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Abstract

The aim of this study is to authenticate the attribution of “a/-7a ‘rif bima
’anasat al-hijra min ma ‘alim dar al-hijra’ to its original author, Jamal al-Din
Muhammad ibn Ahmad al-Mutari (d.741/1340) a well-known historian of
Medina. In doing so, this research explores his life and the socio-economic
and political conditions of his time with an attempt to locate the significance

of this manuscript.

His work is considered to be one of the key sources of the history of Medina
throughout several different eras. He witnessed some events which took place
in Medina and his work includes a great number of quotations extracted from
important missing sources, such as the works of Muhammad ibn Zabala and

Zubayyr ibn Bakar.

This study describes al-Mutari’s life in some detail and investigates the
different conditions related to the history of Medina and its topography. At
different stages of this study the descriptive approach and historical analysis

methods are applied in order to achieve its aim.

After using several methods, the study reveals that the author of the
manuscript is indeed Jamal al-Din al-Mutari as based on a number of
evidences. In addition, this research provides a critical commentary on the

significance of language and the contents of the text it self.
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Chapter One

1.1. INTRODUCTION:

Mecca and Medina are two respected places in the hearts of all Muslims
worldwide. This special position is confirmed by the Holy Qur’an and the
Prophet’s Traditions. In addition, Medina is the place where the Prophet

Muhammad (PBWH) spent the rest of his life after his migration from Mecca.

Following the Hijra, Medina became the capital of the Muslim state where a
large number of historical events took place. As a result, its history attracted
many scholars even those who came from outside Medina. However, any
historical work is likely to be more reliable and authentic if written by
someone who lived in the place in question, given that he would have
witnessed the historical events, landmarks and locations of that place. He is
expected to be more knowledgeable about the history of his city. The work in
hand is attributed to one of Medina’s most eminent scholars. Therefore, al-

Mutari’s work is undeniably valuable.
The significance of this study can be summarized by the following factors:

First, Jamal al-Din Muhammad ibn Ahmad al-Mutari, author of a/-7a ‘rif bima
anasat al-hijra min ma ‘alim dar al-hjjra, which literally means "informing
people of derelict locations and historical landmarks of Medina which have
been forgotten because of concentrating on the Prophet’s migration”, al-
Mutari was an inhabitant of Medina who spent his life there. This gives him
merits and advantages over other scholars from his era with respect to the
history of Medina and its topography. Whilst other scholars transmitted the
material of their books from previous scholars, al-Mutart was an eye-witness
to many events which took place there. In fact, he relied on his personal
observation to describe the sites of the historical events that he visited for this

purpose.



Second, every field of study has its own style. The majority of authors of
historical works usually pay more attention to political issues, hence they
ignore any social, economic, and topographical features related to their
works. However, al-Mutari in his work on the history of Medina paid more
attention to those topics which had been ignored and this makes his work
undeniably valuable. He would reveal some important information, resulting in

a clear picture of some historical events.

Third, this work contains a number of quotations cited from important missing
sources which deal with the history of Medina. Examples of such works
include Akhbar al-Madina by Muhammad ibn Zabala who died in 199/814, and
Akhbar al-Madina by Zubayyr ibn Bakar who died in 256/869. Both works are
considered to be of the earliest important sources of Medina. Al-Mutari
recorded some narratives from these works, which contributes to the value of

his work.

Fourth, a number of eminent historians of Medina refer to this work as a
primary source of the history of Medina, which they quote in different
contexts. Among such historians are Abd Allah ibn Farhdan, Zayn al-Din Abu
Bakr Muhammad al-Maragi, Majd al-Din Muhammad al-Fayriiz’ abadi, Nar al-
Din ‘Ali ibn Ahmad al-Samhdi and Ahmad ibn Abd al-Hamayid al- ‘ Abbasi, in
addition to some contemporary historians of Medina such as Ahmad Yasin al-
Khiyari, Abd al-Qaddis al-Ansari and Abd Allah ‘Usaylan and Abd al-Basit
Badr.

Fifth, this work revealed some places in Medina which were unknown even to
its residents. It described such places and refuted the claims of former

historians who denied them.

Sixth, the author gave full details about a number of events that have been
mentioned in his work, revealing any development made later to the site of
the historical event in order to help the reader to understand and analyze the

reality of the event.



Despite the fact that “a/-7a ‘rif bima ’anasat al-hijra min ma ‘alim dar al-hijra"’
has been edited twice these editions do not meet the required academic
criteria of research. The first edition was undertaken by Mr. al-Luhayb and the
second approach to this manuscript was conducted by Dr. al-Rehaili.
However, both of them were flawed. Mr. Al-Luhayb’s attempt fails to meet
criteria as he based it on a single copy of the manuscript. Although he
recognized the existence of other copies he claimed that all the copies were
completely identical. Nevertheless, revision conducted by the current
researcher of other copies reveals that there are, in fact, differences. Al-
Rehaili’s edition also appears to be academically insufficient for a number of
reasons. These include basing his critical edition on the oldest copy of the
manuscript which is full of mistakes although he admitted that better revisions
had been done on other copies and not making references that the original

author had used although they were accessible.

Both editions remarkably share some unprofessional techniques such as the
lack of historical background of the political, social and economic conditions at
the time of the original author. In addition, a nhumber of errors can be found

in their studies.
1.2. AIMS AND OBJECTIVES OF THE STUDY:

This study aims to authenticate the attribution of the work, a/-7a ‘rif bima
anasat al-hijra min ma ‘alim dar al-hijjra, to its author, Jamal al-Din
Muhammad ibn Ahmad al-Mutari. Consequently, its objectives include the

following:

First, to present the work as closely as possible to how it looked in the original

version and to how its author wanted it to be;

Second, to remind people and history readers of places, related to Medina,

which have been neglected and which have disappeared;



Third, to reveal more detailed information of the history of Medina and its

topography;

Fourth, to help to preserve a number of accounts and works written by earlier

Muslim historians;

Fifth, to investigate those well-known historians who studied the poorly-
tackled subject of Medina’s history and topography, including al-Mutari

himself.
1.3. RATIONALE FOR THE STUDY

It is necessary to mention here that the motivation for studying this particular
emerges from the fact that the author had certain advantages over other
historians who wrote about the history of Medina, even though he only wrote
this manuscript, which is rather limited in nature. There are two main reasons
for this; the first is that he was a resident of Medina, which surely made him
more knowledgeable about it than others. The second factor is that he was an

eye-witness to many of its events.

It should also be noted that considering the change and the speedy
modernisation of Medina makes this manuscript rather valuable, which refers
to the existing historical environments and monuments as well as place in his

own times.

By based on the above mentioned reasons, a study of this author is

undeniably valuable.

It should also be noted that some of the places and issues mentioned in the
manuscript is no longer part of the public memory due to the changes have
taken place over the centuries. Therefore, this research motivated by this
fact also and therefore by studying this manuscript it might be possible to
claim the forgotten historical places and events as explored and identified by

al-Mutari.



1.4. CONTRIBUTION OF THE STUDY:

The author of the manuscript in question paid more attention, through his
study of the history of Medina, to topics which could be described as
neglected and ignored areas of the city’s history. As a result, the main
contribution of al-Mutari’s work was to reveal indepth information about those
places in Medina which were unknown even to its inhabitants. Some of them
have been destroyed and are no longer known. Therefore, the author did his
best to identify them and to provide us with all the changes and
developments, which had taken place in those locations. This study will shed

light on these neglected features of Medina’s history.

1.5. DESCRIPTION OF THE DIFFERENT VERSIONS OF THE
MANUSCRIPT:

Six versions of this manuscript have been collected for the purpose of this
study (see below). In fact, the first three of them have been adopted for the
purpose of authenticating and verifying the book. The following is a synopsis

of each version:

Murad Molla library in Turkey, Manuscript no 4289: This manuscript was
photocopied by the Islamic University in Medina and registered under no
9316. This manuscript comprises 82 double folios. It is written in clear, neat
naskh script. The scribe of this manuscript is unknown, and the number of
lines on each page is fifteen. Each line consists of nine to thirteen words. The
manuscript is complete, with some marginal comments and repeated
amendments made by the scribe himself. In addition, there are some
marginal indications confirming that this version was read and approved by

the author’s son. Therefore, the scribe used the term balagh mugabala’ six

! This term means that the manuscript, whose text was used as an origin for investigation, is

completely identical to the manuscript owned by the author.
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times in the margins of the manuscript in order to demonstrate that this
version is complete and original. This manuscript was written in Cairo in
759/1357 and reviewed by the author’s son in the Prophet's mosque in
Medina in 760/1358. It was chosen as the reference for editing for two
reasons. First, it was complete and reviewed by ‘Abd al-Rahman ibn Jamal,
the author’s son. Second, a brief comparison between various versions of the
manuscript, conducted by the researcher, reveals that this version is more

accurate and contains fewer mistakes than other versions.

Al-Safi library in Medina, Manuscript no 152: This manuscript consists of 69
double folios. It is written in clear script. The scribe of this manuscript was
Abli Muhammad Abd al-Samad ibn ‘Ali al-Isfahani. Each page consists of
nineteen to twenty one lines. Each line consists of eleven to fourteen words.
This copy is complete, apart from a few holes likely to have been caused by

moisture. This manuscript was written in Medina in 772/1370.

‘Arif Hakmat'’s library in Medina, Manuscript no 69/900: This manuscript
consists of 85 double folios. It is written in clear neat script. The scribe of this
manuscript is unknown. The number of lines on each page is fifteen lines.
Each line consists of ten to fourteen words. This copy is complete and written
in Damascus in 743/1342. Therefore, it is considered to be the oldest copy.
Seals of ‘Arif Hakmat are seen in different places in the manuscript.
Ownership of this manuscript belonged to Badr al-Din ibn Kamal al-Din ibn

Hasan al-Jaray before it transferred to ‘Arif Hakmat.

‘Arif Hakmat’s library in Medina, Manuscript no 70/900: This manuscript
was written in the twelfth century of the Prophet’s migration and consists of
84 double folios. It is written in clear neat script. The scribe who produced
this manuscript is unknown. The number of lines on each page is seventeen.
Each line consists of ten to thirteen words. This copy is incomplete because
the scribe omitted the narration chains intentionally. Therefore, it was

excluded from the authentication process of the book.



Maktabat al-Haram al-Makki, no 21 Dahlawi: This manuscript consists of
fifty double folios. Each page consists of twenty three lines. The scribe of this
manuscript is ‘Abd al-Satar ibn Abd al-Wahhab Dahlawi who died in
1355/1936. He transcribed it from the Damascus’ copy, so it was excluded

from the authentication process of this work.

Maktabat Dar al-kutub al-Masriya, no 564 Tarikh: This manuscript
consists of 57 double folios. The scribe of this manuscript is unknown. The
number of lines on each page is nineteen. The manuscript’s title in this copy
is Tarikh al-Medina al-Sharifa which is known as a/-7a ‘rif bima anasat al-hijra
min ma ‘@lim dar al-hjjra. This manuscript was transmitted from the
Damascus’ copy in 1299/1882, so it was excluded from the authentication

process of this work.
1.6. THE METHODOLOGY OF THE STUDY:

This study consists of two parts and a different method is used in each of
them. The first part of this study is a library-based research due to the fact
that the materials of the research are derived from books and articles,
consequently, this part is simply descriptive. The descriptive approach and
historical analysis through textual analysis enabled us to achieve the aim of
the study by confirming the attribution of this manuscript to its original
author, al-Mutari, and the method was very helpful in giving a full picture of

different issues related to this study in this part of the research.

In the second part of the study text comparison is applied to the Arabic text
to enable us to achieve certain objectives, such as producing and presenting
the text of the manuscript as closely as possible to what the original author

wanted.

Upon examining the copies of the manuscript, the first three complete copies
were adopted in order to authenticate the book. Murad Molla’s Manuscript no

4289 was chosen as the reference for a number of reasons mentioned earlier.



Al-Safi’'s Manuscript no 152, hereinafter (M) and ‘Arif Hakmat’s Manuscript no

69/900, hereinafter (D)?, were compared with the original copy.

The reason for adopting the first three copies in the process of manuscript
verification is that they were complete manuscripts, but the fourth manuscript
was not. As for the fifth and sixth manuscripts, they were transcribed from

the third copy which was adopted in manuscript verification.

The researcher compared M and D manuscripts with the original copy and
highlighted the differences using parentheses (). The researcher also uses
[ ] to refer to missing words, corrections made by the researcher on the
basis of other copies, or additions made by the researcher to make the text
more appropriate. The brackets ({  }) are used to quote Qur’anic verses.
Also, the Sdra to which quoted verses belong is mentioned as a footnote,
accompanied by its number. Hadiths, quoted in the work, are all referenced to
their original sources, e.g. Sahih al-Bukhari, Sahih Muslim and other books of
Hadith. The footnotes often contain interpretations of unknown words, using
lexicographic sources. In addition, the footnotes contain some brief
biographies of names and descriptions of locations. The edited text is supplied

with indices of Qur’anic verses, ahadith, persons and locations.

It should also be noted that interpretative method is also used to engage with
the manuscript by locating it within its historical but also in a larger socio-

economic and political framework.
1.7. KEY SOURCES:

It is useful to give some information about the main sources used for the

purpose of the current study:

Ibn al-Najjar (d.643/1245)’s al-Durah al-thamayna fi tarikh al-Medina: it gives
a clear picture of Medina and contains more details about its archaeological

locations. In addition, it describes the Prophet’s Mosque throughout different

>M and D are the initials of places where the cited manuscripts were written.
8



eras. It is also one of a number of significant sources used by al-Mutari in

writing his manuscript, the subject of the current study.

Ibn Farhdn (d.769/1367): he was one of al-Mutar’s students and he wrote a
very important book about different aspects of Medina’s life, in which he
described the political and social life of Medina. In addition, his work, titled
Nasihat al-mushawir wa ta ‘ziat al-mujawir, provides us with a numbers of
biographies of renowned men who lived in Medina in ibn Farhdn’s lifetime.
Therefore, it is considered an important source for all researchers interested

in the history of Medina.

Al-Fayruzabadi (d.817/1415): he wrote a valuable source on the history of
Medina, titled a/-Maghanim al-mutabah fi ma ‘alim tabah. In this work, he
provided useful information covering different historical eras of Medina. In
addition, he was the author of a/-Qamus al-muhit, a very important Arabic
lexicon which is considered to be a primary source for scholars of Arabic. The
current study benefited from both books with regard to the history of Medina

and definitions of some key terms.

Al-Sakhawi (d.902/1496): he is the author of a well-known book, a/-Tuhfa al-
latifa 17 tarikh al-Medina al-sharifa, which is considered as a biographical work.
In this work, he lists names and brief biographies of a number of Medina’s
well-known characters, demonstrating any relevant aspects of Medina’s

history.

Ndr al-Din al-Samhudi (d.911/1506): he is a well-known historian of Medina
who wrote a famous book under the title of Waf@’ al-wafa’ bi °akhbar dar al-
mustara. The book covers the history of Medina and gives some details

regarding its topography.

Al-Hamawi (d.622/1225): he is a great Muslim geographer who wrote a
valuable book titled Mu jam al-buldan. He gives details of every location and

a brief history of each. This book is essential for any researcher. It has been



used extensively in the course of writing the current study when identification

of locations is needed.

Al-Dhahabi (d.748/1348): he is considered as a creative historian and
biographer who left behind a number of works, including the most significant
titles 7adhkirat al-huffaz and al- ‘Ibar fi khabar mn ghabar. Both works give
more biographical information of many renowned Muslims in different

historical periods.

Al-Fasi (d.832/1429): he is the author of a/- ‘Igd al-thamayn 17 tarikh al-balad
al-’amayyn, a useful biography of Mecca’s inhabitants, covering the eighth

century. The current study uses it as a primary source in different issues.

Ibn Hajar al- ‘Asqalani (d.852/1448): he is a well-known Muslim scholar who
wrote a number of books, among which are al-Durar alkamina fi a ‘yan
alma’a althamina and Tahdhib al-Tahdhib. In both works, he gives a
biography of narrators of hadiths and many other people. Therefore, the

current study benefited from both works, particularly in the Arabic section.
1.8. OUTLINE OF THE STUDY:

This study is divided into two sections: the first studies the al-Mutari’s work
and the second edits the manuscript. The first section examines the author’s

work through critical analysis and consists of five chapters.

Chapter One presents an introduction to the study, its significance, the
study’s structure, description of the versions of the manuscript, key sources of

this research and the method of editing adopted in the study.

Chapter Two is devoted to the author’s life in some detail: his lineage, his
birth, his teachers, his journeys to seek knowledge, his students, his job, and
his death.

Chapter Three is dedicated to examining the manuscript and some related
issues, including its authentication and attribution to the author. This chapter

10



also discusses the objective of the manuscript, its subject matter and the
sources used by the manuscript. In addition, this chapter demonstrates the
status of the author among other scholars and those who benefited from his

work.

Chapter Four covers the political and social conditions prevailing in Medina
during the author’s era. It starts by listing the amirs of Medina, then giving a
brief biography of each of them. Then, the chapter discusses the relationship
between amirs of Medina and Mamluk sultans, in addition their relations with
Mecca amirates and neighbouring tribes of Medina. This chapter also studies

the social and economic life of Medina during the author’s era.

Chapter Five gives comments and notes taken on the manuscript during the
process of editing. This chapter starts with commentary on the language used
in the manuscript. Then, it comments on its text. The chapter also contains
two glossaries of key terms mentioned in the work: a glossary of words, and

a glossary of places.

The second section of the study is a critical edition of the Arabic text of al-

Mutari’s manuscript. This section includes the following indices:

. Index of Qur’anic verses.

o Index of Hadiths and narrated Traditions.
o Index of poetry.

o Index of eminent persons.

o Index of places.

. Bibliography.

11



Chapter Two

AL-MUTARI BIOGRAPHY

2.1. HIS LINEAGE:

His full name was Jamal al-Din Muhammad ibn Ahmad ibn (Khalaf)® ibn ‘Isa
ibn Badr ibn Ydsuf ibn ‘Ali ibn ‘Uthman al-Khazraji al-Ansari al-Madani al-
Shafi‘T*. He was also known as al-‘Ubadi al-Sa“di due to his lineage which
can be traced back to the companion of the Prophet Muhammad (PBWH)
Sa‘d ibn ‘Ubada ibn Dulaym ibn Haritha®> who was the chief of al-Khazraj's

tribe in Medina (Yathrib) during the prophetic era®.

His kunya (honorific name) was Abu Abd Allah. He was also known as a/-

Hafaz (the Memorizer) Abu Abd Allah al-Jamal al-Mutari, owing to his family’s

3 Muhammad Ibn Fahd, in his work, Lahz al- *Alhaz, claimed that his name was Muhammad
ibn Khalaf. However; Ibn Hajar al- ‘Asqgalani, in his book, a/-Durar al-Kamina fi a ‘Yan al-Mi’a
al-thamina states that the author’s name was Muhammad ibn Khalid; refer to Muhammad Ibn
Fahd Lahz al- *Alpaz (Beirut: Dar al-Kutub al- ‘Ilmiyya,2007), p.75; and Ibn Hajar al-
‘Asqalani, al-Durar al-Kamina 17 a ‘Yan al-Mi’a al-Thamina (Beirut: Dar al-Kutub al-
‘IImiyya,1997) vol.3, p.192
* Muhammad al-Sakhawi, a/-Tuhfa al-Latifa (Beirut: Dar al-Kutub al- IImiyya, 1993) vol.
2,p.413; ’Isma ‘1l al-Baghdadi, Hadiyyat al- ‘Arifin (Beirut: Dar ’Ihya’ al-Turath al-’ Arabi)
vol. 2,p.150; Abd Allah ‘Usaylan, Dirasat hawal Medina al-Munawwarah (Medina : Nadi
Medina al-’Adabi, 1994), p.354
> He was one of the closest companions of the Prophet (PBWH). Moreover, he had a high
stature among the population of Medina. He was very generous as he was dedicated to
sending food to the Prophet’s home every day. There are two suggested dates for his death;
the first opinion proposed the year 15/636 while the second pointed to the year 16/637; for
more information see Yasuf Ibn Abd al-Birr, a/-Istay ‘ab fi Ma ‘rfit al-’Ashab (Beirut: Dar al-
Kitab al- Arabi,1940) vol. 2, p.33; also Ibn Hajar al-‘Asqalani, a/-lsdba fi Tamayaz al-Sahaba
(Beirut: Dar al-Kitab al- ‘Arabi,1940) vol. 2, p.27
® Muhammad Miisa, Nazhat Alfudald’ (Jeddah: Dar al-’ Andalus al-Khazra’,1998) vol.1, p.161
12



village in Egypt which is called al-Mutariyya’.This is the place where they

came from before residing in Medina in the seventh century of AH.

2.2, HIS BIRTH:

With respect to al-Mutari’s birth, three different dates have been suggested.
While Ibn-Hajar® and Ibn Farhiian’ claimed that al-Mutari was born in
671/1272, Ibn Fahd!® and al-Sakhawi*! were undecided between two dates.
The first one was 671/1272 and the other was 673/1274.

On the other hand, some writers insist that the date of al-Mutari’s birth was
676/1272 based on the writings of al-Mutari’s son in which he mentioned his
father’s birth!%. As his son is likely to be better informed about the specific
details of his father’s life rather than al-Mutar’s friends or students, the third
opinion is the most acceptable. Despite the fact that historians hold different
views on al-Mutari’s birth, there is consensus among them about his birth

place which was Medina®>.

There is not much information about al-Mutari’s early life based on available
sources. However, there are some indications which help us to give a brief
description of that time. It is evident from his father’s job that he grew up in a
religious family in Medina. In this environment, fathers usually encouraged
their children to spend most of their time on the recitation of the Holy Qur’an

and trying to attain a fundamental knowledge of ‘iim hadith (Science of

7 Al-Mutariyya is a small village located on the South of ‘dyn-Shams. For more information
see Yaqut al-Hamawi, Mu ‘jam al-Buldan (Beirut: Dar *Ihya’ al-Turath al-’ Arabi, 1997) vol.8,
p.282
8 See al-Durar al-khamina, vol. 3, p.192
% See Nasihat al-Mushawir wa Ta ‘Ziat al-Mujawir (Beirut: Dar al-’ Argam, 1996), p.138
¥ See Lahz al-"alhaz, p.75
1 See al-Tuhfa al-Latifa, vol. 2, p.413
12 Thid
B Al-Sakhawi, al-Tubfa al-Latifa, vol. 2, p.413
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tradition) and ’ usdl. During this part of his life there is no indication that he
travelled outside Medina, which means his trip to Mecca in 696/1298 was his
first trip to a new city. It is obvious from his name and from his teachers, who
will be discussed in more detail in the following section, that the author

belongs to the Shaf ‘1 School.

2.3. HIS TEACHERS (SHAYKHS):

For the duration of the sixth and seventh centuries there were some places
which were considered as education capitals in the Islamic world. Some of
these centres are Mecca, Medina, Damascus, Cairo and Alexandria. Baghdad
was also one of them until the Mongol invasion in 656/1258 which caused a

lot of damage to Muslim society and the world of learning*.

In terms of the shaykhs from whom al-Mutari acquired his knowledge and
education by attending their lectures and sitting in their circles in different
places, it is clear that he met a great number of prominent and renowned
scholars of different subjects and discussed some issues with them.
Undoubtedly, these scholars influenced both Al-Mutari’s writing and his

personal character. These teachers were as follows:
Al-Mutari:

Al-Mutarm would have started his education in his home, so his father Ahmad
ibn Khalaf al-Mutari, who was the muezzin of al-Masjid al-Nabawi (the

Prophet’s Mosque), was his first teacher. Abd al-Basit Badr who mentioned

" *1sma ‘1l ibn Khathir, a/-Bidayah wa al-Nihdyah (Misr: Matba ‘at al-Sa ‘ada,1932) vol. 14,
p.200; Abd al-Razaq ibn al-Flawti, al-Hawadith al-Jami ‘a wa al-Tajarib al-Nafi ‘ah fi al-Mi’a
al-Sabi ‘a (Baghdad: Matba ‘at al-Furat,1932), pp.323, 326 and 331
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this period of Al-Mutari’s life said that: "He acquired his knowledge at his

father’s hand”*>.

As was the tradition, his father taught him the Holy Qur’an and Hadith. In
addition, he studied with him the fundamentals of ‘Zim Figh (Islamic
jurisprudence) and Arabic grammar. At this stage of his education he probably
learned some verses of the Holy Qur’an by heart from his father and also

studied some books written by other scholars with him.
Ibn al-Majed Al-Dimyati:

His full name was Sharf al-Din Abd Muhammad ‘Abdulm@’min ibn Khalaf ibn
Abi al-Hasan al-Dimyati al-Shaf ‘. He was born in Dimyat in 613/1216%. He
started his education in Dimyat and studied jurisprudence with some of its
scholars’. Then he decided to expand his knowledge in other places.
Therefore, he travelled to the capitals of knowledge of his time, viz
Alexandria, Cairo, Baghdad, Damascus and Halab (Aleppo). In these cities, he
met and studied with a great number of scholars'®. Al-Dimyati was described
as thigah (trustworthy) and a Hafaz and a serious scholar of Islamic
knowledge and Jurisprudence'®. He wrote many books on Hadith,
Jurisprudence and History. The following are some of his books: Siair al-Nabai
(PBWH); Qaba’l al-khazraj; Qaba’l al-Aws; Mu ‘jam al-Shiaydkh, Fadal al-
Khail, *°

> Abd al-Basit Badr, Al-Hayat al-Thaqgafiaya fi Medina Munawwara fi al-  Asr al-Mamluki,

Medina al-Munawwara Research and Studies Centre Journal, vol.5, p.71

16 Muhammad Al-Dhahabi, 7adhkirat al-Huffaz (Beirut: Dar al-Kutub al- ‘Ilmiyya,2007) vol. 4,

p. 179; al- ‘Asqalani, a/-Durar al-kamina, vol. 2, p.253

17 Al-Dhahabi, Tadhkirat al-Huffaz, vol.4, p.179

18 1bid; al-‘Asqalani, a/-Durar al-kamina, vol. 2, p.253; Abd al-Wahhab al-Subki, 7abagat al-

Shar ‘iya al-Kubra (Cairo: al-Matba ‘ at al-Husyanah,1906) vol.6, p.133

19 Al-Dhahabi, 7adhkirat al-Huffaz, vol.4, p.179

2% For more information about his books, see *Isma ‘1l al-Baghdadi, Hadiyyat al- ‘Arifin, vol.1,

p.631; Muhammad al-Kutubi, Fawat al-Wafyat (Cairo: Maktabat al-Nahdah al-Misriyah,1951)

vol. 2, p.38; Khayr al-Din Al-Zirkili, a/-’A ‘/am (Misr: Matba at Klistamas ,1954) vol.4, p.318
15



Al-Dimyati was considered the Shaykh of Muhaddithin (scholars of Hadith) in
Cairo in his era®'. He was appointed as a teacher of the Hadith discipline in al-
Zahiriyya school in Cairo®’. Al-Mutari was one of his students and he kept
company with him for a long time?3. Al-Mutari studied some books with him,
as he mentioned in his own manuscript. Al-Dimyati died on the, 15" of Dhii
al-Qi ‘dah 705(29/5/1306)*.

Al-Qabtuwri:

His full name was Abu al-Qasim Khalaf ibn ‘Abdul ‘Aziz ibn Muhammad ibn
Khalaf al-Ghafigi. He was born in ’Ishbiala (Seville) in Spain in 615 /12182,
He travelled extensively to acquire knowledge from prominent scholars in
Sebta, Damascus and Cairo. Al-Qabtuwri studied many books on different
subjects, viz. Sibawaihi, Al-Shif& and books by other scholars. Subsequently,
he visited Mecca and Medina and stayed in a/-Haram (the Holiest Mosque in
the world) as well as the Prophet’s Mosque, for a while to teach students and
knowledge seekers religion and history. This method of education, called a/-

Mujawarah, was popular and common at that time.

Al-Qabtiwri was also a poet and wrote poems on different occasions®®. Al-

Sakhawi?’ states that al-Mutari studied some books with Abd al-Qasim al-

2! Muhammad al-Dhahabi, 7athkirat al-Huffaz, vol.4, p.179
22p|-Zahiriyya School attributed to al-Zahir Baybars who was the founder of this school in
662/1263 to be a school of Hanafi and Shaf ‘T schools and it comprised a large library with a
great number of books. For more see Ahmad al-Maqrizi ,al-Suluk (Dar al-Kutub al-
Misriyah,1934) vol.1, p. 504; Muhammad al-Kutubi, Fawat al-Wafyat, vol.1, p.165
2 Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p. 413
2% Abd Allah al-Yaf 1, Mir’at al-Jindn wa ‘Ibrat al-Yagzan (Beirut: Md’ sasat al-’ A ‘lami,1970)
vol.4, p. 241
2 Al-“Asqalani, al-Durar al-Kamina, vol.2, p. 48; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p. 320
% Al-“Asqalani, al-Durar al-Kamina, vol.2, p. 49
27 Al-Tuhfa al-Latifa, vol.2, p.413
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Qabtliwri and that he heard al-Shifa’ by a/-Qadr (judge) ‘lyad al-Yahsubi®®
from him. It seems that al-Mutari studied with him for a considerable time
because al-Qabtuwri spent the rest of his life in Medina and died there in
704/1304%.

Al-’ Abraquhi:

His full name was Shihab al-Din Ahmad ibn Ishaq ibn Muhammad ibn al-
Mia’yad ibn ‘Ali ibn ’Isma‘ll al-Hamadani. He was also known by his
nickname Abi al-Ma ‘al*°. He was born in 615/1218. His father was the judge
of ’Abraqiih®!. He travelled to different cities, including Baghdad, Damascus,
Cairo and Jerusalem, to learn from scholars living there. In these cities, he
studied the principles of religion as well as Ibn Ishaq’s Sirah with some
scholars whom gave him a licence to teach®. Al-’Abraqiihi was the Musnid
(Narrator) of Egypt and described as a great knowledgeable and humble
scholar®®. It is most likely that al-Mutari met him in Mecca and studied some

books with him and listened to him speak.

Later in his life, he visited Mecca and died there on the 20" of Dhii al-Hijjah
705 (16/8/1305)*.

%8 His real name was ‘Iyad Ibn Miisa Ibn ‘Iyad al-Yahsubi, nicknamed Abi al-Fadl; he was a
prominent scholar of Hadith. He wrote more than twenty books in Hadith, Jurisprodunce and
History. He died in 544/1149. For more information see ’Isma ‘1l al-Baghdadi, Hadiyyat al-
‘Arifin, vol.1, p.805
2 Al-“Asqalani, al-Durar al-Kamina, vol. 2, p.49; al-Sakhawi, a/-Tuhfa al-Latifa, vol. 2, p.320
30 Muhammad al-Fasi, a/- ‘Igd al-Thamin fi Tarikh al-Balad al-’Amin (Beirut: Dar al-Kutub al-
‘IImiyya,1998), vol.3, p.9; Muhammad Ibn Rafi‘ al-Sallami, 7arikh ‘Ulama’ Baghdad
(Baghdad: Maktabat al-’Ahali, 1938), 20
31> Abraqiih is a famous town about 20 farskh (farskh is unit of length equal to three miles)
away from Isfahan. For more see al-Hamawi, Mu jam al-Buldan, vol.1, p.66 ; Muhammad al-
Fayruzabadi, al-Qamds al-Muhit (Beirut: al-Resalah foundation,1998),257
32 AI-Fasi, al- ‘Igd al-Thamin fi Tariakh al-Balad al-°Amin, vol.3, p.9
33 Ibid; Ibn Rafi‘ al-Sallami, 7&rikh ‘Ulama’ Baghdad, p.22,23
3% Ibid; also Yasuf Ibn Taghribirdi, a/-Nujidm al-Zahira (Misr: Dar al-Kutub al-Misriyah, 1930)
vol.8, p.198
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Al-Gharafi:

His full name was Abi al-Hasan Taj al-Din “Ali ibn Ahmad ibn Abd al-Muhsin
ibn Ahmad ibn Muhammad al-Gharafi. He was born in Alexandria in 628
/1230, His father was a trader and al-Gharafi accompanied him on his
journeys. Thus, he visited Baghdad, Halab, Damascus and Cairo along with
his father. Al-Gharafi benefited a great deal from these travels by attending
the study circles of great scholars where he could study and discuss different
issues with them®. Al-Gharafi was considered as a jurist and reliable
muhaddith. When Al-Hafaz Abu al-Fath ibn Sayyed al-Nas was asked by
another scholar about the best memorizer he had ever seen in his life; he

answered as follows:

I entered Alexandria and heard from more than a hundred Shaykhs that
there is no one among them who could be described as a scholar of
great knowledge except al-Muhaddith Taj al-Din*’.

He was a member of the teaching staff at Dar al-Hadith in Alexandria. He died
when he was seventy six years old in Alexandria on the 17" of Muharram
704(20/8/1304)%. Al-Mutari met him on his quest for knowledge in Alexandria
in Ramadan 697/1297, where he benefited a great deal from al-Gharafi’s
knowledge. Moreover, he narrated a large number of hadiths in his

manuscript which he had heard from him.
Al-Faruni:

Ahmad ibn Ibrahim ibn ‘Umar ibn al-Farj ibn Sabir ibn ‘All al-FarGni al-

Wasiti?® was also known as Abl al-‘Abbas ‘Izz al-Din al-Magari al-

35 Al-“Asqalani, al-Durar al-Kamina, vol.3, p.11; ibn Fahd, Lahz al- ’Alhaz, p.66
%% Muhammad ibn Fahd, Lahz al- ’Albaz, p.66
¥ Tbid.
*® Al-Asqalani, a/-Durar al-Kamina, vol.3, p.11; Abd Allah al-Yaf ‘T, Mir’at al-Jinan (Beirut:
M’ sasat al-’ A ‘lami, 1970), vol.4, p.239
**Ibn Rafi¢ al-Sallami, 7arikh ‘Ulama’ Baghdad, p.18
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Mustafawi*®. He was born in Iraq on 26" of Dhi al-Qi‘dah 614(24/2/1218).
He travelled to a number of educational centres, including Mecca and
Damascus. He was knowledgeable in a variety of subjects such as
Jurisprudence, Hadith, Exegesis and Arabic Grammar. He kept company with
a number of renowned scholars of his time*'. Then, he returned to Mecca and
stayed there to teach. It is possible that al-Mutari met him and studied with
him when he was residing in Mecca during al-Fartni’s visit to Medina. In
690/1291 al-Faruni left Mecca for Damascus to teach there and to be the
preacher of Damascus. He died four years later in Iraq in Dha al-Hijjah

694/1294*,
Al-Sarraj:

His full name was ‘Umar ibn Ahmad ibn Zafir ibn Trad ibn Abi Al-Futdh al-
Ansari al-Khazraji*. He was born in 635/1237*. He travelled extensively to
expand his intellectual scope and studied under the supervision of prominent
scholars in Cairo like Al-Rashayyd al-‘Atar and ‘Izz al-Din ibn ‘Abd al-
Salam™®. Al-Sarraj was one of the greatest scholars in different branches of

knowledge.

