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Franklin Arthur Wilson

Pauline Eucharistic Theology in 1 Corinthians,
with special reference to Chapters 10 and 11

The purpose of this thesis is to examine Paul's theology of the
Lord's Supper in 1 Corinthians. In so doing, the thesis takes issue
with the proposition that Paul's eucharistic theology is largely de-
pendent upon themes derived from the Passover meal.

The first chapter examines the relationship between the Last
Supper and the Passover meal. In recognition of the liturgical
nature of the eucharistic texts, the thesis follows J. Jeremias in
seeing the paschal character of the Last Supper supported by narra-
tive details in the Gospels. In addition, the thematic character of
the Passover meal is investigated. with a view toward understanding
the first century meal as a celebration of freedom and joy.

The second chapter assesses the place of the Lord's Supper and
Passover in 1 Corinthians. Following a survey of the Letter, texts
exhibiting possible paschal references are examined, as well as texts
bearing possible references to the Lord's Supper.

Having concluded that the Pauline eucharistic tradition does bear
paschal images, chapter three seeks to examine exegetically the
relationship between the tradition and Paul's interpretation of " it.
The conclusion is drawn that Paul interprets the eucharistic
. tradition in terms of participation and unity in the body of Christ.

In chapter four additional examples -of ©Paul's theme of
participation and unity in the body of Christ are examined and viewed
in relation to his use of the theme in his eucharistic teaching.

The thesis concludes in. chapter five by exploring the link
_ between the language of participation and unity in the body of Christ
and Paul's ethical teaching of building up the church through love as
it is expressed in 1 Corinthians. = Thus, a view is gained of the
Apostle's eucharistic theology as a part of his larger ethical
teaching in 1 Corinthians. ‘
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Chapter 1

THE LAST SUPPER AND THE PASSOVER MEAL

.The primary purpose of this study is to explore.the eucharistic
theology of St. Paul, as he‘employs it in chapters 10 and 11 of the
First Letter'to the Corinthians. Yet, in .any exegetical treatment of
, texts.relating to tﬁevLord's Supper, it has proven to be a matter of

some necessity'and‘more than a little debate to raise the question of
the relationship, if any, between the last éupper of Jesus and the
Passover meal.

This is éf particular .importance. in the sfudy of Paul’'s euchér—
istic.theology for at least two reasons. In the first place, Paul's
-references to the Lord's Supper in 1 Corinthians 10 and 11 are prob-
ably the earliest written eucharisfic texts.l St.'Mark'sbtradition
(Mk. 14.22-24) méy indeed be as old or even older .in form than
Paul's,2 but the Apostle's teaching is almost -certainly the earliest
written record.we possess. It is, therefore, of interest that inAl‘
. Corinthiansl we. have neither a reference to - the Euchgrist as an
example of what may have been the “earliest eucharistic -practice of
the Palestinian Church, ;he "breaking of bread"3 as a continuation of
"meal fellowship with the historicai Jesus"* or as a celebration of
the resurrection appearance-meals,5 of to a Last Supper—-type Passover
meal in which the Eucharist actually divided a meal.b

" In the second place, . it has not been uncommon in the study of
Pauline theolbgy for :schélars to assert that "...Paschal ideas
dominate his [Eaul;s] view of the Eucharist."’? If indeed this is the
case, we must ask Qhether Paul's tradition (1 Cor; 11.23-25) is
founded wupon the account of the Last 'Supper as a Passover meal.
.Moreover, it does not neceséarily follow that a connection between
Paul's eucharistic tfadition and a paschal Last Suppér requires a

Pauline paschal interpretation of the Lord's Supper in 1 Corinthians.
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Either way, in order to understand rightly Paul's interpretation of

the Lord's Supper in 1 Corinthians, we must ask whether it is first

_necessary to apprehiate the "...heilsgeschichtliche connection in
which'the Eﬁcharist stands."8

In oraer to address these énd-other questions, it will be first
necessary to consider briefly the issue 6f tﬁe Last Supper as a Pass-
. over méal.  We will begin by discussing the signifiéance of the
literary type in which thehtexts have come to us. Secondly, and on
the basis of tﬁe initial discussion, we- will survey the aebate
surrounding - the Last Supper as a Passover meal in the Gospels and in
P;ul. - Finally, an attempt-&ill be made to assess theumain themes of.
the-Passqver meal as it was celebrated in Jerusélem prior to the de-
struction of the Temple;‘this wiil be done in order to determine wﬁat
might haQe'been the chief paschal ideas connected with the Passover

meal in the time of Paul.

A. Eucharistic Texts: The Interpretation of Liturgical Tradition

fhe fekts .of the New Testament which. bear witness to the Last
~Suéper words'vpf Jesgs ;s éucﬁaristic wofds are fourfold: VMark
14.22—24,3 Matthew 26.26-27, Luke 22f19—2o,9' and 1 Corinthians
11.23—25.10 VWhile eacﬁ of these fexts varies from- the others, it .is-
widely held thét éhey ~are.'uniform in at least omne respect: their’
literary type. AThey are liturgical texts.ll
'4What this designation means, on the face of‘the matter, 1is quite‘
clear: as liturgical texts, they reflect the worship life of the
aﬁcient cohgregations in which they were used and, to é large extent,
in which they were> developed.12 . Beyond this, 'howéver, it has also
been suggested fhat, with "the e%ception. of Matthew's- account, the

liturgical character of the texts reflects not literary dependence,
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bﬁt the developme.nt-ofA independent liturgical traditions.}?’ Thus, in’
Mark (aﬁd 1n Matthew be};ond 'Mark), Luke, “and ll‘CorintHians, is
reflected i:he ‘process of evolution of ir;dividual traditions as the
results .of a variety of liturgical ‘preésﬁres being exerted upoﬁ a
common tradition in pax.‘t.icular wérship set:t:ingvs.14 |

In -spite. of these commonly held views; however, a more pressing
set of questions generally (ierives from the liturgical texts a more
diverse set of answers. These questions -pertain to the relationship
“betw'een ‘liturgica‘lv tradition and historical event, or, at least, the
' account..of an historic‘all event. Do thefliturgical.l traditions concern-
-iﬁg the .Lasf' Supper,ﬁords, of Jesus have their roots in an historical
event? Or are such traditions to be treated as aetiological cult
legends which testi.fy o>nly to" the w'or'shipv iife of the congregation in
which they had their genesis? On the other hand, if it can be helci
that these .txéaditions Have their foundation in an historical account,
can ;he .tegtimony of the- tradiﬁions be garnered to prove or disprove
.the character of the historical event upon which the éccouﬁt rests?

" Does an historical account and, hence, an historical event lie
behind the tradition of the liturgical texts? This is a far-reaching
-«4q-ue_stion ‘to which the limits of thisvstudy- cannot do justice. Let it
sufficeA fd fecognize the two most obvious and most common responses. ‘

There are, on the one hand, schc;lars who contend the_tt the liturgi-
cal texfs are based upon aetiological cult legends which grew up in
the ancieﬁt comnunities in an effort to acc‘ount for cultic practice,
i.e., to legitimate worship pra;:tice according to the content of
faith.l5> Obviously, éccordi'ng ~to this point of view, there is no
ﬁistorical_- account or event behind the liturgical tradition.

On the other hand, there are those for .whom the comparison of the
liturgical texts’ llgads to the conclusion that there lies behind the

independent traditions a common tradition based upon an historical
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event.l0 Here, howéver, it muét be emphasized that the character of
1the historical event is a matter of much debate. The sﬁggestions
include a.fassover ﬁeal, a communal Essene-type meal, a babﬁrah,meai,_
a éymbolic meal.l” ..Msst -scholars, however,- would agree that an
analysis’ of the Marcan, Lucan, and Pauline traditions shows forth a - .
- common tradition which, in turn, is.based upon an historical account.

But what was the nature of the historical event upon which the
aécount was baséd?- In this regard, it is necessary in our investiga-
'tibn to ask whether the liturgical téxts can prove or disprove the
historical character of -the Last Supper.

-The'litqrgical_texts have been characterized as "solemn, stylized

le_mguage,"l8 fbare concise texts,"l9 containing "festive language and
parallelism,"20 "discreet to the point 'of baldness,"2l "with no -
attempt at .description."zz What all of this descriptive language
‘means has been summed up by 'Kuhn; he writes of the liturgical
.formqias,. "..enothing in the’ ermulés of institution speak for or
refuses such a {paschall] sefting,"23 While Kuhn's view is, perhaps,
_extreme, it serves well t6 demonstrate the point of view that the
liturgical texts trénsmit, in. large part, traditional material that
has ‘been de-historicised by. means vof its pfocess of development.24
:This meané-that possible evidence of the historical event upon which.
fhé liturgical texts are based is probably absent from the texts
themselves. >Hénce; ﬁhe historical character of the Laét,Supper prob-'
ably cannot be determined on the basis of the liturgical texts alone.

This is a significant step in the discussion, as it has great
bearing upon many of the traditidnal arguments leveled against the

"-account of the Last.Supper as a Passo&er meal. These arguments are
tyﬁified by. .Bornkamm, when he writes, "...in the Lord's Supper there
are no words of explanétion 'forb'the' lamb, unleavened bread, and

bitter herbs; and the Lord's Supper is constituted through a
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‘completely diffgrént kind of bféad—wofd and cup-word thaﬁ has no

analogy at all in the Jewish celebration."25 . If, howéver, the

. liturgical character of the texts is seriously considered, then. it
must be récognized that .the processA of their evolution has, of

necessity, hobliteraﬁed"26 most, if not all, of the details of the

 historical event ubon which theyAare_founded. Thus, assertions that

the Last Supéer could_ndt have been a Passover meal because of the

lack of certain characteristic details may be overruled on the basis

-of the history—obscuring tendency of the litu;gical traditions. Any -
historical details sﬁrviving would have done so more by accideﬁt than

by design, . and might well noﬁ __correspond_ to | the primary

charaéteristics of the historical event, i.e., lamb, unleavened

bread, and bitter herbs. Hence, we conclude with Delorme that,

"..;it certéinly cannot ‘be. proved in the name of liturgicai
tradition;'that the last supper‘was not a paschal meal."2’

If then, thé historical éharacter of fhg Last. Supper cannot be
determined on the basis éf the lituréical texts, what are the texts
-by which 'such é determination might be made? Following Jeremias, we
suggest the narrative framework of the Gospels themselves. If a con—
sistent descriptién‘ of the historical characfer‘ of the Last Supper
can be_egtabliéhéd on these grounds, éhen'any remnant details in the
litﬁfgical texts might_be used to affirm that description. This is
the mefhod adbptgd by Jeremias in his .classic' investigation, The

’

Eucharistic Words of Jesus. It is largely upon his work that the

following observations are based.

B. The Last Supper and the Passover Meal in the Gospels
and in Paul

The recognition of the liturgical character of the eucharistic

texts has necessitated our examination of the narrative framework of
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the Gospels and by this we mean the place of the Last Subper in the
Passiqn narratives of the_Gospéls.28 Of the four cannonical Gospels,
only‘the.Synoptics bear explicit witness to the Last Supper of Jesus
as a Pagsovéf me;al'.29 In the Fourth Gpspel, a eucharistic tradition

-is extant, but not in the context of the Last Supper.

l. The Synoptics

The SynOpfic Gospels are unequivocal in their presentation of the
Last Supper aé,a Passover meal. In Mark 14.12 (tvo.@d#méﬁvbwukn«b,
Matthew 26.17 (m#etv 10 doxd), and Luke 22.8 (1 mdoxa, tuvo ohywuey
' _fhéfigféfénéés are likely to “"eating the Passover 1amb."30‘

But beyond “Fhe obvious references to.TO Toxa in all thfee
accounts,. there are other elements in thé narratives which, taken in-
dividually, -are of little consequence; yet, when considered collec-
tively, these eiémenté weigh heavily in favour of the Last Supper as

‘a.Passovérvmeal. Jeremias designatés fourteen such elements, not all
of which afe found in the S;noptic ﬁarratives.31> 0f those features
~ found in the Synoptics, we will note those which seem most weighty: |
| a. fThe;meal took piace in Jerusalem (Mk?14.13 par.; 14.36 par.).
Sincé, mostv 1ik§ly, the refdrm. of 'Jqsiah (621 B.C.), it had been
neééssary. (fo: the pfoper Eelebfation of the Passover festival) to
eaf the Passover meal in Jerusalem.32
.~5t JesﬁsAcelébrated the meal with the Twelve (ﬁk. i4.17; Matt. ..
26.20).33 This. numBer' corresponds roughly to Passoﬁer ‘practice.34
Some scholars, however, contend that. Jesus' celebration with his
disciples mili;ates agains;l the family charactef of the Passover
meal.3> 1In fact, the opposite may be theAcase; if we_consider Mk.
3.31-35, it is clear- fhat either -Jesﬁs, or the tradition stemming

from him, spoke of his family in other than traditional terms.



. Ce Jesus and his disciples reclined at table (Mk. 14.18, Matt.
26.20,(5:\)&1481,11(11,.; Lk. 422.24, Vo i ); Both terms indicate a pos-
ture wuncommon at- ordinafy meals; yet it was .ritual duty at the
Passover meal to recliné at tal;le as a symbol of t-he participar;ts’
freedom.36

d.” The breaking of bread took place during the course of tﬁg
meal (Mk, 14.22; Matf. 26.26). Contrary to the normal custom of
breaking bread at the-beginning of the Jewish meal,37 the breaking of
bread during‘ the Passover meal took plaée following the eating of the:
preliminary"cou'rse.v38 Jeremias points out that even though the’
;_h;a.\;;,—-"'};nd‘ as 't‘-héy were eating..." Goab écal,é\)fm\) adtsv. ), is the
'tra'nsitional work of the editor, _it still reflects an uncommon meal
practice, the practice common to the Passover meal.39

e. Wine was drunk at the meal (Mk. 14.23-25; par.). "Wine was
drunk.only at festive occasions,"[‘O of which the Passover meal was
certainly- one. There wel-:e not féwér Athan four cups of wine drunk at
the paschal meal.l*l’

f. The vmeal conciuded with the singing of hymns, (Mk. 14,265
Matt. 26.30), ﬁost likely the "singing of hymns of praise."2 It is
strikihg “that the PasvsoverAxmeal is‘et'lded .with the singing of the
second part of the Passo%rer Héllel,,_the Psalms of préise.43»

- g+ Following the meal, Jesus did nof: leave Jerusalem and return’
to Be.thany, 'bl-.lt went instead to the Mount of Olives (Mk. 14.32 par.).
Jeremias has demonstrated that' it was .required of Passover pilgriams
that they spend the night of 14/15 Nisan within the district of Jer-
usalem.44

h. During the ‘meal, Jesus spoké' words of interpretation over
bread and wine (Mk. 14.22f; Matt. 26.26f; Lk. 22,19f). As is well
known, the interpretati.on‘of ritual foods was (and still is) a étan—

dard part of the Passover meal.45 It is true-, however, that the
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intefpretation of such food during the paschal ﬁeal takes place
auring the haggadah and not during. the blessings over bread and wine
which frame the meal's main;. course.46 This métter is complicated by
the diésimila‘ri‘ty between Jesus'. interpretive words over the bread
and cup and the traditionmal interpretation given the lamb, unleavened
l'bréad, and v“bitter herbs in the haggadah.47 YetA, there were a variety .
0of interpretive methods aj\railable48 and, - assuming that a paschal Lésf
Supper would have had a haggadah, i‘t would have been possible for
'J'esus,_ at that point in the meal, to prepare his disciples for the
rather ‘unortlhodox blessings of "bread and wine that were to follow.49
-Fﬁﬁiﬁépﬁuor_é_,‘ the argument thatlthe interpretive words over th.e bread
and cup ére non—-paschal because they are out of keeping with standard
Passover ﬁractic'e,i loses force when we consider the degree fo which
the Gospel narratives portray Je'sus‘ unorthodox postures vis—h-vis
~standard traditions.>0

Neithef the possibility of ‘an original dévelopment over and
against the t-:raditional practice nor the probébility of a variety of
acceptable practices existing simultaneously, the sort of which 4
jeremias has indice_ltedr,_sl ought be lightly dismissed.

The abowve .eight featurésl have Been pared 'fr‘om Jeremias' fourteen
Because (with the exceptions of "d" and “f") they. are common to all.
‘three of the Synoptic narratives and, as suéh', lend considerable
collective weight té the character of 'the .Last-: Supper és a Passover

meal.

2. The Gospel of John

The waters surrounding the Fourth Gospel are much less clear.
St. John's passion chronology stands in direct contradiction to that
of the Synoptics. The crux of the contradiction is the Passover

meal. If John 18.28 ("Then they led Jesus from the house of Caiaphas



to fhe praetorium. It was eariy. They themselves did not enter the
praetorium, so that they-might .not be defiled, but might eat the
passover.') is allowed to function és the. key éhronological reference
in the' Johannine timetable, then .it is clear that in the Fourth
Gospél tﬁe trial and -the‘ crucifixion of Jesus take place before the
'Passover meal. As is well "knovm, in John's Gospel (19.14) Jesus is -
crut-:ified on" the Day of Preparation (14 Nisan) while the Passover
lambé are slaughtered in the ']’.‘emple.52 This, of course, means that
John's Passion chronology is oné day ahead (according to the Passover
~calendar) of the Synoptics'. |
~ On the other hand, St. John agrees with the Synoptics that Jesus
was crucified ofx -a Friday,54 and the betrayal was announced during
th_e_Last Supper.55 Also, in spite of his chronology, John is in
agreement with the Synoptic narrétives on at least four of the above
mentioned paschal details: “the meal was held in Jerusalem (18.1),
with.the closest circle of disciples (13.55, who reclined at table
(13.12, 23, 25, 28), ‘and  afterwards _x:‘emained with Jesus in the
‘environs of Jerusalem (18.2).56

Finally, the Fourth Gospel's accouﬁt of the Last Supper (13.2ff)
.has ’preserved-at least three adciit;ional paschal details either less
clearly stated or unﬁentiqned in the Synoptic narratives..

a. chording to -John 13.30, the meal took place at night. The
use by John of VOE in comparison with the Marcan and Matthean db{,d
(Mk.-. 14.17; Mt. 26.20) is more cleafly in keeping with the 'Passover
trédition,57 as é\blfo, may fefer either to the time either prior to or
" after sundown.o8 |
b. The Passover offering (lamb) belonged to the category of
."'I..esser Holy Tﬁings.'?Sg It was nece'ssary, therefore, to celebrate
the Passover meal in a state of "levitical pur;'ity."6oj That is, those

who participated in the meal had to be ritually clean by means of a
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purifying bath (cf. Numbers 19.19). Thus, the reference during the

" washing of feet (John 13.5-11) to "He who has bathed...."

(e} kaAouuévbg ), could be an indicétion ~o0f levitical purity in
preﬁaration for consuming the Lesser Holy Things, which may ﬁell have
been the Passqver of fering.

c. In John 13.29 the disciples assume that Judas has been sent

out to buy something necessary for the festival or to make a gift to

the poor. According to Jeremias, both misconceptions could easily
have been made in the context of a Passover meal.bl

~In addition to the above details, it may be argued that the early

"Christian identification of Jesus with the .Passover lambb®2 could have

functioned as a liturgical-theological force sufficient to enable the

+Evangelist in the Fourth Gospel. to relocate in time the crucifixioﬁ,

so that it would 1literarily coincide with the sacrifice of the
>paschal lambs in the Temple.63 Thus, Jeremias quotes the thinking of
J. Betz when he~writeé;‘"Ihe typology became the chronology."64.

Hence, it can be seen that the Fourth Gospel, by the repeated
identification of Jesus with the Passover lambs, ultimately serves to
"emphasize the connection"65 between the Passion and the Passover.
It fo}lo&s thep that tﬁe Last Supper, as a primary. event in all four
?assion nérrétives, takes én fresh.paschél overtones. |

Thus, while the explicit structure of the Johannine account,
eﬁitomized»by John i8.28; is in obvious coﬁfiicé Qith the Synoptic
chronology, there' is considerable .implicit evidencg in the Fourth
Gospel whiqh'ié in agreement with the Synoptic narrative detail and

in support of the paschal character of the Last Supper.

As we have already seen, the Apostle Paul made use of the trad-

ition which identified Jesus with the Passover lamb.66 Yet this does
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not necessarily mean that Paul's use of the tradition oughtﬁweigh
against the Last Supper as a Passover meal. It is quite possible
that the identific_ation' of Jesus with the paschal lamb could havé
arisen "...out of the..sayingsvof Jesus at the Last ‘Supper..."67 and
not from the time at which he was actually cfucified. | |

Regarding tlheALast Supper itself, St. Paul provides us with no
narrative account. ﬁis information regérding the setting in which
the euc_haristic words were époken. is confainéd in the context of and
b-in the introduction to the liturgical text, 1 Cor. 11.23-25. Yet,
the introductorj} words of this texf ("...t-:he Lord Jesu;t;-on the night
when he was .betrayed...") provide us with two striking supportive
details. If an historical event (i.e., the Last Supper) does indeed
lie behind the tradition transmitted by the Apostle, then we mnay
accept these details as surviving remﬁants of that event.

a. In support of the Johannine witness (John 13.30), the Pauline
tradition speaks of a meal at night (&v vuuﬂ, )+ Kuhn, however,
argues tha't this ‘phrase, as part of the introdn'lction to the
liturgicalrl foﬁnuia; has "...rﬁore éignificance for the 1literary
historsr of the tradition than for the actual history of the event.'"68
Yet, this  argument dpes not ring true. If it be granted that an
event l.ie‘s behind t»he' tradition (as Kuhn admits one does), then it
- must  be askéd. why' the tradition would be introducgd by a time
feference, if .ho-t to.anchor it in "a definite history, one ordained
by ,God."69 Of course, the definite history of the event remains less
than clear »wit.hout further description; but this we have in the
balapce of. the phrase. |

b. " The nieal took' place on the night "...in which he was
- betrayed." It is -significant- that the word (TopaSLEwpL ) - Paul's_
tradition uses to épeak of'i Jesus' betrayal is- the same word used in

various forms by each of the four Gospels (Matt: 26.21; Mk. 14.18;
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.Lk 2.21-22; John 13.21) to announce thé Betrayal during the course of
the Last Suppef. At the4very least, it seems clear that the Pauline
 tradi§iop is rooted in the'sémé neal of which the Gospels speak.’0

At the very. heart. Qf‘lthe ‘Pauline eucharistic tradition (1 cor.
i1.25a) there are two featufes which may, more than any others, be
summoned in support of the collective paschal image derived from thé
detaiis in' the Gospel ﬁarratives. The first clause of verse 25
reads,."In the same way also the cup, after'supper..."(moaorwé wal o
TOTPLOV 'ug‘:Tc‘x"T‘o 5€Lﬁ;\)’ﬁ0t1l. ).'

a. Theﬁrﬂiﬁm@ ual ‘,4with reference to the cup, may be taken to
brefer back td.fhe way in which Jesus had eéflier in the formula taken
bfead, blessed and broken it.’l As- we have seen, the blessing of
bread and wine are'standafd_élements of the structure of the Passover -
ﬁéal. That tﬁe meal wég not an ordinary méal is evidenced again by
the'presencé of wine/2 and by the prepositiongl phrase that follows.

.b; Thé pﬁrééé uSUa T6‘6€LnVﬁa1L . ié an indication, in the first
‘pléce, fﬁat:the Pauline tradition is not reflecting a symbolic meal,.
'_Bﬁt é real 6ne: a supper separateé the ihte?pretive words over bread
and pup..:'It is significant that Luke's .tradition is in agreement
with Paul;s on .this point,' while at .the same time, preserving the
 likely ancient order of the "éschatoiogical prospect™ (Lk. 22.15-18)
over an éarlier cup.73' Thus, the' aﬁtiquity of. the »Pauline tradi-
tion's meal order is supported. This  is invaluable, since, as we
know, the order of tHe Passover meal was such that the meal's main
course came betweén the blessing of the unleavened bread and the
third cup;74A

It was pommén at the Passover meal for a guest or participant
”fothep-thaﬁ fhe‘hegd Qf‘the fémily to pronounce the  benediction -over
fhe third cup.75. It is not, however, foo:difficult to imagine that

Jesus, in the context of his last Passover meal,76 would set aside a
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given rubric, especially'ifiit were his desire to give the disciples

"...a share in the atbning-power of his death..." by means of the

bread and cup.77

Thus, in the liturgical tradition tranémitted by Paul, there can
be seen the remnant of:a meal held at night, a night connected by the
_Betrayal with the'Paséion of Jesus, and a meal which knew the bless-

inglof bread and. wine séparated by a supper.‘ The remnant detaiis of

' the Pauline tradition ;re all the more -significant in that the
Church's earliest celebrations were evidently not based upon the Last
Supper tradition.’38 - Therefore, the surviving paschal details of the
Last Supper cannot be derived from liturgical practice, but from
>"historiCa1 feminiscence."79 .

