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ABSTRACT

THE TRANSFIGURATION OF JESUS AND THE EARLY CHURCH

R.P.MARSHALL

This thesis is concerned with the theological significance of the
Transfiguration of Jesus. It is an attempt to put into a true perspective
an event in the earthly life of Jesus which is too often ignored and
misunderstood. It seeks to establish the importance of the Transfiguration
in the ministry of Jesus, within the Early Church, and in the general
framework of New Testament expeciation.

As well as the three,synoptic accounts of the Transfiguration, the

account recorded in 2 Peter is also analysed. Here, we argue, lies a

used in this Epistle by a pseudonymous author) and which may well have
influenced the Evangelists when they recorded the same event. The context
of the Transfiguration in 2 Peter 1.16-18 is that of an apology for the
delay of the Parousia, which the Early Church, it would seem, had
expected immediately afier the ascemsion.

We argue that the 2 Peter account c.:ould‘7 therefore, bé the primitive,
Petrine reminiscence of the Apostle Peter, recorded by an unknown author to
make his work appear more authentic. The context of the Transfiguration
within 2 Peter and, therefore, in the Early Church, would seem to be that
of a prefiguration of all that will take place when Christ appears again
in glory. Each of the synoptic writers were undoubtedly aware of this
uﬁderstanding of the Transfiguration tradition as they, in turn, moulded
the narrative into their Gospel narratives. In 2ll three synoptic accounts,
the parallelism between Baptism and Transfiguxation, the placing of the
acecount near to events at Caesarez Philippi, and the importance of Mk.9.l
(and parallels), points to a simple and yet emcié.l development within the
Gospels of the understanding of the Eyrly Church concerning the Transfiguration

of Jesus.The Transfiguration was a prefiguzation of the Parousia of Jesus.
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INTRODUCTION

The Transfiguration of Jesus is one of the most profound theological
mysteries of the New Testament, It is recorded in all three Synoptic
Gospels (Mark 9:2-8; Matthew 173185 Iuke 9:28=36) and referred to in
only one Epistle (2 Pqter 1316=18), In the New Testament the Transfigur—
ation does not fit into any of the accepted categories, such as 'miracle!’
or ‘parable? and it is unparalleled as an event in the terrestrial life
of Jesus in the Gospels, In nearly all aspects of religious and theo=
logical disqussion the Transfiguration of Jesus remains relatively obscure,
In New Testament studies, .the event is relatively ignored when a comparison
is made between the treatment»of other signifipgnt_events (Ego Ba;ptisrnD
Crucifixion, Resurrection, Ascension) in the life of Jesus and the Trans-
figuration, Similarly, in Systematic Theology, especially the debate
conceming the humanity and divinity of Jesus, there is a digtinct famine
of references to an event which would seem to embody much of what it means
to conceive of the person of Jesus as 'God! and 'Man®’, Also, in the
liturgy of the Church (with the notable exception of the Eastern Orthodox
tradition) the Transfiguratidn remains an Qutsiderg finding no place in
either the Nicene or the Apostles® Creed and only in the 1928 revision
of the Book of Common Prayer was it accepted as worthy of a Collect,
Ep?stle and Gospel in an Mnglican Prayer Book,

This paucity of references both in theological and biblical studies,
as wcll as the relative unimportance of the Transfiguration in the lifo
of the worshipping Church in the Vest, suggests that either the Ttansfiga
uration is an event of small significance in the life of Jesus or that the
episode remaing so much of a mystery to thoge who have attempted to unravel
it that scholarly debate and progress have been thwarted by the very nature
of the event. Of these two suggestions, the second would geem to be the

most likely to explain the relative famine of references to the
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Trangfiguration, It is abundantly clear, to any serious reader of either
ofvthe synoptic accounts, that the Transfiguration plays a very importent
role in the life of»Jesus and in»hiﬁ growing awareness of his identity as
the Son of God and Messiah in glory, The problem, it would seem, lies
with those who have attempted to wnravel the mystery of the Transfiguration
only to discover that it remains an enigma,

The aim of this thesis is quite simple, In the light of discussion
vwhich has already taken“plaee this cénturyg we will examine afresh the
evidence available to us anq egsay to come to an acceptable conclusion as
to the theological_significénce of the Transfiguration in the ministry of
Jesus and in the New Testgment”erg as a whole, This involves not only a
reappraisal of the biblical narratives themselves but also a consideration
of the limited scholarlywopinion which has alrecady expressed itself and
the various lines of interpretation open for us to_pursueo

In our opening chapter our intention is to b;iefly put the debate
into its proper contegto We willwoutline not enly the obvious differences
in detail thatiexist in the biblical accounts of the Transfiguration but
also_summarise briefly the four main explanations that have been offered
as»attempts to unravel the theological puzéle of the Transfiguration,

This will lead us on to examine the various sources and influences that
played a part in the formation and emergence of the Gospellof Mark, Here,
our particular concern will be the role played by the Early Church in the
formation of the Cospels as we now have them_and to establigh the influence
of the Epistles upon the Gospels rather than vice=versa,

Chapter IIT will then deal with the reference to the Transfiguration
in 2 Poter,iy 16=18, The question as to the role played by the apostle
Peter in the formation of this account will be asked because of Peter's
obvious role in the emergence of the Gospel of Maxrk, A ghort summary of

the present climate of opinion concerning the authorship and content of
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2 Peter as a whole will algo be provided, We will then progress to see
if the use of the Transfiguration of Jesus in 2 Peter, and its context
within the Epistle as a whole, assists us in our attempt to discover the
theological understanding‘of the BEvangelists in their use of the Trans-
figuration narrative,

Chapter IV will take the form of a short exegesis of the account as
it is recorded in the Gospel of Mark, The aim of this chapter will be
to establish the theologlcal purpose of Mark in his use of the Transe
figuration, Particularly important is the context of narrative in Maxk,
AoMoRgmsey_suggests that the Transfiguration along with Peter’s confession
of faith at Caesarea Philippi,forms "a watershed in the ministry of Jesus"1
and thig point must be explored further, Similarly, the role of the
discip1e529 the mountain, the voice, the cloud, the glory and presence of
Moses and Elijeh will need to be explained, Once a satisfactory_theo=
logical explanation of the narrative itself and the variocus motifg employed
by the Evangelists has been obtained, our final chapter mugst develep thé
arguments and suggest ways in which the theological understanding-of the
Trangfiguration narrative can be further explained,

Such an explamation of the material and ideas surrounding and concern-
ing the Transfiguration_of Jesus'm&y_lead us to a reneWQd understandingAas
to the significance of the event in the life of Jesus and in the Church
today, We shall be dealing with areas of New Testament study (Eg. Gospel
of Maxk, 2 Peter, the Parousia in the New Testament) which could demand a
thesis in their own right and therefore, tho roader is asked to bear in
mind the subject which is our chief concem; how do we explain the Trans-
figuration of Jesug? Ve b@gin by summeriging tho state of Tramsfiguration =
critieism at the present time and, before thatg reminding ourselves of

the chief charactoristics of each of the Gospsl accounts,

1o A.M,Ramsey, The Glory of God and the Transfiguration of Christ,

(1947) o101, S
2, A Farrer, A Study in Merk, (1951) "the calling of the three Apogtolic

vitnegses to the full exercise of their funetien®, p,1ll
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CHAPTER I; THE TRANSFIGURATION: THE DEBATE IN CONTEXT

Any serious consideration of the Transfiguration narrative demands an
understanding of the present debate surrounding both its role and its
significance in biblical criticimm, In the Gospels themselves, all three
synoptic accounts follow a similar pattern of narrative though there are
important differences in minor detail which we will consider throughout
this study. Jesus takes his three closest disciples (Peter, James and
Jom) to a high and lonely mountain where he is transfigured before themy
and glows with the presence of the glory of God, It is Peter who acts as
spokesman for the disciples and he becomes afraid at the sight of the two
heavenly figures who are reported to be Moses and Elijah, Then a voice
ig heard to come from a cloud which calls those present to listen to what
Jesug is saying to them, This outline is common to all three synoptic
accounts, In each of the three accounts there are variants in detail which
suggests that each of the Evangelists is pursuing his owm theological
interests and, also, the theological emphasis in each account varies accord-
ing to the author’s interests, There is no direct reference to the Trans-
figuration in the TFourth Gospel,

We will assume Marcan priority for no reason other than that the
Transfiguration seems to be an excellent example of a narrative whexe
Matthew and Luke seem to have adapted what is basically Mark's a.ccounto1
There is nothing in the three accounts that is peeculiar to Mark, Both

H, Riegenfeld 2 and A, Kenny 3 agree that the central theome of the Marcan

1., There is no point in pursuing here a prolonged discusgien concerning
the Synoptic Problem, It ig quitc clear, on my understending, that
Mark is almost cortainly the first BEvengelist te have written down his
accoumnt, '

Cf, WoR,Faymer, The Synoptic Problem (New York, 1964),
H,GoWood, ©The Priority of Maxk®, ExT, 65 (1953=54) p.17=19,

2, HoRicsenfeld, Jéous Trensfisurd (1947) p. 287,

3. Ao Kemny, “The Tremsfiguration and the Agony in the Gaxdon®, CHEQ 19
(1957) po444-452,
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account of the Transfiguration is the importance and significance of
discipleship; the glory is revealed for the sake of the disciples that
they might see Jesus in his true relationship with the God who speaks to
him, Kenny believes that this is especially clear when a comparison is
made between the Transfiguration of Jesus and the Garden of Gethsemane
episodes, The same three disciples, Peter, James and John are present
in“ the gardenc_, Also, the phrase 0d X’\’(f’ /{'ﬁfﬁl- T )\a&%/v]’crq . /\?m\! d'\A‘o
é“<¢O£OL appears in both Mark 9:6 and Mark 14340 which, in Kenny's view,
underlines the central theme of discipleship in both events; "they are
two of the most significent episodes of our Loxd’s revelation of himself to
his disciples"01 Thus it would seem likely that Mark has used the Trans-
figuration narrative within his Gospel framework to establish the import-
ance of disecipleship to those who were with Jegus and followed him, It
was essential that the divine glory was revealed to thome who had begun to
understand the significance of Jesus' coming into the world,

Bishop Michael Ramsey believes that the Matthean.gccount is obviously
based upon that provided by Mark, but he suggests that there is a heighten-
ing of the comparison between Moses and Jegus in Matthew, 2_ The strongest
‘evidence’ to support such an explanation lies in the reversal of the order
'Elijah with Mosesﬂ vhich is to be found in Ma.rko3 In Matthew we are told
that it was Whﬁﬁ%ﬁs Kett ‘HAias who appeared with Jesus., In a later chapter
we will discover the close parallels.that exist between the Transfiguration
and some of the various Exodus narratives vhere sgsimilar events including

clouds, voices and mountaing are described, One such reference is Ex,40:35

1, A Kenny, art.cit p.449, though Mc,9s6/14240 adopt different Greek,

2, From a2 personal conversation on the Trangfiguration with Bishop
Ramsey in Durham, (1981).

3, Cf, D.Hill, The Gospel Accoxding to St.Matthew, (1972).
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vhich Eeuillet suggests is strongly reminiscent of Matthew 17:5; this is
also taken to be a hint that Matthew seces a closer significance between
Jesus and Moses than does either Mark or Lukeoj It is, however, very
likely that the themes of new exodus and of Jesus as the new Moses played
at least some role in Matthew's understanding of this narrative, In mest
vays, however, the function of the narrative within the Gospel of Matthew
is very similar to that of Mark,

The Lucanﬂaccount of the Transfiguration story has attracted most
attention?? It is the most independent of the three accounts and in some
parts has been partially altered to fit in with Imke®s scheme of thought
and his Cospel as a vhole, Thus, the /ﬁyé}aﬁ £€  of Mark and Matthew
becomes 'C)GEL Aﬁ,ié?&u okt for ne particular or ebvious reason, Godet
sugg@sts that the most simple explanation for this change would be that
Iuke, in using ©OkTW was guessing the chronology,whilst Matthew and
Mark had a more authentic and aceurate seurce, Godet also suggestslthat
Holtzman may be correct in pointing out that Imke "affects to be a better
chronologist thaen the others"03 4 major"and much more important detail
vhich is added by Iuke is that Jesus (and presumably his disciples) went
up the mountain TTfoUgéﬁucéhx . The activity of prayer is much more
directly associated with Jesus in Iuke and, as at other important moments
in his minisgtry, it is npt»uncharacteristic of Luke to suggest that Jesus
was praying when he was transfiguredﬂbefore hig diseiples, 4

Apart from the chronological discrepancy and the referenco te prayer

there are two other foatures of Luke's account which axe highly individual,

!

1, Of, A,Feuillot, "Les perspectives propres & chague Evangeliste dang
les récits de la Transfiguration”, Bib 39 (1958) p.281-301.
2, A.M,Remsoy, op.cit, I.H.Mershall, The Gospel According to Iuke (1978)
lay groat emphasis on Luke's aceount,
F,Godet, Commentary on St,luke's Gospel (1890)p,423,
3, O,Holtzman, Das Neue Testament (1926) p.861.

4, éf; Luke 3321 which links the Baptism and tho Transfiguration diroctly,
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Iuke does not refer to a ‘transfigured’ Jesus, Rather, along with Moses
and Elijah we are told that ol 8¢biures év Fofy  and it is only in the
third Gospel that an explicit reference is made to the doxa which we must
presume wags a direct result of Jesus® transfigured state, In Matthew and
Mark we are simply told that Jesus was transfigured and no mention is made
of his g£§é§ in Tuke we are not told that_Jesus vas transfigured but we
are told that his glory was revealed, Explanations for this are investigated
at & later stage in this work, TFor the moment it must suffice for us to
etatg that the verb th%yof¢6u) _ vas probably not adopted by Iuke
becauge of its Pagan overtones, In other religions and cults, especially
in the Greek world, magiocians were frequently known to "transform® them-
selves fr@mrmen to animals by use of magic?1 However,CeEaBoCranfield
states that the verb_'transfigured‘ was deeply rooted in Apocalyptic
Judaism_(Cfo Dan,12¢3., II Bar, 518305 51850, 51:10?gm5_1s1_2°9 Enochwjeg4i9
10432,, IV Esra 7397) rather than in the Pagan world,”  Either way ve
must conclude that Imke, in attempting to underline the importance of the
revelation of the glory of God made manifest in Jesus, has used the word
gggé in a similar way to that used in other parts of the Gospel (gfoLko133509
259051105304 ,32), The final, significant difference in the ILumcan account
of the Transfiguration narrative is his revelation of the subject of the
conversation which took place between Jesus, Moses and Elijah, Iuke
suggests that §k£<0V‘ﬂqd ECodov xbroa.:. . The reference to
Jesus' exodus connccts the Transfiguration with tho evenis that take place
later in the Gospel in Jerusalem and this suggests a change that will take
place in_qesus° ministry, end in the tone and dircction of the Gospel of

Tuke,

1, Eg, This is mentioned by A.E.J, Rawlinson, Tho Gospel Accoxding to
St, Mark, (1936).

2, CoE,B, Cranfield, Thgﬁppgpgl_Accorgggg7§9;5j9Marko (1959) 9,290,
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I,H.Marshall gsuggests that there are four possible interpretations

of the wo:d ggggggs
a) simply the death of Christ
b) the resurrection and ascension of Jesus after his death
c) the death, resurrection and ascension of Christ
d) "the whole life of Jesus that was coming to an end", |
The ILucan account of the Transfiguration is crucial to the Gospel of Luke
as a whole and it is more distinctive than either of the two other syneptic
accounts: "Iuke is relating the event to the inmner life of Jesuﬁ"o2 In
all three Gospels the Transfiguration narrative plays a dual role in each
caseg first, the narrative acts as a visible demongtration of Jesus?
pre-existent glory but it is also used to enrich our understanding end
colour the particular portralt that each Evangelist is painting of Jesus
the Messiah,
Apart from the three synoptic accounts, the Trangfiguration of Jesus
is glven little prominence either elsewhere in the New Testament or in
the writings of the Early Church and the Fathexrs, As we have already
:51'.::3,1;ed.‘_7 there is no direct reference to the story in the Fourth Gospel,
The only other direct reference te the Transfiguration is to be foun d
in 2 Peter 1¢ 16=20, where a much more concise summary of the event is
given and we_shall analyse this in greater detail at a later stage,
Paul uses the verb ‘transfigured’ when he writes IUE'ToL)\ch)(éonUEIQK LTTo &'&1 s
gis Fofuy” which might suggost that he was, at least, acqueinted with the
synoptic tradition, But this is only an ismolated reference and Paul
never mentions the event directly, Much the seme ig true of other carly
Chrigtian documents, although there ig an extonsive reference to the

Transfiguration in the Apocalypse of Petor which we will briefly

1, I.HoMershall, The Gospel According to St,Luke,(1978).

20.Ram8ey opocit o122,

30 2 Cox, 3218,
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examine following our consideration of the 2 Peter account, It is quite
clear, however, that there is scant reference to the Transfiguration
story either in the New Testament outside of the Synoptic Gospels or in
the traditions and documents of the Early Church as they have been passed
down,
Even amongst biblical scholars the Transfiguration remains an enigma,
In commentaries on the various Synoptic Gospels and in books relating to
chrigstology and the person of Jesus Christ, there is little attention
giwven to the Transfiguration of Jesus, Possibly this is because of the
nature of the event itself, in that commentators find it difficult %o
explain with any certainty the theological significance and chriéto=
logical function of the narrative., Nevertheless, four clear areag of
intexrpretation have emerged as a result of the work of those scholars
who have pursued the significance of the Transfiguration and these may
be gsummarised as followss
(i) Those who believe that the Transfiguration was originally
a resurrection account which has been migplaced by its
location in a pre-=resurrection éontexto1
(ii) Those who see the 01d Testament as essential to our
understanding of the event because of its reliance on 01d

Testament motifs eand imagery and, in particular, the culto2

1, Eg. R.Bultmamm, The Higtory of the Synoptic Tradition. (1963) p.259f,
C.E,Carlston, "Trangfiguration and Regurrection® JBL 80
(1961) p,233=240, N

2, Bg, H,Riesenfeld, op.cit,
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(iii) Those who interpret the Tramsfiguration as a pre figuration
of the Parousia in which the glory of Jesus is futuristic yet
presentc1

(iv) Those who see the Trangfiguration as a vision of the disciples
and9 possibly, aspart of Jesus® self-disclosure as the Son

of GOdez

These four explanations summarige the present options available to us if

we are to analyse the Transfiguration from the point of any accepted,

contemporary theory, It is important that we look at each of these

options and briefly outline their arguments moxre fullyo»

Those who hold that the Transfiguration is a mis-placed resurrection
acoount which has been placed into the terrestrial life of Christm(i)
include Rudolph_Bultma;nne In the 1960°'s this view commanded much supporto
Bultmann insisted that "the Transfiguration story, originally a resurrection
account, dates his Messiaship from the resurrection onwards".,3 Carlston
also believed that both the denials of Peter that he kmew Jesus (Mark 14:66f?
Matthew 26:69-75, LuKeé 22:56~62) and the fear of the disciples after the
crucifixion.(Ego Matthew 28317, Luke_24g37) suggest that the disciples
could hardly have witnessed the Transfiguration of Jesus and then responded
in this way, 4‘ In a senge, Carlston'’s argument is very plausible but the
disciples® behaviour is hardly surprising, even if they had witnessed the
Trangfiguration, since the human memory is short and individuals placed
in such danger as Peter was when he was accused of belonging to Jesus'

immediate circle are prone to forget even extraordinary situations and

events, Indeed, many of these criticisms have been included in a very

1, Eg, G.H,Boobyer, St.Mark end the Transfiguration Story (1942).

2, Bg, HoCoKee "The Transfigurstion in Mark: Epiphany or Apocalyptic
Vision” in Understanding the Sacred Toxt, (J.Reumann ed,1972),
CoRowland, The Open Heaven (19 2) p,366f,

3, Bultmann, Theology of the New Testament (1955) Po27,
4o Carlston, art.cit p.233.
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important article written by R.H.Stein ! whose work has succeeded in
seriously undermining the credibility not only of Bultmann's arguments
but of any possibility of the Transfiguration being a mis=placed
resurrection account, Stein analyses in great detail the arguments
expounded by Carlston and Bultmann and shows how nearly all of the theo-
logical motifs in all three synoptic accounts of the Transfiguration are
incompatible with a resurrection understanding of the event, His most
persuasive argument is his estimation of the role of glory in which he
states that “the glory of the Transfigured Jesus is a strong argument
againgt, rather than for, the view that the Trangfiguration is a mis-
placed resurrsction account?, 2

Some 6f those who have rejected the possibility that the Transfigur-
ation is a mis=placed resurrection account have turned to the 0ld Test-
ement as a pogsible background to our understanding of the event (ii),
Central_to thig debate, and with particuwlar reference to the impor&anc@
of the Israelite ocult, is the work of the Scandamavien scholar Harald

Riesenfeld, whose extemsive work Jééus Ifansfigur% has had an important

influence upon Transfiguration studies since its publicetion in 1947o
Riesonfeld uses the work of S,Mowinekel 5 and other 01d Testament
scholars to establish the existence of an Israelite cult, In a semewhat
systematic treatment of the various synoptic accounts Riesenfeld then
analyses eight central motifs.4 vhich he sees as essential to hig own
madergtanding of the narrative, Hie conclusion is very clcar; the Trange

figuration acts as the Enthronement of Jesus as Messiasnic King in the seme

o= = ———— == o e = -

1o RoHo.Stein, "Is the Trempfiguration (Mark 9:2-8) a mig-placed
Resurrzoction Account?® JBL 95 (1962) p.305=317,

2, Stein art.cit, p.92,
3. SoMowinckel Psalmgtudion (1922),

4, The eignt motife are N@unfainQCIOudg Voice, Glory, Tebermaclo, Pagsion,
Regt and Moges and Elijah,
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way that the Israelites celebrated the Enthronement of God asg King in
the 014 Testament, He believes that this background would have been at
the forefront of the Evangelists® minds when they recorded the story,
The eloud and the voice demote God's presenceg the mountain is the throne
vhereupon the enthronement takes place; Peter’s suggestion to build tabers
nacles is an attempt to enter into a perpetual xest to preserve Jesus as
King, All of his argument depends upon a presumption of Riesenfeld that
the Igraelite cult actually existed in the way that he suggests it did,
JoAsZiesler is one of the many recent scholars who have dismissed Riesenfeld®s
approach because "it is not at all certain that there was such an enthrone=
ment festivaln, 1 Ay serious critique of Riesenfeld's work will reveal
a thesis which is based upon mupposition and unfounded arguments to a very
great extent, and this sericusly undermines any pogitive approach to his
theory, It ig my own belief, after a briof amalysis of Riesenfeld's workgz
that the key to our understanding of the Transfiguration narrative does
not lie here,

Much of Riesenfeld's work deals with the implications of an earlier
attempt to explain the significance ef the Transfiguration narrative
which is summarised as point (iii), The main exponent of the notion that
the Transfiguration is a prefiguration of a Parousia scene is G.H,Boobyer 3
vhose book has had an important influence on the approach of scholars to

the Transfiguration since 1942, Throughout his work, Riesenfeld constantly

returns to Boobyer's arguments and essays to disprove them,,4 It is, however,

1o JohA.Ziesler, "The Transfiguration and Markan Soteriology" ExT 81
(1969) p.263-268,

2, RoPoMarshall, The Transfiguretion of Jesus, Submitted to the University
of Sheffield as an undergraduate thesis in 1981,

3, GoH,Boobyer, op,cit,
4, Bg, Riesenfeld gpocit p.298=9.
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Boobyer's approach to the narrative that has commanded most respect

amongst commentators and to which we shall be devoting a great deal of
attention throughout our consideration of the Transfiguration, Although,
as we shall discover, Boobyer's final conclusion is far from perfeect or
indeed satisfactory, it is in his approach to the theological significance
of the narrative that his chief merit lies, A broad outline of Boobyer's
work may be summarised as follows,

In Chepter I Boobyer attempts to explain the original nature of the
Transfiguration pericope, Fach of the three explanations which he effers
contain certain christelogical and histoxrical pre—suppositions, His first
suggestion is that the Transfiguration is a symbolie piece of writing
vhich attempts to illustrate the messianic status of J98u801 Without
expanding further, Boobyer believes "it is unnceessary to suppose that
any historical incident happemed at all® if we accept that the Evangelist
simply wanted to portray Jesus as Messiah, Obviously, such an explanation
suggests that the historicity of the»story ig either wimportant or
secondary to the Evangeliat’s attempt to convey a theological message,
Such a view has, however, béen explained quite forcefully in a convineing
article by EoLothyerg2 vho argued that the story originated from 2 Jewish
group and p@rfactly illustrates the Jewisgh expsctation of the Messgiszh,

In order to suggest a plausible altermative, Boobyex argues that the
story may indeed have been an higtorical event but of & vigionary nature,
Such a view has moxre recently received attention and is the fourthu

3

suggestion (iv) stated on a previous page, Ve will consider Rowland's

1, Boobyex, oggcito Pold
2, E,lohmeyor, Die Vorklirung nach Jesu ZW 21 (1922) p,185-215

30 CoROWlaBdo OEpo‘c;ito
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more recent attempt to explain exaoctly what is meant by the word
‘vigionary' at a later stege in the sense that his arguments are very

much in the context of a debate as to what we mean when we use the words

gpo¢alzjtiq and eschatolqgicalg Rowland‘®s basic point is thaet the two
are not necessarily the same and may indeed be completely different,

Tbis would necessarily involve a close enalygis of the presumption that,
at the Transfiguration, it is the glory of God which is made manifest
either in e vision or in some other way, To view the Transfiguration in
this way necessarily involves dispensing with the mis-placed resurrection
account theoryo_

Boobyer's third suggestion is very much connected with his previous
altemative in that ho suggssts that the Transfiguration could well be a
"Viglonary Forecast of the Resurrection of Jesus® 10 In simple terms,
Boobyer suggests that rather than it being a prefiguration of the Parousig,
the Trangfiguration may well be a vision of the resurrected Jesus once his
suffering is completed but before his gscension and final vindication,

He is, however, not content with such a theory and issues two warningss2

a) that when we are dealing with the thought of the Gospels, we must

not speak of Chrigt's resurrection and exaltation as though they
were two stages of one evemt,

b) that we must not attribute to the Evangelists a conception of

Christ's resurrection body as a §Z£<, body,
Boobyer ig convinced that there io ne relationship at all between Trans=
figuration and resurrection,

In Chapter IIT Boobyoer turms to the Interprotatiens of the Trans-
figuration in the Early Church, Thig invelves a brief consideration of
the'%pp@alypso of Peter, the Pistig Sophia and of 2 Peter 1316-18, His

bagic conclugion hexre ig that thors is an obvioug comnestion between tho

1. Boobyer op.cit, p.20.
2, Boobyer op.clt. P26,
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Parousia and the Transfiguration which we must explore later, Boobyer

then moves on to & re-examination of the Marcan acceunt of the Trans-
figaration in Chapter IV +this will be impoxrtant in our own consider—
ation of the narrative, Boobyer's final conclusion is that thexre is a
definite connection between theATranﬁfiguration and the Parcusie,

The context of the debate we are about to pursue is relatively
straightfoxward, We have established that the biblical evidence consists
of three accounts of the Tramsfiguration in the Synoptic Gespels and one
direct reference to the event outside of the Gospels in 2 Peter 1316-18,
The variations in the detail of each of the synoptic accounts can easily
be explained as a result of the Evangeligts!® ?edactional gctivity which
is common in many other periqopes in the Gospelso“1 The Transfiguration
narratives in the Sypoptio Gospels are based_up@n a2 source vhich was
obviously common to all three Evangelists, and upon which they all agreed,
as well as ?heological motifs and various detailg which are individual-
igtic traits of sach of the Gospel writers, This explains the narrative-=
framework which is common to all three accounts as well as the differences
vhich we have'summarised above, The account recorded in 2 Peter 1:16-18,
mich ignored by biblieal gcholarship, is obviously the shortegt and, there=
fore, most simpleAaccount of the Transfiguration in the New Testam@nt?_ We
will argue shortly, that it is the context of this narrative in 2 Peter,
ags well as the narrative iiself, which is of great importance,

Baged upon.thése four, Newy Testament accounts of the Transfiguratien
of Josus,we have also cstablished that there are four cleaxr lines of inter-
pretation which have been pufsugé by acholaxrs duripg this century, During

our re=oiemination of the Tramsfiguration nexratives, theso four attempts

1, Cf, Garden of Gethsemane, Maxk 14332-423 Matthew 26336-46,
Tuko 22340-46,
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to explain the theoclogical and christological significance of the event
in the life of Jesus will be frequently referred to, We begin, however,
by turming our attention to the account which, in our opinion, was the
first of the Synoptic Gospels to be actuallyrwritten down, An examin-
ation of the narrative in the Gospel of Mark must be preceeded by a
consideration of the various influences and sources which affected the
Evangelist Mark in the writing down of his Gospel since this may reveal
to us something more of the understanding of the Evangelist in his record-
ing of the event, Our aim ig to answer an obvious question: what was
the aim and intention of the BEvangelist in hisg use of the Transfiguration
within his Gospel as a whole? We begin by looking at the sources used by

Mark and the influences upon him in the Early Chureh,
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CHAPTER II. THE ORTGIN OF THE MARCAN ACCOUNT

The purpose of Mark in the writing down of his &:)aa(me Xiou
’I,v‘c'oé Xf)w"-roa Tis of great importance to our overall under-
standing of the way in which Maxk has fashioned his material, and the
sources handed on to him, in order teo present us with the poxrtrait of
Jesus as we now have it, Whilst the writing of geveral of the Epistles,
included in the New Testament Canon, was obviously as a result of a
particular need, heresy or problem (Eg, Galatians, Colossians) it is
not as cleaxr why Ma,rk wrote down his account of Jesus, the Son of God,
in the wey that he did, 1In that we are concerned about the theological
significance of the Trangfiguration in Mark, we can devote little attention
to the purpose of the Evangeligt in the writing dowm of his whole Gospel,
Novertheless, a summary of seme of the views put feorward ig essential,
and of importance, to our understanding of the Transfiguration within the
Gospel of Mark as a whole,

S.Schulz has argued that Mark wrote his Gogpel in oxrder to instruct
the early Christian community in the basic features of Jesus' ministry
and the christological importance of his coming inte the wcnr'.i.do2 Some
scholars believe that the earliest Christians were subject to false
teachings about the work of Christ and his divine nature, go that, as
Perrin suggests, Mark wrote hig Gospel "to teach Chrigtiang of his day
a true christology in place of the falge christology that he felt they

3

were in danger of accepting", Perrin is not alone in his opinion,

10 Maxk 1810

2, S.Schulz, "Die Bedeutung des Markus fur die Thoologicgeschichte
des Uzchrilistentumg®,
Stud.Eveng,2 (1964). Dp.134=145,

3. NoPexrxrin, ."The Croative Use of the Son of Man Traditions in Maxrk©,
Union Scminary Quertorly Review 23 (1968) p,357=365.
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T.J.Weeden strongly believes that there was general confusion amongst

the early Chrigtiang, not only concemrning the ministry of Chrigt and

his divine nature but, most particularly, concerning Jesus® expectant
return at his Parousiao1 There are various references in Mark 2 which
suggest that the community expected Jesus to return immediately, in glory,
and that his delay in coming may have been the cause of the confusion
within the commmnity of early Christians,

It is to establish the relevance of the g-:)ot &’d'a/\ -/ou ~ Proclaimed
by Jesus, as something which is ongoing end relevant to the community, as
baptised believers in Christ, that Mark proceeds to write his Gospel,

The puxrpose of Mark would seem, above all, to be the dispelling of any
anxiety that Christ had not returned immediately and the reminder to
those who proclaimed Josus as Lord, that tho incarnation (Marko1g1 )A p XH
Tov 53"%@' eXlov ’Ia,{m;() XF(O’ToS} Vb0 TOY eaoi_)}nsant other things
apart frem a future glorious appearance at the Parcusia, Mark achieves
this in the way in which his Gospel is constructed, In orxder to emphasise
other aspects of the significance of tho person of Jesus, Mark not only
makes reference to the Second Coming (Ego Mark 13311) but presents Jesus
a8 a figure with a present relevance to the community awaiting his retum,
Jesus is therofore presented as a suffering figure (Eg., 8:31 and much of
the assion narrative) and as not only the proclaimer of the £)u <N£>",O"’
but as the Son of God who is directly equated with it (Bg, Mexk 1515,

133 9=10)3 Jesus is tho G@spel vhich he essays to proclaim, The cmphagis
upon Jegus ag one who wag to suffer is geen most clearly vwhen amy seriocus

e_zamina,tion of the contents of tho Gospel is made, Kéhler has suggested

1, T,J.Wooden, "Tho Horesy that Nocessitated Mark's Cospol®, ZNTW 59
(1968) po145-158, - T

2, Bglg, Mark 9313 Mark 13230,
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that the Gospels are "passion narratives with extended introductions"1
which is true of Mark in the sense that the suffering of Jesus is the
predominant theme of the Gospel from 8327f, In an analysis of each
verse of the Gospel of Mark, J,Bowman suggests that at least three-eighths
of the Gospel are concerned with the passion narrativesoe This emphasis
upon the events in Jerusalem suggests that Maxrk is concerned in his Gospel
with the necessity of establishing Jesus not only as one who was to retummn
in glory, but also, of establishing Jesus as the suffering Son of Mano3

The Epistles provide us with a great deal of the theological under—
standing of the Early Church though they tell us surprisingly little about
the person of Jesus, They are almost totally lacking in biegraphical
detail 4 and do not seek to explain Jesus® position as the Mesgiah, Son
of God despite their insistence on placing Jesus within an 01d Testament
5

context, The purpose of Mark would seem to be to supplement the
writings of the apostles by providing the Early Church with a reminder
of Jesus® significance and, most particulaxly, of the significance of
Jesug? terrestrial ministry, The post-resurrection era, in which the
imminent retuxn of Jeésus at his Parousia was oxpected, was obviously
loging sight of Jesus® teachings, commands and earthly significance, and

Maxlk's Gospel is to be seen as the first attempt to correct the balance

1, M.Kahler, The so-called Historical Jesus snd the Historic Biblical
Christ"o (1964) paBOo

2, J,Bowman, The Gospel of Mark (1965) p.312,

3, JoMoRobinson, "The Problom of History in Mark Reconsidered®, USQR 20
(1956) P 131=147,
C,F,Evans, The Beginning of the Gompal, (1968),
Both scholers are keen to sireas that Hark i net only concemncd with
the pasgion narrative but alpo with an explanation of who thig man ig
vho i3 $o ouffer, This, thoy suggest, io achievod thr@ugh the long
introduction, (131 = 8527),

4, Tho nearest thoy come te providing us with blogzaphicol materxrial ig in
Eg, Romang 1:3, Gal,434, Romans 1538,

50 Eg, Mm@m1SQfo "
Cf, NoA,Dahl, Die Mossianitit Jesus boi Paulus in Studia Paulina
eds, J.N, Sevenstor and W.C,Ven Umnik, (1953) p.94.
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and once again establish the significance of Jesug® time on earth, It
is in such a context that we are to examine the Tramsfiguration narrative

in Mark, Bearing in mind the Sitz im Leberr of the Gospel as we have

described it, we must nov examine the nature of the sources used by Mark
and the influences that were obviousgly prevalent upon him when he wrote
down the narrative which includes the Transfiguration of Jesusg,

The problem of the sources used by the Evangelist Mark and the other
influences upon him in his writing of his Gospel ig a question rarely
agked in studies of the Transfigurationa1 It is important that we agk
vhat were the main influences upon the sources used by the Evangelist and
upon the Evangelist himself if ve are to ascertain what function the
narrative was_known to have or was meant to have in the community in
vhich the story was known and told, It is quite clear that these who
guggest that the Transfiguration_is a migaplaced‘resurrection account
believe that the pericope was either pessed dowm &o Mark with this undexr-
gtanding attached to it or that Mark himself interpreted it in this way,>
We have already outlined how R.H.Stein has adequately dismissed the
possibility of interpreting the Trangfiguration as a resurrection story
and it is possible for us to discount that theoryo5 If? however, such a
theory was to be accepted,it would be important for us to @stablish at
vhat stage in the handing down of the narrative such an interpretation
wag introduced, The cvidence suggests that the Transfiguration is not
out of place in the torrestrial lifo of Jesus, and that it is remarkably
gimilar to other events in the Synoptic Gospels and most particularly

the Beptism narrative (Cf, Mark 13 9=11)o4 If then we bolieve that the

et e Czomzm = - e e TTE T e e o R ==

1o Boobjer; howeverQMdoeéwtakeiéﬁe sourceéAﬁhicﬁwiﬁfluenced the
Bvangeligts soriously,

2, Co.EsCarlsgton, art,cit. p.2353,
3, Cf, especially R.,H.Stein, art.cit, p.83f,

4, Conmectiong between the Baptism and Transfiguration will be analysed
more in our final Chapter TRANSFIGURATION & PARQUSIA,




21,
story was handed down to Mark as part of Jesus earthly life, it is

necessary to determine the nature and provenience of the source used by
Mark and any other influences on this source before Mark received it,

Caird stated that Mark 9:2-8 "our primary source, presenis by itself
a sufficiently complox problem of exegegis"a1 Taylor agrees and admits
that "the narrative presents a very difficult problem and few will claim
that they can give an explanation which completely satisfies them"o2
Scholars agree that the Transfiguration is a revelation from God which
reveals and confirms the heavenly Messiaship of Jesus, and they agree
(in most cases) to a historical base from which the Gospel writers have
formulated their narratives; the problem liss in the identity of the
historical base utilised by Mark and those after him, from vwhich they
wrote theixr varied narratives as they have since been passed en, An
understanding of the original source could hold the key to a more dynamic
and revealing understanding of the fumction of the Traunsfiguration narr-
ative in Jesus® ministryP

It is generally accepted that the reminiscences and experiences of
the apostle Peter played a vital xole in the formulatioen of Mark's Gospel
even thougn EQB@st suggests that "teday, many_pe@ple completely ignore

5 Farthermoxre,

any possible comnection between Peter and the Gospel®,
Martin believes that the Gospel of Mark centains much material which
comes from en ‘eyewiitness’ and which could not possibly have been handed

dovn by a suceession of namcloss scribos and leaders, 4 The poogibility

. G.B.Caird, "The Trensfiguration®, EXT.67 (1955) p.291-294 (p.291).

