do so, because
of their evil disposition ( o evexOnVaL 001 ¢wv%v AVWBEV

> 2 / 37 : .
OPKECEL €18 OWINELAVY ). They saw Christ raise up

37a on

the dead, and yet they tied and crucified Him.
the other hand, the repentant thief ( who represents

Christ's martyrs ) had a prudent soul in that he recog-
nized Christ's authority and worshipP&i( ﬂpOOEKanOEV )
38

Him, It may, therefore,.be concluded from the above
that a prudent soul is one which willingly chooses to
wofship Jesus, an? also shows the readiness to imitate
His death.

Chrysostom discusses agsin the role of the soul in

martyrdom in the De Laudibus S. Pauli Apostoli, Homilia VI,
where he states that iron ( i.e weapons ) may defeat
nature ( i.e. the flesh ) but may not defeatﬁ the free
will or tempt it & o0 Opds TRV uapTépwv é{¢eol T&

/ / v \ / 2 - (
OWHATO TEUVOUEVA, KOL TV HEV $UOLV E€1KOUCGAV Ty O1énpw,

\ \ / > - » - » % > !
™V € TPOALPETLY OU TAPAYXWPOUTAV A TW, OUGE EAEYXOUE-
).38a Abraham is referred to once again as an

nv
example illustrating the above, because his nature was
restrained ( ¢60€ws KpuTéoaOav ) by the right choice

( ﬁpOd{pEOlV ) and was made to adhere to God's command.
The same greatness 6f will, Chrysostom says, is
exhibited by the Three Youths in thelr choice to die
instead of denying their faith to God. These examnplos
not only demonstrate that "free will becomes second

9] i / < /
nature with practice" ( ot1 SevuTepa GUOLS I TPOALPEODLS

1 > / 9

Y1VETAL €K OUVNBELOS ),3 but also show that it can
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. -\ \ /. A < \ /.
become first nature ( 'Eyw Se ¢ainv ov, 0Tl KAl TPOTEPQ,

) \ I 40
Kabws T TPOEI P HEVY ameSerEey ), Chrysostom even

adds the comment that the will can imitate exactly the

v [ > o\ /
power of human nature (’%vl YOp €Vl dUOEWS 10YXUV TPOQLPE-

3 ¥ A/
OEws QKPLRELC HLlUNCAoOa1L ),41 if it is well disposed to-

wards Cod's service. In conclusion, Chrysostom states,

that for anyone to be stronger than his nature, he must

{ <
have a will that is noble and alert ( mpoaipeocis n

\ \ / 42
YEVVO10 KAl S1LEYNYEPUEVD ).

For this reason, St. Paul endured all punishments
like the bodiless powers who do not feel pain.43 Despite

the fact that pain reached his soul ( since he was human ),

[ -
the excessive strength of his will ( mepiovoia Tns

hh

4
mpoolpedews ) chased away satan's attacks. Tn this

manner, he achieved excellence and deeds which were
above his nature.45 He did not achieve them solely
by God's grace, but also with the aid of his readiness
( ﬂpOGUu{a ) and free will ( ﬂpO&lpéO€wS ).46 For
Chrysostom the only obstacles which could have prevénted
Paul from acquiring excellence were an evil soul
( KQK{Q guxns ) and a weak will ( UQX&K{Q yvdﬁns ).47
Discussing the same theme, Chrysostom claims that
St. Babylas' soul could not be diminished of its riches,
because St. Babylas allowed God to dwell within his soul
and to give it courage. As a result of God's presence,

- t t
he acquired a humble figure ( oxnuo TO TamTElVOV ),48

\
an utterly broken soul ( ocuvTeTpiuuevnv Puynv ),49

a state of mind that was delivered from insolence

/oy ! /
( 6pacous amnidaypevov dpovnue ), %0 an undaunted soul

- p) / 51 /
( PYuxns OKOTATANKTOU ) lofty thoughts ( Sravoiros
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. - 03 / 53
a heavenly mind ( ¢pevwv oupaviwv ),

! ) 54

and an angelic stature ( TapaoTnUOTOS ayyeleoG ).

VUnARs )32
Furthermore, St. Babylas maintained his soul's integrity
because "he sent his thoughts to the heaveniy king who

sits on the Cherubim and looks over the entire universe;

he sent them to the lofty throne of glory, the heavenly
armies, the myriads of angels, the thousands of archangels,
the fearful altar, the impartial tribunal, the fiery
river, the Judge Himself."55 His thoughts were constantly
with God who strengthened him and granted him courage.
Furthermore, his soul was watered with the spiritual
essence ( T@ ﬂveuuaT1K@ Tﬁv wuxﬁv ﬁpTUuévOS ).56

Therefore, he acted properly and with a correct logical

/ - w
judgement ( kKp1OEl AOY1OUDV SpGQ ),°"

thus doing every-
thing that was natural; since to act according to God's
will, is to act naturally. St. Babylas' action in
obeying God's will to die for Christ also reveals a
great and marvellous soul ( uey&kns A{av Ku{ BauuaocTns
se1tar YuxAs ) full of courage endowed with prudence
and measure.58
A soul with similar courage, readiness, and decision

to die for the Lord is found in the homily De Gloria In

Txibulationibus. This is an exposition of Romans 5:3,

which refers to a certain virgin martyr who willingly
imitated Christ's death. Chrysostom states:

She ( the virgin ) came in and then she was
attached firmly to the wood and her sides were
torn and the blood was running as if she became
a bride or rather as if she was sitting in

a bridal room; thus she bore willingly the
happenings on account of the Kingdom of Heaven,
being crowned through these struggles. 59

Furthermore, St. Barlaam's soul is said to be

similar to the previous exanples in its readiness and
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courage to imitate Christ's death. While his hand felt

great pain after it was placed on burning coals, his soul
endured it willingly.and courageously. Chrysostom
contrasts this example with the Burning Bush which Moses
encountered. He says that as the Bush burned and was not
consumed, likewise, St. Barlaam's hand burned without
consuming his soul.60 His body was fatigued and then
destroyed; but his faith and readiness to suffer for

Christ did not diminish in the least because they were

61

firmly rooted withinhis invincible soul. Regardless if

the hot coals punctured his hand, the manliness ( or
courage ) of his soul ( &v&pe{a s Youyxns ) did not
decline.62 On the contrary, says Chrysostom, St.
Barlaam's soul possessed strength, courage, and resili-
enczﬂto such a degree, that it "wanted a new hand" to
show once again its courage and readiness to die for
‘Christ.63..The following extracf from St. John's homily
reinforces what has been previously said:

Similar to a noble soldier who enters into the
midst of enemies, and kills everyone in the

ranks of the enemy that opposes him, and with a
broken sword which resulted from intense fighting
( causing wounds in others ) he returns and asks
for another opponent, because his appetite

for slaughtering the enemy was not yet satisfied,
the same occurred with the soul of St. Barlaam.
Since he offered his hand to strike at the ranks
of the demons, he wanted to also have another
hand in order to once again show hils rcadiness.
And do not tell me this, that he only offered
one hand, but think carefully about this, that

he who sacrificed his hand, he would have also
offered his head and he would have sacrificed

his sides by fire, and beasts, and vast oceans,
and by a hangman's noose, and cross, and wheel,
and all other punishments that were known; and
when would he ever not be ready? And he suffered
everything, and if not in practice, certainly with
his disposition. Because martyrs not only face
certoin punishments, but they prepare beforehand
for unknown punishments, because they do not
serve the will of the tyrrants, and neither do the
19\ tyr%ants set limits and measures to the punish-
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. ments; instead, all of the evils which the inhuman
A and beastly ( wild ) will reminds them ( the
tyrrants ) to. offer, they ( the martyrs )

endure all of these punishments that befall them
unless the body becomes weary ( or exhausted ) in
thq;meantime and leaves the desire of the
ty¥rants halfway paid. Therefore, the flesh ( of
th'e martyrs ) became rotten and the will ( free-
dom of choice, or the correct choice ) became
even more ready; it ( the will ) surpassed the
coals in brilliance and it radiated sparks

much more than these ( the coals ). It ( the
will ) lighted a spiritual fire which was more
fiery than this one ( of the coals ); it was
because of this that the martyr did not feel the
flame on his body, because in his soul was
ignited the bright red and extremely hot fire of
the love for Christ. 64

s

Chrysostom says that even if 8t. Barlaam had re-
tracted his hand from the pagan altar, this could not
have been held against him. This act, should it . have
occurred,(gg\would have showed neither his will ( yvwun )
weakening ﬁgr his choice ( wpoailpeosews ) being wrong.
However, it did demonstrate that his nerves weakened
( from their nature ) and the hand ( i.e. flesh ) melted
again&t‘his wishes.64a
and unnaturally ( wup& ¢J01v ) pulled the "connection of
nerveé" in the hand. Chrysostom demonstrates this by
contrasting it to someone with a high fever. He says
that if a fever has thevpower to contract and twist the
members of a sick person, the coals could do this much

1,640

easier against the martyr's wil Despite the excruci-

ating pain form his hand, St. Barlaam remained firm in
his faith with the aid of Ged's grace. Chrysostom states
that the stamina granted to his soul by God, visibly
defeated the devil, was marvelled by the>archanéﬁ?§ while
the angels bowed to it in awe. Truly this scen; (#i.e. |
his martyrdom ) was brilliant because it surpassed human

64c

nature.

