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‘ABSTRACT
GARY R BUNT
MA (BY THESIS) 1992

FORMATIVE CONTACTS BETWEEN BRITAIN AND ISLAM, AND
THEIR REPERCUSSIONS FOR CONTEMPORARY BRITISH MUSLIM

COMMUNITIES

Chapter 1 introduces the Terms of Reference,
Methodology, and Dissertation Structure. In Chapter
2, formative contacts are discussed chronologlcally
and regionally, spec1flca11y concentrating on _primary
sources as indicators in the development of
perceptions and knowledge of Islam within Britain -
forming part of European interpretation of Islam.
The historical narrative incorporates a discussion of
earliest contacts between Britain and Islam;
'evolution' of knowledge about Islam; movement of
British agents into the Islamic world - and their
importance in providing crucial information about
different forms of 1Islam; (mis)representation of
Islam; isolation of themes regarding perceptions of
Islam.

In Chapter 3, contemporary issues concerning Muslims
in Britain are surveyed in the context of themes
emerging as important in assessment of Islam, during
the discussion of formative contacts. These themes
are discussed  within the context of a Survey of
-Islam in Britain; an analysis of 'Fundamentalism'
The Satanic Verses controversy; British Musllm
Community Representation and Leadershig; the position
of Women in British Islam; Islam in Europe; the role
of the contemporary Medla in perceptlons of Islam;
a survey of the 1991 Gulf War, in which many
impressions of Islam conveyed by formative contacts
were re-articulated.

Within Chapter 4, other important issues affecting
Muslims in Britain, notably education, interfaith
dialogue, and social welfare, are incorporated into a
discussion on British Muslim identity. The
dissertation concludes with establishing whether
there is correlation between formative contacts and
contemporary British Muslim issues. It assesses the
way forward for Islam in Britain in the 1light of
lessons learnt - and what work needs to be done by
Muslim and non-Muslim communities in Britain to
improve the perception of Islam.
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Mankind was but one nation,
But differed (later). Had it not
‘Been for a Word

‘That went forth before

From thy Lord, their differences
Would have been settled
Between them.
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CHAPTER ONE

INTRODUCTION

Terms of Reference

This dissertation discusses how pre-twentieth
century perceptions of Islam have been sustained
within interpretations of <contemporary British
Muslim issues. Certain of these perceptions were
distorted, inaccurate; and/or based on rumour and
myth. Despite the presence of Muslim communities in
Britain, and closer contacts with the Islamic world
developing during the twentieth century, general
impressions of Islam remain reliant on old
archetypes. Despite a sophisticated pre-twentieth
century knowledge of Islam in some circles,
observers may say that a basic ignorance remains,

and that this knowledge did not diffuse itself

completely.

Limitations of space and time mean that it is not
possible to discuss every British contact with a
Muslim culture. Formative contacts are those which
isolate themes regarding Muslims, Islam, and Islamic
societies: examples cited demonstrate a level of
pre-existing knowledge about Islam; new information
which contributes to the overall images of Islam;
contacts which reinforce stereotypes which are

familiar today; encounters which offered a radical



challenge to pre-existing <conceptualisation of
Islam. Formative contacts selected provide insight
into British attitudes towards Islam, and
illustrate events seen as influential in changing
the relationship or policies of Britain regarding
Islam and the Islamic Worlds. The term 'formative
contacts’ represents encounters chronicled or
otherwise diffused in Britain - not only in
‘academic’ works, but publications of a popular
nature. Whilst no contact had a specificAinfluence
on contemporary approaches towards Muslims in
Britain, in being synthesised towards building a
more complete picture of conceptions of Islam, the
events and sources could be deemed as formative or
illustrative of a certain level of knowledge, with a
pervasive influence on how Islam has been perceived
in the United Kingdom. 1In an overview of history,
events deemed 'major' often involve leaders (kings,
prophets, nobility) on specific time-bound occasions
where a radical change is obvious (a battle, a
coronation): significant changes also take place
over a longer period and involve factors whose place
in history is less conspicuous. Such low-key events
or changes are not always surrounded by myth,
hagiography, or - more importantly - detailed
historical information: they have to be pieced

together, and involve a certain degree of



imagination and lateral thought. Abstract patterns
emerge in the development and progress of approaches

to Islam in Britain.

The term 'Britain' is flexible, and can have social,
economic, geographical, and/or political
connotations:  historically, it can range from part
of the Roman Empire, to a series of frequently:
changing kingdoms under different forms of
leadership, to a colonial and world power; the term
incorporates a diversity of peoples, cultures, and
religious beliefs. The 'British' can be described
today as the inhabitants of England, Scotland,
Wales,; and Northern Ireland: at other times, the
term has incorporated inhabitants of wvarious
colonies, and exclusively used to describe the
activities of the English - excluding other
inhabitants of Britain and leading to accusations of
Anglo-centrism. The term can be used selectively,
to apply to those conforming to perceived values of

'race', religion, and/or cultural values.

A single, arbitrary, concise definition of Islam is
difficult to provide, a problem compounded as this
dissertation studies certain arbitrary, concise
definitions of 1Islam made by non-Muslims, Many

incorporate misunderstandings, orientalism,



propaganda, patriotism; racism, and other elements.
In Arabic, ‘'Islam’ is: 'submission, resignation,
reconciliation [to tge will of God]" (1). It is
incorrect when commentators state that Islam has
‘evolved', as this indicates improvement from God's
Revelation received and transmitted by the Prophet
Muhammad (570-632). The Qur'an states that 'Mankind
was one single nation" (Surah I1I.213) (2), without
boundaries, to be governed by shari'ah. The Umma is

the Muslim people, who should live in dar al-islam -

the single Islamic nation. This suggests a
monolithic structure, rather than diverse
communities. Despite variations, there may be

agreement on Arkan al-Islam zakat , salat, shahadah,

hajj, and sawm). Differences of din within Islam

incorporate divisions between Sunni and Shi'i Islam,

and multiple-interpretations within these forms,
including Sufism. Islam is non-exclusive: the
‘Prophet's Revelation was for all humanity: "Any who
believe in God and the Last - Day, and work
righteousness, shall have their reward with their
Lord" (Surah 1II.8). islam's religious essence is

encapsulated 'in surat al-fatihah (Surah 1I),

containing within its seven verses the essential
doctrine of ‘submission' to Allah. For this

dissertation, a Muslim is an individual born of






(1) place of birth; especially whether the

individual or family is British=born and educated.

(ii) number of generations of a family that have

been born and resident within the United Kingdom.

(iii) whether  contact is maintained with any

country, culture, or religious authority outside of

Britain - and if so the level of that contact.

(iv) conversion: whether the individual has

embraced Islam,

(v) social-class (self perceived and/or

externally perceived) or position of the individual
and family (linked to social-class of any région of
origin, and any social class acquired subsequent to

an individual arriving in Britain)..

(vi) status of the individual or family's country

or region of origin.

(vii) family prestige, strength of any family
network, and intermarriages across (inter)national

cultural and religious boundaries.






religious authorities, peers, or non-British Muslims
- or loss of Islamic or Qur'anic values (themselves

variable throughout. the Islamic world(s).

(xii) languages used, and acquired,

(xiii) education - level and type of education-
establishments attended (Islamic and non-Islamic,

British and foreign).

(xiv) religious activities (if any) i.e.
i.e. observation of arkan al-Islam and shari’ah,

membership of mosque(s); activities that may be
personal, or intangible to observers (levels of
belief, invocation of God, prayer in domestic
setting, reading of Qur'an aﬁd other Muslim texts);
social, religious, community and/or cultural
activities which participants interpret as Islamic;

religious and social leadership.

These examples are not exhaustive or in order of
importance; Neither is it being divisive to
establish these differences between Muslims.
Interpretations of Islam in Britain should be guided
and encoded with the preceding factors, in order
that the issues can be evaluated with a greater

degree of accuracy. One of the ©problems









matters seen as important to specific communities or

to Islam in Britain as a whole:

"This new ethnic assertiveness... arises from
genuine social conditions and a sense of threat to
identity and will challenge the stereotype that

Asians are passive and accepting.’ (3)

(This assertiveness is not limited to Britain's
Asian Muslim communities; but to many sections of
British Muslim communities. This raises further
discussion regarding valid representation of Muslims
in Britain, and the conflicts between different

groups for leadership.)