Based on this status, some writers recount that he mastered about twelve
different disciplines such as Hadith, Jurisprudence and History. In 682/1283,
he moved to Medina to be the Preacher of the Prophet’s Mosque®. At the
same time he was one of the scholars who taught in this mosque. His study

circle was full of students like al-Mutari and ibn Farhin. Moreover, scholars

*Ibid; ibn Fahd, Lahz al- ’Alhaz, p.75
* Ibn Rafi¢ al-Sallami, 7arikh ‘Ulama’ Baghdad, p.19
* Ibid, p.19,20
* Ibn Farhiin, Nasahat al-Mushawir, p.191
* Al-Sakhawi, a/-Tuhfa al-Latita, vol.2, p.328
* Ibid; ibn Farhiin, Nasahat al-Mushawir, p.191; al-Yaf ‘T ,Mir’at al-Jinan, vol.4, p.275
*® Ibn Farhiin, Nasihat al-Mushawir, p.191
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were also enthusiastic to attend his classes®. In 726/1325, he went to Egypt

looking for treatment for an illness he had and died in Suez™.
Al-Muhib Al-Tabari:

His full name was Abu al- ‘Abbas Ahmad ibn Abd Allah ibn Muhammad ibn Abi
Bakr ibn Muhammad®. He was born in 615/1218%° and started his education
in Mecca where he studied with the resident scholars and visiting scholars
who came to Mecca especially during the Hajj season. In addition, he
travelled to a number of places to seek knowledge. For instance, he went to
Baghdad, Syria and Yemen!. He gained some licences confirming that he was
able to teach; He got these certificates from renowned scholars such as
Muhammad ibn Ahmad who was known as ibn al-‘Adayym and Bashair ibn
Hamid al-Tabrayzi, and Ibn al-Khazin®?. Exegesis, Jurisprudence, Hadith and
History were subjects of knowledge which al-Muhib al-Tabari studied. Thus,
he had an encyclopaedic knowledge of different disciplines. As a result he
wrote more than twenty books. The following are the key works he wrote:A/-
"Ahkam al-Kubra; Al-°Ahkam al-Widsta; Al-°Ahkam al-Sughra; °Arba ‘ayn fi
al-Hadith; Khuldsat al- ‘Ibar fi Sir Sayid al-Bashr; Al-Ridyd al-Nadira fi Manaqib
al- ‘Ashara; Dhakha ’r al- ‘Ugba fi Manaqgib Dhawi al-Qurba; Al-Simt al-Thamin
fi Manaqib ’Umahat al-Mid’minayn.Al-Sira al-Nabawia>

* 1bid; al-Sakhawi, a/-Tahfa al-Latifa, vol.2, p.330
**Suez is a seaport town located on the red sea in the north-east of Egypt. For more see
Yaqut al-Hamawi, Mu Jam al-Buldan, vol.5,p.96; al-Sakhawi, a/-Tdhfa al-Latifa, vol.2, p.330;
al-Yaf ‘1, Mir’at al-Jinan, vol.4, p.275
* al-Sakhawi, a/-Tihfa al-Latifa, vol.1, p.116; *Isma ‘1l al-Baghdadi, Hadiyyat al- ‘Arifin, vol.1,
p. 101; Abd al-Wahhab al-Subki, 7abagat Al-Shafi ‘iyya al-Kubra (Cairo: al-Matba ‘at al-
Husayniah, 1906) vol. 5, p.8
0 AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.43; al-Yaf ‘1 ,Mir’at al-Jinan , vol.4, p.224
>' Al-Fasi, al- ‘Igd al-Thamin, vol.3, p.39
>2Ibid (3/39); Ibn Taghribirdi, a/-Nagjiam al-Zahira, vol.8 ,p.74
> For more information, see al-Fasi, a/- ‘Igd al-Thamin, vol.3, p.40; *Isma ‘1l al-Baghdadi,
Hadiyyat al- ‘Aritin, vol.1, p.101
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He also had great respect for the King of Yemen, al-Muzafar (647/1294-
695/1295). That is why he visited him in Yemen many times. Due to this
special relationship and al-Tabari's status among scholars, al-Muzafar
appointed him as a teacher at al-Mansiiria®* school in Mecca. He was also
very generous towards him and gave him a monthly salary of fifty dinars™.
In 647/1249 al-Tabari visited Medina and stayed there for some time teaching
in the Prophet’s Mosque. His classes were full of students and scholars. His
audience included students from Medina as well as its visitors. Jamal al-Din al-
Mutari was one of his students in Medina where he heard him speak. Scholars
like al-Qutab al-Qastalani and Abd Allah ibn Abdul ‘aziz al-Mahdawi also

attended his classes in Medina®.

Al-Tabari held the scientifically distinctive status between scholars. For that
reason he was praised by a number of scholars. Al-Barzali®” described him as
a Shaykh of Hijaz and Yemen®®, while al-Dhahabi said about him: “He was the
Shaykh of al-Haram and al-Shafi‘ah and the Muhaddith of Hijaz">°. Another
biographer described him as the Muhaddith of Hijaz of his time®. Some

>* Al-Mansiiria school: established by the King of Yemen ‘Umar ibn ‘Alf ibn Rastl and he
intended it to be an endowment (Wagf). See Abd al-Rahman al-Muzayni, Al-Hayat al-
‘IImiyya fi Mecca wa Medina khilal al-Qarnayn al-saba“ wa al-thamin, Medina al-Munawwara
Research and Studies Centre Journal, vol.3, p.117
> Al-Fasi, al- ‘Igd al-Thamin, vol.3, p.41; al-Yaf ‘i, Mir’at al-jinan, vol.4, p.224
*® Al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.117; Abd al-Basit Badr, al-Hayat al-Thagafiaya fi
Medina, vol.5, p.77
>’ His full name was al-Qasim ibn Muhammad ibn Yisuf al-Dimashgqi; he was born in
665/1266. He was the narrator and a great Syrian historian. He died in 739 /1338. For more
see Muhammad al-Dimashqi, Dhay/ Tadhkirat al-Huffaz (Beirut: Dar al-Kutub al- ‘ IImiyya,
2007), p.10
> AI-Fasi , al- ‘Igd al-Thamin, vol.3, p.41
* Ibid
0 AI-Yaf T, Mir’°at al-Jinan, vol.4, p.224
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scholars claim that Mecca did not produce any scholar after al-Shaf ‘1’s period
like al- Muhib al-Tabari®!.

Al-Basrai:

‘Afif al-Din Abt Muhammad ‘Abd al-Salam ibn Muhammad ibn Mazrd‘ ibn
Ahmad ibn ‘Azaz al-Mudari®* was born in 625/1227%. He received his
knowledge from numerous scholars in Basra, Mecca and Medina and was
regarded as a muhaddith and poet®. He moved from Basra and settled in
Medina where he lived for fifty years. He was strict in matters of piety and
was a diligent worshiper, thus, he went to Mecca for Hajj more than forty
times®. In Medina, there were many students who attended his classes in the
Prophet’s Mosque. It is clear from al-Mutari’s manuscript that he kept
company with him for a long time. He died in Medina on the 23" of Safar,
699(18/11/1299). His funeral prayer was performed in the Prophet’s Mosque

and he was buried in al-Baqgi graveyard®’.
Al-Wasiti:

His full name was ‘All ibn Ahmad al-Wasiti al-Shaf ‘T and his honorific name
was Abi al-Hasan®®. Al-Wasiti studied with and accompanied a great number
of renowned scholars, including ‘Izz al-Din al-Farini and ’ Amayyin al-Din ibn

‘Asakir who taught him different disciplines®®. He taught in the sacred

*' AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.42; al-Yafi ‘i, Mir’at al-Jindn, vol.4, p.224; *Isma ‘1l al-
Baghdadi, Hadiyyat al- ‘Arifin, vol.1, p.101
%2 Al-Fasi, al- ‘Igd al-Thamin, vol.5, p.73; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.176
% Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.176
* Al-Fasi, al- ‘Igd al-Thamin, vol.5, p.73
% Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.176
*® AI-Fasi, al- ‘Igd al-Thamin, vol.5, p.73
®”Ibn Rafi¢ al-Sallami, 7arikh ‘Ulama’ Baghdad, p.95
*® Al-“Asqalani, a/-Durar al-Kamina, vol. 3, p.23; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.310;
al-Yafi ‘i, Mir°at al-Jinan, vol.4, p.288
* Al-Asqalani, a/-Durar al-Kamina, vol.3, p.23
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precinct of Mecca and the Prophet’s Mosque. Some historians report that al-
Mutari had a good relationship with him. Whenever al-Wasiti visited Medina,
he would reside in al-Shihabia” or al-’ Azkajia’! school and al-Mutari was his
companion throughout his period of stay’2. It is evident from this that al-
Mutari spent a lot of time with al-Wasiti. Undoubtedly, he learned a great deal
from al-Wasiti who died in Badr’® in 733 /1332 on his way to Mecca for Hajj’”.

Al-Baskari:

Abd Muhammad Abd Allah ibn ‘Umran ibn Misa al-Magribi’”®> has been
described as being great, humble, knowledgeable scholar who wrote many
poems praising the Prophet Muhammad (PBWH)’®. Originally, al-Baskari came
from Morocco where he was related to a rich and noble family. He decided to
leave everything behind and settle in Medina. He kept company with a
number of renowned scholars such as Abd Allah al-Marjani. As a result of al-

Baskari’s decision to settle in Medina, al-Mutari was able to listen to him

7 Al-Shihabia school: this school was established by Ayyubid’s ruler Shihab al-Din Ghazi ibn
al- Adil who died in 645/1247. It was considered as one of the biggest schools during the
eighth century. It taught Jurisprodunce according to al-Shaf ‘T and al-Hanbali school and it
had a vast library that contained a large number of books. For more information, see al-Yaf ‘1
,Mir’at al-jinan, vol.4, p.288; Abd al-Rahman al-Muzayni, al-Hayat al- ‘Ilmiyya fi Mecca, vol.3,
p.124
"' Al-> Azkajia or al-Yazkija school is related to Sham’s Amir Yazkdj al-’ Asdi who was its
founder in Medina to teach al-Hanafi’s rite. For more see ‘Al al-Samhidi, Wafg’ al-Wafa’ bi
’Akhbar Dar al-Mustafa, Tahqiq: Muhammad Abd al-Hamaid (Beirut: Dar *Thya’ al-Turath al-
>Arabi) vol.2, p.692; Ahmad al- ‘Abbasi, ‘Umdat al- ’Akhbar fi Madinat al-Mikhtar (Medina :
al-Maktaba al- ‘Ilmiyya), p.112
72 Ibn Farhiin, Nasihat al-Mushawir, p.73; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.310
7 Badr: it is famous water well between Mecca and Medina where the battle of Badr, the first
battle in Islamic history between Muslims and their opponent from Qurayish, took place on
the 17 of Ramadan 2(17/3/624). For more, see al-Hamawi, Mu ‘Jam al-Buldan, vol.2, p.284
™ Al-“Asqalani, a/-Durar al-Kamina, vol.3, p.23; al-Yafi ‘1, Mir’at al-Jinan, vol.4, p.288
™ Al-“ Asqalani, a/-Durar al-Kamina, vol. 2, p.170; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.66
7® Zayn al-Din Abl Bakr al-Maraqi, 7ahgiaqg al-Nusrah bi Talkhays Ma ‘alim Dar al-Hjjra
(Medina : Maktabat al-Thagafa, 1981), p.208
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speak and he studied some books under his supervision. There are some
indications confirming that they had a very strong relationship’’. Al-Baskari

died in Medina in 713 /1313 and was buried in al-Baqgi‘ Cemetery’®.
Al-Qastalani:

His full name was Abi al-Ma‘ali Muhammad ibn Muhammad ibn Ahmad ibn
‘All ibn Muhammad ibn al-Hasan ibn Rashid al-Qastalani. He was born in
Mecca in 635/12377°. His teacher in the primary stage of his life was his
father who was a renowned scholar known as al-Qutab al-Qastalani®®. After
that, he studied under the supervision of numerous scholars in Mecca.
Subsequently, he travelled to Damascus, Cairo and Baghdad®. Al-Qastalani
was an expert in Hadith and jurisprudence. Moreover, he was considered the
Shaykh of Hadith science in sacred precinct of Mecca. According to al-Mutari’s
manuscript, he listened to al-Qastalani talk in Mecca in 696/1296. Logically,
he had the chance to study some books and discuss some issues with him,
particularly in Hadith. He used to teach at al-Muzafaraya school there and
died in Mecca in 704 /1304, and was buried in al-Ma ‘15t Cemetry®2.

Ibn ‘Asakir:

His full name was Abi al-Yemen ‘Abd Alsamad ibn Abd Alwahhab ibn Abr al-
Barakat al-Hasan ibn Muhammad ibn al-Hasan ibn Hibat Allah al-Dimashqi®.
On the 19™ of Rabi‘ al-’Awal 614(26/6/1217) Ibn ‘Asakir was born in

Damascus®®. He grew up in a family which comprised a number of famous

"7 Ibn Farhtin, Nasihat al-Mushawir, p.63
78 Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.66

”® Al-Fasi, al- ‘Igd al-Thamin, vol.2, p.352; al- ‘Asqalani, a/-Durar al-kKamina, vol.4, p.105
% Ibn Fahd, Lahz al-’Alhaz, p.55
L AI-Fasi, al- ‘Igd al-Thamin, vol.2, p.352
8 1bid; al-‘Asqalani, a/-Durar al-kamina, vol.4, p.105
¥ Ibn Fahd, Lahz al- ’Alhaz, p.58; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.176; al-Kutubi,
Fawat al-Wafayat vol.1, p.572
¥ Al-Fasi, al- ‘Igd al-Thamin, vol.5, p.74
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scholars. His father and his grandfather were considered among the greatest

Islamic scholars during the seventh century®.

Ibn ‘Asakir started to acquire knowledge from his father. He followed the
very same method of his father in seeking knowledge. For that reason he
decided to travel away from home to seek knowledge. He went with his father
to Iraq in 634 /1236. Then they went to Hijaz where they mixed with a
number of scholars in Hijaz region. From Hijaz they travelled to Syria where
he attended some of its scholars’ classes. Next, they visited Egypt. Eventually,

he returned alone to Hijaz to settle there®.

Ibn ‘Asakir, throughout his journeys, met a great many scholars and
benefited from their classes. In Damascus, he met renowned scholars like
Muhammad ibn Hussayn al-Qazwini and Muhammad ibn Ghasan al-Himsi and
al-Imam al-Hafiz ‘Uthman ibn ‘Abd al-Rahman who was known as Ibn al-
Salah¥.

Ibn ‘Asakir went to Iraq twice on his journeys and he found it a good
opportunity to meet scholars there. On these trips he met the great Iraqi
historian, Muhammad ibn Mahmud ibn Hibat Allah ibn Mahasin, who was

known as Ibn al-Najjar®,

In Halab, he heard from Ya“aish ibn ‘Ali al-Mawsali®®. He also studied with
Yusuf ibn Mahmud al-Hussayn and Muhammad ibn Abd Allah Al-Mursi and

Ahmad ibn Muhammad al-Sa ‘di in Cairo®,

® Abd al-Samad ibn ‘Asakir, *[thaf al-Za 'ir wa A ’traf al-Mugaim Liasa ’ir, introduction,
Tahqiq: Mustafa Manila (Medina : Medina Munawwara Research and Studies Centre, 2005),
p.7
% Ibid
¥ Ibid, pp.9-10
% Ibid, p.11
% Ibid, p.14
0 Ibid, p.15
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Dimyat was the target of the seventh Crusade. However, the Muslim army
tried to expel the invaders and started mobilizing their forces. Ibn Asakir
participated in the battle of al-Mansira in Rabi‘ al-’ Awal 648/1250. After the
battle he decided to spend the rest of his life in Mecca and Medina, and he

stayed there for thirty eight years®®.

He moved back and forth between Mecca and Medina to teach in the Grand
Mosque in Mecca and the Prophet’'s Mosque. His classes attracted numerous
students among whom were Jamal al-Din al-Mutari. Moreover, al-Mutari heard
him recount his famous book ’ /thaf al-Za’ir wa ’Atraf al-Migaim Liasa ir 2.
It is evident from al-Mutari’s book that he kept company with him for a long

time and that he studied several books with him.

Ibn- ‘ Asakir wrote his books on different subjects of knowledge, viz. Hadith,

History and Literature. The following are some of his books:
> [thaf al-Za’ir wa °Atraf al-Midgaim Liasa’ir

Juz’ fi *Ahadith al-Safar

Juz’ fi Khabar Hirad”’

Ghazwat Dimyat™

He was described as an encyclopaedic scholar. In addition, he was said to be
a great poet praising the Prophet Muhammad (PBWH) as well as Mecca and

Medina in some of his verses.

He died in Medina in 686 /1287and was buried in al-Baqi ¢ Cemetery®”.

' Al-Fasi, al- ‘Igd al-Thamin, vol.5, p.76
%2 AI-Fasi, al- ‘Igd al-Thamin, vol.5, p.75; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.177
*1bn ‘Asakir, ’Ithafal-Za’ir wa Atraf al-Migaim Liasa ’ir, p.40; Khayr al-Din al-Zirkili, a/-
’A ‘lam, (Cairo: Matba ‘at Klistamas, 1954), vol.4, p.131
*Ibn Rafi¢ al-Sallami, 7arikh ‘Ulama’ Baghdad, p.98; ibn Fahd, Lahz al- Alhaz, p.58
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A number of historians have paid tribute to him; they described him as the
Imam of his time®. Al-Fasi said about him: "He was trustworthy,
knowledgeable scholar and participated in all aspects of knowledge and was
the shaykh of Hijaz of his time®®.

Al-Zajaj®’:

According to al-Mutari himself, al-Zajaj was one of his teachers in Medina and
he attended his classes with his colleague Muhammad ibn Salah ibn

Ibrahim®. Al-Mutari described him as a respectful and righteous person®.

The foregoing section is a brief biography of al-Mutari’s teachers. However,
ibn Fahd'® also claims that al-Mutari narrated from Taqi al-Din al-Husayn ibn
“All ibn Zafir ibn Abi al-Mansir al-Maliki who was born in 595/1198. From the
researcher’s point of view, this is unlikely because al-Maliki's death was in
682/1283. At that time, al-Mutari was just eleven years old at most — possibly

only seven years old.

According to available sources, the above list represents a concise record of

al-Mutari’s teachers as far as the researcher is aware.

2.4. HIS STUDENTS:

After al-Mutari finished his journeys to some important centres of learning
where he sought knowledge and met a number of prominent scholars of

different subjects, and as a result of his abundant education, he was

* Al-Kutubi, Fawat al-Wafayat, vol.1, p.573
% See Al- ‘Igd al-Thamin, vol.5, p.75
*’1 could not find any information about him in available sources.
% Ibn Farhiin, Nasihat al-Mushawir, p.30; al-Sakhawi, a/-Tubfa al-Latifa, vol.2, p. 415
* Ibid
% 1ahz al-*Albaz, p.75
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considered as a Shaykh of Jurisprudence, Hadith and History®!. Al-Mutari had
a level of knowledge that qualified him to pass on his knowledge. Therefore,
he became able to have his own students. Thus, his circle was held in the
Prophet’s Mosque!®. His classes were not limited to students from Medina

only, but included its visitor as well. Among his students were the following:
Al-  Afif al-Mutari:

‘Afif al-Din Abl Ja‘far Abd Allah ibn Muhammad ibn Ahmad al-Mutari who
was his eldest son was born on the 14" of Shawwal 689(15/7/1299)!%. He
was taught by al-Mutari and by some other scholars in Medina!®*. Then he
travelled to Mecca, Damascus, Halab, Alexandria and Baghdad searching for
knowledge. He concentrated his studies on Hadith and History'®. He wrote a
book entitled A/~ °I ‘/am fi mn Dakhal Medina Min al-’A ‘/ém. He succeeded
his father as a muezzin in the Prophet’s Mosque'®. Furthermore, he became a
chief of the muezzins of the Prophet’s Mosque and died on the 16™ of Rabi°
al-Awal 765(23/12/1363)'%”,

Abd Allah ibn Farhuan:

His full name was Abu Muhammad Abd Allah ibn Muhammad ibn Abu al-
Qasim Farhdian ibn Muhammad ibn Farhdan al-Ya‘muril®. Originally, his

father moved from Tunisia to reside in Medina in the first half of the seventh

101 Thid

12 1hid

103 Tbid, p.96; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.75

1% 1bn Fahd, Lahz al- ’Alhaz, p.96

195 1bn Farhiin, Nasihat al-Mushawir , p.138; al- ‘Asqalani, a/-Durar al-kamina, vol.2, pp. 173-

174; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.75

106 Al-“ Asqalani, al-Durar al-Kamina, vol.2, p.174; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.77;

Khayr al-Din Al-Zirkili, a/-°A ‘/am, vol.4, p.271

"1bn Fahd, Lahz al- ’Alhaz, p.97; al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.77; Abd al-Wahhab

al-Subki, 7abagat al-Shafi ‘ivya al-Kubra, vol.6, p.103

1% AI-“Asqalani, a/-Durar al-kamina, vol. 2, p.183; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.85
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century'® where he was born on 6" of Jumada al-> Akhir 693(4/5/1294)°,
He studied different disciplines such Hadith, Jurisprudence, Exegesis and
History with Medinan scholars. Jamal al-Mutari was one of his teachers. When
his father passed away, al-Mutari took care of him and his family. He brought
them up and took care of their education. As a result, he was closer to al-
Mutari than other scholars!'!. Later, he became a teacher of Malikiayah at the
al-Shihabia school in Medina. He also worked as a judge of Medina for more
than twenty years''?. He belonged to the Maliki School and was considered,
along with his father, as one of its renowned scholars. He made a great effort
to extend the Maliki tradition in Medina. He wrote some books; amongst his
key works were the following: Nihdyyat al-Ghaya fi Sharh al-’Aya; Kashf al-
Ghita fi Sharh al-Mawa’ta; Al- ‘Uda fi I ‘rab al- ‘Umda; Nasihat al-Mushawir

wa Ta Ziat al-Mujawir 3.

According to Badr: “More than ten of his books have been published.

However, other books are still in manuscript”***.

Abd Allah ibn Farhtan was described as the Imam of Scholars in
Jurisprudence, Exegesis, Hadith and its meaning!'>. He died on the 10" of
Rabi ¢ al-Akhir 769 (4/11/1367) and was buried in al-Baqi graveyard®®.

% 1bn Farhiin, Nasibat al-Mushawir, p.9; Abd al-Basit Badr, al-Hayat al-Thagafiaya fi
Medina, vol.5, p.71
"0 Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.86
" Ibn Farhiin, Nasihat al-Mushawir, pp.9,10 and 136
"2 Al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.87; ‘Abd al-Basit Badr, al-Hayat al-Thagafiaya fi
Medina, vol.5, p.73
> For more information, see ibn Farhiin, Nasihat al-Mushawir, p.10; ‘Umar Kahhalah,
Mu ‘jam al-Mu’allifin, (Matba ‘at al-Taraqi, 1959) vol.6, p.137; Khayr al-Din Al-Zirkili, a/-
’A ‘lam, vol.4, p.271
4 <Abd al-Basit Badr, Al-Hayat al-Thaqafiaya fi Medina, vol.5, p.73
5 Al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.87
Y Ibn Farhiin, Nasihat al-Mushawir, p.11
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‘Ali ibn Farhin:

His full name was Nar al-Din Abd al-Hasan ‘Ali ibn Muhammad ibn Farhin.
He was born on the 20" of Rabi’ al-’Akhir 697(5/1/1298) in Medina''’. As
would be expected he started his education in basic Arabic grammar under
the supervision of his father. Then he studied a number of books in different
disciplines with Medinan scholars such as Yusuf ibn Hasan al-Zarandi and al-
Jamal al-Mutari. He was particularly close to his teacher al-Mutari and he
studied Sahih al-Bukhari and Sahih Muslim with him and would listen to him
discuss ’ [thaf al-Za’ir wa ’Atraf al-Mdgaim Liasd’ir by Abu al-Yemen ‘Abd

Alsamad ibn ‘Asakir!!s,

Then, he travelled to Damascus, Cairo and Morocco to meet a number of
scholars and mixed with others from different backgrounds who were also
seeking knowledge. He was also a famous poet and wrote a Diwan (poetic
work) that comprises a number of his poems!'®. “Ali ibn Farhiin left behind a

number of works. Among the books written by him were the following:

Tarikh al->Akhbar: Al-Zahir f7 al-Mia id wa al-Hikayyat wa al-°Apadith wa al-
Dhkha’ir; Tuhfat al-Raghbin fi ’Akhtisar Manazil al-Sa ’iraym™?.

Some biographers state that he held an important position among the

scholars of Hijaz region'?!.

His relations with Medina’s governors were distinguished. He died on the 13™
of Jumada al-’ Akhir 746(11/10/1345)'%,

" Al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.295
"8 1bid, vol.2, p.296,413; al-‘ Asqalani, a/-Durar al-kamina, vol.3, p.68; al-Zirkili, a/- ’A ‘lam,
vol.5, p.157

" Al-“Asqalani, al-Durar al-Kamina, vol.3, p.68

?° For more, see al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.296; ’Isma il al-Baghdadi, Hadiyyat
al- ‘Arifin,vol.1, p.709; Al-Zirkili, a/- A ‘lam, vol.5, p.157

2! AI-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.296

21bid
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Al-Khashabi:

His full name was Muhammad ibn Muhammad ibn Yahya Al-Khashabi al-
Madani*?®. He studied some books with Jamal al-Din al-Mutari in Medina and
listened to him discuss ’fthaf al-Za’ir wa ’Atraf al-Migaim Liasa’irt**. He
also studied with other scholars in Medina. He was one of the M adhinin of

the Prophet’s Mosque'®.
Al-Maraghu:

His full name was Zayn al-Din al-Hussayn ibn ‘Umar ibn Abi al-Fakhar al-
Maraghi'®®. He was one of al-Mutari’s students who were enthusiastic to
attend al-Mutari classes in the Prophet’s Mosque. He listened to him discuss
ibn ‘Asakir's book'?’. Later, he became one of the greatest jurists in Medina
of the eighth century and he died after the year 760/1358%,

Al-Zarandi:

‘Al ibn Muhammad al-Zarandi was born in Medina in 703/1303'%. His family
was renowned for a number of its scholars in Jurisprudence, Hadith and
Grammar. He acquired his primary knowledge in Medina from its scholars
such as Jamal al-Din al-Mutari and Muhammad ibn ‘Ali al-Gharnati**’, After
that, he started his journey to seek knowledge in some centres of learning of
the time. He started in Damascus and attended some of its scholar’s circles.
Then he went to Halab and concluded his trip in Baghdad where he mixed

with its students and scholars. As a result he gained a number of licenses to

123

Al-‘Asqalani, al-Durar al-kamina, vol.4, p.151; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.413
*1bid, vol.2, p.413

1% AI-“Asqalani, al-Durar al-kamina, vol.4, p.151
1% AI-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.298

" Abd al-Samad ibn ‘Asakir, ’fthaf al-Z3’ir, p.49
%8 \I-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.298

% “Abd al-Basit Badr, al-Hayat al-Thagafiaya fi Medina Munawwara, vol.5, p.74
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teach and have his own students. This was exactly what he did in the

Prophet’s Mosque when he returned from his journey. He died in 772/13703,

Al-Shawaiti:

His full name was Abi al-‘Izz ‘Izz al-Din Dinar ibn Abd Allah al-Shawaiti**2.
He was a servant in the Prophet’s Mosque. He attended some of al-Shaykh

Jamal al-Din al-Mutari’s classes'*.
Al-Wasiti:

His full real name was Ahmad ibn Ahmad al-Mazini al-Wasiti***, He attended
al-Mutari’s classes and studied a number of books with him in Medina al-
Munawwara in 714/1314. He died in Mecca on the 17" of Ramadan
723(19/9/1323)*.

The above list includes some of al-Mutari’'s student who benefited from his

knowledge, based on available sources as far as the researcher is aware.

2.5. HIS JOURNEYS TO SEEK KNOWLEDGE:

It is clear that al-Mutari spent his childhood in Medina; this is proven by the
fact that there are no indications of his travel away from Medina before his

maturity.

However, after he reached adulthood he travelled extensively in order to
expand his knowledge. As a result he visited a number of centres of
knowledge in pursuit of education. In the seventh century there were many

Islamic cities which were considered as capitals of knowledge. Among these

B! Thid

2 Al-“Asqalani, al-Durar al-kamina, vol.2, p.59
' Ibid

B4 AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.8

135 Thid, p.9
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cities were Mecca, Medina, Cairo, Alexandria, Damascus, Halab and Baghdad
(until the Mongols’ invasion in 656/1258). Therefore, some of them were
selected by al-Mutari to be destinations on his journeys. This will be looked at

in more detail in the following section.

It is clear that al-Mutari did not speak about these journeys directly. However,
there are some implicit indications which have provided us with some
information about his travels outside his hometown. Some of them can be
derived from other biographers. For example, when al-Sakhawi, in his work
al-Tuhfa al-latifa, referred to al-Mutari’s journeys he said: ” He heard and

travelled and met scholars and Shaykhs"*%,

We can also find some of these journeys between the lines in his work. Al-
Mutar indicates his trips when he wants to confirm his meetings with and
studying with specific scholars. For example, when he mentioned a humber of
the wells related to the Prophet Muhammad (PBWH), al-Mutari said:

That is what Al-Shaykh Sharf al-Din Abd Muhammad ‘Abd al-Md’min

ibn Khalaf al-Dimyati told me when I was studying with him in 697/1297

in al-Zahiriyya school in Cairo™’.

His Journey to Mecca:

There is no doubt that Mecca would be the first place for the residents of
Medina to visit for many reasons: First of all it is considered as a sacred city
for Muslims all over the world because it comprises the holiest Mosque in the
World. Usually Muslim knowledge seekers start their journey by performing

Hajj or ‘Umrah.

Secondly, it was a good opportunity to meet a humber of scholars who came
from different regions, particularly in the season of Hajj, and benefit from
them. Some of these scholars planned to stay and teach in a/-Haram.

Moreover, it was also a suitable place to mix with different students.

Bevol.2, p.414

Y7 See volume I, p.95
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Thirdly, Mecca is considered to be the nearest centre of knowledge to Medina,

compared to other knowledge centres.
The above reasons may have led al-Mutari to make this decision.

His trip to Mecca took place in 696/1296 and it was very useful for him as he
had the chance to meet a number of scholars there. He mentioned some of
these scholars in his works. For example, he referred to Abd al-Ma‘al
Muhammad ibn Muhammad ibn Ahmad al-Qastalani. Unfortunately, there is

no information about the duration of al-Mutari’s residence in Mecca.
His Journey to Cairo:

Cairo was al-Mutari’s second stopping point on his journey to seek knowledge.
The reasons for that choice may have been Cairo’s status among other
capitals of knowledge in the Muslim world. Furthermore, we have already
mentioned he was of Egyptian ancestry, which may have affected his
decision. Whatever the reasons it was a wise decision as, for the duration of
his residence, he benefited a great deal from studying under the supervision
of some renowned scholars in Cairo. Information about this trip was derived
from Badr who referred to al-Mutari’s trip, saying: ” Then he travelled to Cairo

and studied with its scholars”*38.

This trip was confirmed by al-Mutari himself as we have already mentioned
his meeting with his teacher al-Dimyati who was one of the Egyptian scholars.
According to al-Mutari himself, this trip was in the year after the year of his
trip to Mecca in 697/1297. Subsequently, he visited Cairo again in 727/1326.

8 Al-Hayat al-Thaqgafiaya fi Medina Munawwara fi al- Asr al-Mamltki, Medina al-

Munawwara Research and Studies Centre Journal, vol.5, P.71
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His Journey to Alexandria:

This trip took place in Ramadan in 697/1297. It is possible that after he spent
some time in Cairo he decided to visit Alexandria to expand his knowledge by
attending its scholars’ circles and studying some books with them. Al-Mutari
met a number of great scholars in Alexandria, including his Shaykh, Taj al-Din
Abi al-Hasan ‘Ali Ibn Ahmad al-Gharafi. Al-Mutari did not give many details

about the length of his residence in Alexandria.

His Journey to Ta’ if*3°:
Al-Mutari went to Ta’if twice: The first trip took place in 696/1296, while the
second visit was in 729/1328. However, he did not mention any of the

scholars he met there. He referred to some places in Ta’ 1f in his work.

It is evident from the above that al-Mutari’s journeys were exclusive to two
regions. The first one was Hijaz which includes Mecca, Medina and Ta’if, and

the second region was Egypt.

Overall, based on available sources, the above list shows al-Mutari's
knowledge-seeking journeys. The researcher has not found any indication
confirming that al-Mutari went anywhere else on his trips to seek knowledge.
Perhaps the reason for the lack of information about his journeys, from the
researcher’s point of view, was that his book dealt with the history of Medina

and some issues relating to its landmarks.

The aim behind listing the names of the author’s teachers and his scientific
trips was to clarify the scientific status of those scientists who were
considered the most famous scholars of that era, where the author was
affected by them and their knowledge, and indeed this will be reflected in his
scientific writings. Addressing these topics about the author’s life informs the

reader of the scientific status of the author among the scholars of Medina.

B9T3’1f: is a city located in walij valley and the distance between it and Mecca is about 30

mile. For more details see al-Hamawi, Mu ‘jam al-Buldan, vol.6, p.241
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2.6. HIS JOB:

Prayer is the one of the five pillars of the Islamic religion, and God has
imposed five daily prayers on Muslims. Each one of these prayer is linked to a
specific time of the day. The time of prayer is usually announced by a/-
’Adhan (call to prayer). As a result, it is clear that there is a strong
connection between time and prayer. Therefore, each Muslims city needs at
least one timekeeper to determine the prayer time. However, there was a lack
of timekeepers in Medina in the first half of the seventh century. For that
reason al-Mutari’s family was called from Egypt to settle in Medina. It is

reported by Ibn Farhtn that:

Because there was no one reliable to determine the times for prayers,
they sent three people there from Egypt. They were Shaykh Jamal al-

Din father’'s Ahmad ibn Khalaf al-Mutari, Shaykh Ibrahim and Shaykh

“Izz al-Din**.