Furthermore, Chrysostom mentions that St. Pelagia's

Fur thermore, the flame deteriorated

g
£



soul exhibited even greater courage and willingness than
most martyrs in dying. She committed suicide in an
attempt to receive a double crown - that of virginity
and martyrdom. In explaining the above, he says that
the body generally welcomes death as a relaxation and
deliverance from severe torture. This 1s the case since
the body loses sensation and death does not seem as
fearful. However, St. Pelagia was neither suffering
from physical nor mental torture.65 She required a

) \ \,
great and noble state of mind ( peyalou Tivos katl

stva{ou ¢povéuaros )66 in order to choose death for
Christ by suicide. Her noble state of mind was evident
at the moment of her death ( i.e. sacrifice, TO Eﬂl-
xfnval ) since she demonstrated readiness ( ﬂpoeuu{a ),
the right state of mind ( ¢pdvnua’), nobility ( To
yevvaiov ), decisiveness ( 10 BouAN®AvVAL ), courage
( npoekéoeal ), and eagerness ( omevoatl ) to approach
Christ undefiled.67 Chrysostoméyéys that this was madeo
possible by the aid and favour of God ( Tns Tou 8e0U
Bonee{as 5 {VSTO K&l Tﬁs gvueevbasvo{us ).67a

From Chrysostom's writings, it becomes evident that
Christ in%éscriminafely imparts courage to the souls of |

both men and women who freely and willfully imitate his

death. In the homily In S. Ignatium Martyrem 1t is

clearly stated that Christ shows no partiality towards
either men or women, because:

Many are glorified and crowned in order for us
to learn that with Jesus Christ's power no

difference exists between male or female; ncither

nature, nor physical weakness, nor age, nor
anything similar can hinder those who run the
road of piety when there exists a noble readi-
ness, a high state of mind, and a warm and
fiery fear of God embedded in their souls.
That is the reason why daughters and women,

73

44”"‘/

wy
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men and youths, old people and slaves, and free
men of every class and age - both genders -
struggled in these contests and were not hindered
in anything, because they presented nobility in
chosing the right course of action. 68

The above point is well illustrated by the examples
of the Maccabee family and the Prophet Job. In first
instance, the Maccabee youths and their mother reveal

- \
a noble and powerful ( i.e. courageous ) soul ( buynv

2 )/ I \ D9 ¢ ’ . R
§e €XN YEVVO1OQV KOl EPOWHEVNV ) in choosing to die for

God. Furthermore, their age and contest did not hinder
them,69 since they revealed a state of mind which was

/ \ /
well trained ( ouvykekpoTntatl Ta ¢povnuata ) by a desire

for piety.70
In the second instance, St. John refers to Job in

the Exposgsitio In Psalmum CXXVII and in the IV Homilia,

Adversus Eos Qui Non Adfuerant, Etc. He states that Job

did not die a horrible death in demonstrating his faith
and allegiance to God. However, his soul was greatly
fortified with courage and readiness. This was
particularly evident in his choice to suffer hardships
and death instead of blaspheming God, on account of
which he was included in the chorus of the martyrs.
Job's choice to serve God is discussed by St. John

in the Expositio In Psalmum CXXVII. Here he points out

that Job's soul freely chose to suffer instead of sinning

against God.7l This piety was equivalent to martyrdom

L
and also the peak of all the goods ( ou yap ulegv,

) : / - - \ \ vo¢ -
0SUVWUEVNV XaA1Vwool YuYNV, TPOs TO UNSEV QUAPTELV.

- [} 7] - - - - 72
TODTO HEPTUPLOU 100V, TOUTO KOAOOWY Twv ayalwv ). Job

was also crowned a martyr through his goul's patience and

73

courage and by his choice not to participate in an

evil sacrifice.74 In the end of the day, Job became a



75

martyr at the moment his noble soul chose to serve God,

despite the possibility of encountering hardship and

dea.‘oh.75

St. John continues his praise of Job in the IV Homilia

Adversus Fos Qui Non Adfuerant, Etc. Here Job is

described as a victorious athlete who possessed a superior
soul ( Swnkﬁv wuxﬁv.) which appeared as if it touched the
heavens.76 He was a great exemplar of pilety because he
revealed a right state of mind before Grace and Mosaic

Law were given. St. John says that this weaved innumer-

77

able crowns for Job. In his choice to obey God,

Job exemplified the summit of all virtues - patience
ol y / N ¢ ¢ \ .
( 011 6€ TO WAVIWY AKPOTATOV N uTouovn ) - which re-
quired him to have a youthful ( veavikns ) and iron-like
- ' .
soul ( oiénpas Seopevov Yuyns ),78 a philosophically
/ t / - '
bound soul ( opodpa d1AocodwTaTNS S€OUEVOV YUYNS ), 19
_ ) .
a sleepless soul ( dypvnvov Puynv ),8O ~and an utterly

).81 For

contrite mind ( ouvTSTpluuévnv §14v01aV
Chrysostom, the importance of the will in martyrdom
is perfectly demonstrated by Job because he shows that
in the last analysis, the "will receives the crown"
( mavtayov y&p ﬁ Yvdun éorfv ﬁ 013¢avouuévn ).82

The martyrs choose willingly to imitate Christ's |
death because it leads them to eternal bliss. For this
reason, Chrysostom instructs his congregation to avoid
lamenting over the suffering, sorrow ( GA{wsl ) s

! : {
worry ( otevoywpia ), and innumerable evils ( upuptlois

{ -
OVTe kakols ) that the heroes of Christ endure in this
temporary life. Instead, they should consgider the

{
martyrs blessed ( pakaepignTe ) and worthy of the crowns

\ \
that are reserved for them in eternity ( ka1 gniwtov
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E1V01 VOUJLNTE 610 TOUS GTOKELUEVOUS OUTW OTEGAVOUS
" sy - 83 |
EV TOlS QGTELPOLS GLWOLV EKELVO1S ).
The above point is also made in the homily De

Sanctis Martyribus. Here it is said that although

the martyrs suffer great torture, they consider it a

joy because it provides hhem with a heavenly abode.

Thus Chrysostom states, "If you see the nature ( ¢JO1v )
of those who struggled, you will say that it was a battle,
a war..., all that occurred. However, if you examine the
will ( Yvdun ) of the contestants, you will agmit that

| what they accomplished were dances, banquets, and

\ \ / )
festivals and a greatest joy" ( xopoi, kat Baiiai, kKol

/ \ / ¢ \ v / 84
TOVNYUPELS KOL PEYLOTN NSovn T TEAOUNEVD ). Hence,

the martyrs achieved victory over the enemy with naked

PR B - ¢
and wounded bodies ( o1 8e papTupEs YUUVW T CWUOTL

’ \ [ ‘ — P 9 — \ ]
HOXOVTOl, KOl N VIKN TwVY YUUVWV, 0U TwV KeOBWT A1OHE VWY

’ 85

YiveTOol ), and suffer all adversity and death for their

' cf bt \ -\ ’ o~
Iord Jesus Christ ( wavta gi1iovto mabferiv §1a TOV QU TWVY

/ ’
Aeomotnv Xp10TOV ).86

Elsewhere, the joy received for imitating Christ's
death is called a great gift which is never depreciated.
As such, it is an adequate recompense for the hardships
and death that a martyr encounters in this life ( Ka;

\ Y2 / 4 \ - \ \
YOP OVTIwS XGPS MEYLOTn To kKaTagwénvoai Sia XpioTov T1

- \ y 5 { v, \ -
mofe1v, Kol OTEdAVOs QMNEPTLONEVOS, Kol ouoifn 1ns

87 The martyrs

4 ) / > 3y I
HEAAOUONS GUTLS00EWS OUK EAGTTWY ),
feel joy and not sadness in imitating Christ's death
because of the courage and resiliency granted to their

souls by God. In describing this unsurpassed strength

and resiliency, Chrysostom says, "It ( their soul ) was

like a diamond; for as many times as it was hit, it
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neither broke nor became any softer" ( ka1 xoBoamep

y / / y A / Y 5 7 ¢ b
adopas TANTTOUEVOS QUTOS PEV oUK £véidwoiv, oude

/ \ \ / / / ¢l ¥ \
UOAQGCOCETOL, TOV € TMA1O0VTOE S1aAVeEl 018npov OVTw &n Kat

s | I c 7 88 - v
a1 Yuxel TwV aylwv ). The same thought emerges in

the homily In Martyres Egyptios. Here it is pointed out

that the happiest soul is hhe one able to suffer for
Christ what appears to be frightful and unbearable

P i Y4 ) Y4 -~ > / )
( OU YUp E0T1V OUK €0T1 KUUXT]S SUSUUOTEQO\) KOATOELOUNEVNS

¢\ - - - - A S 7 5
vmep Xp1oTou TaBe1lV T1 TwV Sewwv Kol 0dopnTWY e1vat
/ ¢ - 8 s
SOKOUVTWY NIV ). 9 This immense happiness is a foretaste

of the jubilation that awaits the soul in etoernity.
ii. The soul and love

That love is what often compe%is the soul &9/41iiiggﬁ &
ly suffer a death for Christ, is aitheme which Chrysostom
expounds in several of his homilies. He also clarifies
the relatiohship between love, martyrdom, and true
discipleship in Christ - points which will be delt with
in the following discussion.

In the homily In S. Ignatium Martyrem, ho turns to

the Epistle of Ignatius to the Romans, Chapter 70 to

stress the point that only the ones who love can accept
thekr suffering for Christ willingly, courageously, and
with joy. Furthermore, a martyr's love for his Lord
motivates him to such an extent, that his desire ( to
imitate Christ's death ) is only satisfied when he
suffers the most severe fofm of punishment possible.
Chrysostom uses St. Ignatius as an examnple of someone
who loves Christ to this degree. Here is Chrysostom's.

statement:
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Such are the ones who love. For the ones who
love, despite of what they might suffer, they
-accept it with pleasure, and they consider their
desire satisfied when whatever happens to them is
extremely severe. This is similar to what happened
to him ( Ignatius ). He ( Ignatius ) struggled
to resemble the Apostles not only in their death
but also in the readiness of their soul; and
hearing that they were flagellated and thus

left ( this life for the next ) gladdened, he
also wanted to imitate his teachers not only in
their. death, but also in their joy. This is why
he said, "I enjoy the beasts". 90

Love for Christ not only compels the soul to imitate
Christ's suffering and death, but it also identifies a
true disciple of Christ. For if circumstances demand it,

a true disciple of Christ will imitate Him in His suffer-

ing and death. In the homily In S. Romanum Martyrem IT,
Chrysostom makes an interesting contrast between suffering
martyrdom and love. Although he regards martyrdom as the

pinnacle of all the goods, he still considers love to

T \ < - ! /
be the greatest ( o1ld8e yap, 018e codns, 0TI amne
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TAVIWY E0T1 KEGAAGLOV TWV ayodav ). Love is the

distinct and unique characteristic of a disciple of
Christ. It is noted that love without undergoing
martyrdom can still make someone a disciple of Christ.