2, V.Taylor, The Gospel Accoxding to St.Maxk, (1966) p.386,

3, EoBest, "Poter in tho Cospol According te Mark", CE, 40 (1978) p.547
4o RoPoMartin, Marks Evengelist & Thoologian, (1978) 1,54, |
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that Peter was indeed such a witness cammot be ruled outs in pericopes
which contain ecertain reforences to minor details and to certain gestures
made by Jesus (Eg, Mark 7s34s 9:36) or in those passages whera the reader

is informed about vhat was said amongst tho digciples (Bg, Mark 3353 9:36),
it ia very likely that the sources which lay behind the Bvengelist®s writings
are heavily reliant on information supplied by the disciples, Petexr's
prominence in that information (Eg, 8336f? 14329) adds weight to the
suggestion that he may have been personally responsible for much of what

wag said to Mark concerning Jesus, Into this category we must add K&L
;ijrroK(.Gg?s o Tr&/‘rfos )\ﬁ/d'éu Tw "Taqoed V(Mark 985)0 Even leaving

open the question of whether indeed it was Peter who was responsible, it
would seem that, to some extent, the Evangelists relied upon some form of
an gpostolic undergtanding of Jesus' actions and hig ministryo1
It is our belief that an gpostolic influence on the compilation

and writing of the Synoptic Gospels is esgential to our understanding of
the Gospels and, therefore, to the Transfiguration narrative, Their

Sitz-im Leben is that of an Farly Church struggling to preserve the verious

wnits and strands_of tradition along with iscolated sayings of Jesus which
were passed on to them either orally or in written form, In his study of
the Transfiguration narrative, G.H.Boobyer suggested that commentators
have ignored what he calls ?‘Apostolic Christology! in their treatment

and consideration of the Transfiguration storieso2 The sources used by
Maxk, and the way in which he used these sources, were almost certainly
influenced by the Early Church and their understanding of who Jesus was
because this was the background againgt which the BEvangelists attempied

to record their accounts and, es we stated in our introduction to this

1o BoDoChilton, "Tho Trangfigurationg Dominical Assurence and Apogtolic
Vision", NTS (1980) 27 p.116, Poter's role will be further discussed

. + )
2, Boobyer, op.,cit P.49. in Chapter IV
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Chapter, to present more of the details concerning the terrestrial life
of Christ, Boobyer suggests that we need to ascertain how much the
formation of the Gospols has been affected by the Early Church's con-
ception of the processﬁof Christ's manifestation to men and that it is
through the Epistles or "Apostolic Christology" that wo can gain some
insight inte the theological background of tho sources used by Mark,
Thig is in line with our earlier guggestion that Mark was influenced vexry
much by the thought and oxperience of the Early Church,

Boobyer maintaing that the Apostolic Era wes precccupicd with the
importance of the concept of revelaiiopwand with Jesus as the bearer of
the divine revelationo1 He belioves that tho Bpistles are concerned
with the implications of the revelation of Jesug Christ to the world and
the revelation of the gloxy of God in vhich Christians =mre led thxough
suffering end tomptation in order that they might share in the revelation
themselves, Paul thinks of himself as the bearer of divine revelation
(Eg, Romens 15518 2°Cor91333) which is grounded in the knowledge that
Jesus Christ has been raised from the dead (Bgo 1,Cor, 921, 1538), and
it is in this knowledge that Paul has shown himsgelf to be en apostle of
Christ (Eg, Cal, 1315f), It is especially in the Pourth Gospel that the
revealed nature of Jesus is explained; Josus is given prominence as the
divine logos of God and John's use of the verb ¢:;/gfég suggeste that
the revelation of Jesus vas not to be made complete during his earthly
ministry but that there iz a dofinite; futurigtic elemont to it in that
it hag a perpctual and fuburigtic significances %It belongs prememiéently
tp the oxigtonce of the voxrd befoere the Incaration end to his retum

through suffering to tho Fatherv,® Tho Baxly Church entlcipatod tho

1, Boobyox, op.cit,
2, C.K,Barrett, The Gospel Accoxzding to Johm, (1955) p.i61,
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coming of Jesus Christ again as an important stage in the complete
process of Christ's revelation to the world; the Parousia was an
imminent event and a final stage in Jesus' mission as the divine logos
and as the Son of God, There are many references in the period of the
Farly Church where the emphasis upon the revelation of Ged through Christ
is essentially futuristic (Bg, 1 Cox. 137y 2 Thess, 137), Boobyor
summarises his arguments on the question of how tho Farly Chureh dcalt
with the idea of a revealed Christ by stating that there were four clearly
defined areas of revelation which are ebviously prominent in the Epistles
and therefore in the concept of revelation as it was held by the Early
Church, These ares

(i) Pre-existence
(ii) Hiddenness/Concealment
(iii) Revelation at the Resurrection

(iv) Revelation at the Parousia,
Boobyer is convinced that each of these periods is clearly represented
in the thought and writings of the Early Church,

It is important that we look at each of these categories in some
detail ags we ponder over the question as to what influences Mark exper-
ienced in the writing down of his Gospel, It is Boobyer's argument that
this scheme of manifestation and revelation had a direct influence on
Maxk and therefore on his GOBpelo1 In other words, Boobyer is arguing
that rather than taking the Epigtles as proceeding the writing of the
Gogpelp it is important that we censider the Goopols in the light of
that wndergtending of Josus and hig ministry which 1s recoxrdod in tho
Epigtles, Hoe belioves that tho Goopels have boon dixeetly influcnced by
the apogtolic testimeny as it was rocoxded in the Epistleg, and that the

gources and influcncog upon the Trangfiguration otory lic vory much 1n an
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apostolic wnderstanding of the person of Christ and christology, It
ig therefore important that we look at each of Boobyer's categories ef
revelation noet only te see if thoy fit into the christological pattern
of the Bpistles but also to examine what light they shed on our unders
standing of Jesus through the gynoptic material and, in particular the
Trangfiguration of Josus, This may well help us to ancwer Ceird’s imp-
orvant questions Yithat do we mean when we say that Jesus revealed God?"1

The first stage is that of pre—existence, Esgentially, we aro here
concerned with the notion that Jesus was present with his Father from the
time of Creation onwards = a theme strongly presemt in the Johaﬁnine
literature and in the Epistle to the Hebrews, Boobyer does not guffice
iently investigate the theme of pre-existence in either Hebrews or in
the  Johamnine coxpus, presuming that the evidence speaks for itselfo2
In the Gospel of Mérk,Boobyer sees no ecxplicit reference to a pre-existont
Christ but "surely this is implied"o3 Boebyer suggests that in Mark 131<13
the use of the temm KJ?!O& (123) is particularly importent, as is the
fact that Jesus is attested as Son of Cod by a divine veice (1:11) at his
Baptism, as well as the reference to Jesus being ministered to by tho
heavenly beings (1:13) and that all of these details suggest that Mark
basically understood Jesus to have proceeded from God and to have been
v £pXa TTpos Tou Oeov as in Jn.182, Algo in Mark, Boobyer
interprets the christelogical title Son of Man as possibly suggosting o
pre—existence of Jesus in the divine plan gince it is the Son of Man uho
has pover g1l ‘T7%1 3”%1 to forgive the sins of men (Mark 2:10)s
this suggests that Josus, who is now 'upon the earth?, has come from
gomewhere else, Those features are, howovor, interprotations of vhat
is ectually not clcarly stated in Mark's Gospel as it ig in tho Fourth

Gospel, That Maxrk does not cxplieitly refer to Jesus as the pre-cidgtent

1, Caixd, art,clt, p.,293,

20 BOOby@I'o OE\»O cito Po 500
30 Boobyer, op.cit. P.52
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Son does not necessarily mean that Mark did not accept this as an
essential part of contemporary apostolic belief, Within the Gospel
framework, as we have just noted, there are various passages which we
can interpret as meaning that Mark was at least acquainted with the
notion that Jesus had been pre-existent with God from the beginning
and that his earthly ministry was only one part of a mission and purpose
which had already been going on with God since Creation, The Baptism
and the Transfiguration narratives are two examples of pericopes vhere
such a relationship between God and Jesus cuts across the mmdane and
everyday tasks which Jesus finds himself engaged in,

Hooker believes that it is important to note that the title Son of
Man appears in neither the Baptism narrative nor in the story of the
Transfiguration@1 She points out that the use of this title, as
suggested by Boobyer, gives us no right to assume that Mark intended us
to interpret a pre-=existent Jesus because he was designated Son of Man,
It must suffice to say that Jesus explains his Messiahship in terms of
Son of Man® and conneets the themos of suffering and future gloxry teo
this title by the use of it in the predictions of hisg fate at Jerusalemo2
Although Boobyeris claim that the title Son of Man is of importance te
our understanding of a pre-existent Jesus in Mark is epem te serious
debate, it is our opinion that Mark was attempting to describe the
Messiah (8:29) who could only become the Son of God (1311, 9:7) by suffer-
ing as the Som of Man, The title Son of Man ghodg light on ocur under=
stending of Jesus® xrole within the divine plan and gome implicd pres
existence canmnot bo therefore ruled out,

Boobyexr's second category deals with a time ef hiddomness ex

concoalmont en caxth, This gtoage in the revelation of Jogus ag the Sen

1, M.D.Hooker, The Son of Mem im Maxk (1967) po125,
2, Predictions of the passion occur in Mark 8:31, 9331, 10234,
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of God is srguably the most obvious and recognisable in both the Gospels
and the Epistles, Boobyer states that the Early Church believed that
there was a period whon the glory of God was temporarily cencealed, when
the glory veluntarily surrendered in becoming human flesho1 Passages
whore guch an idez is expressed are frequently te be feund in the Epistles
(Fg, Phil,2:5f; Gal,434), Jesus disguised his txue identity by coming
%)/ gﬁouaipxtx 0a+N¢Bs (RomoagB)9 though ho was rich he wag concealed
as one who was poor (2 Cor,8:9), so that even the demong could not
recognige him, The mystery of God's revelation was only now being made
known to those vhom God chose to receive this revelation, (Col,1:25f),
Throughout the Epistles there is the underlying suggestion that the period
of concealment is not yet over amd that after the resurvection there will
be a time vhen Christ will be more fully revealed to menkind vhen he
comes again at the Parousia, (Rom, 23163 1 Cor.4:5),
Hiddenness is an undeniably important aspect of the ministry ef
Jesus in Mark’s Gospel, Jesus desires that his movements be concealed
(Bg, Mark 1535-385 3812,205 4331f3 T317,2438 9:30); he frequently obscures
the precise meaning of his teaching (Eg, Mark 4:10=12, 343 Ts17s 8327<31;
9:28)s Jesus does not always make his disciples fully aware of his intent-
ions (Eg, 4310,133 4340f; 6349-525 T317f), There are also importent
examples of instances wheroc Jegus demands secrecy after healing someone
(Bg, 1343f3 52433 7336f) or whore Jesus commends his disciples,or even the
demons)to say nothing of what they have scen or heard (Eg, 1324f5 13345 3311£3
83303 9:9), Amongst those who have attempted to find a reagon behind Josus®
apparent need to maintain at least a certain level of pecracy during the

period of hig carthly minigtry are WOWredez and AaSehweitzerao Wrade

1, IZoobyer, 6Eoci-o P50,
2, Wo\Wrede, Dosg Messiasgoheimnis in den Evangelion (1901).
3, A,Schweitzer, The Mystery of the Kingdom of God, (1925).
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suggests that Jesus was always conscious of hisg tHessianic role and
function and made a conscious decision to conceal his true identity
until the time was right both to his disciples and to the people in

the crowds, He believes that Mark has redacted the traditions which

he received in order that the calls to silence may be introduced which
may not necessarily have been a part of the original tradition, Although
several scholars 1 have attempted to adapt WredelB theory, his original
argument findé little sympathy amongst New Testament critics teday,
Earlier this century W,Sanday stated that not only was Wrede wrong "but
also distinctly wronguheaded",z More recently, Martin has suggested
that Wrede's complex theory is "haxrdly feasible as it stands"o3 It is
mach more likely that the Evangelist Mark received the traditions ag they
are now to be found in his Gospel and’that the references to secreey were

4

an esgential part of the tradition as it was passed en to him,  Booebyer's

suggestion that the secrecy element in Mark repregents "the apostelic
5
1]

conception of the second stage of Christ's manifestation’” deserves
serious consideration, To the BEarly Church and ne doubt to Mark alse,
the idea that Jesug' identity was in some way "hidden® helped them to
comprehend hig dual identity as men and God, Jesus wag a man with whom
they could identify their ewn humanity but he was also much mors, His
hiddenness concealed his total union with Cod who had revealed him,
Just ag the Kingdem of Heaven wes te be hidden from the gyes of some

people (Eg, Mt,13344) so tho Son of God was elso to be hidden frem tho

1, Eg, U,Tuz, "Des Geheimnimmotiv wnd dio markinigcho Christologion
T 56 (1965) Po3-90,

2, W,Sanday, The Iifo of Cﬁg@st in Rocent R@soagégp (1907),

3, R.PoMextin, opacit, po97Te

4o Bgo JoDoGoDumn, "Tho Mespienie Soerot in Mexk®w, TB 21 (1970) p,92-117,

5o BGObYQro @Q_og—ito P0550
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eyes of many who failed to recognise his identity, In the Gospel of
Mark, Jesus remainsg hidden until his time has come and this would seem
to have been perfectly acceptable to the Early Church and to their
concept of Christ as the tradition was handed on to them,

Periods (iii) and (iv) in Boobyer's scheme of revelation are those
of resurrection and Parousia, Boobyer suggests that the early Christians
had a clear and precise definition of what they meant by the use of these
terms and their theological siguificance, They were both events which,
in the context of Jesus' earthly ministry, looked to the future, The
resurrection was the "revelation of Christfs real glory"g1 whilgt the
Parousia was "a coming manifestation in yet complete splendour", The
Barly Church did not seem to regard the resurrection of Jesus as the
complete unveiling of the concealed glory of Christ, At the resurrection
Jesus had triumphed over death (Eg, Col,2:15; 1 Cor,2:6-8) in what had
been a great moment of disclosure of the Messiahship of Jesus, The resurr-
ection had also marked the beginning of a new age of salvation (Eg, 1 Cor,
102113 2 Cor, 632) in which a day would come when the glory would be
revealed to all those who had not seen the glory which was manifested
when Jesus triumphed over death, Thus as Hooker correctly points out,
the resurrection and the Parousia are both important stages in the process
of revelation but they are not inter-changeable events of egual signific-
ancea2

In tho Gospel of Mark thore are hints that the Bvangelist was well
acquainted with the theological significance of both the resurrection and
the Parousia. Boobyer goes so far as to suggest that the overall outlook
of the second Gospel is futuristic in that it looks foxrward "to some great

day of future revelation"o3 Material within Mark thet can be easily

= e RS —— o Tom e = e e e = ———— =

1, Boobyer op,cit. P.55
2, Hooker op,cit., p.124,
3. Boobyer og;cijo Po55e
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clagsified as futuristic in its substance is placed by Boobyer into
three categories:

a) Ba tlsm in the Holy Spirit, (Mark 1:8)

This would have been regarded as a sign of future revelation
in light of the Easter events in the Apostolic Bra, The exper-
ience of Pentecost and the tradition of Jesus as one who could

baptize in the Holy Spirit would have been significant,

b) Predictions of his Passion and own future, (Mark 83315 93313 10:34)
These predictions look not only to Jesus? death but also to his
resurrection and te his exaltation = "they look beyond the cross

te his subseguent triumph"o1

¢) Puturigtic material of enother kind, (Mark 9:95 105373 Chs.13,
14325-28, 62),

Here, the resurrection and Parousia are regarded as moments when
the revelation process will move on a siep further end the gloxy
of God will be fully manifested,
Boobyer's argument and hig simple presentation of the apostelic unders
standing of the revelation of Jesus Christ to the world are far from all-
encompassing and they could certainly provide us with a starting point
for an altemative subject, The nature of the understanding of these
vho lived in the era immediatoly after the death of Jegsus remains some-=
thing of a mystery and opinion and ideas arc constantly changing, Never-
theless, despite its obvious simplicity, Boobyer’s theory certainly merits
our serious congideration, It is more than plausiblo that the Pauline
Epigtlos and gome of the non-Paulino, New Tostament decumcnts centein,
either within themselves oxr in tho pergons responsible for their writing

clementa of a tradlti@n uhichg at loagt affe@t@d the writing dowm of the

B [ Sy S B e ———

1o Boobyero Eocito Po 560
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Gospels as we now have thenm, Bogbyer's argument would lead us to

conclude that apostolic thoﬁght played a vexry important xole in the
emergance and writing down of the Gospels, If we are to conclude that

the Gospel of Mark containg theologlcal ideas and thoughts which are alse
pregsent in the Epistleslit is obviocusly important that we place the Gospels
in their rightful context within the Early Church, The Synoptic Gospels

vere not written simply before or after the majority of the Epistlos con-

tained within the New Testament but they were writtem in order to comple-=
ment the understending of the early Christians as it was expressed in their
writings, Indeed, it is necessary fer us to conclude that Mark net only
utilised a scheme of revelation that was currently in vogue in the Early
Church but that he desired to supplement this scheme of revelation with
biographical detail and a more detailed deseription of Christ's ministry
on earth, The Transfiguration pericope is one example of this, Boobyer
suggests that we look at the Gospels through the eyes of those responsible
for the writing of the Epistles, The order of the books, as they are
placed in the New Testament, too often influences our thinking as to the
order in which the works were written dowm, To analyse the writing down
of the Gospels in the light of the situwation which existed in the Farly
Church, as it is recorded in the Epistles, necessarily reveals something
to us of the purpose of the Bvangelist in the writing of his Gospel, if
Boobyer is correct, it is necessary for us to analyse the Transfiguration
narrative not only as it has been passed on to us in the Gospels, but also,
in the light of the apostolic understanding of the revelation of Jesus as
we have outlined above, Tho reference to the Trangfiguration of Jesus in
2 Peter 13 16-18 is, therefore, exceptionally important, The uge of the
Tramgfiguration in 2 Pster may reveal something to us of the wnderstanding
of the Transfiguration in the Barly Church and this will then enable us to

examine afrosh the Transfiguration in Mark as we seek to establigh the
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theological significance of the Transfiguration beth as an event in the
life of Jesus, end the Early Church, where it was obviously known and

uged, in a context we have yet to explore,
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CHAPTER ITI, THE SIGNIFICANCE OF 2.PETER AND THE EARLY CHURCH

Outside of the three synoptic accounts of the Transfiguration of
Jegus, the New Testement containg only one other direet reference to the
event (2 Peter 1:16=18) and a single, additional use of the verb Fsz)°f¢éd
(2 Cox. 3318)(7 Although it is possible that Paul is alluding te the
Transfiguration in 2 Corinthians, there is no direct reference to the
incident and no reason for us to interpret Paul's use of the verb as
being connected to Jesus! Transfiguration at all, It is unlikely that
Paul intended us to see any relationship between 2 Cor,3:18 and the Trang-
figuration in the Gospels, The seame cannot be said, hewever, with regard
to the 2 Peter account, Although the author doses not actually deseribe
Jesug® gtate by the use of the verb )\iiToL/\JO‘()(i)éw (as is also the
case in the Gospel of Iuke) 2 Peter 1:16-18 provides us with a direct
reference to the Transfiguration which is unique in the Now Testamemt
outside of the Synoptic Gospels,

This account of the Transfiguration has been largely ignored by
scholars of the Trangfiguration over the centuries, possibly because of
the problems which surround the Epistle itself, which we will briefly
sumarise below, Nevertheless, in that the 2 Peter account of the Trans-
figuration has its roots somewhere in the community of the Early Church,
it is important that we seek to apply Boobyer's suggestion and to
establish how the Transfiguration was understood in the Early Church and
how this, in tum, influenced the understanding of the Emg@listg in
their preosentatiens of the account, We mast obviously briefly considexr
the documcnt in which we find this uwnique, non=gynoptic,account of the
Trensgfiguration in oxdoxr for ug t0 gloan semething of the nazrative's
context both inm 2 Peter and in the Rarly Charch, Having established

the context of the narrative in the 2 Peter account, we must then essay
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to find out what light thig throws on our understanding of the theo-
logical significance of the Transfiguration in the Gospels, If Boobyer
is correct in his surmise that Apostolic Christology and the apostolic
scheme of revelation (as is recorded in the Epistles) has directly
influenced the writing of the Gospels, 2 Peter 1316=18 could be of great
importance to us in our quest to establish the theological significance
of the Transfiguration in the synoptics, We turn our attention, first,
to a summary of historical and exegetical problems,

(1) Problems surrounding 2 Peter,

This Epistle remains something of a mystery, It was accepted

into the Canon only in the fourth century and with greater hesitation
than any other New Tegtament document, At the time of the Reformation
Tuther was content to accept it as authentic, Erasmus rejected it, Calvin
remained uncertain, Such a diversity of opinion concerning the author,
date, intention and provenience of 2 Peter continues to be expressed in
contemporary discussion, On a more general note, in recent years, opinion
seems to have hardened against the authenticity of the Epistle, despite a
recent commentary by Michael Green 1 which succeeded in suggesting that
its place in the Canon may well be justified,

No book in the Canon is quoted less frequently in the writings of
the Fathers than 2 Peter, although Wesicott points out 2 that it is better
repregented than the best attested of those books which are rejected,
Origen's reference to the letter in the thixd century suggests that there
vag gome confusion even thens 5 "Peter loft one acknowledged Epistle and

perheps a secondg for this is contested?, Origen guotes from 2 Peter on

1, M,Green, 2 Peter and Jude (1983 ed, )
2, BoF,Westcatt, The Canon of the New Togtament (1890 ) p0565

3, Origon, Hom,in Josh, T:1 "duebus epigtolarum suarum perscnat tubig?,
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8ix occasiong and does not enter into any discussion concerning the
problems of style and diction in comparisen with 1 Peter, In the light
of Origen’s comments on the Epistle to the Hebrews, which he emphatically
designates as non<Pauline, the lack of any concrete expression of doubt
even as to the anthorship of 2 Peter is rather surprisingo1 Fusebiug 2
gccepts that 2 Peter was a disputed work but also underlines the point
that many in the early period accepted 1t as genuine, Nevertheless,
Fusebius? final conclusion would seem to have been determined by the
distinct lack of any quotations from 2 Peter in the work of the ancient
presbyters9 and he personally rejects the authenticity of the Epist1003

In a study of the Transfiguration of Jesus, it would be wrong to
devote too much of our attention to the problems surrounding the authen=
ticity of 2 Peter and its right to a place in the New Testament, This
is a gubject in its own right and hes received mich attention in the
various commentaries and articles listed in thig Chapter, There is,
however, a need for us to outline the main arguments conceming the back-
ground to the Epistle, if only to state clearly the kind of problems faced
by those who have considered the Epistle in greater detail, beforec moving
on to an investigation inte the signifieance of ths Transfiguration in
the first V_Cha.pter”(va16c>18)a

There is a central problem of authorship which is linked to the
differences in style and subject matter when a comparison ig made betwoon
1 Peter and 2 Poter, On reading the two Epistles it is haxd to conceive
that thoy have beth been writton by the same anthor, In 1 Peter the

Greeck is smooth and intellectually composed, with free=flewing perticiples

1o A weli;knoﬁh éubﬁ@'frnmrdfié@; on H@brewsgthut as foiﬁﬁé actuallj wrote
the Epistle, only God knows the truth of tho matter”,

2, Buscbius, H.E, 6,25,71,
30 Rusebius, H,E, 30501940




36,

and a definite coherence of thought, In contrast, the Greek of 2 Peter

is more highly coloured, effusive and pompous and the diction is eften
bookish and artificial as if the author is not totally in command of his
words, Green 1 gives examples of typical phrases which are not to be
found in 1 Peter but which abound in 2 Peter, Green has argued that

this may well be due to a change of scribe by the apostle Peter2o

Indeed, having stated the differences that exist between the two Epistles,
Green attempts to ignore many of his own statements by then pursuing a
line of argument asserting that the two Epistles could have been written
by the same author despite these linguistic differences, His suggestion
that Peter changed scribes, his attempts to draw parallels by the presence
of Hebraisms in both Epistles, and his statement that "Peculiar, striking
words are a feature in both letters"3 are not sufficient evidence on vhich
we can confidently suggest that 1 Peter and 2 Peter are from the same
apostle, Indeed, disagreement as to who was responsible for the writing
of 2 Peter has been in evidence since the second century, This is sugg=
ested by Kelly 4 who states that officials in Rome would have been much
more forthright in accepting the Epistle if the question of authorship

5

had not been in doubt, Kdgemann ? is certain that the document was not
vritten by the apostle Peter and he is not alone in holding this view,
ag we have already explainecd,

Two strands of argument confirm our view that 2 Peter was not

written by the apostle Peter, The first is the date of 2 Peter,

1o MoGreen, opo.cit, po16,

2, Green, op.cito. Po17o

3, Green, op, cits, P17,

4o J.NoD,Kelly, A Commentaxy on the Epistles of Peter and Jude (1969) p.237,
5, E.Khsemenn, Essays on New Testament Themes (1960) po172,
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Kesemann believes 1 that 2 Peter is the latest book to be inecluded in
the New Testament Canon and that_we mast date it well into the second
century, Kelly agrees thet it wes written later than the majority of
Wew Testament books but suggests that it may well have been written

between 100110 AD, 2

Even then, we would presume that the apostle
Peter had been dead for about forty years, (c64 AD), This is almost
confimed by a reference in 2 Peter 3s4s

"Where is the promise of his ceming? For ever

since the Fathers fell asleep, all things have

continued as they were from the beginning of

Creation®,
The suggestion that the Fathers had ‘fallen agleep' means that the first
generation, who had expected the imminent return of Jesus very secon, had
actually died by the time thig document was wxitten, Obviously, if we
are to conclude that 2 Petor was written as late as the seeond century,
this seriously rules out the possibility that the apostle Peter could
have been responsible for its composition, An additional peinter to a
date in the socond century would geem to be the obvious relationship

that exists betwoen 2 Peter and the Epistlc of Jude, Kelly states that 5
the author of 2 Peter relies heavily on material in Jude and that the
earliest possible date for Jude is the late first century, well after
Peter's death under Nero, There are only twenty=five verses in Jude
but no less than fifteen of them appear at least in part in 2 Peter,
Green has argued that the apostolie authorship must not be ruled out if

we conclude that Jude was written first, 4 Kelly, however, who gives the

gtronger argument, belioves that the issue as te the xelationship between

1, E.Kasemann, 0Pocit, Po172,
20 JoMoNoKelly, opocit, D237,
30 Kelly, opocit, p.235.

4, Green, Opocit, p.22,
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Jude and 2 Peter adds great weight to the aigument that Peter could not
have bean personally responsible for the writing dowm of 2 Peter,
Therefore, the first important factor which suggests that Peter was not
responsible for the second Epistle of Peter is the date of the letter
which we would place in the early part of the second century,

The second point of great importance, which gtrikes a note of caution
to the careful reader of the Epistle, is the author®’s use of the 'Apestolic
Tegtimony', TUnlike 1 Peter, the author of 2 Peter relies heavily on
references to the apostle Peter and to events in the life of Jesus which
have paradoxically been taken to be evidence that Peter was in fact
respongible for the writing of the Epistle, L The particular passeges
to vhich we refer are as followss

1316f fThe reference to the Transfiguration of Jesus,
"Byovitnesses of his majesty"

1314 Prophecy of Peter's own death,

231 Denial of the Tord Jesus by Peter,

321 That thig is the seeond letter,oo..

It ig to be our argument that these references, rather than pointing to
genuine reminigcences of the apostle Peter, are the attempts of a pgeudon-
ymous author te convince those reading the lettor that it wag in fact
authentic, P,N.Harrison 2 has dealt with the problem of pseudepigraphy
in an interesting study and suggoests that the author, writing in the
guige of Peter, "was not censcieus of migrepresenting tho apoestie in
any ways; he was not consciougly deceiving snybody; it is not indoocd
necossary ?@ gupposo that he did deceive anybody®, That tho eathor of
2 Potor egsayed net only to presont an argomont undor the neme of tho

apogtlo but actually uvtiliged and moulded into his work oclementg of

2, PN Harrison, The Problem of the Pastorsl Epistles,(1921) p.12.
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tradition that would have been eagily accepted as genuinely Peotrine
in the Barly Church is highly likely, That the author also used
experiences and eyewitness accounts that were directly associated with
the apostle himself is more than likely, since this added to the credi~
bility and suthenticity of his worlk, The particular passages referred
to above could, therefore, be examplos of gources and passages whieh
were included by the author of 2 Poter in an attempt to make his werk
look credible, They would certainly not scem to be evidence that because
they are narrated,they are intended to prove Petrine authorship, The
date of the Epistle, combined with the use of the Apostolic Tegtimeny
adds further weight te the argument that 2 Peter was not written by
Peter the apostle, but by a2 psocudonymous author writing under his name,

One further overt difference between 1 Peter and 2 Peter must also
be mentioned, Thig concerns the theme of each of the Epistleso1 It
is not surprising that both Epistles are concerned with a different
subject since both were written down in emtirely different situations,
1 Peter is addressed to Christians facing overt persecution, whilsgt
2 Potor seems to apply to Christians facing false teaching and doctrines
in light of the delay of the Parousia, "The key-note of 1 Peter isg,
acecordingly, hopes of 2 Peter, true knowledge"o2 That the two are
not more eclosely related on doctrinal issues has been a koy argument
amongst gcholars such ag Kelly 3 who believes that 1 and 2 Poter axo
80 different in emphasis even when they axre referring to theo same subject,
Although a much weakor axgument, the lack of any great gimilarity botwoen

the two on keoy thecological igsues (aa io the easc in several of the

1o RoJoBouckham, %Tho Delay of the Parougia", TB 31 (1980) »,27.
2, MoGrocn, 0poeit, Po19s
30 JoDoN,Kelly, OQ_OGito 902360
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Peuline Epigtles on subjects such as the resurrecetion, the Last Supper
and the body of Christ) is another reason for us to agroe with these
vho gee 2 Peter ag entirely indepondent of 1 Peter, Despite this rather
limited survey of the discusgien that hag taken place in reocent years !
ve will agree with Kelly who states that: "We must therefore conclude
that 2 Peter belongs to a luxuriant crop of pseudo=Petrine literature
vhich sprang up around the memory of the Pxrince of the Apostles"02

(ii) The Transfiguration in 2 Peter

We must now tumn our attention to an exeminatien of the Trans-
figuratien story as it is recorded in 2 Peter, In doing this it is
important that we seriously consider the points raised by Boobyer's
argument set out in the previeus Chapter, which suggésts that a satis-
factory explanation of the synoptic material may well be achieved through
an analysis of the apostolic wnderstanding of Jesus, Thus we shall exploxe
the significance of the 2 Peter account before tuming oud attention to
the synoptic accountg, The role of the Tramsfiguration itself within
2 Petexr will be discussed shoxrtly but one important point needs to be
mentioned before we proceed further, To state, as we have in the opening
section of this Chapter, that the author eof 2 Peter was probably not the
apostle Peter but someone writing under his name)does not preelude the
possibility that some passages in the Epistle are authentically Petrine,
In writing as the apostle, the author has almost certainly used within
the course of his argument material vhich the Eaxrly Church would have
acecpted as genuinely Petrine, It is in linking these pagsages togetheg;

in hig use of diction and in hig theologieal argument, that clues

1, Cf, J,Chaine, Les Eggvros Catholiguos (1939)
M. R.Jammos, 2 Peter and Jude (1912).
EH,Plumptre, o General Epistles of St.Peter end St.Jjude (1903),
K.H,Schelklo, Die Potrugbriofe und der Judasbrief (1961).
J.BoMayor, The Seecond Epistle of St,Peter and the Epigtle of
St,Judc, (1907).

20 Kellyo 020@_&0 P02§60
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regarding the mystery of the author emerge, It is obvious that in
order to convince his readers that he was in fact the apostle Peter,
the author of 2 Peter has used stories and strands of tradition that
were wldely accepted as being genuinely Petrine,
The content of 2 Peter may be summarised as followss
CHAPTER ONE

Introduction and greeting (1,2)

The advantages of being a Christian in the world (3,4)

The supplementation of the faith (5=7)

The contrasting positions of Christians (8,9)

Something to aim for (10,11)

The importance of truth - a personal reflection (12=15)

Truth attested by apostolic witness at Transfiguration (16=18)
The role of the prophetic witness (19=21).

CHAPTER TWO

A warning to watch out for false teachers (1-3)

Judgement and deliverance - three exampless Noah, Sodom & Gomorrah,
Lot (4=10a)

The false teachers are ignorant of the truth (10b;11)

Arrogance, lust, greed (12-16)

The content of what the false teachers say is meaningless (17=22).

CHAPTER THREE

Re-emphasis as to why he has written the letter (1,2)
Typical comments of those dubious about Parousia (3,4)
The proof of history (5=7)

Timelessness of God (8)

God's nature through Christ (9,10)

Because of the Parousis thore are ethical demands (11=14)
The support of Paul (15,16)

Rallying call and eonclusion (17,18),

At a simple level, following a casual reading of the Epistle, it ig
obvious that the writing of the lottor was prompted by inter alia,

eschatological doubts among the people to whom it was addresae&"o1

1, T.Fornberg, An Early Church in e Pluralistic Socioty,(1977) p.7.
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Ifc is also possible to see that if Peter was not the author there is

no reason to doubt that whoever did write down this Epistle made good
uge of Petrine material which the community would almost certainly have
accepted, It is, however, in the context of an apology for the obvious
delay of the Parousia (a further sign that one generation of Chrigtians
had died who had expected the Parousia to happen before now! ) that the
author of 2 Peter refers to the Transfiguration of Jesus in his opening
Chapter, Let ue firstly examine the Greek text before discussing the
importance of the reference to the Transfiguration in 2 Peter, and its

contribution to the author's oeverall message,

2 PETER 131618

ob 'yap aeaod:w,:.evms
pubois ezfaxolovﬂqo'awes éyvwploaper Vuiv 'rr)v
7ol Kupwu n;va I'qaov Xpiorod Svvapw wal
mapovolav, A\’ émdmra yew;ﬂwres Tfis éxelvov
17 pe-ya}\ezomv-o, Aafdw yap mapd Ocod Ilarpds
n/,l.'qv Kkal 8éav puwvijs évexbelons edrd Toidode
omé Ths y.e’yaﬂorpe'novs 8dfns, 'O Yiés pov &
6yumwés p.ou obros eo*rw, dlg Ov iyu auﬁom‘aa,
18 kal TavTy TV 4>ww;v ’7#‘-"'9 'q!covcrayev ef oupa—
voi évexBeioay aiv adr@ Svres év 7@ ayuu Spet.

- 170 Y ...eonv B; R]Ou‘r €or. o Yi. pov o eyarm.
RAPI latg

As we have already illustrated, this acceunt of the Transfiguration

is unique in the New Testament outside of the Synoptic Gospels, The

" content of the episode, ag it is deseribed b y the anthor ef 2Peter is
significantly different when it is compaied direetly with the accounts

in Mark, Matthew or ILuke, Most obviows is the reductien in the amount

of detail included by the author of the 2 Peter acceunt in that the EF“
UW’M(‘)\I icaT” 1 £rav (Mark 9323 Mt.,17:1) or the simple .’épos
(Iuke 9328) becomes the é‘g@ E)lﬂu in 2 Peter; similarly, there is
no confimmation that it was Peter, James and John present with Jesus on
the moumtaing alsgo, there is no direct reference at all to Moses and

Flijah, A general reading of the 2 Peter account reveals an episode
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of greater simplicity and of reduced drama, rathor than the detailed
accounts of the Symoptic Gospels, Nevertheless, in the 2 Peter account
there is a heightening of the rele of the divine voice, a suggostion of
equality in the distribution of fvfx  between God and Christ, and
the suggestion that Peter, as one of those (ﬁ%pg?s ) present, is
narrating the story himself, These, of course, are surface observations
thich we must pursue in greater detail in our brief exegesis of the Trans-
figuration in 2 Peter, It is ebvious, however, that in its shape and
detail, the story in 2 Peter is decidedly different to the accounts of
the Synoptic Gospels,

This brings us te a crucial and most important question in our studys
vhat, if eny, is the interrelationship or interdependence of the synoptie
accounts of the Transfiguration with that which is preserved in 2 Peter?
The enswer to this question is vital to eur understanding of the role and
function of the Transfiguration both in 2 Peter and in the synoptics, It
is a question to be bermne in mind throughout this Chapter, There hes
been a tendency amongst scholars to dismiss the 2 Peter account in favour
of the synoptic accounts and, almost unmiversally, to regaxd the 2 Peter
account as having been written down after the accounts recorded in the
synoptic§g1

Jo R, Iumby 2 believed that the differences in style and diction
suggested that the 2 Peter account was "exclusively Petrine® and unrglated
to any of the synoptic accounts, This is in stark‘contrast t0 the much
more recent view of T,Fombers 5 vho states that the author of 2 Peter

vrote about the Tronsfiguration in the way that he did becsuge he kmew

1. "The story of the Transfiguration is recorded in noticeably abbreviated
form (in 2 Peter) and clearly accoxrding to a tradition which is
secondaxry 1o that of the synopties®, E,Kascmnann 0p,Cito Vo186,

2, JoRoInmby, The Epistlasof St.Petor (1893) p,265,

30 T Fbmb@fgo Ogocgo . p081o
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that his readers were already acquainted with the synoptic material,

Thig explaing the brevity of the reference and would account for the
migeing details (Eg, Moses and Flijeh, suggestion to build the tabernacles),
Here also ,the argument of Boobyer in our previous Chapter 1 concerning

the prominemce and posgssible influence of the apostolic tradition upon

the synoptic writers assumes significance, Boobyer states that 2 Peter
1316=18 ig "a piece of genuine tradition about Peter's preaching"2 and

W, Schmithalsg 3»with JoBlinzer 4 both agree that this sectien of 2 Peter

was used by the apostle Peter totally independently of the synoptic

stories, On thig understanding of the referemce to the Trangfiguration
in 2 Peter, we would have to conclude that the 2 Peter account was at
least independent of the synoptic aceounts, in that it was a story
freguently recowmnted by the apogtle himgelf and therefore used in this
Epistle, and then consider the possibility that the 2 Peter account may
well have been known to the writers of the Symoptic Gospels, who have
enlarged and redacted what was originally Peter's own teaching, The
importance of acknowledging whether this acceunt is indepondent of the
synoptiecs is obviousy if the author is here using a primitive, authentic
account of the Transfiguration as it was passed down by Peter to the
Barly Church, then the manner in wvhich it is used, the shape of tho
narrative, the context of the narrative and the details of the opisede,
may be able to give us a groater understanding as to how the Raxrly Church
understood the gtory of the Trangfiguration, Thig might alse suggest
that tho aceount in 2 Peter ig more historically based on the vision of

Petor on the mountain, then any of tho gynoptic accounts, J,Wand 5 hes

107£6ébyer°s-arguﬁént ig fully eutlin@d in the previous Chapter;
2, Boobyex, 224%2;; Dod4o

3, W,Schmithels, “Dor MerkusschludS,.oo" ZTK 69 (1972) p.3<97.
4, JoBlinzer, Die neutestamentlichen Borichte (19468 ) .72

S0 JoW;C,Wand, Peter & Judo (1934) p.160, |
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suggested that the question of histoxrical accuracy‘and prominence is
diffionlt te decide, The likelihoed that 2 Peter is a pseudonymous
work end that the author ig keen to convoy the impression to his readers
that he is, in fact, the apostle Peter only adds weight to the possibility
that the referonce we are about to consider may possibly be one of the
earliest accounts of the Trangfiguration as it was told amongst those in
the Barly Church, and that the author of 2 Peter has used it in a bid to
prove his authenticity,

Kelly believes that 1:16<18 is where the author of 2 Peter "comes
to grips with his main theme, claiming that the apostelic teaching is
firmly founded on a historical revelation", It is the nature of this
revelation which remaing s mysteryo Wand states that the Transfiguration
in 2 Peter ig proof of the "power and prosconce of Chrigt" 29 and there=
fore suggests that "it is used exactly as 1 Peter and other New Testement
vritings use the resurrection®, Wand adds that the author may well be
following the tradition of the Apocalypse of Peter 5 in vhich the Trang-
figuration occurs after the resurrection, Such an argument has already
been dealt with in our earlier discussion conceming the possibility that

4

the Trangfiguration is a mis=placed resurrection aceounfg and we have
established beyond reasonable doubt that the Transfiguration belongs to

the terrestrial life of Jesus and not to a post=resurrection era,

In the following summary exegesis of the relevant verses, we shall

discovor the importance of twe Greek words, JQSEQQ and TWfJA% o Bertram

and Bultmann 6 both axgue that the two words belong exclusively to a

1, Kelly, opo.cito Do315
2, Wand, op,cit, Po136.