Origins of Islam in Britain

It is not proposed here to provide a full history of
Islam in Britain. Much is wunchronicled, and the
diversity within British Muslim communities means
that extensive historical research is required. From
the nineteenth century, Muslim communities existed
in several ports (including Cardiff, Liverpool,
London, and Tyneside), centred around Indian and
Arab sailors - and with strong colonial 1links.
There were also Muslims studying and living

elsewhere in Britain, and a number of converts: in

11



Liverpool, Sheikh Abdullah (William) Quilliam
encouraged da'wa through foundation after 1889 of a
mosque, Muslim Institute, and Children's Home -
which declined after he left Britain in 1908. In
1889, an Indian-funded purpose-built mosque and
Institute were constructed in Woking, Surrey:
although not used consistently since construction,
the mosque is used today. (4) The early communities
in particular may not have had a central place for
salat, especially important for Friday prayer, or
had an imam to lead salat: the history of the
~communities' development shows a growing number of
converted-structures becoming mosques; or purpose-
built mosques:.: There are an estimated 500 mosques
in Britain in 1992 - although the estimate does not

define how a mosque is determined (5).

The greatest proportion of Muslims . in Britain today
have post-World War Two origins, dating from the
1950's to the immigration restrictions in the 1960's
(6). Muslims from the British Commonwealth were a
significant portion of the two million immigrants to
Great Britain (during 1965-1975 two million people
also emigrated from Britain). During Britain's
1950's economic growth, many Muslim immigrants were
young, single males - who came to work, save, and

subsequently buy property in 'home countries': they
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origin, but not religiéus affiliation: the results
of this section of the Census will be available in
1993, and may provide data for an assessment of the
number of Muslims in Britain. Calculating the
Muslim population wusing ethnicity is difficult;

because of British-born Muslims (converts, post-

immigration generations); and because ethnicity
identities are not exclusively 'Muslim'. For
example, ‘Arab’, ‘African’, 'Afro-Caribbean’,

‘Indian', 'Bangladeshi', and 'Pakistani'’ include
non-Muslim and Muslim components. Recent sources
vary considerably regarding numbers of Muslims in
Britain, from an estimated two million to 750,000
(8). It is not possible or feasible to provide a
statistical break-down of varied Muslim adherence in

Britain.

METHODOLOGY

Orientalism

Discussion of the formative contacts has some basis
in studies of Edward Said's "Orientalism" (9), which
is a study of Western perceptions of the East,
centred around academic interpretations from the
eighteenth century onwards. As a paradigmatic

model, particularly in the areas of scholarship and

14



literature, the study is useful in the context of
British studies of Islam. Orientalism has several
definitions, and not every aspect can be discussed
here: Formative contacts during the seventeenth and
eighteenth century might be interpreted as early
manifestations of 'orientalism'. The term does not
refer specifically to the Islamic worlds, rather to

a determination of non-European peoples as a whole:

"Orientalism is a style of thought based upon an
ontological and epistemological distinction made
between 'the Orient' and (most of the time) ‘the
Occident’. Thus a very large mass of writers, among
whom are poets, novelists, philosophers, political
theorists, economists, and imperial administrators,
have accepted the basic distinction betweeen East
and West as the starting point for elaborate
theories, epics, novels, social descriptions, and
political accounts concerning the Orient, 1its

people, customs, 'mind’', destiny, and so on." (10)

It is reductive to view the British and Muslims
historically as two groups, because of divisions
within each group, based on nation, class/caste,
wealth, and ability. Across the divide, certain sub-
groups may have had more in common with one another

than with those on ‘'their' side of the division.
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particular during The Satanic Verses controversy,

which raises issues of Islamic values and British

Muslim Community Representation and Leadership,

which is discussed here with particular emphasis on
the claims of new Islamic leadership - especially
the Muslim Parliament. The formative contacts
present demeaning perceptions of Muslim women: the

position of Women in British Islam demonstrates

continuity in these images, British perceptions of

Islam were part of wider European issues, examined

in relation to potential changes 1in European
structures; The role of the contemporary Media is
studied because of its importance in sustaining many
of the impressions about Islam conveyed partially by
the formative contacts; The chapter concludes with
a survey of the 1991 Gulf War, in which many
impressions of Islam conveyed by formative contacts

were re-articulated.

Chapter 4

The numerous other important issues affecting

Muslims in Britain, notably education, interfaith

dialogue, and social welfare, are incorporated into

a discussion on British Muslim identity. The
dissertation finishes with establishing whether

there is correlation between formative contacts and
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CHAPTER TWO

FORMATIVE CONTACTS BETWEEN BRITAIN AND ISLAM

Emphasis in studies of formative contacts between
Europe and Islam focuses upon the region around
the Mediterranean basin. The inter-continental
distance between North and South is more of an
historically created barrier than a geographical
gulf of distance. North Africa formed a fertile
and rich region of the Roman Empire: any early
perceptions in Europe of Islam were influenced by
knowledge of the Mediterranean basin and regions
beyond, predating Muhammad by several hundred
years. Roman forces and their leaders were drawn
from, and served throughout, the Empire. Some
occupants of Britain (and their descendants ?)
therefore had knowledge and experience of distant
places, including Africa and Syria. Perceptions
were also influenced by written sources -
providing knowledge of the Mediterranean
geography and peoples for a select, literate
minority Western European audience. Sources
included Greek and Roman writings (themselves
often developments of Egyptian and other
sources), and Biblical texts. Such sources,
handwritten and rare, would have an erratic
circulation in Britain. Elements of texts could

have been passed to a non-literate select
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Western Europe, involving arduous journeys and
potentially tedious copying sessions of precious
manuscripts, mainly in Latin. Monasteries also
produced original Chronicles and articulated
their particular views of the world. An approach
was evolving in the eighth century towards
'Saracens', notably by Bede of Northumbria, who
believed the Saracens to be the descendants of
Ishmael - the son of Abraham and his slave girl
Hagar - and outside of the Covenant established
between God and the Jewish people. Southern
states that Bede was the first to introduce
Saracen-Ishmael identification into medieval
exegesis, although he was not the first to make
the Ishmael identification that became
commonplace within medievai thought, The sheer
distance made Muslims less of an immediate threat
to Christian Northern Europe than closer enemies,
or the cosmic struggle between Good and Evil (8).
Bede also noted ih one line the incursion of
'Saracens' into Spain in 710/1. The presence of
Muslim kingdoms in Spain had a direct effect on
British approaches towards 1Islam =~ through
military campaigns or intellectual contacts -
and an indirect effect - through the creation of
legends and folklore in Europe about Muslims,

passed orally and in literary form to Britain.
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(8) was deemed blaspheﬁous by some Muslims for its
assertions regarding the Prophet Muhammad. At the
level of non-Muslim popular consciousness, it drew
attention through demonstrations at Bradford by
Muslims, and outrage through the issue of a fatwa
against Rushdie by Imam Khomeini - which caused
Rushdie to go into permanent hiding. The Rushdie
Affair raised the profile of the Muslim communities
in Britain, asserting an identity based upon Muslim
values. Protracted debate has continued as to
whether an author has the right to publish material
which is deemed blasphemous; whether British society
should support that author; the recourse the offended
parties have within British Law (if any),; and in what
way Rushdie's offence against Islam was different
from other erroneous or offensive material about
Islam published or broadcast. The mnature of the
offence of apostasy (riddah) was based on a hadith
that some Muslim scholars had doubts wupon. The
demonstration of a diversity of Muslim opiﬁion was
often sacrificed for an association of all Muslims
with the fatwa, Disapproval of Rushdie by Muslims did

not mean that there was support for the fatwa.

Rushdie's multiple defences, and retractions, have
been supported by many who have not comprehended the

depth of feeling religious offence <can cause.
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in media commentary énd coverage of the Rushdie
Affair. As well as illustrating deep rooted prejudice
against Islam and the Muslim communities of Britain
in certain quarters, '""The Satanic Verses' distracted
from other issues, of equal or greater importance to

Muslim communities in Britain.

Some believe rules (in the context of blasphemy) were
designed only for Christian British citizens, and
that Muslims (and other minorities) did not have the
same recourse to the British Law. This has been felt
in issues of political representation and education,
leading to a sense of impotence and anger amongst
many levels of Islamic society in Bfitain, believing
flexibility in the Law was essential. This was not
a challenge to every hostile work about Islam or
Muhammad: the offence lay in the specific contents of
Rushdie's writing, its basis in Islamic texts and
tenets, and the feeling that he was aware (as a
Muslim and a scholar of Islam) of the nature of the
offence he was causing. With all the talk of
Rushdie's rights as an author, few commentators
considered the rights of Muslims in Britain to
peacefully express disdain or disgust. The linkage
of the 1issue with Khomeini - who was considered
irrational and insane (few considering his status as

a legal authority) - only confirmed the prejudices of
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membership. The Muslim Parliament has been
criticised, not only by non-Muslims, as not being a
fully representative body. Its name itself is
contentious to some, seen as a challenge to British
'values' and a monopoly of the term 'Parliament'
(Jihad and Hizbollah were other options), although
Siddiqui claimed it was a press description (applied
now in all publications produced by the Institute).
In terms of creating a positive image of Muslims in
Britain amongst non-Muslims, or providing a
representative body of thought, it might be too early
to pass judgement. In several years time, it will be
possible to gauge fully the role of the Muslim
Parliament (if it survives) - with which it would be
useful to compare the roles of other Muslim

organisations.