In summary, we have seen that the framework of the Passion narra-
tives in all four Gospels maintain details strongly in favour of the
Last Supper as a Passoyer meél. We have also seén that the Johannine
chronology, if it is derivgd from the typology of Christ as the Pass-—
6ver 1amb,'implicitly emphééizes the paschal character of the Passion
of which the Lasf Supper was a part. Finally, from the Pauline»
liturgical tradition élone, we havg- discerned remnant details which
confirm fhe implicit and- éxplicit witness of the Gospels that the

Last Supper was a Passover meal.
C. The Thematic Character of the Passover Meal

Qur purpose here is to gain insiéht into-tﬁe thematié character
of the Passover meal as it was celebrated in Jerusalem in the time of
St. 'faul, i;e;, dﬁfing the first sixty years of the first century
A.D;80‘ Whethe;_Paul ever went to jerusalem as a Passover pilgrim is
not vknown; bﬁt‘ it is -thoﬁght thag iPaul. was raised in JeruSalem,81

and, as Acts 22.3 indicates, that he was a student there. Thus, it
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- seems reasonable to conclude that Paul, at least dufing his years as

a student and later as a Pharisee, knew: first hand the Passover meal

as bit was observed. in Jerusalem before the destructior; of the Temple.
Our .inquiry will proceed on the basis of a brief historical

survey of the'Passovér festival, a di'scuss,‘ion of the themes iﬁ_herer‘lt

.in the Passover ”meal-, and a brief analysis of two elements of the

Passover liturgy.

l. Historical Survey

In theAfii‘s-t century A.D., -the Passover meal was the inaugural
event of rthe' larger festival. of Passovef—Unleavened Bread and, at
that time, this felstl:ival was the i'...principal feést of .the Jewisiq
_ye'ar.",82 As 'such_, Pa-ssover‘was one of thé three great. pilgrimage_
feasts held each year at Athe. ceﬁtral.shrine, -J-erusalem;83 it was of
- immense popularit;y,' vliith Jewish families traveling as 'pilgrims from
througﬁout Palestine and from all over the known world in order to
i;roperly celebrétebPaésover in Jerus_alem.gl“ On the eve of Passover
(14 Misan), during the meal itself, the participants reclined at
table,' ate sumpt\iously, drank .wine, and sang hymns of pﬁ:aise all in
'commemoratioh of 'the‘delniverance from Egypt.85’

Although in the first century the Passover festival was the chief
feast of the year,- it had not always been s0.86 While. there is ﬁuch
debate éoncérning the histéfy of, the f.est:ival, mos'tﬂ scholars hold
that the seven day feast of New Testament times had its origins in
two.separate celebrations: »Passc‘)ver and Unleavened Bread.87 -That
this i‘sv-prpbable can be seen even from evidence in the Gospels where
‘ t'he feast is called bj both 'ngmes..88 It is also well attested that a
stud‘yA.of the 0ld Testament éviden_ce reveals .references to Passover
cele‘brations.'without:-. Uﬁleavéned B;:eéd' and obser\}énces of the feast. of

Unleavened Bread without a Passover lamb.89 Even in the Mishnah,
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there are indications'of_éabﬁihic awareness of Passover's evolution
as the rabbis discuss the distinction between the. "Passover of Egypt"
and the "Passover of the Generations."90
It does seem 1likely, then, that the festivals of Passover and
Unleavened Bread had -separate origins. But whether the Passover
originated from the nomadic practice of sacrificing a first-born lamb
for the welfare of Fhe flock,gl-and the festival of Unleavened Bread
stemmed from the agriculturél celebration of ;he beginning of the
.bafley harvest,92 or ' even if the two feasts had a common origin in
the New Year celebration,93 is not crucial forv our . purposes. The
significant point for our study is the recognition that, whatever
their originé, the feasts underwent an evolution of meaning and
importance from one'of.two feasts among many to the principal feast-
of the year. |

What was the catalyst that gnabled this transformation t§ occur?
AMore than likely it was at least twofold. Ofvfirst importance must
have béen the association of the feasts with the E#odus tradition; in
tﬁe Pentateuch, all of the traditionéi associafe both Passover and
Unleavened Bread with the story of ;he Exodus - from Egypt;94 no doubt,
the_feaéts' popularity.owea much to this.ancient and beloved.tfadi—
tion. . Of'sécondary, aﬁd perhaps equal, importance must have been the
establishment of the feasts as a combined festival in Jerusalem,
under - the jurisdiction of the Temple, and, therefore, a pilérimage.95
Thus, in the time of St. faﬁl (and for -centuries prior) the festival
of iPéssover—Unleavened Bread was held in Jerusalem as a .pilgrimage’
feagt in ;ommemoration of the Exodus'event.g6 In this context, the

Passover meal had become a "joyous family celebration."97

2. Themes Iﬁherent in the Passover Meal

0f the Passover meal, Jeremias has written, it is "...the table

celebration of the whole people of God, the high point of the year.
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The solemn setting, the reclining on couches, the festal wine, the
paschal lamb, the liturgy of the feast, mark it as a meal of

rejoicing...."98. M. Barth 1s in  agreement with this. In his .

explanatibn of the Lord's Supper as "ein Freudenmahl," he says-of the-

' Passover meal  that  because of the. action (Wirkung) of the lamb's

.blood which was throwﬁ'at'the_foot of the altar, "Man diirfte frohlich
 feiern."99 - o
CIf thé Passover meal was a "night of rejoicing,"100 it was this-
because it wés_also a night in celebration of freedom; "...the Pass-
~over meal was a feast of freedom."10l This freedom which the meal
celebrated was, _éf course,  based upon the '"salvation. wrought by
| God,"102 as redordedAin the books of Exodus and Deuteronomy;lo3 It
was in 1ight of the traditions of deliverance that the meal was celg-
brated as a feast of freedom andAjoy.A |
Doubtless other themes were prominent in the paschal celebration
as’ wéll;‘ purity,lo4 sacrifige,lOS- commemora;ion,l06 thanksgiving. 107
However, iﬁiié here contended that these featu?es took on their full
meaning only in relationship to the central themes of freedom and
joy.--The prepafatory rites of purificatibn and sacrifice ‘anticipated
the culﬁinating celebration of thé meal.' The acts of commemoration
and thénksgiﬁingiserved to call to mind and expfess the freedom and

joy at the heart of the meal.

3. Haggadah and Hallel: Two Elements of the Passover Liturgy

'Iﬁ order to demonstrate the fundaméntalv centrality of the twip-
themes of freedom and joy, we will briefly examine two constituent
4e1ements of the Passover meal'liturgy: thé haégadéh and the hallel.
As thej‘Mishnah indicates; both were . standard features of the
'litﬁrgiéai stfucture whiﬁh surroﬁnded theimaiﬁ course 6f"the Passover

meal.,108
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a. The Passover haggadah took place after the preliminary course
and the mixing of the second ritual cup of wine.l09 It evolved out
of the exegesis of Exodus 12.26f, 13.8110 and involved the interpre-
tation of the meal's ritual foods. During this interpretive medi-

tation, the paterfamilias, in response to formal questions raised

generally by a son,!ll "...never failed to recall the meaning of the

feast and fhe symbolism'of the various dishes."l112 He could "...pro-
long at will..."l113 the &uration éf the interpretation, probably
according to the maturity of .the person posing the questions.114

As to‘the meaning the head of the family might give the feast and
thé ritual dishes, this was anchored in the scriptural tradition,115
In the Mishnah, we read, "...he begins with the disgrace and ends
with the glory,"116 Furthermdre, in the same tractate, Rabban
Gamalielll7 commeﬁts on the haggadah saying, "In every generation a
man ﬁust so. regard himself as if he came‘ out of Egypts..He [God]
brought'us out from bondage to freedom, froﬁ'sqrrow to glaaness, and
from mourning to a feStival day...."118

'Through the scriptural injunction to both personalize and make
contémpofary the Exodus deiiverance, the haggadah became a primary
means by which the tﬁemes of freedomtand joy were both aurounced and
iﬁterpreted fér éhe ﬁéal parﬁicipants. It is true that the haggadah
- 1tself was the responéibility‘of the person functioning as the pater—
familias and :that there were different means of interpretation
acceptable.119 It can be said as well that the mere existence of the
Mishnaic injunctions concerning the fulfilling of ones "obliga-
fion"120 at Passover is an indication that this may not always have
been done. Yet, at the chief feést of the year, surrounded by his
family, with the heavy weight of the traditién bearing down. upon him,
if'is doubtful that many a father missed his opportunity to tell the
story, least of all in the piqus héusehold:from which a "Hebrew born

of Hebrews,"}2l such as Paul, would have sprung.
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b. | If the haggadag. allowed for a certain amount of improvisa-
tion, this must not havé been the case with the hallel. ..As- a
standard elemeﬂt of the paschal liturgy, the only question about its
place in the meal éeemé to have been where the first section  ended
and thg sécond. began.122 Even a cursory reading through Psalms
113-118 confirms the centrality ‘of the dual themes of freedom and
joye.

| Following the haggadah before the main course and coming after

thg third cqplfollowingvthé main course, the singing of the hallel
fofmed parﬁ of_the frame which enclosed the central portion of the
meal.l23 If, as Jeremias Suggests, the teacﬁing of Shammai repre—
sents the older-practice, then -we should think of the first part as
consisting of Psaim 113 and the second half made up by Psalms
114—;18.124' We will take a brief 1look at Psalﬁs 113 and 118, since,
no matter wheré the hailel might have been divided, Psalm 113 would
haveAEegun the singing and Psalm 118 would have ended it..

‘i.'.Psalm 113 begins and ends with the exclamation "Praise the
Lordl" -God%s praise is sung because he is "high above all nations"
(v. 4); he demonstrates his glory by "raising the poor from the dust"
"~ and by 1ifting'"the needy‘from‘the ash heap to make them sit with the
princess.." (vv;‘7—8a)., Further, "Hé givés the barrem woman a home
~making hef the ~Jjoyous mofher of chil&ren." (ve 9).A' Here we see
expressed . a jof that is grounded in the God who rescues theApoor, the
humble, and the powerléss, fulfilling the hoées of his people by his
freeing power. |

ii. Psalm-118, which ended the meal's singing, sounds a note of
confident triumph; both at the beginning andAending, theAPsalm pro—
claims that the Lord "...is good; his steadfagt love endures
forever." In vefses 2-4, members of the community, in their turn,

affirm God's steadfast love. Then, in verse 5, the reason for this
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-affirmation is given: "Out of-ﬁy distress I called on the Lord; the

Lord answered me énd set me free." Latér, following tﬁe famous
passage concerning the rejected stone fhat "...has become the head of
‘the corner" (v. 22), -the Psalm announces, "This is the day which the
~ Lord has made: let ﬁs rejoice and 5e glad in ite" (ve 24).

élearly, Psalm 118 is a hymn of joyful deliverance; it is a song
in celebration of surprising freedom, the sort of 'freedam Israel
firét knew in its deliverance from slavery in Egypt. But it was, no
‘doubt, the sort of freedoﬁ and'jﬁy of which the Jewish people longed.
" to sing inlthé first century under Roman occupation. The Passover
hallel provided an opportunity to sing.of such freedom and joy.

We ﬁave seen fhat the twin themes of freedom and joy are funda-
mental to the central sfory and song which frémed fhe heart of the
Passover- meal. - The themes are founded upon the wonderéus tale of
Gédfs delivery of his people; he had brought them from "...bondage to
freedéh;...frdn'mourning to a Festival day...."125  The participants
in the.meal are themselyes those who héve been set frge; they rejoice .
‘ .and sing bepausé the story énd song of.deliverance belong to them.

As we turn our attention to Paul's First ‘Letter to the
Corinthians, we muét béar, in mind the festi&e character éf -the
Passover”meal; We need to ask if it is this meal of freedom and joy
that is Paul's means of interpreting the Lord's'Supper, which likely
had itsvorigiﬁ‘in just such a meal.- ﬁe-need to ask if it is the case

that ", ..Paschal ideas dominate his [Paul's] view of the

Eucharist."126
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Chapter 2

. THE PASSOVER AND THE LORD'S SUPPER IN 1 CORINTHIANS

"In- this portion of our study, the purpose is threefold. 1In the
first place, we will attempt to gain a broad overview of 1 Corin-
thians. This we will do by .means of a brief discussion of the
following issues as they relate to the Epistle: aughorship, literary
intggrify,l date of ~composition, the Letter's fdrm, structure, and
contents, and the congregation at the time of writing, and Paﬁl's
onerall purpdses in the Epistle. It is intended that such a broad
overview should enable wus to gain insight into the literary,
historical, 'and theological contexts in which St. Paul makes
reference to the Lord's Supper.

In the second place, and in connection with chapter one of this
study, we will undertake an examination of those passages in éhe
- Letter in which it has been suggested Paul makes use of paschal
langdage, thought, and imagery. These passages are 5.7f, 10.16,
:11.23—25, and 15.20 (23). Here the_pu;pose will be to determine if
the presence of paschal iﬁeas supports the possibility of 1 Corin-
.thiéns beiné‘wfitten in close proximify to the season of Passover;l
this we Will do by asking what it was that.motivafed Paul to- employ
terminoioéy and ideas related .to Passover. Lastly, we will observe
any connections beétween Paul's use of these ideas and the Lord's
Supper.

In thgr third section, we will discuss those portions of the
Epistle in which faul>makes reference to the Lord's Supper.. In two
_ of- theA four texts to be discussed, the references are quite clear
(10.16-17; 11.23-26); with respect to these passages, we will simply
loék more closely at the litetary and_historical settings involved,
attempting to lay the groun&work for a more thorough exegetical inves-—

tigation in chapter three. Of the remaining two texts, 5.7f presents
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a debated connection with the Eucharist; the purpose here will be to
., determine if, .under scrutiny, - thel text warrants ' eucharistic
- interpretations The fourth text to be discussed (10.3-4) contains
what Conzelmann has called a "prefiguration"? of the Lord's Supper;
we Qill briefly investigate its ‘value for the exegesis of “the

eucharistic texts.

A, An Overview of the Epistle

l. Authorship

Among modern scholars, the Pauline authorship of 1 Corinthians is
"universally recognized."3 'Not only are there early references to
the Letter among Christian writers of antiquity,4. the Epistle's
language and style also exhibit definite Pauline characteristics.?
It is also true, however, that the authorship of various sections of
1 Corinthians has been calléd into queétion; but - thesge efforts have
iargeiy rested upon tﬁe more debated issue of literary integrity.6
Nonetheless, along wiph. 2 Corinthians, Romans, 1 Thessalonians,
Galatians, Philippians, and Philemon, 1 Corinthians enjoys virtually

'unquestioned'étatus as having been written by the Apostle Paul.’

2. Literar& Iﬁtegrity’

If the Pauline authorship .of 1 Corinthians is regérded as un-
aésailable, the case for the Epistle's literary integrity is not.8
On ﬁhe basis of passages in both lland 2 Corinthians (1 Cor. 5.9;
.-2 Cor. 2.3-9; 7.8), it is commonly agreed that Paul wrote at least
four letters to Corinth.? This fact, combined with the recognition
. of appérent internal _iﬁconsistences _in  both of the canonical
Letters,l0 and the "observation of breaks and joins"l! iﬁ 1 Corin-
thiaﬁs - has resulted in 'numefousA efforts to reconstruct Paul's

Corinthian correspondence through various combinations of 1 and 2
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Corinthians.l? - Such efforts, _while creative and intriguing, have
produced- no thoroughly convincing conclusions. Hence, it wiil be the
point of view in thié study that 1 Cofinthians makes sufficient sense
in its present form to warrant treéting it -as a literary unity. We.
may -assume ‘this point of view Anot only because of the lack of
" conclusive evidenée in support of the attempts at reconstruction, but’
also because it is doubtful that- any of the reconstructions up to the
present time would substantially alter the evaluation .of the

eucharistic théology~in 1 Corinthians.l3

3. Date of Composition

- The dating of 1 Corinthians or, for that matter, all éf Paul's
letters, :is lan enterprise f}awed ‘with uncertainty.. Paul himself
provides-little historical linkage by which we might attach specific
dates to 'his letters. There is, on the other hand, éonsiderable
info;mation tb-bé gained from the Corinthian correspondence regarding
the Apostle's movements and events . in his ministry. The general

"scholarly practice has been to rely first upon the'evidence provided
by Péul and secondly upon,fhét proYided by Acts in order to date the
Epistles and reconstruct the events éurrounding their composition.14

In 1 Corihthians; Paul says that he_islat Ephesus and will remain
- there until Pentecost (16.8). Iﬁ 4,19f and 16.5f, there is indica-
tion that he .ﬁlans to visit"Corinth; but that .before doing so he
hépes to "pass through Macedonia" (16.5). Paul also confirms that,
prior to writing, he had visited Corinth and preached there (2.1f),
founding a church of which he considered himself &he “father" (4.15)
and "skilled master builder“ (3.10). To the Corihthian church, Paul
‘had previously written a letter (5;9) and sent Timothy (4.17). It is
apparent also that Paul had received a 1étter from the Corinthians

(7.1) and several visitors as well (l.11; 16.17).
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From 2 Corinthians., we learn that Paul did wvisit .Corinth again,
but that the visit was "painful" (2.1). He indicates also that he
has written another let_ter, the letter with “many tears" (2.'4). In
7.5f, Paul mentions the‘ "coming of Titus," who had apparently _arri\}ed
from Corinth with welcome news of the Corinthiéns-' "zeal" for Paul.

The account of Paﬁl in Acts i8 and 19 is compatible.with what we
learn of his movéments and plans in the Corinthian letters.13 Iq
~Acts 18. 1-17, the c;luthor‘ describes Paul's work in Corinth, where he
éreached to both Jews and gentiles for Ya year'and six months"
(18.11); Following his stay in Corinth, Paul's travels took him
. through Ephesus (18.19), to Caesarea and Antioch (18.22), through
. Galatia and vPhrygia (18.23), and then back to Ephesus (19.1f), where
"1 Corinthians was 4written.

The crucial point in Acts for the dating of 1 Corinthians is the
‘account of Paul's appearance befo_re' the proconsul, GalAliov (18.12ff).
Accérding'to tﬁe Dephi inscription, it is probable that Gallio was
pfoconsul in Achaia beginning in either A.D. 51 or 52.16  Thus, if
Paul was vbefore Gallio dufing this time a;xd, following his travels, -
back in Ephesus sometime the. next year, grhere he remained between two
and three years (Acts 19.8, 10; 20.31), it is' reasonable to infer
that 1 Co_rihthiaris was written sometime -in the middle fifties.l?

It .may .be noted ‘that Hurd has, with some justification, called
into-que.stivonrthe chrc-mology' in Acté 18.1-17, sug‘gesting that the
account of Paul before Gallio may have been‘part of a later visit.1®
Were this the case, Paul (contrary to Galatians 1.11-2.1) coqld have
been in Corinth earlier than is commonly t_:hought.19 This hypothesis,
_h;)wever, cannot be pfovén_ and. rests upon the presupposition that the
"previous. "letter" (5.9). had to do with the Apostolic Decree (Acts
15.23—29; 21.25).20 Buﬁ, to build wupon the Apostolic Decree

",..means almost inevitably to erect one hypothesis upon another."21
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Moreover, for our purposes, even .if 1 Corinthians were written as
late as A.D. 56, its euéhéristie references would still predate by a
decade or more the Markan literary account of the Lord's Sl;pper.22
Hence, for the present study, iittle is gained by an earlier dating

of any or all of the Corinthian correspondence.

4. Form, Structure, and Contents

In terms of its form, 1 Corinthians manifests the "formalities of
epistolary style;"23 it possesses the opening (1.1-3), the proemium
(1.4—9); the concluding greeting (16.15-24). Yet the Epistle is far
‘frﬁﬁ"“éﬁ example of artificial letter writing. In the body of the
Letter, faul addresses real concerns and praétical issQes. Hence,
1 Corinthians is a "striking example"2% of a genuine letter.

Regarding the strucfure of 1 Corinthians, it has- been noted that
the Letter lacks "a conﬁecting train of thought."23 It has also been
observed that 'the structure of the ‘body of the Letter is .free.26
However, the unsystematic structure of 1 Corinthians can-probably be
exﬁlained bj its practical nature, and its being "...addressed fo a
single, though complex, situation..."27 #bout which St.- Paul was
.informed‘ by, perhaps, three different means.28 As previously
mentioned, ‘Paul alludes to visits by two groups (111; 16.17) and
felates that one of theée groups (Chloe's people) has informed him of
"quarreling” . (&pu&ec ) Ain the congregation. Héring considers the
-possibility thaﬁ informétion might also have come to Paul by way of
"Sosthenes" (1.1).29 In addition to information received orally, mepl
8¢ Gv eyoduore (7.1) seems to indicate that.Paul had also received a
letterrfrom the congregation in Corinth.

Thué, the loosé structure of the Epistle may, ét least in part,
be attributed to the several sources from which Paul feceived informa-

tion and the complex 1ssues with which that information dealt.
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Apart, however, from the clear connectidon between 'Chloe's people"
and the épbﬁsg in l.ll,Athere can'be little certainty which group or
person brought what information or the Corinthian letter to Paul.30
Due to the wriﬁten énd oral nature of the news Paul réceived,
there is some possiﬁility of viewing the contents of the Epistle from
two perspectives: (a) faul's responses to the problems about which
" he has heard by word of mouth and (b) his responses to the questions
addressed tol him- in the Corinthian letter. If this method éf
observation is employed, then we méy, with some probability, view the
sections and issﬁes of l'Cérinthians~as follows:
(a)  Rééponses to information received -by word 6f mouth:
chapter(s) 1-4: divisive quarreling between groups and the Apostles'
role
"5-6: dimmorality and léwsuits
| 11.17-34: abuses in the context of the Lord's Supper3l
15: denial of the resﬁrrection‘of.the-dead
(b) Responses to questions in the Corinthian letter;
7: marriage and éexual relations
‘8411.1: Christian freedom with respect to sacrificial foods
11.1-16: women being veiled at worship
l12—I4: sbifitﬁél gifté in the context of worship
16.1-12: the contribution, Paul's visit, Timothy and Apollos
This is, of course, an'éxtremely general overviéw of the contents
of 1 Corinthians. But for the purposes of this study, it allows us
to see that the poftions of the Letter in which Paui makes direct
reference to the Lord's Supper- (10.16-17; 11.17-34) occur in ‘the
larger contéxts of Christién freedém in relation to sacrifical foods
(8-11.1) and issues pertaining to the public worship of the congrega-—
tion (11.2-14.40). Also, if our arréngement of the contents is

correct, the references to the Supper are divided between Paul's
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reéponses to written questions (10.16-17) and his responses to infor-

" mation recéived orally (11.17-34),

5. The Congregation at the Time of Writing

In the time of Paul, Corinth was a relatively‘new city, having
been re—establishéd by Julius Céesar following the destruction of the
6ld cigy a century earlier.32 While ancient Corinth. had  been in-
famous for its immorality, it is doubtful that the Corinth knownvby
Paul was any more or less immoral than other seaports in-the ancient
world.33

Barrett describes Corinth as follows: '

'..it was .a commercial
centre in which men of ﬁany.races, and many faiths, met, and were in
constant contact...Roman colonists, more or less local Greeks, and
levantine traders, among them a community of Jews large enough to
have their own synagogue building, probably made up the éreater part
of the population. It is pfobabie that, before the Christi&n Cospel
reached Corinth, Isis from Egvpt, the great Mother from Phryéia,
Dionysus from Thrace and elsewhere, and the strange nameless deity
from Jﬁdaea, hgd already met there...."34

.Thus,.Corihth in Paul's day was brobably é city of considerable
cultufal, éthnic, and religiOus.pluralisﬁ. Evidence in 1 Corinthians
of.such pluralism ma& be seen, for example, by Paul's refefences to
"Jews and Greeks" (1.22, 24; 10.32; 12.13); he also speaks of "slave
and free" (12.13).. Paul points to the gentile heritage of what must
have béen a considerable portion of the congregation when he remindé

" the Corinthians of '"when yoﬁ were heathen" (12.2). Evidence of a
Jewish population in Corinth has been discovered in the form of a
synagogue inscription,35 and may be seen in 1 Corinthiaﬂs by the very
fact that dietary questions are raised.36 A striking indication of

the congregation's pluralistic character is that when these dietary
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issues are discussed (S.Iff); it is in relation to pagan meals, but
Paul illustrates his point with reference to Israel (10.18).

Thus, it may be possible to interpret, at -least in part, the
Corinthian disputes and problems in terms of conflicfs between Jew
and gentile. The irregularities in the Corinthian celebration of the
Lord's Supper have, to a limited extent, bgén interpreted along these
lines.37 Yet, tﬁe congregation addressed by Paul in 1 Corinthians
seems to exhibit a greater complexity than the stark contrast between

-legalistic Judaism and liberal Hellepism will allow.