When they arrived in Medina, al-Mutari’s father became the muezzin of the
Prophet’s Mosque. After a while he was promoted to chief of the muezzins of
the Prophet’s Mosque. However, at the end of the seventh century, al-Mutari’s
father passed away. At that time al-Mutari was called to take his father’s job
as chief of the muezzins of the Prophet’s Mosque. Al-Mutari occupied this job

for a long period of his life!*.

Ibn Batuta informs us that during his trip to perform hajj in 727/1326 the
chief of the Prophet’s Mosque was al-Muhaddith Jamal al-Din al-Mutari'*.
Later, al-Mutari practised a/-Qada (administration of justice) in 737/1338 in

accordance with the decision of the governor of Medina!*. When the

"0 Nasipat al-Mushawir, p.137
"“1bn Fahd, Lahz al- ’Alhaz ,p.75; al- Asqalani, a/-Durar al-Kamina, vol.3, p.192; al-Sakhawi,
al-Tuhfa al-Latifa, vol.2, p.413
2 Muhamad al-Tanji, Rihlat Ibn Batitah, Tahqgiq: ‘Abd al-Hadi al-Tazi (al-Ribat: Academia al-
Mamlaka al-Maghriba, 1997) vol. 1, P.257
"3 1bn Fahd, Lahz al-Alhaz ,p.75
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governor dismissed al-Qadi Sharf al-Din al-’ Amayati'*, he appointed Jamal
al-Din al-Mutari in his position. In addition, he became the Imam and
preacher of the Prophet’s Mosque'®. According to available sources which
have dealt with al-Mutari’s biography, it seems that the decision made by the
governor of Medina was a successful one as they always describe al-Mutari as

the fairest judge in Medina'®.

Moreover, al-Mutart was a teacher of different disciplines of knowledge. He
taught many students for a period at al-Haram in Mecca and for a long time

at the Prophet’s Mosque in Medina'¥’.

It is clear that the jobs filled by al-Mutari were considered as high and

important positions.

2.7. THE AUTHOR'S INTERACTION WITH HIS SOCIETY:

Throughout the seventh century there were many families that emigrated
from Egypt to Medina. Among them were three main timekeepers’ families,
they were Ahmad al-Mutari, Ibrahim al-Kinani and ‘Izz al-Din al-Md’ dhhin,

who settled in Medina al-Munawwara'*,

Usually immigrating families heed more time to adapt to the new society to
which they have just moved. However, al-Mutari’s family succeeded in
establishing a good relationship with all members of Medinan society. Thus,

they were accepted and welcomed among the community of Medina. As a

1 His full name was Muhammad ibn Muhammad ibn Ibrahim ibn Yahya. He was born in
Cairo in 674 /1275 and he was a master of Jurisprodunce and Hadith. He was the Qadi of
Nabils before moving to Medina. He died in Safar 745/1344. For more information, see al-
‘Asqalant; al-Durar al-kamina, vol.4, p.99
%Ibn Farhiin, Nasahat al-Mushawir, p.203 ; al-Sakhawi, A/-Tuhfa al-Latifa, vol.2, p.413
“*1bn Fahd, Lahz al- *Alhaz, p.75; ibn Farhiin, Nasahat al-Mushawir, p.203
“1bn Fahd, Lahz al-°Alhaz, p.75
8 Ibn Farhin, Nasihat al-Mushawir, p.136
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result of this position Mutari’s life reflected his own dealings. According to
available sources, al-Mutari was sociable and tried to mix with all members of
the community around him!*. He used to involve himself in different
community events. Additionally, he made effective contributions to his
community. It is clear that al-Mutari’s relations with the public were very
good. Moreover, he also had an excellent relationship with decision-makers in

Medina al-Munawwara.

His relations were not limited to residents, but also covered visitors to Medina.
He was very supportive towards them. It is reported by Ibn Farhdn that:”Al-
Mutari used to warmly welcome any visitor to Medina as if he was a member

1150

of his family

It is evident from different sources that whenever al-Mutari met a stranger he
would to offer him immediate help and make every effort to find a suitable
place for him to reside. In addition, he would provide all the necessities a
visitor might require, such as food and clothes. Also, he would try to get him

involved in Medinan society by introducing him to them and vice versa®..

Some historians state that al-Mutari established good relations with a number
of scholars who came to Medina for a/-Mujawara *>* in the Prophet’s Mosque.
Al-Mutar visited them in their residences in Medina either in al-Shihabia or al-
> Azkajia school where he served and provided them with their daily needs for

the duration of their stay>>.

9 Al-Sakhawi, al-Tuhfa al-Latifa, vol. 2, p.414
50 Nasihat al-Mushawir wa Ta ‘Ziat al-Mujawir, p.136
©UIbid; al-Sakhawi, al-Tuhfa al-Latifa, vol. 2, p.414
2 Al-Mujawara: means staying in the Grand Mosque in Mecca or the Prophet’s Mosque to
teach different disciplines in particular religion and sira. For more, see Muhammad ibn
Manzr, Lisén al- ‘Arab (Beirut: Dar Sadir,1955) vol.4, 156; Majam  al-Lugha al- ‘Arabiyah, al-
Mu ‘jam al-Wasit (Cairo: Matba ‘at Misr,1960), vol.1, p.146

53 1bn Farhiin, Nasibat al-Mushawir, p.73; al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.311
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A number of influential families lived in Medina. Among these families were al-
“Umaraya family who were related to ‘Umar ibn al-Khattab'**. This family
was powerful and had many properties in Medina. The chief of this family in
al-Mutari’s era was ‘All ibn Mutrif al-‘Umari*>>. Al-Mutari was very close to
him and kept up this strong relationship with his family after al-‘Umari’s

death®?®.

Al-Mutart did not isolate himself and was eager to participate in different
community events. As a consequence, he contributed, together with a
number of Medina scholars, to restoring stability to Medina after some riots
caused by sharifs of Medina'> who were waiting for any chance to expel al-
Mujawirtin from Medina. For that reason, there was a divided situation in
Medina and relationships among the people of Medina, especially between
sharifs and al-Mujawirlin, got worse. These events took place shortly before
the Hajj season in 712/1312. During this crisis, al-Mutari played an important
role in solving this problem. He met a number of decision-makers in Medina
and exhorted them to participate in finding a solution to the problem.
Moreover, he advised his fellow scholars to find a quick solution for the
situation. Al-Mutari went to Shaykh Abi al-Rabi‘!*® and consulted him about
what they should do to prevent the extension of this problem between the

residents of Medina. They worked together to calm the population of Medina

>* Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.301

5 Nar al-Din “Ali ibn Mutrif ibn Hasan ibn Tarif al- ‘Umari was very close to the governor of
Medina, Wadi ibn Jammaz al-Husayni. He died in 728/1327, and after that his family moved
to Cairo. For more information, see al- ‘Asqalani; a/-Durar al-Kamina, vol.3, p.76

*®Ibn Farhiin, Nasibat al-Mushawir wa Ta Ziat al-Mujawir, p.172; al-Sakhawi, a/-Tuhfa al-
Latifa, vol.2, p.301

" Sharifs (singular is Sharif), literally means noble and indicates to descent from the Prophet

(PBWH), they ruled Hejaz for long time until Hejaz was conquered by Saudi troops
in1343/1924. See Richard Martin, Encyclopedia of Islam and the Muslim World (U.S.A:
Macmillan Reference, 2004), vol.2, p.619

%8 Sulayman al-Ghamari al-Maliki was a prominent Shaykh in Medina. He died there and was

buried in al-Baqi ¢ Cemetery. For more, see al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.423 also
424
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by reminding them of the true brotherhood in Islam and the consequences of
this conflict between them, until they received news from a close companion
of al-Mamlik caliph al-Nasir'>® who confirmed that he would come to Hijaz to
perform Hajj and visit the Prophet’s Mosque in Medina in that year. When this
news was announced to the residents of Medina, Sharifs feared this visit and
the problem was eventually solved'®. The crisis was completely resolved
before the Sultan’s visit. It is clear that the effort which was made by al-

Mutari played an important role in this event.

In addition, al-Mutari created good relations with all masters of al-Haram

servants. When Nasayr al-Din Nasr ‘Atallah®

was in this position, he used to
consult al-Mutari, even about minor matters, and accept what al-Mutari

suggested®?,

In 727 /1326 ‘1zz al-Din al-Tawashi‘®® occupied ‘Atallah’s position and he had
a good relationship with al-Mutari that was full of mutual affection and

understanding*®*.

9 Muhammad ibn Qalawiin ibn Abd Allah al-Salahi al-Najmi was born in 648/1250. He ruled
the state of Mamluk for three separate periods. The first period of his rule was nearly one
year (692/1293- 693/1294). Then he was expelled from his position for six years by another
competitor. He returned to rule the state from (698/1299-708/1309). Then he was removed
for one year. Later, he returned in 709/1310 to continue as ruler of al-Mamluk state until his
death in 741/1341. For more see ibn Khathir, A/-Bidayah wa al-Nihayah, vol.14, p.190;
>Isma ‘1l abl al-Fida, a/-Mukhtasar fi Tarikh al- Bashar (Istanbul: Dar al-Taba ‘a al-’ Amira al-
Shahania, 1869), vol.4, p.22, 42 and 137; Abd al-Malik al- ‘Isami, Simt al-Nujam al- ‘Awali fi
"Anba al-’Aw il wa al- ’Awakhir (Cairo: al-Matba ‘a al-Salafay, 1960) vol.4, p.21, 22
' Ibn Farhiin, Nasihat al-Mushawir, p.74; al-Sakhawi, al-Tuhfa al-Latifa, vol.1, p.423
'*! He occupied this job in 723/1323 until his death in 727/1326. For more, see al-‘Asqalani;
al-Durar al-Kamina, vol.4, p.241
2 1bn Farhiin, Nasihat al-Mushawir, p.41
'3 Dinar ibn Abd Allah al-Tawashi al-Shihabi worked as a Shaykh of al-Haram servants until
747/1346 when he was dismissed. Then he returned in 752/1351 until his death in 758/1356.
For more, see al- ‘Asqalani, a/-Durar al-Kamina, vol.2, p.59
'** Ibn Farhiin, Nasibat al-Mushawir, p,43
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With reference to public relations with the local people, al-Mutari
endeavoured to create a good relationship with all members of his
community. He had a positive attitude towards them and was very
cooperative with his surrounding community. Thus, al-Samhudi described the
way he dealt with his community by saying: “al-Mutari has befriended all

people"165-

Al-Mutart was enthusiastic to help everyone in need of help, especially old
people. Some historians have commented that he assisted and provided the

elderly with all their various needs*®®.

In addition, he was very generous and helpful towards orphans. When
Muhammad ibn Abd al-Qasim ibn Farhtan al-Ya‘muri passed away, he left
behind a number of sons and a wife. They needed a lot of help in different
aspects, such as education and upbringing as well as taking care of their
property. Al-Mutart made a great effort in this respect according to Abd Allah
ibn Farhtan himself who, described al-Mutari’s help, saying: “I am not

exaggerating if I say that al-Mutari took the place of our father”'®’.

Overall, al-Mutari had a good reputation and great manners. For that reason
he was welcomed by all categories of Medinan residents. All of them liked to
listen to him talk and to sit with him regardless of how much time they

spent®8,

On the other hand, al-Mutari faced some problems caused by his opponents
in Medina. He did not make mention of these irritations. However, Ibn
Farhtan refers to one of these problems which took place in 727/1326 with
the propaganda surrounding the appointment of Safi al-Din Juhar as a Shaykh

of al-Haram servant who was not in harmony with al-Mutari. Hence, some of

'S Wafg’ al-Wafa’, vol.3, p.949
% Ibn Farhiin, Nasihat al-Mushawir, p.136; al-Sakhawi, a/-Tuhfa al-Latifa, vol. 2, p.414
7 Nasipat al-Mushawir, p.136
'8 Ibn Fahd, Lahz al- Alhaz, p.75
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Juhar’s proponents started to cause a trouble for him by spreading rumours
about him in addition to threatening him on several occasions'®®. However,
the caliph went back on his decision and appointed ‘Izz al-Din al-Tawashi
instead of Juhar. Hence, they did not accomplish their target of bothering al-

Mutari'’®

2.8. HIS WORKS:

As far as the researcher is aware, most sources agree that Jamal al-Din
Muhammad al-Mutari did not write any books other than a/-7a ‘rif bima
anasat al-hijra min ma ‘alim dar al-hijra’*. However, Haji Khalifah'’? claims
that there was another book written by Jamal al-Din al-Mutari called ’* fthaf al-

za’ir.

From the researcher’s point of view, however, Khalifah’s claim is not true for

several reasons. Among these reasons are the following:

1- Al-Mutari himself did not give either explicit or implicit indication of
another book having been written by him. As writing a book was regarded
as a source of pride among scholars there would have been no logical

reason for him not to announce that work publicly.

2- The sources which would have had more knowledge of the details of his
life and were around during his lifetime, such as his student Ibn Farhin or

al-Sakhawi, did not mention that he had written another book.

' Ibn Farhiin, Nasihat al-Mushawir, p.42,43

0 Ibid

Y'1bn Fahd, Lahz al- ’Alhaz, p.75; al-Asqalani, a/-Durar al-Kamina, vol.3, p.192; al-Zirkil,
al-’A ‘lam, vol.6, p.22; ‘Usaylan, Dirasat hawal Medina, p.354

Y2 Kashf al-Zundn ‘an ’Isami’ al-Kutab wa al-funin (Beirut: Dar ’Ihya’ al-Turath al-’Arabi,
1941) vol.2, p.6
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3- The vast majority of sources confirm that ’ [thaf al-Za ’ir belonged to Abl
al-Yemen Abd alsamad ibn ‘Asakir who was al-Mutari’s Shaykh, as has

been shown previously in the section on al-Mutari teachers.

4- Haji Khalifah himself had his doubts when he referred to it. Therefore, he
refers to the title of the book (’[thaf al-Za’ir) three times with three
different authors. The first time, he attributed it to Jamal al-Din al-Mutari.
In the second indication to the work, he cited the author as al-Shaykh Abu
al-Yemen Abd alsamad ibn ‘Asakir. The third time he mentions ’fthaf al-
Za’ir, he claims that the author was Zayd ibn al-Hasan al-Kindi al-
Baghdadi'”.

It is evident from the above points that Khalifah and all those writers who
followed him were mistaken when they pointed to another book written by al-
Mutari under the title ’ithaf al-Za’ir. Therefore, both *Isma il al-Baghdadi, in
his book, Hadiyyat al- ‘arifin”* and ‘Umar Kahhalah, in his book Mu jam al-

175

mu’allifin,”> were mistaken because they transmitted what Khalifah said

without making any effort to investigate.

2.9. HIS DEATH:

Al-Mutari’s date of birth was the subject of disagreement between a number
of historians. However, there was consensus among them about the date of
his death. Al-Mitari died on the 17" of Rabi‘ al-’ Akhir 741(10/10/1340) 7

and was buried in al-Baqgi ¢ Cemetery'””.

'3 Haji Khalifa, Kashf al-Zundn, vol.2, p.6
Y*Vol.2, p.150

*Vol.7, p.257

® Ibn Farhiin, Nasihat al-Mushawir, p.138; al- Asqalant ,a/-Durar al-Kamina, vol.3, p.192; al-
Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.413

Y"1bn Fahd, Lahz al-Alhaz , p.76
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2.10. CONCLUSION:

This chapter represent an attempt to shed light on the various stages in the
author’s life. For instance, his lineage, his birth, his teachers and students, his
journeys to seek knowledge, his works, his relations with members of his
community and his death. Other points have been discussed in the previous
sections. It is evident from this part that al-Mutari’s family came from Egypt
to reside in Medina during the seventh century. The main reason for his
family’s immigration was that Medina was in need of someone to do his
father’s job, in addition to some causes that may have contributed to its
religious importance. In addition, he studied under the supervision of
renowned scholars from different regions in the Muslim world. It is certain
that he did not write any book beside his book A/-7a ‘rif bima anasat al-Hijrah
min ma ‘alim dar al-Hjjrah. Finally, it is clear that he had positive dealings

with all members of his society.
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Chapter Three

EXAMINATION OF THE MANUSCRIPT

3.1. AUTHENTICITY OF THE AUTHOR'S WORK:

Establishing whether a book is attributed to the original author is considered
to be the most significant part in any critical study of a manuscript. There are
a number of Arabic manuscripts falsely attributed to authors which causes
perplexity for the reader, particularly when the content of such books
completely contrasts with the views and principles of the authors to whom
they are attributed. This kind of inaccurate authorship can occur for various
possible reasons when a manuscript has been stored in a library. First, the
manuscript’s author might have written another scholar’s name on the cover
of the manuscript. A second possible reason is that a student of the author or
the manuscript’s scribe wrote their names on the manuscript’s cover which
wrongly suggests the manuscript belongs to them, not to the real author.
Third, the author’'s name could have been accidently removed from the
manuscript while binding. However, this type of removal appears to be

undertaken intentionally sometimes®’®.

A great deal of investigation has been conducted to ensure that the subject of
the current study, the manuscript entitled “a/-7a ‘rif bima ’anasat al-hijra min
ma ‘alim dar al-hijrd’, is attributed to Jamal al-Din Muhammad al-Mutari. In
this regard, the researcher has ensured through the following evidence that

this manuscript is the work of al-Mutari:
1- The author himself claims this work as his own in its introduction, saying:

I reported in this short book what I have known about Medina and some

of its superiority, hoping for rewards from God, and I gave it the title of

al-Ta ‘rif bima ’anasat al-hijra min ma ‘alim dar al-hijra *’°.

'8 For more information and examples see ‘Abid al-Mashukhi, Anmat al-Tadthayq bayn al-
Makhtdt al- ‘Arabi fi al-Qarn al-Tasi © (Riyadh: Maktabat al-Malik Fahd,1994), pp.164-172
179 See his introduction in volume II, p.2
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2-

Towards the end of the manuscript, Abd al-Rahman ibn Jamal al-Mutari,
the author’s son, verifies that the manuscript entitled “a/~-7a ‘rif bima
‘anasat al-hijjra min ma ‘alim dar al-hijra’ belongs to his father.
Furthermore, on 15" Shawwal 760/1385 the author’s son made a
comparison between this manuscript and the oldest original one at the
Prophet’s Mosque'®. This kind of authentication is considered to be
efficient evidence in which the manuscript’s scribe seeks evidence from

relatives of the author that his manuscript is identical to the original copy.

Attribution of the manuscript entitled “a/-7a ‘rif bima ’anasat al-hijra min
ma ‘alim dar al-hijjrd’ to Jamal al-Din al-Mutari is confirmed by Carl
Brockelmann in his work Geschichte der Arabischen literature'®" which is
considered an authentic source for confirming the attribution of

manuscripts to their original authors.

In addition to the above evidence, a number of historians have confirmed

attribution of this manuscript to al-Mutari, among whom are:

Taqi al-Din Muhammad ibn Fahd al-Hashimi (d.871/1466) who says in his
work Lahz al-’alhaz that: "Al-Mutari wrote a book on Medina and entitled

his book a/-Ta ‘rif bima ’anasat al-hijra min ma ‘alim dar al-hijrd"*®.

Muhammad ibn Abd al-Rahman al-Sakhawi (d.902/1496) who indicates

the point, saying that: “Al-Mutari writes a useful book about Medina”*%>.

Khayr al-Din al-Zirkili writes that: “Al-Mutari has written a history about
Medina under the title of a/-7a ‘rif bima ’anasat al-hijra min ma ‘alim dar
al-hijra"™®*.

%9 See volume II, p.146

181 Brockelmann, Geschichte der Arabischen literature (Leiden: E.J.Brill, 1949) vol.2. p.220
82 see Lahz al-’Alhaz, p.75

8 Al-Tuhfa al-Latifa, vol.2, p.413

¥ Al-°A “lém, vol.6, p.222
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Furthermore, al-Mutari’s authorship is endorsed by a number of historians
such as Ibn Hajar al- ‘Asqalani*®®, Zayn al-Din Abi Bakr al-Maraqi*®®, >Isma ‘il
al-Baghdadi*®” and ‘Umar Kahhalah'®e,

All of the above authors affirm that al-Mutari is the author of a/-7a ‘rif bima

’anasat al-hijra min ma ‘alim dar al-hijra.

5- A number of historical books written after the author’s era contain some
implicit indications which are strong evidence that this manuscript belongs
to al-Mutari. Such works quote different ideas from his book where they
refer to him as the author. On account of their large numbers, the current
research will focus only on the historians of Medina as they are expected
to have more awareness and knowledge about Medina than others. They

include:

a- Nur al-Din ‘All ibn Ahmad al-Samhudi (d.911/1506) who wrote some
books dealing with the history of Medina. He refers to al-Mutari’s book on
different occasions in a number of his books'®®. Authentication of al-
Samhudi’s information proved that such information was quoted from al-

Mutari’s book “@/-Ta ‘rif bima anasat al-hijra min ma ‘alim dar al-hijrd".

b- Ahmad ibn Abd al-Hamayid al-‘Abbasi in his work'®® has dealt with a
number of themes quoted from the book. He has referred to al-Mutari in
different places of his work and quoted some of his views on some

matters.

'8 See al-Durar al-kamina, vol.3, p.192
'8 See Haji Khalifa, Kashf al-Zunin, vol.1, p.303
¥ Haddayyat al- ‘Arifin, vol.2, p.150; ’Idah al-Makndn fi al-Dhayl ‘ald Kashf al-
Zundin (Beirut: Dar ’lhya’ al-Turath al-’Arabi), p.296
88 Mu Jam al-Mu’allifin (Matba ‘at al-Taragqi,1959), vol.7, p.357
% See Wafa’ al-Wafa’, vol.3, pp.856,866,1031,1073,1076; Hamad, al-Jassir, Rasa il fi
Tarikh al-Medina (Riyadh: Dar al-Yamama,1972), pp.97,99,103,128,147
0 “Umdat al-’Akhbar fi Madinat al-Mikhtar, pp.124,128,145,175,177
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c- Contemporary historians of Medina such as Ahmad Yasin al-Khiyari*®!,
Abd al-Qaddiis al-Ansari*®> and Abd Allah ‘Usaylan'® insist that al-Mutari
was a historian of Medina during the eighth century and that he was the

author of a/-7a ‘rif bima ’anasat al-hijra min ma ‘alim dar al-hijra.

Clearly, the above-mentioned confirm that al-Mutari is the one who wrote the
book in question about the history of Medina under the title of a/-7a ‘rif bima

’anasat al-hijra min ma ‘alim dar al-hijra.

3.2. OBJECTIVE OF THE BOOK:

The motives for writing a book are sometimes obvious, but in some cases are
less so. Trying to identify an author’s reason for writing any particular book is
essential to help the reader understand the ideas and arguments proposed by

the author.

Throughout different historical periods, authors would introduce their readers
to their reason for writing the book before starting its actual content, /e
usually in the book’s introduction. Al-Mutari does not deviate from the norm
of that time, as he declares the motivation and reasons beyond writing his

book in the introduction of his book and as follows:

None of Medina’s residents know its landmarks, its news and its history; therefore, I
have reported in this short book what I have known and some of its superiority,

hoping for rewards from God***.

In addition, we can extract al-Mutari’s objective from the title of the book
itself which literally means "informing people of derelict locations and

historical landmarks of Medina which have been forgotten because of

' See Tarikh al-Medina al-Munawwarah Qadimn wa Hadithn (Jeddah: Dar al- IIm, 1993),
pp.183,188,189,205
92 See ’Athar al-Medina al-Munawwara (Jeddah:Dar al-Manhal,1999), pp.35,71,135,242
' See Dirgsat hawal al-Medina, pp.354,355
** See volume II, p.2
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concentrating on the Prophet’s migration”. Hence, al-Mutari highlights the
objective as well as the subject matter of his book. The book deals with
mostly forgotten locations and historical places of a very significant era in

Islamic history.

A study of this book shows that al-Mutari managed to achieve his objective by
studying locations and landmarks of Medina and he was able to connect such
places to different historical events which occurred during the time of the
Prophet, the Rightly-guided caliphs (a/-Rashiddn), the Ummayad caliphs, the
‘Abbasid caliphs, the Ayyubid dynasty and the Mamltk state. Al-Mutari
attempts to help people remember these events more easily by establishing
links between the places and the historical events which took place in them.
He regularly informs the reader about the changes that occurred in each of

the places mentioned up until his time.

It is noticeable from al-Mutari’s objective that he concentrated on the history

of Medina and the identification of its locations.

3.3. AUTHOR'’S METHODOLOGY:

Certainly, every author has his own methodology of writing which
distinguishes him from others. This section will shed light on the methodology

al-Mutart used in his work through investigation and analysis.

Al-Mutart starts his book with an introduction. In his introduction, he
discusses his reasons for writing the book. In addition, he mentions the
book’s title and the reason for choosing it. This approach of writing in which
the authorial motive is set out explicitly was commonly used by the authors of

his era.

It is evident that the author was very keen to quote as many as possible of
the Prophet’s sayings in his book. For that reason, he cited a great deal of

hadiths. Furthermore, the first two sections of his book were about the
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superiority of Medina, which relied on authentic sources such as Sahi*>> al-

Bukhari**® and Sahit*®” Muslim %8,

Al-Mutar1 included some poems on various subjects in his book. The names of
some of the poets are clearly indicated!®®; however, others are unknown®®,
From the researcher’s point of view, the ‘unknown’ poems might be attributed

to the author himself on the basis that he was also a poet®’.

Al-Mutart did not set out the contents of his book in chronological order;
rather his book was organised thematically. Examples of some topics
addressed by the author in his book include mentioning unknown mosques in
Medina, and the trench around Medina, as well as the valleys of Medina and
their names, Uhud, and water wells in Medina. He dealt with the history of
Medina through individual and independent topics in twenty five sections. He
was interested in combining all aspects of a historical event in one topic even
if it extended into to another era. This method helps the reader to understand
the development of events more efficiently. For example, when discussing
the Prophet’s Mosque, he starts by explaining how the land was purchased
and how the Prophet (PBWH) took part in the construction himself. Then, he
reported all the alterations that were made to the Mosque throughout

different historical periods, through the a/-Rashidin, the Ummayad and

19 See volume II, p.3
“Abli Abd Allah Muhammad ibn ’Isma ‘1l ibn ’Ibrahim al-Bukhari was born in Shawwal 194/
809. He travelled a lot to hear ahadith from scholars in different regions and He is considered
to be the Imam of the Science of Tradition. He was extremely authentic with respect to
memorization and verification. Besides a/-Sahih, he wrote a number of books in different
disciplines including his famous three books. a/-7arikh al-Kabayir, al-Tarikh al- ’Awsat and a/-
Tarikh al-Saghir. He died in 256/869. For more information, see Al-Dhahabi, 7adhkirat al-
Huffaz, vol.2, p.104; al-Baghdadi, Hadiyyat al- ‘Arifin, vol.2, p.6; Musa, Nazhat al-Fudala’,
vol.3, p.1010
197 See volume 11, p.9
1%Abi al-Husayn Muslim ibn al-Hajjaj al-Qushayri al-Naysabari was born in 204/819. He was
considered to be one of the greatest scholars in the Science of Tradition and Many narrators
quoted from him. He wrote many books, among which are a/-Jami‘ al-Sahih, al-kind wa al-
’Asma and al-Tamayyaz. He died in 261/875. For more information, see Al-Dhahabi,
Tadhkirat al-Huffaz, vol.2, p.125; Musa, Nazhat Al-Fudala’, vol.3, p.1035
19 See volume 11, pp.2,7,37,113,137
200 See volume 1I, pp.34,35,93
%! See al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.413
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‘Abbasid caliphs and the Ayyabid dynasty up until the Mamliks’ reign. All

these alterations were covered in one topic.

Al-Mutari clearly attempted to establish a link between locations and historical
events which took place around them. He would point out many historical
events when he mentioned where they occurred. For example, he recounted
the Battle of Uhud (Shawwal 3/March 625) whilst describing Uhud
Mountain®®, He did exactly the same with the Battle of al-Khandaq (5/627).
When writing about the tribe of Band Abd al- ’Ashhal >, he mentioned the a/l-
Hara conflict which took place there between the residents of Medina and the

Umayyad army (63/682). There are countless examples like this in the book.

In his book al-Mutari mentions the sanad (the chain of narrators) which can
be defined as ascribing the narrative to the witness?®*. This practice has been
commonly applied in narrating hadith; therefore it is called the method of the
muhaddithin. However, it was expanded to be used in different disciplines of
knowledge during the early Islamic centuries. Al-Sulami said: "The use of
asnad is no longer limited to hadith but it has become the most dominant

feature for writing in all Islamic knowledge disciplines”®>.

This was very common in historical writing before al-Mutari’s time. We can
find clear examples of it in the writings of ibn Shabbah?®, ibn Sa‘d®"’, ibn al-

Najjar?®® and many other authors.

202 See volume 11, pp.76-79

203 Banii Abd al-’Ashhal is a clan of the Aws of the tribe of al-’ Ansar, see Michael Lecker,
Muslims, Jews and Pagans (Leiden: Brill,1995), p.20

*%Al-Fayriizabadi, a/-Qamids al-Mubit, p.29; ‘Usaylan, Dirasat hawal al-Medina, p.355

2% Manhaj Kitabat al-Tarikh al-°Isiami (Riyadh: Dar Taybah,1986), p.149

2% Abii Zayd ‘Umar ibn Shabbah al- Numayri al-Basti (d.262/875) an eminent historian wrote
a number of books which are 7arikh al-Madina, Akhbar al-Kifa and Fada’l al-Basra. For
further information see al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.340; al-Baghdadi, Hadiyyat al-
‘Arifin, vol.1, p.780

27 Muhammad ibn Sa“d ibn Muni‘ al-Zahri (d.230/844) was born in Basra and travelled to
Baghdad to hear from his famous teacher al-Waqadi. He left beyond number of books among

them Akhbar al-Nabi, al-Tabagat al-Kubra and al-Tabagat al-Sughra. See Al-Dhahabi,
Tadhkirat al-Huffaz, vol.2, p.11; al-Khatib al-Baghdadi, Tarikh Baghdad (Qahirah: Matba ‘at
al-Sa ‘adah, 1931), vol.5, p.321

2% Muhammad ibn Mahmad ibn al-Hasan ibn Hibat Allah ibn Mahasin (d.643/1245) he was
also known as Ibn al-Najjar and considered as a renowned historian and a trustworthy
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Al-Mutart was renowned for being as clear and brief as possible while
maintaining the meaning and not affecting the topic®®. He attempted to
achieve the goal of his writing with no complication, confusion or distraction

caused to the reader.

Al-Mutar did his best to combine all issues related to the topic which had
been written by earlier historians and made a comparison between such
writings in his book. This way of writing gave him an advantage over the
other Medina historians. For example, throughout his book he would cite what
Ibn Zabala, Zubayyr ibn Bakar and Ibn al-Najjar said about an issue and then
make a comparison between each of those views?'?. After that, he would
highlight his own view clearly by saying: "I say”. In this way, he wanted to
prevent the reader from being misled or confused. The reader, otherwise,
might think that this view belonged to the historian mentioned before al-

Mutari.

Investigating and viewing the location of a historical event was one of al-
Mutari’s strengths. In a historical analysis, this quality plays an important role
in describing an event fully as it actually happened. The vast majority of
historians convey the event without having its locations fully investigated or
inspected. However, it is very helpful for the reader to know all possible
available information about an event and its location in order to get a better
grasp of the event. Al-Mutari thought that it was insufficient to convey an
event alone, with no information about its location. Therefore, he decided to
visit the location of the event in question himself and reported all changes

made to it.

Muhadith. He travelled a lot to expand his knowledge and visited different learning centres in
Syria, Egypt, Persia, Mecca and Medina and wrote number of books the key amongst them
was al-Durah al-Thaminah fi Tarikh al-Madina, al-Kamal and al-Mu ’talif wa al-Mukhtalif. For
more see Al-Dhahabi, T7adhkirat al-Huffaz, vol.4, p.148; al-Baghdadi, Hadiyyat al- ‘Arifin,
vol.2, p.122; Salah Salamah, Medina in the Ayyibid period and the Shi ‘a influence upon it
(PhD Thesis: University of Leeds,2008), p.217
*%“Usaylan, Dirasat hawal al-Medina, p.355
For example see volume II, pp.18,49,57,59,67
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Another of al-Mutari’s strengths is that he did not accept what other historians
said whenever it was possible for him to investigate it. Instead he opted to
investigate many locations himself. On several occasions throughout his book
he rejects the point of view of the ‘Iragi historian Muhammad ibn al-Najjar in
terms of the measurements of the Prophet’s Mosque, having measured it

himself??.

Al-Mutart was renowned for giving full descriptions of places and names about
which he thought that reader might not have sufficient background, e.g. al-

Naga, Hajjir and Sunjur.?!2

3.4. AL-MUARI IN THE EYES OF OTHER SCHOLARS:

Al-Mutari travelled a lot to expand his knowledge. He visited many important
centres of learning and mixed with scholars and students from different
backgrounds and benefited from such travels; therefore, he became qualified
to disseminate his knowledge among the seekers of knowledge. He was also
described as one of the greatest scholars of Medina, taking into account the
great depth of knowledge he had and the harmonious relations he had
established with scholars and students from both inside and outside Medina.
In turn, his personal character and his knowledge (including his book) were
highly praised by many scholars after his death. For example, Shams al-Din
al-Sakhawrt (d.902/1496) said: “He was distinguished and after his death no

other came like him"?%3,

Another biographer said about his book: "Al-Mutari’s book is considered to be

the best book which deals with the history of Medina"?!*.

Al-Hafaz Ahmad ibn “Ali Ibn Hajar (d.852/1448) praised him and said:

' See volume II, p.49

See volume II, pp.93,109

8 Al-Tuhfa al-Latita, vol.2, p.414

Y Haji Khalifa, Kashf al-Zunin, vol.1, p.303
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Al-Mutari was a chief muezzin of the Prophet’s Mosque and his voice
was very beautiful. He wrote a valuable history of Medina and

participated in different disciplines of knowledge. He had many good

qualities*™.

Another biographer described him as follows: "His manners were

distinguished; he combined all advantages of good qualities”?*®.