Members of the Lower House pay a small contribution
for becoming an MMP (Members of the Muslim
Parliament), whilst the Upper House has members who
raise a significant financial contribution. The
manifesto seeks to act '"... as the representative
body of Muslims in Britain... (to) develop and
mobilize the economic and political power of Muslims

in Britain." (16) Its Agenda includes the withdrawal

of Satanic Verses:

150



"To define 'no go' areas where such freedoms as those
of speech will not be allowed at our expense... To
secure a distinctive Muslim presence in Britain... To
set up a Law Commission to find ways of deciding some
issues of Muslim Personal Law according to the
Shari'ah... (to) prepare computerized lists of Muslim
‘households and visit them as frequently as

possible..." (17)

The Parliament encourages women MMPs, and links with
The Muslim Women's Institute, which "...believes that
Muslim women are an equal and important part of the
Muslim community in Britain and must play a full role
in all aspects of the community's affairs." (18) It
seeks to create specialist professional groups, and
to promote Islamic educational and welfare

programmes.

Certain of these issues might be seen by many Muslims
as intrusive, overtly authoritarian, or beyond the
remit of a non-legislative body: critics might
disagree with the provision of a perceived "equality"
for women (depending on context, definition, and in
relation to shari'ah). Critics feel uneasy by a
potentially  abrasive  Muslim voice  (singular)
'representing' them. Demarcation or prioritising the

separate areas of influence between shari'ah and
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"Muslims now living in Europe would have to be very
naive if they were to believe that they live among a

civilised, decent and liberal people." (25)

This is seen by critics as unrealistic, another quest
for publicity itself with potential dangers for
British Muslims. The Muslim Parliament is embryonic,
the attacks upon it vitriolic, applying many of the
myths about Islam seen in formative contacts: it is
perceived by critics as being irrational or
dangerous, with sinister motives, and anti-Western in
its form. The Parliament may encourage its critics to
establish rival bodies, radicalise other Muslims, or
develop into other directions (more 'moderate' or
'radical'). Clarification of its intended role in
British mnon-Muslim society, and establishment of
credibility and status, will only come in time - if
it is truly going to Dbecome democratic and
representive of British Islam. At the moment, it is
perceived as Siddiqui's vehicle, a correlation seen
as dangerous by the majority of non-Muslims. By
moderating its image and backing rhetoric with
positive action for British Muslims, the Parliament
will attract more Muslim credibility nationally - and

could encourage reassessment of Islam in Britain by

detractors.
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British Muslim Women

Whilst all issues concerning Islam in Britain have
implications for Muslim women in Britain, there are a
number of separate concerns of specific relevance to
them. Chapter 2 demonstrated several formative
contacts portraying Muslim women generally in a poor
light: some would say that these archetypes have not
improved for Britain's Muslim women. They are
frequently portrayed as powerless, subservient to
men, victims of polygamous and/or arranged marriages,

and restricted by Islam:

"In this view, all families are extended, children
respect their elders, religious faith is total and

unquestioning and women are veiled creatures living

in the shadows." (26)

These images are not specific, of course, to Muslim
women in Britain - but can be found within Islamic
and non-Islamic societies throughout the world -
especially the conflict between modernist and/or
feminist elements against patriarchially-dominated
societies. It is not proposed here to engage in
value judgments as to relative freedoms and
restrictions between Muslim and non-Muslim women -

especially as there are so many extreme variations
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between different Muslim societies in Britain, that
it is impossible to generalise. Much of what is
perceived as Islamic suppression of women often has a
cultural root with no connection to Islamic
teachings, whilst aspects seen as suppressive by
outsiders are deemed liberating by Muslim women;
theological teachings that are  perceived as
suppressing women can be interpreted as having no

basis in Islam:

"...the sources on which the Islamic tradition is
based, mainly the Quran, the Hadith literature...,
and Figh... have been themselves interpreted only by
Muslim men, who have arrogated to themselves the task
of defining the ontological, theological,

sociological, and eschatalogical status of Muslim

women.' (27)

Muslim women in Britain might disagree with such
impressions, which introduces wider issues regarding
women within Islam. It would be true to say that the
non-Muslim perception of Muslim women is low, and
linked with cultural conflicts or confusion
(especially regarding the status of 'Asian' women).
Some see Islam as instrumental in creating
stereotypes about women. The image many Muslim women

themselves might wish to portray can be challenged by
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"When men give me lustful 1looks, I want to be
covered. I never want to be seen only as a sexual
object; it is degrading. Western dress excites and

frustrates men; it is designed to excite them - why?"

(31)

Critics might claim it detracts from freedom of
dress, and that it is a fault of male society
(including Muslim men) if they are unable to control
their 'lustful looks' or passions in the presence of
women: wearing hijab might not suppress these
feelings, merely divert them onto other women.
Observers might also claim that the veil (in its
multiple variations) is caused by the suppressive
rigours of a patriarchal society. It certainly is not

universal throughout dar al-Islam, nor is it directly

specified within the Qur'an. Islamic women's dress
codes were not only central in many early
interpretations of Islam, but have considerable
currency today. Attacks on the hiiéﬁ can also be used
for generalistic attacks on Islam, when it is seen as

restricting '"progress".

Conflicts regarding hijab are particularly noted by
some converts to Islam, who can face prejudice from
within Muslim society as well as from outside.

Islamic education and upbringing of children is seen

161



as a specific problem for converts, if they are
themselves within a process of learning about Islam

(a process which might never end!):

"For the British women it is an uphill struggle,
first to educate herself, then pass on the knowledge
successfully and convincingly to the children. In
Islam, responsibility to ensure the education of the
children as Muslims is as much that of the mother as

it is that of the father...'" (32)

Further research 1is required on contemporary
perceptions of British Muslim women, from within
communities, and through analysis of non-Muslim
opinion. It would be useful to compare experiences
with  other 'minority' women, and within different
Muslim communities. Muslim women can face oppression
as women in British society, discrimination based
upon their ethnic group,and suppression within
communities and families. Many, however, assert their
Islamic identity in a positive way to counter
prejudices aimed against them: this can include
demanding religious rights within mosques, political
assertion through Muslim bodies, and creation of
social welfare infrastructures (i.e. through the
Muslim Women's Organisation). This can only

challenge archetYpes, and may in the future reduce
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non-Muslim dependence on certain formative images of
Muslim women. Identities which are particular to
Muslim Britain might contribute to this, although
there will always be variations, reflecting the
diverse origins, centres, and principles of belief of

British Muslim communities.

Europe and Islam

The increasing role of Britain within Europe has
implications for British Muslims: many perceptions of
Islam in Britain are common throughout Europe. In
determining implications of the changing structure of
Europe on Muslims in Britain, reference should be
made to problems of defining 'Europe' - which is not
a single entity, and can be viewed in a variety of
ways and with diverse shapes and structures:
geographically, linguistically, culturally,
politically, historically, and/or economically. Just
as there 1is no single, homogenous group of British
Muslims, there is no single 'Europe': equally (or
even more emphatically) the diversity of European
Muslims (including British Muslims) means that
discussions on issues affecting them are prone to

massive generalisations.
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Legislative changes 1in Europe to be discussed are

those that specifically affect Muslims in Britain.