However, martyrdom which is void of love, cannot ,
/ \ 8
characterize anyone as Christ's disciple ( &Yann HEV
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The previous conclusions drawn by
Chrysostom are supported by Paul's First Epistle to the
Corinthians 13:3 which states: "But now abideth faith,

hope, love these three; and the greatest of these is
93
"

love.

Love in the contest of imitating Christ's suffering
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and death, is further expounded on in Chrysostom's

De Anna Sermo V. In this instance, martyrs are referred

to..as Christ's friends who learn to love Him genuinely

\ — 'Y) P4 ' \ -
and warmly ( ka1 TOUTO 10001V 00OLYVNO1ws Kal Bepuws

-~ t 7 94
d1AE1V 10001 TOV XplLOTOV ). The extremely sincere
devotion, warmth, and love that they exhibit for Christ
compells them towards chosing to imitate His suffering

and death without hesitation.

This point is also expounded in the I Homilia, Quod

Frequenter Conveniendum Sit. Here Chrysostom elucidates

that the martyrs loved Christ so intensely, that "they

|} 3 \ / \
disregarded their very lives" ( ye 01 HEV HAPTUPES KOl

Y o - - [
GUTNS TNs cwns .katedpovnoav ) in order to be with Him.?”
A parallel example is found in the homily Adversus

Judaeogs VI, This is very obvious in the manner he

compares the Christians to the Jews. It is suggested
that the Christians are those who love Christ to the

extent of imitating his suffering and death, while the

96

Jews are those people who murdered Him. Through

their love for Christ, the martyrs:

derided the present life, they overcame tortures
and chastisements, they despised death, they
flew towards heaven, they were delivered from
the worries and the cares of this life, they
docked in the peaceful harbour. They neither
brought with them gold nor silver, nor richly
adorned clothes. However, they brought with
them treasures that cannot be violated -

i.e. patience, manliness, love. Now they are
found in the company of Paul, in front of their
rewards, with their hopes encouraged that they
will receive them, since they have escaped the
uncertainties of the future. 97

iii. The soul and repentance

The following discussion concerns the souls of
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those who have lapsed (- i.e. denied Christ ) under the
extreme pressure of pain and torture. Chrysostom's
advise for a means of a reconciliation with God is given

in these writings: Ad Theodorum Lapsum I and Ad Theodorum

Lapsum II. He advises those who have lapsed to repent
because the primary purpose of martyrdnm is to save the
soul from eternal condemnation. To act otherwise ( i.e.
deny Christ ) and refuse repentancé, is to condemn the
soul.

In the first writing concerning the lapse of Theodore,
later Bishop of Mopsuestia, it is pointed out that the
disposition of the soul is as crucial for repentance as‘
it is for martyrdom. Here, Chrysostom wants to show that
repentance is available at anytime in a person's life
if he / she chooses to repent. Time is not of the
essence since repentance is not judged by it; repentance
is judged by the disposition of the soul ( AAAe 61&65651

- < / / 98
YuxNs N UETOVOL0 KPLVETAL ).

It is stressed that God
never rejects sincere repentance on the behalf of a
penitent. It is also pointed out that God Himself will
do everything in His power to aid in immediately restor-
ing the penitent back to a state of grace. ‘Likewise,
nartyrdom's crown is also granted to a contestant de-
pending upon his soul's disposition and not upon the
duration of the contest. Chrysostom states:

We also see the martyrs obtain glorious crowns

for themselves in the course not of many years,

but of a few days, and often in a single day

only. 99

In the writing Ad Theodorum Lapsum II, Chrysostom

says that to refuse suffering martyrdom is not a shame.

For those who fight with great spirit, sometimes become

wounded and fall.loo
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Many of those who have denied Christ owing to

the pressure of torture, have fought again, and
departed at last with the crown of martyrdom upon
their brows. 101

For human nature is a slippery thing, quick to

be cheated, but quick also to recover from
deceit, and as it speedily falls, so also does it
readily rise. 102

The above suggests that one who has lapsed may receive
martyrdom's rewards, only if his soul is willing to repent,
and seal its>repentance with martyrdom.

Chrysostom continues his exposition on the above in

the‘homily De Laudibus S. Pauli Apostoli, Homilia VI.

In this instance, he says that the fear of death is not
something to be ashamed of, if one disposes all of his
readiness to Christ. He begins this discussion by say-
ing that one can defeat every physical contest with the
power of his readiness, since nothing is impossgible for
those who believe in Christ.103 Furthermore, if one
disposes all of his readiness ( ﬂpOGUu{&V ) to God,

then God will render assistance in times of distress.
This aid will prevent endless assaults from damaging his
soul.19%  The one who disposes his reafiness to God is not
deserving of judgement, if he 1s frightened with the
prospect of death. Chrysostom stateé that the fear of
death is natural. On the other hand, one is deserving

of judgment if he refuses to submit his readiness to
God, and denies Christ by defending something unworthy of
piéty.4105 One may assume from Chrysostom's remarks

that in this case only sincere repentance can rescue the
goul from eternal enslavement. In reality, a combatant's
fear of death makes him more marvellous than the one

who is not afraid.lo6 This person's choice becomes more

/ <t ! vi

radiant ( mpowipeois ovTw SlAAQUTEL 197 a5 ne willingly



dies for Christ's sake.

In conclusion, Chrysostom mentions that it is
natural for someone to be afraid of receiving injury,
while it is indecent and unnatural for him not to admit
this fear.708 Tt depends on the free will ( ﬂpO&{pSOlS )
fo correct and strengthen any natural defect ( ¢608ws

2! . . 109
eXlaTTwue ) which this fear of death creates.
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5. Christ's or God's role

The roles of Christ or God in martyrdom are clearly
alluded to in Chrysostom's discussions on martyrs and
martyrdom. We put the two together because Chrysostom
does not contrast between them. For Chrysostom just as
Christ; who is cbnsubstantial with the Father and Holy
Spirit, hypostatically ( personally ) intervenes and aids

the martyrs who imitated His death, so God, as one Essence

' Q
~and three Hypostaﬁ;s of the Father, Son, and Holy Spirit,

intervenes and helps the martyrs during their contests

of piety. God or Christ do not actually cause the
martyrdoms whichvoccur, since they never desire any

harm to befall[&ﬂ]their people. However, they do change
the manifold villainy of the devil, which is aimed at
destroying the martyrs, into benefit for them. In this
manner, the truth of the Christian Gospel is demonstréted,

and the devil's impotence is exposed. Chrysoston's

~ expositions on the primary notion of martyrdom ( i.e.

maftyrddm by death ) demonStraﬁe‘that God and Christ are

 ['with the martyrs protecting, strengthening, and advising

.£hem,7éspecially ot theis moméntKOf death. We shall now

Seevhow exacﬁly'he deals withiabove in his panegyrical
hoﬁilies on the martyrs. T
For Chrysostom, Christ is present in martyrdonm
strengthening the martyrs in.their trial. For example,
invhis~discussibn of St. Ignatius' journey from Antioch
to the Roman Colosseum where he was martyred, he makes
reference to God's role in martyrdom. The events along
this journey reveal that Christ is the companion of S%t.

- \ i
Ignatius on his read to martyrdom (*Inoouv ka1l cuvaToSNUOV
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Tns Tooouins ofoimopias ).  Chrysostom exalts the great

triumph of Christ over the devil and death; he asserts

that it is Christ who alleviates man's fear of death,

and when the situation arises to confess His Name, enables

faithful Christians to desire and proceed to martyrdom.
It is true that great is the power of the
resurrection of Christ given by Christ Himself
after His sacrifice and death in that He makes
living men desire to be indifferent for their
country and family and friends and relatives and
even their very lives in order to confess Him.
Men prefer wounds and dangers and death above
the gifts of this life. These things cannot be
done by a corpse, but by Him who is resurrected
and lives. 2 :

God, says Chrysostom, allows martyrdom in order to
reveal that He is in control over His people, whatever the
machinations of the devil against them may be. Through
St. Ignatius!' martyrdom, God desired to illustrate that
He alone is the Pastor of all those who helieve in
Him.3 God allowed St. Ignatius' martyrdom and the per-

: / - 4
secutions to occur ( ouvexwpnoe TOUTO YeEVEGBUL )4 in
order to demonstrate to the dewvil that when the Church's
pastors are . persecuted and exiled from their respective
dioceses, piety neither lessens nor diminishes, but
becomes even stronger. This proves that the Christian
faith is not of man, that the truth of the Christian
teachiﬁg has its roots in heaven, and that God is the one
who always governs His Churches. > Finally, the devil
receives concrete and explicit proof from God that
"whenever he battles with God, he can never defeat Him":

\ \ \ - > iy ] \ 6
( ka1 0Tl TOV BEOV MOAEMOUVTE OUK EV1 TEPLYEVECGHAL WOTE ).

Furthermore, God allows martyrdom as a means of
spreading the Gospel. Chrysostom ascertains that the
very manner of St. Ignatius' death in the Colosseum was

7

to prove that Christ is Risen and Lord. In the first
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instande, St. Ignatius suffered his.martyrdom in the
theater as a spectacle in front of a huge audience, for
the explicit purpose of publicf#ly raising the flag of {é{
victory against the devil. 1In the second instance,
his very death will hopefully inspire the spectators to
be jealous of his struggles and imitate him when the
Oppbrtunity arises.8 Since his death has a multiple
purpose, St. Ignatius dies not only nobly but also with
pleasure.

| Christ, says Chrysostom, proves His strength and the
devil's impotence through the noble deaths of the martyrs.
Christ Himself gave courage and assurance to his disciples
of His power when He said, "Heaven and earth will pass
~away, but my words will not pass away" ( MT 24:35 ).7

Christ's continuous presence with the martyrs is

also evident as he instructs and encourages them at ﬁheir
moment bf death. St. Babylas is an example of this.