In addition, his student Abd Allah ibn Farhtn (d.769/1367) stated that:

There were a number of al-Masjid al-Nabawi muezzins among whom
was the judge, Jamal al-Din Muhammad ibn Ahmad al-Mutari al-Ansari

al-Khazraji al-‘Ubadi, who was an expert in hadith, history,

jurisprudence, and other different disciplines®".

Likewise, al-Zirkili praised him and described him with the qualities mentioned

above?',

The above quotations show that al-Mutari occupied a respected and high
status among the scholars of Medina throughout the Eight Century, on the
basis of his comprehensive knowledge and his participation with other

members of his society on different issues.

3.5. SUBJECT MATTER OF THE MANUSCRIPT:

The manuscript comprises twenty-five sections excluding the introduction.

The main subject of the book is the history of Medina and its locations.

In the introduction the author starts by giving a brief autobiography. Then he
starts, as most Islamic writers do, by thanking God and sending prayers of
peace to His Prophet (PBWH). After that, he discusses the significance of
writing the history of Medina, the place which is considered sacred and is
respected by all Muslims all over the world. He believes that Medina holds this

position because it is the city of the Prophet (PBWH) and also because his

Y Al-Durar al-Khamina, vol.3, p.192
*Ibn Fahd, Lahz al-°Alhaz, p.75
Y7 Nasipat al-Mushawir, p.136
18 Al-zirkili, Al-°A ‘lam, vol.6, p.222
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Sacred Mosque is located there. The author divulges the motive beyond his
concentration on Medina’s historic sites in his book. He states that Medina’s
residents do not know enough about these sites. In the conclusion of his
introduction, he also states the title of his book to be a/-7a ‘rif bima anasat al-

hijra min ma ‘alim dar al-hijra.

Chapter One of the manuscript deals with the virtues of Medina reflected in
traditions of the Prophet which are sourced from Sahih al-Bukhari®*. Twelve
hadiths are cited in this section in order to show the superiority of Medina
over other cities. Such hadiths also show that the Prophet (PBWH) prayed to
God to bless Medina and protect it from the terror of Masih al-Dajjal “%°. The
author also cites some hadiths to confirm the advantages of being a resident
of Medina. Some hadiths of this type are already mentioned, and the

following are examples of others:

- It is narrated by Abl Bakra?*! that the Prophet (PBWH) said: "the terror
caused by Masih al-Dajjal will not enter Medina because, at that time, it

will have seven gates and there will be two angels at each gate”?%.

- In another hadith the Prophet (PBWH) said that: "there will be no town
which a/-Dajjal will not enter except Mecca and Medina, and there will be
no entrance or road leading to any of them but with angels standing in
rows guarding from him. Then, Medina will shake with its inhabitants three

times and God will expel all the disbelievers and the hypocrites from it">?>.

19 See volume II, p.3
*2° Masih al-Dajjalin Arabic represents the false Masih (antichrist) and he is an evil figure in
Islamic traditions pretending to be Masih at a time in the future before the Day of Judgment.
See Netton, Encyclopedia of Islamic Civilization and Religion, p.133
221 His real name is Nafay‘ ibn al-Harith (d.51/671). He was one of the Prophet’s companions
who was also a muhadith; see al-Bukhari, a/-Tarikh al-Kabayir (al-Qahira: Matba ‘at al-
Fariiq,2006) vol.8, p.112 ; Al-‘Asqalani, a/’Isaba fi tamayyaz alsahaba, vol.3, p.542
222 Al-Bukhari, Sahih al-Bukhari, Hadith no.1879, vol.3, p.72
223 Al-Bukhari, Sahih al-Bukhari, Hadith no.1881, vol.3, p.73
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- It is narrated by Anas ibn Malik?** that the Prophet (PBWH) said:” O God

bestow on Medina twice the blessings you bestowed on Mecca”?®>.

Likewise, al-Mutari sheds light on these virtues of Medina from Sahih Muslim
in the second chapter. However, his focus in this regard is devoted to
different issues, such as the sanctity of Medina, the advantage of being
patient with its difficulties and the protection of it against plagues and a/-
Dajjal. The author cites a number of these hadiths to show the superiority of

Medina over other cities:

- Abd Allah ibn ‘Asim**® narrated that the Prophet (PBWH) said:” Verily
Ibrahim declared Mecca sacred and supplicated for blessings to be
showered upon its inhabitants, and I declare Medina to be sacred as
Ibrahim declared Mecca to be sacred, I have supplicated God for his
blessings to be showered in its s3° and its mudd (two standards of weight

and measurement) twice as Ibrahim did for the inhabitants of Mecca”??’.

- It is reported by Ibn ‘Umar®?® that the Prophet said: "he who patiently
endures the hardship of Medina, I will be an intercessor or witness on his

behalf on the day of resurrection”??.

- It is narrated by Abl Hurayra®° that God’s Messenger (PBWH) was given

the first fruit produced in Medina and he said: “O God, shower blessings

224 Abli Hamza Anas ibn Malik ibn al-Nadir al-> Ansari (d.92/710) was the servant of the
Prophet and one of his companions. He was also considered as reliable muhadith. For more
information, see al-Bukhari, a/-7arikh al-Kabayir, vol.2, p.27; Al-Dhahabi, 7adhkirat al-Huffaz,
vol.1, p.37; Misa, Nazhat Al- Fudala’, vol.1, p.399
*» NI-Bukhari, Sahih al-Bukhari, Hadith no.1885, vol.3, p.75
226 Abd Allah ibn Zayd ibn ‘Asim ibn ka ‘b al-MazinT al-’ Ansari (d.63/682) was one of the
Prophet’s companions; see al-Bukhari, a/~-7arikh al-Kabayir, vol.5, p.12; Ibn Abd al-Barr, a/-
’Istay ‘ab fi Ma ‘rfit al- 'Ashab, vol.2, p.304; al- ‘Asqalani, a/’Isaba fi tamayyaz alsahaba,
vol.2, p.305
7 NI-Naysabdiri, Sahih Muslim, Translated by: Abd al-Hamid Siddigi (New Delhi: Kitab
Bhavan,1990) Hadith no.3150, vol.2, p.686
228 Abd Allah ibn “‘Umar ibn al-Khattab al-Qurashi (d.74/693) was one of the Prophet’s
companions and was a trustworthy and reliable muhadith. He narrated copious ahadith; for
more see al-Bukhari, a/-Tarikh al-Kabayir, vol.5, p.152; Al-Dhahabi, 7adhkirat al-Huffaz, vol.1,
p.31; al-* Asqalani, 7ahdhib al-Tahdhib (Beirut: Dar Sadir,1968) vol.5, p.328
**° al-Naysaburi, Sahih Muslim, Hadith no.3180, vol.2, p.692
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upon us in our city, and in our fruits, in our mudd and in our s&°,
blessings upon blessings”. Then, the Prophet gave that fruit to the

youngest children present there”?3!,

- In another hadith, Abu Hurayra reported that the Prophet (PBWH) said:
"he who intends to do harm to Medina’s inhabitants, God will efface him

as salt dissolved in water”?*.

Furthermore, in this chapter al-Mutari shows some historical aspects of
Medina. He declares that Medina has many names such as Taba, Tayba, al-
Miskayna, Jabira and al-Majbura. Then, he gives a historical background of
the inhabitants of Medina living in the pre-Islamic era through to the Islamic
era. He highlights al-‘Amalayig, Jews and the Aws and the Khazraj as
consequent tribes who lived there. He concludes this chapter with the fact

that an endless list of authentic hadiths confirms the superiority of Medina.

Chapter Three is dedicated to the virtues of the Prophet’s Mosque and in it al-
Mutari quotes a number of hadiths highlighting such virtues. It is narrated, for
example, by Abu Hurayra that the Prophet (PBWH) said: "Do not undertake
journeys but to three mosques: this mosque of mine, the mosque of al-Haram
and the mosque of al-’ Agsa”>*3. Then, he shows the advantage of performing
a prayer at the Prophet’s Mosque which is a thousand times more rewarding
than a prayer performed in any other mosque except a/-Masjid al-Haran?>*.
However, some of the ahadith cited by the author in this regard are classified

as da ‘if (weak)®*®.

#* His real name was Abd al-Rahman ibn Sakhr al-Azdi one of the prophet’s companion. He
embraced Islam in 7/629 and was described as a hafaz and was a trustworthy muhadith, in
addition, he was one of the major narrators of Aadith. He died in 57/676. for more see Al-
Dhahabi, 7adhkirat al-Huffaz, vol.1, pp.28-31; Miisa, Nazhat Al-Fudala’, vol.1, pp.307-316
! al-Naysaburi, Sahih Muslim, Hadith no.3171, vol.2, p.689
2 al-Naysaburi, Sahih Musfim, Hadith no.3197, vol.2, p.694
*** al-Naysabdri, Sahih Muslim, Hadith no.3218, vol.2, p.699
234 Tbid, Hadith no.3209, vol.2, p.697
%> See Volume 11, p.26 ; Salih al-Rifa ‘1, a/- *Ahadiayth al-Waridah fi fadl al-Medina (al-Medina
al-Munawwara: Maktabat al- ‘Ulim wa al-Hakam,2005) vol.2, p.437
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The focus of Chapter Four is devoted to the virtues of the place located
between the Prophet’s tomb and his pulpit. Quoting some hadiths, al-Mutari
agrees that this place is considered to be one of the gardens of Paradise. It is
narrated by Abd Allah ibn Zayd al-Mazini that the Prophet (PBWH) said: "that
[the place] which is between my house and my pulpit is a garden from the
gardens of Paradise”>*®. Al-Mutari concludes this chapter saying that scholars
recommend that all visitors to the Prophet’s Mosque pray in this place before

visiting the Prophet’s tomb.

Chapter Five highlights the significance of visiting the Prophet’s tomb (PBWH)
and praying two raka ‘a there*’. In addition, the book provides the reader
with some teachings related to this visit. Al-Mutari identifies the right place to
stand in front of the Prophet (PBWH): "Whoever wants to face the Prophet

(PBWH) should face the torch located in the prayer’s direction”?,

Al-Mutari shows the changes that have occurred to this sign (/e. the torch)
during different ages of history. He states that the Prophet’s house and the
rooms of his wives were attached to his mosque at a later date. He also
describes a specific historical event that took place in 654/1256, /ie. the
accidental burning of the Prophet’s Mosque. Following this disaster, al-Mutari
shows that a new sign was made of a silver nail in red marble. He states that
the rooms of the Prophet’s wives surrounded the mosque from all directions
except the west. At the end of this chapter, he advises people to visit the
ancient places and mosques in which the Prophet (PBWH) used to pray in

Medina in order to receive blessings from God.

Chapter Six is a historical view of the Prophet’s pulpit and the fire in the

Prophet’s Mosque. Al-Mutari states that, during the time of the Prophet, the

#% al-Naysabri, Sapih Muslim, Hadith no.3205, vol.2, p.696
*71t is one unit of the prayer and each daily prayer in Islam is comprises of a different
number of rakaa. See Netton, Encyclopedia of Islamic Civilization and Religion, p.553
*® See Volume 11, p.32
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length of the pulpit was two dhirg ¢ **(Cubit) and three fingers and its width
was one dhird ‘ and it had three steps. In addition, he states that the Rightly-
Guided caliphs did not change any of the features of the pulpit for thirty
years. However, Mu‘awiya ibn Abi Sufyan®®, the first of the Ummayad
caliphs, when he performed pilgrimage, ordered six more steps to be added

to make nine in total.

In the ‘Abbasid reign al-Mahdi ibn al-Mansiir’*! in 191/806 tried to return the
pulpit to its original state, as it had been in the Prophet’s time, but his

companion on his trip to hajj, Imam Malik**

, advised him not to change it,
fearing that the structure of the pulpit would fall apart. Al-Mutari mentions
some of the ‘Abbasid caliphs who refurbished the pulpit on different
occasions. In addition, the book deals with the fire in the Prophet’s Mosque
which took place in Ramadan 654/September 1256 and describes the
subsequent events and correspondences that took place between Medina’s
Governor, Munif ibn Shiha®**® and the ‘Abbasid caliph, al-Musta‘sim bi

Allah**. Al-Mutari points out that the fire caused the complete destruction of

29 ppirg is an old measurement standard which starts from the elbow to the end of the

middle finger; see al-Fayrtizabadi, a/-Qamds al-Muhit, p.716
% His full name was Mu‘awiya ibn Abi Sufyan ibn Harb ibn Abd Shams ibn Abd Manaf al-
Qurashi (d.60/680). According to early Islamic historians he embraced Islam at the conquest
of Mecca. He became one of the Prophet’s companions and served in the Islamic army. Then,
he was appointed by ‘Umar ibn al-Khattab as the Governor of Syria. He established the State
of Umayyad in 41/661, through which he started the hereditary system of ruling; see Ibn Abd
al-Barr, al-’Istay ‘ab fi Ma ‘rfit al-’Ashab, vol.3, p.375; al-‘Asqalani, a/’Isaba fi tamayyaz
alsahaba, vol.3, p.412
1 Abii Abd Allsh Muhammad ibn Abd Allah ibn Muhammad ibn “Ali ibn ‘Abbas (d.169/785).
He became a caliph after his father passed away in 158/774. He was the third ruler in the
‘Abbasid dynasty; for more see Abd al-Rahman ibn Khaldln, 7&rikh Ibn Khaldin, reviewed
by Darliaysh al-Jhaydi (Beirut: al-Maktaba al- ‘Asriayyah,2007) vol.1, p.831; al-Sakhawi, a/-
Tuhfa al-Latifa, vol.2, p.501; Misa, Nazhat Al-Fudala’, vol.2, p.710
22 Abii Abd Allah Malik ibn Anas ibn Malik (93/711-179/795) was one of the four Imams and
the Malikayah school of thought is attributed to him. He was the Imam of Hadith and had a
lot of works among which are a/-Md’dta’ 17 al-Hadith and Rasala fi al-Wa ‘d; see al-Bukhari,
al-Tarikh al-Kabayir, vol.7, p.310; Al-Dhahabi, 7adhkirat al-Huffaz, vol.1, p.154; Musa, Nazhat
Al-Fudal3’, vol.2, p.726; al-Baghdadi, Haddayyat al- ‘Arifin, vol.2, p.1
2 Abl al-Hasan Munif ibn Shiha ibn Hashim ibn Qasim ibn al-Muhana al-Husayni
(d.657/1258) ruled Medina in 649/1251. Rulers of Medina continued to be from his family
until the eleventh century AH; see Ibn Farhin, Nasihat al-Mushawir, p.228
% Al-Musta ‘sim bi Allah Abd Allah ibn Mansir ibn al-Zahir ibn Muhammad ibn al-Nasir ibn al-
Hasan al- ‘Abbasi (609/1212 -656/1258) became the last Muslim caliph in 640/1242. He was
killed by Mongol troops during the Mongol invasion of Baghdad; see ibn Khalddn, 7arikh 1bn
59



the ceilings of the Prophet’s Mosque. This fire was caused by one of the
mosque’s attendants, Abi Baker ibn Adhad. He entered the mosque’s store
with a torch. While he was arranging things there, the fire caught quickly and

he could not extinguish it>*.

Later, the Governor of Medina asked the ‘Abbasid caliph for urgent help to
rebuild it as soon as possible. Thus, al-Musta ‘sim sent a number of craftsmen
and labourers with their tools from ‘Iraq with ‘Iraq’s hajj caravan to refurbish
the Prophet’s Mosque. However, when they decided to remove remains from
the sacred graves they consulted the ‘Abbasid caliph who did not respond to
them because he was busy with the Mongol invasion, after which he died in
656/1258.

Following this scene, al-Mutari concentrates on the movement of Mongol
troops until he reaches the time when King al-Muzafr Saif al-Din Qutuz>*
defeated them in Ramadan 658/1260 at the battle of ‘Ayn JalGt?¥.

After these historical events, al-Mutari returns to the issue of rebuilding the
Prophet’s Mosque and the ruling of Mamluk sultans in this context. He states
that Sultan Rukn al-Din Baybars**® completed the work in the Prophet’s

Mosque in the area between the al-Rahma Gate and the al-Nisa’ Gate. Also,

Khaldin, vol.1, p.1048, Yahya Ibn Junayd, a/-Musta ‘sim bi Allah al- ‘Abbasi (Beirut: al-Dar al-

‘Arabaya li al-Misu ‘at,2008), p.15

* See volume 11, p.39; al-Jasir, Rasa il fi Tarikh al-Medina, p.97

2% Al-Muzafr Saif al-Din Qutuz al-Mu ‘izi(d.658/1260). He was an assistant of al-Mansir Ali ibn

Aybak al-Mu ‘iz until he declared himself as the Sultan under the pretext that the current

situation needs a stronger and more capable sultan. He ruled the State of Mamluk between

(657/1259-658/1260); for more see Al-Dhahabi, a/- ‘Ibar fi Khabar mn Ghabar (Kuwait:

Da’Trat al-Matbi ‘ &t wa al-Nashr,1966) vol.6, p. 247; al-Kutubi, Fawat al-Wafyat, vol.2,

p.267; al-Maqrizi, a/-Suliik, vol.1, pp.405,417; Sa‘eed ‘Ashir, Misr wa al-Sham fi ‘Asr al-

Ayyubayn wa al-Mamalik (Misr: Dar al-Nahda), p.183

*7 “Ayn Jalitis a small town located between Baysan and Nablus in Palestine; see al-

Hamawi, Mu ‘jam al-Buldan, vol.6, p.368

% Al-zahir Rukn al-Din Baybars al-Banduqdari (d.675/1277) had a high rank in the Mamlik

army which then was serving under his leadership. Therefore, he played an important role

during the war against Mongol troops at the Battle of ‘Ayn JalGt. He became the Sultan of

the Mamliks from 658/1260 to 675/1277; see Al-Dhahabi, a/- ‘Ibar fi Khabar mn Ghabar,

vol.6, p.38; Ibn Taghnbirdi, ai-Nujdm al-Zahira, vol.7, p.200; al-Magqrizi, a/-Suldk, vol.1, p.436
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he goes through the refurbishment of the mosque’s ceiling by Sultan

Qalawin?®.

Then, al-Mutari studies the expansions that have been made to the Prophet’s
Mosque from the time it was established in 1/622 until the author’s era. He
mentions what the measurements of the Mosque were when the Prophet
(PBWH) and his companions built it immediately after the immigration. It was
a square shape of seventy by sixty dhira ‘. There were three doors through
which it could be accessed. It was built with mud walls and palm trunks. After
the number of Muslims increased, there was a need to expand the mosque.
Therefore, the Prophet (PBWH) worked with his companions to expand it.
Overall, its total measurements reached one hundred by one hundred during
the Prophet’s era. Al-Mutari also mentions changing the gibla (direction of
prayer) from facing Jerusalem to facing Mecca. This event took place sixteen

or seventeen months after the Prophet’s migration®>°.

In the second phase of expansion, forty dhira ‘ of length and twenty dhira © of
width and three doors were added to the mosque by the second of the

Rashidiin caliphs, ‘Umar ibn al-Khattab®>!.

By the end of ‘Uthman's period of ruling, the total measurement of the
mosque was a hundred and sixty by a hundred and fifty*>>. However, the
fourth phase of expansion, which took place during the Umayyad period, was
undertaken by Walid ibn Abd al-Malik**® when he decided to rebuild, embellish

and enlarge the Prophet’s Mosque. For that reason, he sent to the leader of

% Al-Sultan al-Nasir Muhammad ibn Qalawiin was inaugurated three times. His first ruling
continued for about one year, the second period continued for ten years and the third reign
for more than thirty years, until his death in 741/1341; see al-Fasl, a/- ‘Igd al-Thamin, vol.2,
p.340; al- ‘Asqalani, a/-Durar al-kKamina, vol.4, p.90
*°See Muhammad ibn Sa‘d, a/-7abagat al-Kubra, Tahgiq: Muhammad ‘Ata (Beirut: Dar al-
Kutub al- ‘IImiyya,1997) vol.1, pp.184,187
! See volume 1I, p.46
32 1bid, p.47
23Abi al- ‘Abbas Walid ibn Abd al-Malik ibn Mariian ibn al-Hakam al-Qurashi (d.96/715) was
the sixth Umayyad caliph for ten years until his death. He made great reforms to the two holy
mosques and built the Umayyad Jami ¢ (mosque) in Damascus as well; see al-Fasi, al- ‘Igd al-
Thamin, vol.6, p.193; Musa, Nazhat Al-Fudala’, vol.2, p.508
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the Byzantines requesting him to provide him with craftsmen to decorate the
mosque. The leader of the Byzantines, in turn, provided him with between
eighty and a hundred Coptic and Greek workmen. He also sent with them a
huge amount of mosaic and chains for hanging the torches®*. Then, Walid
instructed his agent in Medina, ‘Umar ibn Abd al-‘Aziz***, to purchase all
buildings surrounding the Prophet’s Mosque in order to expand it. The work of
this phase of expansion took three years during which time four minarets
were built in different parts of the mosque. The length of each minaret was
fifty five by eight dhird*. According to al-Mutari, one of them was later
destroyed by Sulayman ibn Abd al-Malik®®®. The ‘Abbasid caliph, al-Mahdi
added one hundred dhird‘ to the length and width of the mosque.

Chapter Seven itemises and names the famous astwanas (columns) within a/-
Rawda al-Sharifa, among which was al-Mukhalaga or al-Muhgjrdn column.
The author explains the name of a/-7adba (lit. repentance) column by the fact
that one of the Prophet’s companions tied himself to this column for six nights
after he informed Band Qurayza of the Prophet’s verdict following the battle
of Trench (5/627)%*’. Al-Mutari mentions that a/-Muhars Astwana is the place
where ‘Al ibn Abi Talib used to sit to protect the Prophet. In addition, there

was a/l-Ufiid astwana where the Prophet used to welcome his guests.

Chapter Eight deals with the tree trunk which the Prophet (PBWH) used to
lean on when giving a speech or a sermon. Then, he points out where trunk is

located in the Prophet’s Mosque®*®,

2* Michell George, Architecture of the Islamic World (London: Thames and Hudson,1978),
p.210
;Robert Hillenbrand, Isiamic Architecture (Edinburgh: Edinburgh University press,1994), p.72
25“Umar ibn Abd al-‘Aziz ibn Marian (101/719) was the eighth Umayyad caliph. He was
considered the fifth Rashid caliph, owing to his justice and righteousness; see Al-Dhahabi,
Tadhkirat al-Huftaz, vol.1, p.89; al-‘Asqalani, 7ahdhib al-Tahdhib, vol.7, p.475; al-Sakhawi,
al-Tuhfa al-Latifa, vol.1, p.347
** Sulayman ibn Abd al-Malik ibn Maran (d.99 /717) was the seventh Umayyad caliph. He
was a caliph for three years; see Al-Dhahabi, a/- ‘Ibar i Khabar min Ghabar, vol.1, p.118;
Misa, Nazhat Al-Fudala’, vol.2, p.585
>’ The companion was Abl Lubaba Basheer ibn Abd al-Mundhir al-Ansari; see Abd al-Malik
ibn Hisham, al-Sira al-Nabawaya (Beirut: Dar al-Jayl) vol.4,p.196; Ibn Abd al-Barr, a/-
’Istay ‘@b fi Ma ‘rfit al- 'Ashab, vol.4, p.167; ibn Khaldtin, 7arikh Ibn Khalddn, vol.1, p.591
**See ibn Sa‘d, al-Tabagat al-Kubra, vol.1, p.192
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Chapter Nine is about the stick located to the right of the mihrab on which the
Prophet used to stand. The author states that this stick was stolen after the
death of the Prophet and was not found during Abu Bakr’s era. It was found

by ‘Umar ibn al-Khattab who returned it to its original place.

Chapter Ten is dedicated to a description of the place in which the Prophet
used to perform his night prayer, which was behind the house of his

daughter, Fatima.

Chapter Eleven describes the Khdkhas’ %

Mosque. He starts with the khdkha of Abd Allah ibn ‘Umar which was

(small doors) of the Prophet’s

originally the house of Hafsa bint ‘Umar. During Walid’s expansion, they
attempted to negotiate its removal with Abdullah’s family. The caliph offered
to pay compensation for this; however, the family did not accept his offer and
the door stayed until al-Mutari’s era. In the west of the mosque there was
Abu Bakr's Khukha which became an entrance to the Mosque’s storage in al-

Mutari’s time.

Chapter Twelve gives a historical description of the doors of the Prophet’s
Mosque throughout various ages. The Prophet (PBWH) first built the Mosque
with three doors; the first door was at the back of the mosque and this was
blocked after the direction of prayers was changed towards Mecca, the
second door, ‘Atika’s door, lies in the west of the mosque. The third door,
‘Uthman’s door, was used by the Prophet (PBWH) to access the mosque.
During the expansion performed by Walid ibn Abd al-Malik, more doors were
added to the Prophet’s Mosque, making them twenty in total. Al-Mutari lists

these doors and mentions their names: al-Nabai, ‘Uthman, ‘Ali, Rayta, etc.?%°

As well as describing the renovation work undertaken on these doors in
different periods, al-Mutari also mentions some related historical events. For

example, he describes the alterations undertaken by Jamal al-Din al-

% Khikha is a small door within a big door; see Majam‘ al-Lugha al- ‘Arabiyah, a/-Mu jam
al-Wasit, (Cairo: Matba ‘at Misr,1960) vol.1, p.261
260 See volume II, pp.57-68
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Isfahani*®!, and then he discusses all other alterations undertaken by him in

Medina. He also mentions the ribat>%

(shelter) which was built by al-Isfahani
in Medina to protect the poor from severe weather. According to al-Mutari, al-
Isfahani also refurbished a part of the pulpit of the Grand Mosque and its
doors in Mecca. In addition, he renovated the fence around Medina®®. Later,
the fence was rebuilt by Nir al-Din Zanki*®* in 558/1162, at the request of the
inhabitants of Medina during his visit, to prevent the removal of the Prophet’s
remains from Medina. This issue will be examined more thoroughly in Chapter

Five.

Moreover, al-Mutari describes different aspects of Medinan life in his time,
such as the al-Azkajia school or al-Yazkdaja and the Prophet’s tomb. He also
describes the alterations made to the Prophet’s tomb-chamber (hujra) by the
sultan Saif al-Din Qalawin, who built the first dome on top of the Aujra al-
Sharita. Al-Mutari then describes the alterations and improvements made by
Qasim al-Husayni®®®, Governor of Medina, to the walls of the Aujra in
548/1153 and 554/1159.

Al-Mutari then gives a description of the warm welcome the Ansar gave to the
Prophet (PBWH) when he arrived in Medina. They were all keen to host him
in their own homes. However, he told them that he would stay wherever his

camel sat. His camel sat down by Abl ’Ayyib Khalid ibn Zayd al-’ Ansari®®

%IAbl Ja‘fr Jamal al-Din Muhammad ibn Ali al-Isfahani (d.559/1163) was one of banii
Zanki's ministers and was known by al-Jatad (the generous) because of his generosity and
provision of help to people; see Al-Dhahabi, a/- ‘Ibar fi Khabar mn Ghabar, vol.4, p.166; Al-
Yaf ‘1, mir’at al-jinan, vol.3, p.342; al-Fasi, a/- ‘Iqd al-Thamin, vol.2, p.308
262Ribat is a building used as a shelter for poor people. See Majam ¢ al-Lugha al-  Arabiyah, a/-
Mu ‘jam al-Wasit, vol.1, p.323
263 See al-Fasi, al- ‘Igd al-Thamin, vol.2, p.309; al-‘Abbasi, ‘Umdat al-’Akhbar, p.123; R
Broadhurst, The Travels of Ibn Jubayr (London: Jonathan Cape, 1952), p.123
264 N@r al-Din Mahmud ibn ‘Imad al-Din ibn Zanki (d.569/1173) was the Amir of Damascus
and Aleppo. He fortified numbers of Syrian castles and led the Muslim army against the
Crusaders companies; for more see Abd al-Rahman Ibn al-Jawzi, a/-Muntazam fi Tarikh al-
Mulik wa al-Umam (Haydar Abad: D3’ irat al-Ma “ arif al-’ Uthmaniay,1940), vol.10, p.248
265Abii Fulayta Qasim ibn Muhana ibn Dawiid ibn al-Qasim al-Husayni had been Governor of
Medina for twenty five years; see al-Fasi, a/- ‘Igd al-Thamin, vol.5, p.459; al-Sakhawi, a/-
Tuhfa al-Latifa, vol.2, p.387
266 Khalid ibn Zayd ibn Kulayb ibn al-Najjar (d.51/671) was one of the Prophet’s companions
who witnessed Bay ‘at al- ‘ Agaba (the Pledge of al-‘Agaba) and all Muslim battles; see Ibn
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therefore the Prophet became his guest. Al-Mutari states that this house had
become a school in his era. The book describes how land belonging to two

orphans was bought for the mosque to be built on%”’.

Chapter Thirteen is dedicated to the merits of al-Baqi® Cemetery. The book
names a number of companions of the Prophet who were buried there. Then
it describes the importance of visiting those graves and saying prayers for
those buried there. However, the author cites some weak hadiths to show the
superiority of al-Baqi® Cemetery over other graveyards. For example, it is
narrated by Ibn Ka ‘b al-Qurazi*®® that the Prophet (PBWH) said: “On the day
of judgement, I will be the intercessor of whoever is buried in this
cemetery”®®. The book provides us with names of some companions who
were buried there such as ‘Uthman ibn Maza‘ln and Abd al-Rahman ibn
‘Awdf, in addition to Ibrahim, the Prophet’s son. Also buried in this cemetery
are all of the Prophet’s wives, except his first wife Khadayja bint khtwaylid,
who is buried in Mecca, and Maymina bint al-Harith, buried in Saraf*”°.
Furthermore, al-Mutari states that some graves of the AhA/ al-Bayt are also in

this cemetery.

Chapter Fourteen is devoted to the superiority of Uhud Mountain and Muslim
martyrs buried on it. It starts by narrating some related traditions of the
Prophet. It is reported by Abd Humaid that the Prophet (PBWH) said: "this is
a mountain that loves us and is loved by us”?’!. Weak hadiths are also cited

by the author in this context in addition to the authentic hadith. The author

Abd al-Barr, al-’Istay ‘ab fi Ma ‘rfit al-’Ashab, vol.1, p.402; al- ‘Asqalani, a/’Isaba fi tamayyaz
alsahaba, vol.1, p.404
%’ See ibn Hisham, a/-Sira al-Nabawaya, vol.3, p.24; ibn Sa‘d, al-Tabagat al-Kubra, vol.1,
p.184
28 Abli Hamza Muhammad ibn Ka ‘b al-Qurazi(d.108 or 118/726 or736) was a mubadith; see
Khalifa ibn Khayat, a/-7abagat, Tahqiq: Akram al-‘Umari (Baghdad: matba ‘at al-‘Ani,1976),
p.264; al-Bukhari ,a/-Tarikh al-Kabayir, vol.1, p.216
1t is a mursal hadith (incompletely transmitted) because the narrator did not meet the
prophet
% Saraf is about six or seven miles from Mecca; see Ibrahim al-Harbi, a/-Manasik wa Amékin
al-Hajj wa Ma ‘alim al-Jazayra (Riyadh: Dar al-Yamamah,1969), p.465; al-Hamawi, Mu jam
al-Buldan, vol.5, p.40
Y NI-Bukhari, Sahih al-Bukhari, Hadith no.4422, vol.5, p.435
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identifies Uhud and states that precise locations of the graves of Uhud

b%’?2 and his

martyrs were unknown, except those of Hamza ibn Abd al-Mutli
nephew Abd Allah ibn Jahsh?’® which were known to be under the high dome

built by the mother of the ‘Abbasid caliph al-Nasir Ahmad in 590/1193.

Al-Mutart informs the reader that there is a tomb near Hamza's grave, which
many people think belongs to an Uhud martyr. In fact, it is that of a Turkish
man called Sunqur who built the mausoleum and died there. Therefore, he
was buried where he died. He also identifies the location where Muslim
archers stood on ‘Aynayn Mountain during the Battle of Uhud. Al-Mutari

concludes this chapter by stating the distance between Uhud and Medina.

Chapter Fifteen is dedicated to Medina’s other known mosques. First, al-
Mutari describes Quba’ Mosque and the reforms made to it up until his time.
Second, he names the people who performed these reforms such as ‘Umar
ibn Abd al- Aziz and Jamal al-Din al-Isfahani. Then, he discusses the merits of
Quba’ Mosque. In addition to Quba’ Mosque, he names a number of other
mosques in Medina such as al-Jum ‘a, al-Fadaykh or al-Shams, Bant Qurayza,
Bani Zafr, Bani Mu‘awiya and al-Fath. He describes these mosques and
identifies their locations and informs the reader of all changes and reforms
made to each one. However, some of these mosques were destroyed. The
author also discusses some misconceptions people have had about a rock that

might help barren women become pregnant.

Masjid al-Qiblatayn (Mosque of the Two Directions) is the topic of Chapter
Sixteen, where al-Mutari mentions the reason why it was so named. While the

Prophet (PBWH) was praying with his companions, he was commanded by

72 Hamza ibn Abd al-Mutalib ibn Hashim ibn Abd Manaf (d.3/624) was the Prophet’s uncle
who was called ’Asad Allah and ’Asad Rasulah. He was treacherously killed in the battle of
Uhud; see Ibn Abd al-Barr, al-’Istay ‘ab fi Ma ‘rfit al- ’Ashab, vol.1, p.270; al-Fasi, a/- ‘Igd al-
Thamayn fi Tarikh al-Balad al-°’Amayyn, vol.3, p.441; Ibn Hajar al- ‘Asqalani, a/- ’Isaba fi
tamayyaz alsahaba, vol.1, p.253
27 Abd Allah ibn Jahsh ibn Ri’ab al-’ Asdr (d.3/624) was one of the earlier Muslims who
migrated to al-Habasha to escape from the harassment of Quraysh. He was first leader of
Muslim force in Nakhla; see ibn Hisham, a/-Sira al-Nabawaya, vol.3, p.146; Ibn Abd al-Barr,
al-"Istay ‘ab fi Ma ‘fit al- ’Ashab, vol.2, p.263
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God to change the gibla from Jerusalem to Mecca. This explains why this

mosque has two prayer niches.

In Chapter Seventeen al-Mutari identifies five places where the Prophet
(PBWH) used to perform the Eid prayers and he mentions some rules and
regulations related to Eid prayers. He also gives a brief description of some

places related to Eid prayers which were unknown to the general public.