Muslims - 1like all Europeans - will be affected by
more general changes in Europe. Muslims outside of
Europe will also be affected by changes (post-1992),
and these could have implications on Muslims within
Europe, especially those with close ties to countries
of 'origin' and/or places of political or religious
influences. Despite considerable religious and
ethnic diversity between European Muslims, there are
class distinctions, often betraying urban or rural
origins. Migrants withstand burdens, including: not
receiving state benefits; living in cheap, poor
housing; operating within clandestine labour markets;
living within a social hierarchy dominanted by fellow
countrymen/co-religionists with a longer history of
settlement. Some immigrants see lack of decent-
housing as their greatest grievance, rather than the
hostility of 'natives'. A 1lack of information,
incapacity to cope with administration, bad
landlords; lack of State Aid, difficulties in
obtaining quality health care, and limited access to
financial channels are all perceived as grievances.
(33) 'Indigenous' Europeans can also share some of

4these problems.
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Pieterese sees a border-zone developing between the
EC and its Southern neighbours "...a European Mexico
syndrome - a border zone where economic, political,
cultural, religious and democratic differences
accumulate to create a gap between worlds, a zone of
confrontation." (34) Policing the borders could be an
autonomous pan-European force instigated by the TREVI
group (1976), independent of the EC, and beyond EP
scrutiny. An MEP noted the implicit dangers of
equating: "...immigration policy and free movement of
people with the same level of imperative secrecy as
they are saying it is necessary to have for counter-
terrorist activities and counter-drug activities"
(35). Muslims in Britain could increasingly be made
the subjects of inquiries, by an organisation with
powers greater than - and perhaps independent from -

the domestic police force. The Schengen Accords (1985

& 1990) created a harmonised wvisa and crime
- prevention policy - with special regard for

information exchange on new arrivals and asylum
seekers (Britain is not a member yet). A centralised
bureau would limit options for potential immigrants
and asylum~-seekers, sealing borders and restricting
movement. A EP/ESC conference condemned the Schengen
Accord, for its independence from EC policy, for
promoting a vracist approach towards immigration

issues, and contradicting EC social obligations. (35)
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It 1is important to distinguish immigration from
asylum issues: in the latter, physical safety and
lives can be at risk, not just economic well being.
Between 1979-1989, the United Kingdom granted asylum
to 12,665 people (excluding 21,260 South East Asian
refugees, statistically dealt with separately): of
these, at least 66% were probably Muslims (44% from
Iran, 13% from Somalia; 5% from Iraq; 4% from
Turkey). Refusals of asylum also increased, whilst
the number of decisions reached in 1989 (9,700
compared with 3,800), was indicative of new working
practices and accelerated administrative procedures
(36). The British government has proposed a new
Asylum Bill to stop legal-aid for asylum-seekers,
creating a 'fast-track' to rapidly deal with them.
The recent influx of Bosnian Muslims; Kurds from
Iraq, and Kuwaitis and 1Iraqi nationals, fleeing
Saddam  Hussein; Iranians escaping from post-
'Revolutionary' changes; and Bangladeshis  and
Pakistanis seeking refuge from civil-war - all are
examples of the Dbelief that Muslim groups and
individuals held in finding safety in Britain. Such
a reputation is tempered by the knowledge that a
certain number of refugees and asylum-seekers (Muslim

and non-Muslim) were refused entry.
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EC Legislative changes during and after 1992 nmay
reduce the numbers of Muslims entering Europe: as a
relatively ‘young' population, the European Muslim
population is bound to increase in numbers, even with
anticipated returns to county of origin of certain
immigrants/seasonal workers/refugees. Opposition to
Muslims 1is frequently manifested in the form of
fascist groups. Attention 1is drawn to the two

European Parliamentary Reports on Racism and

Xenophobia, produced in 1986  (37) and 1991 (38),

stimulated by MEPs concerned both by the increase in
extreme right-wing political representations in the
European Parliament, and by increasing: outbreaks of
violence, discrimination, fascism, and racism in
various parts of Europe: these activities incorporate
direct attacks against Muslims (individuals and
communities) and Islam. As Europe becomes closely
integrated, the increasing interchange of political
ideas and ideologies will occur at all political
levels. As fascists and right=wing extremists form
closer links throughout Europe, so British Muslims
might encourage contact with other European Muslims:
through an emphasis of their mutual religious,
cultural, and social interests (at the cost of

ignoring traditional prejudices).
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Many of the recommendations within the Report would
improve the position of all minority groups,
including Muslims in Britain: for example, in the
improvement of education 'to eliminate the seeds of
racism and intolerance" (39); in the encouragement
of minority cultural study; and the development of
a European policy on inter-communal relations which
would become part of any genuine policy for
European Union. Conclusions are valid in both
reports, but their influence is negligible. In the
absence of an Islamic lobby, or Muslim political
representation, a campaign would have wuses in
promoting a positive approach to Islam from the
European Community. Common interests between
various Muslim communities throughout Europe could
be pursued through a c&llective forum, if
differences between communities could be
transcended. An improved profile - and perhaps the
breaking down of barriers between Muslims and other
European minorities - could strengthen the position
of Muslims in Europe. Lack of an initiative towards
'dialogue' strengthens the  hand of those
individuals and groups seeking to oppress the
position of minorities (including Muslim

communities).
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Muslims in Western Europe offer culturally

enriching Dbenefits, and a dedicated workforce
anxious to grasp 'Western' opportunities: their
presence also provides Western Europe with a chance
to forge closer economic, social, and cultural
links with Islamic nations =~ by applying the
linguistic- skills and specialised  knowledge
available. Potential changes in the structure and
systems of Europe during '1992' and beyond could

have significant impact on Britain's Muslims:
specifically in the areas of access for themselves

and their families to Europe through immigration,
asylum-seekers may find it even more difficult to
enter Britain. Effective limitation is required,
through democratic or legal means on a collective
EC basis, of right-wing manifestations of hatred
towards ethnic minorities. Greater input is
necessary, both from Muslims and other concerned
parties, to promote a 'positive image' of European
Muslims. This requires effective application of
media techniques, political channels, and - on a
primary level - improved education. The presence of
an increasing Muslim population in Europe could
strengthen the position of British Muslims,
particularly if a form of representation is

acquired to guarantee rights of residence,
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movement, and employment for all. '1992' is a

crossroads for Britain and for its Muslims.

Representation of Islam in the Media

The media has a «critical role to play in
disseminating images of Islam to a wide audience:
just as the formative contacts cited in chapter 2
provided essential basic information about Islam to
their audience, contemporary electronic media can
provide and distribute an immediate portrayal of
the Islamic world. Many of the archetypes that
have been previously discussed emerge - Islam as
violent, irrational, a challenge to the 'West',
inferior to Christianity, fanatical, and/or a
threat to 'civilisation'. The media is essential
in the creation of perceptions of Islam in Britain,
both for Muslims and non-Muslims. It is cited at
all levels of society, to prove 'points' about
Islam. The manifestation of stereotypes, the
authoritative power of the media, and the lack of
any alternative sources of information mean an
incredible reliance on a form that can be
innacurate, biased, or otherwise susceptible to the
frailties that dogged the formative contacts in
their analyses of Islam. The term 'media' in this

context refers to sources including newspapers,
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magazines, and television/radio programmes. The
media represents and is formed by its culture, and

reflects various interests.

The sheer variety of coverage on Islamic issues
from diverse media sources means that only limited
reference to them can be made here. It would be
incorrect to determine that the entire media system
in Britain is biased or one-sided: however, the
proportion of material which implicitly,
deliberately or inadvertently attacks Islam is
higher than that presenting a more favourable
portrayal. Negative images are not merely pedantic
examples of simple errors, but join a growing
catalogue of distortions and misrepresentations
which the Muslim communités in Britain must
challenge. éubjective opinions are offered, with

little opportunity to reply.

It is possible to provide examples of the varied
portrayal of Muslims from all areas of the British
media; for this section, 1images representing
ancient archetypes have been selected from print

media - which represent Islam in a wholly or
partially negative light. Cartoons

have been chosen, because their impact 1is

immediate; their images can convey a 'shorthand'
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where assumptions can be made without recourse to
text or other influences; they represent a common
language,; many of the 1images contain several
messages; they can all reflect on British Muslim
communities; they do not differentiate between
specifically religious and other issues. Only
brief interpretations can be provided here (copies

of the cartoons are contained in the appendix):

(i) 'Islam is violent'

Muslims carrying weapons, usually swords, provide a

universal archetype:

"The Sword of Islam" (a) shows a Muslim about

to strike the India-Kashmir border with a sword -
marked Islam: this dispute has many implictions
which go beyond religious differences, and it is
simplistic to base the crises on Islam. The

impression: Muslims are violent.

- "How did your inquiry go?'"  (b) shows an Inland

Revenue inspector walking away from an Arab with a
sword, after being beheaded. Implication: Muslims

only respond to challenges or criticism with

violence,
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- "Halal butcher" (c) shows a trader holding a

sword, deciding to respond with violence to the
next comparison he receives with 'the Butcher of
Baghdad' - a reference to Saddam Hussein. Drinkers
in the pub around the corner consider the insults
amusing: a policeman listens to the enquiry with
apparent bemusement. Implication: British Muslims
are easy targets, and can be (inappropriately)

linked with every other Muslim.

(ii) "Islam is demeaning to women and immoral"

- "One in three wives" (d) shows an oil-rich Sheikh

in bed with twelve wives, criticising the sexual
morals of Britain - not noticing that his wives
have other partners in bed with them. Implication:
Muslims are polygamous, have huge sexual appetites,

and are hypocritical in their behaviour.

(iii) "Islam is a threat to the West/civilisation"

- "Rights of man" (e) - Imam Khomeini is shown

throwing ''The Rights of Man'" onto a bonfire,

alongside "The Satanic Verses".