- Part of this compiexity is dué to the existence of divisive
»quarreling. between groups. in the congregation (1.12; 3.4-5, 21f),
with each group showing "an untoward preference for ohg or the other
éf the Apostles."38 The difficulties, however, in determining the
cbaracter of these groups and their possible roie in each of the
Corinthian,disputes, are legion.39 Numerous efforts have been made
to identify ghe groupé with particular ‘theological perspectives; but
this has proven a highly precarious entérprise, especially given the
facf that scholéré cannot even agfee on the number of groups .in
question.40 Thus,. to identify the Apollos. groﬁp with Hellenistic
Judaism,41 the .Cephas group with Palestinian Judaism,42 and the
Chris£ group with gnostic spiritualism;43 seems ‘to( overstep the
limitations of the text; at no poinf does Paul link avspecific group
with a pérticular theologicél point of view. This is also the case
in 11.18ff where faul again. refers to '"divisions" (oxlouata). Here
the conflict éeems to fun along both socio-economic and theological
lines; it may be dué to a speculative theological position- that the
_poor are abused by_their more materially secure brethren.%* Even S0,
there is. n5 identification of the divisioné in 11.18ff with the

groups in chapters 1-3.45



33

Thus, 'the Corinthian congregation presents us with a complex
picture' not least because of itsAethnic diversity and factional
tendency, a tendency‘ perhaps magnified by the number and variety of
te'achers who had téught there.4® As a result, the Corinthians seem
tq have demonstrated at least two e);tremevtheological points of view,
neither of which do we intend to identify with one of the supposed
groups V.ﬂithinvthe Corinthian congregation'. Our intention here is to
pointA out theological té_ndencies which, according to the te};t, seem
to héve been cqrrent in the congregation.

On tlﬁe one Ahand, a celftain element manifested what have been
termed "the firét tentative beginnings"4/ of a -sort of gnosticism,
' fhe language of which may well_havev had'.its ‘origins in Hellenistic
Judaism' of the type of Philo.48 This facet of the congrégation pro-
duced a Spirit—ﬁased enthpsiasm that was enamoured of wisdom (3.18),
knowledge'(l8.1),_freedom (6.12), and things spiritual (12.1; 14.12).
As sﬁcﬁ, some'members could tolerate immorality (5.6ff), engage in
ciyil lawsuits against fellow church members (6.1ff), and particip_atg
in sexuétl.immorality (6..13ff). " Others could eat sacrificial foods
(S.Iff; ‘10.23f£), and_:some even denied the" resurrection.o.f the Aead
(15.12). Thefe are indicétioné that these more enthusiastic members
may have challenéed_Paul's rights as an apostle (9.1££)49 and devel-
oped a. sort of '"crude sacramentalisn"50 which may have contributed
toward ﬁhe abuse of the Lord's Supper (11.17ff).‘

On thé other hénd, there seems to have existed in tension with
this énthusiasm é tendency f:owalfds asceticism and legalism.?l It was
apparently this tendency that gave rise to .questions concerning
marriage and sexual rela‘tions (7) and sacrificial foods (8 and 10).
It. is possible al>so to see these more legalistic members of the
community at. odds with their "stromg" brethren (4.10) over such

issues as sexual iﬁmorality (5-6) and the place of women -in worship
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(11Aand 14). It is also not unlikely that the legalistic, "weaker"
(8.11) members were made to feel inferior -in matters of spiritual
gifts (12 and 14).

It haé been'said of Paul in Corinth that he "...had to walk the
tigﬁtrope~between the legalism of Jewish Christianity and the false
liberalism of gnostic rationalism."52 Certainly, it is true that
Paul faced at least two extreme fronts in Corinth: one libertine and
another legalistic. However, as Horsley has suggested, we -may not
veasily limit the Jewish influence.to legalism.53 It may well be that
the enthusiasts owed much of their thinking to Hellenistic Judaism.>%
"If this is the casé, then the picture of the Corinthian congregation
-1s scarcely clarifrea, as the traditional distrnctions between Jewish
. legalism and Hellenistic—gnostic rationalism become less clearly
Adefined. Perhaps' Guﬁther's_ comment regarding the first century is
instructive . on this point: "Helleniém' and Paléstiniaﬁ sectarian
Judaism had more in common rhan was once recognized...."32’ In the
Coriﬁthianv congregation we likely meet with both sectarian Judaism
'and Helienism, but. it is 6ften difficult in the study of 1

Corinthians to draw a distinct line between the two.

6. Overall Purposes

"In first Corinthians the apostle Péul is attempting to
straighten out some people in his newly founded community who, by
virtue of their possession of wisdom, were ciaiming special  spiritual
status."56  This observation, in its straightforward way, does seem
to capture a good deal of Paul's purpose in 1 Corinthians. But as
Barrett has cautibned; the whole of the Epistle ought not béAseen in
light " of Paui's rdrrection of the spiritualists; he may even be seen

to correct those who follow in his original teachings and call upon

his name.>/
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Iﬁ is true, nonetheless, that in 1 Corinthians we see Paul at
work attempting to curb abuses and correct misunderstandings that are
based upon the "wisdom of this world" (1.21). This wisdom Paul
counters with the wisdoi andApdwer of God" (1.24): the word of the
. cfoss,.which is "Christ crucified" (1.23). In related fashion, Paul
also challenges»thoéé members of the Corinthian community who, on the
basis of their knowledge, believe the& are completely frge (6.12;
10.23). This kﬁowledge Paul doeg not deny (8.1); nor does he deny
Christian,freédom (6.12; 9.1; 10.23ff5. Rather, -he demonstrates the
limitation .of knowledge in the chﬁrch and' makes it subordinate ;o
'iove‘(8:1;'13). At the same time,_ﬁe places Christian freédom within
- the context of membership in Christ (6.15; 10.17; 12.4) and the
common%lity of. all Christians with one another in Christ (12.12ff).
Hénce, the;Christian is called to limit his freedom.according to the
example of Christ (1l1.1) and out of love fo; his fellow brethren for
'whom.Christ died (8.11). 'Paul warqs,the Corinthians who flaunt their
freedﬁm on the basis of their knowledge that, "Knowledge puffs up,
but love builds up" (8.2); | .
We' would  be quite mistaken if, ‘in all of this, we were to
conclude that Paul in. 1 Corinthians has simply retreated ﬁo a new
legalism and merely intends‘the Christian to "...be like his fellow
Christians, something that was achieved by observing the rules and
regulations laid down by the apostle for 'all the churches'...."8
It dis true tha£ in 1 Corinthians Paul draws heavily upon the
traditions and practices of the church (5.7, 11.2, 16, 23; 15.3);Vbut
he aiso draws uéon other forms and examples of author;ty in order to
make his case. At timés, he gases hié arguments on such things as '
theA“scripfures (1.19; 3.19; 9.9; 10.1ff; 14.21), a word of Jesus
(7.10), the example of Jesus (11.1), a proverbial maxim (5.6), and.

common experience (9.24f;'11.13).59 We need not, however, view this
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as a new legalism: Rather iFAis an effort‘on Paul's part to give a
clear expression of "Christian priorities"®0 in the responsible
exercise of freedom.

In this 4ekpfession of priorities, Paul does not do away with’
Christian freedom. 1Instead, in a situation where '"freedom of con-
science was .the real problem,"62 Paui redefines Christian freedom,
not - on the-basis of coﬁsciénce, but on the basis of membership in the
body of Christ, the church.63 As a father teaches his children, so
Paul instructs the Cérinthians'fhat the purpose of Christian freedom
is nbt to experience all.things possible,- but to build up the church

of Christ through love.

. 7. Sumﬁarz
It is .within Fhe larger complex of 'issues and questions revolving
arOund-freedom, the proper function of wisdom, knowledge, and spiritu-
ality' that we will view the discussion of the Lord's Supper in
1 Corinthians. It is in terms of ‘the crucified Christ and membersﬁip
~in his body that Paulraddresses the Cérinthians who turned the Lord's
'Sﬁpper.‘into their own meal and, out of fréedom, .entered into
partnership with other gods. Far from encumbering our interpretation
of Péul's eucharistic theology, the multi-faceted context of
1 Corinthians 'providgs us_.with a -perspective  beneficial to the
vunderstanding of the ‘Apostle Paul's thought, as he puts it to work

wrestling with the questions and problems of the Corinthians.

B. The Passover in 1 Corinthians

Since, in our examination of the eucharistic theology in 1 Corin-
thians, the principal question is whether or not Paul interprets the

Lord's Supper in terms of Passover, it behoves us to determine which
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'portions of the Lgtter actually demonstraté evideﬁcé of the Passover,
i.e., the' presence of languagg, images, and ideas common to the
-celebration of Passerr in the time of Paul. If such evidence can be
demonstrated, then it becomes necessary to determine, as far as
ﬁossible, faui's reason for ﬁtilizing ite . In this fashion, we intend
to detefmine what role the Passover might have played, both themat-
ically and chronoiogicélly, in the composition of 1 Corinthians and
the extent to which connections may- be seen between the Passover and

the Eucharist.

- Y. 1 Corinthians 5.7f

The passage occurs. in the context. of Paul's instruction of the
Corinthians‘to rid themselves of a member who has involved himself in
a casé' of intolerable sexual immorélity (mopvela ; S.lff);‘ to make
matters worse, inspite of the inéident, the community is 'arrogant
(5.2) and boastful (5.6); As part of his instruction, Paul employs a
proverb ébouf the infecting quality.of leaven (COun): "Dé you not
know that a little leaven leavens tﬁé whole lump?" (5.6). The
proverb was-evideﬁtl& common in the ancient world;64 Paul-also uses

‘if in Galatians 5.9.

The verses read as follows: '"Cleanse out the old leéven'that you
may be a new lump, as you really -are unleavened. For Christ, our
paschal lamb, hés been>$acrificed; Let us, therefore, celébrate-the
festival, not with the old leaven, the leaven of malice and evil, but
with the unleavened bread ofvsincerity and truth."

Commenting on V.S, Bishop Lightfoot remarked, "...it has often
bgen éuggested with great probability that we have in this verse a
Ahint of the season of the year when the Epistle Qas writteﬁ. This
'wés, we know, towards the end of the Apostle's stay at Ephesus, which
place he hoped to leave agout Pentecost (1 Cor. 16.8). It is thus

probable that the Jewish Passover Feast was actually impending."65
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In our own t::i-.me,‘ this suggestion has met with a mixed response.
4Barrett holds that the possibility is not "unreasonable;"66 ‘while
Conzelmann, more or les-s,Adismisses the possibility. out of hand:
"Naturally, despité'l Cor. -16.8, the statement camnnot be used for the
dating of the " epistle."67/ Howe.ver, at ieast one thing is clear:
apart from the. issue of date, the;e is littlel question about tltxe
presence of paschal language and imagery in 5.7f. Paul interprets
the léavén proverb (5.6) in three different ways, each -time drawing
upon the traditions of Passover..

In the first instance, Paul exhorts the Corinthians to "Cleanse
- 651':—__151;;3_“01-d>'leairen...." Here he draws upon the paschal traditién of
preparing a house for the festival by ridding it of even the
' slightest bit .of ol& dough.68

In the- second place, faul declares the Corinthians themselves to
be "uﬁleavened" (modag éote GCuuol). Aéain,'Paul's interpretation is
in keeping with the injunction of Exodus 12.19: "...no leaven shall
. be fdx;md in your houses." But'now_ Paul has shjfted .the metaphor to
the Corinthians who in 6.19 he will‘lcall_"God's temple:" here they
are like a clean house, ready for the festivals This declaration- may
be seen to rest on yet another paschalvn;c;tif, the sacrifice of the
Passover lamb.®9 Jeremias sees in the reference to Christ, as the
paschal lamb who has been sacrified, a "pre-pauline Christian
Passover haggadah._"ﬂo This means that the tradition of Christ.as the
. true Paséover lamb was .prob‘ablyv ’ élready well known to the
Corint.hians.71 But the question remains a§ to whether the tradition
was known to the Corinthians as part of their 1iturgical rite (as a
Passover haggadah) or, perhaps, simpl,y.‘ as a péft Aof the _largef
Chri‘s.tological tradition- (cf. 1 Pt. 1.19; Jn. 1.29, 36; 19.-36; Rev.

5.6, 9, 12; 12.11).72



39

‘>In the third instance, and>on the basis of the identification of
Chriét as thé true Passdver laab who has been sacrificed, Paul gives
the metaphor a moral thrust. He ‘exhorts the Corinthians to "cele-

. brate the‘ festivai...with the unléavened bread of sincerity and
truth.” It may be argﬁed that Paul here interprets the Christian
life in light of the Passover as "thanksgiving to God for his mighty
act of love -and deliverence."’3 But in this life the Corinthians
must "also observe suitable paschal purity."74

Clearly, 5.7f is a text that demonstrates maﬁifold evidence of
péschai influence. Apart from the question of possible euéharistic
iﬁEE}ﬁ}étafibn, to which we shall later -return, remains the question
of Paul's motive. Does Paul's »amplification. of the leaven proyerb
arise out of the proverb itself?/5 InAGalatians 5.9, Paul makes no
cohnectioﬁ between the proverb and Passover, even thqugh he might
weli have done so. Lightfoot argues that 'in both passages Paul is
addressing situations in which the congregation is endangered by
undesirable elements;76 But éven-if the situations addressed in Gal.
5.9 and 1 Cor. 5.6ff were “entirely different, Paul's ‘use ‘of the
proverb in Galatians without péschal allusion,  suggests that in his
mind ip did not require interpretation along the lines of Passover.

1 Moreover, 1if, as»Lightfoot suggests, the two situations were at all
parallel, then it seems doubtful that the Corinthian situation itself
gave rise to Paul's paschal amplificatibn of the proverb. Could it
have been the immediacy of Passover that motivated Paul to give the
leaven proverb a paschal interpretation? This, of course, cannot be
proven in any cdnclhéive way. Perhaps £he most that can be said is

'that_ the possibility of seasonal influence upon Paul's use of thg

proverb ought not be denied.
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2. 1 Corinthians 10.16

'AIn this ‘verse, Paul employs traditional eucharistic terminology
that was probably already known to the Corinthians.’’ The use of the
tradition occurs in the context (gf the Apostle's exhortation concern-
ing 'the worship of idols" (pelyete dnd TAC elwrorarplag ; 10.14).
- In this section, he is partnicularly concerned with the Corinthian
participation in pagan meéls at which food that has been sacrificed
to dembns is consumed (10.20). Hence, Paul's»reference.to the cup
and bread of the Lord's Supper, as a "particibation" (worwwvia) in -
the blood énd body of Christ, is constituative for his argument
Ma_g;iras:mﬁaff'i‘cipatioh in the "table of demons" (10.21).

The verse reads: "The cup of blessing which we bless, is if not
a participation in the blood of Christ? The bread which we bregk, is
iﬁ not' a participation in the body of éhrist?." The portion of the
verse wiﬁh which ~ we are immediately concerned is the ‘cup of
t‘)lessAing" (Té'ﬁorr']ol._ov 1fic edloylag ) As we have seen earlier, this
is 'the‘ technical- terminology .for the third cup of the Passover meal.
>It is also true>, vhowe'ver, that the "cup 'of >b1essing” designated the
cup of thanksgivipg at any Jewish meal at which wine wa.s consumed. /8
It has also been suggested .that- the terminology may simply indicate
"the cup. Jesus blessed."79 Thus,. the technical term TO ToTPLov THC
ebAoY lag canno.t,- of itself, be taken with any éertainty to refer to
the thir.d‘cup of the Passover meal. |

It has, however, been noted that 10.16 _is' a tradition relaAted to
‘theA eucharistic. tradition which faul quotes in 11.23-25.80 1In view
of what has been earlier stated regarding the paschal evidence
implicit in. 11.23~25, it does not seem unlikely, if 10.16 ig a
related traditioﬁ, that the "cup of bleésing" to which Paul refers is
rooted in the t‘hird' cup of the Passover meai-—Last Supper of Jesus.

If, then, for the purpose of our investigation, we assume that the
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A"cup'of blessing'" in 10,16 does havéAreference to the third cup of
tﬁe Passover meal, we must detérmine why, in this context, Paul uses
this tfadition.

In ?iew of the fact that ?aul is here laying the cornerstone for
his argument against Corinthian participation in pagén. meals,81 it
seems unde;standable that he should choése to do so on the basiﬁ'of
the familiar Christian meal tradition. As in 6.12 where Paul tells
the Corinthians that théir membership in Christ prohibits their
becoming "mémﬁers of-a.prbstitute," so here, Paul argues that partici-
pation in. Christ tﬁrough the bread and- cup of the Lord's Supper:
prohibits their becoming '"partners with demons" by participating in
pagaﬁ meals. |

Thus, i; seems' probable that the meal-related problem provided
Paul the opportunity to employ:thé tradition which already had within
it the Passover terminology, '"cup of blessing." As such, the Pass-
over _language was part of the familiar tradition and its use was,
probably, less deéendent upon the time of year than it was upon the
C6rinthian‘ situation. If this was"the case, then the connection
between what we have assumed to be a link between the Passover meal's
third cup ‘and. the Eucharist was a connection which preceded Paul's

use of the tradition in 1 Corinthians 10.16.

‘3. 1 Corinthians 11.23-25

The geﬁerél context of 11.23-25 is Paul's discussion of questions
and problems - relating to worshiﬁ gatherings (11.2-14.40); the
immediate contexﬁ is his argument against certain Corinthian abuses
. of 'the Lord's Suppér( (11.17—34). It has been earlier argued that
this passage demonstrates implicit paschal evideﬁce in support of the
Passo#er meal-Last Supper of Jesus. To those features already

mentioned (the meal at night, the night of Jesus' betrayal, the
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blessing of bréad and cup‘ separated by a meal), may be added - the -
twice "repeated command for remembrance. The commands re;d as
follows:

11,245 ﬁDo this in remembrance of me"

(to¥to morelte elg T™Hv v GudivnoLy) «
11.25b "Do this, as often as you drink it, in remembrance of me"
(Tof)ro ToLelTe, e S TinTe, £ic TV AV dvdvnouy) -

The first command follows the words over the bread; the. second
vcommand comes -immediately after the words over the cup. 0f the
accounts of the Last Supper in the Gospels, only the Lucan includes
fﬁguﬁaﬁhaﬁd;‘andlthere oﬁly once, folléwing the words over the bread
" (Luke 22.19b).82

The drigin ~and 'meaning. of this command has been much debated.
Some scholars follow Lietzmann83 and argue that the command is of
Hellenistic origin, with parallels in:the cult meals fof the dead.84
Othe:s, however, vigorously defend the command's Semitic origin and
parallel.in the péschal liturgy..85 At this point in the discuséion,
we need not pursﬁe the complex exegetical questions at stake in the
debate over the meaning of the command. We may, for ‘the ‘moment,
agree that the phrase is "...entirelyA consonant with, if not
‘suggested By all that we know of the more general meaning of the
Passover."86

If this 1is ﬁhe case, - the question again becomes. one of
motivation. What prompted Paul to employ the eucharistic- tradition
which included within it the command with its paéchal suggestions?
As in 10.16, it seems most probable that >it was the Corinthian
sitﬁation which stimulated Paul to draw upon _the epcharistic trédi—
tion of whichi thé paschal motifs are an implicit part. As in the
priorz ins;anée in 10.16, herel in 11.24-25 the association between

paschal language (in this case, the commands for remembrance) and the
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On the basis of Philo's use of the term‘to designate the day
during the Passover festival on which the first sheaf of the barley
harvgst was> waved, Barrett notes the possibility that Paﬁl may‘ in
15.20 (23)‘ use &rapyriwith reference to Passover;88 but he recognizes
that "...this cannot be positively affirmed."89 |

In support of Barrett's conclusion and against the reading of
qriopxny  in 'pu;'ely paschal terms, would seem to be the close
association bétweén "first fruits" and Pentecost, the Feast of Weeks
.A which was also known as "first fruits."go_ This was also a pilgrimage
feast, cloéely associated with the bringing of the first fruits of
‘ith‘é;_wﬁé'égt harvest.?l Thus, when Paul describes Christ as the "first
fruits" in '15.20 (23), it seems doubtful that we should see here a
strictly paschai description of Christ; it seems clear from 5.8 that
Paul knows another, more graphic, way of speaking of Christ in
_ vpas{chal terms..1 | .

Perhaps the argumeant might be turned to suggest that since Paul
was possibly writing near the feast of Pentecost (16.8), it is this
feast, more than ?assover, that ought provide the context for our
understanding of &moEyi in.15.20(23). 1f, however, aé Delling
suggests, we may read 15.20(23) in light .of Romans 8.23, then if
seems possible that Paul is here 'stréssing the: témporal sense of
dmopy’y, in  antithesis to TéAog (15.24):92  Thus, the Corinthian
enthusiasts may pfesently deny the. resurrection from the dead, but
only because they have, as yet, received "...the gift of a part as a
pledge of the fuller gift yet to come."93 Paul‘ thus opposes the
Corinthian "fvanatical anticipation of the resurrection"9% by main-
tainiﬁg' that the reéurreétidﬁ of the end time is yet to be delivered..
Hence, - as in. Rdmans 8.23, the entire direction of the cultus is
reversed: Chfist, the offering of first fruits, is the gift brought

through the résurrection by God to humankind.?> It is difficult,
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therefore, to see in Paul's use of OEXN in 15.20 (23) a reference
to either the traditional cultic practice of bringing first fruits at

Pentecost or waving -the barley sheaf at Passover.

5. Summary
Of the fdur texts Hiscussed, three demonstrate probable evidence
'of paschal 1language, imagery, and théught: 5.7f; 10.16; 11.23-25.
It waé our conclusion that 15.20 (23) probably ought: not Be read in
_terms of‘Passover,

=All_three'§f the texts tﬁat'dgmonstrate evidence of Passover make
uaézwgf”bré~ﬁguline traditional matefial. 0f the three,  only 5.7f can
possibly be said to have been used as a result éf the season.iﬁ which
Paul may- have been writing.

Béth 10.16 and 11.23-25 afe clearly eucharistic texts. Yet, the
paschal connections evidenced in these texts are implicit;in the tra-
ditional material of.which tﬁé texts aré cbmpdsed; héhce,'the connéc—‘
£ions between - the Lord's Suppér and the Passover L are probably
pre-Pauline. Whetﬁer or not Paul relies wupon these traditional
paschal connections in his interpretation of the Eucharist in 1 Corin-
thians remains fo be seen. ‘At this juncture, all that may 5e said is
‘that 1if it is suggested that Paul ihterprets the Eucharist in terms

of Passover, it is probable that he would not have done so simply as

a result of the season in which he was writing.
Cs The Eucharist in 1 Corinthians

~Before proceeding to an exegeticalA treatment of the eucharistic
texts in 1 Corinthians, it will be necessary for .us to determine
which texts are to be examined. There are two clear references in

1 Corinthians to the Lord's Supper: . 10.16-17 and 11.23-26.96  1In
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addition to these texts there is the debated possibility of a
reference to the Eucharist in 5.7£.97 Paul also descfibes the
wilderness food and drink of the Israelites in tefms -that are
appér’ently eucharistic: mvevpatindy BOGHO.  and TVELHOTLUOV TIOHAL
(10.3—4). Finally, it should Se noted that in 16.21,23 Paul utilizés
two elements of an éncient eucharistic liturgy: the "kiss of peace"

Ev euARLOTL axi@A )98 and  the 'ﬁmranatha—éall“ (popdva 94 ), 99
However, insofar as these are not references to the Supper itself,

they require no discussion at this point.

1. ‘1 Corinthians 10.16-17 - ' : :

As we have-already seeﬁ:in our éarlier discussion of 10.16, this
passage occurs -in the context of Paul's argument'against participa-—
tion in pagan cult meals (10.14-22) an& in his larger discussion of
Chrisﬁian-freédbm and the eating of sacrificial foods (8-10). As has
been ﬁreviquély indicated, 10.16 is.part of tﬁe pre-Pauline euchar—

istié tradition and, as such, Bornkamm holds that it is ...the'only
' authéntic commeﬁtary “in .the New Testament itself oﬁ the words of
institution."100 Howevef, 10.17 ié'thought to be Paul's own interpre-
'tation of the tradition in 10.16;101 if this is the case, then this
text 'is of the utmost importance for our understanding of Paul's
éucharistic theplogy in 1 Corinthiaﬁs. Kasemann underlines this
~ point by sayiné, in regard to 10.17, "...it ié precisely this theolo-
goumenon which is constitutive for his [Paulfs] own conception of the
Lord's Supper."102 ’ |

Thus, our task in the next chapter will be, in part, tqbexamine
thejguchéfistic tradition in 10.16 and Paul's own iﬁtérprefation of
the tradition in 10.17. . Of particular interest in our study of 10.17
wiil Se whefher or not Paul's interpretation is-in any way connected

with the Passover imagery implicit in the tradition. In our exegesis
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of the text, we will keep in mind the historical situation addressed
by Paul. Here wé may'ﬁhink again of the libertine element within the
Corinthian cbﬁgregétion, whicﬁ, on the basis of its knpwledge (8.1)
considefed itself . free (6.12; 10.23). Conzelmann holds that the

"...experience of the Spirit

- Corinthian knowledge is derived from
(lZ.&ff)...their freedom is accordingly not moral iddifference, but
represents a speculative position."103 Thus, a primary question in
the exegesis of the paésage will be how Paul's interpretatign of the
tradition‘may be shaped by his immediate concern about participation

in pagan cult meals-and the larger issue of Christian freedom within

the congregation.