Chapter Eighteen provides a survey of the wells ( ’abar) of Medina, which are
linked with to the Prophet himself. The author mentions a number of these
wells and describes some historical events which took place near them.
Among the wells of Medina is the well of ’Arays, located to the west of the
Prophet’s Mosque, where the Prophet’s ring fell from ‘Uthman’s finger. In
search of the ring, ‘Uthman drained all of its water but he did not find it. It is
claimed by al-Mutari that every bad incident that happened to ‘Uthman
afterwards was attributed to the missing ring. However, it is clear that he was
exaggerating the matter. This well was altered by Safi al-Din al-Sulami*’* and
this included the addition of a ladder in 714/1314.

Al-Mutari states that the well of Ghars, which was about half a mile from
Quba’, was destroyed after 700/1300. It was a pleasant place surrounded by
palms, according to some historians from before al-Mutari’s time. After that,
al-Mutari describes the wells of al-Basa and Ha. Ha well was owned by Abu
Talha al-’Ansari*’®> who donated it to some poor relatives of his during the
time of the Prophet. According to the author, this well was bought by some
women and they bequeathed it to the poor during the reign of the Mamluks.
Al-Mutari also describes Bada’a and Rima’s well and provides us with the

story of ’Uthman ibn ’ Affan buying Rima well from a Jewish man who lived

2% Safi al-Din ibn Ahmad al-Sulami (d.715/ 1315) was attributed to al-Sulamaya in Iraq and
he resided at Medina where he built two Ribats for its poor people; one for men and another
for women; see Ibn Farhun, Nasihat al-Mushawir, p.102

%> His real name is Zayd ibn Sahl ibn Haram. He was one of the Prophet’s companions, and
was consideregl to be one of the rich men of the ’Ansar tribe; see Ibn Abd al-Barr, al-
’Istay ‘@b fi Ma ‘rfit al- ’Ashab, vol.1, p.530; al-‘Asqalani, a/-’Isaba fi tamayyaz alsahaba,
vol.1, p.549
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in Medina. The book updates the reader on locations and alterations made to

all wells throughout different historical periods.

In Chapter Nineteen al-Mutari deals with the Prophet’s spring which was
opposite his mosque. However, he identifies its location and confirms that it
had been destroyed. In this context, he mentions another artificial spring
having been established by Marian ibn al-Hakam?’® whose water came from
Quba’. This chapter concludes with the mention of some other unknown
wells located in Medina such as Jaml, al-‘Athn, Abi ’Anaba and Zamzam'’s

wells.

Chapter Twenty is about the valleys of Medina. Al-Mutari introduces these
valleys and lists their names, e.g. Wadi (valley) al-’Aqiq, Wadi Rantina, Wadi
Jafaf, Wadi Mudhinayb and Wadi Mahzur. These valleys are introduced via
geographic descriptions and historical backgrounds. One historical event
mentioned in this chapter is the al-Hara fire which took place in 654/1256 and
will be looked at in more detail in the fifth chapter. Al-Mutari conveys this
event from a number of witnesses from among the people of Medina and
describes the dam, which was caused by this fire. Later, this dam was

destroyed in 690/ 1291, according to al-Mutari.

The trench surrounding Medina is the topic of Chapter Twenty One. Al-Mutari
shows the reason for digging this trench, which was to protect Muslims from
confederates attacking them in 5/627. He claims that the trench extended
from the upper valley of Bathan up to the west of the site where Eid prayer

was performed, then to al-Fath Mosque and Ratij Mountain.

Because of the important position that Wadi al- ‘Aqiq has in the history of
Medina, it is allocated the whole of Chapter Twenty Two by al-Mutari in his

book. As usual, the author starts with some hadiths emphasizing the merits of

% Marian ibn al-Hakam ibn abi al-‘Aas ibn *Umayya (d.65/685) was the Governor of Medina
during MG ‘awiya’s reign, then he became the fourth Umayyad caliph in 64/684; see Ibn Abd
al-Barr, a/-’Istay ‘@b fi Ma ‘rfit al- Ashab, vol.3, p.405; al-‘Asqalani, a/-’Isaba fi tamayyaz
alsahaba, vol.3, p.455
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Wadr al-‘Agig. Then, he gives a brief description of the place where people
started to settle and build their homes, which took place during the reign of
‘Uthman ibn ’Affan. Also, he names a number of the Prophet’s companions
who lived in this valley and some castles built there. Then, he refers to some

places and how they were named according to their origins.

Chapter Twenty Three covers the borders of the sanctuary of Medina. The
author cites a number of hadiths in order to confirm this sanctuary to be
located between ‘Iayr Mountain and Thalr Mountain. Al-Mutari was first to
prove that there is @ mountain in Medina called Thadr, like the one in Mecca.
However, this information was denied by some earlier authors such as Abu
“Ubayyd ibn Salam?®’’ (d.224/838) and Muhammad al-Mazini*’® (d.536/1141).
Al-Mutari states that there is a small mountain located from the north side
behind Uhud called Thadr. In this chapter the author claims that there is a
historical battle linked with the sanctity of Medina, /.e. Dhi Gird (6/627). In

this battle, ‘Auayyna ibn Husayn al-Fazari*”®

while they were in al-Ghaba®®°.

attacked the Prophet’s camels

Chapter Twenty Four discusses some places and mosques located between
Mecca and Medina, which the Prophet (PBWH) visited and prayed in. Al-
Mutari updates readers with all the changes and reforms made to these
locations. He mentions Dhi al-Hulayfa Mosque, al-Riha’ Mosque and al-

Ghazala Mosque. Moreover, he identifies and describes the locations of some

277 Al-Qasim ibn Salam ibn Abd Allah al-Baghdadi was born in (157/791). He was an eminent
expert in different disciplines of knowledge, particularly in Syntax, Jurisprudence and Hadith.
He wrote a number of books among them are a/- ’Amdal and al-Nasikh wa al-Mansikh, see
al-Bukhari ,al-7arikh al-Kabayir, vol.7, p.172; Al-Dhahabi, 7adhkirat al-Huffaz, vol.2, p.5; al-
‘Asqalani, 7ahdhib al-Tahdhib, vol.8, p.315

%78 Abli Abd Allah Muhammad ibn Al al-Mazini was born in (453/ 1061). He was considered
trustworthy and an expert in jurisprudence who left behind him some key works, e.g. a/-
Mu’alim bi Fawaid Sharh Muslim; see Al-Dhahabi, al- ‘Tbar 7 Khabar man Ghabar, vol.4,
p.100; al-Baghdadi, Hadiyyat al- ‘Arifin, vol.2, p.88

279 Auayyna ibn Husin ibn Hudhayfa ibn badr al-Fazari embraced Islam later and the Prophet
gave him a hundred camels after the Battle of Hunayn; see Ibn Hisham, a/-Sira a/-Nabawaya,
vol.4,5, pp.243,170; Abd Allah Ibn Qutayba, a/-Ma ’arif (Misr: al-Matba ‘a al-Islamia, 1934),
p.149

*%0 See Muhammad Al-Wagadi, a/-Maghazi (al-Qahirah: Dar al-Ma ‘arif,1965) vol.2, p.537; Ibn
Hisham, a/-Sira al-Nabawaya, vol.4, p.243
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mosques which were destroyed. These have also been mentioned by al-
Bukhari and Ibn Zabala. Then, the book enumerates more than ten mosques
located between Medina and Tabuk in which the Prophet (PBWH) prayed on
his way to the battle of Tabuk (9/630).

As mentioned above, al-Mutari is renowned for the way he narrates and
relates historical events. He mentions the place first, and then he links it with
the related event. For example, in this context, following the introduction of
Banu Juhayna’s Mosque, which is located near the wall of Medina, he gives a
historical background of the building of the wall. He also explains the reasons
for building the wall and that it was first built in 360/970 by ‘Adid al-Dawla
and rebuilt by Jamal al-Din al-Isfahani in 540/1145 and Nar al-Din Zinki in
557/1161.

The final chapter, Chapter Twenty Five, introduces some of the mosques that
were significant in different Islamic battles. Al-Mutari introduces a number of
mosques, e.g. ‘Asr, al-Sahba, Badr and al-Ta’if. He gives a brief historical
description of some events that took place there such as the battle of Badr
(2/624), the battle of Khaybar (7/629) and the Su/h (Treaty) of al-Hudaybiyya
(6/628). He also describes all refurbishments made to al-Ta’if Mosque by the
‘Abbasid caliph al-Nasir Ahmad. Then he describes his trip to al-Ta’if and
concludes with the advantage of building mosques and the God rewards may

give to those who participate in building mosques.

3.6. SOURCES OF THE MANUSCRIPT:

It is evident from reading the manuscript that al-Mutari relied on different
sources when writing his book. Among these sources is the oral narrative he
received from local people or heard from scholars and his shaykhs. In addition
to his observation of where events took place, he also referred to books of
earlier historians. Al-Mutari used all the following sources to collect

information for his work:
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A- Oral narratives: al-Mutarl accepted such narratives if the narrator was

1-

trustworthy and had witnessed the occurrence of the event himself. The
book contains many examples which prove the application of this method.
He would indicate this kind of sourcing by saying: "So-and-so told me
that” or “I've known that from so-and-so”. For example, he mentions the
emergence of the al-Hara fire (Jamada al-’ Akhir 654/1256) in Medina and
refers to ‘Alm al-Din Sunjur al-‘Izzi who was sent by the governor of
Medina to examine the authenticity of this fire. In the same context, he
writes some details of this event which he heard from elders. When he
mentions the burning of the Prophet’s Mosque (654/1256), he narrates
that it is from Ya‘qub ibn Abi Bakr ibn Aihad®®' whose father caused this
fire.

Hearing personally from scholars: this means passing on information
from scholars without mediators. The biographies of those scholars were
covered in the previous chapter. In his book al-Mutari makes a direct link
with a scholar by saying: “the scholar so -and- so told us that”. This
expression confirms that the author heard the narrative directly from the

scholar in his class. Among such scholars are:

Abl al-Yemen ‘Abd al-Samad Ibn ‘Asakir (d.686/1287). Al-Mutari
narrated from him numerous themes in relation to the superiority of
Medina, the Prophet's Mosque and the advantage of the area located
between the Prophet’s tomb and the pulpit. Moreover, he transmitted ibn

‘Asakir's speech about the wells of Medina.

‘Afif al-Din ‘Abd al-Salam ibn Muhammad Al-Basral (d.699/1299). Al-
Mutari mentioned hearing from him in many parts of his book. One of

these examples is when he mentions the superiority of al-Baqgi‘ cemetery.

**'See al-Maraqi, 7ahqgiaq al-Nisrah, p.68; al-Samhudi, Wafa’ al-Wafa’, vol.2, p.598; al-
‘Abbasi, ‘Umdat al-’Akhbar, p.121
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He also narrates some information from him related to the Mosque of

Quba’ %2 and Medina’s sanctity.

3- Sharf al-Din ‘Abdulmi’ min al-Dimyati (d.705/1306). Al-Mutari heard from
him about the superiority of Medina, its wells which were attributed to the
Prophet (PBWH) and Quba’ Mosque.

4- Abl Muhammad Abd Allah ibn ‘Umran al-Baskari (d.713/1313). Al-Mutari
narrated from him the etiquettes of visiting the Prophet’s (PBWH) tomb
and saying prayers of peace for him and his companions Abu Bakr and

‘Umar (may Allah be pleased with them).
C- Personal observation:

This unique quality makes al-Mutari distinct from other historians and makes
his works more reliable. This method is very useful in terms of being able to
update the reader with all changes made to the sites of historical events. Al-
Mutari indicates the use of this method throughout his book by saying: “today
or later this location has become”. Almost every chapter of al-Mutari’s book

contains indications to updated information.
D- Writings of earlier historians:

It is clear that the author has benefited from various references written by
earlier historians in his field. Such resources belonged to different disciplines
such as hadith, General History, History of Medina and Geography. Amongst

such resources are the following:

1- Sahih al-Bukhari, compiled by Muhammad ibn ’Isma ‘il ibn ’Ibrahim al-
Bukhari (d.256/869). Al-Mutari benefited a great deal from this book and

he dedicates the first chapter of his book to the superiority of Medina

2 Quba’ is a small village situated about two mile south-east of Medina where the Prophet

(PBWH) stayed for several days on his way to Medina during immigration; see al-Hamawi,
Mu ‘jam al-Buldéan, vol.7, p.15
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through many hadiths cited from Sahih al-Bukhari. In addition, he quoted

many of its hadith in other chapters of his book.

Sahih Muslim, compiled by Abu al-Husayn Muslim ibn al-Hajjaj al-Qushayri
al-Naysabur (d.261/875). Many hadiths were cited by al-Mutari from
Sahih Muslim when writing Chapter Two of the book, which was dedicated

to the superiority of Medina over other cities.

Sunan Abi Dawdd by Sulayman ibn al-’Ash ‘ath al-Sajistani (d.275/888).
Al-Sajistani was a renowned scholar and dependable authority in the
science of hadith®®3. Al-Mutari transmitted different themes from him

related to the wells of Medina, al- ‘Aqiq valley and Medina’s sanctuary.

Al-Musnad by Ahmad ibn Hanbal (d.241/855), who was considered to be
the greatest and most trusted scholar of hadith in his time®. Al-Mutari
has transmitted ibn Hanbal’s view regarding the naming of Medina as
Yathrib and also about Masjid al-Fath.

Al-Muwatta’ by Malik ibn Anas (d.179/795). The author referred to this

source with regards to the superiority of Medina.

Akhbar al-Madina by Muhammad ibn Zabala (d.199/814). He was a
muhadith and historian as well and His book is considered to be an
important source of the history of Medina. However, unfortunately, it is
missing except for some narratives which were found in some historical
books. Fortunately, al-Mutari wrote about forty rich narratives from Ibn
Zabala, some of which are related to names of Medina, the superiority of

al-Bagi‘ graveyard and the wells of Medina.

* see Al-Dhahabi, 7adhkirat al-Huffaz, vol.2, p.127; al-Baghdadi, Hadiyyat al- ‘Aritin, vol.1,
p.395
*** see Al-Dhahabi, 7adhkirat al-Huffaz, vol.2, p.15; Ibn taqribardi, a/-Nujam al-Zahira, vol.1,
p.435
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7- Akhbar al-Madina by Zubayyr ibn Bakar®®> (d.256/869). More than twenty
quotations are cited by Al-Mutari from this book, some of which are

related to the names of Medina, Banu Zafr Mosque and Eid Mosque.

8- Al-Durah al-thamayna fi tarikh al-Madina by Muhammad ibn Mahmud who
was known as Ibn al-Najjar (d.643/1245).The author benefited from his

book in about thirty themes on different issues of his book.

9- Akhbar al-Madina by Razayn ibn Mu ‘awiya®®%(d.525/1130). The author
used this work when covering most important historical events that
happened after the Prophet (PBWH) migrated to Medina, mainly building
his mosque and all the changes made to it throughout subsequent Islamic

periods.

10- A/-Sira by Muhammad ibn Ishaq (d.151/768). Al-Mutari used this work
when covering three themes related to the route the Prophet took on his
migration to Medina, the place where the gains of the Battle of Badr were

distributed and the mosques located between Medina and Tabuk.

11- Al-Tabagat al-kubra by Muhammad ibn Sa‘d al-Zahri (d.230/844). Al-
Mutari referred to this work in the context of carrying sand to the
Prophet’s Mosque from al-‘Aqiq valley during ‘Umar ibn al-Khattab’s

reign.

12- ’Ihya’ ‘uldm al-din by Abla Hamid Muhammad al-Ghazzali (d.505/1111).
Al-Mutari conveyed from this work the exact location where the Prophet
(PBWH) used to pray in a/-Rawda.

* He was a muhadith and historian who wrote a number of books, such as Nasab Quraysh,

al- ‘agiqg and al-’ Aws wa al-Khazraj; see Al-Dhahabi, 7adhkirat al-Huffaz, vol.2, p.85; al-*
Asqalani, 7ahdhib al-Tahdhib, vol.3, p.312; ‘Usaylan, Dirasat hawal al-Medina al-Munawwara,
p.348

*®° He was the Imam of al-Malikayah in Mecca who wrote akhbdr Mecca, akhbar al-Medina
and T7ajrayid al-Sihah al-Sitah, see Al-Dhahabi, a/- ‘Ibar fi Khabar man Ghabar, vol.4, p.95; al-
Fasi, al- ‘Igd al-Thamayn, vol.4, p.96
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13- Wafiyyat al-°a ‘yan by Ahmad ibn Muhammad ibn Khillikan (d.681/1282).
Al-Mutari makes use of this work with reference to building the wall used

for protecting the people of Medina in 360/970.

14- al-’Istay ‘ab fi ma ‘rfit al-’Ashab by Yisuf Ibn Abd al-Barr’®’(d.436
/1044). Al-Mutarm quoted from this work the story of purchasing Rtuma’s
well by ‘Uthman ibn ‘Affan.

15- al-Shifa’ bi ta ‘rif hugiqg al-mustafd by al-Qadi ‘Iyad ibn Misa al-
Yahsubi*®®(d.544/1149). The author refers to al-Yahsubi’s view regarding

the distance between Medina and Quba’.

16- Mu ‘jam ma Ista ‘jam by Abl ‘Ubayd al-Bakri (d.487/1094). This is a
geographic book that deals with locations, from which al-Mutari was able

to determine the location of al-Rha’.

17- Jami < al-’usdl by Mubark ibn Muhammad al-Shaybani*® (d.606/1209).

Al-Mutari referred to this work regarding al- “ Aqiq valley.

18- Dhakha’ir al- ‘Uagba fi Fadi’| Dhawi al-Qurba by Muhib al-Din Ahmad al-
Tabari (d.694/1294). Al-Mutarm made use of this book in the context of al-
Bagi‘ Cemetery.

In addition to the above books, the author of a/-7a ‘rif bima anasat al-hijra

min ma ‘alim dar al-hijra referred to other sources. For example, he referred

*’ He was described as a trustworthy muhadith who left beyond him a number of books, such

as al-Durar fi Akhtisar al-Magazi wa al-Siayr and Bahjat al-Majalis, see Al-Dhahabi, al- ‘Ibar fi
Khabar mn Ghabar, vol.3, p.255; al-Baghdadi, Hadiyyat al- ‘Arifin, vol.2, p.550

?%8 He originally came from Andalucia; then he moved to Morocco. He was a renowned scholar
of hadith. He wrote a number of books, e.g. Jami ‘ al-Tarikh and Masharig al- "Ard: see al-
Shita’, reviewed by Hatham al-Tu ‘aymi and Najib Majidi (Beirut: al-Maktaba al-
‘Asriayyah,2006), p.7; ibn Tagribardi, a/-Nujdm al-Zahira, vol.5, p.287; al-Baghdadi, Hadiyyat
al- ‘Arifin, vol.1, p.805

? His nickname was Ibn al-’ Athayir and he wrote some books such as a/-Bahir 7 al-Nahd,al-
Nihayah fi Gharib al-Hadith and al-Shafi, see Ahmad ibn Khillikan, Wafiyyat al-°A ‘yan,
Tahgig: Muhammad Abd al-Hamid (al-Qahira: Maktabat al-Nahdah,1948) vol.3, p.289; al-
Baghdadi, Hadiyyat al- ‘Arifin, vol.2, p.2; al-Zirkili, Al-°A ‘/Gm, vol.6, p.152
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to Abl ‘Ubayda Mu‘amar al-Taymi when he discussed the definition of
Yathrib and to Abd Allah ibn Muhammad al-’ Shbayyli and al-Qasim ibn Salam
with respect to Quba’ and the sanctity of Medina. In addition, he referred to
Abd al-Ghani ibn Sa‘eed al-’Azdi when he described the mosques located

between Medina and Tabuk.

3.7. WHO BENEFITED FROM AL-MUtARI'S WORK?

Al-Mutari’s work proved to be a target reference for many researchers and
scholars in the field. In this regard, the current study focuses on looking at
which highly remarkable works dealing with the history of Medina relied on
information from al-Mutari or from his work a/-7a ‘rif bima anasat al-hijra min
ma ‘alim dar al-hijra. This limitation is based on the sole fact that they deal
with the history of Medina. Among authors who have referred to Al-Mutari’s

work are:
1- Abd Allah ibn Farhtan al-Ya ‘muri (d.769/1367):

As already mentioned, al-Ya‘muri was one of al-Mutari’s students who wrote
a book under the title of Nasihat al-mushawir wa ta ‘ziat al-mujawir. In this

work, he referred to a great deal of themes from al-Mutari’s book?>*°.

2- Zayn al-Din Abu Bakr Muhammad ibn al-Husayn al-Maraqi (d.816 /1414),
who quoted more than twenty five themes from al-Mutari for his book,

Tahgiaq al-nisrah bi talkhais ma ‘alim dar al-hijra".

3- Majd al-Din Muhammad ibn Ya‘qub al-Firtiz’ abadi (d.817/1415), who left

behind him a list of good works, the most important of which is a-Maghanim

% For examples see Nasihat al-Mushawir, p.63,74,100,176,177,184
! For examples see Tahgiaq al-Ndsrah, p.23,67,70,84,109,132,138,143,144,149,153
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al-mutabah fi ma ‘alim tabah, for which he referred to al-Mutari’s book in the

context of thirty themes?2.

4- Ndr al-Din ‘Al ibn Abd Allah al-Sumhidi (d.911/1506) who wrote a
numbers of books on different disciplines. He extensively quoted from al-
Mutari’s book, particularly for his two books, Wafa’ al-wafa’ bi ’Akhbar dar al-

Mustafa and al-Wafa’ bima yajib lihadrat al-Mustafa **>.

5- Ahmad ibn Abd al-Hamaid al- ‘Abbasi (died in the 10"/16"), who was the
author of ‘Umdat al-’akhbar fi madinat al-mdakhtar in which he cited about
thirty themes related to historical events and locations from al-Mutari’s

book?**,

6- Ibrahim ibn ‘Al al- ‘Aayashi who referred in his work, a/-Medina bayn al-
madi wa al-hadir, to a number of themes cited from al-Mutari’s a/-7a ‘rif bima

anasat al-hijra min ma ‘alim dar al-hijra>".

7- Ahmad Ibn Yasin al-Khiyari who benefited from al-Mutari’s book for
different themes of his work 7arikh al-Madina al-Munawwarah gadimn wa
hadithn **°.

8- Abd al-Qaddiis al-’ Ansari who extensively referred in his work, °‘Athar al-

Madina al-Munawwarah, to al-Mutari’s book?’.

The addition of the names of those who benefited from the manuscript
confirms its value, which cannot be ignored, because it addresses important

issues about Medina which may not be included in the books of other authors.

292

For examples see al-Maghanim al-Mutabah fi Ma ‘alim Tabah (Riyadh: Dar al-
Yamamah,1969), p.27,30,38,45,47,77,96,98,115,145,149,172,180,182,196,212,227

*» For examples see Hamad al-Jasir, Rasa ’il fi Tarikh al-Medina, pp.97,99,103,128,147

**For examples see ‘Umdat al- ’Akhbar, pp.124,128,145,172,175,177,184,204

2% For examples see al-Medina bayn al-Madi wa al-Hadir (Medina al-Munawwara: Maktabat
al-Thagafa,1994), pp.62,94,182,183,521

% For examples see 7arikh al-Medina al-Munawwarah Qadimn wa Hadithn (Jeddah: Dar al-
‘TIm,1993), pp.183,188,189,205

7 For examples see Athar al-Medina al-Munawwarah (Jeddah: Dar al-Manhal,1999),
pp.26,35,71,135,195,250
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Those authors referred to the manuscript only because of their full awareness

of its importance as a source of the history of Medina.

3.8. CONCLUSION:

From the above, it is clear that the manuscript titled “a/-7a ‘rif bima ’anasat
al-hijra min ma ‘alim dar al-hijra’ is the work of al- Mutari, and the purpose
behind it was to remind people of many sites in Medina which may no longer
exist, as well as to provide some information about those sites which may not
be known, even by the residents of Medina themselves. Not only had the
author gathered his scientific material from what he heard from his teachers
or from reading history books, but he had personally visited many places and
was thus able to describe their condition during his era and the changes they
had undergone. He also relied on oral narrations, which he mentioned in his
book, from people who had witnessed certain historical events, and he was
an eye-witness to most of the events that happened in Medina during his era,

which increased the importance and value of his manuscript.
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Chapter Four

THE SOCIO-POLITICAL CONDITIONS DURING AL-
MUTARI'S ERA

4.1. OVERVIEW:

Since the migration of the Prophet (PBWH), Medina has been deemed sacred
by Muslims. From the researcher’s point of view this status is attributed to

two main factors:
First, it has religious importance as it is the site of the Prophet’s Mosque.

Second, Medina became the capital of the Islamic state and the place of the
emergence of da ‘wa (the Muslim call) to other places, and the base of

Muslim armies.

Medina maintained its status as the political, administrative and economical
centre of the Islamic state throughout the time of the Prophet (PBWH) and
the era of the ‘Rightly-Guided’ Caliphs. It remained the most important city for
four decades. However, with the emergence of the Umayyad state the calipha
capital moved to Damascus. Then, during the ‘Abbasid era it moved again to
Baghdad. Despite no longer being the Islamic state capital, Medina did not
lose its significance throughout different historical periods. On the contrary, it
was highly important to all Muslim Caliphs. Furthermore, it has been the

venue of a number of historical events in Islamic history.

For the duration of al-Mutari’s life Medina was ruled by the Husaynid family
which can be traced back to al-Husayn ibn ‘Al ibn abi Talib. This family was
also known as the Banu Muhanna. In 366/976 a Husaynid family member

ruled Medina as an agent of the Fatimid caliph and later established an
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independent amirate in Medina“**. With reference to this regard Mortel says:
the amirate of Medina was founded early in the last third of the 4"/10%

century by the Husaynid sharif, Tahir ibn Muslim ibn Ubayd Allah”**,

From that date onwards Medina was ruled by the Husaynid family through
‘Abbasid, Ayylbid and Mamlik states.

This chapter, hence, renders a discussion on the political and socio-economic
conditions in Medina during the life of al-Mutari. The aim of presenting such
a discussion is to provide a larger context, which might have impacted the
author in his decision of writing this manuscript. In addition, such a
discussion also helps to locate the manuscript in its natural environment
which witnessed certain changes and developments. It is inevitable that
these had significant impact on the nature and the contents of the
manuscript, which provides rationale for discussing these issues in this

chapter.

4.2. AMIRS OF MEDINA DURING THE SEVENTH AND EIGHTH
CENTURIES:

It is difficult to give an account of Medina history during this period without

mentioning some of its rulers of the time.
e Salim ibn Qasim (588-1192/612-1215):

His full name is Salim ibn Qasim ibn Muhanna ibn Dawudd ibn al-Qasim ibn
Abd Allah ibn Tahir ibn Yahya ibn Husayn ibn Ja‘far ibn Abd Allah ibn Husayn
ibn “Ali ibn Husayn ibn “Ali ibn abi Talib>®.

2% “Abd al-Rahman Ibn Khaldin, 7&rikh Ibn Khaldin, reviewed by: Dariish al-Jdaydr (Beirut:
al-Maktaba al- ‘ Asriay,2007), vol.1, p.1127

** The Husaynid amirate of Madina, Studia Islamica, 1994, no.80, p.97

3% A|-Fasi, al- ‘Igd al-Thamin, vol. 5, p.459; al-Sakhawi, a/-Tuhfa al-Latita, vol.2, p.378;
Ahmad al-Baradi ‘1, al-Medina al-Munawwara ‘Abr al-Tarikh al-Islami (Cairo: Dar al-
Kutub,1972), p.113
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Salim succeeded his father as ruler of Medina and followed in his father steps
in dealing with the ‘Abbasid and Ayyibid states in a diplomatic way. He was
very close to Ayyubid Sultan Salah al-Din Yusuf ibn Ayyub and was his
consultant on different issues®®*. Due to this strong relationship Salah al-Din
supported Salim ibn Qasim during his war against Mecca’s amirs. His rule
ended with his death in 612/1251°%,

e Qasim ibn Jammaz (612-1215/624-1226):

He inherited the office of Amir of Medina from his uncle Salim ibn Qasim.
However, he did not maintain the mutually-cooperative relationship with the

Ayyibid state®®

. He spent his rule confronting his enemies, either Mecca
Amirs or tribes of nearby Medina. He was assassinated by a Bedouin of the

tribe of Lam in 624/12263%,
o Shiha ibn Hashim ibn Qasim (624-1226/647-1249):

He received the news of Qasim ibn Jammaz's assassination very swiftly and
he took advantage of that fact by announcing himself as the amir of
Medina®®. Shiha was very keen to resume the peaceful relations with the
Ayytbid Sultans®®. In addition, he made the internal security of Medina his
first priority and used to delegate his authority to his son ‘Isa during his

absence from Medina®"’.

Later, ‘Umayr ibn Qasim ibn Jammaz exiled Shiha to the outskirts of Medina

and wrested the Amirate of Medina for a while in 639/1241. However, Shiha

% A-Baradi ‘1, al-Medina al-Munawwara ‘Abr al-Tarikh, p.113; Jamayl Husayn, al-Hijaz wa al-
Yemen fi al- “Asr al-Ayytbi (Jeddah: Dar Tuhama,1985), p.79

*® Husayn, al-Hijaz wa al-Yemen, p.80

*% Ibid

% Al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.375; Mortel, The origins and early history of the
Husaynid amirate of Madina, Studia IslamicaNo.74, p.72

%% Al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.447

*% Jamayl Husayn, al-Hijaz wa al-Yemen, p.81; See Medina Research & Studies Centre,
http://www.al-madinah.org/madina/sections.php?sid=8061

77 Ibn Farhtin, Nasahat al-Mushawir, p.228 , al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.447;
Mortel, The origins and early history of the Husaynid amirate of Madina, Studia Islamica,
No.74,p.72
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regained rule from him easily and quickly®®. In 647/1249 Shiha ibn Hashim
was assassinated by some of his enemies from the tribe of Lam on his way to
Baghdad>®.

« ‘Isaibn Shiha (647-1249/649-1251):

We have already seen that he used to delegate for his father on different
occasions during his father’s travels outside Medina, therefore, it was a logical
and natural progression that he would succeed his father as the amir of
Medina®!?. He started his reign with a strong contest from two of his brothers,
Jammaz and Munif. In order to frustrate any challenge from his rivals he
expelled them and issued an order to prevent them re-entering Medina.
However, they conspired with ‘Is3’s vizier who enabled them to enter the
citadel at night and capture ‘Isa and to drive him out of Medina’s citadel in
649 /12513, Nevertheless, he spent the rest of his life in Medina as a
member of the Husaynid family. Mortel states that: “He remained in Medina
until his death in 683/1284 and refrained from any intervention in political

life"312,
e Munif ibn Shiha (649-1251/657-1259):

After the expulsion of ‘Isa from Medina amirate Munif became the Amir of
Medina. The two major events that took place in his era were: the Medina
volcano in the east of Medina and the fire at the Prophet’s Mosque in
654/1256°13. He was assisted in most amirate matters by his brother Jammaz.
Munif’s reign ended with his death in 657/1259°,

3% Mortel, The origins and early history of the Husaynid amirate of Madina, Studia Islamica,

No.74, p. 72

*® Ibn Farhiin, Nasahat al-Mushawir, p.228 , al-Fasi, al- ‘Iqd al-Thamin, vol.4, p.268

*°Ibn Farhin, Nasahat al-Mushawir, p.228 ; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.366

' For more information see ibn Farhiin, Nasahat al-Mushawir, p.228; Mortel, The Husaynid

amirate of Madina, Studia Islamica, No.80, p.99; See Medina Research & Studies Centre,

http://www.al-madinah.org/madina/sections.php?sid=7825

*> The Husaynid amirate of Madina, Studia Islamica, No.80, p.99

31 See volume II, p.109; also Medina Research & Studies Centre, http://www.al-

madinah.org/madina/sections.php?sid=14782

**Ibn Farhiin, Nasahat al-Mushawir, p.228; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.244
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e Jammaz ibn Shiha (657-1251/700-1259):

It was logical that he would succeed his brother Munif because he had been
his assistant from the year 649/1251. However, the events which followed
showed that Jammaz had a new rival, his nephew. Malik ibn Munif believed
that he deserved this position after his father’s death so he made his plans
and went to Egypt in 664/1265 to meet the Sultan of Mamluk, al-Zahir
Baybars. Thereupon, Baybars issued a decree appointing Malik as co-amir of
Medina with his uncle. Moreover, the Sultan gave him the right to half the
wagfs (endowment) revenues bestowed on the sharifs of Medina in Egypt and
Syria®’®. Medina’s amir, Jammaz, was forced to accept this resolution. Two
years later, Malik ousted his uncle Jammaz from Medina amirate and ruled
Medina as an independent amir. Thereupon, the expelled amir went to seek
help from some tribes in nearby Medina and contacted the sharif of Mecca for
help. However, Malik prevented them from entering Medina and wrested the
office of Medina amirate from him. Then, Malik decided to surrender the
amirate to his uncle voluntarily®!®. Mortel described that saying: “Then, in a
sudden change of heart, Malik ibn Munif resigned all pretensions to the

amirate in favour of his uncle who thereby became sole amir”>Y’.

In 666/1276 Jammaz ibn Shiha return to the amirate and continued to rule
Medina until he handed it over to his son in 700/1300318,

e Mansur ibn Jammaz (700-1300/725-1324):

There were a number of Jammaz sons who were dissatisfied regarding the
resolution made by their father confirming the appointment of Mansur as the
Amir of Medina. However, they were obliged to accept it as long as their

father was alive. Immediately after Jammaz passed away in 704/1304 Mugbil

315

Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.100

*1° Ibn Farhiin, Nasahat al-Mushawir, p.229; al-Fasi, al- ‘Igd al-Thamin, vol.3, p.285; al-
Sakhawi, al-Tuhfa al-Latifa, vol.1, p.244; See Medina Research & Studies Centre,
http://www.al-madinah.org/madina/sections.php?sid=8064

" The Husaynid amirate of Madina, Studia Islamica, No.80, p.100

*® Tbn Farhin, Nasahat al-Mushawir, p.229; al-Fasi, al- ‘Iqgd al-Thamin, vol.3, p.285

83



http://www.al-madinah.org/madina/sections.php?sid=8064

and Wadi started fighting with Manstr’’®. Despite all the problems and
conflicts with them Mansur remained ruler of Medina. In 710/1310 Mansur
went to Cairo with some gifts confirming his loyalty to the Mamltk Sultan, al-
Nasr Muhammad ibn Qalawun, who transferred all the revenues from Muqbil
to him3%. In 725/1324 the reign of Mansir ibn Jammaz ended with his
assassination by his nephew Hudaytha ibn Qasim ibn Jammaz while they were

outside Medina*?".
¢ Kubaysh ibn Mansur (725-1324/728-1327):

Mansur was succeeded by his son Kubaysh who had deputised for him on
many occasions®??, However, the conflict over the Medina amirate between
Kubaysh and his uncles had not ceased, in particular with Wadi ibn Jammaz.
Kubaysh ibn Manstr used to delegate his brother Tufayl in case of his
absence. While Kubaysh was away from Medina, Wadi took advantage of this
opportunity and attacked Medina and ousted Tufayl who went to Cairo.