3, Relationship between 2 Peter and Apocalypoe of Poter will bo discusmsed
later in this Chaptor,

4, Thig was mentioned in Cheptexr I,

50 GoBertram, "Die Himmlefahgt Jesu von Krouz uwnd der Glaube an sgoine
Auferstehung”, Festgabe fur Adolphe Deissmen, (1927).

6, RoBultmann, History o6focco P.259=261,
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resurrection context, whilst others 1 have suggested that the two words

are only comprehensible in an understanding of Jesus' Parousia, This

debate will be mentioned again below, The view, however, that the Trans—
figuration of Jesus in 2 Peter is linked inextricably to the apostolic
understanding of the Parousia of Jesus seemg to be gaining support amongst
more recent scholars, . One of the first to suggest such a relationship
between the Transfiguration and Parousia was James Moffat 29 who stated

that "For some reason the Transfiguration is appealed to as a foreshadow-
ing of the Second Advent rather than the resurrection, Moffat considered
the central theme of 2 Peter to be an apologie for the delay of the

Parougia, and therefore the Transfiguration to be in some way related

to this expectation as an event which was well-known through the apostles

to the Early Church, Boobyer agrees and states, confidently, that 2 Peter's
general concern is to '"maintain hope in the Pa,rousia"39 an event to which

the Transfiguration was obviously related in the thinking of the Early
Church, Bishop Remsey has also suggested thaj the context and under-
standing of the Transfiguration story in 2 Peter inevitably reveals much

4

of what was true in the Early Church's understanding of the Tranafiguration,

Such a view has been investigated more fully in the past few years by
>

JoHoNéyrey » whose work has done much to confirm the view that the 2 Peter
account of the Transfiguration is most at home in the context of an argument
concerning the Parousia, Neyrey begins his article with an investigation

into the genre of ‘Farewell speeches' in the New Testament 6 and believes

1. See exegesis below of doxa and time for those who look to Parousia
understanding,

2, J.Moffat, The General Epistlos (1947) p.186.
3. Boobyer, gg)ﬁiii" P.44.
4, Ramsey, 0Doc¢it. P.124.

5, JoH.Neyrey. "The Apologetic use of the Transfiguration in 2 Peter
151618, CBQ 42 (1980) p.504-519,

6, Bg, Acts,20,
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that, although not at all typical of other *Farewell speeches?, the
Fpistle of 2 Peter certainly has characteristics and feelings which
are embodied in such documents, Work done by several scholars 1 who
have investigated the genre of 'Farewell speeches' has failed to mentien
2 Peter ag a possible candidate, However, H,Windisch 2 and R,Knopf 5
have both compared 2 Peter with the *Farewell speech’ given in Josephus
Ant, 4:8,2 (para,177=193) and Neyrey believes that there is much to
subgtantiate the view that it is possible to regard 2 Peter as, essen—
tially, a Farewell discourse,but with some qualifications, Neyrey
believes that the author may well be writing the Epistle from the point
of view of an apostle (Peter) facing imminent death, It is also possible
that the author himgelf was facing death, Neyrey suggests that 1:135=14
is especially relevant to such an understandings

T think it right, as long as I am in this body, to

arouse you by way of reminder, since I know that the

putting off of my body will be soon';
he points to other parallels here in Acts 203305 1,Tim.4¢1f3 2 Tim,.381f
which one could regard as, more obviously, Farewell gpeeches’, Neyxrey
believes_that the ‘Farewell speech? style may have been adopted by the
author of 2 Peter so that "2 Peter may well be described as a Fareowell
gpeech, the main function of which ig an apology for the community®s
eschatological traditions"o4 The delay of the Parousia = something
vhich gave rise to challenges from opponents and critics of the Chrigtian
commmity = megmlited in a eorrosponding need to defend it,

Tnis is the context in which Neyrey belicves we axe to rocgaxd tho

Tranpfiguration account in 2 Petor, The Trangfiguration is not 2 fulfil-

ment ef the Parousis becaupe the Parougia hag not yot happanodo Ingtead,

1, For ligt soe Noywoy arta@ito po504c:50

20 Windioch,W,Dig K@th@ll@@h@n Briofo (1951) P,87-88,
3, R, Knopf, Dio Briefe Potrl und Judas (1912) p.274.
4, Neyroyo art,0it,p.506,
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it seemy to stand out in the earthly life of Jesus as a prefiguration

of the Second Coming, which ig used by the author of the Epistle to remind
his readers of the present glory of Christ as well as the nature of Christ’s
future return, Scholars who agree on a relationship between Tramsfiguration
and Parousia remain unsure as to what exactly the relationship is, Héller
describes the Tramsfiguration as a Vbrsgiel'1 of the Parousia whilst
JoBoMayor saw it as an ‘earnest? of the Second Comingo2 Othexrs see

the Transfiguration scene as a preview or Yspecimen" of the glory of Jesus
as it will be manifested when he returns in the f‘utureo3 The sum of all
these suggestions comes in the analogy that the gloxry of Jesus at the
Trangfiguration is related to the glory that Jeosus will possess at his
Second Coming, In the light of these congiderations let us now look at

the text itself before summarising the importance of this reference to

the context of the Epistle as a whole,

2, PETER, 1 3 16 = 18

Verse 16,

O &/«:(f 0‘wo¢m/uaums })090‘5 &Kokoua“qamrac adr\lw‘o\cm})&/

¢

u)\w ‘l’/\/]\J Tov Kup»ou /‘1})&1\/ I)VQGOU )(fto"rou éudc(/v\\/
KatL ﬂ’dfouo".d_\/ 9L>\)\ ETTOTTToL L a'e\l/vi EJTES T/uis €iceouU

)J&de Ao OTAmTos |

Spicq believes that this verse is "1 %un des plus importents de tout
4

le Nouveau Testament®, There is an interesting switch from the first

person gingular to the first person plural throughout this section, which

5

Wand suggests -~ mey refer to "the teachors who originally brought you

1o Jo Hollor, Die Vorklirung Jegu (1937) po172.

2o JoBoMayor, op.cit, P.195.

3. JoAoBengel, Gnomon Novi Testamenti, (3rd od.1855), p.642,
4, CoSpica, Les Epitres de St.Pierre, (1966), p.218,

5, Wand, op.cit, p.158,
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Good News®, Kelly suggests that the ‘we' may refer directly to the
Vapostles°g1 similar to those in other parts of the New Testement
(John 1:14,19,35; Acts 1:21f, 10:39-41), Many of the apostles of the
firgt generation of Chrigtians had died and this plural form we is
intended to undexline the fact that what is here recorded is based firmly
on an encounter with the historical Jesus, More likely, however, is the
possibility that it is at this point that the author of the Epistle begins
to draw on a source which was closely assogiated with the apostle Peter
in the Barly Church, It is conceivable that this small sectien (v,16<18)
formed a selfe-contained unit, which was undoubtedly Petrine, and which
the author of 2 Peter used in an attempt to create an atmosphers of suth-
enticity in his writings, The we could refer to Peter, James and John -
the three identified in the synoptic tradition as being with the trans-
figured Chfista

Neyrey offers two explanations as to the CZoo@iTpEvors MCois

3

If we are to follow Bigg, Spica, Schelkle and Stghlin ? we would argue

that these cloverly deviged myths refer to the author's arguments against

thoge falge teachers who were fabricating mythical teachings, Mayor,
Windisch, Kelly and Fombexg 49 however, believe that this refers to the
author's apologetic argumont in favour of the Christian itraditien which

had itself been slandered ag a myth 50 The notien that the author of the

1, Kelly, opo.cit, P.315,
2, Neyrey, art,eit, p,506

3, CoBigg, A Cxriticel and FExegetical Commentary on the Epistles of
St, Petor and St,Jude, (1902) p,204,

Spieq, op.cit, 9,218,
K.H,Shelkle, Dic PetrusbriefesDer Judesbrief (1961), p.89,

4, Mayor, oR.eit., p.103,
H.Windisch, op,cit, ».91,
Kelly, op.cit, p.317,
Fommbexrg, O6D.cit, D.60,

5. Neyrey, art,eit. p.506,
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Epistle is defending the Christian faith against attacks made by the

Gnostics 1 ia no longer uplields "the opponents are not the Gnostics"o2
j\léem s has negative connotations, being used in certain of the
Pastoral Epistles to describe doctrines which were held to be contraxry
to the Chrigtian faith, In 2 Peter, however, it would seem that the
author is actually defending a tradition vwhich was under attack from his
commmnity = namely that the Parousia of Jesus had not yet taken place.
From the content of the Epistle as a whole it would seem that the
0’&0’0¢)(0‘}ué\)o(5 }L):)eo‘s were not myths fabricated by opponents of the
Christian faith but that they were doubts within the Christian commumnity
as to whether the Parousia would ever take place, The author is writing
against such doubts and advocates & staunch belief in the imminence of
the Parousia,

The author thon peints out that it was the (Y’J Vet }JN Kd\k. Tr,g‘aogg—;w
of Jesus Christ which ,g,drvalltTOL/U&/ C!))‘i\l . The words &uw’})ns and
f}kpous{g~ are two of the most theologically impertant worxds in the whole
of tho Now Testament, It is because of both of these that éﬁré%Fn¢¢
gi\l/v(e&/\/'rés ’TA%S éKE;\IOU /Uadre!.k&u;rﬁ-['ros usually translated
as ‘power’ or ‘might? is also ascribed to that which the resurrected

5 Kelly 4 suggests that it is

Christ possessed and gave to his apostles,
the power that Jesus will reveal vhemn he returns in glory and which is
seen temporarily after his resurrection and on the Transfiguration
mountain, TFL(’MF(& veg widely accepted as referring to the Secend

Coming of Christ from an early stage, The noun usually denotes 'presonce’

or 'arrival?, A, Oepke writes that “The texm is hellenigtie, In

esgontial content, however, it derives from the 0T, Judaism and Primitivo

10 C£, 1 Tim, T34, 43T 2 Tim, 4343 Tit.13194,

2, Neyrey., op.cit. p,506,
3, Of, Mt,28318,,00.h0re cxougia (Rom, 1:14),

4, Kelly, op.cit, p.313.
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Chrigtian thinking"o1 That the author is concerned with the delay of
the Tﬂ&fOUG’ﬁL seems very likely, especially in light of his argument
in 2 Peter 33:4f where the theme is more fully developed, Of this passage
(2 Peter 3:) Bauckham suggests that it is "the most explicit treatment of
the delay of the Parousia in the New Testament"o2 Such a view weuld
lead us to an almost certain conclusion that, in v.16, the author is

3

concerned exclusively with the Second Coming of Jesus - which has been

delayed, in the eyes of the community to whom the Epistle is addressed,

Both terms, power and cqmingv are best understood in the light of Jesus?
expected return in glory,

The apostolic authority is not based on the fact that they followed
O‘F.O'D(ﬁnc‘/u;:\/ms })390.3 but because érrofr’rxa JQVMeéVTES T/‘A-is éKei’JOU
f;adro&\etéwusﬂ The 'divine majesty' refers directly to the Trensfigur-
ation event which "is seen as a trustworthy anticipation of his Second
Coming in glory"g4 Their faith and expectation in the return of Jesus
is not rooted in an apostolic understanding of the events; rather, it is

founded upon their privileged role as eyewitnesses of the divine majesty,

The author then goes on to relate the event of which the apostles were
eyevitnesses,

Verse 17

)\ l?J ~ \ - \ \ \ r

A@ v ﬁ"’“f ﬂ'oa.,od Ocou TTaTpog ’rc/u/v‘\/ KL gog*\/,
wurs eve X Bel 0T xofe Otro TR

@ M e,01&1s aLUTTTJ Toitoge U170 ‘qus
H'gd,au)\on’lreﬁof)s &'65./\11&, " Oités EeTwW o UGS juov 5
d{ATIMTOs , €18 by %&; e0dornqoa

1o A.O0epke, TINT Vol,V, p,866,
2, RoJ.Baunckhem, op.cit, p.26,

3. Kelly, gpocit, p.317.

4, Kelly, op.cit, o317, Cf. Tuko 9:43,

5. We have adopted the word order given in X A Pl lat  because this
alternative, supported by the text of Westcott and Hort (1881), is
closer to the Synoptics,
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E.I.Robson believes that here is a reference to the Transfiguration
of Jesus which is of great importance as "the sign mamual of one who
knows"o1 Kelly also suggests 2 that the author was calling to mind a
scene which he obviously knew well because it is a direct reference to
the events which took place on the mountain, There is a minority group
of scholars who believe that this reference to the Transfiguration may
not necessarily be an eyewitness account 39 but the vast majority agree
with Robson and Kelly in stating that these verses represent a record of
the events from someone who was actually there, The reference to we
suggests that Peter is referring to James and John who are identified in
the synoptics (Bg, Mark 9:2), This reference is not, however, evidence
that Peter must therefore have been responsible for the writing of this
Epiestle, That the auther adopted a strand of tradition which would have
been directly associated with Peter by the Early Church in his attompts
to make his Epistle look authentic is more than likely,

Jesus is said to have received Tt/u/%\l and Qcégau from God the
Father, Those who maintain that the Transfiguration story was originally
a part of the resurrection traditions concexning Jesus 4 have argued that
Ti }\)/\\1\/ léotz, 8 0/ LY} can only be properly understood in the context of
the resurrection, Schmithals added the peint 2 that the receiving of
‘honour and gloxy' follows the appearance of a voiee from heaven and is
therefore totally progpective in meaning, ie, it seems to be harking

forwvaxrd to the resurrection, As we have seon already, R,H,Stein 6 has

1o E,I,Robgon, Studies in the Second Epistle of St.Peter (1915) p.49,
2, Kelly, opscit, P.319,

3, Wand, op.cit, p,160,

4o BgoBultmann, History 0fcsc000 OPsCits

5. Schmithals, opo.cit., P.397,

6, See oponing Chapter, po11,
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succeeded in establishing sufficient evidence to dismiss the notion
that the Transfiguration is a mis=placed resurrection account or that
it refers to the resurrection in any way, With referemce to T, /w}"\; Ko&
<§6€;LV Stein states that "It should be noted that these words are not
technical terms for the resurrection"o1 Stein believes that Schmithals®
theory is extremely weak because all of the participles are aorists and
this, argues Stein, would suggest that they all refer to the same event
in the future, Stein continues by illustrating the use of’TT/uﬂﬁ else=
vhere in the New Testament and concludes that it is nowhere used in
relation to the resurrection of Jesus = rather to a Jesus who has ascended
to his Father,
Heb, 2;2
ﬁ))\iﬂ'uc’us A JToV I@'Occ)(u/ Te W“F)\ &««Q\ous ' &a'gj\d ]
Kett Tiyag écyfs¢i\1wous 4otV (KAl KdTETTAEAS o0TOV
ETL T4 EL e TV XELP&N cou ).
Heﬁe 24;24

- AN ’ « \ . - E -
TD\QcO\los &q.f &o&%s ovTos r"aif)oi Mwsﬁw,u (/V‘gn—JTa(L)

Ay

Ka®' ooov - TTALOVA Tipmy EXee Tod Oikov O
Kt Tl sietvd §eTae OTT6 Fivos .
Rev, 5312

"Als iorwTo ;LP\/(O\/ To Z;gq‘;ok& Evoy /\vﬁé;\/
. \ - . /\) - N '

T/\]d &J\jo&)\u\/ \ML TF>\O\JT?\I l}/—ou' ?'Od)ld\/ KA L \O_XU\/
Lt Tipiy Kt £iEay ®aL EUNOYIuV .

Stein is convinced that T, .}w\{ is used hers not in a resurrection context
but gimply to remind those who believed in Josus thet he had alxoady
ageended to hip Father and that he was soen to roturm again, A similar
intorpretation im applicd te the concept of &/&L and to the tvwo vords

vien they exe uged togothor as they aroc hore in 2 P@terg2 "Ro pay that

10 Steino arto eito p0870
2, Stein, exrt,eit, pP.88,
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the roference to honour and glory in 2 Peter 1 reguires that we unders

stand this passage as referring to a resurrection account ig ineorrect®,
Stein, rather, follows the idea of Boobyer who states thatg1 "There is
ne reference to time standing alone with reference to Christ’s resur-
rection or exaltationg and doxa is still less favourable for Bultmann's
point = it has stronger Parousia associations than uges in connection
vith the resurrection and exaltation', Much more could be said cone=
cerning the theological importance of these two words; it must be suff-
icient for our needs to conelude that thoy are not exclusively compre-
hensible in a resurrection context but just as (if not more) understand-
able'in the light of Jesus® imminent retum,

In the 2 Peter account it is interesting to note that the honour
and glory arc given to Jeeua'ﬂafé Beod Tﬁnﬁbs and this is the first
majorAdifference between the synoptic and 2 Peter accounts of the Trang-
figuration, "The synoptists, we may note, make no mention of God and
represent the voice as coming from a'cloud"o2 Kelly's point here is
that the words spoken by the voice in the synoptic accounts come directly
from the cloud and there is no mention of God intervening directly, This
may well be because of the Petrine tradition, recorded here in 2 Petex,
which was so well known, partieularly to Mark, Cleaxly the inference
given in such. a gtatement asgs OBTéS éUT\J (S onfs )\)ou (5 :(droir(/\-('ﬁ:’g)

3

Uosets LOTOU  is that it is God who is speaking since the mou is
emphatic, A moxo likely explanation for thc Evangelists® omission of
any direct reference te God, other than that of the familiarity ef the
Potrine tradition, probably lies in the redactional intercsts of each of
the Evengolists, In all threec Gospels there ig the obvious parallelism

between the Beptism of Jemus (Cf,Mark 1:9f) and tho Trengfiguration,

1o Boobyexr, 0p,cit, P.44.
20 Kellyo OQeCito P03190
3, Cf, Mark 937,
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It is also clear that the Gospel writers intend us to see some similarity
between the two events; the Baptism occurs at the start of Jesus® Galilean
minigtry whereas the Transfisuration takes place towards the endy there
is the common theme of divine approval end vindicationg there is the
gimilarity between the voice and the eloud and the mesgsage that is pro-
claimed by God, That the synoptic writers consciously wrote both the
Baptism and the Transfiguration narratives so that we would take into
account the parallelism of the two accounts in Jesus' ministry is more
than likely, If the Baptism tradition did not include a reference to the

explicit voice from God the Father this might explain its omission in the

Prangfiguration narratives later in the Gospels, It seems unlikely that
the Baptism tradition contained any reference to God directly, nor did it

explain Jesus reeceiving honour and glory, If the synoptic writers were

using a similar source to that recorded here in 2 Peter,the redactional
work of the Evangelists can clearly be seen in the using of an account,
perhaps similar to 2 Peter 1:17, and the moulding of material to suit the
redactional interests end gimilarity between the Baptism and Transfiguration
stories,

We have established that it was God himself who bestowed honour and
5&352 upon Jesus, We have also suggested that these two words do not
necessarily demand a resurrection explanation of the Transfiguration,
and that Boobyexr may well be correct in suggesting that the Trangfiguration
in 2 Peter relates to the whole purpose of the Epistle.....an spologia
foxr the delay of the Parousia of Jesus, Spieq finds it interesting that
the Greek vorb }ug'rog Po‘mjo’u ! is not cmployed here, a point which would
suggest that the gégg already belongsd to the carthly Jesus, but thet it
will only beo mode perfect at the Parousia, Perhaps thig mignt also explain
vhy Iuke faile to ugo thig verb end uses doxa instea,doz T'l/\l/‘\'ﬁ\/ cg,(\,_

dfbgptv would seem to be, therefore, the sign to those present that

1, Spicq, opocits P.221,
2, Inke 9328f, Sce next Chapter, Bxegesis en Mark 922,
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Jesus possessed an honour and glory which is temporarily revealed at
the Transfiguration but which will be revealed more fully at his Parousia,
A final note must be added here concerning the actual worda spoken
by the voice, They are closest to those spoken by the voice in Matthew 19
but there is the omission of the divine imperative o)ucou éT’é d&a’o’w which
features in all three synoptic accounts, There are various explanations
as to why, if that which is recorded in 2 Peter is a genuine Petrine
reminiscence, it is not recorded identically in the synoptics, especially
wvhen quoting the words of the divine voice, Indeed, if we were to ignore
the textual variations concerning this verse, the words spoken by the
divine voice would be even more noticeably different to those recorded in
the synoptics. The most likely explanation is that once more, the authors
wigshed 10 heighten the parallelism between the Baptism and Transfiguration
narratives, It is interesting to note that in all three synoptic accounts
of the Baptism, the voice is said to have proclaimed words very similar to
thogse recoxrded in the 2 Peter account of the Transfiguration, This would
suggest that, if the source of 2 Peter was known at all to the Synoptists,
they have slightly amended the words spoken by the Transfiguration voice
in an attempt to heighten the christological importance of the Transfigur—
ationg hence the izmoétT{, LOTOO o Tt is important to note also
that there is an emphasis on my beloved 29 in the 2 Peter account, which
adds weight to the overall impact of God and Christ as Father and Son,
Verge 18,
ﬂ(,&Li 'TcL\;TNW ‘r/QW cpw\/l@\/ Pals qzoucu/géu &5 CUPeVOU
8\1&){9am\; gUV LOTY OV TES eV T OLQMJ 0(7&,

1o Mo 1736, especially vhen textual variantg are taken into account.,

2, As is algo the case in the Synoptic Gospels,
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This verse is perhaps the mogt emphatic example of an eyewitness
teatimony, The emphasis upon the first person plural and the general
impression given by the verse suggests that this is indeed the reminisc-
ence of someone who was present on the mountain, Presumably, the we
refera to Peter, James and Johno1 It is, however, important to state
that simply because the synoptics give ﬁs the names of the three disciples
in their respective accounts of the Transfiguration it does not necessarily
follow that the Peter, James and John group were a part of the earlier
Apogtolic Testimony, In, for example, the Gospel of Mark, these three
disciples are frequently reported to be alone with Jesus at significant
points in his ministrye2 In that we have already seen the redactional
work of the Evangelists active in the reporting of the voiece, it is not
unlikely that the Gospel writers were simply guessing that the ﬁ}FEIS
refers to Peter, James and John, We cannot state with any degree of
certainty that the Gospel writers knew the identity of those who were
with Peter on the Transfiguration mountain, It is also interesting to
note»the lack of any reported remarks made by Peter either concerning
the building of tabernacles,or even the fact that he had said something
entirely inappropriate in the 2 Peter account, Rather than appear some-
what foolish as he does in the synoptic stoxy, Peter is "a conscious and
intelligent recipient of a sacred communication%, whilst James and John
remain anonymous 30 In 2 Peter it is likely that the author is using a
source that was closely identified with the apestle Peter, As is the case

elsevhere in the New Testament 49 Peter is to be regaxrded as the beneficiary

10 I{elly() Oroito P03190

2, The three disciples figure prominontly in the Gospol at verious
points (Eg. Mazk 5537),

30 Neyreyo 0}30@1‘00 p0509o
4, Bg, Mt, 1651735 Mko13:2335 Imke 24334,
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of the revelation of God in Christ, Bearing in mind the role ascribed
to Peter in the Synoptic Gospels it is not unlikely that the Gospel
writers have redacted the source preserved for us here in 2 Peter, or
a gource very similar to this, and adapted the role of Peter to fit into
the character we find elsewhere in the Gospels, (Eg, Walking on the water,
Mt., 14¢28f3 Caesarea Philippi, Mark 8327fg the denial of Jesus, Mark 14339f),
We shall be returning to the role of Peter in the next Chapter when we
examine the Marcan account,

(iii) Conclusions as to the Function of the Transfiguration in 2 Peter,

"Thig whole passage (2 Peterl1s16=18) has a great interest in
showing the impact made by the Transfiguration upon those present, Peter
uses the incident here to emphasise his authoritative knowledge of the
historical Jesus (and thereby to rebgt the false teachers® talk of ‘'myths?),
to stress the solidarity between the 0ld Testament and the apostolic
message (against false teachers who were twisting both)9 and to draw from
the Incamate life of Jesus a positive pledge of the future coming in
glory which the false teachers laughed at"o1 Michael Green concludes
his brief analysis of the Transfiguration by suggesting that Peter uses
the Transfiguration in this way; whilst we would agree about the way
that it is used, we would also maintain that the author of the Epistle was
certainly not the apostle himselfo2 Green's last point, that the delay
of the Parousia was being scoffed at by sceptics of the Christian community,
is probably the most important point he makes, In this context, Neyrey -
points to the prophetic force of the Transfiguration narrative 30 The

author reminds those who had scoffed at the idea that Jesus would return

in glory of an epigode in the earthly life of Chrigt, which demonstrated

10 Greeno QRD——Q.jiO p0860
2, See earlier in Chapter,
3. Neyrey, art.cit, p.504=505,
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Chrigt’s possession of the glory and honour of God and which pointed
forward to his returnj he reminds those who made fun of the Parousia
idea of what Jesus had promiseda1 The Traunsfiguration was in no way
a fulfilment of the Parousia, which Jesus makes allugions to in his
earthly ministry (Fg. Mark 13), but it would seem that in the understanding
of the event in the Early Chuxrch, the Transfiguration was regerded as being
closely associated with majesty, glory and honour which would be made
perfect when Jesus returned in glory. The Tranefiguration was a revel=
ation given before the Parousia of what Jesus would be like at his retum,
We will be looking in much greater detail in our final Chapter at the
relationship between the Parousia and the Transfiguration but our prov—
isional conclusion here is to be that the two were certainly connected
in the minds of thoge in the Rarly Church,

Let us nov summarise our conclusions, It is perfectly clear that
the 2 Peter account of the Transfiguration is a much more concise, precise
and shorter reference than that which is to be found in the synoptica,
It would also seem plausible to suggest that even though 2 Peter was not
written by Peter, the author has used a source (or sources) of the apostle
concerning the Transfiguration which was recognised by the Early Church
ags a genuine Petrine reminiscence, This source is used by the author in
an attempt to make his work leok genuine, It is thorefore ﬁossible that
the Transfiguration was an oftequoted and popular story in the Early
Church, used as defence againgt those who gecoffed at claims that the
Messiah was to returm in the future and in gloxry, It was obvieusly
connected, in the Apostolic Testimony, to Parousia expectation,

The relatiensghip betwoon the 2 Petor and the gynoptic accounts is

thus intriguingoz Eithor tho 2 Poter account is clogely xolated in

1, Eg, Mark 13326,
2, Thig will be invegtigated more comprchensively in Chaptor IV,
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gome way to the synoptic accounts or it ig entirely independent, It
could, however, be the case that the tradition recorded in 2 Peter
represents a direct and clear reference to a source or the gource used
by the Bvangslists and that, as we have ghown in relation to the voice
motif and Poter's own role, redactional work on the part of the Evengelists
hag created the three different accounts as we now find them in the syN=
optics, As we concluded in our bricf exegesis of 2 Peter 1:16-18, the
Evangelists had redacticnal as well ag historical interests to pursue,
This would explain the appearance of Moses and Elijah, the identification
and naming of all three disciples, the descriptipns of the garments and
the witnesses, and many of the other details not found in 2 Peter but
present in the synoptics, Vhat we are, therefore, suggesting is thet
the source recerded by a pseudonymous author in 2 Peter may well be the
apostolic oyewitness account of the Transfiguration which, oither through
Peter or in some other way, was the source which formed the basis of the
synoptic accounts of the Transfiguration, Such an explanation gives the
Transfiguration a sound, historical base in that Peter himself bore
vitness to it it also expleins and gives us a clear insight into
vhat was Peter's own simple stoxry, and how the Evangelists have then
redacted their sources and moulded the Transfiguration into their Gospels,
Conjecture is inevitable in such a series of statements, but the import-
ance of the 2 Peter reference hasg, in our view, becn seriously unders
estimated in recent years, The fact that 2 Peter must be given a later
date does not exclude the possibility that it contains sources and refer-
ences which are much earlier, authentically Petrine, and which have been
preserved by the Eaxly Church, That 2 Peter conteins the carliest account
of the Trangfiguration of Jesus vhich wag cither identical or very similax
to that used by the Evangeligts in the writing of thoir Gospels, is not

beyond the realms of posgibility,
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(iv) The Apocalypse of Peter

Apart from the Epistle of 2 Peter there is a further important
reference to the Transfiguration in another early Christian document,
the Apocalypse of Peter, Two fragments of the original document are
available to us, One is generally regarded as a Greek fragment which
is known as the Akhmim Fragment and the other is an Ethiopic Version
which is usually attributed to Clement of Rome, M,R.James 1 suggested
that the Akhmim Fragment was really a part of the Gospel of Peter, although
he also believes that it was taken from the Apocalypse of Peter which
possibly existed as a separate document already at the time of the
writing of the Gospel of Peter, The Akhmim Fragment contains a narrative
of the Transfiguration of Jesus which bears some similarity to the
gynoptic accounts but it is the Ethiopic version of the Apocalypse which
is of greatest importance to our own consideration of the Transfiguration
narrative,

The Ethiopic reference is translated by B.Hennecke 2 as followss

And my Tord Jesus Christ, our King, said to me, "Let us go
into the holy mountain,"” And his disciples went with him
praying, AMnd beheold there were two men, and we could not
look on their faces, for a light came from thom which shone
more than the sun and their raiment was also glistening and
cannot be described, and there is no thing sufficient to be
compared to them in this world, And its gentlenesg,,.that

no mouth is able to express the beauty of their form, For
their aspeet was astonishing and wonderful, And the other,
great, I say, shines in his appearance more than hail (cxrystal),
Flowers of roses is the likeness of the colour of his
appearence and his body....his head, And upon his shoulders
and on their foreheads was a crown of nard, a work woven

from boautiful flowers; like the rainbow in water was hig
hair, This wes the comeliness of his countenanco, and he

was adomod with all kinds of omnament, And when we suddenly
gsaw them, we marvelled, And I approached God Jegus Christ

1, MoR,James, The Apocryphal Wow Tegtemont, p,.504=524, (1924).
2, EoHemnccke, New Tegtamont Apocrypha, (1965). p.682,
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and said to him, "My Lord who is this?" And he gaid

to me, "These are Moses and Flias", And I said to him,

"Where then are Abram, Isaac, Jacob and the other

righteous Fathers?" And my Lord and God Jesus Christ

said to me, "Have you seen the companies of the Fathers;

As is their rest, so also is the honour and glory of "

thoge who will be persecuted for my righteousness® sake,
The context of this reference is obviously as important as the passage
itself, The venue stated in the opening verse is the Mount of Olives
(vo1) and this is the same venue as that recorded in Mark 13:3 for the
discussion concerming the Parousia, The question is then asked in the
Ethiopic version as to what are signs that the Parousia is to take place
and this is also very similar to Mark 13:4 wvhere the disciples ask Jesus
a gimilar question, The balance of the rest of the text is Jesus!
description of the return of the Son of Man (v,16) and exactly what
ghould be expected when the Parousia takes place, (v.15=16), It is once
more into the context of the Parousia that the Transfiguration is intro-
duced, The above tranglation reveals that another document belonging to
the Farly Church fimmly believed that the Transfiguration was to be under=
stood not in thé context of Jesus' resurrection L but in the light of
Jesus® imminent return at his Parougia.