"Crusade" (f) - President Bush, in armour,

confronts Saddam Hussein in a scene using the
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crusades as inspiration. The wuse of this
historical analogy recalls Christianity confronting
Islam, rather than a regional conflict in which

'the allies' included Islamic nations.

(iv) Islamic values can be derided

- "Camel" (g) - Muslims perform salat before a
defecating camel, with the ka'bah in the

background; Muslims put wealth before religion.

- "Pigs" (h) - Security guard seems surprised that
pigs object to being called Arabs. This follows
previous associations in the Sun between Arabs and
pigs (offensive on several counts). The Sun's
record on portrayal of Muslims and other minorities

has been described in detail by Searle (40).

(v) The Rushdie Affair

"I'm sorry, Ayatollah..." (i) - Bedridden Imam

Khomeini issues a fatwa against children's author
Enid Blyton: his bed is surrounded by other books,
presumably on his 'hitlist'. The assumption is that

the fatwa was non-specific and irrational.
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- "I told you..." (j) - two elderly people

pursued by weapon welding Muslims, for reading '"The
Satanic Verses'". Here there is confusion - the

fatwa was against Rushdie, not his readers.

These examples are illustrative of some print-
media: they might be seen as symbolic of British
media as a whole. The appendix contains other
selected images, some of them showing positive

portrayal of Muslims. "I shot an arrow" (k)

demonstrates an awareness that issues in the Muslim
world can damage British Islamic communities. Yet
much of the print-media continues to attack Islam -

regardless of implications. Media images integrate
attacks on Islam with racism: attacks on individual
Muslims can be decoded to incorporate attacks on
Islam. It - is not the place here to make value-

judgements, but in certain cases there should be
awareness of potential repercussions. There is no
denial in the right to portray Muslims in the
media, but aspects and themes within that portrayal.
- such as traditional Muslim dress, minarets, and
religious leaders - inevitably can be damaging
through unfortunate association. Recognisable
differences between Muslims and non-Muslims when
applied effectively (if not deliberately)

caricature Islam or Muslim issues. Integration or
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belonging to society does include 1inevitable
criticism (ask any ©politician); portrayal of
Islamic issues in the Muslim press incorporate

similar motifs.

Some of the more negative impressions of Islam
might be reduced in the future - especially if a
positive image of Islam is put across by the media
(perhaps instigated by Muslims). Muslim media has
a role to play within Islamic British communities:
the number of newspapers in English and other
languages 1is increasing, There 1is limited Muslim
representation within broadcast-media, with
tendencies for it to be bracketed generally under
'ethnic' or 'Asian' programming - which ignores
special needs both of Muslims in general and
specific communities in particular. When bridges
are built both from the non-Muslim dominated media

to Muslim communities, and vice versa, potentially

problematic images might decrease. .

There are examples of relatively balanced, informed
coverage of Islam within the media which might
counter Muslim views that the British media is
completely hostile. Admittedly, these examples are
rare, but they are worth commenting on: a 1989

Daily Mail series "The New Traditionalists" (41)
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was positive about British Muslims, admittedly

within the context of reflecting 'British' ideals:

"Devout, hard-working, disciplined, they have all
the qualities that made us a great nation. There
are people in Britain who are happy to work 14
hours a day. Who abhor sex before marriage. Who
dedicate themselves to family life. And who are
totally committed to the moral code of their
ancient religion. These people embody many of the
'old fashioned' values which helped to forge this

country's greatness.

"They are the New Traditionalists. The one and a
half million Muslims who have made their home in
Britain relatively recently, but personify much

that was once 'typically British''(42)

The article contains several interviews with
notable Muslims, demonstrating that Muslims in
Britain include converts, British-born Muslims, as
well as people from the Indian subcontinent and
"West Indies, Nigeria, Turkey, Iran, Iraq, Saudi
Arabia, Kenya, Uganda and Malaysia." (There are
some notable omissions here - such as Somalia,
Sudan, and Yemen). The article explains}shar{'ah,

ramaddn, and the role of madrasas and mosques in
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many Muslim lives. It demonstrates levels of
integration and assimilation, concentrating on
contrasts between Islamic and British values,
notably in '"Passion and the Models of Propriety"
(43) - demonstrating differences between women who
have completely 'cast off religious restrictions"
and those maintaining beliefs. In a special
feature on children, it discusses the 1identity
crises facing British-born Muslims: '"True Brits,

" states

but they are still treated as outsiders...
a headline. It describes how some children show
greater loyalty to their 'root country' than to

Britain:

"I've always felt myself to be Pakistani. Even
though I was born in England, that's where my
ultimate loyalty lies'... 'I'd like to be Iranian,
I don't want to be British.'... -'"In the end, I
shall stay here, but sometimes I feel I'd like to

be back in my own country.'" (44)

It is also "possible to demonstrate positive
impressions of Islam from Muslim writers in the
British press, notably Rana Kabbani, Yasmin Alibhai-
Brown, and Akbar Ahmed. In terms of broadcast
media, many of the negative images discqssed apply

equally. There have been several films sympathetic
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to Islamic issues and communities - some of which
are used in this thesis, providing valuable primary
information about British Muslims: these programmes

are often but not exclusively by Muslims.

Broadcasters have built reputations (for and by
themselves) as (relatively) independent news-
gatherers and programme-makers. However well

intentioned, there are occasions when they pfovide
derogatory out-of-context images of Islam and
Muslims which (inappropriately) reflect on British
- and world - Islamic communities. As principal
providers of the British perceptions of Islam,
thére,should be a means by which media could be
further assessed to prevent problems occurring, not
through blatant censorship or more media watchdogs,
but through an increase in the 'technical' advice
provided by the Islamic community. Criteria
applied in making such a judgement might include

deep knowledge (or experience) of Islam.

'"The Gulf Crisis'

Many of the archetypal non-Muslim British views of
Islam re-emerged with ferocity during the period of
the 'Gulf Crisis' in 1990-91. Certain issues

remain unresolved: the full ramifications are as
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yet unknown, and insufficient distance from the
events means that only an initial discussion of its
implications for British Muslim communities is
possible at this stage. Islam was seen on all
sides as an integral component (or even a cause) of
the conflict(s). Muslims were victims on both
sides -the 'West' was seen by some as interfering
in Muslim issues. Islamic values were violated -
according to some sources - through the presence of

Western troops in dar al- Islam. There was

association of British Muslims with 'the enemy', at
all levels, from government internment and
deportation of ‘'suspect' Muslims (even committed
opponents of Saddam Hussein) in Britain, to violent
physical attacks on mosques and Muslims. The
position of British Muslims was undermined, and
progress made in improving community positions and
status destroyed. The damage caused was

psychological and physical:

"Britain is our home, but that doesn't mean we will
put up with "aggression. Jihad, to me, means
striving to change public opinion so that people
will understand our point of view. I will not be

the aggressor, but I will defend my rights.'" (45)

"Young Muslims are part and parcel of the British
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services, yet our holy places lie in the Middle
East... We condemn the invasion of Kuwait and we do
not support Saddam, but we are fearful that Muslim
holy places will be trampled on. We didn't have to
be the first ones to jump into the lap of America.
Before we sent the forces, she <could have

consulted...." (46)

A Yorkshire mosque was firebombed as an easy
Islamic target in 1991; the government sought to
reassure the nation that British Muslims' loyalty
to the nation was unquestioned - and that they had
the freedom of réligious (and political) expression
guaranteed by the constitution. The role of the
media was particularly acute throughout the Gulf
War, as the only source of information for the
majority - of people worldwide (from leadership
downwards). The immediacy of images presented made
distinguishing the reality extremely difficult, if
not impossible, from the webs of propaganda
presented on all sides (47) (48). This had
detrimental effects on the portrayal of Muslims and
islam, both internationally and within Britain.
"Smart'" missiles took the pain out of warfare.
"Target overspill" became a  euphemism for
inaccuracy or carelessness. Frustration' was felt

during Allied bombing of Baghdad, in the high
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civilian fatality rates sustained in Iraq, and
after the post-ceasefire destruction of retreating
Iraqi forces and fleeing civilians on the Basra
Road and at Mutla Ridge - reduced to an andmaly:
'collateral damage'. Subsequent deaths due to the
collapse of the Iraqi infrastructure because of

this damage have frequently been ignored.

British Muslims have been caught in the crossfire,

with mixed views:

""'Saddam is bad. None of us approve of him,' said
Mr Ahmed... 'But who armed him to the teeth? It's
the West's very own pill which is being swallowed."

(49)

"'If Saddam is right, God will help him' said Mr

Mohammed Hani. 'If not, God will finish him.'...