2. 1 Corinthians 11.23-26

The immediate context of this passage 1is Paul's attempt to
correct the Corinthian abuses of the Lord's Supper (11.17—34).104
This  discussion is, as we have seen, part of the Apostle's larger
agenda concerning public worship (11.2-14.40). In 11.2-16, Paul
‘contends with the question of whether or not woﬁen should be veiled
in church. Chapters 12 and 14 invqlve the place, allotment, and use
.of spiritual gifts in the congregation's worship. Chapter 13,
perhaps an independent wunit insefted by Paul, is a hymn to love,
which "...provides the écale by which other.gifts may be tested.and
meésured."los-

We have previously seen' that 11.23-25 constitutes .part of the
church;s eucharistic tradition, with v.26 being Paul's eschatological
inﬁerpretation of the '"command for reﬁembrance" '(vv.24b; 25b)..106
Thus, Paul begins his ,interpretation of the tradition in v.26 and
this dinterpretation continues throughout his application of the

tradition to the Corinthian meal problems (11.26—34).107
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That which prompts Paul to call upon the already known tradition
is the‘ negative effect of' the Corinthian gatherings for worship
(11.17). Paul says that he has heard of "divisions" (oylouata) which
he can partly understand (11.18). But what the Apostle fails to
either undérstand or tolerate is the fact thét when the Corinthians
comé together for_éhelLord'é Supper, each member goes ahead with his
own meal (11.21), so that "one is hungry and another is drunk"
(11.21). This is an offense to the church and an humiliation of the
poorer members (11.22). |

In this .context, Paul reminds the Cofinthians of the Lord's
Suppér ;radition (11.23-25) and, on the basis of this .tradition,
‘exhorts them to '"examine" themselves (11.28) in order that they might
"discern" the bodj and so avoid judgment (29ff). Here too we will
want to Qbserve4 the e#teﬁt to which Paul may have relied upon the
paschal ideas implicit in the tradition as he set about applying it
to ;ﬁe ‘Corinthién situation. We will also Awant to determine the
extent to which Paul's interpretation of the tradition in 11.23-25 is

related to his interpretation of 10.16.

3. 1 Cérinthians 5.7f

ThisAfext is particularly significant for our discussion of the
relation of the"Passover to Paul's theoloéy of the Lord's Supper.
Already we have seen that in 5.7f there is clear evidencerf paschal
language, imagery, and thought. -If the text may also be interpreted
in terms of the Eucharist, then we have a striking connection between
the Paésover aﬁd Paul's eucharistic theology in 1 Corinthians.

Having earlier .observed.rthe context of the'Apéssage in Paul's
exhortation against sexual immorality (5.1ff), we may proceed to the
quésﬁioﬁ of the text's interpretation. Héring sees in the call to

"celebrate their Passover"l08 a4y allusion to the Eucharist. In
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connection with this suggestion, he sees in Paul's designation of the
Corinthians és "unleavened bread" @KbubL ).in ve 7 a reference to the
Aunleavened eucharistic bread.l09

Barrett, although - he . disagrees with ‘Héring's eucharistic
interpretation of 5.7f,'sees~in.10.l7 aﬁ argument analogous  to that
which Paul makes in 5.7£.110  Thus, on the basis of the parallels
drawn by both Hering and Barrett: between '5.7f and 10.17 and because
of the significance of 10.17 for Paul's eucharistic thought; a brief
'Qbmparison» of - the two texts Qould ‘'seem an appropriate means 6f
testing Heéring's suggestion.

The portion of 5f7f with which we are concerned reads as follows:
”Cleanselout the oldAleaven that you may be a new lump, as you really
are unleavened. .Fof Chfist,.our‘paséhal lamb, has been sacrificed.
Let us, therefore, celebrate the feast...." 10.17 reéds, "Becausé
there 1is oné bread, we who are mény are one body, for we all partake
6f the one bread.”

Hering's interpfetation of 5.7f .seems,  at least in part, to be.
based ﬁpon' the prééuppositioh that deUOL in 5.7 is té_ be equated
“with aOTOQ’in 10.17. However, ~when - Paul speaks of the eucharistic
freéd (10.16—17; 11.23, 26, 27, 28)-h¢ always uses OOTOC, It_isvof
interest that in the one instance Where.Paul-speaks.of food (BodMO)in
a_eucharistié sense without ﬁsing Sptoc (10.3), the food is coupled
with drink (10.4); while there is no mention of the cup in 10.17,
thére 'is. in 10.16 where ‘the cup and bread are typically coupled.
Yet, in 5.7f, there is no mention of_a cup or drink with which the
unleavened "bread might be balanced as in Paul's other eucharistic
"referenceé. In additiéﬁ, faul's interpretaﬁion of the eucharistic
tradition in 10.17 is probably dependent upon avﬁeai related problem:
bééan culf meais (10.14—22). In fact, if séems that in 1 Corinthians

it is, 1largely, meal-related problems that bring - about Paul's
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references to the eucharistic fradition. In 5.7f, however, the
problem is not related to meal praétice, but sexual immorality. It
is true that in 5.12 Paul prohibits the Corinthians from eating with
(Oﬁvecﬁan) immbral members of the church; but this does not seem to
~ have direct reference to -the Lord's Supper. As Bornkamm notes,
Paul's: techﬁical term for coming together for worship seems to be
ouvéoyouar . 111

It may be further néted that while the arguments in 10.17 aﬁd
5.7f ma? be analogous, it seems ‘that Athe basis upon which Paul
~declares the Cérinthiang to be “unleavened"‘in 5.7 is different than
Ehémiégzs-uﬁdn which he declares them "one body" in 10.17. 1In 5.7f,
Paul makes his declaration on thg_:basis of Ch;ist's sacrifice.112
Yet, in 10.17; Paul says that being one body is the résult of all
sharing in oﬁe breéd. In 10.17 the declargtion rests wupon the
specific experiencé of the .community; in 5.7£ it vrests wupon an
historical event that took place outside of the community: Christ's
sacrifice én.the'créss.113 In other'wordé, 5.7f lacks an explicit
reference to a commoﬁ participatory experience upon which the
| declaration is based.. Orr and Walther -think of baptism in this
Context,114 and, perhaps, on the basis of Romans 6.3f, they are
correct; yet, ‘in 5.7f,  thére is no explicit allusion to baptism
either. | e

Hence, for the above feasons, Héring's eucharistic interpretation
of 5.7f seems doubtful. Thus, we may agfeeA with Conzelmann, that
there are in 5.7f "...no lines drawn between fhe Passover and the
Lord's Supper."l13> This’ is a significant conclusion for our study.
If we aré corfect, it means fhat Paul's references to the Lord's
»Supper.iﬁ 1 Corinthians are confined to chapters. 10 and 11; fufther,'
if ééui can Bé-‘seen to méke Vconnections between the .Supper and
Passover, ‘it will Be on the basis of thé paschal daterial implicit in

the pre-Pauline traditions, the very thing he did not do in 5.7f+
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4, 1 Corinthians 10.3-4

This section of chapter 10 is of interest to us not because it
has direct reference ﬁo the Lord's Supper, but because in it Paul
apparently uses _eucharistic tefminology_ to desgribe the food ‘and
drink of the Israélites in £he wilderness. The verses read as
follows: ", ..and all ate the same supernatural food
(roveupotindvy Bpﬂhxi ) and all dr;nk Athe same supernatural drink
(ﬂvsuudiLuév dua). For theyvdrank from the supermatural rock which
foilowed them, and the rock was Christ."

The passage. is part of Paul's larger "..sself-contained, scribal.
discourse on passages from the biblical Exodus narrative: the cloud
(Ex. 13.21), the sea (Ex. i4.21f), the manna (Ex. 16.4, 14-18), the
spring.(Ex. 17.6; Num. 20.7—13), the apostasy (Ex. 32.6)."116  Tnat

»the_references‘tonNEUuGILﬁév Boduoand il have sacramental-eucharis—
tic overtones 1is born out by the preceding referenée to baptism
(10.2) and by the éombination of food and drink.117 -

| As Paul continﬁes his discussion of Christian freedom with
‘respect to sacrificial fopds, he attempts inAlO.l—l3 to identify the
Corinthians with "our fathers" (10.1) and, on thel basis of the
“fathers' experience, aemonstrate- "...that the greatest sacramental
éiftsl of salvation mean no guaranﬁee against judgment and -rejec—
tion."*lSA Thus, the entire passage (10.1-13) takes on the characte;-
of “awful warning."119 The warning receives its force from Paul's
identification of the Cérinthians with Israel by means of the "old

and new saving-events."120

, wﬁét is of pérticular significance for our study of these verses
is the possible insight' fhey may provide into the Corinthian
eucharistic theology. It seéﬁs prébable that Paﬁl gives his warning
in‘10.1~13 because at least. some 6f the Cprinthians expected their

spiritual food and drink to provide them with immunity from God's
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spiritual food and drink to provide them with immunity from God's

judgﬁent.12¥ Hence, in 10.1-13; Paul may be opposing the Corinthian

enthusiasts who believe "...that the sacramental opus operatum is a
pledge of the impossibility of damnation now or in the future.'"122
If, indeed, this. is_ the case,. then 10.1-13 may provide singﬁlar
insight for our understanding of the Corinthian eucharistic theology
"over and against which Paul interpreted the church's eucharistic
tradition in 10.16-17; it may also tell us something of the thinking

of those in ll.ZOf'who aternot the Lord's Supper, but their own.

5. Summary
In' this portion of ;our study, we have attempted to lay the
preparatdry groundwork for the exegétical study of the eucharistic
.texts in 1 Corinthians. - In so doing, we have pointed out the
potential significance of Paul's own interpretation of the
pre-Péuline eucharistic traditions in both 10.17 and 11.26-34. We
have also noted the probable importance of 10.3-4 for the exegesis of
10.16-17 withiﬁ the context of 10.1-22 and Paul's larger concern
about Christiaﬁ freedom as related to eatiﬁg éacrificial foods. 1In .
-addition, we have begun to' take into consideration the possiblity of
the dimportance of 10.3-4 .for"the exegesis of 11.17-34 and we have
raised the.question of fhe relationship between Paul's interpretation
, of the tradition in 10.17‘and his interpretation and applicatioq of
>11.23—25 in 11.26-34.
| Finally, in terms of the possible relation .of the Passover to
Paul's eucharistic thought, we have .concluded that 5.7f does not
wérrant interpretation along eucharistic lines and that the decisive
élement in the question will be the use Paul makes of the paschal

material implicit in ‘the eucharistic traditions of 10.16 and

11.23-25.
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Chapter 3
AN EXEGESIS OF 1 CORINTHIANS 10.14-22 and 11.17-34

Our purpose in this section is exegetical. We inténd through the
exegesis of 1 Corinthians 10.14-22 and ll.;7—34 fo determine whether
or ~not it is the Passover meal by which St. Paul intefprets the
Lord'é~Suppef in 1 Corinthians. If through our study of the téxts we
discover that it is not the pascﬁal meal by thch Paul interprets the
_ Euchafist, then‘ﬁe Will want to ascertain the manner in which he does
'inferpret the Supper.

It will be recalled that in the first chapter we concluded that
the.Paséover meal in the time of Paul was celebrated as part of the
chief feast of the Jewish year (p.M). As such, it was é meal in cele-
bration of freedom and was characteriéedA by the joy of liberation.
This freedom and jo& were occasioned by the retelling of the'deliver-
ancé'bf the'ancieht Israélite fathers from Egypt. In the course of
the retelling, those gathered. at the paschal meal wére identified

Awitﬁ their fathers ‘who had long ago experiencgd God's saving work.
Ihus, the Passover meal was not only.an occasion for looking back;.it
was-also a Celebration in the present of an historic, and yet time-
iess, freédom.‘ This free&mn was also iinked with futﬁre messianic
hope.l It is ﬁhis imagé éf the Passover meal that we bring to our
exegetical'Study of the eucharistic texts in 1 Corinthians.

We will proceed _with our study first reviewing the literary

Context.of each passage; this will be followed by an examination of

the text itself.
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A. 1 Corinthians 10.14-22 -

l. The Context

While the _particular context of 1 Cor. 10.14-22 is the question
of participation by the Corinthians» in pagan cult meals, the broad
hbrizén of the i:ext includes the larger question of Christian freedom
and responsibility.2 In chapter 8, Paul -argues on the basis of love
for reétraint in the‘ use of freedom thét is based on knowledge; in
chapter 9, he uses the self-restraint of his.own apostolic freedom és
an example of whati it means to build up the chur'ch.through love.3 In
“10.23ff, 1Pau1 moveé, as we shall see, the question.of participation
-in pagan feasts away from the ‘arena of individual conscience to the
community -conc'ern. of what is best for the neighbor.

With this wider horizon inA view, we turn our attention to
10.1-13, a section that, according to Hahn,4 is closely related to
10.14-22, 0f particular interest in-10.1-13 is t-he comparison -made‘
by Paﬁl bétweeﬁ ‘the Corinthian sacramental experience with that of
the Israelife "fathers.;'S I_’e;ul founds f:his comparisAon upon the ex—“
periences of baptism "into Moses"' (e(,g?cbv Maofiv éfomt {ovto)®  and
the consumption of "spiritual food and drink" Goveunotiudv Qpcﬁxx,‘
U ). 7 By ;xleans of adapting what was probably a rabbinic tradition
about the rock in the wilderness,8 Paul identifigs the rock as Christ
0 nétoa & fv O XDLO‘IL’(SIQ) and further strengthens the _commonalit); of
experience befween the old and new.

The purp‘osev of Paul"s identification of the Corinthians with the
Israel of old becomes cleal; in ve 5. In spite of all having been
baptized, and all having eaten and drunk spiritual food and drink,é
'and even though the drink flowed .from Christ, Meeowith most of them
God .was not pleased; for they were overthrown in the wilderness."
This verse sugéests tﬁat just as most of the ancient Israelites were

destroyed by God (in spite of the ©benefits of sacramental
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expefience), so also, the .same possibility exists for the Corin—
thians.lo Verses 6-12 seem to confirm tﬁis. |

In vVe. 6;12, Paul makes a not uncommén use of passages from the
books of Exodus and Numbers (cf. Hebfews 3-4; Wisdom of Solomon 16);
_here he employs the bibical stories as 'warning-example"ll .for the
Corinthians. First Paul states generally that the examples &UroL )
are to prevent the Corinthians from desiring evil as had the
Israelites (v. 6). He then becomes more specific in vv. 7-10, giving
four differéﬁt examples éf Israelite behaviour which ought not be
imitatéd. Paul mentioﬁs:  idolaters (et&XoAdTEOL ), immorality
(nopvetlouev- ), testing the Lord (&éuneipdluwnev), and grumbling
(YOYYOQETE){ As Barrett has pointed out, these specific examples of
’pnacceptable behaviour may be indicative of-the sort of troubles the
Corinthians were having.12 Idolatry 1is easily‘ connected with
chapters 8 and 10; fornication can bé‘traced to chapters 5; 6, and 7.
In an& event, the effect of the entire section seems to serve the
pufpose of Varning the éorinthians; this' is summed up particularly
well in vérse 12: -"Therefdre.let any one who-thinks that he stands
take heed lest he fall." It séems’that the force of Paul'; warning
1is derived from the parallel drawn in vVe 1-4 between the experience
of the Isfaelite fathers and that éf the Coriﬁthiaﬁs. In both cases
fhe common{ factor is Christ.1l3 Yet, most of the Israelites were
destroyed; ‘the implica&ion of Paul's parallel seems to be that the.
same grim possiﬁility awaits the Corinthians if they persist in like
behaviour.

- It 1is interesting to note. that accordingv to the Mishnah a
‘parallel is also drawn between the participants in the Passover meal
and the ancient Israelites.l4 In the Passover meai the result of the
parallel ié that the pérticipants sha£e inlthe»freedom and joy of the

ancient Isrdelites redeemed from Egypt. The parallel in 1 Cor.

10;1—13, however, .has a much different purposejy it underscores and
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empowers Paul;s solemn warning. Thu‘s the solemn tone established. in.
10.1-13 prior to Paul's reference to the Lord's Supper in 10.16ff is
in marked contrast to‘ ‘the c'elebrative .tone of the paschal meal,
though both are 'derived by means of a parallel between the ancient

and contemporary communities.

2. The Text

. they may have preferred to be addressed as 'spiritual. men

As the command; "shun the worship of idols" (@elyete &md Tiig

.EC&D}\O}»OL‘EplfO(g‘)' indicates, the specific abuse with which Paul is here

concerned is "idolatry" (Ei&n?\o)\a“cpﬁcx.g)'. That idolatry was forbidden
under the ;)ld convenant-has already been illustrated in v. 7. 1In
that which follows, Paul demonstrates on.what terms it  is also
forbidden under the ﬁew com_renant.- The criterion by which he makes
his point is that of the Lord's Supper.l>

It is, perhaps, éignificaﬁt that in v. 15, Paul addresses the
CoArinthia‘ms' as '"'sensible' men" ((QOO\)CUDLQ ). It seems probable that
n
(2 TveuaTLOLC .). Pau'l'sA.use of @ovlUOLC here may be an
indication that he wishes to reason with them on the basis of common
sense;16 If this is ﬁﬁe casé, Paql.'s refusal to address the

Corinthians as '"spiritual men" (3.1) may be an indication of his

desire to turn the Corinthian thinking away from the excesses of

spiritual enthuéiasm back to the fundamentals of thg tradition. If
the freedom. principle of fhe Corinthians .is based wupon their
experience of the'Spirit,17 ~the‘n it may be that Paui's unwillingness
to accept the quinth‘ién understanding of '"spiritual" is also a
refusal to accept. the Corinthian definition ofvfreedom (cf. 6.12;
10.23). Hence,v in addfessing the question of Christian freedom over

and against idolatry in the context of pagan meals, Paul returns to
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" the eucﬁaristic tradition as it is exbressed in 10.16; it is material
with which. the Corinthians had probably been familiar since Paul's
first days among them. 18

| 10.16 is constituted by the parallel traditions pertaining to -the
eucharistic cup and bread.. The order in which Paul makes reference
to the cup and bread is the reverse of that given in the eucharistic
fradition in 11.23—25. It is true that- Didache 9.4 maintains: a
iiturgical order in which the cup precedes the bread.19 1t is,
however, thought'by some that the liturgica; order in Paul's time was
probably not fixed.20 In any case, the order of the cup preceding
fﬁ;MB;;;d‘iﬂ 10.16 need not be taken as a liturgical. order in reversé
of that.in 11.23-25. It is . possible that'the reversal is 1itefary
only and that this order allows Paul to formulate his own eucharistic
deduction in 10.17 on the basis of the bread.2l

Concerning fhe cup, Paul asks, "dbxt HOLVWVLG, E0TLVY TOG‘Giuang

[T}

100 XpLotod ;" He asks a parallel question cdncerniﬁg the bread: "oUxt
_uow'wvta 100 afpatog To0 XoLotol éotiy ;" What does ucﬂvwvta in the
ublood_and body of Christ mean? Hauck says that "Paul uses uoLVWVLQ
for - the religious fellowéhip (participation) of the believer in
Christ and Christian ‘bleséings, vand for the mnmutual fellowship of
beiievers."22 Campbell ﬁas argues that uoLvwvldin the body and blood
of Chrisf does not Constitute fellowship with Christ "because aiua
_and OWUO, denote things, in which one can participate, but with which
one -cannot properly have feliowship."23 ‘anzelmann suggests that
woLrvwvla, - in the blood of Christ means a common sharing in the
atoning power of Christ's death.24 . Our concern, however, must be
with the bfead.word, since this is the portion of the tradition upon

which Paul bases his formulation in 10.17.23 Thus, in order to

determine what Paul understands by uoLwwwlo. in the body of Christ, it

- seems best to examine 10.17.
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There is by no means agreement that 10.17 is centrai'po Paul's
use of the tradition in 10.18ff.26 The chief difficulty seems to be
the function of the OTL -clause in v. 17a (&tL eic dptog, €v chua ol
oMol é0UEV).  The question, according td Barrett, is whether the
clause connects. with the preceding verse.2/ If this 'is the case,
then Conzelmann says Fhere' is ap. artificial emphasis wupon the
bread.28 Ho&ever, the emphasis need not be regarded as artificial.
faui mentions the role of the one bread at the end of v. 17 ;s that
in which all share.(UETéxousv).zg As 10.16_demonstrates, Paul is not
thinking of ~ordinary bread! The emphasis ﬁpoh the one bread is an
emphasis upon Christ'ﬁimself.30 Thus,'by comﬁon sharing in the one-
bread, which is the body of Chrisﬁ, the participants become and show
themselves to be the. body of Christ.31. Thus, Paul's understanding of
HOLV@VCG in the body _of Christ seems to be developed in terms of
corporate uniomn. |

Here we take‘ Paul's &v oo oL-noAAoq gopev in a realistic
fashion, as opposéd to a metaphorical interpretation.32 This is, of
cdurse, baséd upbn our interpretation of what-Paul means by £v Giud .
in the first blace, it seem probable that Paul intends a connection
between the &v oy of 10.17 and.the g of 10.16. 1In a eucharistic
COntext? it seems doubtful that Paul could assume a complete distinc-
tion between the body of Christ in the bread of the Eucharist and the
one body of hié.formulation.

But is the one body of 10.17 the same as the body of Christ in
10.16? Bornkamm notes that "We may not simply equate the concept of
the '5ody of Christ' in v. 16 with that in v. 17. That would
neéessariiy ﬁean that eveﬁ the gift offered in theAbread is not the

body of Christ sacrificed for . us, but the spiritual body of Christ,

the corpus mysticum of the congregation."33 Thus, we have our first
indication that the body of Christ in 10.16 is probably distinct from

the one body of 10.17. But in what fashion is it distinct?
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Bornkamm holds that the bread/body word of 10.17 is based upoﬁ"an
interpretation of the body of Chriét in terms of the bread word of
11.24, "This is my body given for you.'34 Bornkamm takes the TO UrEp
UMY ("which is for you") of the Pauline eucharistic tradition to be
an indication of' the duai ideas of Christ's 'atoning and substitu-
tional death for us.32 Both of these ideas,.sﬁggests Bornkamm, mean
the new life of believersAfor.Christ (2 Cor. 5.14ff), so that "...the
' bddy» of Christ which we receive in the bread, implies for Paul
directly the .'body of Christ; in which we are béund together in the
sacrament."36

"MThﬁg, the body'of Christ in 10»i6 may be understood as the body

given in‘ death for the participants.37 novvwvte in  the body of
Christ is then understood as‘a common participation in Christ himself
and the benefits of His death and resurrection. In this sense, the
body of Christ is underétood to represent the '"whole person" of
Christ.38 But the one body, which, according to 12.12-27, is also
Christ'é, is distinct from the crucified and risen body of Christ.
'As Paul makes clear in 12.27 ("You are>thg body of Christ..."), the
one body .of Christ, which is the result of common particibation in
Christ, is the churcﬁ. As'ﬁe have earlier suggested, it is commonly
"held that the progféssion of thoughtAfrom the body of Christ in the
Eucharist to the body of Chriét, the church, represents, at least in
part, Paul's own‘distinctive theology of the Eucharist.39

Gundry notés that "...i£ is at- least questionable that Paul
intends to be taken realistically in writing about participation in
the body and blood of Christ at the Lord's table...."40 The fofce of
Gundry's argumeunt, howevér, is directed against Robinson's contention
that the union between Christ and the believer is a physical union. %1
Nonetheless, theHCOnsequence of Gundry's convincing érgument against
the physical nature of the union between Christ and believers, need

not be the conclusion that Paul in 10.17 is speaking metaphorically.
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Schweizer notes that "f‘or Paul it may be taken for granted that
the'fellowship which éomés together at the Supper, and in which the
manybbecome one, 1is also fellowship in Christ."42 Sanders also
argues that the union between Christ and those who participate in the
Sdcrament is a’ reai union with Christ.42 But this does not mean that
the union is necessarily physical. As we shall see in our study of
6.17 and 12.13, Paul can speak of the union with Christ in terms of
€v mvelud. This seems to be in keeping with his description of the
resurrection body as a ciua mveuvuoTiudy in 15.44. - The union of the
one body in 10.17 may be interpreted in terms of spirit,“’ as Paul
_see;m—s “go -méke‘ the post-resurrection connection between body and
spirite Thus the one body union im 10.17, thdugh not a physical
union, is, nonetheless a union in realistic terms.