Finally, Kubaysh was restored as amir by a contingent of Mamlik soldiers>*.

In 728/1327 Kubaysh was assassinated by one of the sons of Mugbil ibn

Jammaz**.,
e Tufayl ibn Mansur (728-1327/736-1335):

Tufayl ibn Mansur was in Cairo when Kubaysh died and the news reached him
there. He returned to Medina after gaining a royal decree from the Mamlik

Sultan. As a result of this decree he did not face any resistance from Wadi's

¥ Ibn Farhtin, Nasahat al-Mushawir, p.229; Ibn Khaldtn, 7&rikh Ibn Khalddan, vol.1, p.1127
%20 AI-Maqrizi, al-Sulik, vol.2, p.94; Mortel, The Husaynid amirate of Madina, Studia Islamica,
No.80, p.103
*'Tbn Farhiin, Nasahat al-Mushawir, p.233; al-Fasi, al- ‘Iqd al-Thamin, vol.3, p.285; al-
Baradi ‘1, a/-Medina al-Munawwara, p.120
322 NI-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.391
32 Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.105
4 1bn Farhiin, Nasahat al-Mushawir, p.233; al-Sakhawi, a/-Tuhfa al-Latifa, vol.2, p.391;
however, al-Maqrizi in his work a/-Sulik Ii Ma ‘rift Dawal al-Muldk cited that the assassinator
was one of the sons of Wadi ibn Jammaz. vol.2, p.304
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army®?. However, Wadi, in turn, was also granted another decree from
Mamluk Sultan confirming that Medina amirate was to be shared between him
and his nephew, Tufayl. Tufayl found it difficult to accept having to share
power with his traditional opponent so he travelled to Cairo to convince the
Sultan to rescind that decree®?®. Tufayl’s reign continued for eight years
before it was ended by another royal decree issued by Mamlik Sultan to

transfer all rights of amirate from him to Wadi ibn Jammaz in 736/1335%%’.
e Wadiibn Jammaz (736-1335/743-1342):

Wadi occupied the position of amir of Medina for seven vyears. He
concentrated his power on establishing internal stability for Medina. However,
Tufayl and his followers took advantage of his absence and entered Medina
and Wadr's deputies were imprisoned®?®. Consequently, Medina came under
Tufayl’s control and Wadi ibn Jammaz remained without power until he died
in 745/1344°%,

o Tufayl ibn Mansiir (743-1342/750-1349):

Tufayl regained Medina amirate and tried to prevent any of the Husaynid
family wresting this position from him again. With reference to this period of

his rule Mortel says:

Both of Wadi’s deputies in Medina, Jukhaydib ibn Munif and Barijis ibn Mugbil, were
imprisoned and then put to death on Tufayl’s orders, a sign that he would henceforth

deal harshly with any opposition to the rule of Al MansUr330.

Peace and stability existed in Medina at this stage of Tufayl’s rule until
749/1348 when Medina was attacked by Fadl ibn Qasim and his followers who

32> Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.106
32° Al-Maqrizi, al-Sulik, vol.2, p.392; Mortel, The Husaynid amirate of Madina, Studia
Islamica, No.80, p.106
**’A-Maqrizi, al-Sulik, vol.2, p.392; Mortel, The Husaynid amirate of Madina, Studia Islamica,
No.80, p.106
28 NI-Fasi, al- ‘Igd al-Thamin, vol.3, p.285
%% Ibid; Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.107
% 1bid
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plundered Medina’s market-place. They were eventually expelled by Tufayl’s

army>,

As a result of this news, in addition to Tufayl’s hostile stance against al-
Mujawirtin in Medina, the Mamldk Sultan’s decree was issued appointing Sa‘d

ibn Thabit ibn Jammaz instead of Tufayl ibn Mansiir>2.

4.3. RELATIONS BETWEEN MAMLUK SULTANS AND MEDINA AMIRS:

From the second half of the seventh century to the first third of the tenth
century the Muslim world was ruled by the Mamluk state in Egypt which was
established in 648/1250 and fell in 923/1517°%. Muslim dynasties followed
each other, such as the ‘Abbasids, who came after the Umayyads and

likewise the Ayyubids in Egypt and Syria were followed by the Mamluk state.

‘Mamluk’ literally means a slave or a man or a person who is owned by
another®?, In fact, throughout the early centuries of Islam they were a group
of people imported from various regions, particularly from Samargand and
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Farghana, by Muslim Caliphs The main reasons for importing them were

described by Muir: “they used both as bodyguards and also as contingents to

countervail the overweening influence of the Arab soldiery”.

In addition to these reasons the ‘Abbasid Caliph was afraid of the domination
of the Persians who reached important positions in this era®”’. It is evident
that the ‘Abbasid Caliph endeavoured to balance the power between all

sections of the population.

3! Ibn Farhiin, Nasahat al-Mushawir, p.236
32 1bid, pp.236,237; Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.107
** Clifford Bosworth, 7he Islamic Dynasties (Edinburgh: Edinburgh University Press, 1976),
pp.63-64; Sa‘eed ‘Ashir, Misr wa al-Sham fi ‘Asr al-Ayyabayyn wa al-Mamaélik (Beirut: Dar
al-Nahda), pp.171,282
34 Al-Fayriizabadi, a/-Qamds al-Mubhit, p.954
*> Ahmad ‘Aduan, a-Mamalik wa ‘Alagatuhm al-Kharijiah (Riyadh: Dar al-Sahra,1985), p.11
** William Muir, The Mameluke or Slave Dynasty of Egypt (London: Smith, Elder and Co,
1896), p.3
*7 “pduan, al-Mamadlik wa ‘Alagatubm al-Kharijiah, p.11
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According to various sources, the phenomenon of importing Mamluks began
in the ‘Abbasid period during the reign of al-Mu ‘tasim Bi Allah who imported
thousands of them to settle in Baghdad, the capital of the Caliphate.
However, the populace of Baghdad and the Mamliks could not live together
in harmony and peace and so a number of conflicts occurred. When al-
Mu ‘tasim realized the importance of separating them he established a new
town called Samirra’ and all Mamliks were sent there®®. Over time,
thousands of Mamluks were brought in and this strategy was also followed by
the Ayyubid dynasty. During the Ayyubid era Mamluks represented the
backbone of the army*°. By that time some Mamliks occupied powerful
positions and led the Muslim army in several battles. Years later, Arab soldiers
were forced to obey army leaders who were Mamluk and came under their
command>*°. Based on this ruling, the Mamlilks benefited a great deal from
the conflicts and the weakness of the Ayyubid state and established their own
state in Egypt. The Mamluk state endured for two and half centuries and the
period was divided into two Mamluk dynasties: the first were the Bahn
Mamluks (648 -1250/783-1381) and the second were the Burji Mamluks (783-

1381/923-1517). These names were explained by Bosworth as follows:

Within the two and a half centuries of independent Mamluk rule, two lines of sultans
were somewhat artificially distinguished: the Bahri ones, so called because these
guards originally had their barracks on the island of al-Rawda in the Nile (al-Bahr)
and the Burji ones, thus named because Sultan Qalawun had quartered his guards in

the citadel (al-Burj) of Cairo>*.

He also made reference to their ethnicity saying: “Ethnically, the Bahris were

mainly Qipchags (also spelled Kipchaks) from South Russia, with a mixture of
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Mongols and Kurds; the Burji were primarily Circassians from the

Caucasus™*.

With the death of the Ayyubid Sultan al-Salih Najm al-Din in 648/1250, the
real power passed briefly to his son Turansha who ruled the Mamluk state for
four months before he was assassinated in 648/1250°*: then his father’s
widow, Shajarat al-Durr, led the Mamluks for only eighty days before she was
removed by Aybak***. In order to benefit from this situation the leaders of the
Mamliks put great pressure on her to marry their commander, ‘Izz al-Din
Aybak. This conspiracy with all the accompanying circumstances of the time
needed a strong leader. In addition it was unacceptable for Muslims to be
ruled by a female>®. Killing the last Ayyiibid’s Caliph Tiransha and the rising
of Aybak to the throne of Islamic state was considered the beginning of the

Mamlik state®*.

A brief look at the significance of Medina for the Mamlik Sultans shows that
its importance for them was based on two main aspects: its religious status
and its political status®¥. Its religious importance was due to it being the site
of the Prophet’s Mosque which is considered the second holiest mosque after
the Grand Mosque in Mecca which gives Medina an advantage over other
Islamic cities®®. In addition to that all Muslim Caliphs were keen to take the
real or minor control of this sacred city so their name would be mentioned in
the khutba at the Prophet's Mosque. This was common among all Muslim

dynasties before the Mamluks.

With reference to political importance it is necessary to point out that the

Mamluk state was in fierce contest with the Rasulid state in Yemen over the

**2 Ibid
3 “Ashar, Misr wa al-Sham, p.126
**1bid, p.175
¥ “Ashlr, Misr wa al-Sham, pp.172,175; ‘Aduan, al-Mamalik wa ‘Alagatuhm al-Kharijiah ,
p.37
¥ “pnduan, al-Mamalik wa ‘Alagatubm al-Kharijiah, p.35; Muir, the Mameluke, p.8
**’ Richard Martin, Encyclopedia of Islam and the Muslim World, vol.1, p.314
**® Netton, Encyclopedia of Islamic Civilization and Religion , p.406
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control of Medina**®. On account of the alliance between Mecca’s amirs and
the Rasulid sultan, on the other hand the Mamluks were obliged to do
whatever they could to forestall Rasulid’s plan, which is why they strove to
sign an alliance with Medina’s amirs. Before going into the details of the
relations between the Mamluk state and the Medina amirate a brief biography
of some of the Mamluk sultans who dealt with the Medina amirs during the

period under review may be very useful. They included:
e Nir al-Din ‘Ali ibn Aybak (655-1257/657-1259):

NGr al-Din “All ibn Aybak was the second sultan of the Mamlik dynasty of
Egypt and he was only fifteen years when his father was assassinated. Even
though he succeeded him in ruling the Mamlilk state®*°, two years later, while
Mamlik faced some serious threats on its border from Mongol Nr al-Din “Ali
was removed from the throne by Qutuz al-Mu ‘izi. The pretext behind this was
that the situation at the time needed a strong sultan and so Qutaz appointed

himself as sultan of the Mamlik state3>'.

e Al-Zahir Baybars (658-1260/675-1277):

His full name was al-Malik al-Zahir Rukn al-Din Abu al-fath Baybars al-Saliht
al-Najmi®2. Also known as Baybars al-Banduqdari, he was born in the
Kipchack Turks country on the northern shore of the Black Sea in 620
AH/1223 CE®*. However, he demonstrated loyalty to the sultans and
displayed exceptional military ability on several occasions, therefore the sultan

appointed him Commander of the Sultan’s Bodyguards®>*.

¥ “Ali al-Sulayman, al- ‘Alagat al-Hijazaya al-Misrayy Zaman Salatin al-Mamalik (Cairo: Dar

Hira, 1973), p.18

*°sa‘eed ‘Ashir, Misr wa al-Sham i ‘Asr al-Ayyabayyn wa al-Maméalik (Beirut: Dar al-
Nahda), p.182; ‘Adlan, a/-Mamalik wa ‘Alagatuhm al-Kharijiah , p.41

*!Ibn tagribardi, a/-Nujiam al-Zahira vol.7, p.41; ‘Ashir, Misr wa al-Sham, p.182; Aduan, al-
Mamalik wa ‘Alagatuhm al-Kharijiah, p.43

2P, M. Holt, Early Mamluk Diplomacy(Leiden: Brill,1995),33

%3 Encyclopedia Britannica online, http://concise.britannica.com/ebc/article-9356781
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His reputation was further enhanced during the battle of al-Manstra when he
achieved his victory against the Crusade army in 648 /1250 and captured the
French leader of that army Louis IX**°. Ten years later, Baybars achieved the

most important Mamlik victory against Mongol troops in ‘Ayn JalGt battle®®.

For these military achievements Baybars reached a higher rank than other
Mamluk leaders, therefore he and some of his followers attempted a
conspiracy to assassinate Qutuz on their way home. Accordingly Baybars was
elected as the Sultan of the Mamlik state in 658/1260°’. As sultan he
introduced a number of reforms both internally and externally. He established
good relations with the surrounding amirs and provided them with Iqta“at to
guarantee their allegiance. He also rescinded all levies on the public which
had been implemented by the former sultan, Qutuz**®. In addition, he
concentrated on the protection of his state and on strengthening his army,
refurbished a number of fortresses in different regions and built mosques,
such as al-Jami‘ al-Zahiri, and a number of schools, the key amongst which
was al-Zahiriyyah school with its library. The postal service was also greatly

improved in his era®®.

With regards to external reforms Baybars’ era was distinguished by a number
of diplomatic and commercial treaties which were signed with various

countries>®°. Baybars died in Damascus in 675/1277%¢.

%> Syedah Sadeque, Baybars 1 of Egypt (London: Oxford University Press, 1965), p.34
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o Sultan Qalawiin (677-1279/689-1290):

The seventh Mamluk sultan was known as Qalawun, His full name was al-
Mansir Sayf al-Din Qalawin ibn Abd Allah al-’ Alff al-Salihi al-Najmi®®%. Like
former sultans, Qalawtn imported thousands of slaves to support him and to
build a number of citadels®®3. However, Qalawiin faced some difficulties and
hardships during his reign. With regard to these difficulties the internal
situation was the most serious threat; among them was the rebellion of the
Damascus amir, Sunqur al-Ashgar, who tried to rule Damascus as an
independent amir. Eventually, Qalawin succeeded in accomplishing internal
stability and won his war against the rebellious amir Sunqur®®®. In terms of
external threats, Mongol troops attempted to invade Syria, however, they

were defeated by Qalawln’s army at the battle of Hims3¢®

. Qalawun followed
in Baybars’ footsteps with regard to foreign relations and signed a number of
allegiances with different parties. An example of one of these treaties was
indicated by Northrup: “In 680/1281 Qalawun signed an agreement for
political and commercial alliance with the Byzantine Emperor Michael VIII

Palaeologus”3°®,

The most important reform associated with Qalawin’s era is the number of
schools and the al-Mnsiiri hospital that were built by him in Egypt®®’. His rule
ended with his death in 689/1290%¢,
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e Sultan al-Nasir:

His full name was al-Malik al-Nasir Nasir al-Din Muhammad ibn Qalawun. He
was the ninth Mamluk Sultan and ruled the Mamluk state for three different
periods®®®: His first reign lasted for about one year (693/1293 -694/1294), the
second was for ten years (698/1299 -708/1308) and the third reign was for
more than thirty years from 709/1309 until his death in 741/1340.

Al-Nasir was appointed as sultan after the assassination of his brother Sultan
al-’ Ashraf Khalil. At that time he was only nine years old; therefore Zayn al-
Din Kitbugha was his vice-Sultan and the latter had actual power and was the
decision-maker*”®. However, Kitbugha officially became sultan of Mamlik by
removing al-Nasir from the throne of Egypt and justified this with the claim
that al-Nasir was unable to manage and control the affairs of state on account
of his age®’!. In 698/1298 the competition and strife over the post of sultan in
Egypt reached its peak. Eventually, the opponents decided to restore al-Nasir
as sultan. During this reign al-Nasir was also sultan in nhame alone and the
real power was in the hands of the vice-sultans, Sayf al-Din Salar and Baybars
al-Jashnakir. They successfully isolated him from the public and prevented
him from using the sultan’s funds, and even controlled his food®’?. Al-Nasir
was unhappy with the uncomfortable atmosphere because he felt he was
being confined, therefore he decided to escape from the citadel. In 708/1308
he pretended to perform hajj and made his way to Hijaz through al-Karak
route. When he arrived there, he told his supporters that he had decided to
give up his position as sultan and settle in al-Karak®”®. The real reason behind
this decision may have been his fear for his life at the hands of Salar and
Baybars al-Jashnakir. Later, because of increasing prices in the Mamluk State,

as well as the spread of diseases, Egypt’s inhabitants were very upset with

** Ibn taqribardi, a/-Nujiam al-Zahira, vol.8, p.41
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*"* 1bid, p.49
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Baybars al-Jashnakir and they began negotiations with al-Nasir to return to
rule them again. After that, al-Nasir entered Cairo as sultan in 709/1309 and
stayed in the post for more than thirty years®?. Al-Nasir started his third
reign by arresting his enemies and imprisoning them, while Baybars al-
Jashnakir who had ruled Egypt for ten months was put to death on al-Nasir’s
order, and Salar was jailed until his death®”. Then, he started to fight all
kinds of corruption in his state. He rescinded a number of positions which had
been corruptly engaged by influential people and confiscated their assets from
these jobs, as well as cancelling all unfair taxes that had been imposed on the
public®’®. Additionally, he built al-Nasiria school which comprised a rich library,
as well as a large mosque bearing his name in 735/1334 and many palaces
and fortresses®”’. As ‘Aduan recounts: ” The number of mosques established
during al-Nasir era in Cairo alone reached twenty four, not counting those in

other parts of Egypt and Syria™’2.

It is clear that he was very fond of architecture and maintaining buildings.

Phillip Speiser wrote: “His third reign, which lasted for thirty-one years, saw

four hundred and fifty new buildings and renovations™”°.

Al-N3sir’s era ended with his death in 741/1340°%,
e Sultan al-Hasan (747/1347-752/1352):

His full name was Abu al-Ma ‘ali Hasan ibn Muhammad ibn Qalawin al-Salihi

and he was born in 735/1334. He began his rule of the Mamluk state when he
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was only eleven years old; therefore he was easily controlled by other

powerful amirs®,

In actual fact during al-Hasan’s reign the state suffered from poor economic
conditions. In addition to this he was sultan in nhame only and the real power
was in the hands of a number of amirs around him who removed al-Hasan
from the sultanate and appointed his brother, al-Salih Salah al-Din in his
place®?. However, in 755/1354 al-Hasan was reappointed as sultan and made
great efforts to limit the influence of those amirs on his rule. He become the
real sultan and implemented many reforms and built many fortresses in Syria,
in addition to winning the war against tribal riots and returning them to his
rule®®3. His reign ended in 762/1360 when the leaders of Yelabugha attacked
him in his citadel and cast him into prison where he remained until his

death3®*,

As far as the present researcher is aware the first direct contact between a
Medinan amir and a Mamluk sultan in Egypt took place in 656/1258 when al-
Malik N@r al-Din “All ibn Aybak contributed toward rebuilding the Prophet
Mosque after the fire in 654/1256. The repairs were started by the ‘Abbasid
Caliph, al-Musta ‘sim bi Allah, however later he was busy protecting his state’s
borders from Mongol troops. As a result, al-Malik Ndr al-Din Aybak sent all the
equipment from Egypt to rebuild the Mosque®®. At that time Medina was
ruled by Munif ibn Shiha who basically sought help in rebuilding the Prophet’s
Mosque from the ‘Abbasid Caliph, when Munif felt his request met with a
lukewarm response he may have contacted the Mamlik sultan or later found
it to be a great opportunity to participate in something such as rebuilding the

Prophet’s Mosque, particularly when the ‘Abbasid Caliphate was dying.

1 AI-“Asqalani, al-Durar al-Kamina, vol. 2, pp.22,23; al- ‘Isami, Simt al-Nujam, vol.4, p.25
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Kharijiah, p.77; Muir, the Mameluke or slaveor slave, p.97
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According to al-Maqrizi, three years later Baybars send equipment and money
to be spent on refurbishing the Prophet’s Mosque®®; with this aid they built
the area between al-Rahma door and the north of the mosque up to al-Nisa’
door and replaced the ceilings of some parts of the mosque®®’. In 662/1263
Sultan Baybars provided the Ka‘ba in the Grand Mosque of Mecca and the
Prophet’s tomb in Medina with new kiswah (covers) which he sent to Medina.
It is reported that the Amir of Medina sent a letter to al-Zahir confirming that
he went with the cover for the Ka‘ba and hung it in the Grand Mosque in
Mecca®, It is easy to deduce that the Husaynid amir was keen to prove his
loyalty to the Mamluk sultan. Two years later Baybars sent his agent, Amir
Shakal ibn Muhammad, to collect money from the inhabitants of Medina as a
contribution toward the war against the Crusaders. Initially the Medinan amir,
‘Izz al-Din Jammaz, refused to pay this money, but when he was threatened
by Shakal that if he did not pay he would fight him with the Banu Khalid’s

tribe, finally Jammaz paid the required money>*°.

In 665/1266 the intervention of the Mamluk sultans in the internal Medina
amirate affairs became obvious and direct, they involved themselves in the
struggle between Husaynid families regarding Medina amirate®®. This

intervention was described by Mortel:

Malik ibn Munif complained to the sultan (Baybars) that his uncle
Jammaz had unjustly deprived him of his political and financial rights in
the amirate of Medina, since he was a child when his father died.
Baybars thereupon issued a royal decree appointing Malik ibn Munif as
co-amir of Medina with Jammaz ibn Shiha, and granting him the right to
benefit from one-half of the revenues of the wagfs devoted to the
sharifs of Medina in Egypt and Syria, Malik’s uncle, the sharif Jammaz, is

said to have acquiesced to the Sultan’s decree®.
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It seems that the Amir of Medina, Jammaz ibn Shiha was keen to maintain
strong relations with the Mamluk sultan. Therefore, in 666/1267 he collected
zakat 3% (charity) from Medina’s inhabitants which amounted to one hundred
and eighty camels in addition to ten thousand dirham’s and send them to the
Mamltk sultan®*3. According to al-Mutari’s work Baybars sent a new pulpit for
the Prophet’s Mosque after removing the old one which had been presented

by the King of Yemen, al-Muzafar®**.

However, the good relations with the Mamlluk state no longer existed.
Therefore, in 667/1268 when al-Zahir Baybars went toward to Hijaz to
perform hajj and visited the Prophet’s Mosque in Medina on his way to Mecca,
the Amir of Medina, Jammaz ibn Shiha, avoided meeting him which may have
been a reflection of the tense relations between them®®. During that Hajj
season Baybars ordered his adviser to take the measurements of the
Prophet’s tomb to make a balustrade to be placed around it, which was sent

the following year from Egypt®°°.

The available sources are silent regarding the relations between the two
parties during the subsequent twenty years except for two occasions: in
678/1279 the first dome on the Prophet’s tomb was made by al-Mansur Sayf
al-Din Qalawin>%’. In addition there was further contact between them when
Jammaz asked the Sultan for a new cover for the Prophet’s pulpit after the
damage to the roof of the Prophet’'s Mosque which was caused by heavy rains
in 686/1287°%,

During the last ten years of the seventh century it seems that the ties

between the Mamluk sultan and the Amir of Medina were strong and

%% Zakat is the third pillar of Islam whereby 2.5% of one’s possessions are given to eight

categories shown in the holy Quran among them poor people.
3 Al-Magqrizi, al-Sulik, vol.1, p.562
*** See Volume II, p.42
% Al-Magqrizi, al-Sulik, vol.1, pp.581-582
% See Volume II, p.65
**7 1bid, p.63; al-‘Abbasi, ‘Umdat al- ’Akhbar, p.126
3% See al-Medina Research & Studies Centre, http://www.al-
madinah.org/madina/sections.php?sid=7850
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distinguished by mutual respect. For instance, when Jammaz ibn Shiha visited
al-Ashraf Salah al-Din Khalil in Cairo he was received with a high degree of
honour in 692/1292. Furthermore, the Sultan provided him with a huge

amount of money for himself and for Medina®°.

After Jammaz passed away the contest between his sons over Medina amirate
started again between Mugbil and Wadi against Mansur who succeeded his
father. Mugbil took advantage of the Sultan’s desire to intervene in the
internal affairs of Medina, and complained about his unjust brother to the
sultan in Cairo. As a result a royal decree appointing Mugbil as co-amir with

Mansir was issued by the Mamlik sultan, al-Nasr Muhammad ibn Qalawiin*®,

Over the next two years al-Nasr ibn Qalawun refurbished the Prophet’s

Mosque and its western and eastern roofs*.,

The peak of the Mamlik sultans’ intervention in internal affairs of Medina took
place in 716/1316. In that year Mansur ibn Jammaz ordered the attendants
of the Prophet's Mosque to pay one thousand dirhams, and some of them
were imprisoned after refusing to comply with this order. When this news
reached the Mamllk sultan, he immediately ordered the commander of the
Egyptian pilgrimage campaign to bring Mansur and his deputy, Kubaysh, back
to Cairo. They went to Egypt with the campaign to stay for a month and were
released after being threatened by the Sultan himself, and pledging that they
would not return to cause trouble in the future. Eventually, the Mamluk sultan

gave them some money and they were released to go back to Medina*®.

When Mansur arrived in Medina Majed ibn Mugbil gathered a large force of
tribes to oust him from Medina. Majed would have accomplished his aim,

however the Mamluk sultan got involved in the matter and sent military
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al-‘Asqalani, a/-Durar al-kamina, vol.1, p.320; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.245
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! See Volume 11, p.42; al-Maraqi, Tahgiaqg al-Nusrah, p.71

2 Ibn Farhiin, Nasahat al-Mushawir, pp.230,231
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support to assist Mansur until he achieved his victory against Majed ibn
Mugbil*%,

During this era there was a kind of dependency on Egypt which was
represented by the Master of the Prophet's Mosque attendants being
appointed by the Mamllik sultan. For example when al-Malik al-Nasir
Muhammad ibn Qalawun performed his second Hajj in 719/1319, he
dismissed Sa ‘d al-Din al-Zahiri and in his place he appointed Zahayr al-Din al-

Ashrafi as Master of the Prophet Mosque’s attendants™*.

Six years later Wadi ibn Jammaz rebelled against Kubaysh rule and the

Mamlik sultan was very angry with Wadi and imprisoned him?*®>.

It is clear that the Mamluk sultan was eager to prove the Egyptian suzerainty
on the Medina amirate if he found the opportunity. Therefore, when he
received news of Kubaysh'’s death in 728/1327 Sultan al-Nasir issued a royal
decree appointing his brother Tufayl to the position in the same month*®.
The same happened eight years later when Wadi brought a royal decree

signed by the Mamliik sultan supporting his rule against Tufayl ibn Mansar*®’.

With the passage of time, the Mamluk suzerainty on Medina increased
noticeably and this was apparent when al-Nasir ibn Qalawln sent his army to
Mecca and Medina to prevent their residents from carrying any kind of
weapons in 741/1340%%,

Two years later the Mamluk sultan dispatched a group of attendants to work

in the Prophet’s Mosque and take care of the Prophet’s tomb*®. In that year
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“® Ibn Farhiin, Nasahat al-Mushawir, p.233,234; ‘Aduan, al-Mamalik wa ‘Alagatuhm al-
Kharijiah, p.148; Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, pp.105-106
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Tufayl ibn Mansur took advantage of his rival’s absence and put his deputies
to death. Then he sent his brother to Cairo to return with a royal decree
showing his authority as amir of Medina*®. Tufayl ibn Mansir remained in
power until 750/1349, when a new decree naming his cousin, Sa ‘d ibn Thabit
ibn Jammaz, as amir of Medina was issued. Tufayl and his followers caused
much chaos and looting shortly before the appointed amir arrived in Medina.
Eventually, Tufayl was captured and sent to Cairo to be imprisoned there until
his death in 752/1351%'",

Based on the above, the relationship between the Mamluk sultan and amir of

Medina had three aspects: political, economical and religious.

Politically, in different cases the sultan of Mamluk state appointed and
removed some Medina amirs by royal decree which he himself issued. He also
either punished or rewarded them by supporting them financially or with
military force. However, this intervention was very limited, particularly in
terms of appointing Husaynid family members as amirs of Medina; they did
not dare to appoint any person who did not belong to the Husaynid family to

govern the amirate.

With reference to economic ties, on many occasions the Sultan of the Mamluk
state paid the Medina amirs’ salaries and provided them with a number of
revenues on their lands. At the same time, they would send their region’s

zakat to him in Cairo.

With regard to religious relations, it is clear that throughout Islamic history all
dynasties who ruled the Islamic world after the Rashidin era were keen to
legitimize their rule by confirming that they were the custodians of the two
holy mosques in Mecca and Medina which gave them the advantage over

their rivals. Therefore, they were prepared to carry out any required

0 Al-Asqalani, al-Durar al-Kamina, vol. 2, p.134; Ibn Farhin, Nasahat al-Mushawir, p.236

Al-‘Asqalani, al-Durar al-kKamina, vol. 2, p.134; Ibn Farhiin, Nasahat al-Mushawir, p.237;
al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.468
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maintenance to the Prophet's Mosque before it could be undertaken by the

Rastilid state or any other rival of the Mamluk sultan.

In fact, the interventions of the Mamluk state in the internal Medina amirate’s
affairs became more obvious throughout the eighth century compared with
the previous century. We find the opponents of the Husaynid family were
eager to obtain royal decrees from the Mamlik sultan confirming their share
in the political and financial rights in the Medina amirate; in addition they
supported them financially. However, the Mamluk sultan sided with whoever
was stronger. The best example of this was when he appointed Wadi ibn
Jammaz after he captured Medina and rebelled against the legal governor,
Tufayl ibn Mansur, who already had a royal decree from the sultan. However,
when Tufayl and his followers captured Medina and restored his position

again a decree was issued for him.

In conclusion, it is clear that a number of obstacles prevented the sultan of

Mamluk from fully incorporating Medina including:

1- The strong opposition to the Mamluk state by the Rasuild state in Yemen
(626/1228-858/1454) for control of Mecca and Medina*'2.

2- The internal conflicts in the Hijaz region between Mecca and Medina amirs
which will be looked at in more detail in the following section*?®. These
conflicts caused the loyalty of the Medina governor to alternate between

Egypt and Yemen according to their own personal benefits.

3- External threats that were directed toward the Mamluk state by its

opponents, the Mongol and Crusaders which forced them to concentrate

on protecting their borders instead of incorporating Medina amirate*'*.
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4.4. RELATIONS BETWEEN MECCA AND MEDINA AMIRATES:

Mecca was ruled by the Banu Qatada, another branch of the al-Ashraifs, and
they were known as al-Husanayyn attributed to al-Hasan ibn ‘Ali ibn abi
Talib*®. We understand from this that there was a familial connection
between them, however that did not prevent them of fighting each other.
Generally, the ties between Mecca and Medina amirate before the Mamluk
state was established were often tense on account of each of them wishing to
occupy and rule the other amirate. As a result many battles were waged
between them during the first third of the seventh century. These battles took
place over several years, for example in 601/1204, 602/1205, 603/1206,
604/1207, 609/1212, 613/1215 and 617/1220*°.

The key battle between them took place in 637/1239 when Shiha ibn Hashim
was supported by the sultan of the Ayyubid state, al-Malik al-Salih Najm al-
Din Ayyub, with one thousand horsemen to wrest Mecca from Rajih ibn
Qatada and oust the Rasulid garrison from Mecca. Shiha ibn Hashim’s army
retook Mecca and controlled it for a while after Rajih fled to Yemen. The latter
asked for help and he was supported in his march on Mecca; nevertheless
Shiha and his followers left Mecca before he became involved in armed

confrontation with them*!”’.

The relations between the two parties could be described as good over the
following twenty years in the middle of the seventh century. With respect to
this era Mortel says:” Relations between Mecca and Medina during the joint

reign of Munif and Jammaz appear to have been based on mutual support

*> Ahmad Shayni, Mazahir al-Hayat al-Ajtima ‘aya fi Makkah wa al-Medina Aban al-Qarn al-
Thamin, al-Medina al-Munawwara Research and Studies Centre Journal, 2004, no.8, p.59
*® For more see ‘Ali ibn al-Athir, a/l-kamil f7 al-Tarikh (Cairo: Dar al-Taba ‘ah al-
Munirtyah,1929), vol.9, p.269; Ibn Khaldun, 7arikh Ibn Khalddn, vol.1, p.1128; Sulayman
Maliki, Bilad al-Hjjaz (Riyadh: Darat al-Malik ‘Abdul ‘aziz,1983), p.61; ‘Abdallah ‘Ankawi,
Mecca fi ‘Thd Qatada, Majalat kulayat al- ’Adab, King Saud university, 1985, no.1, p.88
"7 Al-Maqrizi, al-Sulik, vol.1, p.300; al-Fasi, a/- ‘Igd al-Thamin, vol.4, p.268; Mortel, The
origins and early history of the Husaynid amirate of Madina, Studia Islamica, 1991, no.74,
p.73

101



and cooperation in the face of common danger”*8. An example of these good
relations is the cooperation between Medina’s amir, Jammaz ibn Shiha, and
Mecca’s amirs, Abd Numayy Muhammad ibn ‘Al ibn Qatada and his uncle
Idris ibn Qatada, when Mecca amirs sought military support of Jammaz ibn
Shiha to face the Rastild army led by ‘Al ibn al-Husayn ibn Bartas to control
Mecca in 652/1254. The response of the Medina amir was quick and he led
his army to support them and prevent Rasuild’s army from taking over Mecca.
However, Rasuild’s army defeated them and occupied Mecca, and Jammaz

returned with his army to Medina*'°.

This kind of mutual affection continued between the amirs of the two holy
cities for about two decades. In 666/1267 when Jammaz ibn Shiha faced a
difficult challenge from Malik ibn Munif regarding the office of Medina amir,
whereupon, Abu Numayy in turn led a force from Mecca to support Jammaz

ibn Shiha. However, they failed in their mission and returned to Mecca*®.

Years later the dealings between Mecca and Medina amirs became hostile on
account of the amir of Medina wishing to annex Mecca to his amirate and he
was waiting any opportunity to involve himself in the internal affairs of Mecca.
This opportunity to attack Mecca came in 670/1271 when Abtu Numayy ousted
his co-amir Idris ibn Qatada from Mecca. The latter went to Yanbu® and
sought help from Medina’s amir, Jammaz ibn Shiha, against Mecca’s amir, Abu
Numayy. Jammaz in turn led a force and entered Mecca with Idris while Abu
Numayy was expelled and they ruled it for forty days before being driven out

of Mecca by Abli Numayy**.