""'Saddam is wrong; he took over a small country.
America is right to get involved, or he will get

Saudi Arabia or the United Arab Emirates.'' (50)

These views, made  at the commencement  of
hostilities, may have altered during and after the
war. They also reflect the demands of the

newspapers in which they appear. The damage for
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British Muslims was-intense, particularly those
with .close connections with the Arab world
(especially in Iragq). In particular, with the
direct association of Iraq directly with Islam,
with Saddam fighting an Islamic cause or even a
jihad: for example, when Allied forces bombed
Baghdad for the first time, reports on BBC TV
telephoned whilst bombs fell were captioned with a
photograph of the Baghdad Mosque. This image did
not change in subsequent reports. This may have
been a suitable landmark, or implicit symbolism of
Islam, connecting all of Islam with the affairs of
one Islamic nation - even if that was the 'enemy'.
In a filmed bulletin, men were shown praying in a
mosque in Baghdad, before criticising the West.
This was not necessarily ‘'natural' footage, but
provided implicit correlation between Islam and the
Gulf War. It was not explained whether prayers were
for Saddam Hussein, and/or part of the normal
responsibilities of a Muslim. (51) Subsequent

stock--footage of Saddam included him on hajj at

Mecca and in a mosque whilst comments were made
about the war. A report regarding British Muslims
was accompanied by film of a mosque and prayers.
The centrality of mosques to Islam may have made

such images inevitable, but nevertheless damaging.
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Damage caused to British Muslims through such
association - however implicit - was difficult to
rectify. During, the first week of war, one
newspaper headline was '"Prayers answered as jets

"howl the hymns of war":

"At about 3.30 am the sirens started whining in the
streets of Dhahran... Half an hour later came the
slap of sandals on the pavement as two Arabs with
headdresses flying sprinted for the Mosque door.
"Allah created us, Allah will save us, 'Allahu
Akbar'... Even in this land of religious
fanaticism, the resident gods could have been
forgiven for feeling swamped by the profusion of
prayers being offered early yesterday, as jet

engines began howling the hymns of war." (52)

The implications include that religion is strange,
primitive, and often used only in adversity. Saudi
Arabia 1is seen as full of 'fanaticism': normal
Islamic expressions of -submission and faith in
Allah is seen as somehow ridiculous, equated with
being a fanatic, which in idiomatic English has
immediate connections with being '"filled with
misplaced enthusiasm.' The same report mentions an

American Colonel '"saying prayers since we got
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here."  There is no talk of this being at all

strange or 'fanatical'. (53)

The image of Islam in Britain is seen in microcosm
in coverage of the Gulf War: there are many
similarities with perceptions of Islam represented
in 'formative contacts'. The difference being that
now there is a resident British Muslim community,
which has to contend (but cannot always counter)
such representations that: Islam is irrational, a
subject for curiosity, fanatical, amusing,

inferior, warmongering, and 'the enemy':

"By the power of repetition these stereotyped
images become realities, creating new images having
controlling powers and generating poIitical
decisions... Violence in Islam 1is just a revolt
against these stereotyped images, -a rejection of

the image of the self made by the other.''"(54)
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CHAPTER 4
CONCLUSION

Formative contacts contributed to the
(mis)representation of Islam, the Islamic World, and
Muslims. Some of these early perceptions have
similarities with contemporary non-Muslim views of
Islam: this suggests that an increase in knowledge
about Islam does not necessarily lead to a more
accurate assessment of Islam or Muslims - prevalent
archetypes with several hundred years' currency being
difficult or impossible to erode. Whilst it is not
feasible to suggest schematically a direct continuity
between formative contacts and contemporary British
Muslim issues =~ because of other factors, influ%nces,
and contacts - contemporary British Muslim issues
discussed demonstrated that themes linked to
distorted impressions of Islam (orientalistic
thought, misunderstandings, and/or ignorance) are
maintained or reintroduced. This indicates that,
even if not always stated directly, anti-Muslim
thought 1is frequently beneath the surface of any
discussion about Islamic issues in Britain by non-

Muslims.

Colonial attitudes towards all communities of

predominantly migrant origin have not diminished,
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although some migrants/migrant descendants have
assimilated into society and do not receive the
prejudice directed against non-whites. It is'wrong
to ascribe this purely as a 'black and white' racist
issue: not only are the terms anachronistic and
unscientific, but examples can be produced to
challenge simplistic theories: for example, 'white'
Jews can have an appearance relating to religious
values (i.e. dress, hair) which can cause prejudice
in the public arena - although without those more
obvious factors, prejudice is reduced. There should
be no need to assimilate - it should be a matter of
choice not survival. Some ethnic groups cannot
assimilate into what is perceived by predominantly
white society as 'the norm' - even if they discard or
keep hidden all religious and cultural values that
are a part of their sense of being. The formative
contacts demonstrate opinions towards Islam and
Muslims based on racist values, applied to demean
what was perceived as a non=Christian non-white
religion. Despite the regional 9origins of
Christianity, Jesus and God have been - and are still
seen as white by Western Europeans (not elsewhere
in the Christian world). Islam was seen as a threat
on the borders of European Christian 'civilisation',
which had to be conquered (i.e. in Spain, Palestine)

in order to protect certain value-systems (and
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promote the position of leaders in that system). The
expansion of Western European interests into the
Islamic world meant that Islam became the threat to
colonial plans and affairs. The decline of
colonialism and the growth of Muslim communities
within Western Europe (especially Britain) - together
with the decline of the Communism and the Soviet Bloc
as The Enemy - means that the old enemy has re-
emerged to satisfy armament- industries and
politicians seeking a focus for militarism and anger:
the presence of Muslim communities within Britain has
led to equations of a 'Fifth Column' existing -
ignoring differences between Muslims, and choosing to
define them all as The Other, and The Enemy. The
impresion provided in formative contacts of Islam as
a threat is now érticulated through state and media
systems - or by racists on all sides of the political

equation.

Prior to the twentieth century, many of the
components incorporated in contemporary assessments
of Islam were in place: interpretations of events
between Britain and the Islamic World that occurred
in the twentieth century generally reinforced old
archetyes, whilst the presence of Muslim communities
in Britain has generally not challenged these

archetypes. The difference is that now there is a
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substantial Muslim population in Britain, which
suffers from comparison and equation with issues and
incidents concerning Muslims abroad: whereas any
offence towards Islam previously would have gone
generally wunnoticed and unchecked within Britain,
with no direct ramifications for British subjects,
now there are possibly two million inhabitants whose
status and well-being can be directly 1linked to
factors beyond their control abroad. Whereas, for
example, a formative contact would discuss Arab
Muslims in a derisory fashion without that affecting
British subjects - now if Arab Muslims are portrayed
unfavourably, a significant British Arab Muslim
minority (perhaps with roots going back several
generations) will suffer. This was demonstrated in

the Gulf Crisis - which had severe implications for

British Arab Muslims. (1) (2) (3)

Representation of Islam in the media, for example,
has illustrated accounts of Muslims being fanatics;
following an irrational religion, violent, denying
women their 'rights', and/or poorly led by corrupt
individuals furthering personal aims. Whilst not
implying that any of these factors are true, the
fendency has been not to isolate what is strictly
Islam, from cultural, ethnic, political and other

factors. This may be because Islam is as a way of
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life, rather than 'just' a religion whose function
can be compartmentalised within daily-life; and

because Islam can cover all aspects of living. At

least, the 'Medina ideal' dar al-Islam ruled by
shari'ah and uninfluenced by external factors would
be ‘like that. However, the reality of Islam today is
that societies are Islamic in varying degrees. This
is true throughout the Islamic world. British Muslims

are members of Islamic society, although they live in

dar al-harb: theoretically they also belong within
the wider British society, with rights as subjects,
and affected by issues in the same way as non-
Muslims. If observers were able to distinguish what
was Islam from other factors and influences which are
Islamic, then Islam as a religion ideally might not
come under such attacks that have been demonstrated

in Chapter 2 and 3 -~ although Muslims themselves

would still suffer.

A more complete non-Muslim British knowledge of
Islam, promoted by the education system and the
media, is perhaps an ideal: it would not necessarily
be effective, because on a pessimistic level a more
complete knowledge might not engender tolerance or
understanding, although it could challenge some basic
prejudices and 1ignorance. The high level of

knowledge about Islam demonstrated by some writers
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was not as influential as it could be. Filtered by
academic and other prejudices, the knowledge might be
interpreted or perhaps distorted with an
orientalistic viewpoint within academic circles, or
kept within an exclusive minority who had no
inclination or interest in diffusing a more accurate

impression of Islam.