In Chrysostom's homily De S. Babyla, Contra Julianum Et

 Gentiles, Christ is said to have instructed St. Babylas
vand to have encouraged him to remain firm in his trials.
Actually, St. Babylas was taught by Christ that all

earthly things are a shadow, a dream, and that they are

10 It seems that:

even more insignificant than thesé.
Christ was on that océasion making death more bearable
for St. Babylas by informing him that his real abode was
in heaven. |

In the same instance, Chrysostom explains that God's
power was manifested through St. Babylas. Actually,
 God acted through St. Babylas out of love for mankind

( 8eov d1AavBpwTias ) by destroying the Temple of Apollo

at the Grove of Daphne, and defeating the oracle of
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Apollo and the devil. Thus, as exemplified by St.
Babylas, a martyr's deeds are a constant reminder of
God's power for the present and also for the future
geherations.ll

Chrysostom asserts that the promise for the great
achievements. yielded by the martyrs was given by Christ
to His disciples on that very last night ( before
suffering His Passion and His Death ), in the Garden of
Gethsemane, in saying: "Truly, truly, I say to you, he
who believes in me will also do the works that I do;
and greater works than these will he do because I go to

the Pather"( JN 14:12 ).%?

Chrysostom also says that
through the martyrs Christ demonstrates the truth of
Christianity, becauge no pagan cult leader with all
manners of wizardry and magic at his disposal, can

make people either think or dare say that he is God

or utters such words as the martyrs utter about Christ.13
' In the last analysis, it is said that Christ generates
the miracles; and to "Him belongs the glory together with
the Father and the All-Holy Spirit, now and always and

‘ L S T \ \
~unto the ages of ages" ( KOl €71 TAOL TOV BAUUATOTOLOV
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The above point is personally witnessed to by all

~of Christ's martyrs and is'particularly demonstrated by

St. Pelagia.. In the De S. Pelagia Virgine Et Martyre

Homilia, I , Chrysostom explains that God gave her the
‘ o ‘ > 5. - /
strength to surpass human nature ( ouk ﬁv TQUTO &vepwﬂlvns

! S v o \ / > ! ¢ - - e - 15
dUCEWS, TO WHEV YAP TAEOV ELONVEYKEV 1 TOU B0V POTN ).

St. Pelapia required this strength, since she committed
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suicide ( a horrible method of death ) in order to

safeguard her chastity from the Roman soldiers. This

frightening decision to die was taken only with the help

of Christ. She was not alone in her action, since
Christ was her counsegyr at the moment of her martyrdom].'6
The Lord, says Chrysostom, was her companion, who

touched her heart, gave courage to her soul and chased
away all fear.l7 However, she did receive aid in her
moment of crisis because she made herself worthy of it
beforehand18 by living a life in Christ. Furthermore,

it was God who blinded the hearts of the soldiers so

that they could not understand the deception19

used by
St. Pelagia for momentarily escaping from their clutches
and ultimately executing her plan ( i.e. committing

) 20

suicide In the end, the soldiers left humiliated,

embarrassedZI, and defeated because they learned that it

is impossible for them to defeat God and His Saints.”®
God shows great mercy to His martyrs, as: evident with

the ekpedient death of St. Pelagia. He put an end to

St. Pelagia's distress and immediately commanded her soul

to be separated from her body. He knew that she struggled

23

enough, and therefore, granted her relief through
death. In other Qords, death did not come from any
other cause except from God's command ( ov ydp Ths
¢60€ws 10U nrduaTos 5 8dvatos TV, dAAG s 1oL Oeol
TPOOTAYNS ) R4

As with this virgin martyr,_so with all martyrs
Christ personally honours them with His presence at their

death. Chrysostom makes a comparison between Christ and

a wealthy master who comes without embarrassment to the

grave of a deceased, loyal servant of His in order to



88
honour him. He says that just as.this master pays
honour to the memory of his servant, so Christ without
embarrassment and to a greater degree, honours His martyrs
with His presence at their death.??

Chrysostom also explains that it is God who gives

His martyrs their just rewards. He discusses this in

S g
-

the homily In Juﬁent%um Et Maximﬁ?um Martvrés. Here it o
is said that the mariyrs;acceptfgheir crowns neither

on account of their own decision, nor as a result of any
compensation for criminal acts inflicted upon them. The
devil's constant attempt to wither their crowns is to no
avail, since these crowns are given by the unbiased
judgement of God ( &5€K50100 Kﬁfoews ).26 God is a fair
Judge because "nothing es.capes His sleepless eye" ( ook

Y nabe 62 Tsv &KO{UHTOV 5¢6ulu8v ).27

A gimilar discussion also arises in the homily In S.

Barlaamum Martyrem, where Chrysostom mentions that Christ

is the Person who entraps the wise in their traps and
renders useless the devil's evil plan to discredit and
murder the martyrs. In fact, Christ turns the persecutions
and manifold villanies of the devil into greater and
unaccustomed glory fof the martyrs. In the light of
Christ's interaction with the martyrs, the enemy leaves
defeated and the athletes of piety achieve an even mofe
glorious victory.28
Christ rewards the martyrs because He is their

29 If, says Chrysostom, He grants

 debtor (.6¢€1A5THS ).
eternal 1life to all those who wish to follow Him ( Rom.
3:23 ) in gpite of thoir abounding sinfulnesu,BO un-
doubtedly He will give greater things to the martyrs,toi-

whom He owes eternal life, Furthermore, if the crucified
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Christ spills His blood even for those who hate Him,
He will do much more for those who spilled their

blood for Him,>t

Likewise, if Christ loves and dies for
those who avoid Him,much more readily will He receive
the martyrs who love Him with infinite thankfulness and

32

honour. Chrysostom quotes Christ on this point saying,
"Greater love has no man than this, that he may lay down
his life for his friends" ( JN 15:13 ),7° - a statement
which is also applicable'to the martyrs who imitate
Christ's death. At the same_time, Chrysostom also
affirms. that it is God the Father who gives innumerable
goods to those who toil for His Christ. The Father, being
generous and g lover of mankind, is also the Debtor
( 5¢e1kétns ) of the martyrs..34 It is both, then, the
Father and Christ who are Debtors to the martyrs and in
view of all the discussion of Chrysostom,we may conclude
that the rewards are given from theiFathera»thrOUgﬁthe'
Son, in the Spirit, because of Christ.

For Chrysostom, however; Christ is not only.He
who grants the rewards, but also He who grants thé actual
contests. The reason, he says, that martyrs multiply
daily, is to be seen in Christ's indwelling in the souls
of the martyrs.>’ From that position He aids them to
achieve their great deeds not by wizardry, but by a divine
power, and His final aim is the martyrs' salvation.Bé

In the Dé:uMaccabaeig, Homilia I , Chrysostom

explicitly states that Christ is the organizer of the
contests of martydom, and in this particular case of a
fearful contest between men and demons.'37 Referring to
the mother .of the Maccabees, he states:

When you see a woman ( i.e. the Maccabees'



mother ) who is frightened, elderly, one which

carries a cane, to come to the contest and to

kj] dissolve ( i.e. defeat ) the madness of the

‘ \ tyryant, to defeat the bodiless powers, to

v easlly defeat the devil and to slap him in the
face with great power, marvel at the grace of
the organizer of these contests and feel amaze-
ment for the power of Christ. 38

Particularly interesting hereis Chrysostom's way
of linking Christ with an 0ld Testament martyrdom. His
governing thought is that Christ is the author of the 01d
Covenant and New Covenant. He says, therefore, that
the Maccabees received their wounds for the sake of
Christ, who is the author and end of the Law and not for
the sake of the Law itself or the letter of the Law.

And he also argues that even 1f there was truth in the

remarks of those who believe that they died for the Law,

' : ¢

this only proves that Christ is the Giver of the Law.B)

St. Paul is quoted on this saying:
I want you to knew, brethren, that our fathers
were all under the cloud, and all passed through
the sea, and all were baptized into Moses in the
cloud and. in the sea, and all ate the same
supernatural food and all drank the same
supernatural drink. For they drank from the
supernatural Rock which followed them and the
rock was Christ. 40

Ong of Chrysostom's important remarks on this point is

the following:
As even before the sun appears for the day, the
morning looks good because the light of the sun's
rays enlightens the earth even from afar, even
before the rays appear. The same occurred
then ( with the Maccabees ). Before the Sun of
Righteousness came, the timidity of darkness was
dissolved, even before Christ appeared in the
flesh, because He was close and touched things

even more. 41

The Maccabee family then, demonstrates for Chrysostom

that the martyrs of the 01d Testament are even more
brilliant than the martyrs of the New Testament, because

the doors of death and Hades are not yet opened by

90
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Christ. 1In the days before in Incarnation, sin reigned,
curse blossomed, the.fortifications of the devil were
still strong, and the read of this virtue ( i.e. mar-
tyrdom ) was not yet walked upon .and.yet, bhe

believers did die for Christ with great readiness and

o, Vo - 3 ~ Voo oy
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/ >/ / 7 \ \ )
KOTOAEYELV QUTOUS HAPTUPWVY, OTL 8N KOl AGUTPOTEPOUS

! : 3 / / \ > / < s f
TouTOoUs €1val ¢nui. ToTe yop NYwvioavto, OTE OVSETW

? [3 i -~ / )l -4 ‘ € -
noav a1 XeAKOl KAQOBE1O0QG1 TUAGL, OUTE O HOXAOS O O18npous’

7 13 2 c ¢ / > / \ ¢ {
TEPpLALPEDELS, OT1 ET1 N QAUAPTIO EKPATELl, KG&1 N KATOOO

s/ v - / ¢ » f / \
nvletl, kar tou S1aBOAOU N AKPOTOALS OUVELOTNAKEL, KOl

2 LI Y - / )
UTOIBHS'HV ET1 TNs TO1QGUTINS O

pETNS N 608 ), b2
In addition to the above, Chrysoigéélgites Jeremiah \E
38: 31-32 which in his opinion readily explains that one and
the same Christ is the Lawgiver of both Testaments,43 and
he also makes a general reference to St. Paul's Epistles
to the Romans, Galatians, and Hebrews which deal with
Christ's presence in the 01d Testament.44
In view of the above, an important question arises;
if Christ is sovereign Lord in Salvation History,'why
does Fod allow idolatry and heresy to combat the Church?

Chrysostm answers this question in the-homily In S.

