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ABSTRACT _

The present study sketches the life, the thought and the work
of Saint Nectarios of Pentapolis. It is divided into six chapters.
The first comprises the Saint's childhood years in Selybria, the
continuation of his high-school studies in Constantinople, his
journey to Chios where he served as a primary school teacher, was
tonsured as a monk and ordained to the Diaconate, as well as his
study at the Theological School in Athens.

The second chapter refers to the entrance of Saint Nectarios
as deacon to the Patriarchate of Alexandria, his ordination as a
presbyter and Metropolitan of Pentapolis, and his five-year fruitful
contribution to the Greek Orthodox Community of Cairo, closing
with his expulsion from Egypt and his returning to Greece.

The third chapter includes the trials which Saint Nectarios
underwent during the first period of his stay in Athens, his
appointment as the Itinerant Sacred Preacher in the Province of
Euboia, his activities there, as well as his transfer into the same
position in the Provmce of Phthiotis-Phokis and his wanderings in
“this Province.

The fourth chapter deals with the appointment of Saint
Nectarios as the Dean of -Rizareios Ecclesiastical Seminary, his
pedagogical work, the rich extra-curricular activity and his
resignation from his Seminary duties.

The fifth chapter gives reasons for Saint Nectarios' claims for
re-establishment of the Monastery of Zoodochos Pege in Aegina, his
personal work in erecting the monastery, his benevolent deeds
towards the islanders of Aegina, his last trials and concluding with
his illness and dormition.

, The sixth chapter includes the period from Saint Nectarios
dormition to the recognition of his sanctity by the Ecumenical
Patriarchate of Constantinople. It starts with the presentation of
the Saint's will, the translations of his relics, his canonization and
the feast and celebration which took place for its cause.

At the end of each chapter there is a brief presentation of the
theological treatises which the Saint wrote, and the correspondence
which he maintained during each one period of his life and ministry.
In addition, | present an extensive anthology from them on diverse
topics in my bibliography, in chronological order. The list of his
writings is the most complete and systematic presently available.

There are, finally, two appendices to the present thesis
consisting of a) seven previously unpublished interviews with
eyewitnesses who met and spoke with Saint Nectarios, which refer
to his whole life, and reveal unknown aspects of his life,
personality and activities, and b) a catalogue of churches and
benevolent foundations dedicated to the memory of Saint Nectarios
throughout the world.
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PREFACE

On 20 April 1961 the Ecumenical Patriarchate of
Constantinople officially proclaimed the sanctity of the venerable
Father Nectarios D. Kephalas, Metropolitan of Pentapolis. This
official recognition was the seal of approval of the great love and
deep respect of Orthodox Christians towards the Hierarch who,
after his death, continues to make his presence noticeable to many
people by his innumerable miracles.

| was fifteen years old when | entered the Rizareios
Ecclesiastical Seminary and heard the elder seminarians talking
with great respect and awe about the bright personality of the
former principal, the Metropolitan Nectarios of Pentapolis. He had
offered his valuable services for fourteen consecutive years in
training future leaders of the Eastern Orthodox Church. | was
particularly impressed by the fact that, even though eighty-five
years had already passed since Saint Nectarios had resigned from
the administrative work of the Seminary, his presence there was
still alive. All these reasons mentioned beforehand prompted me to
undertake research on the life and works of this recently canonized-
Hierarch.

The present thesis is the fruit of nine years' investigation on
the subject. My aim is to present unknown biographical elements as
objectively as possible, through which the personality and
theological contribution of this modern Father of the Church may be
fully appreciated. It is chiefly with the hope of original
" biographical and theological account of the evidence on the life and
works of this Great Orthodox Saint of our century, that the present
treatise has been written.

Fr. Kleopas Strongylis - Monferatos
February 22, 1994
Boston, Massachusetts



INTRODUCTION

In 1961, the Holy Synod of the Ecumenical Patriarchate issued
an encyclical proclaiming Nectarios Kephalas, Metropolitan of
Pentapolis to be a Saint of the Church. Before this official
proclamation of sainthood, -the faithful people of God recognized
him as a holy man, and this spiritual reality was deeply ingrained in
their hearts and consciousness.

In just a few years after this official recognition, Saint
Nectarios became widely known throughout Greece and the entire
Orthodox world. In fact, hundreds of churches and chapels have been:
built in his honor, and continue to be built wherever Greek Orthodox
faithful are to be found. Moreover, the miracles, which began with
his early youth and continued throughout his life and after his death
on November 8, 1920, have clearly intensified since 1961, as more
and more of the faithful have turned to Saint Nectarios for his
intercessory prayers at times of serious illness.

It was my mother who spoke to me first with great
enthusiasm about the miraculous Saint of Aegina. When | entered
Rizareios Seminary, | wanted to become more familiar with his life.
A paper | wrote in my Pastoral Care class at the Theological School
of Athens, helped me to become acquainted with the character and
thinking of this contemporary Saint of the Church. | was very
impressed with his -ministry in the Patriarchate of Alexandria,
especially with the way he understood and handled his expulsion
from Egypt. Also, | admired the attitude he adopted towards the
injustice of his colleagues, and his spiritual behavior during his
trials. :

From what | had read | believed that his biography was not
complete. Therefore, guided by the most important biography of the
Saint, written by Metropolitan Titos (Matthaiakis) of Paramythia
and Saint's Letters that were found and published by Matthaiakis, |
began research in the files and records of various Libraries and
Archives of Athens. It must be said that | am ‘referring to the
Archives and the Library of Rizareios Ecclesiastical Seminary; the
_Archives of the newspaper "Edpwmog," which gives us valuable
‘information concerning the spiritual work of Saint Nectarios in
Euboia; the Archives of the Dioceses of Chalkis, Phthiotis and
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Phokis; the personal Library and the Archive of Saint Nectarios at
his Convent in Aegina; the Association of Greek Literary and
Historic Archives (’Etoupeia’ EAAnviko0 Aoyotexvikos Iotopikod Apxeiov
E.AIA) in Athens, with the richest collection ever assembled in

Greece of the above material and period; the Archives of Greek
Ministry of Foreign Affairs in Athens, which contains the reports of
Greek Ambassadors and Consuls to their Minister, archive-material
belonging to Hellenic Communities and Patriarchate and Hellenic
Associations etc.

| also had the opportunity. to visit many places in which Saint
Nectarios had preached and worked. | searched the. Archives of the
Ecumenical Patriarchate of Constantinople, the Archives and
Libraries of the Greek Orthodox Patriarchate in Alexandria and
Cairo, the Archives and the ‘Library at the Archdiocese of Sinai in
Mount Sinai, the Archives of the Hellenic Community of Alexandria
and Cairo; the Consular Archives in Egypt, the Archive-Library of
the late Evgenius Michaelides, now entitled: Museum of Greeks in
Alexandria. The product of persistent nine-years effort and
research in the above mentioned Archives and Libraries was the
discovery of sufficient unpublished authentic material, which | will
present in the this study.

Today, in Egypt are found the archives of the two largest
Greek Communities, those of Alexandria and Cairo. ' In these two
archives are also deposited the archives of smaller communities,
which are equally important and which have dissolved. Such are the
communities of Mansoura, Tanta, Simbin el Kom, Zagazik, Mechala
- Kempir and others. The most important section of the archive of
EKA is deposited in E.L.LA. (Athens), while a large section of the
same archive was microfilmed in 1978-80 and is the property of
the Academy of Athens (Research Center for the History of Modern
Hellenism).  Also, in Egypt a researcher must consider the
possibility of the existence of material in the archives of EKA in
the library of the Patriarchate of Alexandria, in the Cultural
Community Museum of Alexandria - the Michailides Collection
(Consulate General of Alexandria), in the library of Middle Schools
of EKA, in the library of Ambetios School (Cairo), in the library of
St. Catherine of Sinai Monastery Dependency (Daher-Cairo), in the
_library of St. Catherine of Sinai Monastery itself, and in the library
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of St. George's Monastery (Old Cairo). At this point it must be
stressed that the Cultural Community Museum in Alexandria was
established with the personal library and collection of the late
professor Evgenios Michailides who donated it to the Greek public.
Michailides, who is considered the bibliographer of the Greeks in
Egypt, listed in two massive volumes books, periodicals,
newspapers and any publications printed in Egypt. We are referring
to the Bifrwoypagia tdv ‘EArrjvwv Alyvrnwrdv (1853-1966), and to
Iavépaua, ftot gixovoypapnuévn iotopia tod Anuoctoypagikod Tumov Tig
Alyvrrov vad Alyvrniwrédv ‘Errqvev (1862-1972) . It must be stressed
that family (private, etc.) archives are in the hands of individuals,
mostly in Greece and, today, less so in Egypt. It is a sad fact,
however, that many of the archives relating to their enterprises
which would have been useful to us today have been either sold or
destroyed. '

A product of my research was also the correspondence which
was exchanged between Saint Nectarios and the Brotherhood of the
Monastery of Grottaferrata in Rome, Italy. Having the permission
and the help of the Librarian of Grottaferrata, Hieromonk Fr.
Emiliano and of Fr. Giuseppe M. Crose, | discovered six unpublished
letters exchanged between Nectarios and the Abbot Arsenios of
Grottaferrata, which | published iv the periodical "Orthodox Heraid"
of London.