Neyrey offers six statements of conclusion which we will list

L. 2
becanse of their importances

1, The context of the Transfiguration account is generally situated
in an eschatological discourse about the Parousia of the Lord

and the final judgement,

2, More specifically, Moses and Elijah's glory is a proof and
sample of heavenly glory awvaiting those saved at the Sccond
Coming, and Jesus' transfigured gloxy clearly resembles the
glory he will have when he returns as tho Soen of Man,

1, See Neyrey, axt, cit, p.512 for a summary of those who arguc this,
2, Neyrey, art.cit, P.513
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3, The heavenly voice, which comes after the Transfiguration and
at the end of Jesus®' comments on the Parousia and future
Judgements, serves as a confimmation of Jesus® whole speech,
including his prediction of his glorious retum,

4, His ascension (v,17) is like that in Acts 13 9-11, where it
serves as an analogy of the return ("he will return in the
way you saw him leave") and also sets the stage for its real-
isation,

5. The conclusion of the Ethiopic version, although M,R,James
congiders it to be secondary to the Apocalypse of Peter,never-

theless establishes the interpretation of the Transfiguration

as a foreshadowing of the End Time: co000

6, The christological link between the Transfiguration and the
Parousia is the glory of Jesus, Finally, the Transfiguration
clearly functions as a present proof of future things; paradise
for mankind and Parousia for the Loxd,

Although we maintain that the reference to the Transfiguration in

2 Peter 1316=18 is of more importance than the reference preserved in
both fragments of the Apocalypse of Peter the significance of the latter
ghould be very obvious, The reference to the Trangfiguration in the
Apocalypse of Peter is a further example of how, in the Early Church,
the Transfiguration of Jesus was used in the context of a discussion
concerning the Parousia of Jesus,

A much more detailed exegetical study of the Apocalypse of Peter
and a more comprehensive consideration of 2 Peter 1516=18 is beyond the
task of this thesis which is aiming to establish the theologicel gignifi-
cance of the Transfiguration as it has beeon passed on to us through the
Synoptic Gospels., Nevertheless, in our brief resumé of the problems
surrounding the authorghip, theology end authenticity of 2 Petor, we
have concluded that tho Transfiguration finds itself placed into a context
of an apologia for the delay of the Parougia = a context in which it was

obviously at home in the BEarly Church, We have also seen that, regardless
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of who was responsible for the writing of the Epistle, the author has
used Petrine reminiscences in oerder that his Fpistle appears authentic,
even though it was almost certainly not written by the apostle Peter,
We conclude, therefore, that 2 Peter 1:16<18 possibly represents the
authentic, primitive, Petrine account of the Transfiguration which has
been used by the author of 2 Peter to make his work appear authentic,
It is also likely that the Gospel writers were familiar with a similar,
if not identical, source to that preserved in 2 Peter 1316=18, 1In the
light of this;, and bearing in mind the context of the Transfiguration
both in 2 Peter and in the Apocalypse of Peter, we must now proceed to
a re—-examination of the Marcan account, We must seek to establish what
influence, if any, the context of the Transfiguration narrative had on
the Evangeligsts' understanding of the event and then proceed to evaluate
the significance of the story in the synoptics, and what emphagis has
been reinforced or added by the Evangelists as a result of their redacte
ional activity, Bearing in mind our conclusions in Chapter II, we tummn

now to an examination of the Marcan account of the Transfiguration,
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CHAPTER 1V, THE TRANSFIGURATION IN THE GOSPEL OF MARK

We must now turn our attention to the account of the Transfiguration
vhich is generally regarded to be first of the synoptic accounts to have
been written down, in an attempt to establish the purpose of the Evangelist
in his use of the Transfiguration tradition, Bearing in mind our earliex
suggestion that Peter played an important role in the formation of the
Gospel of Mark, we must begin with a brief consideration of Peter's
influence on the Evangelist Mark, If Peter's role is firmly established,
we must then proceed with an exegesis of the Marcan account of the Trans-
figuration, as well as a more general consideration as to why Mark has
placed the narrative in his Gospel in the way that he has, The purpose
of this should now be obviouss it is our belief that Peter was also
respongible for the Transfiguration tradition, as it is preserved in
2 Peter 1316-18 by its pseudonymous author, If this is indeed the case,
It is natural for us to presume that Peter told Mark a similar, if not
identical story to that recorded in 2 Peter, The use Mark has made of
that tradition, his redactional additions and eclarifications, and the
context of the narrative in his Gospel, will all reveal something to us
of the theological understanding of Mark concerning the Transfiguration
of Jesus, The theological understanding of the Early Church, was a
direct connection between Transfiguration and Parousiag although we
shall not attempt to force the point that Mark was inevitably influenced
by such an understanding, it will become obvious that many of the theo=
logical motifs and additional details introduced by Mark, as well as
the context of the narrative in his Gospel, can be given an eoschatological
gignificance and easily compared with the apostolic thought ropresented
in the Epistles, as we highlighted in Chapter II, We begin our consider-=

ation of the Marcan account, however, with a reminder of the impertance
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of Peter in the formation of the Gospel of Mark,

We have already suggested 1 that Peter may well have played a role
in the formation of the Gospel of Mark, Indeed, at the beginning of the
second century it would seem necesasary to conclude that Peter’s role
was undeniable, A lost exposition of Jesus' sayings in Busebius, writien
by Papias 2 readss

The Elder Mark also gaid this; Mark, who bocame Peter’s
interpreter wrote accurately, though not in orxdexr, all
the things that he remembered about the things said and
done by the Lord, For he had neither heard the Loxd,
nor been one who followed him, but afterwards, as I said,
he followed Peter who used to compose his discourses with
regard to the needs (of his hearers) but not as if he
were formulating a systematic account of the sayings of
the Loxd, Mark, therefore, did nothing for which he
could be blamed for writing some things down just as he
remembered themg he was careful of one thing in
particular = to migs out nothing of which he had heard
and to make no statements that were untrue, 3

This reference suggests that the apostle Peter played a key role in the
foxrmation of Mark's Gospel, Indeed Peter's role is widely attested

elgevhere amongst the Church Fatherao4

Interpreter would seem to

be the best translation for é(:f)f»i\iéu’rﬂ‘is ﬂé’(w dfevo,)utxioi although
it is unclear whether this denotes a linguistic act on the part of Mark
or gimply the recording of oral reminiscences in a written fomm, Whatever
our final conclusions ag to how the Gospel of Mark came to be written it
is obvious that the Gospel passed through three, definitive stages 2
before it was written down by a man who had not witnessed the events for

himgelf, This simple fact needs to be rcmembered when any sexrious

1, See page 21,
2, FBuscbius HE 3,39,

3, Greek ig givom in Huck, povii, Synopsis (1951)0
Altemnetive translation offered éy Crantield p.3. op.cit,

4, Eg, Origen, Commentary on Matthew, Clement of Alexandria Hypoitypogois 6,

5, Three stages: 1, Jesusy 2, Peters 3, Maxlk,



67,

investigation of a pericope from the Gospels is undertaken = we are
concerned with various stages of tradition, Peter's role as Mark’s
major source,as one who was actually present remains the most likely
explanation which lies behind the Gospel's formation, '

That Peter played a deminant role in the formation of Mark is to be
an accepted part of our argument, Peter could not, however, have been
the only source used by the BEvangelist Mark, Bultmann 2 believes that
much of the narrative material which links the pericopes, for which an
eyewitness is seemingly responsible, is undoubtedly legend created by
the Early Church, Bulitmann therefore argues that the Gospel of Mark is
a mixture of Petrine reminiscences and of Early Church creations, Other
scholars, however, disa.greeo3 They believe that the Gospel of Mark
represents the efforts of the Farly Church to present a cloar and un-
blemished account ¢f the life and ministry of Jesus which relies on
higtorical fact rather than fictional fantasy, Cranfield presents various
reasong as to why the Marcan account is to be regarded as reliable and
4

basically historicals

a) much is directly from Peter,

b) material has survived "processes and pressures” or oral tradition
and is included - an argument againgt fiction of the Barly Church

c) prominence of martus words in the New Testament - suggests Early
Church had a strong sense of respongibility

d) oral tradition was carefully preserved; similar care very likely
in case of written sources |

e) perplexing and even offcngive material is included

f) semiticisms argue against theory of Hellenistic influences,

1, Sec Irenaeus, adv.Haer, III i
2, Bultmann, Synoptic Trad, p,266,
3, Eg, CoH,Dodd, About the Gospels., (1950),

4, Cranfield, op,cit, p.17,
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Cranfield fails to mention the role played by Mark himself, which would
seem to be an important omission, even if the editorial hand of Mark is
very limited in Mark's Gospel, A typical example, however, of Mark's

own contribution to the Gospel is undoubiedly the chronology he affords

to the life of Jesug which we can presume was Mark's own, even if he was
2iven occagional guidance by Peter concerning a limited number of events,

The use made by the BEvangelist of the Transfiguration tradition,

and the manner in which he interprets it, must therefore be examined in
the light of all that we have said above, As we have stated, many believe
that Peter's role in the recording of this event must have been a major
source of the Gospel writer in his writing down of the Transfigﬁration
story, We can presume with some certainty that the apostle witnessed

the Transfiguration himself, perhaps with James and John, and that it was
he who was responsible for the passing on of the tradition te Mark, The
question remains as to what exactly was given to Mark by Peter, and what
redactional work has been undertaken by Mark in his formation of the
Gospel, It must also be asked to what extent Mark has himgelf moulded
the story to fit into the dramatic plan of his Gospel, taking into account
the context of the Transfiguration story both in his Gospel and in the
Early Church, The answer to these questions has rarely been sought.

Our observations on the reference to the Transfiguration in 2 Peter 1:16-18
lead us to suggest that this story was a well=known tradition stemming
from the apostle Peter and which, in the minds of the Early Christiang,
told them something about the Parousia of Christ., An unknown author of

2 Peteéer has used this tradition in an attempt to make his work appear
authentic along with other elements in 2 Peter which we have already

men'tionedo1 It is our belief that if Peter was responsible for the

1, See p, 38,
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information received by the author of the Gospel of Mark, or at leagt
gome of that material, it is more than likely that a similar outline to
that which is recorded in 2 Peter was told to Mark and that the source
used by the Evangelist Mark in the writing of the Trangfiguration narrative
was very similar (if not identical) to that which is preserved, or written,
in 2 Peter, The reference in 2 Peter 1:16=18 may well be a direct refer-
ence to the accepted Petrine story of the Transfiguration; the difference
between the 2 Peter account and the Transfiguration in the synoptics, only
illustrates the redactional activity of each of the Evangelists, We must
presume, in the case of the Gospel accounts, that Peter told [lark a very
similar story to that which is attributed to him in 2 Peter, This suggests
that what is in fact required is a comparison of the synoptic accounts
with that of 2 Peter so that it can be clearly coen vwhat was passed on to
the EBvangelists by Peter and what the Evangeligts have added themselves,
In this Chapter, we must bear in mind our summary exegesis of the 2 Peter
account as we look at the Marcan narrative, If we can glean what is in
fact Petrine and what is the redactional work of the Evangelists we will
also learn a great deal about the theological aims and evaluation of the
Evangelists as they wrote down their own particular accounts of the Trans~
figuration, An exegesis of the Marean account, bearing in mind the
possible importance and significance of the 2 Peter account is thus
called for, in an attempt to ascertain the theological significance of
the Transfiguration in the Gospel of Mark,

(i) Basic Obserxvationg

If wo look at the two accounts of tho Trangfigurstion from
2 Peter 1, and Mark 9, the most striking difference is the additional
detail given in Merk which is not recoxrded in 2 Petex, The Marcan account

is therefore much longer,
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It is impossible for us to be able to establish any definite historical
connection between these’ two accounts because we do not have the evidence
to prove that Mark used a similar, if not identical, source to that recorded
in the 2 Peter account, There is, however, in our opinion, sufficient
evidence for us to proceed on the presumptions that the author of 2 Peter
did utilise authentic Petrine material of which the Transfiguration
reference is a frequently quoted examples that Peter was almosgt certainly
responsible for much that is recorded in Markg that the Transfiguration
in Mark is quite conceivably a combination of the Petrine source used in
2 Peter with the redactional activity of the Evangelists, If the Marcan
accomt of the Transfiguration does rely on a Petrine source and if the

2 Peter account of the Transfiguration is authentiecally Petrine the
possibility that the two accounts have originated from the apostle Peter
is more than likely, A theological understanding of the Transfiguration
may well be easier to obtain by an analysis of its use in the context

of the Barly Church, as it is used in 2 Peter, where we can presume

that there was a definite connection between the Parousia and the
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Trangsfiguration of the glory of God on the mountain,

Before we proceed to a detailed analysis of the Marcen account
there are some basic observations we can make regarding the Transfiguration
narrative in the Second Gospel and any parallels between it and the account
in 2 Peters

9s2, This verse poses no real problem, The whole of the 2 Peter account
is also in the plural and Mark's suggestion that it was Peter,
James and Jolm who were present is consiatent with other places
in the Gospela1 |
After Six Days is obviously an addition of Mark.
Transfiggped before them is also an interpretation of what

beholding the glory and honour actually meant; the verb transfigured

does not appear in 2 Peter or in the Gospel of Luke,
In Maxk, the high and lonely mountain replaces the holy mountain
of 2 Peter,

933, There is no such description of the visible attributes of Jesus’
glory in 2 Peter but this is obviously en attempt to describe
what ETTOTTTAL (w,«\eéufas s ElCENGY /\JéG&AE'OTA"T«DS
actually meant,

234, This is totally independent of 2 Peter and would seem to be

redaction on the part of Mark,

95, Also, totally independent of 2 Peter, The question does arise
that material concerning the apostle Peter should be cxpected to
be present in both the 2 Peter and Marcan accounts if our above
theory is correct, In the case of Peter's remark here, however,
we must take into account Peter's role in the Gospel of Mark as
a vhole and a possible redactional intention of Mark to further
the link between Caesarea Philippi and the Transfiguration,
Another possible explanation for the omission of a direct quote
of Peter in the 2 Peter narrative is that these words were added
after Peter’s death and were known by Mark but not by the auther
of 2 Peter,

936, See comment on 935,

1o Eg, Mark 53373 14332,
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937, Mark adds that the voice (reported in 2 Peter) comes from a
cloud which is inferred, perhaps,in the 2 Peter account, but
interpreted by Mark in the light of 0ld Testament theophany
appearances and communications, The words spoken by the divine
voice are identical to thoge recorded in the Matthean account
but differ slightly from those in Mark and Iwke, There is close
correspondance between the 2 Peter account and the Marcan account

in this verse,
9:8, This is Marcan redaction,
Even such & brief consideration of the two narratives suggests that if
Mark had received an outline of {the Transfiguration from Peter, similar
or identical to that which is recorded in 2 Peter, he would have had
little difficulty in adapting and expanding his source into the narrative
ag we now have it, The central framework of the Apostolic Tesgstimony
recorded in 2 Peter remains identical in Mark:

A, Apostolic Witneas

B, Venue = a Mountain

C, A Demonstration of Glory

D, A Voice from God,

E, Vindication of the Senship of Christ,

My analysis of the Marcan account needs to consider seriously the
redactional activity of the Evengelist, Mark was relating certain events
and sayings in the life of Christ which he has incorporated into a frame-
work which is entirely of his own makingo1 It is our belief that both
the 2 Peter and Marcan accounts of the Transfiguration originated from

an apogtolic source which, we musgt presume, was the apostle Peter who

had been present with Jesus on the mountain, Whether this source was
identical in both cames we will never be certain, but it seems plausible
for us 1o suppose that the source used by both the Evangeligt and the
author of 2 Peter was at least similar, If we are correct in this theory,
before we proceed to examine the Marcan account in more detail; we need

to congider a qguestion of great importence in the light of our examination

e .-

1, Apaxrt from poésiblo influence from Petor himgelf,
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of the 2 Peter account of the Transfiguration, It is important that

we seek to establish whether the understanding of Mark was the same asg
that of the author of 2 Peter in his treatment of the Transfiguration
narrative in seeing the event as being somehow related to the imminent
and expected Parougia of Jesus. This can be asceritained in itwo wayss
first, by a consideration of the context of the Transfiguration in Mark
(and whether, in particular, there is any Parousia expectation present

in the context of the narrative), and then by an examination of the Marcan
account, with particular reference to Mark‘'s redactional material, in order
to establigh if Mark understood the Transfiguration in the gsame way as the
author of 2 Petor obviously did = that the Transfiguration was a prefigur-
ation of the Parousia,

(ii) The Context of the Transfiguration in the Gospel of Mark

As we have already suggested, it is beyond rgasonable doubt that
the chronology of the Gospel of Mark is mainly the Bvangelist®s own, It
would seem unlikely that there was any other governing principle which
guided the author in his writing apart from suggestions of Peter,

A, Loisy1stated that "All this enalgam of miracles and instructiong is
only a collection of remembrances,...whose sequence is not governed by
any rigorous historical or logical principle", Others have attempted
to suggest that geography, and in particular the place of Galilee, has
largely determined Mark's chIOnologyo2 Undoubtedly, there are certain
key events (ie, Bapitism, Temptation, Caesarea Philippi, Pasgion,
Regurrection) in the life of Christ that had en accopted chrenelogicel
place in the tradition passed down to the Evangeligt, but many of the

miracleg end sayings of Jesup scem to havo beon put in oxder relovent to

e s e mm e cmemmwmn e B EESap R

1, A.Ioisy., L'Evangilo Selon Marc, (1912). 9.9,
2o CoHoDodd, ExTo43 (1931=1933) P,396-400,




T4,

the Bvangelistts interests, Thus it is important for us to congider

not only the Transfiguration narrative, but its place in the Gospel as
a whole, It would geem that Mark hag a pastoral objective as well as

an higtorical duty and the way in which he places the sayings of Jesus
throughout his Gospel suggests that Mark governed his owvm material and
its context in the narrative,

The context of the Transfiguration narrative in the Gospel of Mark
raises interesting questions, Iet us examine the approach of R,H,Stein 1
as a sptarting point, who states thats ",..0.in Mark the Transfiguration
clearly serves the purpose of confirming Peter's confession and ratifying
Jesug® prediction of hig suffering and resurrection; and since the passion
sayings are primarily Marcan redaction, the arrangement of the Transfigur-
ation after Peter's confession and the pagsion prediction serves Mark's
purpose well, There is no denying that in its present position it serves
redactional aimg of Mark welll Stein is therefore convinced that
there is a direct connection between the confession of faith at Caesarea
Philippi and the Transfiguration and there is wide support for this viewa2
ToA, Burkill suggests that after Peter's recognition of Jesus as the
Mesgiah, tho Evangeligt "evidently feels that the situation calls for
some convincing demonstration of the reality of Messiaship"03 This
has lead R.P,Martin to label the events at Caesarea as "the watershed
of the Marcan narrative"o4 in that the revelation of Jesus as Messiah,
followad by the demonstration of glory on tho mountain and the divine

vindication given to Josus by the voice of God, all combine znd bring

1 RoH,Stein, art,eit, i:ééq

2, Bermadin and Burkill are two oxamples,
3, ToA,Burkill, op.eit, p.156,

4o RoP.Martin, op.cit, p,188,
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to a climax all that Jesus has said and done in Galilee, From the
confession of faith at Caesarea onwards, the Gospel becomes preoccupied
with the necessity of Jesus' sufferings and his imminent passion in
Jerusalem, The period of teaching, healing and preclaiming the Kingdom
is superseded by an almost total emphasis on suffering, death and event=
ually, by Jesus® final vindication in glory,

In a more recent study, E,Best has offered some interesting comments
on thig particular section of the Gospel of Marko1 He believes that
8327 = 921 is composed of three independent units e all of which have
been edited by Mark, Originally, we can suppose that these verses were
a collection of gayings which the Evangelist hag placed into the context
in which we now find them. The importance of these three units can be
summarised as followsse

a) B8:27 = 20

This establishes the vemue for the event followed by a dramatic
build=up to the confession of faith by Peter as a direct result
of two questions posed to the disciples by Jesus, Bultmann
clagses this as "faith legend"o3 ‘Best disputes this, saying
that the direect reference to Caoparea Philippi suggests thet

this was a part of the priginalﬁt:adit;ono4
secret is also preserved though it was not necessarily a part

5

The messiagic

of the unit wvhen it was passed on to Mark,

b) 8331 = 33

The fact that Mark juxtaposes the first of the three major
prophecies of Jesus® Passion and resurrcction jusi after Peter's
confession is not surprising, For him tou euangelliou centres
around the inevitability of suffering before the attainment of
gloxy and this fact needs to be congtantly proclaimed to hig

1, E,Bost, Following Jegus. (1980) po19,
20 8327‘:309 31‘3539 34G9310
3, Bultmammn, The Higtoxy.o..Po257,

40 BGSto ogo__ci o> P0190
5. Cf, algo Mark 3312,
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readers, Following on from this prophecy v,3%2b=33 can be
taken together and regarded as stemming from either Peter himself
or from the reputation that Peter had gained in the Early Church,

c) 8:34 = 931
The question has been agked whether this section was handed down
to Mark as a whole or whether he has formulated it by the grouping
together of various logia, 8:34 deals exclugively with a defins=
ition of discipleships the use of the imagery of the Cross connects
discipleship with suffering and the passion directly, Vs,8:38
and 9:1 move the theme along one stage from discipleship and
suffering to final vindication in glory and 9:1 acts as an import=
ant bridge between Caesarea Philippi and the Transfiguration

narrative,
Our understanding of these verses is extremely important if we believe
that Mark redacted his material with a theological intention in mind,

The kal‘connocting v.38 to the preceding verse suggests editerial
activity but the link is very appropriateo1 &V 119 Kel(pi) ‘deﬁ~%1 (10:30)

is what Mark refers to hore in contrast to the aiWVelL T\,:J .;,rXO /\)&\)&,‘:J
It would seem that he is referring to tye time befere the Parousia, The
introduction of the christological title © Yo Tob ;\;Gmea adds
welght to the suggestion that the paths of discipleship and suffering are
inextricably linked to something beyond the Cross, and perhaps the Parsusia
itselfo The title Son of Man seems to be an integral part of Jesus?
identity as Messiah, The suffering of himself and of his followers
(8334::38:Q 1021, 35?44) ig something Josus must now teach befere he arrives
in Jerusalem, Martin hag suggosted that the title Son of Man combinesg
notions of Ged's ‘Son and Servant® with the tégﬁuﬁzi to forgive the sing
of men and to revitalise the law, Moreover, the Son of Man ¥will be the

aggessor at the final judgement 28 he comes in poweor, and in the intewrim,

1o Cf, Mt, 108333 Imke 1239
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he is exalted to occupy the throne of GOd"o1 Cranfield believes that
Josus uses the title rather than a simple reference to himsgelf (Eg'/U£ )
because "To speak of himself directly as coming in the glory of his Father
would be to lay aside his messianic veiledness; to speak of the Son of
Man without expressly identifying him with himself was more consonant
with the messianic secret = it revealed and yet at the same time concealed"a2
It would seem that Mark's use of the title Son of Mah ig directly assoc-
iated with some future manifestation of glory once the suffering has been
endured, This is further reinforced by the phrase which follows, 6H;&v
é}\gﬂ v 'r/a 4&2/3( Tov ﬂ:m"o;)s AvTol , a phrase which forms the first,
direct reference to the Parousia in the Gospel of Mark, It is followed
by a reference to the *holy angels' who will be with Jesus at his
Pa.rousiao3

It is with the Parousia very much in mind that Mark then introduces
9:1 almost as a2 bridge between Caesarea Philippi and the Transfiguration,
In this verse we have a continuation of the futuristic Parousia imagery
which Cranfield describes as an Yeditorial comnecting link"°4 There has
been much debate amongst biblical scholars as to whether we are to gsee
Mark 9:1 as a part of the section which precedes it or as an integral
part of the Tiansfiguration narrative, In m&st printed e&itions of the
Bible today 5 Mark 9:1 is printed as a part of the section above and the
Transfiguration is usually printed separately as Mark 9:2-8, We will
have more to say concerning this verse in the final Chapter but some

general comments should be made at this point., Undoubtedly, Mark 9:1 is

1, Martin, op.cit., P.191,

2, Cranfield, op.cit, P.285,

3, Cf, Mark 133273 Mto.13:39, 41, 495 253313 2 Thess, 137,
4o Cranfield, op,cit, o285,

5. Eg, RSV. JB. NEB,
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one of the most difficult verses to comprehend in the whole of the

Gogspel of Mark, The queation of its origin remains a mystery91 but

it is almost certainly a mixture of apostolic tradition and redaction on
the part of Mark, K« EX eqev AOTOTS ig used elsewhere as an editorial

2 but there is no concrete evidence to suggest that it was

link in Mark
originally linked to the preceeding verse (8g38) even though their content
suggests that they have been neatly linked together by Mark, The words
gpoken by Jesus in 9:1 suggest that he expected the Parousia to take
place very soon:

MARK 931

A}J/ﬁ\/ )\édu J/ufu/ 6’& &7(0’\0/ T'n\/;ss LS&:FE‘J\/AV,
S,O’fqthTu\/I 0(Tives 0OV /U/Cl (t(eu/ti"wu’ﬁ(t ej‘\/""rou,
£ws oy [furw TR BaciAeiav Too Yeov
&%ql\uQuﬁw o, acuv;/)ga

Our interpretation of this verse is obviously important to the extent
that it enlightens us as to the understanding of the Evangelist concerning
the Parousia and Jesus' role within it,

It is important that we do not divorce. our discussion on Mark 931

from the Sitz im Leben of 2 Peter, We have alresady sugsested that this

Epistle was almost certainly written because critics of the Christian
movement had begun to scoff at the failure of Jesus to come again, It
is possible and very likely that these critics probably qu oted verses
such as Mark 9:1 as evidence that Jesus had failed to do vhat he had predicted,

But what is even more interesting is the manner in which the Transfiguration

1o K;Brower, "Mk,931 Sceing the Kingdom in Power!, JSNT (1980) p.17=41,
2, Eg, Mark 739,
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narrative fits so neatly into both of these documents; in Mark as a
reminder of the glory which Jesus possessed, and in 2 Peter as evidence
of Jesus® divine nature and authority, In Mark the Transfiguration is
a visual demonstration of the Parousia glory, or of the Kingdon of God
coming in power; in 2 Peter the reference to the event is a firm reason
for the apostles® faith in the inevitable returmn of Jesus which some now
doubted,

CeH,Dodd interpreted Mark 9:1 as an event which had, in part,
alrecady teken place, His interpretation was based upon a reading of
ékq)u@dkd which suggested an action which was already complete despite
the fact that some had not yet realised it, "This meaning appears to
be that some of those who heard Jesus speak before their deaths awake to
the fact that the Kingdom of God had come",'  Although Dodd's theory has
been widely discussed many have suggested that he has lost the futuristic
element which is inevitably required in any interpretation of this verse,
Taylor92 for example, believes that although the coming of Jesus at the
Incarnation had been the begimning of the ‘divine rule® which is referred
to here, it would seem alsc that “The ‘divine rule' was to come ‘in power’,
that is, in the manifest power of God and not by human effort and
ingenuity", Neither Dodd nor Taylor, however, advocate a positive link
between the Parousia and the present Kingdom,

It is Cranfield's belief that we must turn our attention to the
Early Church and to their understanding of the Parousia in order te see
a link between the Parousia and the words attributed to Jesus in Mark 93103
He points to the noting of tho number of days (9:2) as indicative of the

Bvangelist's intention of seeing the Transfiguration ag "in some sense a

1., Dodd, Paxrables., P.55%,
2, Taylor, op.cit. »389,
50, Cranfield, op.cit, p.285,
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fulfilment of the promise contained in ix,1%, Thig is further
emphasised by the presence of the verb 36%J614 which can be paralleled
with all that the disciples see on the Transfiguration mountain, This
has led Barth to staﬁe that the verses 931 and 9:2-8 are inevitably
linked and he suggests that, at the Transfiguration, the disciples
witnessed Jesus in a state of exaltation "precisely that which in the
Parousia as in its universal revelation will become recognisable and be
recognised comprehensively and finally as His giory"o1 Althougn some
scholars have claimed that there is no dirsct progression in the verses
Mark 8338 = 931 = 9s2=892 it seems that Mark has indeed grouped these
events and sayings together because of his awareness of the understanding
of the Early Church concerning the Parousia of Jesus., A most important
conclugion is that Mark 9:1 refers directly to the Parousia and that there
is a possible comnection between 8338 and 931, "Mark, therefore, intro-
duces us to the Transfiguration story by verses focusing our attention

on the Parousia,"o3 Boobyer's simple statement is difficult to disagree
with, It would seem that Mark has placed the Transfiguration narrative
into a context which relates it directly to the Parousia of Jesus, On
the evidence of the polemic of 2 Peter it would seem that Mark was
reiterating, not only the expectation of the Early Church and the confide
ence they expressed in the fubture return of Christ, but alse that the
Trangfiguration itself was accepted by the Evangelist as being related

to the Parousia, This explains the context of the Transfiguration narra-
tive both in 2 Peter and in the Gospel of Maxk which is one of expectation
and anticipation of the Parousia, It adds weight to our earlior suggest-

ion that both Mark and the author of 2 Peter used a similar source which

1o K,Barth, Dogmatics, M/2 p,200,
2, Eg, Klostermann, Die Markusevangelium, p.86.

3, Boobyer, op.cit, p.61,
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was most likely an Apostolic Testimony of Peter himself, The context
of the Transfiguration narrative in the Gospel of Mark is thus one of
expectation and anticipation of the Parousia, a context shared and
explained more fully by the author of 2 Peter,

A final comment mugt be added concerning the verses which directly
proceed the Transfiguration narrative, Mark 9:9-13% adds further weéight
to the conclusions arrived at above, Mark relates a conversation which
takes place between Jesus and his disciples on their way down the mouhtain°
The content of this discourse includes a command from Jesus that his
identity remains secret (v.9) and the rather confusing reference to the
coming of Elijah and the suffering of the Son of Man, (vs, 10=13),
F,CoBurkitt L gsuggests these verses read "like reminiscences of a real
conversation', although we cannot be certain whether or not they were
actually handed down to Mark as a complete unit of tradition, Similarly,
the connection between the Transfiguration narrative (9:2-8) and 9:9-13
is unknown although some relationship between the two seems likely,
Professor Dunn 2 believes that the verses following the Transfiguration =
similar to those which precede it = are "a literary device which is
unlikely to be accidental and probably intended to highlight the signifi-
cance of the intérvening péésage"o ‘

Another possibility is that two different units of tradition have
been joined together (9,10, and 11=13), If this were true, the first
section is concerned with secrecy and resurrection whilst the latter is
almost exclusively devoted to the coming of Elijah, Certainly, vs,9 and
10 give great emphasis to the offects of the resurrection of Jesus which

3

hags led Bultmann -~ and Schniewind 4 to suggeat that the Transfiguration

1, FoC,Burkitt, Chrigtian Beginnings. (1924) p.33f.

2, J,Dunn, Christology in the Meking (1980) p.47.

3, Bultmenn, History 0f,e.0.0PsCite Do 2590

4, Schniewind, Dag EVangeliumvpggh>Markqgo(4th ed, Gottingen 1947).
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mist be inevitably linked to the resurrectionci As we have stated
elsewhere, such a theory now holds little respect amongst commentators,
and Bultmann®s theory has been largely rejected, Certainly, the first
subject introduced by the Evangelist after the Transfiguration would
seem to be the absolute need for secrecy as to the true nature of his
now revealed identity until the resurrection has taken place, There is
also inferred, howevérg the notion that the Transfiguration will only be
properly understood after the resurrection has taken place, To this
extent there is a link between that which is revealed at the Transfiguration
and the event of the resurrection, but the significance of the Transfigur—
ation goes beyond the resurrection, Verses 11=13 concermn themsélvés
almogt exclusively®with the position of Jesus in the scheme of revelation
and messianic expectation - how the coming of Elijah effects the christo-
logical significaace of the Son of Man,

The presence of Elijah and Moses at the Tiansfiguration is net
recorded in the source preserved in 2 Peter, Their role in the synoptic
accounts will be analysed in greater detail later in this Chapter, The
reference to Elijah after the Transfiguration is particularly interesting,
however, because on the evidence of Mark 9311 (Cf;Mtoj7g10) it would
seem that the early Christian community expected the coming of Elijah
before the dawning of the end of time, The diéciple’s9 complaint was
that gince Elijah had not yet come the eschatological forecast of Jesus
could not be correct, The confusion over signs of the end may well be
the reason that Mark has introduced Moses and Elijah into his Transfigure
ation narrative, even though, on the ovidence of 2 Peter, they may not
heve been a part of the epostolic witness (ie, the story told by Poter

to Mark), It is also possible that Mark interpreted the we of 2 Peter

1, See other references throughout thosis, Eg, po 2
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as including Moses and Elijah, as witnesses of Jesus® glory, although
this is unlikely, The later Jewish ers knew of two expected fore-
rumers to the Messiah 1 who were also associated with the inevitable
suffering and vindication of the Messiah, In Jewish eschatolcgyg2
Elijah's role in the messienic period is clearly attested, including
a definite association between himself and the person of the Messiah,
Flijah was bagically regarded as the forerunner of the Jewish Meagsiah,
Ziesler, however, hag warmed against an over-gimplistic view of Elijah'sg
role in this period, and believes that "there are many roles he could
play"” when one takes into account his prominence in later Jewish writingso3
Ziesler, however, also agrees with Boobyer that within the context of
Mark 9:11=13 the figure of FElijah inevitably suggests the need for a
futuristic interpretation, We must conclude that, in Jewish expectation,
Elijah had an important role to play in future expectation as precursor
of the Messiah at the Parousia,

In the Gospel of Mark, the Transfiguration narrative has been placed
by the author of the Gospel in a context which is dominated by futuristic
expectation and eschatological expectation, That the narrative has a
christological and thematic function within the steryline itself is
undeniable since, along with Caesarea Philippi, the Transfiguration marks
the end of Jesus® Galilean ministry and the beginning of his journey to
Jerusalem, Beyond this, however, the theological understanding of Mark
conceming the Trangfiguration of Jesus, which is revealed primarily by
the context of the narrative in the Gospel, would suggest that Mark
shared the understanding of the author of 2 Peter which we have already
examined, Both Mark and 2 Peter emphasisc the similarities that exist

between the Parousia of Jesus and the Transfiguration of Jesus ag a

1o Cf, Eth, En,90, 31,, 2 Esd, 6326,
20 Cfo esra Mal 485fo
3, Ziesler, art cit, p,266,
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result of the context into which the Transfiguration is placed in their
respective works, With this in mind, we must now proceed to an examin-
ation of the Marcan account itself,

(iii) The Marcan Account = A More detailed Consideration

A proper theological understanding of the Transfiguration
narrative in Mark muét now be pursued bearing in mind gome of the points
we have already established, These can be summarised as follows:=

(a) a theological understanding of the narrative in the Gospels
is enhanced by an evaluation of references elsewhere in the

New Testament and in particular in 2 Peter 1:16=18,

(b) the context of the narrative in the Gospel of Mark can colour
our the610gical understanding of the event by an appreciation
of why the Evangelist has arranged the material in the way
that he has,

(¢) the redactional work of each Evangelist in relation to the
original gource and to each other can benefit our interest in
the reasons behind the slight variations in each of the synoptic

accounts,
We shall be bearing in mind point (c¢) throughout our exegesis of the
Marcan account because it is important for us to take into account the
differences in detail and in the context of the story in Mark, as opposed
to the accounts of Matthew and Luke, We must seek to discover exacfly
what the Evengelist meant to portray both in the Transfiguration harrative
itself and in their use of it within the Gospels as a whole,

In the following attempt to outline some of the central issues at
gtake in any exegosis of the synoptic accounts of the Trensfiguration, we
will concentrate our attention on that recoxded by Mark, Where there is
a major divergence or discrepancy in either Matthew or Luke, thip will
be pointed out, Ve have alroady suggostod reasons why the theories of
Bernadin, Bultmann and Schneiwind,that the Transfiguration is a misg<placed

resurrection account, must be discounted and we will deal with their
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arguments only to a limited extent in our exegesis, Similarly, the
work of Harald Riesenfeld, which we discussed briefly in our introduction,
in which the Transfiguration is interpreted on the basis of 0ld Testament
traditions and ritual, must be d.:iscoun‘l:ed.a1 An adequate, theological
undex:standing of the Transfiguration of Jesus aust, in our opinion, lie
elgewhere, The revelation of Jesus Christ in the Synoptic Gospels had
been influenced to a very great extent by the apostolic understanding of
who Jesus was and it is important that we consider the importance of the
Apostolic Testimony both in light of our earlier discussion 2 and as a
result of our conclusions concerning the 2 Peter account in our previous
Chapter, Already, it is abundantly clear that if our conclusion as to
the role of the 2 Peter narrative in the formation of the synoptic
accounts is correct, and if we are rignt to presume tha.t the context of
the narrative in the Synoptic Gospels reveals something to us concerning
the Evangelist's understanding of his material, a theological explanation
may well lie in some kind of a relationship between the Parousia and the
Transfiguration, This relationship, though as yet ambiguous and un-
specified, nevertheless seems an important avenue which we should explore
further, It remains to be seen what effect a mpge_d_e_ta.ile@ ‘exegesis of
the Marcan account will have on our earlier suggestions and this may well
detexmine our final conclusion as to whether the relationshib between .the
Transfiguration and Parousia is the correct interpretation, Where
possible, it is importiant that we focus our attention on key motifs in
the naxrative rather than on the grammar and syntax, in order for us to
establigh the importance of the imagery employed by Mark, We must now
proceed with o summary-exegesis of the Marcan account of the Transfiguration

of Jegus,

1. This rha,vs already been explored in gome earlier work,
RoPoMarshall, The Transfiguration of Jesus (1980),

2o See Chapter II,
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And After Six Days.

Such a phrase is rarely found in Mark who provides us with few precise
chronological refcrencesa1 It is unclear whether Mark wishes us to
understand the reference to /:1 }Jéf.u e,f, as chronological or whether he
intends us to see some theological or christological significance,
Neither is it clear what event Mark wishes us to envisage as occurring
six days before the Transfiguration, though Caesarea Philippi would seem
to be the most likely candidate, Throughout Jesus’ Galilean ministry
Mark displays no overt interest in exact and precise references to lapses
in time and it is only in the passion narrative that references to time,
and intervals of time that have elapsed, become importanto2 Let us.
first consider the word /UngL and seek to establish after what event
Mark desired us to see the Transfiguration taking place,

The most: frequently quoted opinion is that»Mé;kmconnected the Tians=
figﬁration with Peter's confession of faith at Caesareas Philiﬁpia
Lagrange, earlier this cénturyg believed that Mark had "indiqué 1'intervalle

entrc 1lo confesgion de Picrre et la Tr&ngfiguration"93 and Taylor has

since agroed with thig popular suggestion 40 Mone Hookor suggosts that

e ——e [ —

1, "o other temporal statement in Mark outside of the Pagsion Narrative
ig s0 procime®, V,Tayloxr, op.cit, p,388,

20 Ego Mal"k 148129 158250
3. Lagrange, op.cit, p.288,
4o Taylor, Op,cit, DPo388.
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such an exact reference is s0 rare in Mark it is obvious that we should
regard it as a definite connection between Caesarea Philippi and the
Transfiguration, and she sees no reason why we should question the fact
that "they did, in fact, take place within the space of a week"o1 It
is perhaps logical for us to pregume that Mark intended this direct
chronological reference to establigh in our minds a connection bhetween
the confession of Peter and the vision of glory given to Peter (and others)
on the mountain, The words attributed to Peter in the Marcan account are
evidence in themselves of a Petrine motif common to both Caesarea and
the Transfiguration in vwhich Peter plays a dominant role in both events,
The question raised by Hooker's statement is whether the figure six

is a simple, chronological reference or whether there is some theological
significance in the number itself, Lukefs insistence that it was, in
fact, eight days 2 (Cm-al /VCUU&’PAL 604113 ) has provided commentators
with something of a mystery, IoHoMarsha.ll3 presénts us with an adeguate
sumnary of the various possible reasons behind ILuke's variation, the most
likely of which would seem to be the influence of‘Exo 242168

"The glory of the Lord settled on Mount Sinai and the

cloud coveored it six daysi and on the seventh day he

called to MOses out of the midst of the cloud",
Marshall however, admitg that we cannot be at all cexrtain why Iuke hag
changed Mark's suggestion of six days vhich is also recorded in Matthew
(17¢1), Perhaps the most obvious explanation is that Mark and Imke both
used durations of time which wsre meant to designate Yabout a weck" and

that there is no obvious significance either in six or eight which the
4

varioug commentators have explored,

1o Héokoro op,cit, p;1230
29 Cfo IJul{G 93280
3, I.H.Maxrghall, @pocitg P,382,

4, FoR,MeCurley, "Aftor Six Days”, JBL 93 (1971), hag written an article
suggonting gome theologleal ozplanations but none of them are
suffieicntly persuasive,
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The Greek word /fl }V&PA did not only mean a period of twenty=four
hours or a complete cycle of day and night, It also had cleaxr, theo=

logical comnotations, In the 0ld Testament the Day of the Lord figures

prominently in many passeges and seems to enjoy a variety of meanings,
It could denote simply a day of joy (Amos 53185 Zecho14:7), but in the
later prophetic era it was also symbolic of the day of judgement and
salvation (Joel 1215, 2:¢2), H,HoRowley has pinpointed the chronological
paradox of this phra.seo1 He has shown how many 0ld Testament passages
gsuggest that the Day of the Lord is now at hand (Isa,13363 Ezek,30:3s
Zeph, 1314), whilst in other passages there is the suggestion that the
Day of the ILord was more closely associated with a future Golden Age
(Mich,4:43 Dan,2:44), The only common attribute of each reference to
the Toxd's day is that it is always said to break into history in a
spectacular fashion, In later Judaism, the idea of some future day

of vindication and glory became an essential part of Jewish  thought,

The messienic age would be preceded by a time of chaos (Syr.Bar,27)

but the new age would be heralded by signs (Mark 133233 Syr.Bar,25:4)
and the *end' (Mark 13:7) when the sinfulness of men would be overtaken
by God's judgement, wrath and righteousness, Such a day was an import—
ant éért 6f Jewiéh exﬁeététioﬁo In the Qumyran te#tso the ﬁay is‘feférred
to as having been already fixed (1QM 13:14), This expectation has
obviously affected the thought of the Barly Church, The ggz,is referred
to as a day of wrath (Rev., 6317), a day of judgement (2 Peter 2:9), the
Day of the Tord (1 Thess, 532), the day of the Son of Man (Iuke 17:24)
and that day (2 Tim,4:8), We shall examine the meaning and significance
of these references a little more in the noxt Chapter, but it is sufficiont
for us to claim here that the Greek word %yif;; could be interpreted

as having definite, futuristic connotationg in that it was the oxpected

To H;HoRowleyo The Faith of Israel, (1956) p.179
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time of the revelation of the Messiah when all would be accomplished,
There is another group of references to days which have a common

theme, in that they refer to the time that has elapsed since the resurr-
ection of Jesus, G,Delling 1 has suggested that early Christian refers
ences to the resurrection vwhich contained a reference to !WﬁJaf;¥ were
influenced by Hos, 6:2 23

"After two days he will revive us; on the third

day he will raise us up that we may live before

him",
Bultmann 's attempts to connect the Transfiguration with the resurrection
appearances of Jesus, as an appearance of the resurrected Jesus which had
been mis=placed by the Evangelists into the terrestrial life of Christ,
were aided by later Rabbinic writings (Eg.2 Esd, T7:29ff) where the
resurrection wag to take place "after seven days"., C.E,Carlston writes
that93 1Tt is thus by no means impossgible that the dating was for some
unknown reason taken from the original context and that this context was,
in fact, a resurrection story", Stein, however, does not believe that
this exact reference to 'days' necessarily means that we must understand
the Transfiguration as being somehow related to the resurrection appear-
ances of Jgéuso Quf earlie?,cgpplgsipn that the six days of Mark/Matthew;
and the eight days of Luke,are both attempts to suggest a period of "about
a week", ag well as the need on the part of the Evangelists to somehow
comect the Caesarea discourse to the Transfiguration ,are both further
examples which illuslrate. altematives to a connection between Transfigur-

4

ation and resurrection,’ as a result of Mark’s reference to days, Further-

morg/there are several other direct temporal references in the Gospels that

2, Delling, art.cit, 1.949,
3. Carlston, axt.cit, p.236,
4, Stein, art,cit, p.83.