Eustathium Antiochenum, saying; that God allows heresy‘

and idolatry to combat the Church in order to demonstrate
their weakness; and how easily they destroy themselves,

and also to make man realige the great power of the

Christian faith when he fights ' for it, and how it

spreads even when the believer is persecuted.45 In the

end of the day, God permigﬁé the angels of Satan to é¥
combat His servants in order to prove His power and to (

46

show the resiliency of the Christian faith.
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Further examination of the above homily shows that
St. Eustathius andbthe Twelve Apostles of Christ are
prototypes of those martyrs who demonstrate the power of

47

Truth and the weakness of Heresy. Since the above
demonstrate the power of the Christian faith, their

souls and bodies are made worthy of greater grace and
blessings through the punishments and wounds inflicted on
them. The enemies are defeated by the pitiful and by the
wretched, because they are not battling simply with
people, but with God who resides within them. Hence, the
ones who bettle with God are quickly defeated and punished
for whatever treachery they attempt against His servants48

"The above theme is also discussed in the De

Laudibug S. Pauli Apestoli, Homil. TV which explains that

Christ chooses the weak to carry out His will in order io
demonstrate the great power that God gives then.
According to Chrysostom, this is the case because
Christ's followers are disciples ( udenreuéuev01 ), poor
( ﬁgvnTes ) eommon people ( 1615TQ1 ), hungry ( AL
ouz@vTes ), humble and also descendants from humble.
families ( ¥onuot Kd} éggdoéuwv ).*7  The wicked demon
expects to subdue these humble athletes with greater’
punishments. Howe#er, God who is a lover of man,

allows the devil to punish the martyrs, in order to reveal
hlS madness (i.e. w1ckedness and evil ) more clearly,

50 job .is

and to weave brighter crowns for the martyrs.
such an.example where God allows the devil to inflict
greater evil on him, for the purpose of making him extremely
glofious.51

Chrysostom suggests that if Christ is present where

two or three are gathered. in His Name, His presence is
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felt all the more among those who are not only gathéred

52 g4,

in His Name, but also suffer for His Name.
Meietius is mentionéd as an exanmple of a martyr who
greatly felt the presence of Christ. Chfist's presence
was feit by St. Meletius, because Christ invited him to
the future’life, where he was enlisted within the
multitude of angels.53 In the end of the day, it is God
whb-grants the contest, and crbwns and praises the martyr.54
’God is not the author of the offences. However,
even out of the wickedness of the offences, He works
good.fdr the martyrs. Aécording to Chrysostom, it is
never God's wish that offences should arise. Concerning
the above, he quotes Christ as saying: "Grant to them
~ that they be one" ( JN 17:21 ).55 Since offences ariée,
they are of no real harm to the martyrs. They areactually
a benefit. In other words, the persecutors unwilliﬁgly
benefit the martyrs by hurrying them towards death. -
Although the persecutors benefit the martyrs, they are
not driven to this by God.>° o
.‘ Furthermore, Chrysoston states that Christ proves
the excellence of the Christian doctrine ( uSTS TEKu#ﬁ1ov
70U omousalov eival To 63§ua ) through His death and

o7 He says that after Christ's death

the martyrs' deaths.
greater and brighter things take place ( i.e. martyrdoms )
so that man can learn that thé crucified Christ ig not a
mere man, but also the Son the-God. Before the Cross,
Peter cannot bear the mere threat of a porter. After

the Cross, Peter and his followers travel around the
ecumene for the purpose of preaching the Gospel. Martyrs

are proof of the Resurrection; for after the Cross,

thousands prefer to die rather than to pronounce what
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Peter said to.the porter.58

In conclusion, Chrysostom
mentions that the devil and his angels are not afraid
of the Cross per se. Many people are crucified on the
cross, and yet, the demonic powers are éfraid of Christ
who is crucified and risen.59

‘Prior to His death, Christ prophecied about the
days of Christian martyrdom in order to prépare men to
‘meet martyrdom's challenges. Chrysostom gives three
reasons why Christ acts in this fashion.

The first reason is his desire to prove that Christ
is not an imposter. He quotes Christ saying: "Brother
will deliver up brother to death, and father his child
and children will rise against parents and put them to
death»( MT 10:21 ), and also: "And now I have told you
before it takes place, so that when it does take place,

).60

you may believe»( JN 14:29 Chrysostom also refers to

David who says something similar: "And they sacrificed
their sons and their daughters to devils" ( Ps. 105:37 )O!
The second reason given is that Christ wants to

show His power which can méke even death beneficial. Ih
the light of this, Chrysostom says that others would
follow Christ without fear. He also mentions that this
reason can be used against Christ by His enemies. They
.are noted to claim that if Christ knows about the
oceurrences of the persecutions, then He can prevent them
from occurring ( since He is God's Son ). Nevertheléss,
Chrysostom states that Christ allows them to occur

in order to weave more brillliant crowns for the mur%ybn.“g
To prevent the previous problem, he gives yet a third

reason why Christ prophecizes in this manner.

The third reason given by Chrysostom is that Christ
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tries to make martyrdom more béarable for the martyrs by
informing them about its details. Whatever evils that
are unexpected, appear fearful and unbearable. However,
the ones that are studied beforehand, appear lighter

63

and are confronted much easier.
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6. The devil's role in martyrdom .

The devil, in his continuous war against Christianity,

is for Chrysostom the chief architect behind all of the

- nefarious persecutions and plots to punish, tempt, and

torment the martyrs of Christ. In the following

- discussion, we shall examine the various methods of

torture that he uses against the martyrs, in an attempt
to deprive them of the crown.of martyrdom.

%ﬂ”is first of all important to examine Chrysostom's
understanding of the word 'satan' ( or devil ) before
prdceeding with our discussion. According to him, the
etymology of the word Satan is from the Hebrew word
fotav which means 'our enemy'. His organs and the mén
which serve him are called his angels.l

Once having said this, it is clearly evident in

the homily De Sancta_ Thecla Martyre, that satan was the

cause of the temptations and punishments that confronted
St. Thecla. It was he, the infernal suitor and horse—
like prostitute ( g Yevva{% fﬂﬂénopvos KaTéﬂlv o

uanT%p «.. ) who assaulted St. Thecla with pleasure-

able thoughts ( ¢1An60v{as 2vvotas ), and tried to doprive
her of the state of virginity. He tormentoed her wibh
pleasures ( néovey ) in a way similar to that of

fierce executioners favishing the body. She battled with
her thoughts ( Aoylouo&s ) as other martyrs did with

the beasts. Hoﬁever, St. Thecla maintained her stead-

fast faith in God and turned to Christ who is omni-

present ( wao1 mavtayov ) and shouted in accordance with

' thebpsalm, "0 Lord my God, in thee do I put my trust.

Save me from all of them that pursue me, and deliver



me..." { Ps. 7:2 or 7:1 ).2
Further evidence showing that the devil is behind

the martyrs' suffering is found in the homily In S.

3

Ignatium Martyren. In this instance, the devil exiled

Bishop Ignatius of Antioch from his diocese in order to
~destroy the Church of Antioch and scatter the Christians.
He desired to deprive St. Ignatius of every friendly
and familiar face during his time of distress, and hoped
to make him ill by the long journey to his martyrdom in
Rome. Despite the devil's machinations, St. Ignatius
became stronger since Christ accompanied him on the foad
to martyrdom.4 The people along the journey to the 9ﬁte
of his martyrdom benefited by seeing him, and the Saint
in turn received blessings and courage from tho peopfl_o.5
St. John again speaks on the devil's role in martyr-

dom in the homily De S. Babyla, Contra Julianum Et

Gentiles. He refers to St. Paul who is quoted saying
that unlike other religions, Christianity is fought
by the devil before it becomes well rooted and established.

For our wrestling is not against flesh and
blood, but against the principalities, against
the powers, against the world-rulers of this
darkness, against spiritual hosts of wickedness
in the heavenly places ( Eph. 6:12 ). 6

According to 8t. John Chrysostom, the devil did not -
2llow the spark of the Christian faith ( omivonpos |

ms ﬂ{dewS ) to strengthen itself, before he poured‘
upon it the rivers. and abysses from all directions
(‘NOTGUOR‘KG; g8u0001 ﬂévT06€V éné85eov ).7 Neverthe-
less, these adverse attacks on the spark of the Christian
faith did not extinguish it, but made it bigger and
brighter ( &AA& Ku{ u£{§wv Yevguevos Ka; ¢alﬁpgT€pOS ) s

and caused it to spread everywhere with great speed'.8



98

This was the case because the martyrs who defended it,
imitated Christ's death.
Christianity, therefore, destroys and engulfs its

enemies, and at_the same time, it strengithens its own

. - v
people who are simple and obscure ( eGTeva Kol QONuwv ),

and elevates them to an immense / ineffable height ( Ovos

).?

2/ Y
0dOTOV O1pwWV It was Fishermen ( i.e. the Apostles )

who became model Christians, demonstrating the strength
of Christianity and the weakness of the devil; they '
achieved great things not beceuse.of their words ( ogrs

T& éxuara ) or the miracles ( OgTE,T& eaduuta ) they
performed; or their state of madness and delirium

( nk%vﬁi{ua{ﬁeoea: T18 mBro&s ¢a{n Ku} TapaRuLEV ), best
because they imitated Christ's death, and allowed Christ's

» - 2 B \
power to operate within them ( oAla Tns €18 oUTOLS

évepyoss SUv&Lews T0U XpIOTOG ).10 Because they were
imbued with Christ's power, these simple fishermen were
able to defeat the devil, and to present the world
with a Kerygma which thrives until now~.11
St. John explains therefore, that Christianity
flourishes when martyrs are slaughtered ( odatTopEVWY ),
" burned ( Ka1ouévwv ), thrown over the cliffs ( kpnuvi-
couévwv ), drowned ( katamovTizouevwv ) and delivered
to the beasts ( enp{o1s n&pu6160uévwv ) by the devil.12
The martyrs trample over coals like mud, and they
consider the vast treacherous oceans, which sometimes
become their graves, as peaceful harbours. According to
St. John, martyrs run into a sword as if it were a diadem
-~ and . cerown, -thus proving that they can endure death
13

and any means of punishment which is rendered by satan.

They do this not only nobly, but also with pleasure and
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great readiness ( pe® ndovns kar mpoBuulas TOAANS ).