The present study sketches the life, the thought and the work
of Saint Nectarios of Pentapolis. | cite the most important dates
and events in the Saint's ministry, note his main traits of
character, and call attention to his holy way of life, and to the
manifold and widespread influence which he has exerted.

- What will come out of these pages is not simply an
informative contribution about the unknown aspects of the Saint's
ministry, but light will also be shed on his life, and also we are
taught just how and why Saint Nectarios pleased God, and the
manner in which he struggled and resolved the many problems he
faced throughout his life-time. Imitating and following his example
of the true spiritual power that he received in a spirit of personal
humility with an absolute trust in God, will help those who are
involved in the Church's administration to avoid the mistakes of the

past.



PART ONE: THE FIRST GROWTH (1846-1885)
1. Childhood Years in Selybria

Saint Nectarios, Metropolitan of Pentapolis of the
Patriarchate of Alexandria, known in the world as Anastasios
Kephalas, was born on the 1st of October 1846 in Selybria in
Eastern Thrace.l His parents, were called Demosthenes and Vasilike
and he had three brothers and three sisters, Demetrios, Gregorios,
Charalambos, Smaragda, Sevaste, and Mariora.2

The birthplace of Saint Nectarios, Selybria, is found on the
Thracian side of Propontis, near Constantinople. At that time
Selybria had 8000 citizens. -There were four neighborhoods, one -
Greek Orthodox, one Armenian, one Jewish and one Turkish. The last
of these was outside the walls of the city. The citizens were
occupied in merchandise, agricuiture, vine-growing, cattle-raising,
dairy-farming, navigation and fishing.3

From the ecclesiastical point of view, Selybria had a resident
Metropolitan and several parish churches, as Saint Spyridon in the
"cemetery, the Cathedral church of Panaghia Selybrine, the Panaghia
of the Dormition, etc.. The last one was Saint Nectarios' parish,
and was to be found close to a fouhtain, Davarni-Chesme, but there

was not a Liturgy every Sunday. Three large pilgrimages existed in

" 1The date and Saint Nectarios' birthplace is witnessed to by the documents of his
studies, the certificates of his ordinations which have been saved in his personal
archives, in the Holy Trinity Convent in Aegina [Metr. T. Matthaiakis,'0 “Ayog
NexraptogKed)aAagMnrponoAzrngHevrazrerwg(l846—1920) (Athens, 1985) 40].

2Metr. N. Kephalas, Merérn mepi tic dfavaociac ric woxic kai mepi iepov UVNUOCU YWY
(Athens: “Ay. Nikédnpog, 1972) 4; Metr. T. Matthaiakis, ‘O "Ayioc Nexrdprog Kepardg
Mntpororirncllevrardrewg(1846-1920) (Athens, 1985) 108-109. - _
3These data were gathered in Thessalonica by an interview with the Selybnans Mrs.
Elisabeth Nikolaidou on Sth September 1991, and Mr. Yiasemis Apostolidis on 6th
September 1991. It is remarkable that both of them were familiar with the Saint's
family in Selybrla See also the appendix of the present dissertation, "Interview with
Eye-Witnesses."
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Selybria, for Panaghia Selybrine, for Blessed Xene#, and for Saint

Agathonikos. On the 8th of September, the Nativity of the
Theotokos, the Selybrians celebrated the feast of Panaghia
Selybrine, during which a famous religious and commercial festival
took place, lasting eight days. A great number of pilgrims thronged
together there, from all over Thrace and Constantinople, mostly
from the villages surrounding Selybria and from the towns Epivates,
Xastero, Yalous and Economio. According to the tradition, the icon
of Panaghia, painted by the Evangelist Luke, was transferred from
the Holy Wisdom church (Aghia Sophia) in Constantinople to Selybria
aftér the conquest of Constantinople by the Crusaders. It was
painted on both sides. The facade represents the enthroned Virgin
Mary holding Christ in her arms, and the back represents the
Nativity of the Theotokos. After the Asia Minor disaster (1922),
this icon, together with the bodies of Saint Xeni and Saint
Agathonikos were transferred to Greece and placed in the city of

Kavala, in the Cathedral church of Saint John-the-Forerunner.>

4 The Blessed Xeni was patron of the city of Mylasa in Asia Minor. Her relics had been
preserved for 900 years in the city of Mylasa in a convent which was founded by
Blessed Xeni. Later the relics were transferred to Selybria. In August 1904 the
headmaster of the school of Mylasa, called "The Blessed Xeni," G. A. Koukoulis, visited
Saint Nectarios in his office in Rizareios Ecclesiastical Seminary, communicating the
desire of the Christian committee of Mylasa to acquire a section of the relics of the
Blessed Xeni. Saint Nectarios recommended him to write to Anastasios Stamoulis, a
notable person of Selybria, asking information about the relics. Metropolitan Nectarios
promised to help with the donation of the relics. Truly, after the efforts which were
made, Metropolitan Dionysios of Selybria by the order of the Ecumenical Patriarch,
gave to the committee of the Mylasans a section of Blessed Xeni's relics, in January
1906. In a publication of the event Mylasans praised Metropolitan Nectarios for his
intervention with the following words: "In the first class of the protagonists for the
donation is His Eminence the Holy one of Pentapolis, Mgr. Nectarios Kephalas .... who is
of great value for the nation, the Holy Church, and especially his fellow-citizens" ["Td
nepi 100 1epod Aewydvou TAG ‘Octag Zévng Tg ToAovxov TéAEws MuAaoadv kai mdong Thg
Kapiag aypbmvov ppovpod,” Eevopdvne (Athens) 1 (1906) 334]. This event bears
witness to the love and association which Saint Nectarios had maintained with the
citizens of his birthplace, although 45 years had passed since he definitely departed
from there.

SSee #oatnote number 3.
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As far as education in Selybria at that time is concerned, we

should note the following: Selybria already from 1799 had two
schools, a seminary, founded and financed by Metropolitan
Kallinikos of Selybria, and an ordinary school financed by the
governor of Vlachia, Alexander Mourouzis. Later, in 1849, a school
. for girls and a library were created, which made Selybria the center
of spiritual excellence. During this period, when Anastasios lived
in Selybria (1846-1860), only a school for young children was
active, equivalent to the present day elementary school, and the
gir‘Is3 school equivalent to today's two first classes of the
Gymnasium. Any youth at that time who wanted to continue higher
studies had to be transferred to the nearest ciAty, Epivates or
Constantinople.® 4

Anastasios lived in Selybria for fourteen years of his life.”
He received his earliest education there. During his childhood he
was brought up "in the wisdom of the Lord" by his devout parents,
who, although poorly educated according to . secular standards,
had a rich Christian heart, and a exemplar;Alife of virtue. His
mother Vasilike, taught him salvation stories from Holy Scripture,
and how to sing ecclesiastical hymns. Anastasios knew David's
moving and edifying psalm of repentance (Ps. 51) by heart, and often
recited it. When ever he reached the point which says: "l will teach
Your ways to the lawless and the wicked will return to you," " he
interrupted the reciting of the psalm and repeated the same verse

many times, thus indicating his divine call for mission from that

bibid.

7Archim. J. Spetsieris, Bioypadikri oxiaypadia xai 6aduara tov év ‘Odioig detuviorov
Hartpds qudv xai Motuevdpxov Nextapiov MnrpomoAitov mp. IlevTamdAews KTiTopog TG €v
Atyivyg Kotvopraxic ‘1. Movi¢ vvaixdv rii¢ "Ayiac Tpiados (Athens, 1929) 8. Cf. G.
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel
(England) 27 (1979) 16, and C. Cavarnos, Modern Orthodox Saints - St. Nectarios of
Aegina (Massachusetts, 1988) 11.
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very early age.8 As it turned out he did become a missionary and a

preacher of the Gospel, and returned many people to the Christian

life by his teaching.
2. The Arrival and Stay in Constantinople

The young Anastasios was sensible, prudent, mild, sober,
obedient to his parents, and had ardent desire in his heart
compelling him to study the saéred science of theology. Since he
was unable to fulfill these desires in his birthplace, he graduated
from the elementary schoql, and with fhe moral and financial
support of his family? went to Constantinople in pursuit of higher
studies.