90,
have nothing whatsoever to do with the resurrection of Jesus (Eg.Mark 1:32,
355 11312,203 1431, 123 1531) and this is further evidence to support
Stein's suggestion that Bultmann was incorrect to interpret the Trans-
figuration in the light of resurrection tradition 13 "Moreover, the refers
ence to “after six days" would be most unusuval for a resurrection a_ppear_n
ance gince the itemporal designations associated in the tradition with the
resurrection are ‘after three days’;, ‘on the first day', and "during
forty days'",

We must conclude that on the question of the opening phrase of the
Tra.ﬁsfiguration narrative we have a rare examplé of a chx'onologiéal i'éfera
ence by Mark, It is highly likely that Mark has used this phrase (aﬁd it
is therefore to be regarded as redaction on the part of Mark) in order to
connect the events of Caesarea Philippi and the Transfiguration directly
by suggesting that "about a weeck" had passed between the two events
occurring, The possibility that in using the word /\)EU\)%..O:L Mark meant
us to interpret it in the light of current Jewish expectation of the
Messlah whom Peter had recognised is not impossible,but this would seem
unlikely, The linking phrase simply highlights the christological connect-
ion between the two events, No possible link between Transfiguration

and resurrection is upheld folloi-)ihé"Stei‘n"s criticism of Bultmann,

And Jesus Took With Him Peter and Jemes and John,

Chilton suggests that the use of the verd 'IT:A(JoL/\«/g ﬁtlew is redaction
on the paxt of Mazkgz vho useg the word elgevhere in his Gosspeila3 Yhen
employed in the New Tegtament the word is often follewed by the accusative

of a porson vhich highlignts the teking of semcone with onoself, the

1o st@ino,giggiia Poaao
2, Chilton, art.cit, p,116,
3. Bg, Mark 4336, 5340, 10332, 14533,
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gselection of a certain group from a larger number, the offering of
fellowship to a particular group. In the case of the Transfiguration
narrative in all three synoptic accountsg this group consists of the
three named disciples, Péter, James and John, The omission of an article
bofore John's name has the effect of linking him more closely with James
and this also highlights the role and individuality of Peter in the Transe
figuration scene, In 2 Peter, the first person plural replaces any diréct
reference to the names of those who were there, The Transfiguration is
not the only event in the Gospels at which these thrée disciples are gaid
to be present together, They are the first three disciples to be named
by Mark (3:16,17)s at the healing of the Official's daughter Jesus allows
no one to follow him but Peter, James and John (5:37)3 Jesus takeé the
game three with him later to the Garden of Gethsemane after the Transfigur-
ation (14:33), Chilton believes that such an apostolic subset is not an
invention of the Evangelist, but that a select group of three was a part .
of the tradition accepted by the Barly Churchg1 "The Pauline evidence
is consigtent with the view that Peter, James and John were responsible
for the traditional shape of the transfiguration narrative",
This may also explain the author of 2 Peter’s omission in not identifying
the discipies ?reééﬁto by actually naming fhem in ﬁis réfeiencéwto the
Transfiguration, It could well be that the Farly Church wefe so0 well
acquainted with the importance of Peter, James and John ag a group in
their own right, that he felt he had no need to actually name a group of
apostles who were knoﬁn to the comminity he addresses,

Petér, James and John have come to be regarded as a “"repregentative

immer=eircle of disciplosg® 2 vho wexro particularly responsible for the

R - T

1, Chilton, art{gif;f?a117o

2, Cf, E,Begt, ggggiio P.56,
}Io Arld.ersono ‘Q_P_o éi;to Po 2240
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recording of the life and ministry of Jesus after his death and resurr-
ection, Other scholars 1 have suggested that the names of James and John
were added tO'fhat of Peter to take the spotlight off the apostle who had
played suéh,a key role in events at Caesarea and who is the only disciple
actually to gpeak during the Transfiguration of Jesus, Thig is less
likely than the simple explanation that Jesus chose his three, closest
digeciples to witness the manifestation of his glory with him on the
mountain as he had chosen them at the other key points mentioned above,
I1f Peter was responsible for informing the Evangelist Mark of events that
had taken place, it is likely that he emphasised his own particular role
in the material he handed down and this would explain his particular
prominence in the Transfiguration story.,

Farrer congiders the Trangfiguration narrative to be the first
‘eIemeﬁt in a cycle of Mark which includes 932 = 1083102 He suggests
that the theme of Apostolic Calling in this verse of the Transfiguration

3

The three disciples are selected from the twelve to

4

story reappears,
witness the mystery which is revealed to thems “The Transfiguration is
the calling of the three apostolic witnesses;to the full exercise of
their function and as such it takes place in the serigs of apostolic
réééﬂé;“o vTheir;presence on the Transfiguration mountain enables them
to see the glory of God made visible in Christ and this is to become an

essential part of their apostolic witness concerning the revelation of

Christ in the world,

1, E,Best, art.cit, p.557
2, Farrer, Op.cit., P, 110,

3, Farrer points back to Mark 331319 where he believes the concept of the
three disciples and the twelve disciples as two groups is introduced
for the first time,

4o Farrew, Opo.cit, po 111,
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to_a High Mountain where they were alone, by themselves,

The mountain as the venue for the Transfiguration introduces us
to the first, central motif of the narrative which not only appears in
all three synoptic accounts but also in the account in 2 Peter
(v, 18 Ev T@ ;1&7»3 Btoau )o The Marcan desoription is reproduced
identically in Matthew whilst Tuke writes simply that they ascended
Els TO 8fog (9¢28), It is unclear whether the mountain has both a
historical and a theological function, or whether it is purely theological
in its significanoe as a venue, If we are to regard the Transfiguration
as "a chronicle" 1 the mountain must obviously have been geographically
situated approximately six days travelling time from Caesarea Philippi
vhich has led some scholars to suggest various mountains within that
vicinity, Whilst most agree that the identity of the Transfiguration
mountain must wltimately remain a mystery, C.Kopp 2 suggests that Mount
Tabor could easily have been reached within six days of leaving Caesarea,
Furthermore, Kopp believes that Mark 9:30 (They went on from there and
passed through Galilee) adds further weight to the credibility of Tabor
as the Trgﬁsfigg:qtion mountain, The most serious contender to Mount
Tabor is Mount Hermon, but it would seem to be less favourable a candi-
date for geographical reasons, even though Bishop Ramsey suggests it

3 Indeed, the quest

would have been a more isolated and suitable venue,
to identify the Transfiguration mountain will always result in uncertainty
becauge there is no concrete evidence aveilable to us and we rely purely

on conjecture, Furthermore, we must bear in mind the point made in the

e e T e e e T S L e e e e e e e s

1, Chilton, art, eito ,116,
2, CoRopp, The Holy Places of the > Gospols, (1962), explores OT reforcnces

to Hermon (Bg.Ps,89512) and points out the Pagen Cult there in
218 BC,

3o Ramsey, op.cit, p,113,
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earlier part of this Chapter regarding the redactional work of the
Evangelists, which means that we cannot always take their chronology
seriously,

The theological significance of the mountain is less difficult to
establish, Riesenfeld 1 has examined the role and function of the mount-
ain in Qarious religions, especially amongst Palestinign grqups,’where
it played a vital part in religious ritual, In the Jewish tradition
the mountain's central function was as a venue of revelation, The key
events in the history of Israel where God communicates with his people
are said, frequently, to have taken place on a mountain, Thus Isaac was
to be offered as Abraham's sacrifice upon a mountain (Gen,22:2); during
battle, Moses is reported to have prayed to Yahweh on the top of a
mountain (Ex,17:9); Elijah prays at the summit of Mount Carmel (1 Kings
18342)2o The Hebrew tradition therefore clearly associated the moumtain
with the presence of Yahweh and the stage for Cod's fevelation in the
world,

It is upheld by several commentators that the 0ld Testament under-
gtanding of the mountain played & key role in the minds of the Evangelists

3. To interpret 6Fos—~6¢pVXBq4 ag-

in--their recording of this-narrative,
a reference to the 0ld Testament understanding of revelation strengthens
thg arguments of those who argue for a TransfigurationaExodus typology.,
Chilton, for example, believes that tho various motifs (of which the
mountain ig one) of the Transfiguration narrative can lead us to the
conclusion that 4 "At the level of tradition and redaction, it is beyond

reasonable doubt that the Transfiguration is fundamentally a visionary

experlence of the Sinai motif of Exodus 24" That the imagery of the

1o Hlesenfeld.o QPOClto P0217m2220

2, Cf, also Ps,2:86, 1531, 43:35 Is.2:2, 27313, 663305 Mich.437,
3, Eg, Rawlinson, Anderbong Chilton and Hill,

4, Chilton, art,eit, p.122,
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0ld Testament played a key role in the understanding of the Evangelists

is undeniable, Jesus himself had lived as a Jew and the Sitz im ILeben

of the Gospel writers was very much that of an era which xelied on the
past and looked forwai@ to the future without much regard for the pregent,
Whether the Exodus traditions were the only factor béhind fhe‘mdﬁnfain'as
the venue for the Transfiguration is another question,

In the New Testament, the mountain figures in a diversity of
different incidentso1 Only in one place (Mt,28:16) does it feature in
the context of the-resurrection and this (as we have already gaid with
regard to the question of the six days) hardly provides evidence enough
to suggest that we are dealing with a mis=placed resurrection a.ccounta2
More frequently, the mountain is associated with Jesus when he desires

3

golitude or isolation, usually in order to prays” in these caSeé SOM@e
thing of God's will is revealed to Jesus as the Son of Man who longs for
a more direct and visible vindicétidn from God of his role as Son of Gad.
Something of this isolation, a setting apart so that the will of God

might be revealed (the discipies and Jesus were alone, by themgelves) is

appropriate to our understanding of the Transfiguration narrative but
there is a further possibility to be explored.
4

Boobyer notes that the mountain * "has prominence beth in the New

Testament and in other Christian or Jewish literature, as the place

gpecially fitted for eschatological teaching or revelation®, Both in
5

Rabbinic literature ” and in later parts of the 0ld Testament the mountain

1, Eg.Mat.4sB,5:1,14:23, 263305 Mark 3s13f,
2, Cf, Bultmamm, Carlgton, Schniewind,

3, Bg,Tuke 63125 Mt,14323,

4o Boobyer, op.cit. P.65.

5, Rioscnfeld gives soveral cmemplos, 0p.cit, .219,
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was not only a place where God dwelt or revealed his immediate plan
for his people; it was the expected venue of the Day of the Lord, the
End Time, the Parousia as it came to be kmown in this period. Iacoque L
has shown how the‘meunlta;,in in Dan, 9:16f is to be r’egerded as the
universal rallying point at the end of time, Boobyer points to several
New Testament paesagee 2 where such an undergtanding of {ho mountain
would be hi’g_hly' apﬁropriate, end suggests that Mark may well have had
such an understending in mind in writing down the Transfiguration story,
bearing in mind .ifs context both in the Gospel and in 2 Peter, Certainly,
the account recorded in 2 Peter where the mountain is designated as a
"holy mountain® adds weight to the suggestion that what is being referred
to is a mountain upon which the events‘ of the last day will take plaeeo
There is little evidence in the works of later Jewish writers that there
was a definite place in Jewisgh expectation for the mountain as a ;re‘mie
for all that was to take place, It is therefore true that there is no
concrete evidence to suggest that the Transfiguration mountain has a
natural place in the events of the Parousia or in the events leeding up
to it, Despite this, the overall emphasis on the presence and power of
God, the continulty of God's revelation and action in the worlclg and the
expectation that‘God would save his people once and for all a.t the End
Time, suggests that what was once an exclusive 0ld Tegtament motif had

become a sign that God would work just as actively in the ;f'*zi'l:ureo3

P — —

1. A, Lacoque, The Book of Deniel, (1979) po1060
2, Mt, 24233 Maxlk 13 59 Rovo 21 10o
3, Boobyer. op.cit. P.64.
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And He was Transfigured Before Them,

The exact meaning of this phrase is unknown, The verb NET"(I‘)DF‘#&“‘) occurs
in the New Testament only in the Matthean parallel, in Rom,.1232 and in

2 Cor, 3:18, Pauline influence on Mark is dismissed by Cranfield 1 and
Taylor 2 who understand Paul to be describing an abiding glory of Christ,
whereas in the Gospels the event is essentially a temporary glimpse of

that which is being revealed, Imke is alone among the synoptic writers

in his omission of this verb, but it is also absent from 2 Peter which,
like Tuke, describes the transformation as a manifegtation of ££{;_ o

The reagons for the difference in describing exactly what happened to

Jesus will be discussed shortly.

The concept of being transformed from one being into another is a
feature of both Greek and Latin literature, 5 In the Christian tradition
the word has a less obvious and rather scanty history, There is no
linguistic equivalent of /Ua'r,,L,uorogébu in the 0ld Testament but the
shining of Moses' face (Ex,34:29f) and the vision in Daniel (10:5f) are
frequently quoted as 0ld Testament examples of Transfiguration experienceso4
Cranfield believes thaf although the word was familiar within Pagan circles,
the Evangelists' understanding of the word was more likely to be rooted
in the Jewish eschatological traditiong examples of usage here can be
found in Dan,12:33 2 Bar.51:3; Enoch 3834, 104323 4 Ezra 7.9.1, The

distinet lack of any direct reference to the idea of transfiguration in

theJude2o<Christian tradition, however, adds more weight to the exclu=

sive importence of this particular event in the life of Josus.,

1, Cranfield, gpggi£o>p;§9oo
2, Taylor, op.cit. p.389,
3, Both Ovid and Apulieus wrote works which were entitled Metamorphoses,

4, Cranfield, op.cito P.290,
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Tuke's decisionmt to employ the verb Fa’ﬁ@,}oﬁ@bu paradoxically
deepens our understanding of the experience of Jesus at his Transfigur-
ation, in that Iumke explains the event in terms of a glorious appearance,
the manifestation of §0fd ., Iuke states that | To £1fos Tod TpoTwiTod
p’guTOD é;('&()a\l and later speaks of thoge assembled as appearing
éd <§£f>t] vwhich is generally taken as replacing the verb 'transfigured!’
in Matthew and Mark, Some have suggested 2 that Tuke did not explain the
manifested glory in texrms of Transfiguration because of the Pagan over—
tones agsociated with the word Pé‘ﬁt})of(i)&,‘) . Instead, it would seem
that Imke relied more heavily on the Apostolic Testimony as it is pre-
served in 2 Peters v, 16 ;LAX érréfrru d’a\//-( GevTes 17Clq
EEivou }J&éfaa\& o’n/i-ros Vo 1T /\4ﬁw\i {lgf T&'a:& Beou ﬂ'«t'qaos
17}”%\[ K4LL é&éf@ﬁu If the case argued for earlier in this
thesis is correct = that the Transfiguration recorded in 2 Peter is the
most primitive Petrine account of the events that took place on the mount=
ain-it is relatively easy for us to imagine how the synoptics have dealt
with their source, how Mark has interpreted 2 Peter 1:316=18 as an exper=
ience of Transfiguration, and how Iuke has used very similar vocabulary
to that of the Epistle, Mark acknowledges that the Transfiguration is a
manifestation of God's glory in Christ and he uses the verb f/&T‘l‘/Uof’ﬁ“"J
to describe the change that came over Christ as a result of His experience,
Matthew accepts the verb as adequate to describe Jesus'! experience and
also uses it in his own account (Mt,17:2). Iuke, however, realising
that some of his readers might identify the woxd as essentially a Pagan
concept, omits it and prefers a direct reference to the glory (gggg)

vhich is menifested on the mountain and which is described in even greater

10 Iﬂlke 98290
2. Riesenfeld has argued this,
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detail in 2 Peter, The result of the various accounts of the Trans-
figuration in the New Testament is a direct, theological link between
the concepts of "Transfiguration® and 'glory®, The title of Bishop

Michael Ramsey's book, The Glory of God and the Transfiguration of Chrisgt

suggests that these two concepts are inextricably linked and that one is
the result of another, To be transformed demands an encounter with and
an experience of the glory of God,.

The chief significance, therefore, of Jesus' Transfiguration lies in
the fact that the glory of God was made manifest, "Glory" is an exceed-
ingly common biblical concept unlike the verb "Trangfigure®, The Greek
word‘&zé;L was the most common translation of the Hebrew word .Wﬁil:l
which had a variety of meanings, Remsey suggested that ° "Kabod
denotes the revealed being or character of Yahwch and also a physical
phenomenon whereby Yahweh's presence is made knowm¥, This is a defin-
ition vhich underlines the active nature of this glory which God has made
known to the world, Thus, in the 0ld Testamentg"]:|js9 suggested an
active, working God who manifested himself to Israel, often in dramatic
ways 5 and with the regult that God was made known to the world,

Included in this Hebraic understanding was an acceptance of the promise
that a full manifestation of the kabod waé expected in the last days, the
purpose of which was to bring salvation to Israel 4 and to convert the

nationso5 Bventually, the glory of God came to be essentially concerned

with the eschatologlcal expectation of the intertestamental period which

1, These are fully explored by Kittel, article on doxa TINT vol,TII,p,244=257,
2, Ramsey, op.cit, P.J

3. B,1637, 33:185 18,40:5, 60213 Ps,19:1, 9633,

4o I8,60213 Ezck,39s21f,

50 P8,9633-93 Zech,2:5=11,
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exhibited a strong interest in the heavenly world and the role of the
doxa within it,

¥ittel describes how, in the ‘I‘argums,1 the —]13;9 of God is always
described as ']R:_ but the latter has a rather deeper meaning than
kabod, In Rabbinic Judaismg howeverg"Tijl;? can denote something very
similar to that which is implied in the 0ld Testament but, as Kittel
points out 2 wpt the same time _ﬁjég is used congistently for the
divine and heavenly mode of being", Several documents describe how man
originally had a part to play in the kabod of God but that this was taken
away following the fall of mankind, (Gn.r.,11 on 2,3)s attempts to rectify
this position have failed, despite the promises of God, In later Rabbinic
Judaism, (Eg, Peskit 1,37 163a) there are attempts to portray the role of
the Messiah as one who would embody within himself the kabod of the Lord,
Ag Kittel goes on to illust’rate,,3 this theme of the Mesggiah's role was
used and developed in a great deal of eschatological literature, This
connection between future events and the doxa which is referred to in the
New Testament is obvious and important if we are to téke into account the
understanding of the Rabbinic and Hellenistic periods,

Kittel concludes his brief survey of the use of doxa in the New
Testament with the following statement which we will quote in fulls4
15471 these statements concern the glorification of the risen Lord after
Faster, The application of the word to the incamate Jesus is strictly
limited, In Matthew and Mark it is concerned only with the Parousia
(Mark 8:38, 10537, 13226 and par, Mt,19328, 25:31), In Tuke the word

is also found in the stories of the birth and the trangfiguration., The

1, ¥ittel, art,cito. 1.245,
2, Kittel, art.eit, p.245,
3. Kittel, artocit. p.247.
4o Kittel, art,cit, Po250,
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revelation of doxa at the birth of Christ (Iuke 2:9) like the appears
ance of the angels, points to his coming from the divine world; it has
the same force in John 1735 %5’}1 /‘:| ngO\/..__... lep;cao(o His transfiguration
is an eschatological anticipation", Kittel's statement is quoted in full
because of the importance of his basic understanding that the Transfiguration
glory is directly related to the Parousia expected by the Early Church,
This conclusion of Kittel has not been seriously questioned by scholars
because of the widely gecepted eschatological understanding of doxa,
We have already explored the implications of the word as it appears in
2 Peter and it would be possible for us to explore even further its
importance outside of the New Testament and in the context of the Rarly
Church, Because of our limited brief in this matter, however, it is
rather more important for us to consider at what stage in the process
of Christ's manifestation to the world, the glory of God is seen to be
important,

Boobyer argues that in Judaism and in the New Testament 1 the
transformation into a glistening body of doxa 2 "has outstanding refer-
ence to the events of the last days". Whether the glory that is revealed
is pre-=existent or notg3 this link between the Transfiguration and the
Parousia is very important and marks a vital stage in the revelation of
Jesus as the Son of God and as the expected Messiah, Bishop Ramsey
states confidently that "the changed appearance of Jesus has clear
affinity to the Apocalypiic ideas of the glory of the Messiah and the
Saints'in heaven and to Jesus® own predictions of the coming of the Son

4

of Man in his gloxy", Burkill also reminds us that there is an

1o Boogyero op.cit, P069o

2, See next section on the gligtening garments,
3. Bernadin, art,cit, p.20,

4, Ramsey, op.cit, p,109,
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important christological link between Mark 8238 and the Transfiguration
pericope suggesting that the events on the mountain provide a dramatic
demongtration of the glorious nature which properly belongs to Jesus as
Messiah and which acts almost as a divine seal of approval after the
events of Peter's confegsion at Caesarea Philippio1 Jesus is thus
"totally engrossed with the future" 2 in an event which succeeds in
manifesting thé messianic glory which will ultimately belong to him at
the Parousia, We will agree with I.H,Marshall 5 who suggests that the
question of whether the glory of Jesus was pre-existent or whether it
was manifest on the mountain for the first time is,in the final analysis,
an unreal question, On the mountain of the Transfiguration the glory of
God was made visible in the person of Christ = an attribute éxpected.of
the Messiah and totally at home within the context of eschatological
events,

The concept of glory is so extengive in its implications that our
brief consideration of it here hardly does it justice, Neverthelcss, it
is possible to establish several important conclusions which are import-
ant to our overall consideration of the theological significance of the
narrative in Mark, The verb fu§an0P¢oh,9 as employed by Matthew and
Mark is inextricably linked to the presence of the doxa recorded in Imke
and 2 Peter, The Transfiguration of Jesus congisted of a visual demons
gtration of Jesus' messianic glory as it would be revealed at the Parousia,
The glory motif is not to be understood as adding weight to any mis=placed
resurrection account theory nor is it rooted exclusively in the 014

4
Testament kabod traditions which we have already discussed. &a>€¢- in

1o Burkill, 02001 o Po162,
2, Badcock, %t_o%f;q‘ Po 3240
3o Marshall, Ogopi‘to p03830
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the New Testament predominantly denotes the glory that will be revealed
at the Parousia°1 Our earlier discussion as to the significance of
the 2 Peter account adds further weight to the argument that, in the
Synoptic‘Gospelsg the Transfiguration of Christ is understood as it was
by the author of 2 Peter to be a visual demonstration of Jesug' futuristic
glory, This is what is revealed when Jesus was /UET‘ngquﬁtJGN' :éf;rr'oggge‘/
&GTQV s  Boobyer's conclusion is both acceptable and plausible that,...
"the transfiguration was to Mark a vision, given beforehand, of Jesus as
he will be at his second advent"oz
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And His garments became glistening, intensely white, whiter than any

fuller on earth could bleach them,

Our consideration of this verse need only be brief, as we are concerned
with the visible effects of the glory in the person of Jesus, The most
surprising omigsion in the Marcan account is a reference to the shining
face of Jesus, which is added in both Matthew and ILuke, B.H.Streeter 3
suggested that such a reference in Mark had been lost at a very early

4

stage which Cranfield admits is “conceivable", If, however, such a

reference was never a part of the source used by Mark (and there is no

= el

1. Other New Testament references emphasise thiss 1M4,16327,19328,24330,
25231y Titus 2:13; Phil, 3:21,

2, Boobyer, op.cit. P.69,
3, B.H,Streeter, The Four Gospels, (1924). p.315f,
4, Cranfield, op.cit, p.290,
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reference to a shining face in 2 Peter) the question remains as to why
Matthew and Iuke have added this detail to their accounts, The most
obvious answer is that a key passage in the book of Exodus was in the
minds of Mabtthew and Imke when they wrote down their accountss

"hen Moses came dowvn frem Mount Sinai, with the two

tablets of the testimony in his hand as he came dowm

from the mountain, Moses did not know that the skin

of his face shone because he had been talking with

God", (Ex.34529f),
In the light of other parallels between Jesus and Moses, especially in
the Gospel of Matthew 1, it is not surprising that this detail was added
to the Marcan account in order to heighten the parallelism between Jesus
and Moses as Servants of God, vindicated by Him, The appearance of Moses
at the Transfiguration iteelf adds weight to this pogsibility and may well
be the reason for his presence,

The possibility that we are to interpret the description of the
transfigured Jesus ag being in some way related to eschatological expect=
ation is obvious, ©Shining garments, for example, are an essential part
of the imagery of the apocalyptic tradition 29 ag are the images of
vhiteness, This imagery is almogt certainly rooted in the 0ld Testament
from wherec many of the mythological ideas and images have been derived,
In Dan, 1035ff for example, there is the following description:

"] 1ifted up my eyes and looked, and behold, a man
clothed in linen whose loins were girded with loins

of Uphaz, His body was like beryl, his face like the
appearance of lightening, his eyes like flaming torches,
his eyes and legs like the gleam of burnighed bronze,
and the noige of his words like the sound of a
multitude®,

Such imagery obviously had an effect upon the apocalyptic tradition

since many of the above images are frequently reproduced there,

1 D.Hill explores the parallelism between Jesus and Moges throughout
hig commentary, op.cit.

2, Cf, Rev, 335, 434, T:9 and Michaelis TINT 4 , p.242f,
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A word of caution needs to be expressed here with regard to our
terminology concemmning the Parousia, C,Rowland ! has recently argued,

in a very persuasive marmer, that eschatological and apocalyptic are

not interchangeable adjectives of imagery and events leading up to the
Parousia, In our discussion of the various motifs of the Transfiguration
narrative, bearing in mind its context within the Gospel of Mark and its
context in 2'Peter9 it is important that we understand exactly what is
meant by this terminology. We have already stated above that the 01d
Testament provided the apocalyptic tradition with much of its imagery
but, following Rowland's argument, this does not necessarily mean that

we are concerned with eschatological, futuristic events, A summary of
Rowland's arguments is thus called for,

Rowland points out 2 that the apocalyptic movement was not confined
to the Judeso-~Christian tradition nor to one particular period in the
history of either of these religions, "To speak of apocalyptic, therefore,
is to concentrate the theme of the direct commmication of the heavenly

3

mysteries in all their diversity", Rowland suggests.that there has been

a general tendency to regard what we would classify as ‘apocalyptic’ as
necessarily 'eschatological?’, "Indeed, to many, the word apocalyptic is

really little more than a particular kind of eschatology prevalent in

4

the early Jewish and Christian traditions, Rowland proceeds to outline

the basic point that there are apocslypses which show little or no interest

in eschatology and that "the bits of eschatology present in the apocalypses

5

tend to be very varied"®, Thus, we may define apocalyptic as a way of

1,Rowland, ggﬁgiio P14,

2oRowland, opocit, .10
3.Rowland, op.cit, p.14,
4,Rowland, op.cit. P.25,
S5.Rowland, op.cit, p.29,



106,

comprehending the divine will of God, and eschatology as being concerned
primarily with the nature of the divine hopes for the futureo1 "Ag a
result'it is impossible to separate out a strand of eschatological expect-
ation which is coherent enough to be distinguished as an apocalyptic
sectarian ideology", In our consideration of the motifs of the
Transfiguration narratives, 1f we are to proceed on the understanding
that its true context is that of an anticipation of the Parousia, we
are dealing with what are essentially eschatological motifs rather than
purely apocalyptic images and the two are not necessarily interchangeable,
On the evidence of Rev.3:4, 5218, it is clear that white garments
were frequently understood to be as eschatological in their significance,
,%Eunék in secular Greek meant °*light*, 'fair?', ‘bright’ or 'clear’
but in the New Testament tradition whiteness became the recognised
colour of the eschatological time, 2 Michaelis explains the 1st Century
A,D, custom in which the dead were buried in white and he suggests that
this might be connected with the imagery of the garments worn by the
saints in their transfigured states (Eth.Fn,62,14f; S1,En.22.8)., The
glorified Christ in the first vision of John (Rev,1:14) is described
vividly: "his head and his hair were white as white wool, white as snow'"g
and it is obvious that we are to see an emphasis on the colour white,
This is similar to the scene of great glory which is described in
1 Bnoch 14220 where two agpects of divinity are mentioned, the first
concerns the raiment of the figure described ("his raiment was like the
sun brighter and lighter than any snow") and, the second, the face of
the figure which glows, The parallel to the trangfigured Jesus is
obvious here, In all three synoptic accounts the bodily whiteness is

described whereas only in Matthew and Tuke is the face also reported to

1, Rowland, op.cit. p.36.
20 Michaelis, art.cit. P.242,
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shine, Rowland points out that 1 no less than five words are used in
both the Greek of 1 Enoch and the synoptic accounts of the Transfiguration

and these are:

a, sun
b, face
c. white
d, snow
e, clothing

It is also true that there are a_few linguistic differences between the
use of these words°2 There are similar parallels between the descript-
ion of theytransfigured Lord and the description of Abel in the Testament
of Abraham (12), Such parallels lead Rowland to conclude that an explan-
ation of the Transfiguration of Jesus may well lie in "the direction of

3

apocalyptic theophanies and angelophanies", Such a conclusion might

be acceptable if the Transfiguration consisted only of a description of
the change in appearance that came over Jesus, Unfortunately, however,
Rowland, whilst pinpointing important parallels between the imagery used
in the Transfiguration and similar imagery used in apocalyptic theophanies,
fails to examine the other important motifs of the narrative in any great
detail, This omisgion means that his conclusion as to the purpose of the
Transfiguration rests solely on the description of the fransfigured Jesus
and does not take into account the other details and motifs, nbf the
context of the story in the Gospels, The main benefit in Rowland’s
contribution9 however, lies in our ability to comprehend the background

to the Evangelists® description of the transfigured Jesus and that notions

of glowing, white raiments and glowing faces, were an accepted part of

the eschatological tradition, Indeed, there is little doubt that this

10 ROWlando ngﬂc'_j;;t_o Po 3670
2, Eg, vord for garment = himatia (Synopt.) peribolain (I.En.).
3. Rowland, op.cit. P.367.
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verge confirms the view expressed in our consideration of v,2 that the
thealogical emphasis lying behind this description of the effects of

Jesus' Transfiguration is best understood in the context of an eschato-
logical setting, where the imagexry used can be explained in terms of
eschatology or apocalyptic. The garments were an accepted part of gsuch

a tradition whilst the glowing face had been taken from the 01ld Testament
and added to the apocalyptic tradition, The white and shining garments
of Jesus indeed fit perfectly into our understanding of the Transfiguration
as a visual demonstration of the Messiah's appearance at his Second Coming,

2.4
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And there appeared to them, Elijah with Moses, and they spoke with Jesus,

The use of the verb 6FJLJ in Mark is rare (Cf, Mark.1:44) but the
form l:I(i>9A1 is unique to this verse; "It is presumed that it is used,
as elsewhere in the New Testament (Cf, 1 Cor, 15:5-8), of the sudden
appearance of a heavenly fgrm"g1 This understanding of the word is
clearly seen in those examples found throughout the New Testament
(Ego Luke 1311, 22343, 24:343 Acts 233, 9:17)0 Mark suggests that all
three figuresg Moses, Elijah and Jesus were engaged in conversation,
Both Mabthew and Lﬁke record the appearance of the two heavenly figures,
but with gome interesting modifications, Both reverse the order and put
the name of Foses first (Eg, Itt, ﬁﬂudﬁqus Kdl"}{AﬁﬂiS) "which seems

2

moxre natural', Iuke's account has further additions concerming the

e e T — TSR = B e S e £

1. Taylor, op,cit. p.389.
2, Cranfield, op,cit, P.291,
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appearance of Moses and FElijah, ILuke instructs us as to the subject

of their conversation ( EAgyov Ty & &ofov «iTol, AV Aii)ver\)\ev
‘TT)U\WOJ\/ )EU Ie_]aouoa)v\? ,)) and this introduces Jerusalem both as the
future venue of Jesus® execution and also, as the place where the process of
Jesus® eventual glorification will begin, Iuke informs us that they were

talking about Jesus® exodus,s1 "the departure par excellence...., The

precise force here is uncertaing it may refer tos 1, simply the death
of Jesus (Michaelis TINT 5 1075 Schurmann 1 558)3 2, the whole event of
Jesus’ death, resurrection and ascension as his departure to heaven
(cf, 9¢51 Zahn 383)s 3, the death of Jesus as an act of salvation",
Marshall is right to state that an exact interpretation of the word is
impossible and will remain uncertain, but it seems impossible for us to
deny that we must interpret the word as referring to some future event
in the life of Jesus.

Moses and Elijah are obviously an important part of the synoptic
tradition concerning the Transfiguration of Jesus, In the 2 Peter account
we have already shown how there is no direct reference to the two 014
Testament figures, and that it is possible that Peter did not give this
information to the Evanéeliﬁtso The plural we could have been interpreted
ag referring to a group outside the three apostles who were so well known
within the Early Church that the author of 2 Peter had no need to name
either the three (Peter, James, John) or the five (Peter, James, John,
Elijah, Moses), In our own view, it would seem more likely that the
motif of Moses and Elijah may well have been added by Mark in his attempt
to explain the theological significance of the person of Christ as a
result of thig manifestation of the gloxry of God, The person of Jaosus
in the Early Church was not clearly understood; indeed, he was a figure
gubject to great controversy and there was a need to place Jesus in his

correct context as the Messiah of the people of God,

P

1o Marshall, op.cit. p.384.
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In a quite recent article concerning the importance of Moses and
Elijah in the Transfiguration narrative, Margaret Thrall 1 has advocated
the need for a more serious consideration of the role of Moses and Elijah
in the Transfiguration story, Her central argument is that Moges and
Elijah are far more important than some scholars would suggestzand that
too many commentators have been guilty of treating the two figures as
"peripheral and additional symbols" within the narrative,,3 Thrall ig
convinced that five of the seven verses of the Marcan account are con=
cerned either directly or indirectly with Moses and Elijah, and she
believes that they are “abgolutely essential® 4 to our understanding of
the Transfiguration narrative, Thrall ingsists that "They are not merely
part of the symbolic background scenery" and that "In some senses they

5

are figures upon whom the whole story tums", Yhether we are able to
agree on their importance to this extent is doubtful but it is important
for ug to suggest in what ways we can explain the theological signific-
ance of the presence of Moges and Elijah on the Transfiguration mountain,
G.,H.Boobyer begins his assessment of this verse with a reference to
the mis=placed resurrection account theory and points out that this verse,
more than any other, is least complimentary to those who hold the view
that the Transfigﬁration was ofiginally a mis=placed resurrection accountor
The alternative explanation, which ig expounded by Boobyer, is that the

Transfiguration is conmected to the Parousia, and the presence of Moses

and Elijah is thus less difficult to explain because of the role played by

10 M,E,Thrall, "Elijah and Moses in Mark's account of the Transfiguration',
NTS 16 (1969) p.305-317,

2. Eg, Boobyer, Leany, Baltensweiler,
3, Thrall, art.cit. p.305.
4o, Thrall, art.cit. p.305,
5, Thrall, art;cit, p.305,

6, Stein also gives several key reagons against the role of Moses and
Flijah in a mis-=placed resurrection account,
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key figures in Jewish eschatology; "Enoch, Elijah, Moses, Ezra, Baruch,
Jeremiah, perhaps even Job (ILXX x1iii.17), are all associated with the
expectation of the new age“o1 There are also several New Testament A
passages which imply that outstanding figures from the past would have
a vital role to play in the future (Eg. Mt.8:113 Mark 12325-27), and
these need to be kept in mind,

The presence of Elijah on the mountein of the Transfiguration is
conceivably easier to justify than that of Moses, During the inter—
testamental period and in Rabbinic Judaism the role of Elijah in the
‘eschatological plan' polarised itself significantly., Elijah was
expected to deliver Israel in the last days from the wrath that would
befall her (Sir,48:10)3 he would be the forerunner of the Messiah and
the High Priest of the messianic age. This explains the questions of
the disciples to Jesus on their way down the mounta,ino2 The confusion
which arose between John the Baptist and Elijah in the New Testament is
thus easy to comprehend, (Cf, John 1321,25), and it is clear that Elijah's
role was confused in the minds of many individuals of the New Testament
era, Whether John>the Baptist was a personification of Elijah, or even if
this was merely an error on the part of the Evangelists, there was a clear

3 ﬂIn

relationship between the two in the minds of the Early Christianss
Chrigtian eyes Jesus had already initiated and ushered in the end time
and thus Elijah must have already come, And who better to fulfill that
role than John?" It could therefore be suggested that the appearance of
Elijah with Jesus at his Transfiguration announced the beginning of the

4

end of time, Ziesler concludes that the most likely ezplanation of

Flijah's presence is "that he is here as one who appears at the end, as

1, Boobyer, opocito Po700

2, Mark 9591,

3, JoKoElliot, Questioning Christian Origins, (1982) p,20.