14
An excellent example of this is St. Lucian against
whom the cunning devil unsuccessfully utilized many
methods of punishment, in the hope of subduing his faith.
The devil saw that the martyr escaped his persecutions
as Chrysostom describes in the following:
Neither the furnace that he ( i.e. the devil )
ignited, nor the pit that he dug, nor the wheel
( of torture ) which h¢ prepared, nor when he
tied the Saint ( i.e. Lucian ) upon a tree, nor
when he threw him to the gallows and to the
beasts, could defeat the martyr's philosophy. 15
Not discouraged by his failure, the devil once again
retaliated against St. Lucian and used hunger ( Alu@ )
as his main weapon. St. Lucian was deprived of all food
except for the meats whiéh were offered as sacrifices
to the pagan deities, which hé had to eat or starve to
death. Furthermore, Chrysostom refers to hunger as the
worst, most severe, ferocious, and unbearable type of
all puniShments, which the devil used to torture St.
Lucian in ﬁhe hope of defeating his mind ( 51QVO{QS )
and persuading him to deny Christ.16 Chrysostom describes
the great pain which hunger can cause, in his interpretation
of Lamentations 4:10: "The harids of the pitiful women
have sodden their‘own children. They were meat in the

117 14 is noted

destruction of the daughter of my people.'
in ihe previous quotation that women ate their children
because hunger defeated both their nature and their free

t / > 7 c \ - v
will ( ko1 ¢UOEWS EKPATNOEV O AlUOS, HOAAOV S€ oOv

/ / s A A S / 18 .
dUOEWS HOVOV, OGAAD KA1 TNS TPOALIPECEWS ). However,
hunger could not defeat this noble Saint, for the fear
of God resided In him, and as St. John says, nothing |

exists with sufficient power capable of defeating nature

and the will, except the fear of God. St. Lucian's
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great fear.of God was shown in the strength of his will
over nature;l9 Satan, in his failure to make St. Lucian
eat the sacrificial meats, realized that he could not
diminish St. Lucian's faith by hunger nor conquer:J hisg
courage ( &vaefas )?0 because his fear of God made him
all the more adamant and joyful and comforted him for the
suffering which he endured for the sake of his faith.z.l
Regardless of the hunger which raged inside him, the
fear of God gave him the strength to resist all the

22 Chrysostom points out that

: / \ \
St. Lucian saw the table ( Tpamezov 5p6v PLEPAY Kol

temptations of the devil,

Zvayﬁ )23 of sacrificial meats as disgusting and cursed,
because he remembered the other table, the fearful and

! \ /
complete table of.the Spirit ( ¢pikwSous kar Illvevpoatos

/
YEHOUONS ),k

which gave him courage to endure.
Chrysostom also poinﬁs out that St. Lucian adhered to
Christ's own words, in his choice not to partake of the
sacrificial meats: .

| It is written that man shall not live by bread

. alone, but by every word that proceedeth out
of the mouth of-God ( MT 434 ). 25

Furthermore, Lucién received additional courage to re-
fraifi from eating the sacrificial meats as he envisioned
the Three Youths who confronted similar cireumstances.
Lucian and the Youths demonstrated the same philosophy
( ¢1A000¢;av ). of piety, which, as Chrysostom.states, is
praised even'ﬁp till now.26 According to St, John, if the
Three Youths demonstrated great faith before Christ's
Incarnation,. there would be no excuse to any-Ghristian
- for not showing greater faith after Christ's Resurrection.27

The case of St. Lucian perfectly demonstrates this point.

When the civil authorities, who worshipped the pagan
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deities, questioned him whether he was a Christian,

. \
his unequivocally affirmative respog;é ( XproTiavos

> I / \ -
e1ut ) decisively hit the devil ( ewvt TOUTW, Kal $LAW
- ! — / / \ / A -
TQ PNUATL TOU 61aBoAov TANTTWY TNV KEPAANV, KO1 CUVEYN

Vo> ¢ \ / > - / 28 )
KOl ETOUAANAG TO TPOVUAUTY AQUTW TAPEXWV ). Lucian

/

possessed faith ( miotews ) and a soul that loved God
4 -

( ¢1AoBeov Yuxns ), which enabled him to survive this

29

contest, and to keep constantly in mind that his true

country was the heavenly Jerusalem and that his fellow
citizens were the Saints.BO
Additional information concerning the devil's

role in martyrdom is also found in the homily In S..

Romanum Martyrem I. Here, St. John calls the devil

the wicked beast ( KaKOUPYOV £0T1 1o enp{ov )31 who

always contrives against man's salvation. In-examining
St. Romanus' martyrdom, St. John writes that the devil
decapitated St. Romanus' tongue hoping to retard the
Kerygma's progress. He says that by examining the

purpose for this act, God's love towards man, the martyr's

patience, and the devil's craftiness and evil all becone

32

clear. Learning about God's love enables man to thank

the Lord and learn about the martyr's patience. In

33

recognizing the devil's wickedness, man avoids the Enemy;
and learns to desplse him more, and is enabled to defeat
him easier.34 According to St. John, it is important to
realize the devil's craftiness and deceit since:

The danger is neither for freedom, nor country,
nor money, nor for the present life, but the
enemy tried to deprive man of the heavenly
Jerusalem, the free city, and its goods, and
eternal life, and confession to Christ. ‘The
enemy compelled man to sacrifice his soul

upon the altars, to deny the Lord and to subject
himself to the dominion of the demons and to
worship the underminers and enemies of our
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salvation, the false gods. This was harsher and

more unbearable than innumerable deaths and from

every torment for the Christ-loving souls. 35
St. Romanus preached against the devil by gathering

together people who. were overcome with fear, had lost

their faith, and had betrayed their salvation. He gave

them courage and prepared them to confront the enemy.

Furthermore, he corrected those who strayed away from the
truth and protected them with prayérs ( edyals ), praises,

and advi?@; likewise, he also strengthened everyone who

36

remained firm in hig faith, and philosophized much for

the present and future things. Chrysostom says that

St. Romanus demonstrated the brevity of thebpresent

37

things and the eternity of the future ones, by"setting

agdingt the toils the rewards, against the jails the
crowns, against the pain the trophies, or teaching what
exactly the present. and future life are, or what the

difference which exists between them, is or even how

{ \ / /
J t v
suddenly men can die" ( avtiTiBeis ko1 mOvois To emaifo,

- / \ ! - s / \ -
Tols Baocavols Tous OTedovous, Tors aiyndoor ta BpaBera,

J \ | - ; Ve / \
§1800KkwV T18 MEV N TOPOUCH Zwn, Tis 8§€ 1N UHEAIOVOWQ,. KOl

Vs c / \ / AT« § { 2 —
TOOOV €EKOATEPGS TO HECOV,; KO1. 0Tl TOUVTIWS amofavelv

&véynn ).38

St. Romanus' preaching weakened the devil's in-
fluence over the Christians. who gathered to listen to
the Gospel. He strengthened and exhorted these Christians
towards martyrdom, and alleviated their fear of death

by simply stating that, even if man did not end his

life through martyrdom, the physical law of nature

would eventually compe%i’him to "come out of"

/
( &WOOTHOOUEGG )39 his. body. 1In this light, Chrysostom

describes St. Romanus as a brilliant army general who
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instilled courage into the Christians' souls, and
transformed them from meek dequ’into strong lions that
demonstrated great power against the devil. He also
organized Christ's infantry ( i.e. the Christians )

and established peace among its members. He turned the
shame which befell him and the machinations of the demons,
against the head of thedevil himself,*Y for through
preaching he clearly disclosed that the Christians were
no longer afraid of him, but rather laughed at the devil
and allowed him to fight them.Al Through this preaching,
the devil realized that whatever punishments he in-
flicted upon God's people, their noble readiness to

follow Christ became strengthened, more powerful,
3 \ / > y /! -
greater, and warmer ( oU yYap UOVOV OUK EVEKOYE TWV
.t \ / > v 5 / \.
MTLOTEUKOTWY TNV TPOOUMIAV, GAAGL ETETELVE TAEOV, KU1

/ \ / S W S )4

HELZW Kol GEPUOTEPAY OQUTNV. ETOINCEV To this effect,

Chrysostom states:

They ( the martyrs ) trampled over the coals
laid out by the devil as if they were roses.
They threw themselves into the fire as if it was
refreshing water. The Evil One tore their sides

asunder and created deep gullies in their flesh
which over_ flowed with streamlets of blood; how-
ever, the martyrs were proud of this to such an
extent that it appeared as if people were showering
them with gold from all directions. The holy
martyrs were thrown to the gallows and were

cast into the vast sea; nevertheless, they
considered this as a means of elevation to
“heaven. Such was the great joy and satisfaction
"~ that they felt. 43

In the same instance, St. John continues his explanation
of the gréat benefit the martyrs received from their
punishments. In his efforﬁs to explain the previous, he
describes the martyrs as following a holy procession
towards their martyrdoms, which in turn were likened to

bt

blossoming gardens of roses filled with streams of water.

The devil acknowledged the futility of excecuting OtU.
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Romanus, for this was exactly what the martyr desired.

The devil also knew that others would follow St. Romanus,
since his death was not really death. It was the
beginning of a life which had no end. He realized that
Christians desired to endure great hardships and death
for Christ's sake, so they could enter into the future
life and dwell with their Lord.%? He understood ‘the
martyr's death as an instrument to elevate the Christians'
‘state of mind ( ¢povéuara ) and to grant them greater
readiness ( ﬂpoeuu{av ) for imitating Christ's death.46
Instead of executing St. Romanus, the devil e%}sed
his tongue. However Romanus' physical loss of speggh
was not a hindrance towards teaching others about the
Kerygma and the benefits of imitating Christ's death.
Chrysostom says that the devil was still defeated by
the spiritual tongue and voice of grace which flew from

> e v -
inside St. Romanus' mouth ( aAX n pev 1tns Oangs

2 / - c \ -— / , > / - /
EEEKOMTETO YAWTTO, N S€ TNs XopP1T0s €PLTTATO TW OTOUOTL

)047

TOU uaKap{ou The martyr's disciples received a
teaching which was more spiritual because they did not
hear a human voice as before} but they heard a divine and
spiritual voice, one more famous than their own.’48
The victory of God and His martyr over the devil was
80 splendid, that angels gathered from heaven and-:
men aséembled.on earth, all wanting to hear a mouth
speaking without a tongue.49

According to Chrysostom, God promised that He
would turn all of the evil against the devil and grant
His martyrs salvation, as 1llustrated by the amslatance

50

He gave to Romanus. The devll chased man out of paradise

while God opened the heavens again for man to re-enter.