Anastasios' departure from- his birthplace on 1860 was
confirmed by what seemed to him to be a miracle. As a result of his
anxiety to leave by the first ship for Constantinople, he did not
bring the exact amount for his fare. Because of this, the ship's
“captain prohibited Anastasios frorh embarking. The young boy
stayed ashore quite depressed as he looked for a while at the ship
which was about to leave. For som.e unknown reason the ship could

_ not move. Only after the captain had signaled to Anastasios to

8). Timagenis, “Ayioc Nexrdpiog Emioxoroc Ilevrandrews 6 Qavuarovpyds - Bio¢ xai
rorireia — Oavuara-'Aguancr axorovlia - [Mapaxinnkdc xavdv (Athens, Undated) 17.
9saint Nectarios' relatives and those who knew his domestic situation supported the
 statement that at that time the young Anastasios went to Constantinople with the full
moral and financial support of his wealthy family. Alternatively, a section of his
biographers say that Anastasios went to Constantinople to work and help his family.
[Rev. S. Papagathangelou, 0 “Ayioc Nexrdpiog Aiyivne 6 @avuarovpyds (Cyprus, 1986)
15-19. Cf. Archim. H. Vasilopoulos, ‘O “Ayiog Nexrdpiog (Athens, 1987) 10; Monk
Theokletos (Dionysiatis), ‘O Ayto¢c Nexrdpiog 6 @avuarovpyds (Thessaloniki: '0p86dogn
Kvyérn, 1979) 16; S. Hondropoulos, ‘0O dnoc rod aidva uag — ‘O "Odiog¢ Nexrdprog
Kepardc (Aegina: ‘Iepd Movi ‘Ayiag Tprddog Alyivng, 1973) 36; M. Melinos, pirnoa ué
1év “Ayio Nexrdpio — Zvvevrev&eig ué 30 xai | avBpdmovc mod rov yvdproav (Vol. 1)
(Athens, 1987) 17]. | accept the opinion of Nectarios' relatives as correct for the
reason that they knew him better than his biographers, who try perhaps here to
present the Saint as a hero, in order to impress their readers.
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return to the ship did the sail become effective and the ship moved.

This first "miracle" was followed by another. During the voyage a
sea storm arose and the ship became endangered. Instinctively,
‘Anastasios took off his silver cross with the wood of the True
Cross in it, which had been a gift from his grandmother, attached
the cross by thé chain to his belt and signed the waters with the
cross, in the Name of the Holy Trinity. By the third immersion the
wind dropped and the sea became calm. The journey continued
normally but Anastasios' cross had disappeared. Later on, a strong
tapping came from the keel of the ship. When the expert followed
through his ‘investigation, he explained to the captain that a small
Cross was glued at the place in which the tapping had been heard. It
was Anastasios' cross, which he wore through the whole of his
earthly life.10

| When Anastasios came to Constantinople (1860) he was
introduced to the School of the Holy Sepulchre in the Phanar, whose
headmaster was his uncle Alexander Triantaphyllides. Anastasios
attended lessons of high sphbol level and also taught in classes of
elementary level at the School of the Sepulchrg.1l As the level of
learning and progress, he devoted his spare time in systematic
study at the library of the above school, which was considered as
one of the best in Constantinople.12 In that library he studied the

writings of the Greek Fathers of the Church and the ancient Greek

10Rev. S. Papagathangelou, 0"Aytog Nexrdptog Aiyivng 6 @avuarovpyds (Cyprus, 1986)
15-19. Cf. Archim. H. Vasilopoulos, ‘O “Apiog Nexrdpiog (Athens, 1987) 17-18; D.
Panagopoulos, 068év aviarov 8id tév "Aytov Nexrdpiov (Athens, 1987) 55-56.

- 11 Archim. Ch. Papadopoulos, "™ O Mevramérewg Nextdprog," Mdvraivos (Alexandria) 12
(November 27, 1920) 953. Cf. Archim. J. Spetsieris, Bioypagixr oxiaypagia xai
Bavuara o0 év'Ocioic acuvijorov Iarpds iudv xai [Towwevdpxov Nextapiov MntpomoAirov
7p. Mevramdrewc xrritopoc g év Awyivg Kowvofraxic ‘1. Movig Fvvaikdv th¢ "Ayiag
Tpiddoc (Athens, 1929) 9; Monk Theokletos (Dionysiatis), ‘O Ayiog Nexrdpiog 0
Bavuartovpysc(Thessaloniki: *0p86doEn Kvyérn, 1979) 19.

12y, Stavrides, ‘Ioropia o Oixovuevikod Harprapxeiov 1453 — arjuepov (Thessaloniki,
1987) 130. . :
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Classics and stored up these treasures which were best in his
opinion. The fruit of that early study was the publication, in
Athens, on 1895-96, 6f a two volume work which was entitled
Treasure of sacred and philosophical savings.13 This valuable

werk

indicates hIS powerful inclination in the depths of his being for God

=

and thirst for the life of perfection in Christ.14

As Anastasios wanted to lighten the burden of his personal
expenses which were on his family, during the same period he
worked as a clerk-assistant in a tobacco shop.15 It is quite
possible that he combined his studies with that job, as the prologue
of the above-mentioned publication, leads us to conclude. The
following extract from the "Merhorandum to the Readers" (Omdpvnua

toidgvrevEopévorc) is particularly revealing conclude:

The work on hand is the product of a long and
systematic study and is due to an ardent desire, which
grew up permaturely, to transmit beneficial knowledge.

13The "Memorandum to the Readers" is the following:

"T6 avd xeipag épyov elvar mpoidv pakpdc xai guvrévov Epyasiag kai
o¢51)\erou gigméBov raxkar ﬂpowpwc avam'uxeevra npdc ueraboow wheAipwy
vaoewv 6101'1 npéonﬁoc fdn ro TOU 616aoxa>\ov 14119 xowwwac etn)xwoa
epyov xainp6g avTd uera 1rpoev piog ensboenv To €pyov Suwg oAy ToD tn)\ou
Av vméprepov, did mv eunv averapxy 1pé¢ 16 epyov napaoxsunv GAN §
¢mBuvpia Avi wxupa xai emuovog Hpog g pworv avTig évav vd w¢e>\n6w £x
TOU Bnoowpov TV npoyovwv oVT0G EXEITO MPOXELPOG Kai O mv diabeaiv
pov * €x Tob Bnoavpod TovTov ebvvaunv va Bnoauplow fi épyaoia fipEato,
xai ovAloyh g 1rewxpa PNTAV, YVWPAY xai anoq)Oeyuarwv xampnoﬂn

. arAd xai 6 Tpémog rng ue‘rabooewc S Tl‘]V e)\)\eumv xpnuarmv fiv ovx fiTTOV
duoxepric ©  GAAA xal owetg evpov Td ueoa mpog dpov ToD xw}\vparog
Evoutoa 6T €dvvaunv va xpn01uo1r01now o¢ dnuoaioypadikd PvAAa Td
xapniva kamvoosaxkidia tdv év Kwvoravnvoumérer KamvomwAwv. Té
¢gmvénua pot Epdvn Avortedég xal evBUG T6 oxEdlov ETEAN €eig Evépyerav. Eml
1kavol d&p1Bpod toodTwv PpUAAwY Eypadov xab’ éxdornv dadopa éx TGV
ONoavplofévTwy YVWHIK@V, OTWG 0l XPWHEVOL TOVUTOIC &KX TEPLEPYELAG
AVAYIVOOKOVTEG TA yeypauuéva diddokwvrar Td gopd xai WPéAtpa © avtn
orfipEev iy dpxr Tod avd xeipagPifriov, kai 16 160w TovTw dpeiretar.”

[Metr. N. Kephalas, ‘Iepdv xai ®irooopixsv Aoyiwv @noavpioua (Vol. 1) (Athens: A.
Karrapdxn - N. Tpravradirrov, 1895) cl.

14protopresbyter S. Sarantos, "‘H miodoia mpoapopd Tod ‘Ayiov Nextapiov ortrv
"ExxAnoia xai otiv [Toaireia," Kowvwvia (Athens) 32 (April/June, 1989) 173.