4o W,Gerber, "Die Metamdrphése‘Jésus" MZ.:23 (1967) D,385-395,
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the precursor of the Messiah",,1 and this understanding is consistent
with the conversation between Jesus and his disciples, FElijah, therefore,
easily fits into a possible eschatological understanding 6f_ﬁhe pericope,
even if his actual function within the eschatological plan and in the
Transfiguration is not entirely clear,

Moses is more difficult to examine, because there are very few refer-
ences to the expected return of Moses at the Parousia, We have already
seen the obvious parallel between the Transfiguration of Moses and other
pagsages which may well have influenced the synoptic writers and which
involve Moses and similar imagery to that of the Transfiguration within
the 0ld Testament (Eg. Exo24:15=18)2o But we would agree with W,D,Davies
who shows that there are elements which constitute a Jesus=Moses typology
but who also points to the exclusive character of the person of Jesus and

3

his migsion by which Mosges is a contrasts "Matthew presents Jesus as
giving a Messianic law on a Mount, but he avoidsg the express concept of
a New Torah and a New Sinai: he has cast around His Lord the mantle of a
teacher of righteousness but he avoids the express ascription to him of
the ‘*honorific New Moses!,¥ In Jewish Haggada, Moses is visualised
either as a reflection of Adam or as a model of the Messiah and Jeremias
has givén us sufficient detail to allow us to deal 5rief1y_with this
point hereo4 Of great importance in Rabbinic expectation was Dt,18:315:
"The Lord will raise up for you a Prophet like me
gzggnfmong you, from your brethren - him you shall

There are two clear alternatives aveilable to us in interpreting this

verse, On the one hand it is quite possible to think not of one

1, Ziesler, art.cit, p.266,

2, See Page 104

30 WoD,Davies, The Setting of the Sermon on the Mount, (1964), p.108,
4, Jeremias, TINT 4,p848-873 (p.857,)
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particular individual prophet but a succession of prophets who "will
continue to fulfil Moses' role as Covenant Media.tor".,1 Such an inter-
pretation demands a purely historical interpretation of this verse.

In later Jewish thought, cited again by Jeremias,2 the emphasis
is increasingly on the need for a futuristic, prophetic and eschatological
understanding ofAthe verse, Jeremias, however, issues a warningg3
"1t ﬁould be a fatal error to assume that investigation of later Jewish
exegesis of Dt, 18:15 settles definitely the question whether the figure
of Moses influenced Messianic expectation!, By the time of the New
Tegtament, however, it would seem that there was a clear area of thought
waich conceived of the Mesgsiah ag a "Second Moges" or a "New Moses"s4
"The unanimous testimony of the Damascus docuﬁent Jos; the New Testament
and the Samaritan tradition shows that a Moses/Messiah typology was very
much alive in the New Testament peried and repeatedly exercised a
decisive influence on the course of events'", Thus, at least in some
areas of New Testament thought, at the time of the writing of the Synoptic
Gospels it would seem that Moses was associated with the coming of the
Messiah and that he had a role to play in the events of the Last Day.,

Our chief problem,however, lies in the failure of the New Testament
to attribute ahy direct role to Moses within the various books included
in the Canon, Only in John 5245 is Moses unequivocally given an eschato-

logical roles

"Do not think that I shall accuse you to the Father;
it is Moses who accuses you, on whom you set your hope®,

Elsevhere (Eg.,Mark 9:13) there is the suggestion that the community did

1o A.Phillips, Deuteronomy, (1973). p.126.
2, Jeremias, artscit, p.859f,

3, Jeremias, art.cit, p.859,

4, Jeremias, art.cit, p.863,
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not expect a personal return of Moses before the Parousia, Indeed, we
must conclude that the role of Moses in the New Testament is confusing
and often contradictory, Jeremias contrasts the person of Jesus with
that of Moses in a summary of the New Testament evidence concluding that
a clear typology is not in evidenceo1 There are several, clear examples
of literature where FElijah and Enoch are cited as‘exﬁected forerunners
of the Messiah. (Eth.Enoch, 90:31; 4 Esra 63263 Apoc,Peter 2), but
there is unfortunately no comparable evidence giving Moses the same
pr'ominence2 as Rlijah,

Other than their role in the eschatological events concerning the
Mesgsiah, the traditional explanation accounting for the presence of Moses
and Elijah on the mountain is that they represent the law and the prophetsa3
More recently, however, this view has been challenged, Carlston shows
that there is no evidence in Jewish literature to support the suggestion
that the two 01d Téstament figures ever had such a representative role94
whilst Chilton suggests that the Transfiguration '"ig the only place in
Mark's work in which Moses is not explicitly representative of the 1aW"°5
Such a view - that Moses and FElijah appeared as representatives of two
of the central foundation stones of Israelite religious history = now
seems unlikely and it is no longer necessary to regard Moses and Elijah
Ain this capacify;

Throughout the discussion that has prevailed this century the role

of Moses and Elijah seems to have been best understood, in our opinion,

1, Jeremias, arts.cit. p.867.

2, Cf, W,Bousset, Der Antichrist, (1895) p.134=139.

3, Cf, Lagrange, QEﬁﬁifﬁ P.219 and also Bernadin, Filson, Rawlinson,
4o Carlston, art,cit. p.237,

5o Chilton, artscit, po118, CL, Mark 1344, T:10, 10334,12319, 12326 where
Moses would seem to be a representative of the law,
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by GaHoBoobyere1 "They can fittingly belong to a story understood by
Mark as a confirmation of Christ’s Messiahship in the form of a prediction
of his Second Coming", A majority of scholars, since Boobyer92 have
been sympathetic to his argument, Many remain unconvinced that Boobyer's
angwer is éntirely correct but they see in his reasoning an obvioug role
for the futuievés well as the past, Even Riesenfeld, who rarely agrees
with.Boobyer°§ arguments, is forced to admit that Moses and Elijah "jouent
un role dans 1téschatologie non seulement juive mais aussi chrétienne"°3
A.R.C, Leaney suggests that in talking to Jesus about his exodus the two
figures are seen to_share in the chrigtological destiny which was about
to be realiged, which included suffering, resurrection and the final
revelation of the doxa which is temporarily revealed at the Transfigur-

ation°4

Caird agrees that they have a present significance but believes
that they "belonged to the old order which was now giving way to a more
adequate and fuller revelation of God's character and purpose"q5 The
presence of Mosés and Elijah in the Transfiguration narrative highlights
the christological and eschatological significance of Jesus as Messgiah
and places him within the expected framework of God's plan of salvation
and his intentions concerning the dostiny of the created order, Whether
Moses and Elijah are as essential to the narratives as Thrall would have
us believe 6 is a matter of opinion, It is our belief that they were

probably not a part of the original tradition as it was passed on to Mark

1, Boobyer, op.cit, ps75

2, Carlston, artocit, p.237-238,

3. Riesenfeld, opocit, P»2970

4o A,R.C,leaney, Christ in_ the Synoptic Gospols., (1966) p,222-225,
5, Caird, art,cit, p.293. | | |

6, Thrall, art,cit.~ hor general point that they arc ‘absolutoly
esaential to the narrativer’,
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by Peter, but that they were added to the Petrine story by the redact-
ional work of Mark, in order to explain the gignificance of what happened
to Jesus, This explaing the lack of any direct reference to them in

the account recorded in 2 Peter which we have also attributed to Peter,
Although certain doubts remain concerning the exact function of Moses and
Elijah in the synoptic accounts of the Transfiguration, it would seem

that they were introduced into the narrative because the Bvangelists
thought that they helped to illustrate the importence of the glorified
Mesgiah on the mountain, ITike Moses, Jesus was transfigured; like Moses
and Elijah, Jesus had divine authority and vindication from God, In
that the two figures are not totally irrelevant to any discussion
concerning the returm of the lMessiah, especially in the light of our
discussions above, we must conclude that their presence with Jesus on

the mount of the Transfiguration is not inconsistent with our overall
conclugion that the Transfiguration is connected in some way with the
Parousia, and that they were introduced by Mark as part of his redactional
intention in order that we should envisage Jesus not only in the light of
the glory that was to come but also as a result of all that had gone
before,

9:5
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This verse introduces Peter as the spokesman for the apostles but
also brings with it several problems concermning the exact meaning of the
apostle’s remark, To Rawlinson, Peter's statement is "half-related to
the supposed tradition, semi~reasonable and yet fundamentally foolish"o1

He believes it is possible for ug to interpret the statement as the

1, Rawlinson, op.cit, p.118,
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result of a man in a dream or trance, or even of gsomeone hypnotised by
the event hé has witnessed, The rcsponse of Peter has led gsome to suggest
that the Transfiguration is "an experience of the disciples rather than of
Jesus himself,..00008 vision experienced by the disciples", An alter-
native suggestion hag been put forward by Chiltongp who is certain that
P&ﬁﬂg‘, ' Kat}\o'\l éa"ﬂ\; /l;( lu;LS EJ&& is an invention of Mark and was
not a part of the original tradition, This would explain its absence
from the account recorded in 2 Peter if, as we have already stated, we are
there dealing with an authentic, Petrine story. If such a comment from
Peter had been a part of Peter”é own story there is little doubt that it
would have been recorded and accepted by the Eafly Church as historical,
Thus, it would séem that we are here concéfned Qith amcreation of the
Bvangelist or an example of Mark drawing on a traditibn other than that
which Peter gave him,

Two points in this verse need some clarification, The use of the
term Rabbi is interesting, In its use, Yark prepares the way for Peter's
suggestion to build three tabernacles but it is important to bear in mind
that our contemporary understanding of the title Rabbi is rather different
to that of the New Testament period, In Jesus' day the title would have
suggested someone who commanded respect from ordlnamy people = the scrlbes
were often addressed in this way or a pupil could use it of his teacher,
Jesus is addressed as Rabbi by Nicodemus (John 3:2), Nathaniel (John 1:49),
Judas (Mt, 26:25,49) and elsewhere by Peter (Mark 11:21), The other
disciples and other groups of people are alsgo reported to have addressed
Jesug in this way (John 1338, 433, 6325, 9:2, 11:8,14845), In the Trans-

flguratlon narrative, Peter as a representative of his fellow-disciples,

B i N

1o Rowlando opocrto Do 366,

20 Chllbono artaclto P.118,
UoBo NuTIero "Die Chrlstologlsche Abgicht des Markugevangeliumg urddie
Verklarungsgeschichte®, ZNW IXIV (1973). p.17%
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addressed Jesus in a mamner similar to that at Caesarea Philippi where
Peter was also their spokesman, Degpite thisg1 "Tt is strange to find
Jesus addressed as "Rabbi® in such a narrative as this and not surprising
that Matthew substitutes Lord and Luke Master", It is possible to
conclude only that Rabbi emphasises the exclusive nature of the pericope
and shows Peter's respect through a title rarely employed in the Gospel
of Mark,

The gecond point needing clarification in this verse is Peter's
offer to build three tabernacles, This suggestion has long baffled
commentators because its immediate relevance to the scene ig not obvious,
The most fregquently held view is that Peter somehow wished to prolong the
scene, The a’fc/v{da.(}_ weré to be bﬁil‘c for Jesus, Moses and Flijah and
we are not told what provision Peter suggested he should meke for the
two disciples who were with him and for himself, Michaelis believes
that "Péter“é propésal, or offer to build three ﬁkAidxC s is obviously
with a view to a fairly lengthy stay rather than a temporary oneg2 The
purpose of the GﬁQﬂddc has been a source of much debate,

3

In Lohmeyerts opinion “~ it was the eschatological dwelling in cﬂnwudJ:
which was at the forefront of the Evangelist's mind when he introduced

this detaii;i Bearing in mind the cohfext‘of the Transfiguratiaﬁ narrative
and other elements which tend towards an eschatological understanding of
the story in the Gospel of Mark perhaps this is hardly surprising,

Lohmeyer points out that there are freguent references in 'Apocalyptic
Judaism' to the day of Salvation as being a day when the Lord would once
more pitch his GﬂuﬂWLC with his people as he had done during the forty

4

years of the wilderness wandering, Even the Feast of Tabemmacles

1o TaYioro 0psCite Do391,

26 Michaelisolggiégiﬁp Po379.

3, Lohmeyer, gg&g;ig_Po191fo

4, Tohméyer calls to mind - LXX of Ex,37:27, 43:37,95 Joel 33213 Zoch 2310f,
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(one of the most important of Jewish Feasts celebrated near the

Passover) had itself acquired an egchatological significance 1 though

it could not be regarded as essentially an eschatological feasto2 It

is, however, certain that Mark was thinking "of shelters made of inter-

twined branches or twigs such as were used in the TFeast of Tabex-nacles"o3
Any conclusion concerning the theological significance of this

reference to tabernacles in the Transfiguration narrative cannot ignore

4

the opinion of Michaeliss” "The whole context and the singularity of the
three figures who are to reside in the 6¥A1ui£ suggests that an eschato=
logical or Messianic understanding of this dwelling in 61u1véij has to
be taken into account here, But it is hard to say what the particular
background is", Michaelis believes that although our understanding
of the event may well be eschatological,it is almost impossible to present
historical or traditional data to support this, Certainly, the reference
to the three aﬂ£m10¢i is not sufficient evidence in itself to deepen
the parallelism that does or does not exist between Jesus and Moses
(Dto18315)35 YAt any rate 0%41J¢C played no part in either Ex.24

or Ex,34 and therefore the 076A1d¢[ of Mark 9:5 and par, cannot be
claimed as arguments in favour of a Moses=Christ typology", Even though
Michaelis is convinced of the need to interpret the tabernacles as
éschatological in their function within the story, there is no overt,

persuasive evidence to persuade us that he is correct, Michaelis does

point out that it cannot be proved that there was a notion of

1o Ego Zech, 14316=19,

2, Michaelis, art,cit, p.371.
3, Cranfield, op.cit, Pe291,
4, Michaelig, art.cit, o379,

5, Michaelis, Cf, also S.Schulz, Die Decke die Moses, ZNV 49 (1958) p.30,
GoSchille Die Topographie die Markusevangelium
ZDPV 73 (1957) ».159.
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eschatological dwelling of the Messiah current at the time of the
Gospel, and there remains the question of the three tabernacles as
opposed to an exclusive dwelling for the Messiah. To this extent,
the reference to tabernacles undoubtedly denotes something of the presence
of God with his chosen people at that particular moment in time and
history; whether the reference to (7&A1Jd‘: did have an eschatological
significance remainsg uncertain, Neverthelesg, the reference to Peter's
remark and to the building of three tabernacles, although undoubtedly
en addition of the REvangelist as he went about redacting his Petrine
source, teaches us something about the presence of God with Christ and
does not detract from the possibility thgt the presence was meant to be
interpreted as in some way pointing forward to the future,

9:6

06 <Y;Lf) /Silgu /r{, &ﬂ'ot‘oueg , éK¢o§0L d/;gp é¢é\/0\/1’0.

This verse demands little comment since it is so obviously related
to the preceding verse, It is a return to the "Petrine representation
motif"1 and forms a natural link with Mark 14:40, perhaps emphasising
the link between the Tranéfiguration narrative and the events>in7the
Garden of Gethsemaneo2 Certainly it is generally accepted that Mark
uses this verse to excuse Peter's irrelevancy in vo593 which we have
already suggested is a creation of the Evangelist in order to emphasise
Peter’s role as spokesman for the disciples, Caird finds the ‘apology’
interesting because there is a famine of comments that can definitely

be clasgified as Mark“s owm, although Mark %:30, T319, 13:14 are further

= = e

1o Chilton, art.cits p.105,
2o Ao.Kenny, art.cit, has drawn parallels between the two events using
this as criteria,

3, "So Mark excuses the incongruous remark', Cranfield, op.cit, p.291,
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examples, Caird believes this could have been an addendum to Peter‘'s
original story L which has been passed on to the Evangelist some time
later, and this would explain why (if the 2 Peter account represents a
primitive Petrine record of the original event) it was not included in
the 2 Peter account, Only the important facts of the Transfiguration
are recorded in 2 Peter and "it is quite out of order to give Moses and
Elijah a permanent position on the mount of revelation, There was no
need for three tabernacles nor even for one, TFor Jesus himself was the
new tabernacle of the Divine G-lory"o2 Caird's understanding of Jesus!
glory, as it is revealed in this pericope, establishes Jesus ags a new
order, a result of a renewed attempt on the part of God to reveal God's
glory on the earth surpassing all that had gone before° "What we now .
call the transfiguration of Christ is in a decper sense the transfiguration

5 We must conclude that it seems likely that Peter missed the

of gloxy",
point of exactly what was taking place in his presences the editorial
comment of v,6 almost makes redundant his statement in the prewious verse
and simply reminds us of Peter's vulnerability as the spokesman of the
disciples,

9:7 Kﬂ‘\‘- ’E,&E/UE,TO V&?SéAM £TT'O’KIa£SOUo’a£ aLJT'DTS)

&f{c %EV&T‘O ¢w~] Ex 'rqs vuﬁa)\ﬂ: O5t6s &0ty
o \(tos })ou 0 OLQ?{TT/“‘TOS eLKOuf,Tg aL:JT‘oC)

Al

This verse introduces us to the final stage of the narrative in
which the divine voice speaks from a cloud and confirms Jesus'® dessianic

role as thée Son of CGod, The incident is strongly reminiscent of the

1o Caird, art,cit. P.293.
26 Ca-irdc &r}t‘ogiiio P02930
30 Caird, art,cit. p.294.
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baptism pericope where a similar voice ig reported to have said similar
wordso1 The theological significance of the voice and of the cloud
will obviously play a major role in our overall understanding of the

narrative because of their history in the Jud®o-Christian tradition,

And a cloudrovershadowedrthemo

The bulk of this verse would seem to be traditional, Matthew slightly
alters the rendering of Mark to Ji J’(;u \IE:¢ £:>\ﬁ—1 wa‘l‘é!\lﬂ\-' ‘)Sﬂaé»'ecfawev .:LUTOJS
wmﬂst]mgehés TetuTes &e sLuT00 AngH%s é&évéTb V&¢5AA1 Kate
)€1T£D"K|:LO‘£\I a:L()Touls and both Matthew and ILuke link the arrival of the
cloud more closely with Peter'’s remark in the previqus verse adding to
the drama, In 2 Peter there is no direct mention of a cloud but we are
told that the voice speaks &€ 'Obfdvoag and it is likely that this was
interpreted by Mark as signifying a cloud similar to that frequently
described in the 0ld ’I'e’stamento3 It is also likely that Mark wished
us to see a close parallelism between the baptism and Transfiguration
narratives,

The theological function of the cloud within the narrative needs

some comment, Throughout the New Testament, we are presentea with a
mixture of Old Testament, Jewish and Hellenistic interpretations of the

role of the cloud in the revelation of God, It is certain that the 01d
Testament references, such as those mentioned above involving the Wilderness
Wanderings, played an important role in the wnderstanding surrounding the
cloud in the New Testament era, In the 01ld Testament, a cloud denoted

4

the presence of God, In particular, the accounts of the Wilderness

1o Markr1g9a11o

2, 2 Peter 1318,

3. Fg, Ex.19316, 24:15f,
4o Ego Dan, 7213,
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Wanderings give special prominence to the cloud as the vehicle by which
God manifests himself to his people, In such cases, Lagrange envisaged
the cloud "comme une manifestation extérieure de la prééence divine",
and he underlines the importance of the fact that it is "Dieu qui entre
en scene avec la nuée"o1 The 0ld Testament cloud could readily be ident-
ified with the appearance of God to his people, especially in scenes which
are generally regarded to be theophanic episodes where fire, thick dark-
ness, thunder and lightening were frequently apparent, (Eg, Ex,24:15-18):
"Then Moses went up on the mountain and the cloud
covered the mountain, The glqry of the Lord settled
on Mount Sinai and the cloud covered it six dayss on
the seventh day he called to Moses out of the midst of
the cloudo Now the appearance of the glory of the ILord
was like a devouring fire on the top of the mountain
in the gight of the people of Israel, And Moses
entered the cloud and went up on the mountain, And
Moses was on the mountain forty days and forty nights",
(Ex,24515-18),

Apart from the purely theoghanic influence that the 0ld Testament
had upon later Jewish thought, there are other references which have
obviously been taken up in the imagery surrounding eschatological expect-
ation, Pagsages such ag Ezekiel 1 have had an obvious effect upon much
of the 'apocalyptic' imagery used in the book of Revelations and else~
where, For example (Ez, 1:4):

"ps T looked, a stormy wind came out of the north,
and a great cloud, with brightness around it, and

fire flashing forth continually, and in the midst
of the fire, as it were, gleaming bronze',

is typical of the kind of imagery referred to by Rowland, who insists

that such 0ld Testament passages are major reservoirs of mythological
. 2

ideas used in later apocalyptic  writings. The role of the cloud in

eschatological expectation and thought can hardly be denied, We must

bear in mind Rowland's point mentioned earlier that apocalyptic and

1oLagraﬁgeorgggg§jp D230,
2,Rowland, op.cits, .60,
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eschatological imply two very different concepts and it is quite obvious
that gome apocalyptic references to the cloud are not necessarily eschate-=
logical, Despite this, however, there are examples, even within the
New Testament (Eg, Mark 13:26, 14362; Apoc.1:7, 14:14) of passages where
the cloud hag an obvious and undeniable eschatological role to play,
Riesenfeld looks at the above passages and suggests that we are dealing
with two different types of clouds "d'une parte la venue de Messie §ur
les nuées (Dan.73133 2 Bar,53:1=23 4 Esd, 13:3) et d'autre part la
nuee gui annonce la pfééence eschatologique de Dieu"°1 Clearly, on the
evidence of Dan,7¢13 and of Mark 13526, 14:62, the expectation that the
coming of the Son of Man would involve a cloud (or clouds) was very much
a part of cohtemporary thbught and expectation, 4in eschatélogical Son of
Men would be, in part, identifigble because of the presence of God in a
cloud,

Sabourin suggests that Rabbinical writings gave birth to such expect-
ationsg2 "The themes of divine illumination form the pillar of cloud and
the divine protection manifest in the covering cloud are used in the
Rabbinical writings to express the special care God will take in eschato-
logical times®, Sabourin illustrates how a combination of Is.4:6 and
T8.35:10, as well as the Rabbinic composition Mekilta 48, leads us to
expect that "a canopy will cover the heads of the redeemed and this canopy

3

ig the cloud of gloxry", It is obvious, then, that we should see a link

between the two motifs of cloud and glory, Boobyer suggests that in the
minds of those regponsible for the writing down of the Targums, the glory

4

was oftén manifested at the same time as the appearance of a cloud,

1, Riesenfeld, op.cite o246,

2, Sabourin iL,, "The Biblical Cloud, Terminology and Traditions", BIB 4
(1974). po303. T

3. Sabourin, art.cit, p.303,

4, Boobyer, opocit. P.84.
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Thig is obviously linked to the idea of the shekinah = God's presence
or dwelling in glory, This leads us back to how we are to understand
the Transfiguration cloud,with all of this important background inform-
ation to consider,

It is likely that the most obvious explanation for the Transfiguration
cloud’s presence is one which is rooted in an eschatological explanation,
It is difficult to argue with Taylor, who surmises that Mark regarded
the cloud as‘1 "the vehicle of God's presence', He suggests that, as we
have already stated, the 'revealing' function of the cloud was rooted in
an 0ld Téstament understanding (Cf° Bx,33%3:9, 402333 Dt031g15) of God's
self~revela£idn to his people, We would therefore disagree with Riesenfeld
who assumes%that the eloud 2 'meg se tiouve plus associé'; 1tidée de
theophanie fgéctéé", and we would stress the need for an understanding
of the cloud which is primarily for the purpose of revelation, It is
also true that in later Israelite thought the cloud not only acted as a
vehicle whereby God might be revealed but also as that which was expected
to appear at the Second Coming of the Messiah, Dan,7313 is a particular
example of such an understandings

"and behold, with the clouds of heaven there came
one _like the Son of Man", . - _— . B

An eschatological interpretation is obviously required here, Riesenfeld
has also suggested, with reference to this particular verse,that it had
an important influence on the authors of the Targums (Eg, in Riesenfeld,
Targ.Heir, on Ex,12:42) 3 where clouds are frequently referred to in

an eschatological context, It geems likely, therefore, that &arly
Christians who heard and read Mark's account of the Transfiguration

narrative would have presumed that the cloud had an eschatologwcal funetion,

e i ne LT E e e s s T S === imosmvm memioemes

1, Taylox, qpoc:n_tD Po391,

2, Riesenfeld, opocit., P.248,
30 Ries.enfeldo 22?0"220 P02480
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It was a cloud similar to the clouds which had continuously revealed
the presence of God in the 0l1d Testament, but which had, by the time
of the New Testament, agsumed an eschatological dimension fundamental
to the community's understanding of the presence of the cloud,

Most critics believe that an eschatological understanding of the
Tranafiguration cloud is both necessary and obvious.,1 There are two
points of interest which nevertheless arise, First, Stein pinpoints
the problems "wheieas the Son of Man at the Parousia comes with the
clouds of heaven, in this account the cloud goes away and the Son 0f Man
remains“o2 Boobyer and Iohmeyer have also both pointed out that Jesus
should come on the clouds and not the clouds upon him, In one sense
these discrepancies are important because it means that in the Trans-
figuration sensge, Jesug does not totally fulfill the eschatblogical
expectation of his day, However, Boobyer singularly fails to point out
also that the Transfiguration is not, of course, the Paroﬁsia itself but
a prefiguration of it, and there is no absolute need to expect the events
of the Parousia to occur on the mountain at the Transfiguration, The
presence of the cloud denotes what will happen, The cloud serves only

to remind us of what is to happen in the future following the pagsion

and resurrection of Jesus,
Secondly, there are other significant refe;ences to clouds in the
New Testament other than those we have mentioned and not all of these
are similarly explained, The most important, perhaps, is the account
of Jesus' ascension in Acts 1:9f where both the mountain and the two
heavenly visitors also appear ag they do in Mark 9:2=8, The most

important difference between the ascension and the Traunsfiguration clouds

is that, au the- ascenqlong the cloud "recelved Hlm out of their 51ght"

10 Bgo Marshall Boobyer9 Tayloro
2, Stein, art.cit, p.81,
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Stein is quite clear on this point, concerning the Transfiguration

1 "It igs not an Ascension cloud at all;, for when it disappears

clouds
Jesus remains behind whereas Elijah (2 Kings 2:31-2) and Moses have
ascended", Despite thig, the cloud represents the emphasis upon

God revealing himself through Jesus in glory and the promise of future
vihdication9 in both incidents of Transfiguration and ascension,

The question of QLTETS , and to whom it refers,need not detain us
here, The most common interpretation is that the word refers to Jesus,
Moses and Elijah 2'and Marshall is in no doubt that "the former group is
meant (Moses,Blijah,Jesus); the doubts concern the lattex", The obvious

has been stated by both Boobyer and Stein 5

who, though sympathetic to
the view that the group of three is probébly meant, suggeét thé£ we simply
cannot be sure and that, in the final analysis it does not really matter,
The cloud motif in the Trangfiguration narrative is, as we have
attempted to illustrate, a symbol of present revelation and future glory,
In a unique way, it combines the role of the cloud in the 0ld Testament
with a much later understanding of its role in the eschatological events
of the End Time, The Transfiguration cloud, unlike the cloud at the
Bazptism, not only reveals God's pleasure in the work of the Son of God
‘B;t takes upon itself a theme of victory over suffering and death by its

4

association with Jesus' transfigured state:’™ "The cloud in the Transfigur-
ation is, without doubt, a theophanic cloud from which God speaks as his
dwelling place, Its apparition and its function on the mountain point

to a new exodus, to a new revelation, to the birth of a new people of God,

that of End Time",

1, Stein, art.cit, p.81.
2, lMarshall., op,cit, po387, Cf.also Riesenfeld.op.cit, p.134
30 Steino a.rt(zﬂc;i.‘iio p081o

4, Sabourin, art.cit. P.317,
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And a Voice came out of the Cloud,

Mark then describes the presence of a voice from the cloud, Chilton
claimg that this "is part of a deliberate borrowing from Mark 13119
where a voice also appears, although the meaning is not the samec1 In
the Baptism narrative, the word order is varied and it is said to originate
éK Twv O{JPaL\/‘CJ\}, The voice is algo referred to in the account recorded
in 2 Peter 2 and would therefore seem to have been an accepted part'of
the apostolie understanding of this narrative, In the Gospel of Luke
the word order is slightly different, (Qwvay Elqe-v €To ) and in Matthew
é‘qel\]e‘f’o is replaced by l’g’ou , but these variations are slight and the
gynoptics agree on thé important details, It is the voice of God which
speaks from the cloud,

In the LXX (j)ww»]/ usually translates L’hP which rarely employs
the definite article and can signify a variety of different adjectives,
It frequently denoted the voice of thunder (Eg, Ex,9:23,29,33f3 19316,
203183 Job 28:26), the roar of water (Eg, Ps 4237, 93:3f; Ez 1:24, 4332)
or even the cracking of the fire (Eg, Jer.11:16), The most popular and
well=known meaning of the word L71P , howvever denoted the voice of a
human being or the voice of God, As was stated in the case of the cloud
motif, the voice of God was most prominent in the 0ld Testament in the
Wilderness Wandering narratives where the voice of God emphasgised his
presence and his dealings with his people (Eg., Dt.534, 9:155 Ex.3:2),

I Bx19:19 ( G1P) 933y’ 0’TMIXD1) and also in Ex,20:18
( ’]ﬁq}ﬂ L,']P .\QX} ) "the reference is not just to the noise of

thunder but also to the intelligible voice of God"3o The fumction of

1o Chiitona art.cit, p.119,
2, 2 Peter 1:17,
%, Betz, art,cit, p.283,
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the voice in these narratives is the personification of God in oxrder
to give him the opportunity to make his will known and, to that extent,
is very similar to the function of the voice in the Transfiguration
narrative, Bexnadin comments that the voice here is gimilar to that
when "God spoke to lioses on lMount Sinai out of a cloud" (Ex.24:16,
3454-7)1, and it is difficult not to agree,

The voiée of God in the Sinai narrative is not the only important
background that needs to be borne in mind, Betz points out that there
is no famine of pre-New Testament references which are important for us
at least to congider 20 In his extremely informative article Betz gives
us the necessary background to the role of the voice in the thought of
Rabbinic Judaisﬁ and iﬁ the Hellenistic world, which is én adequate
swmary for our purposes, It must be sufficient fo:gus'tp state§ hdwevérg
that by the time of the Rabbinié period the voice had béen givén and had
assumed a place in religious literature which was almostv entirely eschato-
logicaly Betz informs us that "The apocalyptic view of God'g voice is
influenced on the one side by expectation of a new eschatological revel-
ation and on the other by heightened aﬁareness of divine transcendence',

As well as denoting the abiding presence of God as is repeatedly the

case in the 01ld Testament it is clear that the voice had come to have a
close affiliation with the events of the End Time in later Rabbinic
J udai Sm o

3

In his study of the Transfiguration narrative, Nabrowvsii gtates
, . 7 NP ¢
that '"Dang le HNouveau Testament, ce signe de la préseace de la divinite

. . s/ . )
intervient dans quelque evenements®; he points to the ascension of

10 Bemadino ?{rt;ogi:hio po1820

2, Detsd, £x5.C¢it, P.20515,
hastyf At

3, Dabrowslil, Op.cit. P.100,
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Jesus (Acts 139) and the expected Parousia as examples of this, It is
clear that the word ¢uJumf, as it is used in the New Testament, takes
on a more clearly defined meaning than its Hebrew equivalent (Egl)o
In itéfmost simple form ¢LJVA{ can denote a gimple, human voice
(Ego Acts 12314)o Undoubtedly, however, the majority of cases involve
the direct, spoken voice of God based upon the Sinai tradition, As well
as the references to God's voice in both the Baptism and Transfiguration
narratives the voice of God has a revealing purpose in the TFourth Gospel,
God is said to reveal his purpose through the speaking voice (John 3:8)
and the hearing of the ¢kﬂh{ is linked to the idea of personal salvation
(John 8:14),

In the Synoptic Gbspels the voice of God first appearg in the Baptism
narratives which, ag we have already stated, have a direct and obvious

relationship with the Transfiguration narrative, Mark 1311 reads:

Kol ¢uwf( %{ua‘ro g TV OJU(W‘:N 55) 5'1 o

Yiés })oo o ZL&aerp(m’g 5 é\l Goc &f)&%@:lul(n(

Riesenfeld believes that the voice here is "a la méme signification que
celle de récit de la Transfigurationg elle rend manifeste la relation
entre Pére et Fils, ce qui fait entrer dans le cadre des conceptions.
meésiéniqﬁés"o 1 Scﬁbiérs f;main unéertéin as to the exéctngéfﬁre of
the relationship between the Baptism and Transfiguration narratives
although most agree that the Bvangelists have redacted their material
to enable us to see a certain parallelism between the two narratives,
Lagrange stated that the Trangfigurationiwas "en rapport" with the Baptism
especially in the case of the voice 29 vhereas Bernadin believed that

the Transfiguration voice was "similar to the voice which Jesus alone

o e s e s,

1o Riesenfold, op.cit. D251,
2, Lagrange., op.cit, P.139, Cf,also, final Chapter,
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heard at the Baptism"1° Chilton has laid great emphasis on the
redactional work of Mark in the case of these two passages: "As you
will see, this is part of a deliberate borrowing from Mark 1g11% 2°
He regards both the Baptism and the Transfiguration pericopes as key
events in the earthly minigtry of Jesus which are endorsed by the
presence of the divine voice. A christological connection betwee the
two incidents is obx}ious9 and we would agree with Chilton that Mark has
clearly iﬁtended that we should see such a similarity between the events
in the writing of his Gospel,

The infiuepqe of Rabbiniec thought and especially the(TiP *ﬂEl on
the writing of Mafk is intgygsting with regarq to the Baptism and Trans-
figuration narratives, Betz informg us that, following the destruction
of the Second Temple, an idea developed amongst the Rabbis that the spirit
had left TIsrael wi&h the latter prophets (Eg, Hag,Zech,Malac,) and that
the voice from heaven replaced thé spirit, Thus c{)P 413, refers to
"g voice that usually comes from heaven and declares God's judgEment"3o
Betz shows how no lasting relationship between God and Man is set up by
the voice nor is there a call to the people-of Israel as the chosen,
exclusive people of God.  father, the 1P {1 s wiverssl in its
;dd£e§s to the worldg4 "It igs often addressed to the world and calls
from the mountain tops in all directions®, The possible connection
betieen the Rebbinic understanding of the Jﬁf d1) and the voice in
the Synoptic Gospels is plearly well founded., There are, however, geveral
important differences between the two, Even though it is arguable that

the divine voice can be understood in a universal memner many scholars

1, Bernadin, art,cit, p.182,
2, Chilton, art.cit, 1,119

3, Betzo art,cit, p.288,

4. Betz, artocit, p.289,



132,

argue that the voices' principal function is to underline Jesus'
megsianic status to those who had recognised him as lMessgiah only days
earlier, (8:28f), In this sense, the voice is personal as well. as
universal, This interpretation is also true of other passages where

the voice plays a dominant role; in Rev. 1310, 4310, 10:8, 1132 we have
examples of a more specific and less general function for the voice,

So far, it would appear that the voice of God in the Tranéfiguration
narrative is a rather curious mixture of references to the revealing
voice of God as it is recorded in the Sinai narratives and to the under-
standing of som'e of the later Rabbinic thought which introduces eschato-
logical elements, It is very difficult to emphasise an interpretation
of the role of the voice motif in the Transfiguration narrative vwhich
would allow us'to interpret the voice heéard as the voice that will be

heard at the Parousia of Jesus, Certainly, the emphasis would seem to
be futﬁristic; the divine voice brings a message of vindication, encourage-
ment and an emphasis upon Jesus' role as the Son of God,  Boobyer,
however, remains cautious 1; "It is essential to avoid pushing the
details of this story too hard to secure them a place in the theory set

forward and consequently we in no way wigh to press a suﬁgestlon Wthh

Vmay be made about this point., But none che less it should not be over—
looked that there is a voice to be heard at the Parousia”, Boobyer
suggests that theré'may be an eschatological background to padgsages such
as that found in 1 Thess, A:16, where we are told of the hope that Christ
will descend é\/ K&A&:JG'/U&TL, é\/ ¢w\h§i ZLFXGL&W;—}\O\/ KA\(— .é,_\l O’:L)\Tﬂ_&d,.ggoa'
Furthermore, the discoveries at Qumran have added weight to the arzuments
for an eschatological understanding of the voice of Gods in the hymal
passase. of tho Var ocroll 2 the repr@sgntatiyq§fp‘ he true Ts;ael are

ez = s

1o ,oobver ogocvto p086
2. 1 Qi1 10,10f,
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called hearers of the "divine voice", Although such references to an

eschatological voice are irregular and infrequent it would seem correct
for us to conclude that the evidence of later Judaism points, at least,
to the voice of the Transfiguration as being partly futuristic in its
significance and message, The influence of the 0ld Testament cannot and
has not .been underestimated, The fact that the voice wag more significant
tﬁan the voice whicﬁ spoke to the prophets and to Moses in the 0ld Test-
ament is a point which we must very much bear in miﬁd°

There was every reason for the Evangelists to have wanted to establish
the revealing function of the voice. In 2 Peter, the author of>thg;50urce
used by the writer of the letter most probably inciuded a feferéﬁce to
the voice probably because it was historipally correct, but also because
he knew about the eschatological significance of the voice as the vehicle
for the direct maniféstation of God's presence to his people. The
Evdngelists have clearly redacted their material so that thexre is‘a clear
parallelism between the voice of God at Jesus' Paptism and that at his
Transfiguration, It is possible that the Baptism voice has been adapted
to fit that of the Transfiguration voice or vice-~versa; this shall be
discussed in Chapter V. In whatever way the Evangelist has moulded hisg

material, the importance of the voice motif lies not only in its presence

but in the message it is there to proclaim,

Thig is liy Beloved Son, Listen.to Fim,

This is very similar to the‘méésage rééorded by the author of 2 Peter,
'~ 3 ) < < s - c 2 o s u ‘JA ~
Oufos  eomv. o Uios pov, © LA TMTOs , €18 OU £4u