W'those w1thput tongues.
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Likewise, the devil deprived St. Romanus .of his dominion
on earth, while Almighty God gave him the Kingdom of the
heavens, and elevated his human nature to His Throne.51
God's benevolence granted St. Romanus greater goods
that what the devil tried to deprive him of. Through
the martyrdom of St. Romanus, God demonstrated that the
devil should not be feared at all.52
Even’if God did not grant the spiritual voice to
Romanus, Cﬁrysostom states that the very ect of cutting
the Saint's tongue proved the Faith's effectiveness and

53

the devil's_weakness. Even though Romanus' voice
died, yet it was resurrected at the very same moment.
This resurrection was even greater that the resurrection
of the bodies;. In the latter, the flesh remained, gince
only the union between soul:and body was dissolved.
However, in the.fofmer,vthe organ of speech was totally
' destroyed, and was. immediately restored to a more
brllllant degree by God. 24 Concernlng God's act1v1ty
in the’forementloned, Chrysostom quotes the Psalmist
saying:
- 0 Lord, our‘Lord; how excellent is thy name in
. all the earth! Who hast set thy glory upon the
heavens. Out of the mouths of babes and sucklings.
hast thou established strength, because of thine
adversaries, that thou mightest still the enemy
and the avenger. When I consider thy heavens,
-the works of thy fingers, the moon and stars
,hlch thou hast ordained ( Ps 8:1-3 ). 55
_In David's era, it was out of the mouths of babes that
,jgreat w1sdom emerged; but now, great w1sdom came from
552 Chrysostom mentions that 31m11ar
examples of the dev1l's defeat by Christ in the Old
' Testament served asvpreparatlons to aid man accept

Christ!s mireeles after His Inegarnation. To demongtrate

such an example, he makes a contrast between the rod of
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Aaron and Romanus' tongue. He says thatvsomething blossomed
from the rod of Aafon because a priest was shamed.
_ Likewise; something bidssomed.from St. Romanus' mouth
since Jesus, the Greét ﬁigh Priest was blasphemed.
Aafon's rbd yielded a natural crop, while a spiritual
Crop grew ffom the mouth of St. Romanus, which opened
the road fo heaven for him.56
After having said this, Chrysostom remarks that
- demons assisted the persecutors to execute their evil
plots against Christ's martyrs. In this manner, the
demons attempt to battle against the Church, thinking

that the scope of power of the One who was crucified is

only enclosed within the Church's walls. However,

i Chrysostom explains that this belief is false, because

Christ's bpundaries are the furthest ends of the ecumene

oed > / ' \ / . . .
( TNS O1KOUUEVNS TO TEPAUTO ).57 God's essence is limit-

less, and the Lord is invisible and does not have

: ) > / | Y
form according to human terms ( amepilypamTOV TO BErOV,
L YRR S} - e e 7 1 < - >
un yap 0¢baAuors 0 NUETEPOS AECTOTNS 0paTOl; wbewpnTos
£y b/ - > N R ’
Yap €0TL ka1 aveideos Tn oVa1e, Kot e TO aVOPWTLVOV

/ \ -
YpodeETAL KO épaTal ).58 The devil is no match for God

vas‘prbven by Chrysostom in the following:

The devil stands outside of the Church because
he does not dare to enter this holy fold.
Wherever - there is the flock of Christ, the woif

“( 4i.e. the devil ) never appears. Instead, he
is afraid of the Shepherd ( Christ ) and stands
outside of it. 59

The devil's inability to harm Christ's flock is

also evident ih the homily In S. Julianum Martyrem.

The devil could not defeat St. Julian by the usual
methods of torture that he employed égainst other
martyrs; so he had to resort to a new method of

execution. He placed 8t. Julian in a bag of serpents
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and cast him into the vast sea. This martyr's combat
with the devil and death was contrasted with that of
the Prophet Daniel. Chrysostom states that Daniel was
enclosed in a pit and covered with stones by the Baby-
lonians, while Julian was4p1aced in the small, compact
space of a bag. Daniel emerged from the pit with the
lions, while St. Julian's soul ascended from the sack
of serpents to heaven; and both of them were marvelled
at by the angéls. On the one hand, Daniel defeated the
physical lion; while on the other hand, St. Julian defeated
a noetic ( vonrév_) lion ( i.e. satan )."60 In reference
to the above, Chrysostom refers to I Peter 5:8 as proof
text which states:

Be sober, be watchful; your adversary the devil,
as a roaring lion, walketh about seeking
whom he may devour. 61
St. Julian was not devoured by the lion ( i.e. satan ),
since he removed from himself the poison of sin.62
The demons persecuted ( 51£KOU01 ) the martyrs,
while the devil, the most stern of all ('Xaxenérepos')

/
63 nhunted ( €Aauvetr ) them: To illustrate

persecutors,
this point, Chrysostom explains that the devil caught
the martyrs and placed them in hot cauldrons, while
others he put in hot pans which were hotter than fire

( TOUS 68 €IS AeBnTas evsBaAe ToU nupos o¢06porepos
;éovras ). TFurthermore, some martyrs had their sides
torn by him; some he drowned in the vast sea, while
others he surrendered to the beasts. In addition, the
devil tortured many martyrs.in the furnace, and some

he broke their joints; and others he lacerated severely,
and yet others he deposited on hot coals while sparks

64

jumped into their wounds. Nevertheless, every martyr
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triumphed over these and other methods of torture, while
they aléo gave courage to Christians encountering
similar punishments in the.future.é5

The crafty devil also punished the martyrs with
methods unknown tq them so as.to defeat their state of
mind and make them deny Chfist. Chrysostom says that
with known methods of punishment, a martyr was aware of
what would happen to him; and therefore, he could
prepare himself for the subsequent pain and hardship.
"However, if he was confronted with punishment foreign
to his knowledge, he could not cope.wﬁth the feeling
of not knowing what would happen to him. ‘Although the E
new punishmenﬂ night not be as severe whengcompared to
moré commonly used methods, it still became more un-
bearable than all other types.66 The devil planned his
battle strategy very carefully against St. Barlaam with
the previous thing in mind, and St. Barlaam fell prey to
satan's craftiness. Satan tried to defeat St. Barlaam
by commanding his agents ( i.e. the civil authorities )
to foree ©St. Barlaam to hold hot coals and incense while
his hand rested on a pagan altar. According to
Chrysostom, the devil thought that if Barlaam retracted
his hand, ﬁhat meant he denied Christ. If St. Barlaam
endured the pain, he would be subjected later with grea*er

punishments which ensured an easy defeat.67

The devil
tested this strategy against St. Barlaam during his
‘imprisonment. Within the prison however, the martyr
spake secretly with God and learned from Him all of the
devil's strategies. This is the case according to

Chrysostom, because whenever martyrs are confronted

by the devil, Christ is also found among them, and He
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helps them prepare for every contest.68 Having said
this, Chrysostom on one hand points out that St. Barlaam
withstood the pain of his torture more indifferently
that a statue.69 On the other hand, he felt suffering
and pain because his body was made of flesh and bone and
not of iron. In the last analysié, he demonstrated in
his mortal body a philosophy ( 61Aocodiav ) that the
bodiless powers possessed.70

The devil's inability to subdue the martyrs'
‘piety is also evident in St. Drosida's martyrdom. In
reality, the devil benefited Drosida when he threw her
in the furnace. Her melted flesh removed every blemish
frdm her, and the more incorrup%ible it became by
its duration in the fire, the higher 1t ascended towards
heaven in a more brilliant state. While she was in the
fire, she defeated the enemy powers with an exceptional
manner, for her flesh frightened away the devil.
Chrysostom writes that as soon as she walked into the
furnace, the smoke ascending from the fire filled the
air, and is it did so, it choked all of the airborne
demons, thus cleansing every evil from the atmospherec.

" Satan's attacks on the Church and its mecmbers wero

. obviously futile; nevertheless, he tried to overcome his

deféat by contriving to déstroy the Church internally,
i.e. to divide and conquer it. It is suggested that he
caused heresies to eé?ﬁpt in hope of creating enough
factions within Chrisfiénity which would quarrel and
destroy themselves. Chrysostom mentions that these

internal wars are more dangerous than the threat of

idolatry, because they easily overpower whoever they

72

attack.
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With St. Eustathius, the devil fought against him

with the heresy of Arianism. He manipulated the

temporal authorities into exiling St. Eustathius from his
bishopric ( in dntioch ) in the light of his orthodoxy.
However, these authoriﬁies could never defeat Eustathius'
wisdom. Chrysostom remarks that the same occurred. with
St. Stephen and the Jews. This interesting contrast

was made because as much as St. Stephen was pummeled

with rocks, he could never be robbed of hig faith and

73 Likewise, St. Eustathius was exiled, but his

74

-wisdom.

word could not be silenced.
St. Julian also demonstrated the same strength

in speech as St. Eustathius, for his word also could not

be silenced by the devil. When St. Julian was being

punished, he spoke simply by confessing Christ's Holy

Name. OChrysostom mentions that his voice bore witness

to Christ ( ToD popPTUPLKOU orguaros ) and as~it’leapéd

from his mouth, it pulled with it a light brighter than

any of the sun's rays.75 His voice jumped from his

holy tongue, ascended into heaven, the angels saw it and

stepped aside, the archangels marvelled at it, while:

the Cherubim and the other heavenly powers uninterruptedly

guided it, until it arrived at the Kingly Throne of Goa. 0
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d. Ihe martyr's relics

According to Chrysostom, the beneficial effects of
martyrdom including the martyrs}pontinuing and aiding =
presence in the Church, are feit after the martyrs!
death through their holy relics. These relics become
vehicles manifesting God's power and love towards man~-
kind in several ways. 1In the first iﬁstance, they thwart
the devil's attack upon Christians and endlessly wound the
devil, as they remind him of Christ's saving death and
resurrection which were_imitated by the holy martjyrs.