15K, Stamatis, Oi “Ayiot riig Alpvag (Athens, 1990) 83. Cf. also, Monk Theokletos

(Dionysiatis), ‘O Ayioc Nexrdpiog 6 @avuarovpyds (Thessaloniki: "Op86dofn Kuyéan,
1979) 16.



20

Although | was still a teenager, | was zealous for the
work of the teacher of society, and gave myself over to
this with great eagerness. That task, however, was
much superior to my zeal, for | had not been adequately
prepared for it; but my desire was strong and
persistent. In order to fulfill it, | knew that | could
benefit from the treasure of our ancestors, which was
laid on hand and at my disposal; | could be enriched
from that treasure. Thus the work began, and a poor
collection of manner of transmission, due to lack of
funds was no less difficult. | found, however, at once

"~ the manner for removing the obstacles. | thought that |
could use the tobacco pouch of tobacconists of
Constantinople as journalists' sheets of paper. The
invention seems easy to me and at once the plan was put
into effect. | wrote on a great number of such sheets
each day varying treasured thoughts, so that the people
who used these papers, read these written works from
curiosity and were taught wise and beneficial things.
That was the beginning of the work on hand, and the
product of that desire.16

Several points of the above memorandum of Saint Nectarios,
throw light in our study of his biography at that early period. It
throws light on the fact that the main reason which urged Saint
Nectarios to write the aboye-mentioned work was the desire which
he had from an early age‘:‘to transmit beneficial knowledge to his
fellow-men. The word "teenager"' (mpdonPoc 1dn) confirms that he
was at his yo(mg age, namely the period which we are examining; In
order to fulfill his desire, he used "the treasure of the ancestors"
~ (6noavpdc npoyévwv), which "was laid on hand and was at his
disposal", points perhaps to the library of the school of the Holy
Sepulchre, where the Saint found the works of the Greek Fathers and

the writings of the ancient Greek Classic authors. That he wrote

the apothegms and the sayings on "tobacco pouches of the

16Gee foot note number 13.
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- tobacconists of Constantinople" links this early publication to the

period of his stay in Constantinople. The fact that, as he states, he
wrote these sayings every day on a great number of tobacco pouches
indirectly confirms the opinion of all the biographers of the Saint
that he worked in a tobacconists' shop and wrote the sayings during

his break time.17
3. Teacher in Lithi of Chios

The total residence of Anastasios in Constantinople lasted
approximately six years, from the age of fourteen to twenty (1860-
1866). Subsequently he went to the island of Chios iﬁ 1866.
According to his biographers, the main reason which led him to
choose Chios as the place of his stay was his inner desire to become
a monk. Having a registered letter from his uncle Alexander
Triantaphyllides, for the Metropolitan Gregorios (Pavlides) of Chios,
Anastasios went to the Diocese of Chios. Met‘ropoli}tan Gregory
welcomed Anastasios and encouraged him to undertake duties as
a teacher in the village of Lithi. His main work was to teach the
students of the eleme‘ntary school of the above village. In fact
he did not limit himsélf only to teaching, but he also preached the
Word of God in that area and offered counsefl\ing to the citizens
of the village. Although he was very young, Anastasios developed a
rich spiritual activity, which was greatly appreciatéd by‘the
farmers of Lithi. Anastasios remained in this post for seven years

(1866-1872).18

173, Hondropoulos, 0 &pog roi aidva pag — ‘0 “Oadtog Nexrdpiog Keparde (Aegina: ‘lepd
~ Movr" Ayiag Tpradog Alyivng, 1973) 44. '

18G. Leventidis, " 0" Ayiog Nextdpiog kai f Xiog,"'0 Aads (Chios) 29 (3. 4. 1982) 1.
Cf. M. Melinos, uirnoa ué rév”Ayio Nexrdpio — Zvvevrevéeis pé 30 kai | avBpdmovg mov rov
yvidptoav  (Vol. 1) (Athens, 1987) 17; Monk Theokletos (Dionysiatis), ‘O Ayiog
Nexrdprocé@avuarovpydc (Thessaloniki’ 0p8sdo&n Kuyérn, 1979) 22.
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4. Monk and Deacon in Nea Moni of Chios

While teaching and preaching at Chios Anastasios began to
redirect the center of his interest from education to monasticism.
It seems that the regular visits which he paid to the Monastery of
the Holy Fathers on Mount Provation in Chios contributed to this
development.19 Particularly important were his spiritual
discussions on monastic subjects with the founder of the
Monastery, Monk Pachomios,zo‘ and his assocfation with the
brothers of the Monastery, which cultivated within him a.love for
the monastic ideal. In this .way he acquired the ardent desire to
enter the order of monks. |

The contact of 27-year-old Anastasios with the spiritual
father Pachomios, to whom he entrusted himself for spiritual
guidance, his daily study of the texts of the Fathers of the Church,
his conscientious participation in the liturgical prayer and
~mysteries of the Church, his intense effort to control and supbress
passions and temptations, was sealed with his initiation as a

novice monk2! in the Monastery of'Porphyrogenetos, the Nea Moni of

19G. Leventidis, as above, p. 1. Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayiog
Nexrdpiocé @avuarovpyds (Thessaloniki: ' 0p86dogn Kvyéan, 1979) 20; K. Stamatis, Oi
“Apot Tic Aiyivac (Athens, 1990) 83.

20saint Nectarios' spiritual relationship with the Monk Pachomios is mentloned in the
remaining Catechetical Letters which the Saint sent to the Brotherhood of his Convent of
Holy Trinity in Aegina: letter 26 of 23 September 1905; leter 27 of 24 September
19065, letter 28 of 27 September 1905, letter 30 of 14 October 1905, letter 34 of 1
November 1905, letter 35 of November 1905. These letters also explain the reason
for the illness and death of the Monk Pachomios, whom the Saint called "a friend and
guide at the beginning of his discipline" [B. Yannakopoulou '“Aylov Nextapiov
Mevrandiewe Ematorai tpdg tév [épovra Maydutov,” E¢nu5plog (Athens) 41 (Aprll 15 -
May 1, 1992) 121-122].

21G. Leventidis, “*0"Ayioc Nextdptog kai 1y Xiog,"' 0 Aade (Chios) 30 (5. 4. 1982) 1.
Cf. also, Monk Theokletos (Dionysiatis), ‘O “Ayio¢ Nexrdpiogc 6 @avuarovpyds
(Thessaloniki:' Op868oEn Kuyérn, 1979) 20; G. Dragas, "A Contemporary Greek Saint
- Saint Nektarios 1846-1920," Mount Carmel (England) 27 (1979) 17. Cf. also,
C. Mango, Byzantine Architecture (U.S.A., Undated) 120, 124.
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Chios. Thus, the best combination was provided for the realization

of Anastasios' inclination to devote himself to God and to receive
God's sacred service.

The historical Nea Moni of Chios is to be found in the center of
the island on Mount Provation, 13 Kilometers from the main town,
whereas the Mon'astery of the Holy Fathers, where Monk Pachomios
led a hermit life, is to be found in the southern part of the island.
The history of the New Monastery stemé from the middle of the
eleventh century, when the Emperor Constantine the Gladiator was
in exile to Lesvos. Three monks who lived as hermits in a cave of
Mount Provation, Niketas, John and Joseph, led by the Theotokos,
went to the'éxiled emperor and declared to him that he would return
again to Constantinople as emperor. Constantine promised the
monks that if their words were to come true, he would build for
them a new monastery instead of the old one which they had built.
The prophecy of the monks was fulfilled two years later, in 1042,
and Constantine undertook the erection of the New Monastery. The
building-work lasted twenty years and when the emperor died, was
continued and completed by the Empress Theodora. The successive
Turkish invasions repeatedly struck this splendid Byzantine
orném'ent and an earthquake in 1881 caused serious damage to the
complete structure of the building. The whole architectural work of
the Kat‘holikOn of Nea Moni is an imitation of the oétagonal system
of the interior of the church of Saiht.Sergios and Saint Vacchos in
Constantinople and the famous mosaic work which adorns it is a
blend of Renaissance and Sacred Byzantine art, which came into
being during the monumental Byzantine iconographic development of

the Macedonian dynasty.22

22 Axiotakis, A., "H Néa Movrf tiic Xiov (Chios, 1989) 11, 14-21, 33, 49.
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Anastasios stayed at the New Monastery for three years as a

subordinate monk.23  Free from the cares of the world, he
concentrated the pow'ers of his soul in following the ascetic
training of the abbot of the monastery, and observing the lengthy
mystagogical services. In that way Anastasios could apbroach God
and ask for His will. It is not an accident that Anastasios remained
there for three complete years as a novice. He wished to be
measured against his new obligations, to see whether the powers of
his soul and body were constantly vigilant, and whether he could
undertake the responsibilities of the angelic schema. He was well-
aware that to be a monk means to be "an angel on earth." Exhausting
all time limits for such a' trial,-as appointed by the Holy Fathers of
the Church, Anastasios became a professed monk on the 7th of
November 1876, taking the name of the Saint of the day, Blessed
Lazaros.24 By his tonsure, Lazaros was registered as a monk of the
Monastery of Nea Moni and served as secretary.25