J o ’ . .
£4)§6Km10?L and is perhaps the most concrete evidence for our earlier

4

theory that both kark and 2 Peter use an identical source wnich 2 Petew
has used without any additions Dut which Iark has redacted and enlarged,
Liatthew's meaning is the same but Iuke vuts 1t gomevhat differentlys
055&55 Eamiv é Yios /s./od o étc)\a)\eéz;\lé\}oS, oKJ‘i’t;\I
gLKOJ&TﬁL - Swete is correct'in'his observation that the specific

- R . = . . 1 Co Vg - o B . .
command to ligten to Jesus ' meles the voicé's messaze distinciive from

1o Swete, 090cit, DPo180, [ 7 "
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the Bat Qol. Both Carlston and Marshall | see a link in Luke here
to Dt, 18:15 which we have mentioned earlier in the Chapter, IHMarshall
writes: "Like the voice at the baptism,...it bears witness to who Jesus
isy unlike the voice at the bgptism, but in terms closely reminigcent of
the péomigg o£~a‘ﬁosaic eschatological prophet, it enjoins obedience to

Him", Similarly, Marshall identifies the imperative (liéten to him)

as a reflection of Dt,18:15 "and vhich maybe meant implicitly to identify

Jesus with the prophet like loses", It is not surprising that Jesus is

singled out as having a crucial role in God's plan and as being somehow

directed by these authoritative words. Some scholars, amongst them
Margaret Thrall 29 believe that this divine imperative directs "our

attehtion fo the sayings which immédiately precede this secfiohg i.e

the saying,contained-in 8:27 = 9:1",  Lagrange, however, was not as

3

certaing ee gud dit la voix au nom de Dieu n'est pqint une confixéatiOn
de la confession de Pierve; il n'est fait aucune allusion b la vocation
messianique de Jesus mais seulement a sa relation de Pils avec celui gui
parleh,

The function of the wvoice motif is almost certainly the emphasis
given to the role of the person of Christ as Messiah and Son of God,
His messianic stafus, revealed by Peter at Caeéarga Pﬂilippi is‘médéw.
manifest by God and ratified by Cod's personal vin&ication‘through the
audible words of his voice through a cloudg4 "in the declaration of the
voice from the cloud it is expressly acknowledged that Jesus enjoys a
wnigue, filial relationship to God®, That both the cloud and the voice
are to be understood both in their present context and as pointing forward

to that whlch Jesus had 0 endure and calﬂ v1ctory over -~ the sufxermncg

1o~ﬂarsha71o on c1t D°387°
Carlston, aﬁc clua P.238,

2, Tarall, ngﬂgggo Po314,
3o Lagrange, ORecite Po230
4o Burkill, oDscit, Po158.
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death,resurrection and Parousia of which Jesus had foretold - iz a most

likely interpretation to which we must give due consideration in our

final Chapter,

9:8
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And Suddenly looking around they no 1onger saw _anyone. with them,but
Jgsus only,
This verse concludes the Marcan narrative, ILagrange hasg suggested

that 1

"les trois regardent autour d'eux_comme.s!ils attendaient & voir-
encore quelque merveille', Certainly, the suggegtion that this happened
égd:n’.uan brings the pericope to a swift conclusion, Taylor agrees
that the story ''ends abruptly" 2 and, like most commentgtors on Mark,

believes there is little of theolqgical significanée in this versea3

Following the degeriptions of the transfigured Jesus, the appearance of

Moses and Elijah and the intervention of God by his voice through a clqudg

Mark uses this verse as a bridge between the nap:ative itself and the

convezsation betueen Jesus and his diseiples on the vay down the mount-

ain,
(iv)jQphciUéiqgg
The Marcan account of the Transfiguration narrative is obviously

a complex zud difficult episode in the sense that the author introduces

his reader to a wide variety of theological motifs and ideas, It is

wnparalleled in the CGogpel of Haxl, particularly with regard to the effect

that it has on Jesus® minigtry ag a whole, The Transfiguration heralds

the end of Jesup' Calilean ministry and the comnencement of hin discourses

P e Ses— - - S

1o Tagrenge. 0p.cite, Pelile

20 ’?’&}iloro O}?_é;ct::!:?l:_do’ p03920

3. B, Crenfield/Rewlinson,
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concerning his Passion in Jerusalem -~ events which he can now reveal

to his disciples, Qur brief examination of'thg narrative has revealed
the complexity of the story with regard to the pé%blem of identifying .
the sources used by lark and his own redactional work upon his sources,

tfe have, however, riade various suggestions as to those elements within

the pericope which are almost certainly Marcan redaction, For example,
the selection of the three disciples and the use of Peter as their spokes-
man is characteristic of the Gospel of Fark as a whole; also, the parallels
which exist between the.Baptism of Jesus and the Transfiguration would
suggest that Mark intended us to see a close allegience between these

two narratives and, in particular, their christological significance,

In the Baptism, Jesus is designated Son of Cod and the context of his
Sonship is the Kingdom of God (Mark 1:14)3 in the Transfiguration, Jesus
is once more désimnated as the Son of God and the reference to the Kingdom
is also in evidence, (Mark 9:1),

Despite Mark's redactional activity, however, the Transfiguration

in Maxk must also ge based on a source which was used by the Evangelist,
but which hie has redacted in order to portray the event of the Transfigur-
ation in his owm, individual way, The identification of the source used
by the BEvangelist is of great importance because of the thedlogical under-
gtanding which may well have been attached toAﬁhis source in the context
of the Early Chu:cho If we could identify thig source used by the
Evangelist in his recording of the Transfizuration narrative, it is
extremely likely that Marl would have used the source in a similar,ox
identical way, to that of the Farly Caurch, The nearest we come to a
solution to the question of the identity of this source is what we believe
{0 De the primitive, apogtolic account as it is. presexved in 2 Peter
181618, The context of this reference o the Transfipuration is an

apology for the delay in the Parousia, We must conclude that if Peter




137,

was responsible both fbr the 2 Peter accoﬁnt and for the source used
by Mark, (before he redacted it,almost beyond recognition) it is more
than likely that the Evangelist was influenced by the theological under—
standing of the Transfiguration in the Early Church,

This conclugion brings us back to the susgestions made carlier in
this thesis, We mugt now proceed on the assumption that Peter played a
dominant role both in providing information to the Bvangelisgt lark and
in the telling of the Transfiguration story as it is recorded in 2'Peter
1¢16=18, Such a presupposition rests heavily on spéculatione'q Thefe are,
nevertheless, sufficient grounds for us tovpresume that the similarity
that exists between 2 Peter 1:16-18 and the central framework of Iark 9:2-8
is because the apostle Peter was responsible for both accounts, In 2 Peter,
Peter's reference 'has been preserved for us by the pseudonymous author;

almost certainly Peter passed on to Hark, a similar account of the-yrggss
figurationg llark has then redacted and this is preserved for us now in
Mark 9:2=8, Thig account, which we have examined, relies heavily on the
Petrine account for its outline but it has been added to and enlarged by
HMark, both to strengthen its theological significance and to form an
important and crucial demonstration of Jesus' true identity in the
&))otd'd'é)\w\/ portrayed By_i‘?é,rlgo o

Throughout our examination of the use of the Transfiguration in
2 ?eter it was obvious that it was used very much in the context of a%
gggig;ig for delay in the return of Jesus at his Parousia. It would also
seem that fhe context in which Mark has placed the Transfigpuration in his
Gospel could well be because of the connection between the Transfiguration
and the Parousia, accepted in the Farly Cwrch, and built upon by the
Bvenoelist, Poobyer, who algo analysed the Transfisuration in lerk

S v . » - 1 3 -~ N h}
arrived.at a similar conclugions "A revurn to liark's Gospel as a vhole

- e ==a—o - =

1. Foobyer, on,cit. P.0To



138,

looked forward to the revelation of Christ at the resurrection and the
parousiag and the immediate context of the transfiguration in the Gospel
gave every ground for supposing Mark shared the attitude of others in
the Early Church to this narrative", Of course, even if we were to
conclude that the Transfiguration is comnected in the Gospel of Mark to
the Evangelist's understanding of the nature of Jesus at his Parousia,
we could not deny that the Transfiguration also plays a very dramatic
and significant role in the eaxrthly life of Christ within hig earthly
ministry, That Jesus was transfigured six days (or some time) after
Caesarea Philippi, noi{ only informs us that Peter's response ofAJesus

as the Messiah was correct, but also that the Messiah whom he identifies
will return again, following his resurrection, in gloxy,

As scholars have debated the posgsible explanations concerning the
theological significance of the Trangfiguration narrative in Mapkg many
have failed to analyse the narrative through the eyes of the Early Church
and, in particular, in light of the expectations of the Early Church
concerning the retuxn of Christ, In our view, the arguments of scholars
such as Carlston and Bultmann, and of Riesenfeld and Dabrowski 1 have
singularly failed to put the Transfiguration back into its true pgrspecta
ives its significance and role in the life of the Early Church, = There
hag been a tendency a@éﬁgSt cormentators to explain the Transfiguration
of Jesus exglusively in the light of the accounts recorded in the Synoptic
Cospels, vhilst ignoring the theological ideas and expectations of the
community in which thege.stqries evolved, Hany have been too0 pre-
occupied with the need to find an explanation in the 01d Testament 2 or

within the gynoptics 'themsel_,@sqs In our view it ig the Farly Church

s

1, A1l thege scholars have been mentioned throushout our study.,
2, Dieserifeld was especially puilty of this.

3, Doobyew and Carlston believed a theologiccl answer wes to be found in
the symoptics,
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which holds the key to our understanding of the Transfiguration in

the synoptiéso To this extent 2 Peter illustrates the point that

the Transfigﬁyation in the Early Church was inextricably linked to the
exbeétation,of fhe‘Pérousia of Jesus, which they expected to take place
at any»tiﬁeo In what way the Transfiguration and the Parousia is linked,
and how this affects our overall conclusion as to the theologibal-éignia
ficance of the Transfiguration narrative is to be the subject of our

final Chapter.
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CHAPTER V, TRANSFIGURATTON AND PAROUSTA

Our discussion so far has enabled us to establish several points
of great importance in our attempts to discover the theological signif-—
icance of the 'I‘ransfigura.tion naria’;bive in the Synoptic Gospels, First,
that in the context of the Early Church there was a cloge connection
between the expected Parousia of Jesus and the Transfiguration scene,
This is obvious if we are to understand the reference to the Tra;;,gfigura
ation in 2"Peter as representative of the Early Church's understanding
concerning the Transfiguration, ,;Also9 it would seem likely that the
apostle -Peter played an important role in the emergénce of the Transfigur-
ation namtive both. in 2 i’éfer and in M&rk",s Gospel, In 2 Peter_b é
pseudonymous. author has utilised an authentic, Petrine tradition in ordtw
0 x}il;til{é»jhig,‘ worle. appear morce authentic, and it is re_asonable to »sﬁppg‘s;,_
that Peter told Mark e similar, if not identical, story concerning the
events on the Trénsfigumtion mountain, which Mark has used as 1j;he frg;ﬁea
wvork for his narrative, .In both cases, the Transfiguration 'tgfa;s-ﬁf‘sbf;tle'kiéi-f
related to the expectations of the Early Church coﬁcerning the Pa.-rous;."ao
In 2 Peter, this.is obvious from the Tremsfiguration narrativels conte;’:t
in. the Epistle, | In Terk, as ve have seen in our prévious Chapter, there
is: énough evidence to suggest fhat Mark basically understood the Trans«=
ag well ag being -an event of .great.immediato significance in the life of
Jesug, -in its confirmation of Jesus as Messiah, The question we must
now eggay to enswor is that of the n:aﬁ:iz;g of tho relationship bBetween
the Tremsfiguzetion now, end the Pavousia, yet to come,

The rolec amd function of the Parousipe inthe thought of the Early
Church, the New Tostament and also in the teoching of «Jesus, is oxtremely
ambiguous and uncertain, ; There is no clear or obvious doctrine of tho

Pa;i}ousifa in tho New Testgzqezjt hya sgéx“haps,;beqa{gs_e of ;the speculative
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nature of the peried, This lack of any clear and concise?statement

of the expectation of the Early Church concerning the Parousia, presents
ug with an obvious problem as we attempt to unravel the complex relation-
ship that woﬁld geom to exist . betwsen the Transfiguration and the Parousia.
Uncertainty exists concerning the timing of the Parousis, its effects,

the nature of the final judgement, the manner in which God will glorify
himsolf and, most especially, the effects the Parousia will have on those
who are justified in Christ, Our aim in this Chapter is to briefly
introduce the well=known expectations of the New Testament era concern-
ing the Parousia, before looking at parallels between this expectsation

and the Transfiguration of Jesus,

The expectation that a Messiah would return at an undisclosed time
in the future was very much in evidence during the period of Jesus®
minigtry and imgediately after it, It is elso vory likely thafo by the
time of the death of some of the first‘generation Christiang; the immin-
ence of the-Parousi; was an idea frequently advocated and discussed even
though an agreed timescale was seémingly totally lacking, It was this
vindefinite imminence" which was at the root of the confusion as
Ro,PoC, Hangon has recently explaineda1 "Indefinite imminence is a
contradiction in terms,.....But though we may demythologise or transpose
New Testament eschatqlggy it is much too deeply engrained in the texture
of Nevaesfé@gpt thought for us simply to excise it without damage.
Eschatological language was a Jewish way of writing, Apocalyptio liter—
eture, vhich strikes us as bizarre and groteeque, was in fact a familiar
form of oxpression ;n Jevigh circles from the second cgntury B;Cd to tho
second century A.D, :Eschatological interpretation of Jesus Christ vas
a_JewiSh vay qf emphagising hig wnlimited gignificence", . The Scocond

Epistle of Peter and the Synoptic Gospels rmst-all be placed within thig

1, R,PsC.Hanson, "Ihe Doctrine of the Trinify", New Fire (8) 1984,p.6-11,
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Sitz im-Leben)in that the figure@ﬁmi'significancedof Jesus was being

compared directly with the eschatological thought and expectation prev-
alent in the society into which he came, Ve must now consider, very
briefly, the background to the eschatological exrectation of the New
Tegtament era, with particular reference to the event of the Parbﬁsiam
AL Moore's contributlon to the background of the Parousia in the
New Tegtament remains useful to the present dayb1 Beginning w1th the
influence of the 0ld Tegtament, Moore suggests that "“the éentral concern

of the 01d Testament is the sovereignty of God“o2

This sovereignty was
an essential part of Israelite history since it was always of importance
to the present day as well as having clear associations with a more
perfect sovergigntyg to be revealed at some time in the future, . In the
history of Isracl, God's sovereigaty was linked to the work of God in
creation (Bg, Ps,104s5, Ps,119590; Iso47g163 1 Ghioh§‘29e11)9 through
wvhich Godf's intention and plans"for mankind. and the created order were
revealed, . Similarly, iﬁ_the_establishing of a Covenant between God

and his people (Bg. Ex.19:853 Dt.14:2, 265183 Pso135g42 the sovereignty
of the Tord was made known in his dealings with mankindo _As the architect
of the Covenant God was ‘seen by h1s people in terms of a Klngly flgure
(Eg° Iso6 5) who was to rule 1n the hearts of hlS ;;ople as ruler and |
Jjudge over themo;>Itéwas the failure of the pébple of God to_gccept the
térmsfof'fhe Covenant_which lgd to "an increasing longing for the time
when GQQ wbuld_make his King$hip unaghibuously clear"°§ It was during
the prophetic era that an expeotatiop arose, despite the impending doom
and warnings of destruction, in wvhich God was expected to reveal himself

Llnally gnd completely to ‘hisg peopleo

R i e _~_~,._~7A

B e

2% AoLoMooreo op001to p,,7o
30 AOL Mboveo B 01to P60,
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It is the nature of this revelation which rémains something of a
mystery, There is no clear definition of the expectation, nor of God's
role in the events leading up to the final judgement, In some of the
books of the 0ld Testament it is clear that God himgelf was expected
to vigit his people (Eg, 13044367233 Zech,14), whilst others looked for
an intermediary figure such as a Messiah 19 a Suffering Sexrvant 2 or
a Son of Man 3 to ﬁlay an important role at the End Time, ‘The function
of:suqh,gn iptermediaryg and his relationsghip w;th God, has been the
.sou:ge-of;much debate, if not only because this intermediary figure had
played an imﬁortant role in the later Jewish writings of the intertest-
amental periodé

The méésianic figure as a SufferingAServant is’ﬁost=vivid1y poif&ayed
in DegxerOQIsaiah and there are frequent reféfences;to‘fhe ]]]T]? ?*jtlgg
ip this bpoko4 The chief problem lies in identifying who the Servant _.
figure ;sg because there is no clear explanatiqn of his origin or purposeo5
His chief role would seem to be one who was chosen by God; in order to
help the people of God as a mediator, when God reveals himself in gloxy,
at some fubure time, ,Parallels between the Suffering Servant and the
person of Jesus are thus oBﬁiousvssince it is in his suffering that Jesus

accomplishes an essential stage of'God“s process of recon0111at10n ‘between

6

himself and the created order,  The essence of the role of the Suffering

Servant is one of :representation, for the community of the people of God,

10 Ego 2 Samuel 73123 HOSo 3550

20 EZ, 19042010

30 Ego DanoTo

4o Ego Isaiah 4231, 4432, Ch.53, ote.

50 Rol, Uhybrayo Tsalaho 40m66 (1975) doals adequatoly with these problemg
in theé relovant - verseso'

6, Of, JoJeromias, "The Servent of Cod", SBI 20 (1957) p.81¢f,
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Is,42¢1=3 is particularly importants

vBehold my servant, whom I uphold, my chosen in

whom my soul delights; I have put my spirit upon

him, he will bring forth justice to the nations,

He will not. cry or 1ift up his voice, or make it

heard in the street; a bruised reed he will not

break, and a dimly burning wick he will not quenchs

he- will faithfully -bring forth justice®,
This short passage, along with the more extensive description of Is,53,
are useful and precise descriptions of the role of the ebed figure as he
vag understood in the prophetic era, .In later Judaism 1 the éﬁ;& figure
wag more directly associated, even equated directly, with the expected
Messiah, although the relationship between the Servent and Messiah titles
is ambiguous and must not be oversimplified, The complexity of the
relationship between the expected Messiah and the Suffering Servant
figure is also in evidence in Qumran material, where the Teacher of

Righteousness assumes some of the characteristics of the Suffering

Serva.nto2 In essaying to find parallels between the ebed figure and

the expected Messiah = or even in trying to establish them as the same
figure = our problem is the lack of any textual evidence suggesting that
the Messiah must suffer before his arrival,

It is in the light of his own suffering that Jesus has been_ident=
ified with the Suffering Servant figure and, as Messiah, has brought
together the two concepts of Messiahship and suffering so that, by the
period of the Early Church, the two were inevitably 1inkedo This ident-
ification of Jesus with the Suffering Servant has come about because of
the emphasis, throughout Jesug? ministry9>on the need for him to suffer
(Bg, Mark 8:31, 9331, 10233) but perhaps, most of all, because of the
words spoken by the divine voice at the Baptism of Jesus: "You are my

beloved Sonﬁwith theé I am well pleased", (Mark 1311)., This is a direct

10 Tho ebed flgure ig dlfectlyridentlfléd‘ﬁith the Hesslah in Enoch,
Apocalypse of Ezrag Apoca1ypse of Barucho

20 Cfo onoBrownleeo “The Servant of the Lord in the Qumran Scrollgh,
Bulletin of the American Schools of Orlental Research, 13%2 (1953)
P.8LL,
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borrowing on the part of Mark from Is.42:1 and suggests that God
addressgs Jesus at his Baptism in the same way as the one 1s addresged
at the beginning of the ebed hymn in Is.42, ILater in this Chapter, we
shall be examining the obvious parallelism between the Baptism and
Transfiguration episodes but the identification of Jesus with the ebed
figure who, in later Jgdaismg wag.to agsume an eschatologiéal role, is
obvious, The role of the Servant figure in events leading up to the
End Time wag uncertain in the post=prophetic era but, in attributing the
role of the Servant to Jesus, the necessity of suffering was equated with
the messianic figure who, before establighing glory on earth, must suffer
and taste death in a vicarious and representative mamner, This would
seem to be the understanding of the Early Christian community concerning
Jegus as Messiah and Suffering Servanto1

Similar problems arise as a result of the title Son of Man, which
like the ébed Yahweh9 hag its roots in the 0ld Testament but it assumed
a new meaning in the light of Jesus, Textual evidence for the usge of
the title Son of Man outside of the Gospels is scanty 2 but the most
important occurrence is undoubtedly that in Dano7g13 5 where it provides
us with some important guidelines as to the undergtanding of the title
Son of Man in Jesus' day. Some have suggested that this reference in
Daniel provides us with the beginning of a belief in a heavenly saviour-

type figure who would be present at the End Time 40 Others, however,

1. Cf, 1.Cor, 15333 Ph,2373 Rom, 5:12f,
2, Eg, Tnoch 37=71; 4 Bzra 13,

3, Excellent background on the Son of Man in Daniels
Cf, P,.M,Casey, The Son of Man (1980).
JoDoGo Dunn, Christology in the Making, (1980).

4, Cf, S.Mowinckel, He That Cometh, (1936). p.346f,
H,E,Todt, The Son of Men in the Synoptic Tradition, (1965)
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interpret Dan, T313:
"] saw in the night visions, and behold, with
the clouds of heaven there came one like a Son

of Man, and he came to the Ancient of Days and
was presented before him",

as a reference to a purely symbolic figure who would have no particular

or definite role in the final revelation of God to the World 1a The

problems surrounding the reference to the Son of Man in Daniel, especially

those of interpretation and its implications for the use of the title in

the Yew Testament, are seemingly insurmountable, Nevertheless, in the
light of current easchatological expectation prevalent about the time of
Daniel, as well as apocalyptic imagery used generally within this period
of Judaism, Rowland has recently suggested four concrete conclusions
concerning the role of the Son of Man in Daniel 7 which we will agree
with 20 First, Rowland points out that the Son of Man is more than a
symbol of the "Saints of the most high'", because if he had only been
this, it would have been made much clearer and it is not, This is
connected to Rowland's second point which stresses the higtorical, rather
than purely visionary nature, of the events recorded in Daniel 7, This
leads Rowland +to his third conclusion - that the coming of the Son of

Man ig, therefore, an event that we can expect to take place, and is not
just a picture from which we must interpret something other than that
vwhich is described., As a result of Daniel 7213, the coming of a Son of
Man figure becomes a realistic expectation, Lastly, Rowland qualifies
hig other three conclusions, to some extent, by slressing the point that
there is no obvious reagon to expect the Son of Man to come zas an eschato-
logical judge = an interpretation added at a later stage and not applie-

able in Rowland's opinion,

i, Cf, M,p.Hooker, The Son of Man in Mark, (1967),
2, Rowland, op.cit. p.180-182,
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T.W.Manson was convinced that the Son of Man in Daniel was a
corporate figure, in the sense that he represented all those whom God

had chosen by his redemption 10 Mowinckel, however, disagreed and

stressed the individuality of the Son of Man figure 20 The guestion

of the nature of the Sen of Man as qorporate or individual was obviously
gubject to great debate, even in the intertestamental period. It would
have been easier to establish the Son of Man as an individual figure if
the relationship between the titles Son of Man and Messiah had been made
much clearer, As we saw in the case of the ebed Yahweh9 there was no
clear identification of the Son of Man with the Messiah in Judaism, I%
wag mainly through the coming of Jesus 5 that Son of Man came to be in
some way equated with the Messiah, Cullmam suggests that Jesus probably
did use the title himself even though some have suggested that it must
have been a redactional a@dition of the Evangelists 40 *"There are s0
many passages in the Synoptic Gospels in which Jesus definitely refers
to himgelf as the Son of Man that we need not enumerate them all., Some
scholars have asserted thig title as a self=designation by him, as an
invention of the Evangelists based on the theology of the Early Church,
but this all too simple thesis is disproved by the fact that Son of Man
wag not at all a common title for Jesus in the Early Church', Certainly,
the employment of the title Son of Man in the Gospels demands a variety
of interpretations but its eschatological significance is extremely
important (Cfo esp, Luke 17:22f3 Kt.24s 27,37ff3 Mark 8:38) and can

hardly be disputed.,

1, ToWoManson, "The Son of Man in Daniel, Enoch and the Gospels”
© BJRL 32 (195C), p.171=193,

2, Mowinckel, ogoéiﬁo P, 348,

3, BEven fhough some gcholars believe that Jesus did not readily think
of himself as the Son of Men, Eg, HoLietzmann, Der lMenschensohn,(1896),

4, 0.Cullmann, The Christology of the New Testament, (1967 ed.) p,155.
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Son of Man and Suffering Servant are just two examples of figures
referred to in Jewish literature who have been directly compared to the
kind of figure who would play an intermediary role on God's behalf at
the End Time., By the time of the intertegtamental period, the emphasis
upon some future, important event and God's Jjudgement and authority being
restored was very strong and Moore gives a thoroughly adequate summary of
expectations around this time 10 Although he finds the famine of refer-
ences to the establishing of the Kingdom of God interesting (he suggests
that this may have been supposed rather than stated)2 he is certain that
there was an increasing sense of imminence present concerning the Parousia
and that the central figure in the drama was about to return at any moment,
A typical example is the Qumran community where there is an obvious tension
to be found in its writings, between the present and the future; "The
intengity of the commmity's hope ig reflected in the careful and detailed
preparations for the work of its members in the Messianic woes"o3

It is against this partiqular background that we must assess the
emergence of the idea of a Parousia, Various eschatological strandg of
tradition formed some kind of general expectation that God would re-
establish his authority over the created order,but the nature, timing,
effects and the identity of those to be involved, remained generally
confusedoA Nevertheless, we can safely suppose that, by the time of Jesus,
expectations amongst the Jews that a Messiah was to come, were very high,
The person of Jesus, his proclamation of the Kingdom of God (Mark 931),
his suffering, rejection and crucifixion (Eg, Mark 8:31) were all inter-
preted in the light of the understending of the community into which he
camg gs Son of God, Son of Man and Messiah, The problem lies in the

fact that there was no clearly-defined process of eschatological revelation

1, Moore, op.cit, P.19-33.
20 MOOI‘eo OgoCito po190
3, Moore., op.cit, Po33.
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that Jesus could fulfill, The crucifixion, in itself, was abhorrent
to any Jew who was confronted with the suggestion that Jesus was the
expected Megsiah} As we will now argue, the Incarnation of Jesus as
the Aoyos Too Oeov (John 131), who was with God & JLPX/C;,
necessitated a re=valuation of expectation amongst the people of God.,
The 0ld Testament and intertestamental period had prepared the way for
Jesus but the New Testament had to put Jesus fully into context,

Two doctrines of eschatology in the New Testament have won partic-

ular gupport., The first is Consistéﬁf ﬁsdhéfology which relies mainly on
the work of Albert Schweitzer 10 Schweitzer maintains that Jesus®
eschatological role wag rooted in the concept of the Kingdom of God which
is central to the teaching of both John the Baptist (as preparation) and
Jesus (as fulfilment), The Kingdom is heralded by John the Baptist who
is prgﬁented to the readers of the Sypoptic Gospels as a prophet of the
Kingdom until it is proclaimed by Jesus himself (Bg, Mark 9:11=13), From
the moment of his Baptism, Schweitzer maintains that the theme of the
presencg_of the Kingdom gradually becomes more important, particularly

in Jesus' teaching (Eg° Mark 4)0 Schweitzer attempts to explain how
Jesus entg;ed a gociety which was caught up in the eschatological con=
fugion we have already examined, and brought with him the concept of the
¥ingdom of God as an example of his divine authoxrity and as a sign that
his coming was to have a major impact on those who believed in him,
Consistent Eschatology relies on the centrality of the Kingdom of God

as an idea associated with God's eschatological intentions, Some scholars 2

1, A.Schweitzer, The Mystery of the Kingdom of God (1925),

2, M,Werner, The Formation of Christian Dogma, (1957) has argued that
Schweitzer is basically correct, but questions his methodology on
two accounts: first, that some events do not fit vhere they are
placed by the Evangelists (Fg, the Transfiguration is placed before
Caesarea Philippi) and also, that Schweitzer fails to explain the
complexity of ideas prevalent during Jesus® ministry and draws on
eschatological and apocalyptic imagery rather too easily,
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have questioned Schweitzer's methodology but his insistence that Jesus
saw the imminence of the coming of the Kingdom of God as an essential

part of his ministry is widely accepted,

The most serious alternative to Congistent Egchatology is that of

Réélised Eschatology, expounded mainly by C.H.Dodd in his work on the

parables 10 Dodd's concern is particularly with the parables of Jesus

in which he puts forward a suggestion that the Kingdom of God has already
come and is present now on earth (Bg, Mark 1:14=15; Mt,13:816=17;

Luke 7318=30)o In emphasising that the eschatological expectation of the
period was fulfilled in the person of Jesus, Dodd suggests the following
framework for our understanding of Jesus?! ministrys

1) Jesus always expected his own death (Iuke 9:51-623 Mt.8:34),

25 There was an impending disaster ahead for the Jews (John 23193
Iuke 1351=5),

3)The inevitability of Jesus'® suffering and death, His resurrection
(and Parousia?) Eg, Mark 8:31, ch.13),

The debate as to whether the eschatological expectation, prevalent in
Jesua® day, was realised fully in his Incarnation, or whether, as
Schweitzer suggested, Jesus® proclamation of the Kingdom was the beginning
of a new era of expectation, remains a key guestion in New Testement
eschatologg, In whatever way, however, we interpret the New Testament,
(and there are references and teachings to support both the consistent

and the realised theories) it is difficult to avoid the conclusion that

it was in this era that the idea and expectation of a Parousia first arose,
in the sense that Christians naturally expected Jesus to returmn in glory
and majesty, this time forever. T, F,Glasson 2 rightly suggests that, in
the Early Church, eschatology was gi&en a new significance and that,

following the ascension, Jesus® role in future events became singularly

1, CoH,Dodd, Parables of the Kingdom (1935),
2, T.F.Glasson, The Second Advent, (1947 rev,)
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important. The post=resurrection and post-ascension periods heraglded
a belief in the retum of the crucified Messiah, who had become Incarnate
as man, but who would return, at his Parousia, complete in the glory of
God., MNo such expectation is obvious either in the 0ld Testament nor in
the intertestamental period., WMoore presents the views of J.A.T.Robinson
on this particular point 13 Robinson is convinced that the idea of a
Parousia was almost totally absent in traditional Jewish expectation and
that it became an expected event exclusively amongst those who had recog-
nised Jesus as Messiah, Confusion amongst Jewish-=Christians was only to
be expected, The Messiah was not conceived of as a crucified man,convicted
on the grounds of stirring up the crowds! His return in glory, a second
time, was a unique idea. This is well illustrated in the opening chapters
of the Acts where, in Chapter 2 the subject is the fact that Christ has
already come whilst Acts 3 deals with the hope that Jesus will come again
in the future,

We retum now to the place of the Transfiguration in all of this,
The account of the glorification of Jesus was recounted in a society
which needed fervent reminders of Jesus' divine authority. As we can
glean from several of the New Testament Epistles, (Eg, Colossians,
Galatians etc,) the failure of God to come and redeem his people in one
mighty and universal act meant that criticism and gquestioning of Jesus,
and his promises; became a major preoccupation of many of the Early
Chrigtiang, It was obvious that many grew sceptical and some even began
to doubt Jesus? ‘imminent' return, That the Early Church expected the
Parousia to take place very soon can hardly be doubted (Eg. 1.Thess.4s15ff,
Rom, 133123 Phil,3:320) even if the delay of the Parousia is not given
great emphagis in the Epistles, This can be explained simply by the necd

of the Barly Church to sort out its immodiate problems and to establish

1, JoA,T,Robingon, In the End,,.....God (1950),
Moore, op,cit, p.51f
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itself truly as the Oﬂ:)}ua Tov XuOlG’TOG o 2 Peter is,
however, one Epistle which is almost totally concerned with the delay
of the Parousia and, as we have already stressed, it uses the 'Transfigur-
ation in thig very context, The relationship between the expected Parousia
and Transfiguration reveals something to us of the theological significance
of the Trangfiguration both in the Early Church and in the Synoptic Gospels,

At the time of the writing of 2 Peter it would seem likely then that
the Christian Church was confused about the delay of the Parousia. Some
questioned the role of Christ in the events leading up to the final judge-=
ment, while others suggested that the interpretation given by the apostles
wag incorrect, As we have already essayed to egtablish 1, it seems likely
that whilst the fictive occasion for the writing of 2 Peter would seem to
have been the imminent death of the apostle Peter, the real occasion would
seem to be as "gp apology.for the community‘s eschatolqgical traditions"2
which had possibly suggested an imminent return of Jesus, in gloxy,

The use then, of the Transfiguration story in 2 Eeter 1316=18 is
almost certainly in the context of an apology for the delay of the Parousia,
It seems that we mugt accept that in the period of the Early Church the
Trangfiguration was inextricably linked to the expectation of the Parousia,
2 Pete; is only one example. We have already underlined the context of
the Trangfiguration reference in the Apocalypse of Peter; where the narr-
ative is placed in such a way as to link it directly with the expectation
of Christ's Second Coming, Furthermore, it would seem that the ideas
expressed in Mark 931 were also prevalent in the Early Church even though
such words are not attributed to Jesus directly in the Epistles: Neyrey 5

suggests that this is because the Parousia hag not in fact arrived and

1, In ChapterWIIIo
2, Neyrey, art, cit, p.506,
3, Neyrey, art, cit, pP.514,
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the Transfiguration is only a forecast of what is to take place, To
that extent we can conglude that the Evangelists, in using Mark 931
(and parallels) somchow saw the Transfiguration as a fulfilment of this
verse,but that the Transfiguration itself pointed forward to yet another
and oven greater event, Clement of Alexandria suggests that Christ was
proclaimed dunamigs at his Transfiguration because it was necegsary that
Mark 9:1 be fulfilled and that the tradition lying behind this verse may
well have influenced the author of 2 Petero1 Whatever the complexities
involved in establishing coherent argument concerning the various sources
and narratives avallable to us, we will proceed on the assumption that
the Barly Church envisagsd the Transfiguration of Jesus as an event ex-
clusively associated with some future manifestation of the glory of Codo
The Transfiguration in the Early Church seems to bear little relevance
to the resurrection of Jesus, Neither does it seem to have been inter-
preted in the light of purely 0ld Testament imagery and expectations,
evan though some of the imagery is obviously reminiscent of theephanic
episodes from the past,

Thig, therefore, brings us back to the theory of G.H.Boobyer which
was expounded in the first half of this century and which remains import-
ant today, 1Its chief importance lies in its affirmation of the Trensfigur-
ation as an important event in the terrestrial life of Christ and in his
suggestion that Bultmann was incorrect to suggest that the Transfiguration
was a mis-placed resurrection account, Boobyer's alternative argument

has commanded great respect amongst scholars right up to the present dayoz

1, Clement of Alexandria, Excexpte ex Thcodoto 4,2-3, (1334) P.42,
Wo return te this argument sghortly, ¢

2, In a private convorsation with Bishop lMichagl Ramgey in Durham, 1983
the Bisghop stated that "I think Boobyer has stooed up to the scholars
who oxpress an intcrest in the significance of tho Trangfiguration of
Jesus rather welly hig theoxy placog a great emphasis upon glory,
both now and then and overall, I think it is the most credidble oxplanation
available to us',
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As we investigated in Chapter II, Boobyer argues that we must interpret

the christology of the QOspels through the eyes of the Early Church
and therefore through the Epistles, As we have already outlined, his
scheme of revelation would seem to be a plausible, if not entirely
encomygsgingg summary of the understanding gf the Farly Christians,
His suggestion_that a more satisfactory explanation of the Transfiguration
might lie in an examination of the apostolic understanding of Christ is
extremely important in the 1light éf more recent studies, especially of
the Second Epistle of Peter, qubyer°s own conclusion is quite straight-
forward; pointing to the structure of the Gospel of Mark, the context of
the Transfiguration within the Gospel, the actual narrative itself and
the imagery involved within it, and bearing in mind throughout the
apostolic influence and understanding, Boobyer suggests that "the trans-
figuration prophesies the parousia in the sense that it is the portrayal
of what Christ will be at that day, and is in some degree a miniature
portrait of the whole second advent scene"o1 The connection between the
Transfiguration and the Parousia would seem to be well founded and almost
taken for granted by the Egrly Church, The question, therefore, remains
concerning the light this throws on the synoptic accountes of the Trans=
figuration and, in particular, the theological significance of the Trans-
figuration of Jesus on the Gospels as a whole,

Before returning to the synoptic accounts of the Transfiguration let
us summarise our arguments in this Chapter so far:

(1) It is very clear that a great amount of confusion was in evidence
within the Barly Chufch as to the role of Jesus both in the past'
and in the future, The Jewish tradition spoke of one Mesgsiah or
expected figure who would come into the world to save his people,
A coming on two levels (firstly as a man, and then. at some un-
sﬁecified time in the future) was not expected, The Parousia

was & relatively new idea,

1. Boohyer, ogocito P.870
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(2) The Gospel writers were influenced by the apostolic understanding
of the nature of the Transfiguration of Jesus which suggested a
direct relationship between Transfiguration and Parousia.

Evidence of this is particularly strong in 2 Peter,
Bearing these important points in mind we must return now to the Trans-
figuration of the Synoptic Gospels and attempt to highlight several import-
ant themes that are consistent with our understanding of the Transfigur-
ation as we have Just explained it,as well as seeking to suggest reasons

for redaction on the part of the BEvangelists.

(a) The Gospel of Mark

We have already devoted much of this thesis to a consideration
of the Transfiguration narrative in the Gospel of Mark and this section
ig simply aimed at summarising some of our earlier arguments, As the
first Evangelist to record the Transfiguration, we have seen that the
Marcan account is a combination both of the various motifs of the 2 Peter
narrative along with certain ideas and additions which would seem to be
the Evangelist’s own, The question of historicity need not detain us,
since whether the event actually happened as it is recorded, or whether
the event wag a vision of the disgciples 1 given to them by God,is
relatively unimportant for our purposes, What is clear is that Mark sees
the need to place the Tranéfiguration of Jesus firmly into the life of
Jesus as he portrays it, Throughout our exegesis, we have attempted to
underline those elements within the narrative that are obviously a part
of the original tradition (Peter) and thoso which he has added for his
own histerical or theological purposes.