*® The Husaynid amirate of Madina, Studia Islamica, 1994, no.80, p.97
"3 AI-Magrizi, al-Sulik, vol.1, p.397; al- ‘Isami, Simt al-Nujadm al- ‘Awali, vol.4, p. 221; Mortel,
The origins and early history of the Husaynid amirate of Madina, Studia Islamica, 1991,
no.74, pp.99-100
*%Ibn Farhiin, Nasahat al-Mushawir, p.229; al-Fasi, al- ‘Igd al-Thamin, vol.3, p.285; al-
Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.244
** Al-Magrizi, al-Suldk, vol.1, p.604; al-Fasi, a/- ‘Igd al-Thamin, vol.5, p.443; al-‘Isami, Simt
al-Nujam al- ‘Awali, vol.4, p.225
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In the subsequent year Jammaz raided Mecca again, however no more details
are available regarding this raid to the researcher’s knowledge*?. In
673/1274 Jammaz ibn Shiha again advanced towards Mecca, but his attack
concluded with a treaty being signed between them. According to its terms,
Jammaz returned to Medina for a large figure of money provided to him by

Abid Numayy*?.

Two years later, Medina’s amir entered into alliance with the amir of Yanbu°

against Mecca’s amir. The situation was described by Mortel as follows:

In 675/1276, Jammaz b. Shiha once again allied himself with the amir of Yanbu®,
Idris b. Al-Hasan b. Qatada, and together they marched against Mecca, with an army
composed of 215 horsemen and 600 foot soldiers. In Wadi Marr al-Zahran on the
outskirt of Mecca, they were met by the force of the Sharif Abu Nummay who,

despite their inferior numbers-100 horsemen and 80 foot soldiers- managed to

defeat the Medina-Yanbu ¢ alliance in battle***.

It is clear that Jammaz's ambition to control Mecca had not ceased so he took
advantage of the lack of trust between the Mamluk sultan, Qalawun, and
Mecca’s amir on account of the latter beginning to collect unauthorized taxes
from pilgrims which caused the sultan to become angry with Abu Numayy.
Jammaz ibn Shiha, in turn, began his correspondence with the sultan and
offered him his cooperation in waging a war on Mecca if he supported him
with soldiers. In 687/1288 the sultan’s army reached Medina and advanced on
Mecca under the leadership of the Medina amir, Jammaz ibn Shiha, and they
took over Mecca. Immediately, Jammaz inserted his own name in the sermon
at the Grand Mosque and stamped it on the coinage. After several months of

controlling Mecca, Jammaz returned to Medina when he received news

2 Badr, Al-Hayat al-Thaqafiaya fi Medina, a/-Medina al-Munawwara Research and Studies

Centre Journal, 2003, no.5, p.51

2 Mortel, The Husaynid amirate of Madina, Studia Islamica, 1994, no.80, p.101
**Ibid, pp.101-102
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confirming that there was a conspiracy against him led by Abu Numayy and

the sultan’s garrison*?>.

Years later, cordial relations between Jammaz ibn Shiha and Ablu Numayy
were re-established. Moreover, we find that in 692/1292 Jammaz visited the
Mamluk sultan, al-Ashraf Khalil, in Cairo, where he was received with honour,
to intercede with the Sultan on behalf of Mecca’s amir, Abd Numayy, on
account of his failure to meet the Egyptian pilgrimage caravan in the previous

year*?®,

The cordial relations continued until the death of Aba Numayy in 701/1301,
and the beginning of the contest between his sons. His sons, Humayda and
Rumaytha united against their brother Abu al-Ghayth and ousted him from
the amirate of Mecca. Then, the latter went to al-Nasir Muhammad in Cairo
and informed him of the coup made by his brother in Mecca. The sultan, in
turn, sent three hundred soldiers from Egypt and five hundred horsemen
were provided by Medina’s amir, Mansur ibn Jammaz, to restore Abu al-
Ghayth and they succeeded in their task in 714/1314%. After this event as
far as the researcher is aware and based on available sources there is no
clear information indicating that any wars took place between Mecca and
Medina amirs until the second half of the eighth century, these peaceful
relations may have been due to both of them being busy with their internal
troubles regarding the amir’s position which they considered more important
than involving themselves in conflicts with a new external enemy?®,

However, in the beginning of the second half of the century the relationship

> AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.284; al- ‘Isami, Simt al-Nujam al- ‘Awéli, vol.4, p.225;
Mortel, The Husaynid amirate of Madina, Studia Islamica, 1994, no.80, p.102; See al-Medina
Research & Studies Centre, http://www.al-madinah.org/madina/sections.php?sid=7849
“°Al-Asqalani, al-’Isaba fi tamayyaz alsahaba, vol.1, p.320; al-Baradi ‘i, al-Medina al-
Munawwara ‘Abr al-Tarikh al-Is/ami, p.118; Mortel, The Husaynid amirate of Madina, Studia
Islamica, 1994, no.80, p.102
*7 AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.447; al- ‘Isami, Simt al-Nujam al- ‘Awaéli, vol.4, p.227;
Mortel, The Husaynid amirate of Madina, Studia Islamica, 1994, no.80, p.104
*® For more regarding these internal conditions see Al-Fasi, a/- ‘Igd al-Thamin, vol.5, pp.189-
191; al-Sulayman, al- ‘Alagat al-Hijazaya al-Misrayy, pp.34-35
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became cordial again, as proven by the visit made by Mecca’s amir, ‘Ajlan ibn
Rumaytha, to Medina in 752/1351%,

4.5. RELATIONS BETWEEN MEDINA AMIRATE AND TRIBES:

It is obvious that the history of the tribes is considered the most difficult
theme to study of all the historical periods. The lack of documentary evidence
of the history of these tribes has contributed to this difficulty; even when
some historians mentioned the tribes they would use a general phrase for
them, such as “Bedouin” without determining a specific tribe. Bedouin as a
title or quality includes a huge number of Arabian tribes. In addition to that
the Bedouin lifestyle, particularly their permanent geographical movement
from place to place looking for somewhere suitable, rich with water and grass
for their livestock, contributed to making their history very difficult to study
for historians. It is clear that these tribes were entirely independent and they

only acted in accordance with their Shaykhs.

However, there are a few indications which may help to give us a general
idea about the relations between them and the amirate of Medina. In order to
understand these relations we need to recognise the neighbouring tribes of
Medina during this era. The key neighbouring tribes of Medina were: the
Juhaynah, the Bani Sakhr, the Harb, the Zu‘b, the ‘Anazah, the Bani
Salaym, the Bali, the Bani Lam and the Band Khalid*® and most of them
definitely played an important role in the political life of Medina by attacking it
or hajj caravans, or by supporting one member of the Husaynid family in his
fight regarding Medina amirate. They also participated with the Medina amir

in his wars against his enemies outside Medina.

*’Al-Fasi, al- ‘Igd al-Thamin, vol.5, p.191
0 AI-Magqrizi, al-Sulik, vol.1, p.563; Kahhalah, Mu jam al-Qaba’il al- ‘Arab al-Qadimah wa
al-Hadithah (Damscus: Matba ‘at al-Hashimiyah,1949) vol.1, pp.214,215,259, vol.3,1007;
Hamad al-Haql, Kanz al-Ansab wa Majma  al- ’Adab (Riyadh: Matba ‘at al-Nahda,1984),
pp.108,176
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According to available sources some raids upon Medina were carried out by
some of its neighbouring tribes. Thereupon, Medina’s amirs in different
historical periods decided to build a wall in order to protect Medina and its

inhabitants from looting and pillaging by raiders*.

Ibn al-Athir recounts that in 590/1193 while the amir of Medina, Jammaz ibn
Qasim, was absent owing to his travels to Syria, the Band Zu ‘b, together with
some other tribes, took advantage of this and set out to raid Medina and fight
with Jammaz’s deputy, his brother Hashim. However, the Band Zu‘b
dominated in their attack against Hashim who died in this raid and his men
were defeated, and tribes entered Medina looting houses and shops and

terrified Medina inhabitants before returning to their tribe*2.

On the other hand, tribes also sometimes supported the Medina amir in his
war against Mecca amirate. In the year 601/1204 the Banu Lam assisted the
Medina amir, Salim ibn Qasim, in the battle of al-Masari‘ against Qatada ibn

Idris’s army ™,

During the conflicts between the Husaynid family members in Medina, the
tribes played an important role until 639/1241 when ‘Umayr ibn Qasim ibn
Jammaz gathered a number of followers from the tribes and wrested the
office of amirate from his uncle Shiha who was ousted to outskirts of Medina

quickly and easily**.

In fact Medina amirs avoided direct confrontation with the tribes, perhaps
because they feared the consequences or because they were preoccupied
with something more important than involving themselves in struggles with

the tribes. An obvious example of this was when Jammaz refused to pay

1 AI-Fasi, al- ‘Igd al-Thamin, vol.3, p.309; al-Samhadi, Wafa’ al-Wafa’, vol.2, p.768; al-
‘Abbasi, ‘Umdat al- Akhbar, p.123; al-Fayrlizabadi, a/-Maghanim al-Mutabah fi Ma ‘alim
Tabah, p.190
2 See al-Kamil fi al-Tarikh, vol.9, p.231
3 Ibn Khaldiin, 73rikh Ibn Khalddn, vol.1, p.1128
% Al- Sakhawi, a/-Tuhfa al-Latita, vol.1, p.447; Mortel, The origins and early history of the
Husaynid amirate of Madina, Studia Islamica, no.74, p.72; Jamil Harb, al-Hijaz wa al-Yemen fi
al- ‘Asr al-Ayydbi (Jeddah: Dar Tahamah,1985), p.82
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Medina’s contribution of money to Shakal ibn Muhammad, Baybars’ agent, in
664/1265. Shakal threatened to fight him with the Banu Khalid tribe if he did

not pay, whereupon Jammaz paid Shakal the required money**>.

Two years later a number of tribes attempted to help Jammaz to restore his
position which had been wrested by his nephew Munif ibn Shiha; however

they failed to accomplish their aim*.

This happened again in 709/1309 when the tribes assisted Kubaysh ibn
Mansur in his war against his uncle Mugbil ibn Jammaz who died at their

437 1t is clear the tribes did not all have the same level of relations with

hands
the Medina amirs; while some were in agreement with the amirs others stood
against them. Therefore, when Mansur ibn Jammaz started to drive al-
Mujawirun out of Medina in 717/1317 he asked the Banu Salim to provide him
with camels to transfer al-Mujawirtn. At that time his relations with the Banu

Khalid and the Lam were not good**8.

In 729/1328 some of tribes supported Tufayl ibn Mansur during his struggles
with his opponents Wadi ibn Jammaz and the sons of his uncle Mugbil**. In
addition tribes participated with Tufayl in trying to prevent the new amir of
Medina, Sa‘d ibn Thabit, appointed by Mamlik sultan from entering Medina
in 750/1349*,

On the other hand there were a numbers of wars between tribes and Medina
governors and some of Medina’s amirs were killed at the tribes’ hands. As far

as the researcher is aware the Banu Lam themselves fought against Medina

> Al-Maqrizi, al-Sulik, vol.1, p.558; See Medina Research & Studies Centre, http://www.al-
madinah.org/madina/sections.php?sid=14186

*® Ibn Farhiin, Nasahat al-Mushawir, p.229 ; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.244

¥7 “ndUan, al-Mamalik wa ‘Alagatuhm al-Kharijiah, p.147

% Ibn Farhiin, Nasahat al-Mushawir, p.232

% 1bid, p.234

*01Ibid, p.237
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governors several times and they killed a number of Medina amirs, among
them Qasim ibn Jammaz in 624/1226 and Shiha ibn Qasim in 647/1249™,

4.6. THE ECONOMIC LIFE OF MEDINA:

Undoubtedly, studying the economic life of Medinan society during seventh
and eight centuries is a difficult task. The difficulty comes because all aspects
of economic activities (agriculture, commerce and manufacture) are strongly
linked with the political situation. In other words, whenever the political

situation is stable economic growth becomes more obvious and vice versa.

It is evident from the preceding section regarding the political situation in
Medina that during the period in question Medina did not enjoy long-term
political stabililty. Rather, it faced different threats represented by either
external or internal enemies; external threats were presented by the Mamluk
and Rasulid state who were in competition to dominate it, while the internal
threats were presented by the conflicts between the Husaynid family in their
struggle to control the office of amir in Medina. In addition the tribes played

role in Medina's loss of stability by waging a number of raids.

All of above the elements give a confused view of Medina’s economy
throughout the seventh and eighth centuries. In addition to that a number of
historians confirm that there is a lack of information concerning economic life
in Medina compared with other cities during this era**?. Mortel says: ” the
sources available for the history of Medina cast precious little light on
economic life”**, Based on available information the researcher will attempt
to shed light on the economic life of Medina, by investigating different aspects

of the economy, in particular: agriculture, commerce and manufacture.

*!1bid, p.228; al-Fasi, a/- ‘Igd al-Thamin, vol.4, p.268; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1,
pp.477-478; Harb, al-Hijaz wa al-Yemen fi al- ‘Asr al-Ayyibi, p.82
*? Mortel, The Husaynid amirate of Madina, Studia Islamica, No.80, p.118; Salamah, Medina
in the Ayyabid period, p.198
*3 The Husaynid amirate of Madina, Studia Islamica, No.80, p.118
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4.6.1. Agriculture:

Agriculture has been one of the main economic features of Medina throughout
different historical periods; however it relies on the existence of some
fundamental elements such as suitable soil and enough water. Medina was
rich with different sources of water in Al-Mutari’'s era; among these were
rainwater, wells and springs***. In addition, there were a number of valleys in
Medina: al-’Aqiq, Ranana, Jafaf, Mudhinayb and Mahzir which were
considered as a motive for people to participate in this type of economic
activity. Therefore, agriculture has been the main trade in Medina throughout
its history***. The Mamlik era is an extension of the previous Islamic periods,
therefore Medina’s inhabitants continued to work in cultivation. During this
era, agricultural lands in Medina were divided up into small-holdings and
large-holdings: the former belonged to the general populace while the latter
belonged to Medina’s sharifs and rich people**. Al-Mutari lists some of these
holdings and identifies their locations, such as the orchards of al-Ashraf al-
Kubra, garden of the Bani Ayyub, called the Dar Fahl, al-Ja‘fariah garden

1**/. He also mentions a number of alterations

and the garden of al-Basa’s wel
made to wells in Medina to provide water for drinking and irrigation. Some of
those mentioned were al-Basa which was provided for the poor in 697/1297,
>Arays’ well which was altered by Safi al-Din al-Sulami in 714/1314 and Ha
which was transferred to an endowment for the benefit of all Muslims in the

author’s time after it was bought by some women of Medina*®.

With reference to agriculture areas in Medina, Salamah says:

*4 Abdullah Ibn Idris, Mujtama © al-Medina fi ‘Ihd al-Rasdl (Riyadh: King Saud
University,1996), p.21 ; Al-Wakayl, Muhammad, Yathrib gabl al-Islam (Jeddah: Dar al-
Mujtama ‘, 1989), p.147

% Faisal al-Anazi, The Role of the Wealthy Sahaba in Supporting Islamic Cause (MA

Dissertation: King Abdulaziz University,2004), p.20

* See volume II, pp.95,98,99,100
*7 See volume II, pp.68,96,100; Ibn Farhin, Nasahat al-Mushawir, p.185; al-Maraqi, Tahgiaqg
al-Nusrah, p.44
*® See volume II, pp.99,100
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Cultivated areas in the Medina region were distributed amongst many
locations, such as Quba’ and Al-‘Awali, situated south of Medina, and

al-Safilah, situated north of Medina on the Syria Road, which contained

many gardens*®.

Throughout different periods of history Medina has been known as the city of
palm trees on account of the countless numbers of palm trees cultivated
there*?, The most important cultivated product in Medina was dates which
were considered the staple food of its inhabitants. There were many
additional benefits to be had from palm trees: they used date stones as camel
fodder and used palm fronds to produce many domestic implements, such as

brooms, bags and baskets*!

. Medina also produced wheat and barley as well
as different varieties of vegetables which they needed as foodstuff, such as
gourds, onions, tomatoes, carrots, cucumbers and potatoes, as well as fruit,

such as grapes, lemons, pomegranates and figs*2.

4.6.2. Commerce:

Medina’s commercial significance stemmed from three factors: its location on
the main trading route in the Arabian Peninsula that links Syria and Yemen,
the presence of the Prophet’s Mosque and its large number of markets.
Therefore, the population of Medina was affected by these and practised this

type of work™®?.

In terms of its location, it was able to benefit from the heavily-laden caravans
that would pass Medina on their way to Yemen or Syria. Therefore, the

tendency of its inhabitants to trade with these caravans was natural due to

*° Medina in the Ayyabid period, p.198
0 al-Samhiidi, Wafa’ al-Wafa’, vol.1, p.15; “Ali Hafiz, Fusal min Térikh al-Medina al-
Munawwara, Jeddah: Sharikat al-Medina al-Munawwara, p.13
*! Salamah, Medina in the Ayyabid period, p.199; al-Anazi, The Role of the Wealthy Sahaba,
p.21
*? al-Samhiidi, Wafa’ al-Wafa’, vol.4, p.1231,1238; Salamah, Medina in the Ayyibid period,
p.199; al-Anazi, The Role of the Wealthy Sahaba, pp.21,22
*3“Umar Rajab, a/-Medina al-Munawwara (Jeddah: Dar al-Shuriiq,1979), p.39; al-Anazi, 7he
Role of the Wealthy Sahaba, p.22
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the trade route passing their city. In general, Medina and its population
benefited a great deal in this way, and they bought and exchanged goods

from different regions. This was described by Salamah as follows:

These caravans would pass through Medina laden with Yemeni,
Abyssinian and Indian goods, returning with Syrian and Egyptian
products, the Medinan population benefited when these caravans made
a halt there, through the services they offered them, such as food and

accommodation. Merchants would also purchase goods from these

caravans™*.

Medina also took advantage of its religious significance which influenced the
commercial life there. Following the immigration of the Prophet (PBWH),
Medina received thousands of Muslims who would come to visit the Prophet’s
Mosque every year, in addition to the hajj season which was considered the
high season of Medina’s commerce and all of its visitors had to deal with

Medina’s merchants by buying or selling goods in its marketplace™>.

With regards to Medina’s market-places there are numerous indications
confirming that Medina comprised many market-places such as al-Sauaqin, al-

‘ Attarin, al-Hattabin and al-Tammarin*°®.

It is clear that Medina was considered a major link for the exchange of
commercial goods between different regions such as Syria, Egypt, Yemen,
India, Iraq and Persia, and various goods were imported to Medina from
these regions, including clothes, textile, perfumes, oils, seasonings, precious
stones, Persian rugs and frankincense. Medinan traders, in their turn exported

the surplus of these goods and different sort of dates to different places™”.

454

Medina in the Ayyabid period, p.202

**1bid, p.203

% al-Samhtdi, Wafa’ al-Wafa’, vol.2, pp.725,736,765

*7 Salamah, Medina in the Ayyabid period, pp.203-205; M Makki, Medina (England:

Avebury,1982), p.33; al-Anazi, The Role of the Wealthy Sahaba, p.23
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4.6.3. Occupations and Trades:

It is clear that there are some crafts and professions without which no society
could obtain their daily needs. However, available sources do not provide us
with sufficient details about these activities during the period under
consideration, except a few indications deduced from some books dealing
with biographies bearing the title of their occupation as their family name.
The most famous activity among them was perfumery (al-‘Itara) which
means perfume selling. However they were not restricted to that purpose
alone but often they practised the role of physician or pharmacist. In addition,
they provided the population with seasonings and food flavourings. Therefore,
this job may have been considered important for all Medina’s inhabitants. Due
to this significance plus the high earnings achieved by doing such work a
number of Medinan families were encouraged to become specialists in this
field. During the era in question the key families to practise this activity with

458

their sons in Medina were al-Mashakayr and al-Shaklayun There was a

special market for them in Medina called the market of al-  Attarin**°.

One of the crafts practised in Medina in this era was tanning, which was
mainly dedicated to leather tanning but they also sewed leather to make
different products, such as bags and shoes. According to Medina’s historians,
among those people who worked in this trade were Abu al-Hasan, Abu Abd

Allah al-Kharaz and ‘Umar ibn ‘Tyad*®.

Carpentry was considered an important trade to meet the community’s needs
and carpenters also worked on the refurbishment of the Prophet’s Mosque;
the pulpit was replaced by a carpenter called Aba Bakr ibn Yusuf who carved
his name upon it*’. Also there was famous carpenter named Adam al-Maqribi

who originally came from Morocco to reside in Medina and worked as a

*% Ibn Farhiin, Nasahat al-Mushawir, pp.170-171
3 al-Samhiidi, Warfa’ al-Wafa”’, vol.2, p.736
* Ibn Farhiin, Nasahat al-Mushawir, p.104; al-Sakhawi, a/-Tuhfa al-Latita, vol.2, p.351
**! Ibn Farhiin, Nasahat al-Mushawir, p.154
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%2 There was a painter called Abl Abd Allah al-Qarnati who

carpenter
participated in painting the walls of the Prophet’s Mosque*®®. Some tailors in
Medina worked for both men and women, Abu al-Hasan ‘Ali al-Salawi was
one of them**. Many other occupations existed in Medina, such as

construction, butchery and blacksmithing*®°.

Overall, Medina’s inhabitants practised some trades which were sufficient to
meet their daily needs; however, the majority of these types of work were not
carried out by native Medinans but by newcomers to Medina from the other

parts of the Islamic world.

4.7. THE SOCIAL LIFE OF MEDINA:

It is important to mention that most historians to date have concentrated on
the political issues of the community, while completely neglecting its social
life, therefore a study of the social life of community is quite difficult.

According to Salamah:

The student of history will notice that most of those who recorded the
history of cities and peoples devoted most of their attention to political
events and to civil unrest, revolutions, governmental issues and war,
seldom concerning themselves with a discussion of societies and the
circumstances of their population. Consequently, a picture of the social
life is all but missing from their writings, without being given a specific
treatment as such, except by way of sundry references in passing to

events*®,

However, there are a few scattered lines in some historians’ works such as
Ibn Farhin and al-Sakhawi which deal with the social life in Medina. For that
reason, many studies describe the social life of Medina - in different historical

periods - by studying the groupings of its society and the relationship

%2 al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.59
*3 Ibn Farhiin, Nasahat al-Mushawir, p.144
**1bid, p.166
**> al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.65; Salamah, Medina in the Ayydabid period, pp.200-
202
**® Medina in the Ayydabid period, p.154
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between them and the ruler*®’. During the seventh and eighth centuries these
groupings can be divided into four main groups as follows: the sharifs, the old
population of Medina, al-Mujawirin and the attendants of the Prophet’s

Mosque.

4.7.1. The Sharifs:

As we have already mentioned this title is dedicated to the descendants of the
Prophet (PBWH), in particular the two sons of ‘All ibn Abi Talib al-Hasan and
al-Husayn. Medina was ruled by the Banu Muhanna branch of al-Sharaf family
whose lineage can be traced to al-Husayn, therefore they were known as al-
Husaynid sharifs. The Band Muhanna was at the top of the social pyramid in
Medina’s society, however their family split into number of branches as

—

follows: al-Mansur, al-Qawasim, al-Mada 'ibah, al-Budir, al-Wahahidah and

al-Manaifah?es,

4.7.2. The Old Population:

This group included the descendants of the Ansar who were the original
inhabitants of Medina before the migration of the Prophet (PBWH)*°, the
Ansar comprises the al-Aws and al-Khazraj tribes. In addition to the Muhajirtn
who emigrated as groups from Mecca to Medina according to the Prophet’s
order after they faced different types of persecution from the Quraysh*”.

However, after the death of the Prophet and Muslim conquests which ensued,

*7 Salamah, Medina in the Ayyabid period, pp.154-155; Shayni, Mazahir al-Hayat al-
Ajtima ‘aya fi Makkah wa al-Medina, a/-Medina al-Munawwara Research and Studies Centre
Journal, 2004, no.8, pp.59-62
*85ee volume II, pp.68,86; ‘Abd al-Rahman al-Mudayris, a/-Medina al-Munawwara f7 al- ‘Asr
al-Mam/dki (Riyadh: King Faisal Centre,2001), p.131
**° Philip Hitti, Capital Cities of Arab Islam (Minneapolis: University of Minnesota press, 1973),
p.33
* Montgomery W, Watt, Muhammad. In: P.M. Holt and Ann K.S. Lambton and B. Lewis, The
Cambridge history of Islam (Cambridge: Cambridge University Press,1970), vol.1a, p. 40
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many families from the Ansar and the Muhajirin moved out of Medina to the
new Islamic cities, while a small number of families remained in Medina.
Among the al-Ansar families who stayed in Medina were the family of Abd

Allah al-Hadha who lived in their own quarters there*’!.

As for the al-Muhajirin, there were two families, al-Bakrialin and al-
‘Umaridn. The former were descended from the first Muslim Caliph Abl Bakr
al-Siddig and they were known as a good and righteous family among
Medinan society. Most of them left Medina to live in Egypt, with the exception
of Jamal al-Bakri’s family*’?. The latter were descended from the second
Muslim Caliph ‘Umar ibn al-Khattab and called al-‘Umaraya family. It has
been said that this family was powerful and had many properties in Medina,
and was very close to its amirs. The head of this family during the era under

consideration was “Alf ibn Mutrif al-Umari*’>.

4.7.3. Al-Mujawiran:

This term was used for people who came to the Grand Mosque in Mecca or
the Prophet’s Mosque in Medina for indefinite period in order to enjoy
proximity to the sacred places*’®. They originally came from different places
such as Egypt, Morocco, Irag, Yemen, Andalucia and other different Islamic
countries”>.  Among them were scholars, knowledge seekers and
professionals, who mostly came alone however some brought their families.

An example is the family of al-Qayshani and al-Sulami who came from Iraq®*’®.

*1bn Farhin, Nasahat al-Mushawir, p.172

2 1bid, p.171

73 Al-Asqalant; al-Durar al-kamina, vol.3, p.76; al-Sakhawi, al-Tuhfa al-Latifa, vol.2, p.301
% Ibn Manziir, Lisan al- ‘Arab, vol.4, 156; Majam ‘ al-Lugha al- ‘Arabiyah, al-Mu jam al-
Wasit, vol.1, p.146

> Ibn Farhiin, Nasahat al-Mushawir, pp.60,104,117; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1,
p.59; al-Mudayris, a/-Medina al-Munawwara, p.134

¢ Ibn Farhiin, Nasahat al-Mushawir, pp.102,194
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4.7.4. Attendants of the Prophet’s Mosque:

It is clear that there were a large number of attendants at the Prophet’s
Mosque based on the existence of a special quarter in Medina in which they
lived. Their main goal was to serve as an attendant at the Prophet’s Mosque
under the supervision of the head of attendants whose position was

considered very important in Medina*”’.

With regards to the relationship between the people of Medina, it is clear that
there were two distinct types of relations: first, the relationship between the
sharifs and Medina’s inhabitants, while the second type concerned the
relationship between the other sectors of Medina’s population with each

other.

The relationship between the rulers and the ruled in Medina throughout the
second half of the seventh century could be described as distinctive and
peaceful. Available sources do not mention any serious quarrels between the
amir of the sharifs and Medina’s residents except for the tension between him
and al-Mujawirtin. With the beginning of the eighth century relations between
the two parties become worse. In particular, Sharif Manstr ibn Jammaz
adopted a hostile stance toward them and tried ruthlessly to expel them from
Medina. As we mentioned earlier these events took place shortly before the
hajj season of 712/1312 and were completely resolved with the
announcement of the visit of the Mamluk sultan, Muhammad al-Nasir to

Medina in that year owing to the sharifs’fear of this visit*’s,

Four years later Mansur ibn Jammaz stipulated that they should pay one
thousand dirhams and some of them were imprisoned. However, they did not
pay the required amount to the Medina’s amir because the latter was advised
by many scholars and other Medina inhabitants to stop charging it*’°. The

most important indication confirming this aggressive relationship is that the

7 Salamah, Medina in the Ayyibid period, p.171
% Ibn Farhiin, Nasihat al-Mushawir, p.74; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.423
*° Ibn Farhiin, Nasihat al-Mushawir, p.230

116



Mamluk sultan, Muhammad al-Nasir, ordered an Egyptian pilgrimage caravan
to capture Mansur and his son and bring them to Cairo. Then, he released

them after agreeing not to harass them again*.

The relationship between Medina’s inhabitants themselves could be described
as a good one with mutual affection regardless of their status in the
community. The best example of their co-operation was during the Mujawirin

case when they did their best in the mediation to solve this dispute®.

Members of Medinan society in the era in question were very cooperative and
helpful toward each other. They supported each other economically, and
made the outstanding payment on behalf of other Medinans and helped any
new traders by supporting them in different ways, such as buying their old

goods or lending them money etc*®2,

4.8. CONCLUSION:

It is clear from the above that Medina, during the era of the author, was ruled
by the Husaynid family, and a number of the members of this family
successively ruled during the life of the author. There are also signs of
Mamluk state’s clear desire to have an influence, even informally, over the
city of Medina, which contributed to giving it religious status, especially the
Prophet’s Mosque in Medina, and to undermine the attempts of Rasuld State
to control the city of Medina after its success in achieving alliance with the
emir of Mecca. It is clear that relations between the emirs of Mecca and
Medina were peaceful at times but not without some conflicts. With regard to
the economic life of Medina, it is clear that its religious significance and its
location on the trade route between Yemen and Syria helped to establish

business activities, even if such trade was limited. As for the nature of social

* Ibid, pp.230,231
*®! Ibn Farhiin, Nasihat al-Mushawir, p.74; al-Sakhawi, a/-Tuhfa al-Latifa, vol.1, p.423
**2 Ibn Farhiin, Nasihat al-Mushawir, p.186
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relations, they were characterized by mutual cooperation between the

residents of Medina.
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Chapter Five

COMMENTARY ON THE MANUSCRIPT

5.1. COMMENTS AND NOTES ON THE LANGUAGE OF THE TEXT:

Like any work, al-Mutari’s manuscript contains a number of issues that require
some thorough commentary. The researcher in the current chapter attempts
to comment on al-Mutari’s book, while maintaining a high level of appreciation

of the significance of the work.

Finishing the process of editing undertaken on the book, it can be concluded
that al-Mutari used a clear and simple style. This style helped him express his
ideas without any complication and made his writing easier for the reader to
understand. As mentioned in Chapter Three, the author uses some verses of
poetry in his work, some of which belong to known poets whose names are
mentioned in the work. However, the source of the other verses of poetry is
unknown and they may have been written by the author himself. In addition,
Al-Mutari employs the saj ¢ (ryhme) style in the introduction of his work*?,

which is often considered to be a sign of a skillful poet.

This research has established the following regarding the language and

orthography of al-Mutari’s work:

e The author has not always followed correct sentence structure and

sometimes used inappropriate lexis, as shown by the following examples:

1. Fatma ibnat al-Husayn (p.107): ibnatis used here to mean “daughter of”,

where the correct form is bint.

2. Salma ibnt ‘Amrd (p.67): again, one would expect the author to say:

Salma bint ‘Amri, which literary means Salma (is) the daughter of ‘Amrd.

**3 See Volume 11, pp.1,2
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The author has done the same with Rayta bint Abi al- ‘Abbas (p.60) and
Asma’ bint al-Husayn (p.61).

3. Wa fiha al-’An giblat masjidah wa fiha Athar al-Mihraayb (p.68): the
author uses al-Mihraayb where the correct plural form is (Miharayb) and it
should have been used. He wants to say “now, in this land there is the

Mosque'’s prayer direction and there are ancient Miharaybs”.
e He has adopted the style of 7akhfif al-hamzahin two specific ways:

1. Omitting the Aamzah from its right place when it comes at the end of a

word as shown in the following examples:
J& became Ja (p.31)
Al-Jaz& became al-Jaza (p.120)

2. Changing the hamzahto y&

Used form Correct form Page
Rayha R& ’ha 18
Saaygh Sa’gh 19
al-Mashaaykh al-Masha ’kh 28
Al-Haayt al-Ha’t 40
Maayah ma’ah 46
Al-Qaaym Al-Qa’im 54
Al-Daayr Al-Da’ir 56
Al-Wasaayd Al-Wasa’id 121

Such words are used by the author in the same way throughout the text.
However, in the edited text, they have all been corrected in compliance with

the rules of conventional orthography.
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e The author has used alif mamdddah instead of alif magsdrah, as shown in

the following examples:

Used form Page
Manja 35
Jara 57
Al-Musala 93

e The scribe has not distinguished between y&’ at the end of the word and
alif magsdrah, so he has sometimes opted to use y& instead of alif

magsurah, as shown in the following examples:

Used form Correct form Page
Mahalr mahala 34
Al-a ‘I al-a‘la 34
Al-wathqgi Al-wathga 54

In the edited text, all of these words have been written with alif magsdrah.

e Some words ending with t3° marbdtah are written with t3°maftiahah, as

shown in the following table:

Used form Page
Sarawat 52
Muthanat 89

These words have also been corrected in the edited work.

e The grammar of dealing with numbers from three to ten in Arabic says:
"numbers from three to ten are written in feminine form when used with

masculine nouns and in masculine form when used with feminine
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nouns™®. However, in some cases the scribe has not followed this

pattern, as shown in the following examples:

Used form Correct form Page
Arba “ Adhru ¢ Arba ‘at Adhru ¢ 32
Thalath Asabi ¢ Thalathat Asabi ¢ 39
Arba ‘ Asabi ¢ Arba ‘at Asabi ¢ 39
Thalath wa Khamsdn | Thalathat wa | 42
ahra Khamsin dhra ¢

Khams wa ‘Ashrin | Khamsat wa ‘Ashran | 50
ahra ahra

In the edited text all of above mentioned have been corrected in accordance

with the above rule.

e In addition to the above comments, this study has also found the following

examples of language and orthography mismatches:

Used form Correct form Page
Masjid Saghirah Masjid Saghir 75
Min kharj Min al-kharj 60

Al-thalathah min rahbat al-| Al-thalithah min rahbat al-| 51

masjid masjid

Wa ma aslah Wa ma aslah 55

Bani Wa’ll gabilan min al-| Band Wa’il gabiltan min al-| 140

Aws Aws

*** Jane Wightwick & Mahmiid Gaafar, Mastering Arabic (Palgrave Macmillan,1990), p.120;

Raja Nasr, the structure of Arabic(Beirut: Libraire du Liban, 1967), p.121
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5.2, COMMENTS AND NOTES ON THE TEXT:

The following comments and notes belong to the edited section of this work.
In an attempt to make the text easily understandable, the researcher has
listed them in numerical order. Each comment is headed by a two-part
combination of numbers: the first indicates the number of the comment,
whilst the latter indicates the number of the page on which the issue of

commentary is located in the edited text.