Lazaros' excellent conduct, readiness to respond and
blameless performance of duties impressed all who associated with

him and especially of the Metropolitan Gregorios of Chios.26 To

23Monk Theokletos (Dionysiatis), ‘O Ayioc Nexrdpiog 6 @avuarovpyds (Thessaloniki:
"0pB3doEn Kuwéan, 1979) 20. '

24G, Leventidis, " ‘O "Ocog Nextdprog Alyivng," 'Evopia (Athens) 32 (10. 11.1977)
235.. Cf. also, Metr. Varnavas of Kitros, "Nextdpiog 6 Kepardg. Mntpomoritng
Mevrandrews. “Oowog," Opnoxevnkri xai 'HOixri 'Eyxvxiomaibeia (Athens) (Vol. 9)
(1966) 397-399; H. Papathanasiou, Figures Saints (Katerini: Tertios, 1989) 7. On
7th November the Orthodox Church honours the memory of "Our Blessed Father and
miracle-worker Lazaros, who was an ascetic in Mount Galision" [The Menaion of
November, (Vol. 9) (Athens: ®a¢g, 1980) 72].

25, Timagenis, “Ayioc Nexrdpiog ' Erioxomos Hevramdiews 6 Oavuarovpyds — Biog xai
roAtteia - @avuara - Acuarniki axoiovbia - apaxAnnkds xavdv (Athens, Undated) 22.
Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayioc Nexrdpioc 6 Oavuarovpyds
(Thessaloniki: *Op86do&n Kvwérn, 1979) 24; M. Melinos, pirnoa ué rév”Ayio Nexrdpio
- Xvvevrev&eic ué 30 xai | avBpdmovs mod 1év yvdpioav (Vol. 1) (Athens, 1987) 18.
26Gregorios Pavlides remained as Metropolitan of Chios during the years 1860 to
1877, and he was then removed to other Diocese. He died in 1888 at the age of 66
years. He wrote a great number of essays, on ecclesiastical, theological, historical, and
hermeneutical themes. In 1878 the title of Honorary Doctor of the Theological School of
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award Lazaros' dedication Bishop Gregorios ordained him deacon on

the 15th of January 187727 in the Cathedral church of the Holy
Martyrs, Menas, Victor and Vincent, renaming him Nectarios.28 It is
remarkable, as Saint Nectarios' biographers point out, that the date
of his initiation into holy orders coincided with that of his
initiation into the Christian Church, that is, the day of his

baptism.2?
5. Completion of High School Studies

Nectarios remained at Nea Moni after his ordination for the

same length of time as his novitiate, a total period of three years.

Athens, was awarded to him. He remained well-known as Gregory-The-Byzantine
[Archim. Kostaridis, E., ‘H Zdyxpovog 'EAAnvikii 'ExxAnoia - Al vmnpeoiar tii¢ 'ExkAnoiag
mpdc 16 "EBvoc xard triv AriEacav ékarovrasrnpida 1821-1921 (Athens, 1921) 410; K.
Ch., "Tpnydpioc 6 IavAidng," Opnaxevrix xai HOikr EykvxkAomraideia 4 (1964) 806].
27). Timagenis, “Aytoc Nexrdpiog 'Enioxomog Ilevramdrews 6 Oavuarovpydc — Bio¢ xai
ToAtTeia — O@avuara - Aouariki axorovia - [apaxinnixéc kaveyv (Athens, Undated) 22.
Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayoc Nexrdpiog 0 Oavuarovpyds
(Thessaloniki: '0p86doEn Kuwéan, 1979) 24; G. Dragas, "A Contemporary Greek Saint
- Saint Nektarios 1846-1920," Mount Carmel (England) 27 (1979) 17.

28gaint Nectarios at his ordination to the diaconate took the name of Saint Nectarios,
Patriarch of Constantinople, whose memorial is celebrated on 11th October. He was
elected Archbishop of Constantinople after the retirement of Saint Gregory of Naziansus,
a little after the calling of the Second Ecumenical Synod (A.D. 381) of which he was
president. On him was bestowed the Symbol of Faith, and the four Canons of the Synod.
Saint Nectarios of Pentapolis probably wrote the hymns for the feast of Patriarch
Nectarios, as witnessed to in his Catechetical Letter of 8th October 1907. That Saint
Nectarios Kephalas celebrated his name-day on 11th October, is witnessed to again in
his following Catechetical Letters: letter 30 of 14 October 1905, letter 71 of 13
October 1906, letter 114 of 16 October 1907 [Metr. T. Matthaiakis, 'Ayiov Nexrapiov
Mevrardrewe Karnxnnxai Emoroiai mpdg rds Movaxds'lIepac Moviig' Ayiag Tprddog Aiyivag
(Athens, 1984) 86, 154, 220-221. Cf. also, Th. Zesis, " H B Oixovueviki Livodog xai
i tprdc Tdv IMpoédpwv avtilg — Merémog "Avrioxeiag, Tpnydprog Oeordyog, Nextdprog
Kwvotavnivovnérews,” 'Emornuovikrq 'Emernpic Ocoloyixic ZxoAng " ApLOTOTEAELOV
Havemornuiov Ocooarovikne (Thessaloniki) (Vol. 26) (1981) 447-460).

29Archim. J. Spetsieris, Bioypagixri oxiaypapia xai 6avpara roi év "Ocioic aciuvriorov
Harpdc fudv kai Mowevdpxov Nextapiov MntpomoAitov mp. Mevramrdrewc xrritopog Ti¢ év
Aryivy Kowvopraxic'l. Movic lvvaikdv ti¢ Aviag Tpidboc (Athens, 1929) 9. Cf. also,
J. Timagenis,”Ayto¢ Nexrdpio¢ Erioxomog IlevramoAews o Oavuarovpydc — Biog xai moAireia
- Oavuara - 'Acuariki axorovlia — IMapakAnnkdc kavev (Athens, Undated) 22; G.
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel
(England) 27 (1979) 17.
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" According to some biographers, he subsequently went to Athens30,

though others believe he went to Chora, the island's capital31, to
compléte his high school studies.

The only surveying witness to this, is an article by one of
'Saint Nectarios' pupils at. Chios, Protopresbyter John Neamonitakis,
entitled "Saint Nectakios, Bishop of Pentapolis," which reports
that:

_ Saint Nectarios, Bishop of Pentapolis, was my
first teacher at Chios in the year 1879. | remember him
as a simple rasophore Nectarios Kephalas of Nea Moni in
Chios, ascetic and devout, radiant with the holiness of
his life and the zeal of a true Christian. The love of
"learning briefly led him to further studies in the capital
(Xdpa) of the island. There he graduated from the
Gymnasium.32

The new element that one gathers from the above extract is
that Deacon Nectarios continued his teaching, even after his
ordination. At the same time he completed his high school studies

during 1879-1881.33 The young Deacon applied himself to his

30s, Makris, "Nextdpioc Hevramérews — ‘O “Ayiog 106 aidva pag — Edoepeic Tipai xai
doepeic  Prachnuiar,” 'Evopia (Athens) 31 (10.9.1976) 187. Cf. also, S.
Kementzentidis, ¢ T'épwv ®1rdBcoc ZepPdxoc (‘O ovpavodpouoc odoitmopog) 1884—1980 :
Abtoproypapia — Ilepioraciaxai Suriar — Zvyypapikd Hoviuara -"EEwBev xaAr uaprvpia—
Oavuaord yeyovéra — Ivevuarikai srobrixar — Mivaé pwroypaprav (Vol. 1) (Thessaloniki:
'OpBddoEoc Kuwérn, 1980) 155; Fr. S. Poulis, " Ayio¢ Nextdpiog 6 Bavpuatovpyds,” ‘0
"Epnuéproc (Athens) 29 (1.11.1980) 230. :
31Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpioc Kepards Mntpomorirng Mevrandrews (1846—
1920) (Athens, 1985) 284-285. ‘ '

32 John Neamonitakis says:
"™ 0" Ayio¢ Nextdprog ' Emioxomog [levrandrews, kara 16 €rog 1879 eig
v Xiov vmfipfe Biddoxarog TV TPWTwY ypaupdtwy pov. Tév evBupodpai
16te & amrobv pacoddpov Nextdpiov Keporav tiic Néag Movig thg Xiov,
aoxnmixév xai evaep i, Adumovra ué Tiv anétnta tod Plov kai Tév {AAov To
aAnBolgxpioTiavod. ‘

‘H aydrn TA¢ padrioewg ovvtduwg Tév dynoev €i¢ TepaITépw
omovddc €i¢ Thv mpwrevovsav (Xdpav) thig viicov. 'Exel amedoitnoe 1od
Tvpvaoiov." .