The reality of this union which Paul calls the "one body" is made
manifest in 10.18ff. Hefe Paul gives two illustrations of the sort
of union of which he is speaking. The first illustration is based on
"Israel according to the Vflesh".(‘Idpah}L UaTd GAoUa ).45  Paul asks,
"Are not those who eat the. sacrifices  partners (uorvwvol ) of the
altar?" Héring notes that Paul's use of "partners of the altar" is
probably a circumlocﬁtion in avoidance of offending Jews by speaking
of "partners of God."46 ‘Thus, Paul may be seen to express the common.
uﬁderstanding_ that . consumption of ‘sacrificial foods. creates a
partnership between the participant and the dei'ty.47 As vv. 19 and
20 inaicate, this partnership, in the case of pagan meals, is not
with idols, but with tﬁe demons to which tﬁe sacrifices are really
made. If is evidently Paul's concern that Corinthian participation
in such pagah_ meals creates a pértne'rship that destroys their
partne.rship or union in the body of Christ.48 This-Paul makes clear
in v. 21 when he sets participation in the cup and. table of Athe Lord

over and against participation in the cup and table of demons. The
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two partnerships are mutually exclusive; Barrett remarks, "Paul takes
the word Lord (cf. xii.3) ser:’.ously."{*9 Thu_s, the first thing vPaul
sees as a consequence ‘of the many being one body is exclusivity;.
those who are members of -the one body cannot also become  partners
with deﬁons;

But exclusivity- is not the only consequence. In 10.23ff, Paul de-
veléps the consequence of being one body in terms of‘his insight that
- the purpose of Christian freedom is the wupbuilding (oilmoSopeitv ) of
the. community.- The guiding principle for the ﬁpbuilding of the
community is expressed in v. 24, "Let no one seek his own good, but
thr-_:_gc;ogl o-f his neighbor." Thus, the second consequence of being one
body is responsibility fo-r one another.20 The ethical decision about
whether to participéte in a pagan :meal hinges upon the identification
of the community as thé one body of Christ who is Lord and the con-
sideration of what is best for the other members of the. community.
This, as we shall seé in our last chapter, is part of Paul's
principle_ of building' up the community through love. Lohse writgs,

"Die Freiheit des Christen findet nicht am Gesetz ihre Grenze,

sondern...in der Liebe, durch die der eine fur das Gewissen des

anderen mitveranwortlich gemacht ist."Sl

Our interpretation of 10.14-22 ﬁas been based wupon 10.17 as
Paul's commentary on the euchariétié tradition in 10.}6. We have
‘taken Paul's-"formulatiorll in 10.17 to mean that the many who become
one body through the common sharing in the one bread are fdrmed into
a real union with Christ. This union we have held is both exclusive
and’ ethicél. It is exclqsive in that it pfohibits other participa-
tory. unions,52 such as tha; established with demons in the
celebration of pagaﬁ cult meals. It is ethical in that, és a union-
of the many (individuais) into one body, itl necessit;ates resp_onsi—

bility of the members of the community for one another. Having said
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'this, we are .now ready to ask 1f Paul's interpretation of thé
" eucharistic tradition in 10.16-17 is dependent upon the Passover
meal. | |
In the first place, it is striking that Paul does not base his
formulation upon the "cup of blessing," which may have ties with the
third cup of the Passover meal. As we have seen, his deductioﬁ is
connected with the bread. Qf course, the bl_feaking of bread was also
a part of. the Passover meal; but, as is well knom,.tﬁe br_eaking of
bread is a standard part of every Jewish meal.?3 Thus; the bread
broken at the Passover meal, although it is unleavened, is probably
to be considered .as part of the larger Jewish meal tradition.
' According to the Mishnah, the primary function of breaking bread at
the meal is to give thanké to God "...ﬁho bringest forth bread from
the earth."54 |
.It is aiso true, however, that at the Passover meal, the unleav-
ened "bread served as one 6f the three’ points of reference for the

Passover haggadah. Rabban Gamaliel is quoted in the Mishnah as

saying that. unleavened bread must be mentioned »ssbecause our

fathers ‘were redeemed from Egypt.!"5-5 Thus, the breaking of the
unleaveﬂed' bread at the fassover meal is connectéd, épecifically withv
the rédemption of the ancient Isfaelite fathers. Yet participation
in the unleavened bregd itself does not seem to have constituted the
identity of the -participants as members of a Passover haburah. The
table fellowship of the hab;lrah may be said to have existed either by
virtue of the participants gathering around the table’® or by means
. of the saying of gracé at table which accompanied the bréaking of the
bread;57 but this was tvhe cése at every meal. In any e\}ent, it does-
not seem to have been the cas‘e that the breaking, blessing, and
eating of the unleavened bread of the Passover meal was interpreted

as establishing the identity of the participants as being anything
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other than a Passover baburéh. Yet, for Paul, it is participation in
the one bread that has the effect of incorporating the participants
into the one body of Christ; the members of the table fellowship are
identified as fhe one body of'Christ.58 |

- This 1is not to demy that, as_wé have earlier suggested, tﬁere is
an idéﬁtification made during he course of the Passover meal and the
forefathers: "In every geﬂeration a man must so reéard himself as-if
he‘came forth himself §ut of Eéypt...."59 The identification made by
Paul seems to be of a much different sért. Paul%does not identify
the partiéipants in the one ﬁread with those who ate the bread "in
‘the mnight  in Which  he was .betrayed...."-_ Rather, he says that the
many who share in -thev one bread are one body, the body of Christ.
Moreover, this is a corporate identification; the many are the one
body.  -In the Passover meal,: the didentification is individualistic:
".eeea man mﬁst so regard himselfs..." Hence, the fofmulation made by
Paul in 10.17 doés not seem t6 be based upon the identificaﬁion with
the Israeli;e foréfathers; nor does Paul's interpretation seem to be
according té ‘the interpretation given the unleavened bread. of  the
Passpver-meal.

Kasemann says'of 10.17:‘ "...participation in Jesus and his body
becomes. identical with dincorporation into the church as the Body of
Christ."60 Ihus, Paul makes the connection between the participants
and Christ's body not because for him the idea in Vthe.'Supper is
"community"®l among the participants or ﬁorganic unity"02 among those
presenf.l F&r Paul the identification and uﬁification. of the coﬁ—l
munity is established by the comumunity's parficipation in the body of
Christ. - This has the effect of making the participants responsible
to Christ who is their Loxd; in this sense, they are responsible for
one another. Suchban interpretation of participation in the euchar-
istic bread goés-far beyond the interpretation given the unleavened

bread of the Passover meal.63
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B. 1 Corinthians 11.17-34

1. The Context

Paul diScusses- the Lord's Supper at Corinth in the -context of
other questions related. to worship. In 11.2-16 he addressés the
question of the participation of women in worship. In chapters 12
and 14, he diécusses the use and allbtmeﬁt of spiritual gifts in fhe

Corinthian assembly.

2. Background Questions .

Before we are able to discern whether it is the Passover by which

~ Paul intefpréts the eucharistic tradition in i1.23—25, it will be
first necessary to discﬁss some of the problems relating t§ the recon-
struction of the situation ih 11.17-34. According to our earlier dis-
cussion, we have already suggested that Paul is_not here challenging
an unsaéramental devaluation of the Supper. Rather; we have
suggested that he i$ attempting to correct the abuses resulting from_'
the crude sacramentalism espoused by the spiritual enthusiasts at
Corinth. 64

This general recon;truction, however,  is, by no means,
universally accepted. Lietzmann argued that the Corinthians were, in
fact, falling_away from the PaulineAsacramental.ﬁnderstanding of the
Supper and, cbnsequently, fhat the eucharistic elements were being
treated as ordinary food.05 According to this view, Paul 1is
attémpting to return the Corinthians tq a true sacramentai under=
standing of the Subper.66 |

Apart, howeﬁer, from the question of Paul's qorrective, remains
ﬁhe idgntifiéation of the problem. Conzelmann parallels Bornkamm in
his descriptionvof the problem in terms of excessive individualism.67
Theissen sees the conflict arising out of the social distinctions

between rich and poor Christians.®3 Smith agrees with Theissen that
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the issue of status 1is at stake, but thinks the problem is not a
question of socio—economic status, but spiritual sﬁatus.69 Winter
contends, contrary to Bormkamm, that the abuse took place throughout
the meal and not just during the Agape portion.7O Obviously, no re-
construction of the situation can be made with absolute certainty. |

We begin by suggesting_that it would be unwise to reconstruct the
situation in 11.17ff apart from ﬁhe'apparenf sacramentalism that is
- suggested by 10.1-13. If indeed there was a portion of the congrega-
tion that believed the consumption of spiritual food and drink
. excluded. them from fhe possibility of divine judgment,71 then this.
7vfégfgfﬂaught to inform ourAreconsﬁruction.

Ap fhe sameApime, it seems wise to view 11.,17ff within the broad
context of 11.2—14,40. Theissen has pointed to the general lack of
order in the Corinthian gatheringé (cfo 14.33).72 Smith has made the
connection between the discussions of spiritual gifts in 12.4ff with
thé factions in 11.19.73 © The general disorder at the Corinthian
gatherings and the épirituél enthusiasm may be two sides of the same
problem that_ contribﬁtes to. the abuses ofv which Paul speaks in

11.17£f.

3. The Text

Ca. 11.17-22

Paul begins in 11.17 with a reyersal of -11.2. There he had a
commendation for the congregation (“Emowvd; here he doés not commend
them ©0u EnanLvid ), "...because when'you come together it is not for
the better butAfor the worse." Paul begins-in v. 18 to explain why
" the Corinthién worship‘gatherings are not.for the better.

In v. 18 Paul says, "I hgar tﬁere are divisions (gxﬂouaxa) among
you." We have eérlier noted that there is nofhing here to comnnect

these divisions with those mentioned by Paul in 1.10ff. What gives
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rise fo the diyisions of 11.18? Theissen sﬁggests’that the divisions
arise out of the established distinctions between rich and poor,
distinctions threatened- by the socialv - implications of the
Eucharist.74r' It is, of course, widely held that the "have nots"
(Lﬁ]éXerch of v. 22 are pbor.75 If, however, the social distinc-
tions between rich and poor in the context of meals were as great as
Theissén suggests, it seems strange that the problem was not evident
at Corinth from the. beginning -of Paul's ministry, or, for that
matter, ;hat it does no;'surface in other letters. In this regard,
it seems doubly strangé that Paul should write as though-the problem
were mnew to him (éyolw ). No doubt, there were social distinctions
between the rich and poor. But we question whether such distinctions
are the source of the divisions in chapter il.

It seems>more likely that the divisions of il.l8 should be viewed
as thé result of the déstructive meal practice of 11.20-22. This
abusive situation may be the result of the spirtiual enthusiasm of a
portion of the congregation; by this we maké reference to tbe sort of
enthusiasm évidenced in the abuse 6f freedom in 6.12ff; 8.1ff;
10.23ff. As Bornkamm suggesté, this sort of enthusiasm may have
manifested itself in an extreme saéramentaiism.76 But there are
probiems with this reconstruction as well.

In v. 21, Paul writes, "for in eating each goes ahead (mporopBdver)
with his own meal.” It may be that mpolauPduet indicates the. temporal
sense of "taking ones own meal beforehand."77 This would agree with -
the'suggesfioﬁ that fhe enthusiast—sacramentalists ate their own food
during the Agape meal thatvpreceded the sacramental portion: On the
other hand, tﬁei Qerb may "...convey the idea- of selfish eating of
their - own food."78 | in ‘this case the offensive eating would carry

with it no reference to time, and would weigh against our recon-

struction.
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In o?der to find a solution to this problem, most scholars turn
“to the meaning>of Paul's instruction in ve 33, "So then,-my brethren,
when you come together to eat, wait-for (éubeéxeode ) one another."
Winter argues unconvincingly that thé word éu@éerSS in this context
6ught to be translated with the meaning to "receive-one anothef in
the sgnée of sharing food;"79' Thus Paul's instruction in v. 33 could
be taken to mean that when the Corinthians gather together. they
should demonstrate hospitality by sharingAtheir food; Yet it would
seem that in a meal context the exhértation ofA"wait for one another"
would naturally include_ the possibility of providing for one
‘another's needs at the meal; one waits for others at a meal in order
to partake of‘ food Qith ‘them. Should a. tardy participant afrive
without food, then it seems to follow that those who have waited
would be inclined to shére with‘the one who arrives with no food; In
‘addition, "wait for one another" seems to go well with Paul's
instruction in v. 34, that any one who is hungry should eat at home.
The hungry persoﬁ who atelbeforehand at home would be enabled to wait
énd,,having already eaten his food at home, would likély héve little
left to share. Hence, the translation of éubéxec9e as ''share” does
‘not seem to fit well with the sense of wv. 34. Finally, we may
conclude that the more tfaditional‘ translation, "wait for one
_anotﬁer," seems to weigh in favgur of taking npokéuﬁdygL in a
temﬁoral sense.80 On the basis of this reading, we suggest that some
of the Corinthians have‘taken their own meals Seforehand; in view of
this problem, Péul of fers the obvious corrective, "wait for one
another." |
Tﬁis recénstruction is, of course, far from cgrtain.' In either
cé;e;fwhether before or during the sacramental portion also, certain
of the Corinthians'were eating their own meals and this Paul holds to

"be an abrogation of the Lord's Supper. As far as Paul is concerned,
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the solution to the'problém involves more than simply "waiting" or
""sharing"; this is evidenced by the rather. extensive theological
rationale he provides in vv. 23ff for his practical instructions in.
vv. 33-34. Paul's theological perspective on ‘the Corinthian meal
problem is based upon his interpretation of the eucharistic tradition

in 11.23-25.

b. 11.23-25

Paul +1dintroduces the eu‘charistic tradition with the.words, “"For I
received (MOPEAOROV ) from the Lord what I also deliver.ed (moné&uma )
t; ~~_y-<>);1;...‘.'—' ) -Acicording to -Conzelmann, the verbs mopgAiaBov and
ToOE Suma. "...Aare te'chnical‘ terms both in th'e Greek and Jewish
world. "8l Here the terms probably function to demonstrate that Paul
places himseif and his teaching in a line of tradition that has its
origin in Jesus himself .(ém;b o0 wuplov)e In our' examination of this
traditién, it is .not Our.purpose to make a comparison with the
traditions of 4‘th'e 'Gospels.82 Our intention is rather to analyze the
core of the Pauline trjadition in 6rder to establish a base from which
to’ view Paul'.s.interpretation of the tradition iﬁ the rem'ainde'rA of
}the text., Thus, for our purposes, it will be sufficient to examine

the bread word, the cup word, and the twice repeated command for

remembrance.

"i. The Bread Word

"This is my body which is for you"' (1o0td 1o éo*cl,\)-'-r‘o ayo o Unep
Upisv) « The bread which Jesus had taken, blessed, and. broken, 1is
identified (toDTd +-éorLy ) with Jesus;' body (pod «+.1d Guo ). 83
Jeremias holds that the pe_rson’al pronoun po) placed before ™ abu
is possibly indicative of Paul's editing, and also, t.hat "eeothe

positioning of a prepositional attribute with an article after the
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noun. «." ( 0 Gua T Unép Luiv - ) may be thé work of Paul.84 - In any
event, the initial meaning of the bread word is that the body of
- Jesus is identified with the bread.85
The valternativgr between "the body" as the crucified or the
exaltéd beody of Jesus seems unnecessary. Although the emphasis in
the tradition seems to be thé sacrificial giving of Jesus' body in
death, Conzelmann notes that in "the sacramental »food the executed
body of the-—now--exalted Lord is presented."86 In other words, this
interpretation understands the cpucified Lord who is now exalted to
be present in the meal. Thus, Kasemann's heavy emphasis upon partici-
ﬁégigﬁ—zn»tﬁe exalted Lord seems to deny the tradition's sacrifical
emphasis.87
As we have seen, the sacrifiéial emphasis is- carried in the
"which is- for you" (T Ungp Ludv ).A Conzelmann holds that Unep can .
carry the dual sense of atoning and vicarious sécrifice.88 Hence,
there is in the sacrificiél emphasis an element of redemptive deliver-—
ance. Here the'tradition may be compared to the parallel theme of de-
liverance in the Passover meal. Barrett argues that it is in the
sensevthap.the Passover .lamb is for the participants at the ﬁaschal
meal that Jesus is Undp Uiy and that in this connection it is
", ..worth while to note that theré is no reference to the theme of
Xe17; Paul could see more than one line of interpretation in the
Supper."89 It is, of course, quite ﬁossible that Paul did see more
than one line of interpretation in the Supper, as Barrett suggests.
The question here, however, is whether or not Paul in 11.26ff
develops the theme of 'Jesus as the new Passover lamb. It is
intefestiﬁg that in 5.7 where Paul does identify Jesus with the.

Passover lamb, the strongest textual . evidence does mnot include

- Ungp Ludy » Most importantly, however, we must ask whether or not we
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shéuld expect to identify evideﬁée of Paul's own eucharistic formula—‘
tion (10.17) within the " traditional bread word. .Hence, it seems
premature, at this point, fo conclude tﬁat Paul at 11.24 seems to be

making the point that Jesus is the "new Christian Passover.'"90

ii. Tﬁe Cup WOIrd '

""Ihis cﬁp is thé. new covenant Iin my Ablood" -(_‘L‘OGTO O MOTHPLOV T
oLVl Suodniun €otly €v TP éud alpott )e  The most striking feature
of the Pauline cup word is its asymmetry in relation to the bread
- word. As is wéll known, the parallel is not between body and blood
as in the Marcan tradition; but between body and '"new convenant"
(h nowvn 5L0§ﬁuﬂ - );91. In light of the apparent sacrificial
context, He'riﬁg notes 'that_ the translation of SLadmn as 'covenant"
as opposed to "testament" seems probable.92 The '"new" covenant is
understood by Kasemann as-a reference to Jeremiah 31,;'3i and the
eschatological covenant God ‘pr‘omises to make with his people.93 This
covenant is established by the atoning death of Christ, _signified by
his bléod (év 1§ éud Glparte). 94 Heﬂce, the focus of the Pauline cup
wordA is the new covenant of which those who share in the cup are
partlies by means of the shed blood of ‘Christ.gs The new covenant is
taken by Bornkamm> to mean '"the. new, eschatological order 'of
’.s.alvatio'n. In substance this means the reign of the exalted Christ
established in his death."96

There is then a distinct difference in the construction of the
Pauiine bread and cup words. The: bread word makes the clear
identification between the body and the bread. The cup word, on the
other- hand, makes thé identification between the cup and the new
c»ovenant.. Bornkamm holds that his incongruence 1is explained by the
separatio'n of the two sacramental actions by a meal (GoaOTwS .« « . HeTd TO

SeLmvical) in -the Pauline tradition.?/ Thus, it may be that the
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clear connection in the bread word between fﬁe body of Christ‘and the
bread is the key to Paul's use of this element of the tradition as
ﬁhe basis of his formulation in 10.17.938

The cup wofd, howevér, does not seem to function in éuch a force-
ful way for Paul in 10.17. Yet,‘Bérrett'thinks that the drinking of‘
the cup connects with Paﬁl's formulation in 10.17: "In this way the
drinking of the cup connects with what is said in x.l17 about the
eating oféthe loaf which conétitutes the one body in which believers
are joined: those who enter-into covenant with the Lord naturally
enter at the same time into covenant with one another, and a covenant
community is thereby established."99 Paul, however, does not seem to
develop this idea iﬁ either 10.17ff or 11.26ff on thé basisvof the
cup. if for Paul the community is a'covenant community, it seems to
be so on> thé _basis of its participation in the oﬁe bread. It 1is
through the tradition’s ‘connection of the bread with the - body of
Chfisﬁ»that Paul makes the link with the community as the body-of
Christ. This link Paul seems to make only on the basis of the bread
word of the tradition.100 1t may be in 1 Corinthiaﬁs, at least; that
Paul féﬁnd the concépt éf the body of Christ to be Ia more potent
ethical force ‘than' that of the new covenant or thgv covenant

community.

iii. The T&icevRepeated-Command for Remembfance

In connection with the bread word, the command is: "DoAthis in
remembrance of me". (tobto norelte elg Tv éunv dvdpvnotv).  In connecr
tion with the cup wqrd, the command is: 'Do this,’ as of;en as you
drink it, in remembrance of me" (tolto morelte, O édv nlvnte, elc
v Eufv dvdpvnowy e As weé have already seen, it is énly the
-Paﬁline tradition that haé-thisAcommand twice. Luke has the command

only . in connection ~with the bread word.10l Here it is not our
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purpose to ‘discuss whether or not the command goes back to Jesus
himslelf-loz It is rather our purpose to determine what the command
means as part of the Pauline tradition and how it is that Paul -
interprets this segment of his tradition.

The command to '"Do this..." (ToUto moieite ) is in relation to
both the bread and 4cup.103 qunkamﬁ points out that the command is
attached to theA "...two acts of eafing ahd drinking in particu-
.laf,"loé‘ and not to the whole meal. :Thus, already in the trédition,
it is probable that the sacramental acts are set apart as different
from the rest of 4the meal. According to Jeremais, TOUTO mOLelTe is
an "established expression for the repetition of a rite."105
Conzelmann s;,ays that the command has reference to "the‘ whole
administration, ;Which is to be repeated .in the community celebra-
.tion."106 Hence, in relation to the bread, it would refer to the
“taking, blesSing,'lbreaking, distributing, and eating; in relation to
the cup, the‘ command_ pertains foA its similar admi-nistratj.on, as the
words dmétmg wal T otELov seem to. imply.

. The mucﬁ debated purpose and meaﬁing of the command is containe.d‘

in the phrase "in remembrance of me" :(eig ™y éunv-dvdvnoy )-. Jere-
miés. holds that the "expression is ambiguoué"107 in its meanicng.
Conzelmann, however, is convinced ~of the expreSsion's clarity; he
wri‘tes_, "The meaning is fin remembrance ';)f me.'108 It has been
thought that thé’meaning of the phraée might be clarified if its
origins in the histo'ry of religions wére known. Thus, as previously
ménfioned, Lietzmann has attempted to demonstrate parallels between
the phrase and rifes connectéd with - Greek and Roman commemorative
’meais for the dead.l09 Borﬁkamm insists, however, that in such
. parallels, "...a dead person is remembered, but not at all in- the

sense of religious worship, and the meal celebrations are merely a

pious meeting."110 | In contrast to the efforts of Lietzmann,
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. Jeremias, among others, has found abundant parallels to the phrase in

the texts of ancient Greek, Hebrew, and Aramaic speaking Judaism.111

Jeremias concludes that (a) "el¢ &duvnoirv is said for the most part

in reference to God and (b) it then designates; always and without

exception, a presentation before God intended to induce God to .

ﬁt."lu Jeremias thus i translates eic THv éﬁﬁ\) adpvnoLy  to  mean
"That Cod may remember me,'; and finds support for his interprétation
in terms of an ancient Passover prayer which asks God to remember the
Messiah.113‘ Yet, Jones ‘has demonstrated that, at least in terms of
the Séptuagint, dudpvnorg  "has - too many ambiguities . to provide
authority for ény particular interpretation . of the New Testament
passages."l14 Gregg finds the origin of the phrase in the cultic
Hebrew ziki(ar,on and' concludes, . "The zikkaron, as a covenant cultic
act is essentially mutual.”115

Thus, while it seems probéble that the origi-n of the phrase may
well be in Judaism, it seems doubtful that the command need be
interpreted along the lines of Jeremias' suggestion. As in the Pass-
over meal, the 'participanfs in the Lord"s Supper share‘- in the
.recélling of God's. saving act. ].Zn. the L_ord-'s Supper tra‘di;ion, the
saving 1is bouﬁd up with. the memory of Jesus' sacrificial death. It
_does not seem necessary or 1;1elpful to restx_‘ict tﬁe remembefing to
either God or the participants.‘ Hence, the simple translation 'Do
this in rememb?ance of me" seems to allow for both possibilities.
Our concern is the way in which Paul may be seen to interpret the
'command. It is commonly held that Paul's 'inte.rpretation begins in

11.26££,116

Ce 11.26“’34
It is on the basis of 11.26ff that we may begin to consider the

degfee .to which the Passover meal may influence Paul's interpretation-
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of the Lord's Supper in 1 Corinthians 11,17-34, That part of the
»euchar'istic tradition whicﬁ .stands out in its parallel with paschal
practice is the commanci for remembrance.ll” In 11.26 Paul writes,
"For as often as you eat the bread and ‘drink the cup, you proclaim
(HG.TG.YVYéMEITEI) the Lord's death until he comes.'". Bornkamm suggests
that this verse constitutes Paul's interpretation of the command for
re-membrlance.lls | The focus of Paul's‘ interpretation in this verse
seems to be on the -pfoclamation of the death of Jesus.ll9

Paul's stress upon the proclamatvion of thg death of‘ Jesus is of
"particular importance: if, with Conzelmann, we take yatayy€AAeTe as an
indicativé.lzo If this is the case, then we see a probablé parallel
between the recitation of the Exodus credo at the Passover meal and
Paul's interpretation of the command for ‘remembrance.l2l  From our
point of view, however, what is important is not that a proclamation
was central to both the celebration of the Passover meal and Paul's
interp).;etation of the étvduvnng command. That which 1is -significant
for us is the content of the proclamation and the significance Paul
gives it in the context of the Corinthian' abuse.

The éontent of the proclamation'is given in terms of "the death
of the Lord"122 and is specifically connected with the eating of the
bread and the drinking of‘ the cup.123‘ ‘It seems that the "death of
the Lord" may be interpretedl in at least two different ways. On the
one haﬁd,- it may be taken as a reference to the saérifice of Christ
as the inauguration of the time of salvation.l24 0On the other hand,
it may be taken more as a reference to ‘the-Passion of Jesus, his
'suffering and hmpiliation.125 It is, of éourse, possible 'that the
death of the Lord could carry both meanings; iﬁ which case, lwe would
have to look further for the line of interpfetation, taken by Paul in
" this context. The importance of this point for our study is its

possible connection with the recitation of the Exodus credo at the
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Pa‘ssoverA meal; in ghe Passover haggadah, the Mishnah says, ''He l;egins
with -tAhe disgrace and ends with the glory."l20 The "glory" is, of
course, the deliverance of the Israelite fathers from Egypt; it is
the story of- salvation, freedom, and joy at the heart of the Passover
meal. Our question is whether Paul's understanding of the '"proclama-
tion of the death of Jesus" here incorporétes and expresses the
"'glory" which is at -the center of the paschal meal, that is, God's
work of salvation. If this were Paul's interpretation of the death
of Jesus in 1'1.26ff, then the connection with the Passover meal would
be confirmed. If, however, Paul's emphasis were upon the death of
Jesus as humili‘aAtion and diégrace, .i:hen the role of the paschal -tradi-
tion iﬁ Paul's interprétation of the Eucharist would be questionable.