The formative contacts demonstrate that, despite
distortions, there was a basis of correct information
about Islam available which has not reached the
mainstream of society. There are many reasons for
this, including: a desire to - keep Muslims (and
others) oppressed; a need for an enemy; a desire to
promote 'Western' and Christian superiority; racism;
failure or inability of accﬁrate information about
Islam to be circulated. .This raises a key issue of
education, through school systems and other sources
(especially the media), where a chain of anti-Islam
thought has to be broken if prejudice is going to
cease, A foundation of accurate knowledge not only
has to be available, but it must be instilled into
people, if an improvement in pefceptions of Islam is
to occur. Muslim communities in Britain have a role
in presenting Islam, together with their issues and
beliefs, in such a way that challenges the archetypes

- without compromising their faith or being seen
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directly as promoting an aggressive da'wa campaign.
The development of British Muslim communities, with
identities rooted in the United Kingdom rather than
in Islamic countries, will encourage this promotion.
This will not solve the problem, especially as
prejudice against Muslims is not always against Islam
- but because of skin colour and cultural factors.
There is no rapid solution to improving perceptions
of Islam in Britain, but an effort to promote a
favourable image using tools of education and media
would be useful. Considerable effort goes into
attempting to ensure that Muslim values are instilled
from generation to generation, to prevent
assimilation: the 1insularity of communities =~
frequently caused through fear of hostile responses
when moving out of spheres of influence - would have
to be challenged. This dissertation has demonstrated
that British Muslim communities do.not have a single
platform or body which might co-ordinate such

activities in an appropriate way.

It would be negative to say that there has not been
any effort: Inter Faith dialogue has provided some
common ground between different religious
representatives in Britain - but in a predominantly
secular society has a limited effect. Several text-

books for school-children examined during
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dissertation research indicated gross distortions and
innaccuracies about Islam and Muslim values;
including its immediate association only with
Pakistan and India (including Urdu Islamic spellings
throughout the text), sectarian issues being seen as
fully representative of all Islam, no indication of
diversity in the Islamic world - and perpetuation of
stereotypes about 'Asians' (4). A text on Islam
illustrated with a ‘'terrorist' and Muslims on
demonstratioh, problematic usage of 'Allah' rather
than God; failure to define Islam, and its

development into a quasi-Christianity. (5)

It seems unfortunate that, when accurate information
about Islam is available, greater effort is not put
into explaining Muslim values to a wider audience.
When they are explained, frequently they come
shrouded in cultural, political, and sectarian
influences. The Islam of the Prophet Muhammad is
surrounded by fifteen hundred years of Islamic
thought: when the presentation of Islam 1is not
uniform, but has multiple interpretation representing
sect and/or political issues - then Islam can appear
confusing. Muhammad is merely another character in
Islam's portrayal, joining a line of Imams, Sheikhs,

terrorist/freedom fights, and world leaders. The
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continuity of Islam with Judaism and Christianity is

hardly mentioned.

Prejudice against Islam has meant that Muslims 1in
Britain have not had full access to the rights
allowed as subjects, or as members of minorities.
The wide issue of Muslim Education cannot fully be
discussed here, but a fear of Islam and
'fundamentalist® schools generated through the
ignorance of Muslim issues, has contributed to
preventing creation of state-funded Muslim schools in
the same way as other religions' schools (i.e. Roman
Catholic, Church of England, Jewish). Active
campaigning is continuing in order that state-funded
Muslim schools, allowing incorporation of Islamic
values within the infrastructure of a national

syllabus, can be established. The Islamia Trust have

made particular progress in this field (6). The
option of privately funded Islamic schools (at all
levels) is available only to a minority. Other
Muslims may wish their children to take full
advantage of the existing state-funded education-
systems - which was one incentive for some Muslims
coming to Britain. They feel that the 1lack of
facilities for Muslims in many state-schools -
especially in terms of religious obligations - can be

compensated for in extra-curricular madrasas where
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the Qur'an and Arabic are taught. The quality of
teaching within these mosqﬁe-schools is 1itself an
issue in Muslim communities. At the moment, the
right to choose schooling for Muslim children does
not exist. Going to a state-school can involve
having to attend Christian assemblies (with no Muslim
option), being subjected to non-Muslim values (i.e.
in diet, modesty, sex-education, mixing of male and
female pupils), and suffering Euro-centric education
which reinforces many values which subject Muslims
(and others) within Britain today. The establishment
of the Muslim College in London offers postgraduate
education in an Islamic environment, together with
Imam training - other organisations plan similar
facilities. Attempts to assert perceived rights of
equality by Muslims in the field of education have
met with opposition which has been couched in racist
and orientalistic language - both from the education-

bodies and from parents of non-Muslim pupils.

In terms of social welfare, Muslims have suffered
because many arrived in poor - -regions of Britain -
where communities have developed, but the state
welfare structures (especially health and
accommodation provision) have remained sub-standard,
unresponsive to specific needs, and unwilling to

incorporate active Muslim participation within their
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infrastructure: for example, from the needs of
extended families, to health-care -according to
religious requirements or even basic provisions for
healthy living). Prejudice of the state extends to
denial of immigration rights to one ethnic group in

favour of another, or not recognising different

marriage systems - themes with currency within
proposed EC legislation too. Discrimination
perpetuates low 'status and high -unemployment,

creating impressions of immigrant welfare-dependent
people in Europe, which spirals into resentment which

can be of a violent nature. (7)

In today'é predominantly: secular British society,
profane national flags, emblems and anthems may have
taken the place of the sacred symbols and rites of
the past. Concessions towards 'being British' have to
be made to join this group, concessions which many
Muslims are unwilling to make, fearing assimilation
and a loss of identity. The choice is individuality,

freedom to express Islamic values fully, and status

within a Islamic community - or the sacrifice of
elements of Islamic faith, loss of culture and
status, ‘'converse discrimination', and potential

ostracism from the rest of the Islamic 'community';
secularisation does not guarantee freedom from

prejudice or discrimination. The Qur'an encourages
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the following of certain local practices and laws in

dar al-harb, as long as this does not involve

compromising the shari'ah. Some British Muslims seek
to maintain tradition, although non-Islamic concepts
can be welded onto social and religious structures

and functions:

"We can never compromise the basics of our faith
which we are often asked to do in a back-door kind of
way. The  basics... are quite extensive, so
effectively there is little room for manoeuvre, but

whatever we.can do, I'm sure we'd bend over backwards

to do" (8)

Syed Mutawalli ad-Darsh, a British Imam, believes no

compromises should take place:

"We as Muslim communities in Britain must preserve
our Islamic identity whatever it takes to do so,
otherwise there really is no justification for the
presence of a Muslim community in a non-Islamic
environment. One of the first questions which Muslims
must ask themselves before thinking of dwelling in
non-Muslim lands is whéther they will be able to
exercise the right to freely practice their way of
life. The moment they are not allowed to do that,

then there is no justification for them staying...
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"To be a Muslim or n;)t be a Muslim, that is the
question. Do we start compromising or do we protect
our identity? If we start compromising, then this
will be the end of the presence of Muslims in this
land. Whoever takes the road of compromise will then
never be able to justify his presence in a non-Muslim

land, as a legitimate presence." (9)

This can be compared with a government view: in 1989,
the Home Office Minister of State, John Patten, wrote
specifically to British Muslim communities '"On Being
British'", encouraging: '"integration or active
participation in the mainstream', which he believed

did:

"...not imply forgetting cuitural roots or cutting
adrift from long-established faith and custom. Those
things can and should be preserved. But alongside
them we should be ready to accept new ideas and to
draw a proper balance between being ourselves and

being British.'" (10)

Islam is seen as belonging to antiquity, rather than
playing a central role in Muslim lives, an
observation reflected in sources cited in Chapter 2.

Patten believes observation of British laws, use of

English, and knowledge of British history "..is vital
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to living in and understanding the complexities of
Britain today." (11) Whether such knowledge includes
'pride', considering the negative implications of
Britain's presence in many Islamic nations, is a
point of possible discussion. A common non-Muslim
reaction to Islam is that Muslims refuse to conform
to the standards of the nation, in the era of 'the
classless society'. Patten discussed toleration of
Islam, a term which suggests putting up with Islam,
rather than going beyond a basic [grudging?] support,
to one of fully assisting Muslim communities and
supporting or appreciating their values. This raises
issues, when values clash, of to what level criticism
of Islam (or any other religion) can go before it

becomes offensive.

Muslims are not the only minority in Britain, and
their position, problems and strengths could be
compared with other minorities and social groupings:
in Britain, abroad, and throughout history. Dr Zaki
Badawi sees inner strengths and reslience within
British Muslim communities, and generally compares
migrant origin community situations favourably with
those within places' of origin. He is optimistic
about the future of Muslims in Britain, with a strong
British Muslim identity and increasing professional

classes, slowly developing the 'tricks of democracy'
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to succeed in Britain through normal channels of
power. (12) Badawi is unfavourable towards the
Muslim Parliament, which sees the future of Islam in
Britain linked to a strong representative Muslim body

outside of existing structures.