[Metr. T. Matthaiakis, ‘0"Ayio¢ Nexrdproc KepardcMntpomorirng [evrandiewe (1846—1920)
(Athens, 1985) 284-285].

33Monk Theokletos (Dionysiatis), 'O Ayoc Nexrdpioc 6 @avuarovpyds (Thessaloniki:
"0p086d0En Kuywéan, 1979) 25.
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studies with special zeal and enthusiasm, and on their completion

he returned to Nea Moni with a certificate to inform his Abbot and

Blshop about the successful results of hlS efforts.34
6. Theological Studies in the University of Athens

Nectarios' urgent Iongihg and early desire to become a
theologian, were realized in September 1882. At that time, with
the express permission of the Abbot of Nea Moni, the exhortation of
the Metropolitan of Chios and the support of the Chiotan professor
of the University of Athens, Nicholas Damalas3>, the headmaster of
the Gymnasium of Chios36 and other notables of the island37, he

went to Athens, where, having successfully passed entrance

34). Timagenis, “Aytoc Nexrdptoc’Emiokonos Ievrandrews 6 Oavuarovpyds — Biog xai
moAiteia — Oavuara —'Acuarnici axorovlia— IMapaxkinrikdc kavdv (Athens, Undated) 24.
Cf. also, Monk Theokletos (Dionysiatis), ‘O Ayio¢c Nexrdpioc 6 Gavuarovpydc
(Thessaloniki: 'OpB86doEn Kuwéan, 1979) 25; K. Stamatis, Oi "Aytor ti¢ Aipvag
(Athens, 1990) 83. _

35Metr. N. Kephalas, Ai Oixovuevikai Zbvodor tig rov Xpiorod 'Exxinoiag (Thessaloniki:
~ B. Pnydémovrog, 1972) 32-33. Cf. G. Leventidis, "0 “Ayio¢ Nextdpiog xai 1§ Xiog," 'O
Aadc (Chios) 29 (3. 4.1982) 1.

36According to oral reports from the Patriarchate of Alexandria, the headmaster of the
High School of Chios, a contemporary of Samt Nectarios, supported him financially
throughout his theological training.

37Biographers of Saint Nectarios disagree as to who supported him financially when he
was a theological student. The Athonite spiritual Father Joseph says that "the
Christians of this area," that is of Chios, helped Saint Nectarios, anonymously [Elder
Joseph, Aibaxai and rédv “Abwva (Thessaloniki, 1989) 107, 109]. Chrysostom
Papadopoulos says that Saint Nectarios was enrolled in the Theological School of Athens
"under the protection of Demosthenes Choremes, son of John Choremes" [Archim. Ch.
Papadopoulos, "0 IMevrarérewg Nextdpiog," Idvraivoc (Alexandria) 12 (November
27, 1920) 953]. Another group of biographers claim that the Saint was financed
during his Theological studies by John Choremes and Patriarch Sophronios of
Alexandria [G. Leventidis, " 'O"0Oaiog Nextdprog Alyivng," Evopia (Athens) 32 (1. 12.
1977) 251. Cf. also, S. Stamatelou, "O\ peydieg oixoyéveieg — Xwpépn," TA NEA
(Athens) (23. 3. 1991) 37; Metr. T. Matthaiakis, ‘O “Ayio¢ Nexrdpioc Kepardc
Mnrpomoritne Hevrardiewe (1846—1920) (Athens, 1985) 48; G. Dragas, "A
Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel (England)
27 (1979) 17]. Other biographers accept that the Saint studied the sacred science
with the support of -Patriarch Sophronios and the Patriarchate [J. Timagenis, “Ayio¢
Nexrdproc 'Erioxomoc Hevrandiews 6 @avuarovpyés — Biog xai moiireia — Gavuara -
"Acuancki akorovBia — Hapaxinnxdc xavdv (Athens, Undated) 24. Cf. also, S.
Hondropoulos, 0 d&ytog roi aidva uag — "0 "Oaioc Nexrdpioc Keparde (Aegina: ‘lepd Movi
‘Aviag Tpiddog Alyivng, 1973) 52]. | think that all the above mentioned persons
supported Nectarios financially.
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examinations at the Varvakion Lyceum of Athens38, he entered the

Theological School of the National Kapodistrian University.32 The

Abbot's permission states the following:

Permission is given to Hierodeacon Nectarios D.
Kephalas, brother of Nea Moni, to leave for Athens in
order to continue his studies at the University. We
recommend him to the hierarchs as devout, moral and
virtuous, and we acknowledge the integrity of his
character. For this reason the present certificate is
handed out to him to be used for any occasion. At Nea
Moni of Chios, 18 September, 1882. The Abbot
Nicephoros.40

Nectarios was register with the Theological School of Athens,
for the academic year ‘1882-83. He was esteemed by his fellow
students and his teachers for the modesty of his character,
morality, excellent conduct, and diligence as a student. Professor
N. Damalas, who was professor of the Interpretation of the New
Testament, recognized Nectarios' intellectual ability and his
special keenness to learn and became his patron. Neamonitakis, in

his above mentioned article, says the following:

Subsequently, being led by the heart-felt need to
enrich his knowledge, also being poor, but enjoying the

38Archim. Ch. Papadopoulos, "™ O Nevramérewe Nextdpiog," Mdvraivoc (Alexandria) 12
(November 27, 1920) 953.

39Mnemon, "Iotopripara — Nextdpioc," 'Eoria (Athens) 22777 (8.11.1956) 1; C..
Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 1981)
15. : C

40The Abbot's permision is the following:
"Tlapéxerar n &dera 1) iepodraxdve Nextapiw A. Kepard, aderdd T
Neapoviig, dmwg amérdn ei¢ 'ABnvac mpdc €faxkorovBnaov TGV €v TQ
Mavemornpiw omovddv Tov. TuvioTduev 8¢ T0ig 'ApXIEPEBOIV AVTOV, WG
evoePri, xpnotoriOn xai Evapetov xai Opoloyobpev TAvV axkepatdTnTa TOO
xapakTipog Tov.”00ev kai d1dwTaL T TAPGV EVIELKTIKGY €1¢ XEIPAG TOV, OTWG
1@ xpnowuevon €v ravri kapd. Ev NéEq Movi tA¢ Xiov tAv 18nv ZenteuPpiov
1882 O Kadnyovspuevog Nikndépog.”
[Metr. T. Matthaiakis, ‘O’AyiocNexrdapiocKepardcMnrpomroAirneIlevramorewc(1846—1920)
(Athens, 1985) 42; J. Timagenis, “Ayto¢ Nexrdpio¢ 'Emioxomoc Ilevramdlewg o
Oavuarovpyos — Biog xai moitreia — Oaduara - 'Aguankii axoiovbia — IMapaxinnxoc
xavdv (Athens, Undated) 24].
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moral support of Professor Damalas, the Chiotan
Theologian esteemed for his virtues, Nectarios arrived
at Athens and was registered with the Theological
School. Nicholas Damalas did his best to ensure
material support for the poor, virtuous young man.
Damalas' friendly connection with the very rich Chiotan
merchant John Choremis, resulted in the latter's
‘promise to provide for Nectarios a small monthly
allowance. At the same time, believing that his portage
was no ordinary student but an exceptionally good one,
Damalas succeeded in finding a scholarship for him from
the Theological School which secured his financial
independence to the end of his University studies.4!

Indeed, as dean of the Theology School and Rector of Athens
University during 1878-1879, Damalas had earned for the
Univers'ity the great legacy of A. F. Papadakis.42 It was this legacy
that provided the above scholarship for Nectarios, earned through
competition in 1883. A document of the Rector of the University of
Athens, P. G.‘Kyriakos, dated 19 May 1883 and addressed to the
second year student of the ‘TheologicaI'School, Deacon Nectarios D.