Jeremias argues that the clause "until he comes" (&xpL o0 &A9n )

is the means by which Paul's understanding of' the death of Jesus
might be ivntv:erpreted.127 Jeremias further suggests that by relating
thié clause to the "maranatha" of the liturgy, we may conclude that,
"The proclamation of the death of Jesus is not therefore intended to
call to the remembrar-lce of the com;nunity’the event of the Passion;
.rather this proclamation expresses the vicarious .death of'Jesus as
the beginning of the salvation time and praysl.for the coming consum—
mat:ion."lz‘f_3 We may agree‘with Jeremias that, at least in pa;:t and in
‘. certain contekts,}} the death of Jesus. certainly.may mean .the beginning
of the ‘time of éalvation.-lzg_ But we qués.tion whether -this is Paul's
emphasis here.

It seems .possible that 'until hé. comes," beyond its obvious
function as a time limit,130 n'lay serve to remind the Corinthians not
of t-he consummation of the time 'of' salvation, but of the eschatologi-
© cal judgment aﬁd ‘of the Christ who comes as the eschatological judge.
In 3.10£f, 4.1-5, a‘na S.1ff, Paul gives an indication of the cor.ning

judgment. In 15.24, he speaks of the "end" (TEAOG) when, after his
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coming,. Christ delivers the kirgdom to God "after destroying every
rule andv every authority and power." 'In ARomans 2.16 Paul . also
connects the coming "day" with judgment by- Christ Jesus. There is,
it seems, an indication in these passaée.s that the coming of Christ
is linkeci with the esch;ltological judgment. ~ Moreover, in 3.13f and
9.27 Paul indicates that he is not thinking only of the judgment of
the world, as opposed to the faithful.

There is, yet, another' po-ssible 'link between the coming of Christ
and judgment. Such a connection may be indicated by the joining of
the curse (fjtw &udSesua) wit‘:h‘th'e "maranatha" call of the - liturgy in

" 16.22.131  Whether "maranatha" is taken to.mean "Our Lord, come!"

or
"Our Lord has come!,"132 the clear 'link is madé between the Lord's
éoming and the judgment of those who gtand over and against the
Lord.133  as 16.22, 19.12, 11.27ff,‘and‘ 12.3 may indicate, Paul may
thini( that some of the Corinthians are in danger of incurring God's
judgmeﬁt. Thﬁs, by recognizing the connection between the
"me;ranatha" cail and the curse, Jeremias' use ofghe call is brought
in.to question.

If we may accept the interpretation of "until he comes" as a

reminder of the eschatological judgment brought by the coming Christ,

1"

the Christ who 1s already present in . the sacrament seein

anticipation éf the Last Day,"134 then e beg;in to .see that the
proclamafion of'>the deat;.h of Jesus may be interpreted in terms of
'Christ's Passion, suffering, and humiliation. As vv. 27ff seem to
make clear, din the ‘context of the Corir_ltﬁian abuses, for Paui
judgmént is more. than a possibility; Those who abuse the Lord's
Supper incur guilt in relation to the body and blood of the Lord aud,
in 'v. 29, the consequence is judgment. ‘Hence, it is our contention
that Paul begins with the death of Christ as the inauguration of the

newv covenant time of salvation; this is implicit in the traditiom.
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But starting from the‘ traditio-n, Paul charts his course in the
direction of obedienée within the nev} covenant in recognition of
God's judgment in the comi_ng -Christ.135 It is our point of view that
_Pal;ll takes this interpretation of the tradition in order to correct
the abusive Corinthian meal practice.

Jeremias, however, fails to recognize this. By interpreting the
clause "until he comes" without reference go its wider context in
11.26-34, Jeremias is able to interpret the death of Jesus and his
‘parousia only in terms of saivatic;n.136 In this way, Jeremias can
- Interpret Paul's wunderstanding of the command for rememﬁrance in
crém;i_e;:'eﬂ» hanﬁ;)ny with the Passover méal's messianicAemphasis upon the
coming. consummation.13/  Such an interp-retatio_n, however,v fails to
take seriously -the context of Paul's discussion: of‘ the Eucharist and
the purpose behind his_discussion of the eucharistic tradition. It
ié,. of -course, possible that Paul could have held the general view
- Jeremias proposes; our contention is that the context of Paul's
discussion in 1 Corinthians 11 will not permit such an interpretation
preciseiy because the Corinthian problem moves Paul mnot in the
direction of freedém and joy in celebration of the coming consumma-
tion, but judgmenﬁ against those who are guilty of the body and blood
of the Lord. As._we have already suggested, the emphasis on eschato-
logical judgment is further devéloped in v'v; 27f¢f.

Verse 27 reads, "Whoever, therefore, eats the bread or drinks the
cup of the Lord in‘ an unworthy manner will be guilty of profaning the
body and blood of the Lord." Kisemann says that this verse is,
"...in the form-of a threat of judgment."138. Conzelmann holds that
Paul ibs here formuiating a principle of ''sacral law."139  The .thrust
of the formulation is against anyone who eats the bread or drinks the
cup of the Lord in an"'unworthy" or "careless" (('xvougﬁag)ll'o manner.

If we ask what it is that constitutes unworthy eating and drinking,
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it- seems logical to tﬁink in terms of the offences ouflined by Paul

V in v. 21.141 Namely: each going ahead with his own meal instead of
waiting for those who arrive late and,A thus, humiliating' the "have
ndts” and despising the church of God.

The striking factor in v. 27, however, is the consequence of

- unworthy participation. :Ihat person who participates in an unworthy
mannef will be "guilty" (Bvoxoc )142- of the body and blood of the
iord. Althbﬁgh, as we have seen, the body and blood of the. Lord are
elsewhere taken to refer to the atoning and vicarious death of
Christ, here 'Paul does not seem to understand the terms in this
ﬁaj?rﬁymés oﬁposed.to-any sense of benefit or blessing, the emphasis
seems to be upon the un&orthy participant being guilty of the Lord's
deéth.l44 Here the body and blood of Christ communicate the lordship
of Christ in terms of judgment over and against guilt.145'

In v. 28, Paul may be seen to prévide‘instruction for the partici-
pants in the ﬁeal in order that thei -might avoid the judgment of .
which.he warns.146  This instrﬁction, according to Moule, is in terms
of preparaﬁion for participation.l4’ Paul writes, "Let a man examine
(Eonroletw )_himself, and so eat of the bread and drink of the cup.”
According_ to Moulé, ‘the sense of GouLpolétw 1is td ~ test for
gepuineness.148 Barrett thinks that the sense of the word may refer

'back to the 5¢MLﬂOL of 11.19, the ones tésted and apprqved by God. 149
Regarding the purpose of Paul's instfuctipn, Conzelmann says, "The
object of this self-examination is not one's innef state in-general,
but one's attitude to the sacrément, that is, the propriety of the.
- participatioq...."lSO Both Smith and Bornkamm interﬁretv this self-
examinétibn oh thé basis of 11.29 and understand Paul's stress to
fall upon the individual's examination of himself as a member of the
community.13l Smith writes, ”Wheﬁ one tesfs oneself with a view to

the community as a whole rather than with a sense of comparing
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oneself with others, then one gives proper regard to the unityv of the
"community rather than succumbing to the divisiveness of individual-
ism."152  But as Kisemann notes, this self-examination also takes
place in the presence.of the Lord who is the Judge and it is he who
gives the community its identity.153'

'I>n ve 29, Paul says,‘. "For anyone who ‘eats and drinks without
discerning (Bl;mtpf,\)wv) the body eats and drinks judgment upon him—
self." Barrett points oﬁt the difficulties éf translating Siomplvelv @
_"It is impossible to find a consistent rendering- of the word 'distin-
guish'..._because Paul does not use it congistently."154_ Best holds
‘ ﬁhéﬁt;_;t;ﬁ; meaﬁing of the term here probably depends upon the interpre-
tation gi\}en to "the body."135 If Paul is speaking of the body of
Ch-rist present in the sacramental . bread, then "distinguish" is held
to be a better. transAlation.>156 If, however, Paul, mear;s by "the
body" the community as the oné body of Christ, as in 10.17 and 12.13,
then &touplwwov might be best . translated '"to judge aright" or
"recognize.'"157 |

The crucial point, then, is the interpretation given to "the
body."158 1n view of the fact that Paul does not in v. 29 parallel
oo, with ofpe , it may be argued that he is thiﬁking primarily in
tems of the body in the corporate' sense; This argument seems to be»
strengthened " by the repetition of the two verbs "eat" (&o8{w) and
"drink"” (mlww) in thé same Ve'rse.- VIf .Paul were thinking of the
sacramental presence of Christ,'- it seems likely that he would have
balanced "body" with ".blood," and so maintained the balance between
"eating" and "drinking." This would seem more consistent with vv. 27
and 28 1n whic"'n Paul balances eating and drinking~ with bread and

cup;159-and in v. 27, Paul seems to be thinking of the sacramental

presence of Christ. Moreover, when Paul interprets the eucharistic
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tradition in 10.17, in like manner he leéves behind the tradition per-
taining to the cup in order to speak of the body in terms of the
congregation.160  Thus, it seems probable’ that when Paul here does
not parallel "body" with '"blood," he is tﬁiﬁking in terms of the
corporate bédy of Christ, the vchﬁrch (cf. 6.12£f; 12.13, 27; Rom.
12.4-5). Hence, in the immediate context, we interpret-S.omuplvey TO
U to ﬁean "fecognize the community, the church, as the body of
Christ." |

In a eucharistic context, it seems we ought not press too far the
distinction: between the body of Christ given in death for the
commﬁnity and the community established -as one body in him.161
Indeed, as Paul's formulation in 10.17 seems to demonstrate; the
identity of the community as one body is directly connected with the
common participation in the one bread, which. according to the
tradifion, is fhe body of Christ himself.162 If, however, as
Bornkamm points out, "v. 29 ié direéted agéinﬁt a 'profaning' of the
"bddy of Chriét" precisely wunder the mask of an increasing
;acralization of the eucharistic food{"163Athen it seems iikely fhat
Paul's desire is to press on- from the common understanding of the
presence of Christ in the bread, to his_néwAconception of what this -
presence means for the life of the community.

In v. 30, Paul séems.to confirﬁ our interpretation of Stomplivwy
Tb,Gﬁwl, when he connects the apparent failure to judge aright the
body with the‘weakness, sickness, and death being experienced in the
Corinthian congregation. In this way, "judging aright the body" is
immediately connected with God's 'judgment against the community,_
which mayviﬁdicate the intimate relationship between "the body" in v.
29 and the congregation. The failure to judge aright the body as the

church, means' that the corporate body of Christ suffers.-
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Paul uses the verb SiomplveLv again in v. 31. Here the o'bject of
the. verb is '"ourselves" (&autobc). He writes, "But if we judged
(&tenpilvouev ) ourselves truly, we should no£ be judged (éupLvdueda)."
Barrett thinics that the tranélation of the verb here ought not be the |
same as 1in V. 29.16‘4 | Yet, .according our interpretation, it makes
goéd sense to _translate, "But if we judged aright ourselves...."
This indicates Paul's parallel between " judge ;aright the body" in wv.
29 and “judge  aright ourselves;" iﬁ ve 31. In 10.17, Paul says that
the Corin;hians are the one body of Christ. It seems to follow that
to judge ar‘igh‘t ourselves is an es_sential element in recognizing the
‘community as the body of Christ, and 6ur place in 1it. As Conzelmann
.notes., this Vmeans fhat there is probabiy a connection between the
judging aright of the self in v. 31 and the self-examination. in v.
28.165 Finally, the point of this .self—examination is to avoid being
judged Dby Cod; ‘in other words, self-examination promotes wortby
pértiéipation in the commuﬁity meal, and in this way its positiﬁe
benefits will be realized. 1In his comment on 10.1-13;, Conzelmann
-makes an obsefvati’on tha; is here appropriate;' "Paul does not say
~ that the sacrament becomes effectual only through qbedience, but on
thev'contrary that the effectual sacrament is partaken of to our
“jﬁdgment if we misuse it. through disobedience.'166

According to v. 32, the present punishments mentioned in v. 30 *
" seem tov«be equétéd with."disciplined" (mowSgudueda). Thus, there is
evidently a distinction between t‘:he final judgment that will entail‘
the condemnation ( MOTOMOLOGUEV) of tﬁe world and the present puni;.sh—
ments.167_ Barrett says,- "The goal of punishment is not destructive,
‘but. remedial‘ and educative."168 Kéfsemanﬁ, however, seems to hold out
for the p‘osslibili‘ty that the final cond'et'nnat;ion of the Corinthians

- with the world 4dobes exist.169 Perhaps,'"on the basis of 9.27 and

10.1-12, he is correct.
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The point with which we are concerned is that judgment, whether
educative or eternal condemnation, _pléys a vital role in Paul's
interpretation of ‘the Lord's Supber in 11.26ff. By reminding the
Corinthians of the present and future eschatological judgment, Paul
can be seen ‘to move away frpm the paschal themes of ‘deliverence. His
focus upon judgment in the context of the one body of the congrega-
tion, 'éeems to serve the purpose of correcting the Corinthian
enthusiasts who have abused their freedom at the expense of the
congregation. It'seems likely that any emphasis oﬁ participation in
the meal in terms of the consummation of the time of 'salvation would
- have worked in opposition to Paul's corrective purposes.

Sincé Paul's purpose  1is, at least in part, to instruct the
. Corinthians so that‘ they may avoid the- judgment connected with
ﬁnworthy participation, -he, therefore; concludes with what Barrett
terms the "practical advice"l70 of vV. 33-34. These instructions we
have already discussed in our reconstruction oflthe Corinthian situa-
tion at the outset of the ghapter. The significant point for our
interests 'is that 5oth of Paul's instructions in vv. 33-34, (to wait
for one another and to satisfy hunger at home) are-in keeping with
tﬁe sort of practical advice Paul gives elsewhere in the Epistle when
he is instructing the Corinthians according to .his concern for the
edification of the congregation (8.1ff; 10.23ff; 14.26ff). As in
14.26£f where Paul gives practicalA advice concerning the wuse of
spifitﬁal gifts on the basis of "edification," so here his advice is
practical. Our . contention is that by means of his linking together
the eucharistic body of Christ with the body of Christ, fhe church,
he is able in 11.26ff to correct a profound ﬁheological problem (the
aﬁuse by the Corinthians of one another at the Lord's Supper) .not
only in terﬁs of the threat of judgment, but also by instructing the

Corinthians in practical terms according to whatever is best for the
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community, that is, whatever builds up the congrggation. It is our
intepretation of the text that-Paul's»practical instruction in terms
of building up the communiﬁy'is baéed>upon his theological conviction
that the one body of the community ié constituted, at least in part,
by 'the - community's participaﬁiqn in the one bread—body of Christ in
the Eucharist{ Fﬁrthermore, it is our conclusion that the commun-
ity's 'participation in Chriét constitutes a real union with one
another and with Christ and that this uﬁion has real implications for
the members' behaviour béth in the context of the Supper and in the
broader context of community life. It is the participation in this
union and 1its implications for the community's behaviour that we

propose to examine in chapters four and five.

C. ‘Summapy

By means of our éxamination of 1 Cpr. 10.14-22 and 11.27—34, we
.have concluded that Paul does not interpret the eucharistic tradition
in terms of the Passover meal. In 10;17‘we saw that the interpreta—
tion given by Paul to the eucharistic bread is of a'much different
>‘sért than that given the pnleavened bread of'the Passover meal. In
11.26£f we concluded that Paul's intérpretation of the death of
Christ in terms of eschat?logical judg@ent is contrary to the Pass—
over meal's themes of deliveréncg, freedom, ahd‘joy. Finally, it was
éur conclusi&n fﬁat Paul's instruction in 11429ff'is connected with
" his formulation in 10.17, and that it is: acco%ding to his under-
standing of the congregétion és thé body of Christ, by means of its
participation in Christ; that he gives hié practical instruction.

In the first chapter we 'ﬁoted the 'suggestion ‘of Davies that
paschal ideas dominate Paul's view of'the Eucharist.l’l We are now
in‘ a position to respoﬁd that in 1 lCorinthians paschal ideas do
indeed dominate Paui's eucharisticn tradition, but not, we suggest,

his interpretation of it.
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assertion that '"organic unity" is the proper understanding of

the Passover meal.
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87. Kisemann, Essays, p. 114, says, "In any event, the conclusions
we have reached provide us for the purpose of our chapter with
a sufficient answer to the hotly debated question whether,
according to Paul, the Lord's Supper conveys participation in
the dying or in the exalted Lord. They answer it unequivocally
in the latter sense." For a view in opposition to Kdsemann's
position, see Wedderburn, 74-96.
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89. Barrett, 1 Corinthians, p. 267.
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The Passover to the Jews was the sacrifice and festival of
deliverance...Christ, the crucified...by his death, has effec-
ted a ' like deliverance...and this -is represented in the
Supper." Our point, however, is that the emphasis upon de-
liverance is part of the tradition and not here developed by

Paul.

-91. Conzelmann, p. 199.
92.  Héring, p. 117.
93, Kasemann, Essays, p. 128.

94, Bornkamm, Experience, p. 142. See also D. McCarthy, "Further
notes on the Symbolism of Blood and Sacrifice," JBL 92/2
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Hebraic wunderstanding of blood in the context  of. covenant
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life."”
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96. Bornkamm, Experience, p. 143.
97. Bornkamm, Experience, p. 142f.
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101. Again, it is not our purpose here to debate the question of the
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Chapter 4 -
"PARTICIPATION AND UNITY IN THE BODY OF CHRIST

As is well known, the eucharistic passages in 1 Corinthians 10
and 11 are not the only passages in which Paul speaks about the body
of Christ in terms of particiﬁation and unity.1 Our purpose here is °
not to undertake a study of the whole range of the participation and
unity. terminology or of all the passages in which such terminology
may be seen to function, but merelyAto examine three texts in which
the terminology of participation and unity is employed in terms of
the body of Christ. The three passagés are 1 Cér. 6.12—20; 12.12-27;
and Romans 12.4-5.

The intention behind our examihation of the above mentioned texts
is to discover the way in which participation and unity in the body
of Chfist functioné for Paul outside of the eucharistic passages. It
is hbped'that Paul's use of this ferminology in the three passages to
be considered will, in turm, shed light on thg function of the theme
in 10.17ff and 11.26ff.

:.We will ‘proceed in our examination of the texts according to a
brief discussion of (1) the literary context, (2) the progression of
thought, -(3) the function of the theme of participation and unity.
In conclusion, wé will diséuss the connection betweeh tEeAthree texts

and the eucharistic passages in 1 Corinthians 10 and 11.

A. 1 Corinthians 6.12-20

1. Literary Context

The passage is situated within the.  larger discussion of matters
pertaining to ethical freedom:2 sexual immorality in the church

(5.1-8), association with immoral people (5.9-13), the question of
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civil lawsuits in tﬁe congregation (6.1-8), marriage (7), and the con-
sumption _of sacrificial fcods (8-10). The passage 1is preceded in
6.9-11 by a warning that. the unrighteous will not inhe?it the
kingdom; 'alqng with this, Paul makes an announcement that tﬁe
Corinthiaﬁs were made righteous (&&5utmouddnte) in spite of their past
.unrighteousness. A It is interesting to note that those who commit
"sexual ~immorality" (mopvela. ), the mdpvoL , are at the head of the
.-,list of unrighteous people in v. 9.4'0rr and Walther observe that it
is Paul's combination of a warning with his announcement of
rightéousness that leads the Apost;e to address the. specific problem

of sexual imﬁorality in 6.12-20.3

2. Progression of Thought.

The sequenée of Paul's thought in the passage is. not always
clear. - Not least among the difficulties is the shift in number from
"your [plural] bodies" in V.'15 to "your [plural] body" in v. 19 and
v. 20. ;The shift seems to be frém the bodies of individuals in v. 15
to the corporate body of the congregation in vv; 19 and 20.4 1In
addifion, there.is the  further problem in v. 18 where Paul seems to
maké aA distinction between sins outside .the body and sexual
-immorality by which the fornicator "sins agaipst his own body.">

Nonetheless, the sense of Paul's argument seems to be that since
tﬁe_Corinthians are membérs éf Christ, tﬁey are not to commit sexual
immorality. Conzelmann holds that the-repefition of the slogan-like
freedom prinéiplg "All things are lawful for me" (v. 12), along with
the saying regarding the purpose and transience of both food and the
stoﬁach>‘(v. "13), suggesfs. that Paul is addréssing the Corintﬁian
eﬁthusiasts who may have devalued ‘things ‘material, including their
bodies.® Againét the idea thét membefship in Christ creates an inner

freedom that liberates the individual from moral constraints, Paul



10l

may be arguing for the use of freedom on the basis of what is "help-
ful” .(oﬁu¢ép€L s Ve 12) for the corporate body, the church.’ Paul
'gets to the heart of the matter when in v. 13 he juxtaposes the body
Mhot fér sgxuai immorality" with the boay "for the Lord." It may be
argued that sexual immorality invélves the body in a unique way.8
But so also does ﬁembership in Christ. This Paul makes clear in two
ways. Hé relates the body.to the Lord in terms of the resurrection
in v. ~14{ and in VQ. 15-17 he does so in terms of membership in
‘Christ. It is lthe latter connection with which 'we are primarily
concerhed.

" In v. 15, Paul writes, "Db you not know that your bodies are
members of.Christ?» Shall I thereforeitake the members of Christ and
make them membefs ofla prostitute? Never!" Barrett argues that in
ve 15, "The imagery shifts slightly, for Paﬁl, writing .now in
individﬁal terms; thinks of . the members that- make up one .human
bbdy.'v'9 Conéélmann disagrees, saying .that, "The underlying thought
is that of the body of Christ."10 It is difficult to see the
rationale for the proﬁosed shift in imagery; in 15a, the members of
-Christ ére the individuéls'  bodies. It seems that Paul's emphatic
"NevérPf is precisely. in connection with his unthinkable suggestion
that the very bodieg.that are mémbers of Christ should become members
of a prostitute through sexual intercourse with her.

In v. 16, Paul'supports'his rejection of sexual immo;ality on the
basis of the scriptures, Geﬁ. 2.24.11  The person who is joined
sexuaily with a prostitute is '"ome body" (éﬁ aduo. ) with her; over and
against this union,. Paul sets thé "one spirit" v nvéﬁwx) uﬁion with
Chrisf (v. 17). ﬁAccording to Sanders, fPaul indicates that a uﬁion
of 'flesh'.caﬁ destroy a union of 'spirit'."l12 perhaps another way
of> putging it would be that the union with Christ deétroys the

possiblity of an illegiﬁimate union of 'flesh';!3 in chapter 7, Paul
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.alléws for the 'legitimate sexual union between man and woman in
marriage.

Paul goes on in vv. 18-20 to pick up an image from 3.16-17, the
community aé "God's temple.” " In Athis fashion, by means of the
éollective "singular "your [plural] body," Paul seems to bring the
quesﬁion of individual sexual_iﬁmo;ality into the larger arena of the
community. It is as . a corporate body that the Corinthians are to

glorify God (v. 20). ©Paul reminds them that "...you are not your

1

own; you were bought with a price..." (vv. 19b-20, cf. also 7.23).

This seems to be a statement in corporate terms of what Paul has
earlier put in terms of the individual: '"the body...is for the Lord"

(ve 13). Both the individual and the corporate body are under the

lordship of Christ.

3f Function of the Theme

It is. a debated point whether in 6.12-20 Paul has in mind
- corporate membership in the body of Christ. Wedderburn thinks that
the passage has no Eorporate reference; he argues that Paul is
"...tﬁinking'in terms . of the.coﬁmunioﬁ of the individual with either
a prostitute or the Lord: thefe is ' no corporate reference here.
Hence it is- surely significant that he [Paul] can speak of his own
body as 'limbs {plural] of Christ';»this is rather different from the
idea that each individual is a limb of the Body of Christ."l4 This
argument, however, is not convincing. In this passage, Paul does not
speék of his own body as "limbs [plural] of Christ"; he speaks of the
Corinthians whose bodies are members 6f Christ. It seems probable
that whén Paul speéks of ‘'bodies" as memberé of Christ, he is
thinking in terms of each individual as a limb of the corporate body
gf Chriét. It is true that a person confronts the issue of sexual

immorality on an individual basis; as Gundry notes, Paul's use of the
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collective singular in vﬁf 19 and 20 does not negate individuation.l5
But those wﬁose bodies are members of-Christ do not face the question
of sexual ﬁnmorélity as individuals only. .Paul is addressing the
community, eariier termed "God's templé"A (3.16-17) and 1later
ideﬁﬁified as thé "body of Cﬁrist” (12.27), about the significance of
'.membership in Christ as it: pertains Ato the question of sexual
immorality. Thérefore, according to this text, the theme of
participation and unity seems to have both an individual and a cor-
porate ethical function. |

On an individual basis, that‘person'who, by means of his body, is
a-gééﬁé; df‘bhrist, is -excluded from the possibility of sexual immor—
ality. Here membership in Christ has an etﬁical counsequence for the
indiviaual. " Hence, Gundry can say, "For. Paul the Body of Christ is
ethical...."16 The ethical,function'of membership in Christ is here
expressed in terms of the responsible wuse of frgédom. Sexual
immorality is not permitted because .it is not "...what is for the
besf."17v It is not "what is best"vfor the iﬁdividual whose body will
. be faised and who is»preéentiy.a member of Christ; Neither, however,
is sexual immorality "ﬁhat is best" for the c§mmunity, the corporate
~ body of Christ.