In the second instance, they impart great benefits to the
Christians who venerate.them and seek the assistance of
the martyrs to whom they belongf The benefits imparted
include restoration of physical and mental health to the
ill and preservation of the healthy; also men are taught
about Christ's Gospel, are led towards virtue ( or

" excellence ); are cleansed from the unclean spirits which
are exorcised, and even the dead may be brought baeck to
life.. In the last instance, the relics of the martyrs
are used as . altars for the celebration of the Divine
Liturgy; and thus grant great benefits to the faithful
throughout Salvation History ( i.e. both in the 0ld and
New Testaments.), because they are imbued by the grace
and power of the Holy Spirit. We may now examine the above

points with reference to Chrysostom's texts.
1. Relics defeat the devil

In the homily In S. Ignatium Martyrem, Chrysostom

agserts that the relics of St. Ignatius demonstrate the
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saving economy of God ( kai yap ka1 TOUTO TNs TOU Og0OV

/ / \ 4 \ \ 4 b]
YSYO\)E\) OlKO\)OplO&S TO MOALV OtUTO\) TPOos nuoas E:TTOL\)OLYOLYEI\),

Ka1 TO18 HJXEOI Gtavetua1 rgv uaprupa )» because they
constitute tangible evidence of the devil's defeat.

God's economy renders St. Ignatius' relics more brilliant
after his death, because they become the vehicles of

the Saint's glorification in heaven. Thus his relics
demonstrate that he is victorious ( ore¢av(rnv ) over

the devil and his legions.2 They also prove that St.
Ignatius has been a noble athlete who could defeat not'only
the devil, but every opponent that might confront him,
and who has emerged from the course of his martyrdom

with brilliant glory. In this 1light, St. Ignatius'

relics have become vehicleé of inspiration for the
Christians; and also cause them to praise God who

grants the contest for martyrdom.3

A similar point is brought out in the homily

De S. Hieromartyre Babyla. Here, Chrysostom stresses

that Christians should not merely pay attention to the
naked ( Yuuvév ) body of St. Babylas ( i.e. his relics )
which was deprived of its soul, but to the faet that his
bodily remains are empowered with the grace of the Holy
Spirit.4 For this reason; St. Babylas' relics are
visible proof that he died in Christ. According to
Chrysostom, if God grants greater power to St. Babylas'
dead body ( i.e. relics ) during the present life, then
He will reward him with a greater prize, i.e. eternal
life, during the time of crowning ( i.e. the
Resurrection of the Dead ).5

St. Babylas proved that his relics were empowered

by the Holy Spirit when he silenced the Oracle of
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Apollo, which was located at the Grove of Daphne on the
Orontes River. St. John explains that the ruling
Roman%Emperof of that time, Julian the Apostate, had
claimed to have received orders from the Oracle of
Apollo to remove St. Babylas® relics from Daphne,
because the Saint hindered the Oracle from prophesying.
Chrysostom says that the Oracle had made this special
demand because it felt the unconquerable power of the
Holy Spirit within St. Babylas' relies. According to
St. John's report, Julian did remove St..Babylas' relics
from the Grove of Daphne, but he neither deposited them °
into the sea, nor into the mountains and deserts,6
Instead, he had the Saint's coffin translated safely into

the neighbouring city of Antiochs7

This was done,
according to Chrysostom, because the wretched Emperor
Julian had. had many demonstrations of Christ's power
through St. Babylas' relics, and he was really afraid
that if these relics were to be destroyed, he might also
bebstruck by lightning and consumed by fire like the
Temple of Apollo.8 The destruction of Apollo's Temple
had demonstrateduforhChrysostomxthat "it was possible to
transfer the bones of St. Babylas out of Daphne, but

it was impossible to totally escape from the Saint's
hands." The devasted Temple became a place of witness

( uapTJp1ovAToG uépTUpOS ) to the martyr's power,9

which was granted by God who had operated through the
martyr!s relics. In the last analysis, it was.God who
defeated Apollo's oracle and revealed the victory of

St. Babylas.lo

St. Babylas' relics became vehicles through which

God demonstrated His power and His love towards man.
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Chrysostom states that God's love to protect His people

from the devil and his agent ( i.e. Apollo ) was evident
because Apollo did not encounter a dead corpse, or mere
- relics, but a living, active, and powerful man ( St.
Babylas ) who was stronger than him and all the demons..it
This became even more aparent when the Emperor Julian.
executed the Temple's priest for his failure to summon the
oracle to prophesy. According to St. John, such an
event became further proof of God's power operating
through Babylas' relics against the pagan folly. In the
final analysis, the pagan priest became himself a withess
to his own defeat by God and His Martyr.12

 Furthermore, Chrysostom states that even when Babylas
was alive, the devil was powerless before him for he
‘could endure neither the .gight of his shadow nor his
clothing. When he died, the demons were so afraid of
his coffin that they did not. dare even to cast a
glimpse at his holy ashes,.l3 Chrysostom suggests here
that ever sinceASt; Babylas was martyred, his relics
have been weapons against satan and bastions sheltering
the faithful from satan's influence and atbtacks,L
because they are an everpresent witness to the Saint's
imitation of Christ's death and subsequent glory in.
heaven. .Furthermore,vthe demons cannot bear the sight
of St. Babylas' relics, for:they are also visible proof
of Christ's resurrection, and of St. Babylas' dwelling

with Christ in heaven. St. Babylas has nOW(BeeéEascended

into heaven Where Christ is; and is a noble soldier who
continuously "accumulates trophies upon. trophies,
piling on top of great trophies even gréater ones, and

adding on top of miraculous trophies even more miraculous
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ones",”” through his holy relics which have been inbued

16

with invisible power and dominion.

-Another important point which Chrysostom makes,
refers to the specific locations where according to
God's providence, His Saints' relics have been deposited.
The location for the deposition of St. Babylas' relics,
says St. John, was selected by God with the specific
purpose to edify the people with the truth . and power
of the Gospel which was clearly revealed in St. Babylés'
achievements over the falsehood of Apollo. When Babylas!
relics were transfeé@d out of Daphne into the neighbouring
city of Antioch, the people, says Chrysostom, who came
to the Grove from distant lands to sec the Saintls
relics but did not find them there, learned the entire
story of the Saint's victory over the devil, and re-

ceived much benefit, and thus God's purpose was

accomplished.l7

Chrysostom also notes that God's grace had St.

Babylas' relics translated, so that the surrounding

Jocalities might be filled with their beautiful scent..®

Such 1p the power that the martyvrs possess, when
they are alive and when they are dead and when
they come to one place and leave it again. Their
achievements follow one right after the other
from the beginning of their lives to the end. And
pay attention, he ( St. Babylas ) served God's
laws while others transgressed them; he punished
the one responsible for his murder as it was
proper for him to do sos; he also showed how great
the difference is between the priesthood and the
emperor's rule; he suppressed all of the pomp of
wealth, and he trampled over the haughtiness

of life; he also instructed the emperors not to
extend their dominion beyond the boundaries:

that God allowed them, and showed the clerics

how to use their dignity; he accomplished all of
these and many more things when he lived, and
when he departed from this 1ife to the next,

he rendered useless the demon's power, revealed
the deceit of the idolaters, unveiled the foolish-
ness of the false prophecies, broke the mask of
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the false prophecies, and revealed them naked in
in the light of their hypocrisy; he also silenced
the one who thought he served the false prophecies,
thus defeating him with great violence; and now
the walls of the temple remain erect and preach

to everyone the shame, the foolishness, and the
weakness of the god of the idolaters as do also
the crowns and the victory demonstrate the power
of the martyr Babylas. The power of the saints
igs great, undefeatable, and fearful for the

kings as well as for the demonic idols and for the
chief of the demons, because only to our Lord
Jesus Christ belongs the kingdom, and the power,
and the glory, together with the eternal Father
and with the co-eternal Holy Spirit, now and
always, and unto the ages of ages. 19

Chrysostom discusses again the effects of the
relics of the holy martyrs on the demons in his homily

In SS Juventius Et Maximinum Martyres. Here, he suggests

that the relics of martyrs are wvisible presence of the
martyrs themselves who have imitated Christ's death and
entered into the glory of heaven. Therefore, the de-

capitated heads of Sts. Juventius and Maximinus are more

frightening to the devil than when they were alive and
)

speaking. Likewise, St. John the BaptisQS'Lhead was QN

not as fearful when it spoke, as it was when presented
to Herod upon a tray. The blood stained cdrpses of the
martyrs, says Chrysostom, have a voice which cannot be
heardwith the ears, but only by the consciousness of
their murderer&zo _

By imitating Christ's death, St. Juvenbtius and
St. Maximinus were raised into heaven with grealer

. /
glory and power. Chrysostom calls them pillars ( oturovs ),

rocks ( OKOﬂgKOUS ), towers ( ﬂdpyous'), luminaries /
stars ( ¢wortnpos ), and even bulls ( T@SQOUS ). As

pillars they support the Chunrch, as towers they guide
her, as rocks they repel every hostile attack of the

devil and offer great peace to those in the Church, as

luminaries, they chase away ilmpiety's darkness, and
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finally as bulls, they strengthen soul and'body to wear
the yoke of Christ..21 The relics, therefore, of Sts.
Juventius and Maximinus are vehicles through which the
heavenly glory and power of these Saints become manifest
on earth. |

For Chrysostom, all martyrs exhibit great courage
against satan when they are alive. However after their
death, ﬁhey exhibit even greater courage and power
because they bear the stigmata ( or marks ) of Christ .
( vov Y&p T& OT{§uaTm ¢550001 TOU Xp1otou ). These marks
clearly demonstrate the martyrs' victory over the king
of this world: Furthermore, the relics which are adorned
with these‘marks, constitute tangible proof of the martyrs'
, great love for God, and as such, are also channels
through which the heavenly martyrs' love is transmitted

22 In this manner, the love of God. and His

to others.
Martyrs extinguishes the hatred and bitterness caused
by the devil in the world.

God's love and protection from the demons abounds

plentifully at the martyrs' shrines. In the homily

In 8. Julianum Martyrem, Ohrysostom mentions that these
shrines are a refuge for man and sentinels égainst the
devil's attacks;,; because they contain martyrs' relics
which are empowered by God's grace., Furthermore, the
martyrs whose relics lie in these shrines, have the
power to exorcise demons from anyone who is possessed by
them. Hence, Chrysostom states:

Take someone who ‘is possessed by a demon and by
madness, and bring him to this holy tomb ( St.

Juliants tomb ), there where the bones of the
martyr are resting, and you will see him ( the
demon ) jump.and leave ( out of the one. possessed).
Because it ( the tomb and the surrounding

ground ) is like stepping on fire ( for the
































































































































































































































































































































































































































































































































































