1. 1 and 2: The author has not deviated from the introductory style used by
other authors in his era. In other words, in order to demonstrate his ability in
the field, he has opted to write his introduction adopting a remarkable level of

saj‘.

2. 2, 34, 35, 37 and 39: The author has included in his work some poems on
various subjects with the purpose of supporting his ideas and proving his

talent as a poet at the same time.

3. 3 and 9: Due to the religious importance of Medina and its special status in
the hearts of Muslims, the author has chosen to introduce chapters of his
book by emphasizing Medina’s merits, quoting a number of the most
authentic hadiths from Sahih al-Bukhari and Sahih Muslim.

4. 14: The manuscript has mentioned al-Madrasa al-Mustansirayya, located in
Baghdad. The school was founded by the ‘Abbasid Caliph, al-Mustansir bi
Allah, and its construction lasted for six years. The work was finished in
631/1234, costing in total nearly seven hundred thousand dinars. The school

taught exegesis and jurisprudence according to the four Islamic schools*.

5. 19: The work has indicated that prior to the Prophet’s (PBWH) migration
there were two main tribes in Medina; namely, the Aws and the Khazraj. Both

tribes can be traced back to Haritha ibn Tha‘laba ibn ‘Amri ibn ‘Amer and

* Ma ‘ruf, Naji, 7arikh ‘Ulama’ al-Mustansirayya (Baghdad, Matba ‘at al- * Ani,1959), pp.7,8
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attributed to al-Azd tribe from Yemen. They came to Medina after the
destruction of the Great Dam in Yemen. Some of them converted to Islam
and spread the religion among their relatives and friends in Medina. Years
later, the number of Muslims in Medina increased rapidly because of the
efforts of the Aws and the Khazraj. When God instructed His Messenger to
migrate to Medina, both tribes gave him and his followers their support. Thus,

thereafter, they were known as Ansar which literary means the helpers*®,

6. 36: The Ridda wars (the wars of Apostasy) are mentioned in the author’s
work. These wars took place during the era of Abu Bakr al-Siddiq (11/632-
13/634), first Muslim Caliph. After Prophet Muhammad (PBWH) died, several
tribes in different parts of the Arabian Peninsula decided to stop giving zakat
to the Muslim Caliph, representing the Muslim state at that time. On account
of that, the decision made by Abu Bakr against them was considered to be
strong and effective. He ordered Muslim troops, who were prepared to fight
the Roman Empire, to join the army of Osama ibn Zayd to fight apostasy.
The total humber of military campains participated in by Muslims troops was
eleven. Eventually, the Caliphate’s armies defeated them by the end of Abu

Bakr’s era*®’.

7. 74: Dawalat al-‘Ubaydiah (Fatimid state): this state was founded in
297/909 by ‘Ubayid Allah al-Madi ibn Muhammad ibn Ja‘fr in the north of
Africa. Qayrawan was the capital of the state until its leaders successfully
annexed Egypt to their own land. A new city called al-Qahira (Cairo) was
established by Juhar al-Sigeli in 358/969 and became the capital of the
Fatimid state. The state survived for more than two hundred and sixty

years*8,

486 )= -

For more information see Ibn Qutayba, a/-Ma “arif, p.49; Al-Wakayl, Yathrib gabl al-Islam,
pp.73-75
**” For more see ibn Ibn al-Athir, a/-kamil f7 al-T&rikh, vol.2, p.231
**® For more see Ibn Khaldtin, 7&rikh Ibn Khaldin, vol.1, p.935; Michael Brett, The rise of the
Fatimids (Leiden: Brill,2001), pp.100,311-312
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8. 78: ‘Am al-Ramada (year of the famine): in 18/639, Medina suffered from
severe drought and suspended rains, as a result of which the inhabitants of
Medina found it hard to feed themselves and their families. At this time, the
Muslim Caliph was ‘Umar ibn al-Khattab who swore not to eat ghee or drink
yogurt syrup until they became available for all Muslims in Medina. Shibli

mentioned that:

In the year of famine, he [ ‘Umar] ate barley alone. At times a number
of things, namely meat, olive oil, milk, vegetable and vinegar, also
formed part of the menu. When guests or deputations came, they
suffered as they were not used to such plain fare®®,

9. 83: Masjid al-Dirar: this mosque was built by some of the hypocrites shortly
before Tabuk battle took place in 9/630. It is believed to have been built as
an attempt to forestall the Muslims from participating in this battle. The
hypocrites also invited the Prophet (PBWH) to perform a prayer in this
mosque under the pretext of wishing to find a spacious place for the Muslim
army to perform their prayers. However, God commanded his Messenger not
to pray there. The Prophet (PBWH) then ordered his companions to set fire to
the mosque immediately after the battle had finished, while on their way to

Medina*°.

10. 85: Banu al-Nadayr is a Jewish tribe who lived in Medina until they plotted
to kill Prophet Muhammad (PBWH) after he asked them to participate with
other Muslims in paying blood money to al-Kalabayn tribe, in accordance with
the treaty signed between the Prophet and the Jews of Medina following the
migration. As a result of their plot, the Jews were expelled from Medina in
4/626%1.

11. 85: Banu Qurayza is a Jewish tribe who lived in the northern part of

Medina. They breached their treaty with the Muslims when they cooperated

*® Shamsul shibli Nu ‘mani, Omar the Great (Pakistan: Lahore,1962), vol.2, pp.334-335; For
more see Ibn al-Athir, a/-Kamil fi al-Tarikh, vol.2, p.388
*° For more see Ahmad, Mahdi Rizq Allah, a/-Sira al-Nabawaya fi daw’ al-Masadir al-°Asliayh
(Riyadh: king Faisal centre,1992), pp.619-620; Lecker, Muslims, p.74
*'1bn Hisham, al-Sira al-Nabawaya, vol.4, p.143; Ahmad, a/-Sira al-Nabawaya, p.417
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with the army of Quraysh against the Prophet during the battle of al-Khandaq
in 5/627. For this their men were executed and their properties were

distributed among Muslims*®.

12. 109: The Hara fire which took place in 654/1256. The author has based
his coverage of the event and description of the dam caused by the fire on
the accounts of a number of witnesses. In fact, he gives more information
regarding this topic. However, something which was quite incomprehensible;
even though recounted by the author is that when the Amir despatched
someone to investigate the reality of the Hara fire. This person said: “I was
sent by the amir of Medina to explore this fire with one Bedouin, and when I
reached there I put my arrow in the fire and too it out without its being
burnt”**3. Al-Mutari accepted his narrative without investigation; yet he opted
to justify what had happened as a result of the sanctuary of Medina and its
nature and trees. However, it is hard to believe that the fire would not give up
any of its features and al-Mutari did not observe the event. On the contrary, a
contemporary historian called al-Qastalani, who reported on this fire,
confirmed that “this fire ate everything in its way even rocks and green

trees™?,

13. 117: Jabal Thur (the mountain of Thur): the author has revealed that
there was a mountain in Medina sharing its nhame with the famous mountain
in Mecca. He identified its location and described it in precise and clear terms.
This was the first attempt to reveal the existence of this mountain in Medina,
although its existence had been denied by some previous Muslim scholars,
such as al-Qasim ibn Salam al-Baghdadi (d. 224/839) and Muhammad al-Mazi
(d. 536/1142).

*2 Ibn Hisham, a/l-Sira al-Nabawaya, vol.4, p.143; Ibn al-Najjar, Muhammad , a/-Durah al-

Thaminah fi Tarikh al-Medina (Cairo: Maktabat al-Thaqgafa al-Dinayah,1995), p.38; Ahmad, a/-
Sira al-Nabawaya, p.459
** See Volume 11, p.109
% al-Samhadi, Wafa’ al-Wafa’, vol.1, p.146
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14. 126: The author has reported the existence of a mosque on the road
between Mecca and Medina. Besides this mosque, he says, was a tree by
which ‘Abd Allah ibn ‘Umar used to stay. He also used to walk around it, and
then pour the surplus of his ablution upon its trunk, following what the
Prophet (PBWH) used to do. This account seems to be inaccurate as there is
no clear evidence supporting it. In addition, none of the companions was

reported to have done this.

15. 132: The author has narrated that he heard from people that there was
an attempt to steal the body of the Prophet (PBWH):

The sultan Nur al-Din Zinki came to Medina and the reason beyond this
visit is that he saw the prophet (PBWH) in dream three times in one
night where the prophet asked him to prevent two blond men from
hurting him. Then, Zinki consulted his vizier who recommended him to
go there as soon as possible. When Zinki reached there, he asked all
Medina inhabitants to take their portion of gold distributed by him. He
did not see the two blond men among them, so he asked if there was
any person left who did not come with them. The response he had
received was that there were two men from Andalucia. Zinki then
commanded his soldiers to bring them. He immediately recognised them
and asked them about the reason of their residence near the Prophet
mosque. In the beginning, they denied that. Then, they told him they
were ordered by their king to take the body of the Prophet from Medina

to their country. So, he put them to death in his order®,

This is a summary of al-Mutari’s narrative regarding the attempted theft of

the Prophet’s body. This account was transmitted from al-Mutari by several

historians, such as al-Maraqi**®, al-Abbasi*’, al-Samhiidi*®® and Salamah?*®°.

However, this event was an issue of doubt for some others like al- ¢ Aayashi®®
and al-Muzayni*®’. From the researcher’s point of view, the latter position is
likely to be more reasonable, as the denial of this event was based on various

evidences. Al-Muzayni states that “occurrence of this event was first raised by

> See Volume 11, p.132
*® See Tahgiaq al-Nusrah, p.146
Y7 “Umdat al-’Akhbar, p.129
"% Wafa’ al-Wafa’, vol.2, p.648
* Medina in the Ayyabid period, p.68
*% AI-“Aayashi, Medina bayn al-Madi wa al-Hadir, p.154
> Al-Muzayni, Ibrahim, Riwaayt Sab al-Rasas Hawl Qabr al-Rasil, a/-Dérah, 1997, no.22,
pp95-119
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al-Mutari who died in 741/1340, while the event dated back to 557/1162,
which means he wrote after hundred and eighty four years from the

. In addition, al-Muzayni mentions all the contemporary sources
dealing with the biography of Nudr al-Din Zinki, yet there was no reference to
such an event. As indicated by al- ‘Aayashi, it is impossible to believe that two
men came to Medina to carry the body from Medina to their region in Spain,
passing al-Hijaz, Egypt and other Muslim regions in the north of Africa without
helpers. It is difficult to see how they would have managed to do that secretly
over such a long distance®®. In addition, al-Mutari has not conveied this
narration from written sources. Historians also varied regarding the name of
the vizier who suggested it to Zinki. Although al-Mutari has not mentioned
him by name, it is Jamal al-Din al-Maisili*®* according to al-Samhiidi and
Mifaq al-Din al-Qaysarani according to al-Maragi"®. All of the above
questions make the story weak. Al-Mutari might have had written this

because of his love and admiration of Zanki’s personal and Islamic character.

16. 143: The author writes about the village of al-Hudaybiyyah, where the
treaty of al-Hudaybiyyah was signed between the Quraysh and the Prophet in
6/628. When over one thousand four hundred Muslims went to Mecca to
perform  ‘umrah, they were intercepted by the Quraysh due to the
misunderstanding of the real purpose of their visit. The Quraysh thought the
Muslims had come for a war, whereupon, the Prophet sent ‘Uthman ibn
‘Affan to clarify the real reason behind their visit. When ‘Uthman was
delayed, the Muslims thought he had been killed or taken prisoner by the
Quraysh, upon which they pledged allegiance to start a war against the
Quraysh. However, ‘Uthman returned immediately after the pledge was
made. Then, the Quraysh sent some of its men to the Prophet to sign an

agreement between them. Articles of this agreement stipulated a 10-year

> Ibid, p.105
*% Medina bayn al-Madi wa al-Hadir, p.155
% Wafa’ al-Wafa’, vol.2, p.648
°% Tahgiag al-Nusrah, p.146
128



period of peace between the two parties and that Muslims would not enter

Mecca that year but they could do so the following year>°°.

17. 143: The valley of Hunayn between Mecca and al-Ta’f is where the battle
of Hunayn (8/630) took place. Nineteen days after the Muslims achieved the
right to enter Mecca, some tribes in al-Ta’f such Hawazn and Thaqgayf
recruited all possible military to fight the Muslim troops. This news reached
the Prophet in Mecca whereupon he ordered his followers to participate in this
war. In addition, new Muslims from Mecca decided to go with them making
the Muslim army highly confident of their victory. However, the enemy tribes
reached the Hunayn valley before the Muslim army and chose the best
strategic locations and appointed many archers there. When the Muslims
arrived at the battle field, they were faced with the archers, which could have
led to their defeat. However, the Prophet and hundreds of his companions
remained steadfast and continued to call other Muslims to return to the battle
field reminding them of Paradise and the rewards promised by God if they
fought the non-believers. Eventually, the Muslim army won this battle and the

enemy tribes fled to different places”’.

5.3. GLOSSARY OF WORDS MENTIONED IN THE MANUSCRIPT:

The purpose of including the glossary is to introduce the meanings of some
Arabic words as found in the manuscript in order to help the reader to
understand the text, especially as some of these words are not commonly

used in the contemporary Arabic language.

abu. “father of”; in some Arab places, this phrase (followed with the

name of one’s oldest son) is usually used to refer to a man

> Al-Hamwi, Mu fam al-Buldan, vol.3, p.126; Ahmad, a/-Sira al-Nabawaya, pp.484-490

> Ahmad, al-Sira al-Nabawaya, pp.581-600
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adharnn.

al-’adim:

al-’arak:

ajar.
“ ajam

ansar.

C

arg:.

athafr.

al-Samayt.

al-Khabr.

instead of the mere use of his name, expressing a higher level of

politeness, e.g. Abu Muhammad, Abu Abdullah, etc.

the call to prayer, informing Muslims that the time of prayer has

begun.
tanned leather %,

“Salvadora persica”™®; a type of tree whose fibrous branch is
used as a toothbrush (maswak) which keeps teeth clean and
freshens the breath. It is recommended by the Prophet in some
Traditions.

beginning to produce a stink; smell>'°,

this term is used to refer to non-Arabs, in particular Persians.

“helpers”; a title which refers to the people of Medina, either the
Aws or the Khazraj, who supported and aided migrant Muslims
who came from Mecca after they faced different types of torture

and persecution at the hands of Quraysh.
cooked animal bones covered with some meat’!’.

stones around a wood fire which prevent the pot from falling

during cooking®?.
baked bricks used in the construction of old buildings.

the account or the story.

amir al-Ma’minin: the Commander of the Faithful; the term is used to refer to

Muslim Caliphs particularly in the ‘Rightly-Guided’ era.

*% Al-Fayriizabadi, a/-Qamds al-Mubit, p.1074

*% See Ibn Manziir, Lisan al- ‘Arab, (Beirut: Dar Sadir,195), vol.10. p.446
>1% Al-Fayriizabadi, a/-Qamis al-Mubit, p.798

> Al-Fayriizabadi, a/-Qamis al-Mubit, p.908

> NI-Fayriizabadi, a/-Qamis al-Mubit, p.791
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baraka:
barakt.
bay ‘a:
bazaq.

bid ‘a :

burma:
caliph:

dakkah:

dayym:

darabzin.

dhirg*:

farsakh:.

figh:

blessings.
to sit on the ground, mainly used for animals®,
a pledge given by the Muslims to their ruler.

spit*?.

‘innovation’, i.e. inventing a new way of worshipping God, which
was neither mentioned in the Holy Qur’an nor practiced by the

Prophet. Bid ‘a can refer either to utterances or religious actions.
an old pot made of stone®®>.
a title given to a Muslim ruler; it literary means “Successor”.

a high place built outside the house in a circle- or square-shape

for men to sit and chat>'®.

continuous rain; it is usually used if the rain does not stop for

more than a day’".
balustrade.

Cubit (an old measurement which extends from the elbow to the

end of the middle finger8).

a unit of length, equal to three miles®°.

Jurisprudence.

al-fusayfisd’ : Mosaic. Small pieces of marble stones or glass mixed in plaster

to decorate walls or ceilings®*°.

513

Majam ¢ al-Lugha al- ‘Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.51

*' Al-Fayriizabadi, al-Qamds al-Muhit, p.867

*> Al-Fayriizabadi, a/-Qamids al-Mubit, p.1079

*1° See: Majam‘ al-Lugha al- ‘Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.292
° See: Majam‘ al-Lugha al- ‘Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.305
>1® See al-Fayriizabadi, a/-Qamis al-Mubit, p.716

*® See al-Fayriizabadi, al-Qamis al-Mubit, p.257
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ghalah:
ha’t

hajj.

hanafr.

the highest level of being thirsty>>.

orchard.

Pilgrimage to Mecca; it is the fifth pillar of Islam; it is
compulsory for every Muslim to perform it once in lifetime if

capable of doing so.

According to Islamic Law, Hanafl is one of the four Sunni
schools; it was founded by Abi Hanifa al-Nu‘man ibn Thabit
(80/699-150/767).

hasil al-haram: a storage place belonging to al-Haram where surplus materials

hijra:

hish:
al-jabana:

jami':

are kept>*.

migration; this term refers to the migration of Muslims and the
Prophet from Mecca to Medina which took place in 1/622. Later,
this event was chosen by ‘Umar ibn al-Khattab as the beginning

of the Muslim calendar.

orchard.

cemetery, in Basran Arabic®%.

a large mosque; it is usually big enough to accommodate

Muslims for Friday prayer.

Jid © al-shajara: the tree trunk.

snad

ka ‘ba:

the chain of oral narrators of a Tradition.

described by Martin as:

The name of the sacred, cube-shaped building located in the
Haram in Mecca. The Black Stone is set in a silver frame in one

> See Majam ¢ al-Lugha al- ‘Arabiyah, a/-Mu jam al-Wasit, vol.2, p.688
*2! Al-Fayriizabadi, a/-Qamis al-Mubit, p.1039
>22 NI-Fayriizabadi, a/-Qamds al-Mubhit, p.984

523

Al-Hamwi, Mu ‘jam al-Buldan, vol.3, p.27
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of the lower corners and the whole building is covered by an
embroidered cloth. Muslims pray towards the Ka‘ba and
circumambulate it during hajj. Muslims believes that the Ka‘ba
was constructed by Ibrahim and Isma 524,

kayir: a tool used by blacksmith to fan the fire®>.

khutba: a sermon delivered by the preacher on religious occasions.
khiikha: a small door within a bigger door>%.

lagaha: a she-camel which always produces a lot of milk>%’.

madrasa. a school.

mafhas al-gatah. Mafhasis “a nest”; al-Qatah is a particular type of birds>%,

mashhad:  the mausoleum’%.

masjid: place of prayer; a mosque.

marbad: place where dates are left to dry>*°.

mihrab: an arched niche in a mosque used to show direction of the
prayer.

al-muhdajrdn: the Muslim migrants who left Mecca.
muzahra:  support and assistance®3!,

musham‘:  pieces of cloth dipped in melted wax to make a building water-

resistant>>2.

524

Richard Martin, Encyclopedia of Islam, vol.1, p.752

> Al-Fayriizabadi, a/-Qamis al-Mubit, p.473

>?® See Majam ¢ al-Lugha al- ‘ Arabiyah, al-Mu ‘jam al-Wasit, vol.1, p.261
>’ See Majam “ al-Lugha al- ‘Arabiyah, a/-Mu ‘jam al-Wasit, vol.2, p.834
>?8 Al-Fayriizabadi, a/-Qamds al-Mubhit, pp.625,1325

> See Majam ¢ al-Lugha al- ‘Arabiyah, a/-Mu jam al-Wasit, vol.1, p.497
> See Majam ¢ al-Lugha al- ‘ Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.322
>! Al-Fayriizabadi, a/-Qamds al-Mubit, p.434

>*2 NI-Fayriizabadi, a/-Qamiis al-Mubit, p.735
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nadh: An animal used to carry water from a well>*,
nagb: a narrow pass between mountains®**.

nagar to make a hole in a solid barrier®®.

Nasara. An Arabic title referring to Christians®>°.
Jjarayd: long plum leafs>*’.

ganaay!: torch.

gadr. an Islamic title meaning “Judge”.

gibla: the direction of prayer.

rajf. earthquake®®,

rasal a messenger.

razm: the sound produced by a she-camel when missing her baby>°.
ribat. a building used as a shelter or hospice for poor people®®.

sahar. the time just before dawn>*.

sJ. the teak tree; it is black and originally came from India>*.
samra a big tree®®.

sandal a particular type of quality wood which is usually red or white®*,

> See Majam ¢ al-Lugha al- “ Arabiyah, a/-Mu ‘jam al-Wasit, vol.2, p.928
>3 See Majam al-Lugha al- ‘ Arabiyah, a/-Mu jam al-Wasit, vol.2, p.943
>3 Al-Fayriizabadi, al-Qamdas al-Muhit, p.486
>3 Ibn Manzir, Lisan al- ‘Arab, vol.5, p.212
>’ See Majam ¢ al-Lugha al- ‘Arabiyah, a/-Mu jam al-Wasit, vol.1, p.116
>** Al-Fayriizabadi, a/-Qamis al-Mubit, p.812
> Al-Fayriizabadi, a/-Qamds al-Muhit, p.1113
> See Majam ¢ al-Lugha al- ‘ Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.323
>*! Al-Fayriizabadi, a/-Qamids al-Muhit, p.405
> Nl-Samhidi, Wafa’ al-Wafa’, vol.2, p.458
>3 Al-Fayriizabadi, a/-Qamis al-Mubit, p.410
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53 an old weight measurement™®.

shafayr. an edge/a side of a river or a valley>*.
shah: the female of a sheep®¥’.

Shaykh : a respectful title given to a Muslim scholar.

surat al-nas. highly respected people in the society who have power due to

being rich or because of their ancestry>*.

thaman: to value something®®.
al- ‘udah:  a very big tree with thorns®>°.

‘umra: defined by Netton as:

the lesser pilgrimage to Mecca which may be undertaken at any
time of the year, as distinct from the greater pilgrimage, the
hajj, which takes place annually at the prescribed time during
the month of pilgrimage. The ‘umra may also be performed
during the hajj. All the ceremonies associated with it are
completed within a few hours in the precincts of the Grand

Mosque in Mecca™>".

wakifrain:  heavy rain>>.

wagft. An endowment such as a building, a well, a hospital, etc. whose

revenue is used to help poor people.
wudi’ Ablution performed before prayer by Muslims.

waczir. a vizier or a minister.

> Al-Fayriizabadi, a/-Qamds al-Mupit, p.1023

> See Ian Netton, Encyclopedia of Islamic Civilization and Religion (London and New York:
Routledge,2008), p.566

** Majam ¢ al-Lugha al-  Arabiyah, a/-Mu jam al-Wasit, vol.1, p.478

> Al-Fayriizabadi, a/-Qamds al-Muhit, p.1143

> Majam  al-Lugha al- ‘ Arabiyah, a/-Mu ‘jam al-Wasit, vol.1, p.428

> Majam al-Lugha al- ‘ Arabiyah, a/-Mu jam al-Wasit, vol.1, p.101

>*° Al-Fayriizabadi, a/-Qamids al-Mubit, p.1249

>! Netton, Encyclopedia of Islamic Civilisation and Religion, p.669

See Majam ¢ al-Lugha al- Arabiyah, a/-Mu ‘jam al-Wasit, vol.2, p.1054

552
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sahaba:

yam:

‘companions’; this title refers to Muslims who lived during the

Prophet’s era and were in contact with him. Most companions
narrated a number of Hadiths directly from the Prophet (PBWH).

a day

5.4. GLOSSARY OF PLACES:

This section provides a glossary for the places mentioned in the text with the

objective of identifying the places which are mostly not referred in the

contemporary context.

‘Adhkhr:
‘Asqalan:

Al-‘ Asba:

Batn Nakhl:

Darayn:

Al-Far ‘:

Farsh mall:

a mountain located in Mecca™:.
a city located in Palestine>>*.

a place situated to the west of the Quba’ Mosque, which had a

number of farms and wells>>>.

a small village on the way between Medina and al-Basra®*®.

a small city located in Bahrain, which was taken over by the
Muslim army in 12/633 and was considered one of the most
important markets due to the large amounts of goods it used to

receive from India via the sea™’.
one of the villages of Medina>*®.

a valley, about twenty-eight miles from Medina>*°.

553

554

Al-Hamwi, Mu ‘jam al-Buldan, vol.1, p.109
Al-Hamwi, Mu ‘jam al-Buldan, vol.6, p.327

> Al-Hamwi, Mu jam al-Buldan, vol.6, p.331

>® Al-Fayriizabadi, a/-Maghanim al-Mutabah, p.57
>7 Nl-Hamwi, Mu jam al-Buldan, vol.4, p.283

> al-‘Abbasi, ‘Umdat al-’Akhbar, p.388

559

Al-Harbi, al-Manasik wa Amakin al-Hajj, p.441
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Harat: one of the key cities of Afghanistan>®’.
Halab: the Arabic name of Aleppo in Syria®®..
Jalayl: a valley in Mecca®®?.

Al-Khadamat: a valley in the Hijaz region®®.

Kawakib: some mountains located on the road between Medina and
Tabiik>®*.

Al-Khalayga: a place about twelve miles from Medina®®>.

Khaybar: a city located to the north of Medina in Saudi Arabia, between
Medina and Syria; it was entered by the Prophet (PBWH) and
the Muslim army in 7/628°°°,

Madran: a place between Medina and Tabuk, forty five miles from
Tabak>®’.
Majana: an old Arab market, which existed prior to the Islamic era®®.

Mur al-Zahran: a valley in the Hijaz region®®.

Najd: literally “highland”; this area is considered to be the central

region of the Arabian Peninsula®”°.

Al-Raliha‘: a small village located nearly forty miles from Medina®’’.

>0 Al-Hamwi, Mu Jam al-Buldan, vol.8, p.471
> Al-Hamwi, Mu ‘jam al-Buldan, vol.3, p.166
Al-Hamwi, Mu ‘jam al-Buldan, vol.3, p.72
>3 Al-Fayriizabadi, a/-Maghanim al-Mutabah, p.415
> Al-Hamwi, Mu ‘jam al-Buldan, vol.7, p.157
> Al-Fayriizabadi, a/-Maghanim al-Mutababh, p.133
*%¢ Al-Hamwi, Mu fam al-Buldan, vol.3, p.263
**7 al-Atawi, Mas ‘ad, 7Tabak Qadimn wa Hadithn (Riyadh, Maktabat al-Ttba,1993), p.62
*%% al-’ Azraqi, Muhammad, ’Akbéar Mecca wa ma ja’ fihd min al-’Athar (Mecca: al-Matba ‘at
al-Majidayya, 1932), vol.1, p.124
> Al-Hamwi, Mu jam al-Buldan, vol.8, p.247
>7° Al-Hamwi, Mu jam al-Buldan, vol.8, p.369-370
Y Al-Hamwi, Mu Jam al-Buldan, vol.4, p.426
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Sal: a mountain in the north of Medina, whose stones are black®’2.

Sarf: a place six or seven miles from Mecca’”>.

Al-Sugaya’: a well in Medina which belonged to the companion Sa‘d ibn Abi
Wagqas; it is also where the Prophet (PBWH) inspected his

troops at the battle of Badr’’*.

Al-Sayh: a place in Medina, located towards the west of Masjid al-Fath>”>.
Al-Saiiargiay: a village between Mecca and Medina®’®.

Al-Safra’:  a valley located near Medina with a number of palm trees®”’.

Al-Sahba’: a place between Medina and Khaybar®’8,

Thaur: a mountain in the south of Mecca, which contains the cave
where the Prophet (PBWH) and his companion Abu Bakr hid
from the people of Qurayash who were following them during

their migration to Medina>’®.

5.5: CONCLUSION:

This study mainly aims to authenticate an important manuscript, which dates
back to the eighth Hijri century. It was written by Jamal al-Din Muhammad
ibn Ahmad al-Mutari under the title of 'a/-7a ‘rif bima anasat al-hijra min
ma ‘alim dar al-hijra’. A critical and analytical study is applied to this work.

The researcher has referenced all Qur’anic verses and sayings of the Prophet

572

Al-Hamwi, Mu ‘jam al-Buldan, vol.5, p.58

° Nl-Harbi, a/-Mandsik wa Amakin al-Hajj, p.465

*’*Ibn Shaba, ‘Umar, ’Akhbar al-Medina al-Munwwara, tahqiq: fahaym shalttt (Beirut, Dar al-
Turath:1990), vol.1, p.158

> Al-Abbasi, ‘Umdat al-’Akhbar, p.345

>’® Al-Hamwi, Mu jam al-Buldan, vol.5, p.88

> Nl-Hamwi, Mu ‘jam al-Buldan, vol.5, p.193

>’8 Nl-Hamwi, Mu jam al-Buldan, vol.5, p.211

> N-Hamwi, Mu Jam al-Buldan, vol.3, p.17
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and provided biographies of persons and places mentioned in the manuscript.
In addition, the researcher has explored different aspects of life in Medina

during the era in question.

The process of editing applied to this work raised some significant findings
which can be divided into two groups: findings related to al-Mutari, and

findings related to the current study.

5.5.1 Findings Related to al-Mutari:

A thorough examination of the manuscript shows that al-Mutari was
considered to be one of the key eminent historians of Medina. He achieved
this status due to a number of unique features, which proves his ability to
write an important work related to the history of Medina and its landmarks.
Al-Mutari’s work proved to have many advantages, though some drawbacks
can also be observed. Overall, the advantages of this work overweighed its

drawbacks. Below is a synopsis of some of the advantages:

1- Al-Mutari showed all accounts related to any particular event, then he
criticised them, and sometimes he corrected some of the mistakes made
by previous authors in the context (if available). For an example of this

see his view regarding the Mountain of Thdr in Medina.

2- He followed the development of any event chronologically. He recorded
any changes made to the place of the event, including details like changes
made to the name of the location. For example, when the author wrote
about the Mosque of al-Fadaykh, he confirmed that the mosque was
known as al-Fadaykh Mosque until shortly before the author’s era when it

became al-Shams Mosque.

3- He attempted to update the reader and provide him with more information
and details about any location he described, avoiding any kind of

vagueness for the reader.
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4-

The author made a great effort to examine any information given by
previous historians. He travelled in person to many of the sites of the
events he described. He referred to this procedure throughout his work,
stating: 'I find it...’

When the author felt suspicious of any information he had been given, he
explicitly stated his doubt saying: "I did not find any source which could

authenticate this point”.

He devoted the focus of his work to the social and economic life of Medina
and its landmarks, paying little attention to its politics. By doing so, he
distinguished himself from other historians who dedicated their works
completely to the political life of Medina, while ignoring its social and

economical life.

However, al-Mutari’s work, like the work of any other human being, had a

number of drawbacks such as:

1-

The author sometimes related stories that may contradict with other
Islamic school of tought®®’. For example, he stated that “the one who
stands at the tomb of the Prophet and recites a specific Qur’anic verse for
seventy times, then he asks God any things he wants, God will give him

whatever he asks for”8!,

He exaggerated the incidents that happened to the third Rightly-Guided
Caliph, ‘Uthman ibn ‘Affan, claimed to be resulting from the loss of the
Prophet’s (PBWH) ring in the ‘Arays well*%2,

*% Muhammad al-Musnid, Fatawa islamayh, vol.4, p.31

581

See Volume II, p,36

>%2 See Volume 1I, p,97
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5.5.2 Findings Related to the Study:

The first section of this study consists of five chapters, each of which has its

own significance.

Chapter One presents an introduction to the study and some related issues,
exploring its significance, the various versions of the manuscript, the method

of editing, and the main sources of the study.

Chapter Two contains a biography of the author of the manuscript, describing
his family, teachers, students, jobs, status among scholars and how he used

to deal with his community.

This chapter significantly pinpoints the actual reason beyond the migration of
al-Mutari with his family from Egypt to settle in Medina. Due to the fact that
Medina had experienced a severe lack of time-keepers who could determine
the times of prayers, al-Mutari and his family decided to move to Medina.
Also, the author did his best to improve his knowledge by studying under
supervision of eminent scholars in different learning centres until he became

qualified to have his own students in Medina.

Chapter Three is mainly devoted to the study of different issues related to the
manuscript itself, e.g. attributing it to the author and describing its themes.
Moreover, this chapter explores the sources of the manuscript and the

methodology adopted by the author.

The main finding of this chapter was to confirm that this work was that of al-
Mutari, based on a number of evidences already presented in the study. In
addition, this chapter concludes that the majority of the work concentrated on
the history of Medina. This study also reveals that the author transmitted
some accounts from important missing books, such as those written by ibn

Zabala and ibn Bakar.

Chapter Four is dedicated to the political and social life of Medina during the

author’s era. This chapter shows the relationship between Amirs of Medina
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and other parties such as Amirs of Mecca, Sultans of Mamluk and Bedouin
tribes living near Medina. Then, the study describes the social life of Medina
and the construction of its population as well as some aspects of their

occupations.

This chapter generates a number of important findings. First of all, a number
of wars occurred among members of Husaynid family in order to take the
office of amirate in Medina. Secondly, it shows that a strong contest between
the State of Mamlik and the State of Rasuld occurred for the right to rule
Medina. However, this study reveals that there were a number of obstructions

making this target impossible for either of them to achieve.

This study also describes the relationship between Amirs of Mecca and Amirs
of Medina which was not always pleasant, as both had the desire to annex
the other’s city. However, they both belonged to the same family, the roots of
which could be traced back to ‘Al ibn Abi Talib.

With regard to the social life of Medina, the study shows that there had been
strong ties among the Medinan society. The people of Medina were found to
be very co-operative with each other. Economically, the study shows that
Medina was an important trading place during the seventh and eighth

centuries.

The focus of Chapter Five is mainly dedicated to the language and text of the
manuscript, where commentary on both aspects is provided. In addition, two
glossaries are included in this chapter: one to define culturally-oriented

keywords, and the other to define places mentioned in the manuscript.

It should be noted that these findings demonstrates al-Mutari’s manuscript as
a significant piece. While some of his contributions have been included by
later scholars in their work, the original contribution however, made by al-
Mutari, underlines the importance of his work. It is also a fact that most of
the issues and places mentioned in the manuscript have been withered away

from the memory and also the writings in the later period. Thus, rendering a
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critical edition to al-Mutari’s work provides an opportunity to claim the
forgotten history by brigining back to the contemporary times. Thus, the
manuscript plays an important role in revealing a forgotton past and also the
places, which might be an important interest to academia in particular but

also the larger public in general.
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