But does Paul's use of the collective singular. in- vv. 19 and 20
imﬁly that he is thinking of the corporate body of Christ? - By making
reference fo the corporate body as the Spirit's femple (ve 19) in
which God 1is glorified _(v. .20), Paul méy be suggesting that the
participation of any. individual member in séxual immorality would
héve disasterous éonsgquences | for | the entire community. The
corpofaﬁe body could hardly glorify Géd if one or more of its members
‘were omne body with.a prostitute. Orr and Walther comment that Paul

is "...trying to impress his readers that they collectively are

Christ's body..‘.."18 As such, an ethical issue such as participation
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in -sexual immorality is more than individual in its scope;l9 it has
cdnsequences for the whole body of Christ, the congregation. This
Paul has already touched on in 5.1ff.

Thus, by means of his theme of participation and unity in Christ,
expfessed here in terms of being meﬁbers of Christ‘(v. 15),vPaﬁ1 may
be seen to give the ethical conduct of the individual a collective
dimensi&n. This collective aspect of parficiéation and unity in

" Christ is further developed in 1 Cor. 12.12-27.

B. 1 Corinthians 12.12-27

1. Literéfy Context

The text is 'situated within the larger section concerning issues
‘pertaining to the Corinthian worship gatherings (11.2-14.40). Paul
- may be seen to address such issues as: the role of women (11.2-16),

abuses within the_COﬁtext of tﬁe Lord's Supper (11.17-34), and the
allotment and use of spiritual gifts (12-14).20 1In 12.1-3, Paul
lbeginé to Aanswér © questions . concerning "spiritual gifts"
mmsupafwdb®21 and he asserts the role.of the Spirit in making the
confession of'faith; "Jesué'is Lord"-(KYPIOZAIHZOYZ). In vv. 4-11,
hg deals with the work of the Spirit in the distribution of diverse
gifﬁs for the "¢ ommon- good" (ovugépev ) (ve 7)), accqrding to the
Spirit's will (v. 11). 1In both_vv; 4-11 and &v. 28-31, Paul outlines
the diversity of gifts'and,-particularly in vv. 28ff, he orders the
gifts according to their value.22 1t may be significant thaf in bpth
lists, the gifts of spéaking in and interpreting tongues come  last
(ve 10 and v. 30). If the Corinthians did, as seems likely, place a
high priority on the more écstatic ménifestations of ﬁhe Spirit,23
" then this may be an 'indication. of Paul's desire that they reorder
their spiritual priorities. In recognition- of the facF that the

gifts are given for the benefit of the common good, Paul urges the -
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Corinthians to "seek the higher gifts" (v. 31), or, those gifts which-
benefit the life of the whole community. This emphasis Paul further
develops in chapter 14 as illustrated by the distinction he makes

between prophecy and speaking in tongues on the basis of what "builds

up” (oinobouety )-24 .-

2. Progression of Thought

In 12.12, Paul again m#kes reference to the illustration of the
one body with mény membérs.25 It 1is this illustration that Paul
procegds to develop in 12.14ff along the lines, according to
_Kégéﬁidh, of "..,the Stoic notion, -of organism, which (as in Menenius
Agrippa's faméus fable) 'permits a community té be described as a
body...."26 Barrett holds that the fable functions in such a way as
to illustrate Paul's point in vv. 4-11, that since the diverse gifts
all have the same source, they all have a valid and necessary
func;ion in the community.27

It may be arguea on the basis of v. 12b (obtwc nal o XQLQT(SQ),

:however, that Paul 1is not Simply. making‘ a comparison between the
physical .body and the church, Eut between the body and Christ
himself.28 Kasemann suggests that, "The argument is a Christological
one, as in Romans 12.4, it is with Christ himself...as it‘is.with the
body."29 In - other words, it seems that ©Paul first wuses the
illustration to.say'something about Christ: Christ, 1like tﬁe body,
has.many members and yet, is one.30 Already in 1.13, in the context
of his discussion'of the divisions, Paul suggests this point in his
rhetoricai'question: "Is Christ divided?”31 Paul proceeds in 12.13
to explain‘his point that Christ is # unify of divérse parts. This
he does 'in terms of the work of the Spirit in baptism: ''For by one
Spirit we were all. baptized into one body--Jews or Greéks, slavés or

free——and all were made to drink32 of one Spirit." Thus, Paul seems
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to be arguing from the premise that the church is the body of Christ.

On the basis of this premise, he applies the metaphor of the human
'body ‘to Christ himself and then, in vv. 14-27, to his corporate

‘membership, thg church.33‘

Since Christ, like the body, is a unity of diverse parts, Paul
" goes on in vv. léff to illﬁstrate what this means for the members.

According to Hering, vve. 14-20 contain the argument for diversity and

vve 21-25, the case for interdependence.34 The unity of the one body

of Christ means that the diversity of the mgmbers is Qalid and tﬁat
their interdependence iéf necessary. Paul concludes- the passage by

ga;gﬁg;A"NoQ'you are the body of Christ and indivudally members of

it." Barrett thinks thét the sense of the genitive (XpiLotoD) is in
terms of possession and authority;35 Gundry, however, thinks that the

genitive may be taken as an explicative, "...for an equation of some

sort is clear from 1 Cor. 6.15...and 12.12-13...."36 Conzelmann
remarks, "Now the body-is no longer determined by the parts, but vice
versa the parts by the whole."37 In other words, it is Christ who .
givés~the cbmmunity and each of its members a valid identity; each
person is a- member of Christ's body and, as such, has a necessary

place in the community. This means that no member is indepeundent of

the whole; each has need of the others.

3« Function of the Theme

In 12.12-27, thé theme of participation and unity in the body of
Christ seems "to functioh. as the foundation for Paul's ethical
‘instruction._concérning the use of spiritual gifts.38 The community
identified aé_ the body of Christ is ‘e%pecte& to demonétrate its
idenﬁity in the behaviour of its many members. Conzelmann suggests
that Paul;s instruction 'is here intended to combat the extréme

Corinthian - individualism by which members tended to disassociate
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themselves from fhe comﬁunity.39 Barrétt thinks of Paul's purpose:in
terms of giving  proper direction to the Corinthiaﬁ spiritual
enthusiasm.40 In either case, 1t seems to ﬁe on the basis of his
identification of the community as the body of Christ and Christ as a
unity of diverse pafts that Paul is able to- employ the illustration
of the physiéal body as a form of ethical instructioﬁ.

There is much debate‘concerning whether or not the body of Christ
is pre;existent in relation to ité parts. Gundry argues against the
idea” of any "...supramundane pre—exiSténce of the Body of Christ."4l
Kasemann, among others, cohtends that.the opposite point of view is
ééé;ﬂgi;l.ﬁz' This question Trequires no further discussion here; our-
point is simply‘that whetﬁer or not the body of Christ is held to be
pre—existent in relation to its parts; it is nonetheless, fundamental
to Paul's discussion of the ethical behaviour of the Corinthians in
general, and the proper use of spiritual gifts in particulaé.

In vv. 12f27, Paul seems to develop 'his theme of participétion
and ﬁhity in Christ along corporate lines, accordingz to his emphasis
upon lthe' diverse and = interdependent natufe of the membership.
-Barret; notes the natufe of Baptimn as an individval rite and séys
that Paul is "...thinking of the act in which each Christian
‘individually participéted, and it is the more striking that he sees

this mbstAindividualistic acte..as £he foundation of unity in the one
. Spirit and the one body...."43 But the fact that Paul-speaks of the
work of the Spirit in baptism is striking'only if we understand the
basis of fhe unity to be baptism and not the body into which Paul
sayé .the Cbrinthians have been,.incorporated.44 ‘Moreover, Paul's
emphasis, as .indicated by the use of the £first peréon pluréi
'(éBanfCoﬁnugv ; émoTlo9Muey ), does not seem to be individualistic,
but corporate: "we weré all baptized"; "all were made to drink" (v.

'13). The emphasis upon the commcnality of the community's experience
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seems to be strengthened by the role of the "one Spirit" in baptism;
this is the same Spirit who in vv. 4-11 is identified as the common
source of the spiritual gifts.

Thus, it may bg argue.d that Paul in 12.12—27 develops the corpor-
ate éignificance of participation and unity in the body of Christ for
ethical condu;t. Participation énci unity in the body of Christ re-
quires the individual to see himself in relation to Christ who is a
unity of diversé and iﬁterdepéndent members; as such, the individual
oﬁght to exercise his spiritual gifts according to what is best for
the whole community. This' Paul further develops in chapter l4.

C. Romans 12.4-5

1. Literary Context

The text is located very near a major break in the Epistle. At
11.36, Paul -concludels his discussion of t.he question concerning the
unbelief of Fhe Jews (chapters 9-11); but in a éeneral sense, 11.36
also concludes what have been .termed. the "dogmatic" . chapters of
~Romans (chapters 1.—’11).45 In 12.1ff, APaul may be seen to introduce a
"series of parae‘neseé."46 This iﬁstructic;n’may be seen to inciude
"v...principles for the attitude of: Christians toward noﬁ—Christians
(12.14-21); duties of Christians towérci_ the state (1-3.1-—7);'. the love
'of néighbor'as the highest duty (13.8-10); the imminent ena as an
impluse to moral earnestness (13.11-14)."47 .The immediate context of
the text may be described as a discussion of. the proper place and
role of the individual in relation to the whole community of faith

(12.3-8).48

2. - Progression of Thought

Cranfield holds that vv. 4-5 ought to be understood as an éxplana—

tion of the standard of sober self-evaluation based wupon the
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"...measupe of faiL:h which God has aséigned" (v, 3).49 Barrett says
Fhat theée verses'expréss i'...the reason why Christians should not be
arrogant but humble and ‘loving to one anothers...">0

As in 1 Cor. 12.12£F, Paui here employs the figure of the human
body in order to illustrate the necessity of diversity' within the
unity - of Christ.ol Here, however, the figure of 'the body is. not as
fully developed as it dis in 1 Cor. 12ff; this may be, as Sgnders
notes, because "...the controversial thrust 1is. not present.'52
Nonetheless, the point of v. 4 seems to-.be that each of the diverse
members. of the physicai body has a different, though wvalid,
"function™ (NodELY)- |

In v. 5, the figure of the one physical body is connected with
Christ: "So we, though many, are one body in Christ...." (obmwg ol
ToAAoL v Ul €ouev €v Xp[,o—r('p). The second_ half of the verse
expresses the corporate consequence of being one body in C-hrist:‘ the
members are "individually members one of another" (td & wod el OO&)J')M)\)
w—ékn). Paul identifies the community as the- "one body in Christ,"
but this does not mean that individuality is qegated.53 Kdsemann
sums up the point when he writes, "For Paul, unity in the body of
Christ does .not _' mean sameness of all its members;. it means the
solidarity whicﬁ can endure the strain of the differences——the
different gifts and the different weaknesses of Athe‘ different
.membelvrs."Sz*‘

Since the members of the one body in Christ are "individually
members one of ‘another," they cannot make use of their various gifts
(ve 6f) without regard for one another. Moreover, since the gifts
possessed by each member aré a matter of "graée" (xdporgc), no one need
overestimate his value to the community. Since each gift is "...an
actualization,.a\ p'rac'tical expression, of the grace...of God underi

which the Church stands,”®3 no members ought to dominate the others
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in the expression of his gift. Thus, the recognition of the diverse.

" and interdependent nature of the one body in Christ necessitates of

the members humility (v. 3) and mutual regard for one another. .

3. Function of the Theme

The parallel between Romans 12.4-5 and 1.Cor. 12.12ff is well.
documented.’® It is not, howevexh',‘ agreed that Paul is, in fact,
speaking of the church as t'he‘ body of Christ in Rom 12.4-5.. Barrett
' holds that in Romans 12 Pgul is simply making a comparison by means
of a simile and that, "The phrasé 'one body in Christ' is;..é stage
on‘t‘hg" wayA to "the body of Christ.'"d7 Cranfield cautions that it is
"...hardly safe to assumé..."58 that the idea of Christians being the
body of Christ was in Paul's mind when'he wrote Rom. 12.4-5. At the
same time, however, Nygren- argues that "When Paul.here speaks of the

body and the members, it is not merely a figure of speech; it is a

spiritual reality to him....He means that we are one body in Christ,
that we are members in our mutuél relations."59 |

It is, however, generally accepted that Romans was written in
close chronological proximity toll_ Corinthians;60 Cranfield notes the

likelihood that 1 Corinthians precedes Romans in composition.61 If

"

this is the case, it seems unnecessary to regard Paul's phrase ‘'one

body in Christ" -in Rom. 12.5 as a "stage along the way" to his phrase
in 1 Cor. 12.27, '_'the body of Christ." Moreover, in Rom. 6.3, Paul
has already spoken of being "baptized into Christ and into his
death"; and .in Rom. 7.4,A he Has written, "you have died to the law
through the body of Christ."'62 It seems likely that Paul had
prgv:@ously known of . and employed the concept of the church as "the
body of Christ" aﬁd tﬁat here in Rom. 12.5, "one body in Christ" is
probably an a'lternative and parallel expression. of the '"one body" of

1 Cor. 12.13 and the "body of Christ' in 1 Cor. 12.27.
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Even if it is held that the construction (madbmep « « OVTWC o o0 ) Of
”"

12.4-5 -is indicative of a simile,63 this need not mean that the "one

body in Christ" to which the comparison refers is any less real.64

"in Christ"

Cranfield Anotes tﬁe distinctive Pauline element of
(év XoLotd );69 it is this element that Schweitzer contenqs points to
the eschafological reality of the wunion between Christ and be-
lievers.®6 It is our contention that Paul in Rom. 12.5 gives
expression to this reality in terms of the '"one body in Christ" and
.as éuch, it is an example of the Pauline ;heme of participation and
unity in Christ.67 |

~ 7 What, then, is the function of thé theme in Rom. 12.4-5? As the
parallel with ‘1 Cor. 12.12ff indicates, -the function 1is ethical.
Paul utilizes participation and unity in Christ as the basié for his
teaching that his readers ought to  behave toward one another as

fellow members of Christ, each with a particular gift and function in

the community.

D. The Texts in Relation to the Eucharistic Passages
in 1 Corinthians

It is important to note that of the three texts studied, bnly in
1 Cor. 12.12ff does Paul connect participation and unity  in the body
of Christ &ith a sacrament (v. 13); here, as we have seen, the
connection is . probably with.baptisﬁ alone. -in.this regard, Barrett
| has suggested that Paul's use of the "body of Christ" and "membership
.in the body of Christ" is determined not by his sacramental theology,.
butAby his eschatology.68 Sanders, however, thinks that the theme of
particibation and unity in Cﬁrist is part of Paul's soteriological
pérspective.69 >The point that is.significant for our study of Paul's
euchafistic‘theology in 1 Cor. 10 and 11 and related texts, is that
we may understand the theme of participation and unity in the body of

Christ as a central theme in Paul's larger theological perspective./0
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One way in which Paul gives éxpression to this theme is in terms of
the corporate body of Christ and membership in the body of Christ./l

Thus, we may proceed on the pfemise that when Paul speaks of the "

one
body" in 10.17 and '"recognizing the body" in 11.29, he is thinking
along similar 1lines as ‘when he makes reference to the "body of
>Christ," .being»"’members of one body in Christ," and. "your bodies are
»me'mbers of Christ" in 1 Cor. 12.12f£;5 6.127f; and Rom. 12.4-5, 1In
eachr case, we suspect that pa-r'ticipation and unity in the body of
Christ has; a similar, though n.ot necessarily identical, function.

We have observed in our study of 1 Cor. 6.12-20; 12.12-27; and
Rom. Alﬂ2”.4-'5,‘ that Paul uAses. the theme of participation aﬁd unit-y in
.the body. of Christ in an ethical fashion. In 6.12ff., membershipA in
_Chr.‘is.t means f:hat sexual dimmorality is prohibited. In both 1 Cor.
12.12ff and Rom. 12.4-5, membership in the body of Christ méans that
members are to behave toward one another in humble and loving
fashion.

In our stud}_f of the eucharistic paésage_s, we have al;so observed
that Paul's .interpretation'-of the eucharistic tradition on the basis
bf’ 10.17 has ethical consequences. In 10.14ff, idolatry is prohibi-
ted bec:za.useVA it threatens the ﬁarticipatory union with Christ and the
welfare of the weakér members of the community. In 11.17ff, the
humiliation of memberé of the chufch is corrected in terms of prac-
tical instruction:’ waiting for one another -and satisfying hunger at
home. These are practical ethical instructions based on what is best
for the corporate body of Christ. Thus, it is our contention that
participation énd unity in the body of Christ has for Paul an ethical
function. Our purpoée in the final sect.ion' of this étudy will be to
examine .one dimension o:f Paul's ethical teaching in 1 Coriﬁthians,._
11i§ principle of '"building up" (o{uoSouclv) the church as it rélates
.to his discussion of spiritual gifts in chapter 14 and the

interpretation of the Lord's Supper in chapters 10 and 11.
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U TO0 XOLOTOO in 7.4. is quite different..." from that in
12.4-5; so also Barrett, Romans, p. 236. However, Robinson, p.
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Chapter 5

THE ETHICAL DIMENSION OF PARTICIPATION AND UNITY
IN THE BODY OF CHRIST

The furpose of this final seétionvof our study is‘to demonstrate
thg connecfion in 1 Corinthiéns between Paul's theme of participation
4,ahd unity in the body of Christ-and the ethical principlé of ﬁedifica—
tion" (oigo&ouﬁ Yol In order to accomélish this purpose, our study
.will be divided into foﬁr brief sections. These are as follows:. (A)
the principle of edification and Paul'é discussion of spiritual gifts
in chapter = 14; (B) 'thg principle of ‘edification as evidencgd
elsewhere in 1 Corinthians;. (C) the connection bet&een edification
and "love" (&ydm ) in 8.1 and chapter 13; (D) the connection
between the edification of the church through 1love and the

eucharistic passages in 1 Corinthians.

A. The Principnle of Edification and Paul's Discussion
of Spiritual Gifts in 1 Corinthians 14

Paul's discussion of the allotment and use of spiritqal gifts in
"~ - the divérse and interdependent body of Christ échapter 12) ‘is most
likely continued in chapter 14.2 1In i4.l.the "love" (ydrm ) theme of °
chapter 13 is affirmed,3 but the focus soon shifts to "edification"
‘or "upbuilding" (olno&ouf) in 14.3. Concerning fhe opening verses of
chapter 114, Cdnéeimann writes, "The criterion is no longer &ydm ,
'love,' but olnoSour, 'edificatioﬁ,' 'upbuilding.'"4

The focus upon edification as the criterion for the proper use of
spiritual gifts in the cdmmunity's worship emerges principally on the
basis of the distinction made Ey,Paul between the gifts of "prophecy"
(HDO@ﬂTEOHfE) and "speaking in a tongue" (AoAGv yAdoon) in vv. 1-5.

The gift of prophecy is more. desirable in the Corinthian worship

because according to Paul, "...he who prophesies speaks to men for
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their wupbuilding 036%05OU5 ) and encouragement and consolation" (v.
3). On the other hand, the giff of speaking in a tongue is of lesser
importance in worship because, the person who exercises this gift
",..speaks not to men but to Godee.." (v. 2).° Thus, in chapter 14,
"Paul giveé the preeminence to prophecy not because of the phenomenon
itself, nor on the ground of norms-impdrted from without, but solely
because of its value toward edification."s

There is an abundance of edification terminology in chapfer 14,
Paul employs the noun "edification" or "ﬁpbuilding" (otrobouny) four
times: 14.3, 5, 12, 26.6 He uses the verb "to edify" or "to build
upu-l(biHO€oué9»‘ three times: 14.4(twice), 17.7 Elsewhere in the
Coriﬁthian correspondence, the ;terms are used to indicate  both the
fask and’ the ‘result of Paul's own apoéfolic activity (cf«s 2 Cor.
10.8; 13.10; 12.19; and 1 Cor. -3.9).8 Here, -however, it is thought
that the terminology is. indicative of . a ”spititual' task of the
‘community."9 Bornkamm defines the sense of o(xoSopy here in terms
of "...the helping of the other person, not only in his individuality
but as a member of the 'church.'"10 1In this regard, Smith says that
oluoSout  is a "...term that refers to communi ty responsibiiiﬁy or
social-etﬁics;”ll. This is-one aspecf of Paul's principle of building
up the community.

It is thought, however, that the terminology of edification also
has another dimension. This may be indicated by Paul's references to.
the "outsider(s)" (LOLAMC, (OLGTOW) and the "unbeliéver(s)" (é’uudrog,
&MLoTOL)  in . vv. 23, 24, Michel says that this second aspect of
edification involves "...outer winning and convincing. It corres—
ponds to the congregation's process of growth....”12 Perhaps it can
be said that this growth is reiated both to the quality and quantity
of the congregation's membership. The quality of the membership is

related to its own maturity (v. 20). The quantity or numerical
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growth of the membership -is, in turn, related to the mature use of
spiritual gifts in the assembly (vv. 20-25). Gifts such as prophecy
that serve to build ui) .the church, ‘enable the members to be effective
in. theif ministry and mission. When edification is the goal in the
use of spiAritual gifts, good order prevails, everyone can partici-
pate, and all are encouraged (vv. 26-33).

Orr and Walther provide a useful summary .definition of edifica-
tion wﬁen they sayr that its emphasis is "...on' strengthening the
Christilan character, wunity, 'and interrelationships of the church
body."13_ The "interrelationships of the church body" have to do with
the ethics approp‘ri--a.te‘ to behaviour within the éschatological communi-
ty; it is the principle of edification‘ whiph‘ governs this behaviour,
especially as it reiates to the use of. spiritual gifts.l-4 Thus,
Coqzéll'nann holds that 1t is on the basis of the principle of
edification that Paul gives his instructions in 14.26££.15

Barrett has observed that the instructions in 14.26ff are given
in a practical form and indicaté fhat ",..Paul chooses to apply the
metaphor of edification to the whole  body -of Christians rather than
to the individual."l® The effect of Paul's instruction, as deﬁon—
strated by_lthe admonitions for silence in vv. 28 and 30, is ome o;f
self-restraint; the individual is urged to restrain himself in the
use of .his gifts out of consideration for the needs of the whole com-
munity. In this regard, there is a clear connection between Paul's
illustration of the interdependent membership of the body in 12.12ff
“and his ordering of the worship gathering in 14.é6ff.17 No one may

behave in the Corinthian assemblies without regard for what is best

for the whole church; the principle of edification is a "community

principle. 18
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B. The Principle of Edification as Evidenced Elsewhere
’ in 1 Corinthians

1. 1 Corinthians 8.1ff
The'ethical principle of edification is not limited to Paul's dis-
cussion of spiritual gifts in chapter 14. 1In 8.1 Paul introduces his
discussion of questions relating to '"food offered to “idols"
(el&AS9UTOV ); he does so on the basis of a distinction between
"knowledge" (YWioLC) and "love" (&ydmn ): "knowledge puffs up, but
love builds up (of.uoéous.l,j."
| Our purpose here is not to offer an exegetical treatment of chap-
ter 8r_>Fo; our purposes, it will be suffiéient to point out that
here,!9 in the context of an ethical qﬁestion other than the use of
spirituai gifts in worship, Paul employs. his principle of acting on
thg basis of what builds up the community.20 Hence, Paul contends in
8.9ff that behaviour which imperils the.consciences of those who are
weak is to be avoided. Verse 13 sums up the principle of edification
as it is expressed in chapter 8; here Paul writes in terms of his own
behaviour: "Therefore,'if food is a cause of my brother's falling, I
will never eat meat, lest I‘cause my brother to fallf" Here we see
that edification, which in 8.1 is linked with love, results in the
>self—r¢straint of the free individual out of love for the weaker
brother whose conscience binds hinm. Thus, the self-restraint of

14,26ff is here paralleled. '

" 2. 1 Corinthians 10.23ff

Conzelmann says of 10.23ff that "...it links up with 8.13, taking
over the slogan of 6.12."21 Having already discussed the content of
10.23££,22 here our purpose is £0 see that Paul is able to express
" his principle of edification by means of a term other than oinodoun .
In 10.23 Paul wrifés, "All things are lawful, but not all things.are

helpful (cumedoer). All thinge are lawful, but not all things build
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up (oluoGouetl )." We have already seen that.oﬁub&ougtv has reference
to the community. -Hére Paul uses guupdpet in a way parallel to his
ugse of otuobouel; thus Smith holds that the use of ocuppfper is here
"...identical to ofxo&ou."23 Conzelﬁann also érgues on the basis of
10.33 that the sense of cuupdpeL is "...governed by the notion of the
coﬁnmuni‘ty."24 Thus the principle of buiiding u§ the community is
termiﬁologically Broadened in 10;23 by Paul's parallel use of "build
up" and "helpful.”