Kephalas from Selybria, states the following:

According to the decision of the Academic Senate,
dated 7 May 1883, which endorses the Report of the

41 John Neamonitakis states also the fo||owing
" Ev ovvexeiq obnyovuevog TAVTOTE A6 THY AvAyKNY TOD TAOVTIONOD
Tdv yvwoedv Tou, mwxog. AN exwv rnv TOAVUTIHOV r|9n<nv npocTaciav ToU
© EXKTINEVTOC TAC GPETAS AVTOD, AELUVAOTOL Kaenynrou 100 I'chvemornutou
NikoAdov AapaArd, Xiov Oeo)\oyou EPBaaev £1¢ TAG Aenvac émov xai eveypaqm
elg Thv Geo)\oyucnv Zxo}\nv Avd rnv EEQGDAAIOLY OXETIKTG VALKAG AVECEWS eu;
Tév TTWXSV EvdpeTov véov, O aeipvnotog Nik6Aaog Acxp oo\ag, Empake mév 16
duvartdv. Zuvdedpevog odtoc dd orevii¢ dihiag pé tév L{aumiovrtov Xiov
peyarépmopov Iwavvnv Xwpéunv, guvéstnoev ig avtév Tév Nextdpiov kai
anéomacev map’ avTod TV Omdoxeov, §nwg TSv évioxvon TakTikdg did
pikpod pnviaiov émdépatog. 'AAAA xai mépav TovTOL, MOTEVWY, OTL O
TPOGTATEVGNEVES Tov Bév Ao TUXA10¢ POITNTAG, AAN O EXAEXTSG, EMETUXEV
OTEp Ab‘roﬁ vmotpodiav thg Beoroyikig IxoAfig, EEaoparilovoav eig AVTGV
" OXETIKAV oucovouucriv avefapTnoiav péxpt TEPATOG TAV TAVEMOTNUIAKDY
onovddvTov."
[Metr T. Matthaiakis, ‘0’AytocNexrdpiocKeparacMntpomorirngIlevramorews(1846—1920)

(Athens, 1985) 284].
42M. Siotis, "Aapardc Nikéraog," @pnokevnikr xai 'HOixr 'Eykvkdoraideia 4 (1964)
901-903.
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Theological School "concerning the result of the
competition for the scholarship from the legacy of A. F.
Papadakis, in which you took part, you have won the
first prize. Therefore we appoint you holder of the
scholarship of this legacy until the end of your studies
at the Theological School, with a monthly allowance of
100. old drachmas, to begin from the date of the Senate's
approval. You are obliged to live a decent life and at the
end of each academic year, to submit to the Rector's
office letters of approval from your professors
indicating that you have been deemed worthy of the
continuation of the scholarship because of your
diligence. The Rector, P.G. Kyriakos. The Secretary, G.
Kanellides.43

Another beneficial event that took place durihg Nectarios'
theological studies at Athens was his acquaintance with Patriarch
Sophronios of Alexéndria. It was beneficial because it was to open
the way for his career in that Great and venerable Church where he
was to enter the holy order of the priesthood and even to rise to the
episcopate. Actually it was his benefactor John Choremis who
introduced him to Patriarch Sophronios, and suggested that he
direct his aspirations towards the Alexandrian Church.

Indeed, according to oral sources from the Patriarchate of

Alexandria, the Chiotan Choremis had developed rich commercial

43The document of the Rector P. Kyriakos is the following:
"Katd Tiv and 7 &. unvég aﬂ'ocbaow rnc "Axadnp. Zuyx)\nrov evsxplen
| Ti¢ Beoroyikiig IxoARG €xBecic mepi ToO amoteAéopartog TOU yevouévov
draywviapod Tepi vmoTpodiag Ex Tob kAnpodothiparogTod A. I. araddaxn, eig
v SraywvioBévreg ﬁptoreﬁoars. “00ev 6lopiCouev dudg vmétpodpov TOD
K}\npobornuaroc ToUTOU HéXPl TEAOVG TAV EV T Geo)\oyucq Zxo}\q omovduwv
oag, €ml unkuq ouvraf,et bpaxuwv roroidv Exatéy (100), apxouevq ané 1
neetonc nuspag rnc eyxptoewc TAG }:uyx}\nrov O¢€1)\£T€ 8¢ va Btaynre
xoopiwg xai €i¢ 16 Téhog Exdotov akadnu. Etovg va npooaynre elc 10
Hpuravetov amodeifelq TOV oncewov xaenynrwv dnrovoag 8n év rq
amomelpaTnpiw bomuamq nept TAG emueAstac vpdv Expinte dfiog mpog
tEaxohovBnaowv TAg vmotpodia dag. ‘O Ipdtravig II. T. Kupraxdg. ‘O
Fpapparedel Kaverridng."
[Metr. T. Matthaiakis, ‘O’AyiogcNexrdpiocKeparacMntpomorirng Mevramorews(1846—1920)
(Athens, 1985) 42; M. Melinos, uiinoa ué rév"Ayio Nexrdpio — Zvvevrevéeig pé 30 xai |
avBpdmove mod tov yvdpioav (Vol. 1) (Athens, 1987) 18; C. Cavarnos, Modern
Orthodox Saints - St. Nectarios of Aegina (Massachusetts, 1981) 15].
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. activities in Alexandria, establishing a chain of shops by the name

of "Choremis-Benakis & Company."44 [t was at Choremis prompting
that Deacon Nectarios went to Egypt and made a personal
acquaintance with Patriarch Sophronios. The Patriarch was quite
pleased by the young clergyman, and invited him to return to
Alexandria and join his clergy after the completion of his
‘University studies.

Three years of Theology training at the University were
crowned with success as Bachelor (mpoAvtng)43, and the Hierodeacon
Nectarios received hi_s degree of Theology on 25 October 1885.46
What is even more remarkable is that Nectarios was that year the
only candidate who took the oath of Bachelor of Theology.47 His
innermost desire to become a theologian had at last been fulfilled,
except that he had to put this theoretical knowledge to practice, i.e.

to live as a theologian.

7. The Writings of this Period

1) Ecclesiastical Sermons on Faith and
Confession ' :

Deacon Nectarios Kephalas' first theological writing saw the
light of publicity during the period of his studies in the Theological
School .of Athens. His first work "Ecclesiastical Sermons" (Adyot

"ExkAnaiaotikoi) was published in pamphlet form in Athens in 1884.

445 Stamatelou, "Ot peydheg oixoyéveiec — Xwpépn," TANEA (Athens) (23. 3. 1991)
37.

45Metr. T. Matthaiakis, ‘0"Apoc Nexrdpiog Kepardc MntpomoAirng Ilevranorews (1846~
1920) (Athens, 1985) 237. :

46M. Melinos, uirnoa ué v “Ayio Nextdpio — SvvevrevEeic ué 30 xai | avBpdmovg mov tdv
yvdpioav (Vol. 1) (Athens, 1987) 18. Saint Nectarios' cectificate of Theology hungs in
his room in Holy Trinity Monastery in Aegina.

47 T xard riv éBSounxoordv méurrnv duriernpida ¢ idpvoews rod Evixos Mavemarnuiov
(1837-1912) (Athens, 1912) 372.
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It consists of three sermons which he himself had preached in

various churches in Athens: a) On Faith (Ilepi Miotewg), b) On
Confession (IIepi  'Efoporoyfioewg), and ¢) On the Divine Eucharist
(Mepi tic Oeiac Eovxapiotiag).4® Since these sermons have not been
reprinted and were not available to us and since the only discussion
of their contents is that of Cavarnos, we shall quote it in full as

being succinct and most informative:

The thought in all is well-organized and set forth
in a clear, simple and concise manner, and with the
warmth that comes from the heart of one who
possesses authentic piety. In the pamphlet Concerning
Faith, the Saint undertakes to establish the nature and
truth of the Christian faith drawing chiefly from the
New Testament. Although we believe that the evidence
from Scripture is sufficient to prove the truth of faith,
he also offers the content of the Christian faith. The
sermon Concerning Confession touches upon all the
essential points of the subject. Saint Nectarios makes
extensive use of Holy Scripture. In addition, he uses
insights pertinent to the value of confession contained
in the writings of ancient Greek writers, in particular
Hesiod, Plato, and Plutarch. Concerning the Divine
Eucharist extols the importance of this Mysterion,
calling it 'the highest of the Mysteria (Sacraments) and
the most necessary for man'.49.