The formative contacts between Britain and 1Islam
created archetypes with contemporary implications for
British Muslims. It would be naive to suggest that
countering these through creation of a power base -
within or outside existing structures - would either
create a favourable impression of Islam or stop
prejudice. There are no Muslim MPs (although there
were several candidates in the 1992 election),; There
is no single figurehead, or established bodies with
the representational influence required to be
effective within British society. Illusions about an
'equal society' are shattered when Islamic issues are
raised - such as the Gulf War =~ which demonstrate an
underlying prejudice which can discourage Muslims
from taking a full and active role in British
society. The prejudice, of course, prevents many
opportunities from opening up. Assertion of Muslim

identity raises barriers and misconceptions.

The polarity between Muslims and non-Muslims can be

acute in many regions, especially when linked to
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ethnicity and culturai archetypes. The background
and experiences of many migrant-origin Muslims in
Britain has not engendered a favourable general
impression of non-Muslim 'indigenous' white people -
prejudice exists on both sides which needs to be
overcome. Muslim converts can be rejected from the
mainstream of society. Problems also exist within
Muslim communities, feuds and sectarian differences
preventing progress towards the ideal of Muslim unity
and leading to marginalisation of Muslim issues in
Britain. Accusations that a secular society cannot

understand religious matters and needs are made by

some critics, disregarding historical precedents when
British society was more 'Christian' in its outlook,
and could be equally or more intolerant and
discriminatory to religious minorities ('Christian'
being based on varied interpretations). The
assertion of Christian identity by many of the
formative contacts as a means of asserting
superiority over Islam has been replaced Dby
contemporary assertion of secular identity over the
religious in Britain. It would be true to say that
Muslims suffer greatly from this assertion, in the
form of attacks on Islam. However, Islam is part of
British society: whilst Muslims may have links of
origin elsewhere, now they have British roots and

identity within a society in which attempts are being
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made to play a more significant role. Any loss of
direct 1linkage with cultural, regional or sect
identity may have the effect of making Islam more
attractive to potential converts - although such a
loss is not desirable or natural: for example, Yemeni
Muslims in Britain have sustained very close links
with Yemen - British Yemeni communities go back

several generations.

From Robert of Ketton onwards, the formative contacts
would have been surprised at the existence - let
alone the size and sophistication - of Muslim
communities in Britain. Many would have Dbeen
intrigued that descendents of societies visited by
travellers were now British subjects. Some who

received hospitality and friendship in dar al-Islam

would have been alarmed at the hostility expressed
towards Muslims in Britain. Those who acquired and
diffused knowledge about Islam would have been
disturbed at the levels of ignorance expressed in
contemporary non-Muslim society - whilst those of a
more orientalistic disposition might have felt that
their job had been well done and their legacy

preserved.

British society believes itself to be advanced and

tolerant towards minorities. If this is true, it
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should discard the ancient archetypes, and
reinterpret Islam and Muslims according to facts
rather than fantasy. This does not mean discarding
'British' identity, or embracing Islam. It does mean
recognising the contribution and the potential of
Muslim communities within Britain - who themselves
should emerge assertively on a common platform to
acquire rights and status - and become more involved
in all contemporary issues concerning British people,
where an Islamic perspective would prove valuable to
all society. Archetypes should be challenged on both
sides, and structures within British Islam reassessed
for effectiveness. More research is required on Islam
in Britain - both within and outside of Muslim
communities =~ especially in ensuring that more
accurate perceptions of Islam as a religion and way
of life are diffused. Only then will the image of
Islam improve, and the role of the derogatory
formative contacts become truly historical, rather
than still having an important but subversive and
subliminal role within contemporary issues affecting

Muslims in Britain.
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The Independent - 29.1.90, untitled.

The Sun - 21.6.88, "How did your inquiry go?"
by 'Franklin'

The Mail on Sunday - 5.8.90, "The next one to
ask if I'm the Butcher of Baghdad gets their
?arsvhanging up alongside the kebabs'", by
Jak’., :

The Daily Mail - 27.2.85, "Disgusting! -
Haven't the men over here got any control
over their womenfolk?", by 'Mac’.

The Independent - 16.2.89, "The Rights of
Man", by 'Garland'.

The Observer - 6.1.91, untitled, by Grant
Robinson.

untitled, published in "Between the Eyes',
by Ralph Steadman (Jonathan Cape 1984§,

The Sun - 15.5.86, "Trouble, now the pigs
object to being called Arabs", by 'Franklin'.

‘Today - 16.2.89, "I'm sorry, Ayatollah, it

seems Enid Blyton's already dead", by
'Gaskill'.

The Daily Mail - 16.2.89, "I told you to
stick to Barbara Cartland"”,; by 'Mac’.

The Independent - 24.2.89 "I shot an arrow
into the air... It fell to-earth I know not
where.” by 'Garland’
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LEXICON

Islamic Terms used in dissertation

Allah

arkan al-Islam

dar al-harb

dar al-Islam

da'wa

dhimmi

dhikr

din

farq

fatwa

faq{h

figh
badith

God (one of ninety-nine
names)

the Five Pillars of Islam

land of war (lit.); land of
unbelievers (non-Muslims)

land of Islam (a Muslim
country run according to
Islamic principles)

a claim, allegation, law
suit, case (Q); missionary
activity for Islam

the free non-Muslim subjects
living in Muslim countries
who, in return for paying
the capital tax, enjoyed
protection and safety (W)

(invocation of) or
remembrance of the name of
God

the normative or perfect
religion which Allah
ordained for humanity,
including faith, ethics,
law, devotions, institutions
and judgment.(F)

compulsory prayers

a Jurlstlc opinion given by
an 'alim on any matter
pertinent to Islamic law (F)

an Islamic learned man, a
lawyer or theologian who can
ive rellglous verdicts (Q)

%pl fuqaha

jurisprudence
the traditions of the

Prophet, his sayings
(pl. ahadIth)
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halal

hajj

iman

imam

jihad

ka'bah

khalifah
pirs
gqanun

Qur'an

lawful, permissible, legal,
sacrificed with the name
of Allah (Q)

the fifth pillar of Islam...
acts performed at Makkah al
Mukarramah on the ninth and
tenth days of Dhtt al Hijjah,
the last month of the lunar
year (F)

sacred, sanctuary of Mecca,
of al-Medina (Q); also of
Jerusalem

partition or curtain,
veiling or concealing (Q)

prohibiting. A state in
which one is prohibited to
practice certain deeds that
are lawful at other times

(Q)
faith, belief

religious leader (of
prayers)

striving in the name of God:
(i) personal 'greater' jihad
(ii) 'lesser' jihad i.e.
warfare, social action

the cube. A cube-like
building built by Ibrahim
and Ismail, in the centre

of the great Mosque in Mecca
towards which all Muslims
turn their face in prayer

(Q).

deputy of God on Earth
spiritual leaders
secular state law

the book revealed to
Muhammad by Divine

Relelation, via the
Angel Jibrail
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ramadan the ninth month of the
Islamic calendar - the month

of fasting

raka'ah the movement of kneeling or
bowing as required in
prayer

riddah apostasy

shahadah Pillar of Islam:

declaration of faith.
"There is no God but God,
and Muhammad is His Prophet"

shari'ah Islamic Law based on the
Qur'an
salah Pillar of Islam: prayer
sawm Pillar of Islam:
fasting during ramadan
siirah chapter of the Qur'an
surat al-fatihah First Surah in Qur'an
tawbid Unity of God
ulama’ scholars, learned men,

knowledgeable men (Q)

ummah a nation, a people, a sect
usually used to describe the

Muslims (Q)

zakah Pillar of Islam:
obligatory charitable
contributions

Sources

Where indicated, the following interpretations are
used: '

(F) - al Faruqi, I R - Towards Islamic English (The
International Institute of Islamic Thought
1986, USA)

(Q) - Qazi, M A - A Concise Dictionary of Islamic
Terms (Noor Publishing House 1989, India)

(W) Wehr
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Skin sisters

Saeeda Khanum meets the Muslim strippers

Misha Glenny: tall stories in the Balkans
John Silverman: cops, hacks and drugs
Malachi O’'Doherty with the Unionist gunmen

l H |L|’ PLUS: Marjorie Thompson: can the peace movement
L !“I) survive peace?; Alison Fell: cities unfit for women; David
o Widgery on Orwell; Angela McRobbie on fifties design
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