The parallel betwéen oculwepoy and 6tnoéouﬁ is significant because
it sefves to illustrate further the extent to which Paul's ﬁrinciple
of acting on the basis of what is best for the community undergirds
his ethical instruction elsewhere in 1 Corinthians. In this regard,
we wiii obser§e‘briefly the use PauL-makes of ouugépetv in 6.i2 and

in 12.7.

3. l‘Corinthians 6.12fF

In 6.12 Paul uses for the first time (cf. 10.23) the slogan—-like
formula "All-thihgs are lawful for mé; but not all things are helpful
(ouupépeL)." As we have seen earlier, the formuia functions to intro-
" duce faul's discussion of the question of sexual immorality. Here it
is important to note for our purposes that his use of cuupépetv may
indicate that Paul'é perspective on sexual immorality is also shaped
by his concern for what is best for the c0mmunity.25. We also note
that here, és‘in 10.23ff, the community principle is empioyed by Paul
in closé proximity to hisl theme of participation and unity in the

body of Christ (cf. 6.15f; 10.17).

4. 1 Corinthians 12.7

In 12.7 Paul again makes use of cuupépeLv . Here he writes, ''To

each is given the manifestation of the Spirit for the common good
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(npbé 0 oupépov ).  This verse is part of Paui'§ intrgduction of
the use and allotment of spiritual gifts (12.4-7). Commenting on v.
7, Conzelmann says, ”Tﬁe’emphasis is not on éuaofog, 'each, " but on
ede T cuupdoov , 'in order to make use of it' (literally, 'with
a view to what is for the best'), that is, on the aspect of o{uoSous
;upbuildiﬁg.'"26 This emphasis on the proper use of spiritual gifés
for the beﬁefit_of the community is, as we have seen further devel-
oped in chapter 14. ' Here we want'té take note of the fact that in
12.7 Paul is alreédy indicating the ethical emphasis he will develop
'in concert with his theme of participation and unity in the body of
-AChfgét 7(12.12-27).27 This emphasis has already been qbserved in
connection with the quegtionslrelating to sexual immorality (6.12ff),
thé consumption of sacrificial foodsA (8.1ff), and the participation
in pagan meals (10.23ff).  Now the emphasis is further developed in
relation._to the use of spirifual ‘gifts. With the exception of the
question concerniﬁg sacrificial foods (8.1ff), Paul makes use of his
prinéiple of building up the community in close association with his
theme of participation and pnity in the body of Christ.

Before entering into our discussion of fhe relationship between
the principle of Euilding up the .community and the -eucharistic
passageé in chapters 10 and 11, it remains for usfto take note of an
édditional dimension of the edificationAprinciple. This dimension is

seen in the relationship between edification and "love" (&ydumn ).

C. The Connection Between Edification and Love in
1 Corinthians 8.1 and in Chapter 13

1. 1 Corinthians 8.1

We have already seen that in 8.1 Paul links his principle of
-edification with 1love; this he does when he "writes that '"love"
(&ydm ), in contrast to knowledge, '"builds up" @Oiuobopet ). The

result of this construction in chapter 8 is, as we have observed, the
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self-restraint of iﬁdividualA iiberty that is based on kﬁowledge.
This self-restraint is founded upon 1loving concern for the whole
church communify.‘ The point of which we want here to take note is
that the action (otnobousl) of love is the upbuilding of the commun-
ity.28 |

Conzelmann, alohg with others, hoidé that Paul's commentary on
the love of 8.1 is provided by chapter 13;29 this chapter, Barrett
notes has been termed thé "Hymn to Love."30 Our concern here,
however, does not involve the literary -question of the "Hymn's"
compositipq; that is, whether it was composed apart from the rest of
#ﬁéwnﬁpistlé.31 Nor. is our -concern related to the relationship
between chapter 13 . and the several noteworthy  parallels " in
Hellenistic and Jewish literature.32 For our purposés, it will be
sufficient to examiﬁé-briefly the way in which the chapter functions

in relation to Paul's theme of building up the community.

2. 1 Corinthians 13

Smith holds tha£-"To a certain extent, fhé germ dydmm, as elabora-—
ted in 1 éor. 13, functions to brovide an extended Aefinition of the
term Olnodoun,"33 it is true, however,-that Paul does not use either
OC%OGOUECVorCRM¢éD$LV in chapter 13; and these are thé,terms that we
have identified as the key Qords in Paul's development of his ethical
. principle of‘ building up the community.b‘ Yet, Smith contends that
chapter 13, "...tends to bear out what is already stated at 8;1, that
&ydrm  provides the éthical 'underpinning for oiuoéouﬁ ."34  This may
be evidenced by the ‘conéeptual kinship between what -Smith calls
"e.o.the brief definition éf Oiﬁoﬁouﬁ found at 10.24..."39 and the
"..ocalm and untiring character of'love‘..."36 as it is developed in

chapter 13.
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AIn 13.4~7 for example, we read, “Love is patient'and kind; 1love
is not jealous or ﬁoaétful; it is not érrogant or rude. Love does
not insist on its own way; it is not irritable or resentful; it does
not rejoice at wrong, but rejoices- in the righ;. Love bears all
things, believes all things,-hopes all things, endures all things."
Here Smith sees a "further elaboration"37 of 10.24: '"Let no one seek
his own good, but the good of his neighbor." As such, vv. 4-7
clarify why'Paul can say in 8.1 that "love builds up." The object of
love's activity 1is not the self; it "5..d6es not seek its own
advantage."38 Thus, love - effects the self-restraint of the
' ih&g;iaaéluﬁhich the.upbuilding of the whole community requires. It

is apparently for this reason that Paul can exhort the Corinthians in
"14.1 to "make love your aim" and in 16.24 to "Let all that you do be
" done in love."

In Galatians 5.22, Paul designates love as the first "fruit of
the Spirit"; then in 1 Cor. 12.31, he refers to it as "the way above
all others."39 According to Stauffer, this is because love "stands
under.the.sign of the Téhog."40 This means that love "...is the only
vital force which has a future in this aeon of death."4! Hence,
Paul‘tgaches that love, in the eschafological community, "...proyides
the.scale By which other gifts may be tested and measured, and also
is the.means by which tﬁe unity of the body is maintained."42

Elsewhere Paul makes a clear connection between love and the
redemptive'acfivity_of God in Christ (cf. 2 Cor. 5.14; Rom. 5.6ff;
8.37).43  Thus, Bornkamm ié perhaps correct to stress that "...when
1 Qoriﬁthians refers to love it is not the lself—perfection. of man’
that is praiéed but the.redemption accomplished in Jesus Christ..."44
Bornkamm, however, goes further to say that '...every understanding
of love .as virtue and deed turns the gospel of 1 Cor. 13 into law, in

‘that it directs itself to the striving and duty of men, instead of to

the grace of God."45
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Bornkamm's understanding of love as being exclusive of human deed -
seems to be based upon his conviction that love "...is.the new aeon
already present now; that is the presence of Christ himself in the
congregation.”46 This, we do not deny, is probably at the foundation
of Paﬁl's understanding of love. Yet, Bornkamm's wholly Christolog—
icai definition of.love seems too narrow to do justice to Paul's use

of love in connection with his principlé of buildihg up the
~community. Bornkamm seemé' to run the risk of removing the ethical:
force from Paul's exhortations in 14.1 and in 16:14. When Paul says,
"Make love your aim" (14.1), it seems he intendé the Corinthians to
T£H;;L-£; terms of human deeds of love, deeds which serve to build up
the wﬁole community. Thus Stauffer says- of 1 Cor. 13, '"...it is
ABrotherly love which gives value and content to all other‘actions and
gifts."47  If love in 1 Corinthiaﬁs cannot be understood at least
partially in terms  of human deed, then it is difficuit, if not
impossible, to make sense of Paui's own self-restraint in 8.13; Is
his abstention from meap not a deed of love?' Just as difficult are
the practicai instructions Paul gives inl14;26ff which are based upon
the buiiding up of the community, the aétion of -love.

Our intentioﬁ here is not to‘enter into the debate ébout whether

.Paul's ethics are founded upon "justification by faith" or participa-
tion and unity in Christ.48 Wé would rather contend with Schweitzer
that "Love is for Paul...directly ethicél. ‘It is the love of God,
that is to say, the love which is in God, which through the- Holy
Spirit is shed abroad in the hearts of men."49 Such a point of view
does not deny the fundamental grace of God in ethical love; it rather
affirms that "In iove the work of God and the work of man unite."SO
It is for us axiomatic that, as Stauffer says, "God has the first
wqrd. He establishes the relationship...From Him proceeds everything

that may be called &ydrm ."51 But this does not deny that when Paul
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speaks of love, héAhas in mind certain deeds which, in the Corinthian
situation, he thinks will serve to build up the' community. Such
deeds may be seen to include: abstaining {from sacrificiai foods
(8.13); foregoing certain apoétolic rights (9.1ff); refraining from
participatidn in pagan feasts (10.23ff); waiting for fhe'latecomers
at the community meél_ (11.33); using the gift of prophecy in the
assembly. as opposed to the gift' of uninterpreted tongues (14.1f£f).
In these specific ways, love in 1 Corinthiéns may be seen to be-
ethical and-understood, at least partially, in terms of human deed.
Bornkamm recognizes that the edification of the church"...happens
‘idmgﬁé%practical behaviqr of believers towards one another....">2 It
is this practical behaviour that Paul intends to éhape by his
principle of building wup tﬁe cﬁurch through 1love. This 1love 1is
founded upon fhe grace of God in Jesus Chris£. But it is worked ou£

in the lives of believers in their behaviour toward one another (cf..

Gal. 5.13).

D. The Connection Between the Edification of the Church Through
Love and the Eucharistic Passages in 1 Corinthians

l. 1 Corinthians 10.17

It will be recalled that in 10.17 ‘Paul employs the ‘theme of
.partiéipatiqn and unity in the body of Christ. He writes, "Because
fhere is ome bread, we who are many are one body, for we all partake
in the one(bread." This fprmulation_we have taken as Paul's own in--
terprefatipn of the bread word tradition in 10.16. Thus, when Paul -
sayé, A"We Vho are many are -one body...," we understand this ('"one
body") to be a réference to the co?porate body of Christ, the church.

In addition, it will be recalled, that according to our study of
1 Cor. 6.12ff; 12.12ff; and Rom. 12.4-5 1in conjunction with the
eucharistic passages in 10 and 11, we concluded that Paul's use of

participation and wunity in thHe body of Christ has an ethical
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function. This we havg taken to mean that because Christians are
mefnbers of t“nev body of Christ, Paul emphasizes the responsibility
they have for one another as fellow members- of Christ. -It is Ifinally
this ethical emphasis that we have understood in terms of Paul's
principle of building up the church through love. This, we suggest,
is Paui's community ethic in fegérci to behaviour appfopriate
vis—3-vis the community both in and out of the worship. context.?3

Thus, hagring in 1Q.17 declared tﬁat all. who. pérticipate_ in. the
eucharistic bread are in fact members of . the corporate body of
Christ, it then follows that Paul should apply his principle of
‘B_u—i_lﬁdviwn_g up -the. community in 10.23ff. Here it is on the basis of the
unity inherent in the one body of Christ, that Paul addresses the
question of participation in pagan feasts in terms of building up the
community.54 This means that dinsofar as the ethical principle of
building wup t;he community informs behaviour within the body of
Chriét, the appropriate question is no longer 'Does my conscience
permit me to participate?"; now the appropriate question is "How can
.my freedom best serve thé edificat;ion of the whole community?." In-
ferms of the individual's conscience, fhere is .no restraint of free-
dom (vv; 25-26). However, the .princple of dﬁuééowﬁ requires self—re—.
straint (vv. 24 and 33), because Ae.ach member of the community is a
member of the body of Christ and may not be injured on account of
individual libérty (cf. 8.9f1).

As  we have. seen, .this is essentially the. same argument Paul
applies to the use of spiritual gifts in chapter l4. It may be
a’rguea that both in 10.23ff and 14.26ff Paul urges individual self-re-
straint nof because self-denial is the new law, but because love
which 5uilds up the community is the guide for behaviour appropriate
within the body of Christ. Each person is. a member of Christ and the

‘Whole community is the body of Christ and must be recognized aund
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treated as such. .If the upbuilding'of the community depends upon the
self-limitation of individual liberty, then this is what the
principle of edification requires. | As Bérnkamm points out, the
principle of building up the cﬁurch. through love is rooted in the
"humiliation and self-giving of Christ."35 It is, thus, consistent
with his prinéiple of edification as he a@plies it in 10.23ff that
Paul can exhort the Cbrinthians to bé'"imitatérs of -me as I am of

Christ" (11.1).

2. 1 Corinthians 11.26ff

—ignisvour contention that the corrective instruction in 11.26ff
- is also connected with Paul's principle of bﬁilding up the community
through love.56 This connection is dgpenden;, in the first place,
upon the inferpreﬁation we have given to 11.29: '"For any one who
eats and drinks without discerning the body eats and drinks judgment
upon . himself.," Here we have interpreted "discerning (or
"recognizing") the body" iﬁ- light of Paul's formulation in 10.17.
Thus, we understand ''recognizing the body" to refér to the community,
the church, as thé body of Christ. In this way, we understand eating
and drinking without recognizing the Eody to mean failing jto
recogﬁize the congregation as the body of Christ and, thus, freely
going ahead withAthe meal before all of thg members are present.

Thus, we interpret Paul's understanding of the Lord's Supper in
1 Cor. 10 and llbin termé of participation and unity.in the body of
. Christ. As wé have already seen, the ethical dimension of participa-
tion and unity in Christ is elsewhere expressed along the lines of
the pfinciple of doing what builds up theA conmunity (cf. 6.12ff;
12—14).‘ It is true that there is little, if any terminological
éimilarity between 11.26ff and Paul's applicétion of the principle of

edification in 10.23ff or in chapter 14.57 However, in light of our
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interpreﬁation of 11.29 and the instructions Paul gives in vv. 33-34,
it seems probable that the principle of.building up the community is
.operative in  his corfection of the destructive Corinthian meal
practices.

We have earlier noted the practical character of Paul's instruc-
tions in vv. 33—34:: "eeewait for. one another——if any one is hungry,
let him eat at home...."A Here we want to observe that both ofAthese

' commands are consistent with the practical instruction given by Paul
in i4.26ff (cf. also 10.33; 8.13).4 In bofh cases, Paul urges the
self—resffaint‘of the individual in favour bf what ié best for the
whole community.

AIt is wortﬁy of note that in  14.26ff and 10.23ff Paul also
.employs the principlé of edification in connection with .participation
and unify in the body of Christ.58 Herevthe common participation in
the body of Christ in the Supper effects and makes manifest the
common membership of the participants in the body of Christ, the
 church. As he addresses the ethical abuses within the‘context of the
Supper; Paul giveé his instructions iﬁ terms of the practical
behavioﬁr that builds wup the. éommunity through the wdrking out of
love in muﬁual responsibility for one another.>?

This manifestation of the community as the. body of Christ happens
as each participant examines himself and the commupity over and

 againét the- proclamatipn of the death of Christ. The consequent

realization is that eachu is° a brother fdr whom Christ died, and,
therefore each memSer has a wvalid and necessary place in the
community, the body 6f Christ.

On the one hand, this means that unrestrained freedom, behaviour
‘based on the liberty. of 6nes own conscience, is inappropriate; the
abuse of Christian liberty, even on the basis of spiritual enthu-

siasm, can be destructive for the comrunity. The result is that
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fellow members of the body are injured and guilt is incurred against °
Christ; this mean judgment.

On the other haﬁd, behaviour that is approbriate to the eschatolo-
gical community is measuréd by what builds up the church through
love. This is determined by recogniéing the commﬁnity as the body .of
Christ and .accordingly shaping the wuse of-'ones freedom. In
addressing the Corinthian meal pfactiée,' Paul gives this general
principle practical shape: waiting for one another and satisfying
hungér at héme. In this way, judgment is avoided and the church is
builtlAup by means of the common participatidn in the one body of
Christ. =

E. Sﬁmmary

Thus, by interpreting the Lord's Supper in terms of participétion
and unity in the body of Christ,_Paul is able to applf his practical
-ethical principle of building up the church to a situation in which
spiritual enthusiasm probabiy_tends to overrun common sense and the
practical implications of being one body in Christ. In this way,
Paul places the Lord's Supper in‘particular;land the church's worship
in general, "...back into ;he realm of historical existence from the
‘imaginary_région of eschatological - consummation to which the enthu-
 siasts had %emoved it{;.He really gives it it§ eschatological meaning
_ by‘making,it the place of love'é verification."60 The "verification
of love" is, in fact, the edification of the church. It is, in the
' ianguage of .1 Cor. 10.24, letting "...no one seek- his own good, but
‘the good of his neighbor." In the language of 11.29, it 1is
recognizing fhe commuﬁity as the body of Christ, and behaving
appropriately; |

Thus interpféted, Paul's eucharistic theology in 1 Corinthians 10

and 11 strikes at the Corinthian situation in at least two ways. In
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the first place, by interprefing the Supper in terms of participation
énd unity in the body of Christ, Paul confronts the recﬁrrent problem
of division (cf. 1.10ff; 11.18; 12.25). Paul does not lay down the
new law that the church threatened with division must unify itself;
instead, he reminds the Corinthians that just as Christ is ; unity
their participation in his body ‘makes them one body also. As the
body of Christ, they are also a unity of diverse membersi The unity
. established by Christ beiongs to the Corinthians by virtue of their
‘baptism by the one Spifit into thé body of Christ (12.13). Paui's
intention is that the Corinthians live out this unity which is the
foundation of‘their being ‘the bodyvof Christ.

In ‘the second place, Paul's emphasis ubon participation in the
body of Christ brings a potént ethical corrective to bear upon the
several Cofinthian controversies, many of which we have understood to
revolve around the central question of the  -responsible wuse of
Christian freedom. As in the problem of abuses in the céntext of the
 Supper, so also in .the respective issues of sexual immorality
(6.12£f), sacrificial foods -and pagan meals (8-10), and the use of
spiritual gifts (12-14) Paul develops the significance of membership
-in the body of .Christ in connection with building up the church.
~This is the proper ethical norm for the channeling of the exercise pf
freedom within the body of Christ. The Corinthian enthusiasm is
channeled away from the excessive expression of individual 1liberty
into the exercise of love within the community over wﬁich Christ is
Lord.6l |

Thus, it is our conclusion that Paul's eucharistic theology, as
it is expfessed in 1 Corinthians 10 and 11, is bound up with his
theology of the church as the body of Christ. In these chapters and
in" the Felated passégesv (6.12f¢f; 12—14), this theology has a

decidedly functional character.%2 As Paul brings this functional
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theology to bear upon the particular problems and controversies which
beset the church at_CorInth, the rééulting instruction is inevitably‘
practical. lSuch problems and controversies do not befit the body of
Christ; they are notlcharacteristic of spiritual, but of mortal, men.
As FSuéH, the Cérinthians are still babes, children in need of
maturation‘ (3.1ff; 4.14; 13.22, 14.20); in this sense, Paul's"
teaching in 1 'Corinthians regarding the body of Christ, and the
ethics which are approp?iate to it, is a fundamental and traditional
sort of teaching, a sort of first century primer in Christian life
and practice. As BOrnkamm reminds us, it is a teaching that inteﬁds
K Aggfgfégafé'the Corinthians for the judgﬁent that is yet to come.63
This being the case, if would be not only presumptuous,- but
incorrecf as well, to suggest on the basis of ﬁhis_study_that we have
Aplumbed the depths 6f Paul's eucharistic theology. More probably, we
have probed ohly just beneath the surface of a particulaf example of
Paul's teaching on the Lord's Supper, .a teaching directed at a
" particular set of circumstances. the nature of which we can only
approximate.
Nonetheless, it is our contention on the basis of4;he texts that
Paul interprets the Lord's‘Supper:in 1 Corinthians 10 énd 11 in terms

of- participation and unity in the body of Christ and that he gives

his instruction for correction 'in terms of building up the community

in love.



133

' Notes, Chapter 5 .

1.

"~ 10.

11.

12.

13. -

14,

15.

16.
17.
18.
19.

20.
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22,

23.
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the chapters concerning spiritual gifts (12-14).

Smith, 330. See also Barrett, 1 Corinthians, p. 314f.

Bornkamm, Experience, p. 165, argues that 14.1 is "...anything
but a feeble connection...”" with chapter 13. Smith, p. 332,
suggests that chapter 13 seems to have been written with its
present context in mind. Barrett, 1 Corinthians, p. 314, notes
that - chapter 14, "...though it begins by recognizing the
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Conzelmann, p. 233.

Conzelmann, p. 235. See also Barrett, 1 Corinthians, p. 3l6.

_Moulton and Geden, p. 688.

Moulton and Geden, p. 688.
Michel, 140f.

Michel, 140.

Bornkamm, Eerriencé, p. 162.
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Michel, 142.
Orr and Walther, p. 308.

Bornkamm, Experience, p. 162, writes, "The principle of this
regulation—~the gradation of gifts—-is termed oikodomé (14.26)."

Conzelmann, p. 244.

Barrett, 1 Corinthians, p. 327.

Smith, 330f.

Conzelmann, p. 237.

See - Barrett, Things, 42ff, for a discussion of issues relating
to the comsumption of g{&wodV0Tun in chapter 8 and related
passages. : : :

Bornkamm, Experience, p. 164,

Conzelmann, p. 175.

See chapter three of the present study (p.65f ) where we take
particular note of the connection between Paul's discussion in

10.23ff and the unity established in 10.17.

Smith, 330.
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Conzelmann, p. 176.

Conzelmann, p. 109, argues that Paul by his use of cuppépov
does "...not mean another new principle, but the edification of
the community, and this results in the destruction of individ-
ualism as a factor in salvation."

| Conzelmann, p. 208 and note 18, the same page. -

Smith, 330.

Conzelmann, p. 141, writes that oinoSopciv in Paul does not
refer primarily to the "...edification of the individual...but
to the building up of the community...."

Conzelmann, p. 141; Smith, 332; Barrett, 1 Corinthians, p. 190.

‘Barrett, 1 Corinthians,.p. 299,

Barrett, 1 Corinthians, p. 297ff and 314, discusses chapter 13
in relation to its position between chapters 12 and 1l4.
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ancient parallels with . chapter 13; he mnotes in particular

3 Ezra 4.34-40.

Sﬁith, 332.

Smith, 332.

Smith, 332.

Bornkamm, Experience, p. 182.

‘Smith, 332.

Conzelmann, p. 224, offers'thié translation of v.5b (o0 Tntel

gued éGUTHQ); he: also notes the'parallel.between this phrase and

10.24,33.

Bornkamm, Experience, p. 180,Ahere quotes Bengel's tramslation
of uad” UnepPoAnv O&dv . .

Stauffer, 51.
Stauffer, 51.

Barrett,'l Corinthians, p. 297.

Conzelmann, pe. 220, notes that there is no Christological
reference in chapter 13, and that the Christian dimension of
"love" is provided by the context.

Bornkamm, Ixperience, p. 189.

Bornkamm, Experience, p. 189.
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- Bornkamn, Experience, p. 188.

Stauffer, 52.

Sanders, pp. 439ff, provides a brief summary of the debate.
Schweitzer;'p. 306.

Stauffer, 51.

Stauffer, 50,

Bornkamm, Experience, p. 164.

Bornkamm, Experience, p. 164.

Against Conzelmann, p. 175, who argues that "...there is no
connection with the preceding section.'" However, the author
also contends that, "The criterion, which is to be understood
as an inherent wunity, is conscience and the bond with our

brother." Our point of view, however, is that this "bond with
our brother" is not for Paul in terms of conscience, but the
unity that is dinherent in the '"one body." Thus, it is this

unity inherent in the "one body" that connects 10.23ff with'
Paul's formulation in 10.17.

Bornkamm, Experience, p. 165f.
Bornkamm, Experience, p. 149.

Bornkamm, Experience, p. 169.

Smith, 329ff, concludes that in terms of .rcduo.  and &ydmm
"...there is a clear and explicit relationship in the argument

~of 1 Cor. between chapters 10-14." Smith, however, thinks that -

it is the interpretation of the meal in 11.17-34 that
"...serves to establish the basis for an argument in which the
ethical relationships of the members to one another are
defined." Our interpretation, however, 1is that. the interpre-
tation of the Lord's Supper is of a piece with Paul's use of
participation. and unity in the body of Christ and his principle
of building up the community as they are expressed elsewhere in
the Letter. For us Paul's interpretation of the Supper is omne

.example of his larger theological perspective, which is the

"basis for" his argument in chapters 10-14.

Bornkamm, Experience, p. 168.

"Bornkamm, Experience, p. 165.

Horsley, "Consciousness," 586, writes, "In his response to the
problem posed by the 'freedom of consciousness' Paul insists on
the ‘'real ethical question' at the interpersonal level. Both
the structure and the substance of Paul's response makes the
effect of one's behaviour on others the criterion of ethics.”
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Ki¥semann, Perspectives, p. 118.

Bornkamm, Experience, p. 165, writes, "But for Paul the
consummation is still to be expected. Therefore, responsible
life with one another and for one another gives meaning to the
life and worship of believers. That means the all-embracing
criterion of 'edification.' But all 'edification' still has
before it the day of judgment, which alone will make known what
the worth of each single deed was (1 Cor. 3.12-15; 4.5)."
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