Of greatest importance in the Gospel of Mark would seem to be the
Bvangeligt's redactional activity in portraying both the Baptism of
Christ and the Transfiguration of Christ ags eventes of similer significence
and importance, Throughout both stories there is a suggestion of the

theme of Jesus as the chogen one, the Mesgiah, the one appointed by Godq

1, CoRowland, op.cit, Po366o
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Jegus is affirmed Son of God in both episodes and the implications of
this lie beyond this christological title, We must agree with Cullmann 1
vho states that the synoptics use the titles Son of God and Messiah
separately but it is also important to see how the vindication of Jesus
as Son of God in both Mark 1:9f and Mark 9:2f enhances our understanding
ag to the significance of Jesus' coming, Cullmann agrees here92stating
that in all three synoptic passages where Jesus is referred to as the
Son of God the following two aspects of hig Sonship are always apparent:
"first, the obedience of the Son in fulfilment of the divine plang second,
the profound secret that Jesus had been aware of since his Baptism and
constantly experiences in executing his obedience, the secret that he is
related to God as no other man ig",

In his uge of the Transfiguration source, which we would maintain
vas very gimilar to that preserved wholly in 2 Peter 1:16-18, Mark hasg
been keen to stress the nature of Jesus as the Son of God, There is a
close relationship between Sonsghip and Servanthood and the suggestion
that the ‘Servant of the Iord title lies behind Mark's portrayal of Jesus

3 Whatever background we may wish te apply

mwst be seriously considered,
to the two events in Jesus' life where he is emphatically designated

Son of Gpd9 it would seem clear that the Baptism and Transfiguration
narratives have been woven together by the redactional activity of the
Bvangelists, The Baptism "provides the introduction to an understanding
of the whole life of Jesus - and of all Christology, Who is Jesus?" 4

and his unique role in the history of salvation is revealed, Cullmann

then addsg: "It is certainly no accident that the words from heaven at

= mm e o

1. Cullmann, op,cit, p.278f,
2, Cullmann, op,cit, P.283,
3, Cf.184231 and earlier in this Chapter,

4, Cullmann, op.cit, p.284,
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the transfiguration partially repeat those of the heavenly voice at
the baptism"”, In both pericopes Jesus is designated Son of God and
we are meant_to see the parallelism,

There is, however, an important progression in our understanding
of Jesug which has taken place in the Gospel of Mark between Jesus being
degignated Son Qf God in Mark 1311 and the Transfiguration scene, Using
the same imagery and similar wording, TvoBurkill suggests 1 that the
Transfiguration emphasises temporarily the glory that will be the Son
of God's completely in the future because of his role as Messiahs
"Thus the Transfiguration sﬁory may be said to offer a dramatic demon-
stration of the glory of Jesus' Messianic status", J,B.Bernadin went
further than this in 1933 when he stated that 2 "he Baptism is the
beginning of His Messianic activity, rather than of His Messiahsghip,
and to St.Mark represents the first of the divine acknowledgements of
this fapt"o Bernadin then went on to show how the Transfiguration is to
be understood as a transitory manifestation of the pre-existent glory of
the Messiah which is concealed for the majority of Jesus' time on earth,

Mark then has not lost sight of the context of the Transfiguration
as it was understood within the Early Church, His aim would seem to have
been to fit the Transfiguration tradition into the earthly life of Christ
in which he establishes him as both Son of God and vindicated by God,
without losing sight of his identity of Messiah, In his use of the
Baptism and Transfiguration narratives Mark establighes Jesus® unigueness
with God. He also emphasises a much more important role for Jesus as
Messiah both in his placing of the Transfiguration shortly after the
confession of Peter at Caesarea Philippi and also by setting Mark 9:1

immediately before the Transfiguration narrative,

1o ToAoBurkill, op,cit, p.158,

2, Bernadin, art.cit, po185,
Cf, also A.A,Trites “The Transfiguration of Jesus" Ev.Q 51
(1979) po67=19.
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The connection between Caesarea Philippi and the Transfiguration
has been a source of great debate amongst commentators, Burkill®s
suggestion 1 that the Transfiguration "provides a dramatic demonstration
of the glorious nature vwhich properly belongs to Jesus as Messiah, the
Son of God" guggests that this "affixes the seal of divine confirmation
to Peter's recognition of the Messianic secret in 8329 and to the Master's
interpretation in 83314, Carlston affirmsg that the Transfiguration 182
"*clearly a confirmation of Peter's confession and Jesus' prediction of

3

hig own suffering and death", whilst Bernadin “ agrees that the event is
#a divinely miraculous testimonial not only to the fact of Jesus’ Messiahe
ship but also to the truth of his startling statement that the Messiah
must suffer and die®, Clearly, Mark intended us to see Jesus as the Son
of God but also,the comnection between Caesarea Philippi and the Transg-
figuration suggests that it is Jesus as the Messiah, the Christ, who is
also implied, Peter's role in the Transfiguration (Mark 9:5) reflects
his earlier confession of Jesus as Messiah (Mark 8:29)3 the reference to
Yafter six days" is frequently seen as connecting the two narrativess
Mark 9:9 and Mark 8:30 both preserve the essentiality of the secrecy
concerning Jesus' true identity and also suggest a relationship between
the two narratives; despite the fact that the secrecy element runs througha
out the whole Gespel, The connection between Caesarea and the Transfigur—
ation, therefore, emphagises the Mesgiasghip of Jesus in a direect and
powerful way, based mainly on Peter's direct and unequivocal confirmation
as to Jesus' true identity.

It is obvious from the narratives in the Gogpecls which roport the

eventsz at Caesarea Philippi thet Josus accepted Peter’s designation of

1, Burkill, opecit. DPo163
2, Carlston, art.cit, p.233,
3, Bernadin, arxt.cit, p.118,
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himgelf as the Messiah, Peter's confession of faith at Caesarea
Philippi identifies Jesus directly with the figure expected by the Jews 1
and uses the occasion to identify the transfigured Jesus with the glorious
figure expected by the Early Church at the Parousia, That Mark used the
Transfiguration in its proper context here is very obvious; the Evangelist
"obviougly feels that the situation calls for some convincing demonstration
of the reality of the Mesgiahship"?o Hooker believes that the Transfigur-
ation points beyond themsuffering predicted by Jesus (Mark 8;31) and, by
the Jewish thought appropriate to the Suffering Servant (Is.53) to a gloxry
that wag expected at the End Time; "they see him for a moment in the glory
which he will wear when he passes through suffering® 30 To this extent,
we must regard Caesarea Philippi as extremely important in that Jesus is
expressly revealed as the person identified by Peter only days before,
and EquMartiq suggests 4 that the Transfiguration is actually '"the
symbolic vision" of the events at Caesarea, That Jesus is to be regarded
as the Messiah»in the Transfiguration (as he is identified by Peter in
Mark 8329) wonld seem to be very muph implied.by the Bvangelist, As the
Son of God, Jesus is also the expected Messiah whose eschatologicalufgle
wagvboth acceptedﬂgnd anticipated within Judaismo Mark does not ignore
the giééehf relevghce pf the Transfiguration event (Jesus as the Son of
Ged, as at his Baptism); neither does he prevent us from arriving at a
conclusion which would enable us to see the Trangfiguration in the same
way that it was obviously regarded in the Early Church = that Jesus was

the Messiah who was expected to retum in glory,

1, Pg.89s3f3 Ps, of Sol, 17321f,

2, Burkill, opocit, po156.

3; Hookero»bgégiio P.125,

4o EoJoMartin, "The Transfiguration®, ExT, 38 (1926=27) p.189,
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Thig is further emphasised by the placing of Mark 9:1 directly
before the Transfiguration story., A summary concerning the arguments
put forward by scholars as to Mark‘'s intention in his use of this verse
is contained in the previous Chapter 10 Mark obviously intended us to
gee this verse in its natural context; the coming of the Kingdom of God
was also to be a part of the eschatological events of the End Time, The
parallels between this verse and 2 Peter 1:16 are also obviouss
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Whilst the author of 2 Peter uses the direct Greek word Parougia, the

Bvangelist talks about the Kingdom )a)\mlku 4 VY in pover, The most
striking parallel, however, is the use of the word dhnamis in both the
apostolic account of the Trangfiguration and here in Mark 9:1, The word
is best translated as ‘power' and is‘gsually designated as belonging
totally to God (Mt, 193265 Mark 10s27s Iuke 183273 Mark 14335)., Most
frequently, in the ministry of Jesus, the power of God is manifested
through the miracles of Jesus (Mark 5:30 is a good example), and the
miracles are usually regarded as further evidence of Jesus' messianic
status, The sign of the power of God with Jesus is also a sign of his
Messiahghip, It is here that the notion of the Kingdom coming "in power"

scemg to have been introduced, Vhen the power of God is manifegted in

i i e = oem

1. See Chapter IV, Context of the Narrative in Maxk,
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Christ totally, once for all, Christ will return in glory (Cf.Mt,24:32;

Mark 1%:28g Imke 21:29), It is to this final manifestation of the power
of God that Mark 9:1 seems to refer, with the Kingdom as the bearer of
the power which establishes Christ as Messiah, In 2 Peter the dunamis

is equated directly with the Parousia and such a notion obviously current
amongst those in the Barly Church cannot have been unnoticed by the
Bvangelist Mark in the writing of his Gospel,

In the case of the Gospel of Mark,therefore, the Evangelist can
clearly be seen to be moulding his material to fit both into a giesent
christological context (Jesus, Son of God preaching the Kingdom) as well
as a féﬁggg expectation which had sprung up in the Early Church,and which
is also represented in 2 Peter (Jesus, the Messiah, who would return),
Mark was probably presented with an account of the Transfiguration from
the apostle Peter which was very similar to that now recorded in 2 Peter,
The reasons for the introduction of additional details (BEg, Moses and
Elijah, the tabernacles, the cloud) have been investigated in the previous
Chapter and should not detain us here, since they are of gecondary import-
ance to the overall, theological interest of Merk, In his formation of
a relationship between the Baptism, the Transfiguration, the events at
Caesarea Philippi and Mark 931, as well as the uge of the various motifs
already analysed within his narrative in the previous Chapter, there seems
little doubt that Mark shared the conviction of the Early Church that the
Transfiguration was an attempt to portray Jesus as the Messiah and as he
could be expected to return at some time in the future,

(b) The Gospel of Iuke

1 that the most reliable historical

Bishop Ramgey believes
accomnt of the Transfiguration of Jesus is preserved in Mark, and that

in the Gospel of Iuke we are presented with a theological assessment of

10 R&nseyo 02 ocito Po1230
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the Transfiguration in Iuwke's relating of the event "to the inner life
of Jesus", In the Lucan account, much obviously rests on our inter=
pretation of the Greek word 2522&& vhich we examined briefly in our
Introduction 19 but most important of all is Luke's emphasis on the word
égééw and the overall emphasis in his narrative that the Son of Man Eii£
éé glorified, Teuillet points to similarities between the context and
uge of Qéié_in Iuke 9332 with the pagsage in John 12:27-28:

» ONow is my soul troubled, And what shall I say?

Father save them from his hour? No, for this

purpose I have come to this hour, Father,glorify

thy name,® Then a voice came from heaven, ‘I have

glorified it and I will glorify it again®, "
Peuillet suggests that this is the nearest the Johannine corpus of
literature comes to including a Transfiguration na.;rrative.,2 In both
ILuke 9¢28f and John 12327f9 the reference 1o glory and to divine vind-
ication is obvious, with the emphasis on Jesus' gloxry being equated with
his immingpt suffering in Jerusalemo Iuke geems keen both to stress the
context ip which Jesus manifested himself in glory during his terrestrial
ministry (suffering, death and resurrection), whilst at the same time
suggesting a vindication of Jesus that was already present in the poste
resurrection commuhiﬁyAén which he was writing (asqensiqn, spirit, future
glory),

We must presume that ILuke knew of the Marcgn account as well as the

source that had been used by Mark, If we are correct in our suggestion
that Mark uged a very similar if ppt identical gcurce to that pregexrved

in 2 Peter, we can suxmise that Iuke was more careful in his use of words

to describe Jesus? _appearance than was Mark, In our Introduction we have

suggested that Tuke did not use the verb ﬁjﬁj?ﬁV°f<$0uJ because of the

= — = N e e

1, See Chapter I (Introductlon)

2, AoFeu111eto "Les Perspect1ves"ooo art.cit, p.290,
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possible pagan overtones known to have been associated with ity it
is, however, just as likely that Luke used the word doxa, as does the
source quoted in 2 Peter 1317, because it was a more accurate descrip--
tion of that which was manifested to the disciples on the mounta,ino1
The context of the Imcan narrative is much the same ag that in the Gosgpel
of Mark; 9:18<26 containsg the confession of faith, though Caesarea Philippi
as a venue is not actually nameds 9:27 is the equivalent of Mark 9:13
there is, however, no questioning of Jesus about the coming of Elijah
directly after the Trans figuration,

It is in his emphasis on the revelation qf the divine glory in -
Christ that Luke differs most from Mark, The theological relevance of
the glory manifested in the transfigured Christ is what concerns us here,
Certainly, in Old Testament expectationi, a full manifesfation of the
glory (kabod) of God was expected to restore salvation to Israel,
(BEg, Ps.9633=93 Zech, 2§5=11) and it would seem that an association
between doxa and eschatological events had become a major feature of
the intertestamental period (Eg, in Qumran I.Q.H. 17:15f5 CD 3,20) and
later in the Early Christian Church, In the Tourth Gospel, doxa always
has a futuristic meaning which is either obvious or implied (Eg. John 1314,
2811, 7218, 1134, 11240, 12528, 17:4)s in the coséél of John "It marks
a vital stage in the revelation of Jesus as the Messiah and Son of God"o2
By the time of the Early Church it was obvious that a debate was under
way concerning the significance of the glory of Christ who had now been
raised from the dead, Paul actually uses the verb *transfigured' in the
follovwing statement:

"And we all, with unveiled face, beholding the gloxy
of the TLord are being transformed into his likencss

from one degree of glory to another; for this comes
from the Iord who is the spirit®, (2,Cor.3:18),

1, See Chapter I, v, 7,
2, A.A,Trites, "The Transfiguration of Jesus", B)51 (1979). p.67=79 (p.78)
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suggests that during the period of Jesus' earthly ministry, his
mesgianic glory was temporarily concealed: "When the Messiah comes to
earth to prepare for the soming of God's Kingdom, His glory was concealed
for the time being beneath the human flegh which he assumed", It is at
the moment of his Transfiguration that Jesus reveals the glory which was
expected in the last days of the Messiahs1 "The changed appearance of
Jesus hag clear affinity to the apocalyptic ideas of the glory of the
Messiah and the saints in heaven and to Jesus® own predictions of the
coming of the Son of Man in His gloxryY, It is the glory of the Messiah,
expected by the community into which Jesus was born, which Jesus manifests
on the mountain of the Transfiguration in order to confirm Peter's recog-
nition of Jesus as the Christ, the Son of God, F,J.Badcock has commented
2

that the disciples "see him (Jesus) totally engrossed with the futurev,

In the case of Imke we have little difficulty in establishing a

Sitz im-Leben for the Transfiguration story which enables us to connect
the Transfiguration directly with the Parousia. ‘The context of fhe story
is very similar to that of Mark, The Transfiguration would seem to act
as a confirmation of Peter's confession of faith as to Jesus® identity
as well as being described as having taken place shortly after Jesus?
pronouncement that some will not taste death before they see the Kingdom
of God come in power, This would suggest that Iumke treated the story as
it had been regarded by the BEarly Church = as a vision illustrating
something of the Messiah in his Parousia glory, To thig extent, Iuke
lays great emphasis on the doxa that was revealed and on the 222222
which combines notions of suffering and death with themos of future
regurrection and glory, The theme of doxa which runs throughout the
Cospel of kao suggests not only that it is alweys present with the

oarthly Jesus ag the Son of God but that it Wlll be more perfectly

10 Ramseyo goclto po109o
2, FoJ.Badcock, "The Transfiguration®, JTS 22 (1921) p.325,
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The glory is established by Christ but is to become something in which
the commupity might share as it is suggested in Rom, 634z

"Ye were buried therefore with him by baptism into

death, so that as Christ was raised from the dead

by the glory of the Father, we too might walk in

the newness of life",
Glory in the context of the Epistles was a characteristic facet of
Christ which related him directly te God, which was seen on earth, which
will be in the world forever, (Eg, Rom,113363 Gal,135) and in which
Christians can also hope to share, It has an eschatological flavour
throughout the New Testament,

Iuke would seem to have used the word doxa throughout his Gospel

with such an understanding in mind and his usage would certainly seem
to be coherent with views expressed both in 2 Peter 1 and elsewhere in
the New Testament, The concept of ngEX is very important to Iuke's
theology as a whole and some examples in the early chapters of his Cospel
includes

1ind an angel of the Lord appeared to them, and the
glory of the Lord shone around them and they were

filled with fear", 2:9
"Glory to God in the Highest". 2:14

"a light for revelation to the Gentiles
and the glory of thy people Israel', 2332

Such references appear frequently in Tuke, where there is a continuous
emphasis on the presence of the glory of God in Christ., Bearing this
in mind, we must now consider whether the glory in the Transfiguration
narrative helps us to see the significance of Jesus' ministry not only
in its present situation but also in the light of the Parousia expect=
ations of the Early Church,

The glory is once more comnected with Messiahship in Tuke, as we

suggested it was to a more limited extent in Mark, J,B,Bernadin !

1. Bermadin, art,cit, p.184.
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revealed when he is recognised, once for all, as the Messiah in glory,
In many ways, the redactional interests of ILuke would seem to be more
intent on emphasising the understanding of the Transfiguration in the
Barly Church, and its connection with the Parousia, than those of Mark,
In its theological emphasisg, the Iumcan account is most like that of
2 Peter in its emphasis upon the gggép and its significance for those
vwho received the divine revelation, Iuke would seem to have intention-
ally fashioned the Marcan story back to the theological emphasis of his
sourceg a close connection between the glory of Jesus now at his Trans-
figuration and the glory that will be revealed at the Parousia,

(e) The Gospel of Matthew

Matthew's account is more like the Marcan story than that
described by Iuke and much of what we have already stated concerning.
Maxk"s portrait of Jesus® glorification can be applied here. The context
of the story is much the same as that of Marks

16,13 £, Caesarea Philippi
~" Peter's confession of faith

21 £, Prophecy of his sufferings in Jerusalem
24 £, Path of true discipleship
17. 1 £o The Transfiguration of Jesus

9 f, Questions concerning the coming of Elijah,
Matthew would seem to have redacted very little of Mark's material in
the actual account of the Transfiguration, There are, however, some
additional descriptions of Jesus! transfigured state which are of interest,
Matthew suggests that Jesus® face shone iZS (5 ﬁiklos and this image
is not rare in the New Testament for the desc:iption of gome glorious
appearance, (Eg, Rev, 1316p 1081, 19317s Acts 26:13), 1In nearly all
cases, the sun represents the glory and splendour of God and the revel-

ation of God to his people, as well ag an eschatological role which

evolved through the influence of 0ld Tegstament imagery01 Matthew also

cemm o e e =

1, Cf, Joel 2310, 33153 Job 92735 Is,30:26,
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adds that Jesus?! garments became ag white s ‘r$ <ﬁus , and this direct
reference to a llégg also reinforces the eschatological imagery w;thin
thelnarrativeo This word has a detailed history in both the 0ld Testament
and Greek world which cannot detain us here, Certainly the continuous

contrast underlined in the Fourth CGospel between darkness and light

(Bg, 8212, 935, 12:46) is based very much on a Greek understanding of
light (Cf, Philo,Spec.Leg, 1.288), That the imagery of light had an
eschatological understanding within the Early Church can hardly be doubted

(Ez, 2 Cor,6:14) and there is an interesting reference to those who believe

as childreﬂ gf'the 1ighf<§n'Eth538° Matthew adoptedrthis word probably
to underline the eschatological connections between the transfigured
appearance of Jesus and the future glory that would be revgaleda It is
also possible that he was influenced by 2 Peter 1:19:

2 PETER %3:19

-

KAl éXO})c\l @aﬁxt&ref)ov Tov ﬂpo¢ﬁ1"m<5d /\%0\/, L;l
KaADS TToreiTe Twaéprs,s NE /\6){ng gaivouTL eV
oL\’JX/J/\‘{IQ o Es ov /ﬁluéyﬂd\ g(ddd-o[(fﬁ Kar gbuo'@o"pos
IaTe A BV TLis  Eaplins Upay .

phosphorus is usually trapslated "morning star" where phos is obviously

a derivaﬁive of the Greek word ;;ggﬂo In Classical Greek the term usually
meant Venus, the morning star which precedes the dawn, In the later
period of the Rabbinic writings, a star was clearly an eschatolpgical
symbol probably because of‘the influence of passageg-such as Num°24317
(There shall come 2 star out of Jacob), In various passages (Fg. Test,
Levo18339 Test,Jud, 24:1=Hs 1 QM 1136f) the expectation and symbolism

of the star in Jewish eschatological writings was apparent, The coming

of Christ is to be a time of great light and 2 Peter 1319 Ygives a
pictorial description of the way in which, at His coming, Christ will
dissipate the doubt and uncertainty by which their hearts are meanwhile

beclouded and will f£ill them with a marvellous illumination"o1

10 Kellyo 9_'E_‘O_Ci'to p03230
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The addition of the adjective bright ( $uUTeiva ) to describe the
appearance of the cloud further suggests that Matthew was well acquainted
with imagery concerning the Parousia,

Scholars remain divided as to the purpose of the Transfiguration
within the Gospel of Matthew, Nevertheless, it seemg undeniable that
Matthew's basic understanding of the event he narrates is very similar
to that of Iuke and Marks "The meaning of the story for the evangelists
lies in the revelation of the glory of Jesus Messiah, DMatthew has made
a number of changes to embroider Mark's accountooaoVo1 but these changes
do not detract from the centrality of the revelation of the glory of God
in Jesus, Dr.Hill has highlighted a progression which may have taken
place in the thoughtrof the Barly Church concerning the divine function
of Jesus which helps us to understand how their concept of Jesus had
evolved, He points to three epochs which are essential to our under-

standing of whé Jesus is, TFirst, the historical ministry of Jesus

reported in all three Gospels where Jesus appears "in lowliness and
humiliation ag the obedient servant of God, acting with God's full auth=
ority, ministering in humility, and interpreting the Law accoxding to

the will of God" 20 Here, it would seem that the Transfiguration was
already associated with Peter®s recognition of Jesus as Messiah and his
future role in that capacity., The second epoch concerns the post-Easter
géiiéi in which the Church (of which Jesus is the exalted Lord) "lives

as a community organised under the new righteousness" in which it prepares
itself for the substance of the third period, It was at this stage that

the 2 Peter account would have been recorded which suggests that a Parousia~

Transfiguration connection was reinforced in this period, The final epoch

o I T = =

1, Hill, op.cit, D.267,
2, Hill, op,cit., p.65 (and other quotes from this page)
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ig designated by Hill ag that of the "End Time" when "by judgement, the

Kingdom will be established!, Because of Matthew's Jewish background
it is interesting that final judgement is not to be passed on the Jewish
people, but on those who have become a part of the body of Christs1
"In presenting Jesus as the Lord of the Churech = which is in the world
to stay for some time and must therefore settle to organise its life -
Matthew is struggling towards a conception of Jesus as the inaugurator
of a new (and continuing) phase of redemptive history, To the period
of promise and fulfilment (i.e., the 0ld Testament prophecy and the actual_
ministry of Jesus)g and before the end=time, there is added the period
of the Church's life and mission, over which Christ is ILord", The Trans-
figuration was therefore written down in a period of tension between epochs
two and three, The Church was affirming Jesus ag Loxd and expected the
vindication of their faith in the shape of Jesug®' imminent retumm., His
delay in coming meant that some became concerned and even began to
guestion the relevance of the existence of the Church by the time of the
writing of 2 Peter, The author is obviously defending thogse who failed
to see the importance of the work of the Church in the period before
Christ_comes again,

In the previous Chapter, our brief exegesis of the Marcan account
of the Transfiguration suggested that both the context of the narrative
and the story itself were generally best ezplained in the light of the
expectationg of the Barly Christians conceming the Parousia., The
connection between the various strands of eschatological imagery and
the motifs of the Trangfiguration narrative would seem to be almost
undeniable, Even without the reference to the Trangfiguration in 2 Peter
1216=18, it would be sensible to suggest a connection between the oxpect=

ations of the Early Church concerning the Parousia and the Transfiguration

1, Hill, op,cit. p.66,
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of Jesuso_ It is, however, the importance of the three verses in 2 Peter
which confirm many of the gtrands of our argument that we have suggested
so far, Each of the Evangelists would seemingly have been aware of one,
central arguments that the Transfiguration was a higtorical event in the
garthly life of Jesus end that it pointed forward in some way tQ the
Parousia of Christ which the Early Church expected soon after the ascension
of Jesus, In Mark, the narrative is placed.after Caesarea Philippi and
Mark 9:13 the question of the coming of Elijah is introduced immediately
afterwards, Ianukeg an even greater emphasis is placed upon the doxa
of Christ, whilst in Matthewaesus' Messiahship and the interpretation
of this role within the Barly Church,»woqld seem to be an important part
of the Evgngelist's way of thinkingﬁ In all three accounts, regardless
of peripheral detailsAin each of the accounts, the redactional intention
of the three Evangelists would seem to be that of a commection between
the Transfiguration and the Parousia in their descriptions of Jesus in
glory on the mountain, Fach has redacted and built upon a Petrine
source, similar to that used in 2 Peter 1316=18 ,%t0 produce three different
accounts of Jesus® Transfigurationg at the root of them all, however, is
the fact of Jesus® future glorification to which the Church now looks as
it affirms Christ as Loxrd,

In Chapter IV, we concluded that the Transfiguration narrative ,and
the context of the story in the Gospel . of Mark as a whole, were best
explained in light of the expectations aroused within the Early Church
concerning the Parousia of Jesus, The connection between the theological
motifs of the Transfiguration (Eg, glory, cloud, voice etc,) and various
stbands of eschatological imagery evident in the period just before and
immediately after the Incamation, lecads us to conclude that the Trans-
figurationg in the mind of the Farly Church, was directly associated
with some form of eschatological expectation, The evidence of 2 Peter

1316=18, coming as it does in the context of an apologia for the delay
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in Christ's Parousia, leads us to suggest that the Transfiguration was
interpreted as revealing something to the disciples present of the glory
of God as it will be revealed more completely and finally at some time
in the future, As we have seen, the context of the narrative in each
of the Synoptic Gospels, as well as the detail used in each individual
account of the Transfiguration, emphagises the connection between Trans-
figuration and Parousia.

The emphasis in all three synoptic accounts is, therefore, a combin-
ation of a present emphasis on Jesus, Son of God,along with a future
emphasis on the divine glory as it will be revealed when the Kingdom of
God comes finally in power, The narrative thus has a dual role within
the Gospels, On the one hand, it suggests to us something of the person
of Christ and of the intention of God in the ministry, teaching and
miracles of Jesus. In the Transfiguration, Jesus is revealed as Son of
God with an earthly and relevant message ( —Tou ebx“ax}oo )
wvhich he is obliged to proclaim, On the other hand, however, the Transe
figuration has a significance at a much higher theological level - as a
prefiguration of Jesus® heavenly state when he returns at his Parousia,

It is now important that we begin to draw together the various
theories and ideas we have promulgated throughout this thesis; having
established that, in our view, there ig a definite connection between
the Transfiguration and Parousia in the Early Church, The Parougia was
a reworking of various, and often confused, eschatological expectations
which were to be found amongst the early Christians, Jesus' Passion
meant that they must look for another and yet more splendid coming than
that which Jesus experienced from Bethlehem to the Cross, The Trans-=
figuration of Jesus, in the Early Church, was almost certainly reforred
to ag an event in the terrvestrial life of Jesus, which pointed ferward,

in some dynamic and wonderful way, to the Parousia glory which Jesus
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had yet to reveal, at a time as yet unknown to the Christian community
that awaited his return, We now turm to a summary of our conclusions
reached in the various Chapters of this work and a general gtatement
as to, what is in our opinion, the theological significance of the

Transfiguration within the New Testament,
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SUMMARY AND CONCLUSION

A brief suﬁmary of our debate so far is now called for, In Chapter I
we introduced the synoptic accounts of the Transfiguration by underlining
the major differences in detail and emphasis between the three accounts,

We suggested that this was basically due to the redactional interests of
each of the Evangelists (Mark — discipleship; Iuke = glory; Matthew = New
Moses), We also introduced the reference to the Transfiguration in 2 Peter
1216=18 and emphasised the relative lack of interest shown in this account
by commentatprs on the Transfiguration, Bearing in mind these four refer—
ences to the Transfiguration within the New Testament, we then proceeded
vto outline the four main interpretations given to the Transfiguration so
far this century (Bultmamn = mis-placed resurrection account; Boobyer —
prefiguration of the Parousiasg Riesenfeld = 0ld Testament Enthronement
Festivaly Rowland = a visionary experience of the disciples)o In order

to pursue our own inquiry into the theological significance of the Trans-
figurationg it was decided that we should assume Marcan priority and examine
the Marcan account in gome detail,

Chapter II was therefore concermed with the question of the sources
used by Mark, and the various influences upon the Evangelist in the §ii£
i;-Leben in which he found himself, The nature of any apostolic influence
(mainly in the form of the apostle Peter) was examined, especially in view
of Boobyer's claim that Mark was influenced by the apostolic scheme of
revelation, Our consideration of Boobyer's arguments led us to conclude
that we must interpret the Gospels with regard to the thought and exper-
ience of the Early Church, vhich is most clearly represented in the Epistles,
Boobyer's suggestion that we should interpret the Gospels vie the Epistles,
rathor than vice-=versa, was accepted as plausible and this brought the

Transfiguration reference in 2 Peter 1316-18 into a new perspective, The
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context of the 2 Peter reference to the Transfiguration is obviously
that of an apology for the delay in the Parousia, ‘This was then explored
further in Chapter IIl,

An examination of the reference to the Transfiguration in 2 Peter
demanﬁed a brief consideration of the problems surrounding 2 Peter as a
document within the New Testament Canon, We decided that, although a
late document, which obviously meant that it was the work of someone
other than the apostle, the Epistle did contain elements of tradition
vhich were authentically derived from the teaching of the apostle Peter,
The author, in a real attempt to appear to his readers to be the apostle
Peter, uses references such as the Transfiguration to suggest his
authenticity, and to convince his readers of his Apostolic Testimony and
authority, Two conclugions followed as a direct result of our exegesis
of 2 Peter 1316-18, Pirst, it is likely that the pseudonymous author of
2 Peter used the aunthentic, primitive, Petrine account of the events on
the Transfiguration mountain to convince his readers that he was, in fact,
Peter, In other words he told the story Peter told to the community of
the Barly Church., And, secondly, his use of the Trangfiguration narrative
in the context of an apqlogy for the delay of the Parousia, seems to be
perfectly plausible and realistic, In the context of the Early Church,
the Transfiguration would seem to be best interpreted as in some way
explaining the theological significance and the expectations surrounding
the event of the Parousia which was obviously seen to be imminent within
the community of the Early Churchoy This was further emphasised in a brief
consideration of the Apocalypse of Peter where the Transfiguration was
also directly associated with expectations in the Early Church concerning
the Parousia, If 2 Peter therefore provideg us with the Apostolic Testimony
of Peter concorning the Transfiguration of Jesus, and if we are correct

to approach the Synoptic Gospels via an understanding of the Epistles, it
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is plausible to suggest that the synoptic writers received a similar9
if not identical, account of Jesus' Transfiguration to that which is
recorded in 2 Peter 1316=18, Bearing in mind the connection between
the Trangfiguration and the Parousia in the community addressed by the
author of 2 Pgterg ag well as the context of the Transfiguration in the
Apocalypse of Peter, we were obliged to reconsider the synoptic aqcounts
afresh; in view of the understanding of the Early Church,

The_substance of Chapter IV was, thgrefore9 a re-examination of the
Marcan account. The ccntext of the narrative in Mark proved interesting,
and we concluded that the proximity of the Transfiguration to the events
at Caesarea Philippi, Mark 9:1, and Mark 9:9-=11 suggested that Mark may
well-have presumed that his readers would make a conscious and obvious
association between the Transfiguration and the coming of the Kingdom in
power, It is clear that Mark's mind was on events spamning much further
into the future than Gethsemane, Jerusglem and the Mount of Olives, An
examination of the narrative itself illustrated the point that Mark contains
gll of the elements of the 2 Peter Transfiguration account, with an obvious
element of redactional material and detail added to emphasise particular
aspects of Jesus' ministry alluded to elsewhere, The details common to
both the 2 Peter and Marcan accounts, we must presume, are from the apostle
Petero The additional details (Eg, descriptions of glory, tabernacles etc,)
can be explained ag redactional activity on the part of Mark, This is
particularly apparent in the parallelism between, for example, the Baptism
and Transfiguration accounts, A re-examination of the Marcan account
readily underlined the common detail and framework, provided for the
Evangelist's use by the apostle Peter, and many of these details could
eagily be interpreted as eschatological symbols (Ego mountain, voice,
glory), associated with the coming of Christ at his Parousia, It also

underlined, however, a watering down of the emphasis on the Transfiguration-
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Parousia relationship in the Gogpel of Mark, because of Mark's obvious
degire to fit the Transfiguration story into his Gospel, as a whole,

So what is the connection between the Parousia and the Transfiguration?
That is the question we essayed to answer in our previous Chapter and, it
must be stressed, the response to this question is neither obvious or
clearly definable, The Parousia emerged in the Christian era as an event
which was a response to those who denied the status of Jesus as Messiah,
Son Qf God, The expectation of the intertestamental period relied on
the prediction that Cod would send an intermediary (the Servant of God,
the Son of Man, the Messiah etc,), who would redeem the people of God,
once for all, The Epistle of 2 Peter provides us with an example of a
Christian commmnity who had begun to question the authenticity of Jesus®
message and statuso The Parousia was envisaged ag the returm of Jesus
at sometime in the future when, as the author of 2 Peter suggests, the
glory of God as it is revealed in Christ at the Transfiguration , would be
manifested finally and completely, The problem was that the Parousia was
a relatively new event which originated from Jesus' teachings (Eg,Mark 9:1,
Mark Ch,13), and the interpretation of them in the Early Church, but it
also grew out of the general confusion, prevalent at the time of Jesus,
as to how God would act at the End Time, The Incarnation, ministry,
crucifixion, resurrection and ascension of Jesus failed to answer, in
themselves, the eschatological expectations of his day, Rather they
pointed forward to a yet more significant event which would take ﬁlaceg
vhen God desired it, and this event became known asg the Parousia, To
this extent, the author of 2 Peter envisaged the Transfiguration asg a
prefiguration of the Parousia and as a dramatic demonstration of the
glory of God manifested in the person of Jesus Chrisgt,

We began this thesis with the statement that "The Transfiguration is

one of the most profound theological mysteries of the New Testament® and
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our consideration of the role of the narrative within the New Testament
confirmg this view, It has confused crities because of the wealth of
imagery contained within the narrative, as well as the variations which
are characteristic of each of the synoptic accounts, As we have contin-
ually stressed throughout our discussion, the Transfiguration of Jesus
is not a mis=placed resurrection account, nor is it a fulfilment of purely
01ld Testamenit expectations, as suggested by Riesenfe1d°1 It is our view,
as a result of our examination of the references to the Transfiguration in
2 Peter, as well as our reconsideration of the synoptic accounts, that
the Transfiguration was definitely connected in the Early Church, to the
expectations concexrning the Parousia.,

Our conclusion ig therefore relatively simple even if its implications
suggest that even more work needs to be done on the understanding of the
Parousia in the Barly Church, It is quite clear that the Parousia was
already being misunderstood and questioned in the Early Church, The Transg-
figuration narratives, as -ﬂhey are recorded in all three Synoptic Gospels,
are written from the same source (oral or written) as that which is re-
corded in 2 Peter 1:16-=18, There is probably no direct relationship
between the emergence of the four narratives (2 Peter 1316-183 Mark 932-83
Luke 9:28-363 Matthew 17:1=8) except that it was an authentic, apostolic
witness which was responsible for the source used by them all, It is
1likely that the original source has been produced most reliably in 2 Peter,
Each of the synoptic authors has then used this source and ‘theologised!?
the person of Jesus adding to it their own particular and common details
which we have essayed to underline throughout our discussion,

It is beyond reasonable doubt that the original source was grounded
in neither an 01d Testament fulfilment context, nor in the context of

Jesug® resurrection, but that it was understood by the Barly Church purely

1, Riesenfeld, op.cit,
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in the context of explaining the significance of the gloxry of Jesus at
his Second Coming, Even though, in the Gogpels, the Transfiguration
seems to have assumed a present emphasis (i.e, its relationship to the
Baptism and Caesarea Philippi incidents in particular) within the Gospels,
we must conclude that the Transfiguration was primarily understood by
the Bvangelists as an attempt of God, through Jeéus9 to demonstrate to
the disciples present with Jesus on the holy moﬁntain9 wvhat the Parousia
was all about and how the glory of Jesus would be manifested to those
vho confess him as Messiah at his Second Coming, To this extent, the
context of the Transfiguration in 2 Peter, where the Transfiguration
is_pioduced in its most primitive form, enables us to ascertain the
theological significance of the Transfiguration in the Synoptic Gospels,

The Transfiguration is a prophecy of the Parousia of Jesus, It is
an attempt by God to demonstrate to those present with Jesus, and to those
who confess him as Messiah, that he is indeed the Son of God and Messiah,
It looks forward beyond the ¢ross and beyond the resurrection, It is
concerned with a universal event which lies beyond the ascension of Jesus,
The Early Church, already impatient for Christ's return, appeal to the
Transfigpration as a reminder of Jesus' embodiment of the glory of God
which will once more be revealed at the time of his Parousias "The
radiance is a vision of Jesus as he would be when he returns in gloxy,
The comment of St,Basil is true to the meaning: ‘Peter and the sons of
thunder saw his beauty on the mountain, outshining the brightness of the
sun, and they were deemed worthy to receive the anticipation of his
glorious parousia with their eyes', Jesus is seen in glory in spite of
the coming suffering and death, One day it would be known that the glory
ig not in spite of the suffering and death, but in its very midst, But

that day had not yet come”o1

P ——— = e rm =

1, A.M,Ramsey, Be Still and ¥now, (1982),
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