2) Ten Ecclesiastical Sermons on the Great Lent

The second work of this early period, which Deacon Nectarios
published in Athens in 1885, was entitled Ten Ecclesiastical
Sermons on the Great Lent (Aéxa Adyor 'ExxAnoraotikoi did v M.
Tesoapakootriv). In the first sermon, On Faith  which is devoted to

the First Sunday of Lent, the writer sees the pure heart as the

48C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 16.
49ibid., pp. 16-17.
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prerequisite of faith which recognizes the omnipresence of God. In

the second sermon On Patience which is devoted to the Second
Sunday of Lent, Nectarios refers to the patience which 5omeone
ought to display in a period of afflictions. In the third sermon, On
True Freedom and its Relationship to the Moral Freedom, which is
devoted to the Third Sunday of Lent, he speaks about man as an
image of God, naturally free and self-determined. In the fourth
sermon On Confession, which is devoted to the Fourth Sunday of
Lent, he exalts the exceptional necessity of the Sacrament of
Confession. In the fifth sermon On the Divine Eucharist, which is
devoted to the Fifth Sunday of Lent, he refers to the indication of
the sacrament of the Eucharist, to its greatness and value, and also
to the presuppositions which are required. for someone to partake
worthily of the holy gifts. In the sixth sermon On Love and Worship
towards God, which is devoted to the Sixth Sunday of Lent, 'he
speaks about the love and the worship which is due to God. In the
seventh sermon On Reconciliation and Redemption, which is devoted
to Good Friday, he develops as his main theme the saving advent of
the God-man on earth, and its prediction by the Prophets. In the
eighth sermon On Repentance, which is devoted to Meatfare Sunday,
he refers to the coordination of the. human will with God's grace
which results in man's salvation. In the ninth sermon On Worship in
Spiritual Truth he explains the meaning of the spiritual and
rational worship which man offers up to God and how it is
externalized in his life through the words of love. In the tenth
sermon, which is entitied Study on the Human and Animal Soul
Nectarios speaks about existence and rationality of man's soul, as

well as about the irrationality of the soul of animals.>0

50Metr. N. Kephalas, Aéka Adyor 'ExxAnaiaonixoi Sid tiiv Meydinv Teoogapaxoorry.
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The academician Panayotis Bratsiotis, makes the following

remarks about these sermons of Saint Nectarios:

these were the first fruits of his literary
productions bearing witness to his divine zeal and
predicting the distinguished, ecclesiastical and holy
man who was to come in the future.>1

This view, however, stands in contradiction to that of the
review of the Saint's book found in the official periodical of the

Ecumenical Patriarchate "ExkAnoiaomiky  AAROeia."S52 Here an
unnamed reviewer criticizes Deacon Nectarios for inexperience and
overdaring boldness, and recommends restraint from publications
and dedication to private study. The excessively critical and
'personal' tone of this review raise more questions about the
reviewer than the author. This is confirmed by a careful reading of

the Sermons themselves.

(Athens: I'. Zravpravot, 1885) 5-38.

51Bratsiotis' remarks are the following:
"....0l Abyor ovTor OmApfav Td TpwTéAera TAC cuyypadikfig Tov
TapaywyAc xai paptvpodor nepi tod £vBéov {hAov xai mpoayyéiovaor T6v
uérrovta hanpeni EkkAnoractikéy kai dyov dvdpa.”
[Metr. T. Matthaiakis, ‘O’Ayto¢cNexrdprocKeparacMnrpomorirngIlevrarorews(1846—1920)
(Athens, 1985) 237.
52The unnamed reviewer's critical article is the following:
. "Kaitol driyov ayardpev Thv avotnpdy kpinikiv did td Epya Th¢ xad
fuée mevixpac draoroyiag, iva uf EvrevBev amodeIA1doLy 01 Suvapevol TG €ig
16 xO1VV T1 va& Tpoodywoiv, QAN Guwg ovxi araviwg evpiokdueda €ig THY
avdyknv vd KaTakpivwuey Epya TPWTOMEIpWY HAAIOTA Kai TOAURP@EV
avBpdrwyv. Ei¢ toradthv dvdayknv mepiiyayev Apudg kai § avdyvwolg tadv
ayyeropévwv déxa Adywv To0 ieporoyiwrdtov N. A. Kepdha, Somig &v 16
padntixg én otadiw Tpéxwy dév Wkvnoev va mpooaydyn napTupiév Tt THG TEPL
v dmAnnikiv évaoxoAfoews.” Iowg ToAY xdAAtov Bd ETpatte va ddnve Tolg
Adyovg avTod Em paxpdv én Aovxdafovrag £v 16 £avTob ypadeiw xal perd
TaiTA £V WPLHWTEPX KATE TAG YVWOEIS RALKIQ va oxkedD &v elvar dvdykn va
TpooTeBWB o1 kai o1 Adyor o0TO1 E1¢ TOVE TOAAOYG kai ToAvwvVpovS, G001 Gmd
T1Ivoc dnpuootevduevol BuokoAEloVOL HAAROVY VT va EVKOALVWaL THY TEpi T
KPUYHQX EvaoXOANOLY TOV ATAOVOTEPWY HaAloTa tepéwy.” Onwe dfimoTte dpwg
graivodpuev Tév {AAov TOU ypaywavrog Kai OuLVIOT@UEV aVTE TAEiova
grromoviav kai dAyotépav eig dnuoagievoeig Srabeorv.”
["BiBrokproia,” 'ExxAnoiaonixri 'ArrfBeia (Constantinople) 9 (September 15, 1885)
429].
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3) Other Sermons and Preaching

Apart from the two above mentioned collections of Sermons
which Nectarios published during. his theological studies, there is
evidence that there are other sermons which were composed and
delivered to various churches in Chios, where he went during the
. vacations. Unfortunately these sermons were lost because of the
great earthquake which struck t'he' island and caused considerable

damage to Nea Moni.>3

53G. Leventidis, ™ 0”Ayioc Nextdpiog kai 1 Xiog,""0 Aadg (Chios) 29 (3. 4.1982) 1.



PART TWO: THE CLERGYMAN (1885-1890)
1. Nectarios as Deacon and Presbyter

One of the most important stages in the life and pastoral
activity of Saint Nectarios, during which one could observe the
inner grandeur of his soul and his rich and manifold contributions to
the Church and to education, is the stage of his ministry in the
Patriarchate of Alexandria. One of the senior supporters of Saint
Nectarios during his theological studies at the University of Athens
was Patriarch Sophronios IV of Alexandria, also known as
"Byzantios" (Buvldvtiog), presumably because he came from
Constantinoble. Having the invitation of Sophronios and a
registered letter fror_n the Chiotan notable John Choremes,
Nectarios went over to Egypt, probably during the second year of his
university studies. He stayed for a while at Patriarchate in
Alexandria. Sophronios admired the piety of the young Deacon
Nectarios and promised to grant him moral and financial support.>4
Sophronios was impressed by the spiritual interests of Nectarios
and invited him to join the clergy of the Patriarchate, after the
completion of his studies. Thus, Nectarios, assisted by Sophronios
and .Choremes55, graduated from the Theological School of Athens

and was awarded the degree of "licentiate" in Theology, on 25

S“According to the sources of the Greek Orthodox Patriarchate of Alexandria, Patriarch
Sophronios of Alexandria, John Choremis, the Director of the Elementary School of
Chios,, and the Professor of the University of Athens John Damalas were the main
supporters of Saint Nectarios, while he was student of School of Theology.

53Archim. J. Spetsieris, Bioypagixri oxiaypadia xai Bavuara rov év ‘Ocioic aeiuviorov
Matpdc qudv xai Mowevdpyov Nexrapiov Matpomoditov mp. [levrandiews kTriTopog Tr¢ év
Aryivyg KowvoBraxric ‘I. Movic Nvvaixdv tic "Ayiag Tpiddoc (Athens, 1929) 10. See
also, Metr. T. Matthaiakis, ‘O“Ayioc Nexrapioc KepardgMntpomoAirne Ievramorews (1846
1920) (Athens, 1985) 41-42.
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October 1885.56 Having received the permission and benediction of

his venerable Elder, the Metropolitan Gregorios (Pavlides) of Chios,
the Saint left Chios, but he did not break contact with his Bishop
and his close friends and relatives in Selybria. On November 26,
1885, Nectarios reached Alexandria>’ where he was received by the
Patriarch; he lived in the Patriarchate and offered his services to
Patriarch Sophronios with an exemplary devotion and obedience.

The period in which Saint Nectarios began his career in Egypt,
includes the time duAring which the efforts of the Greeks was to
focus on the financial concerns of the community, and to continue
their ethnic life by becoming the_founders of schools, churches,
hospitals, and other charitable institutions. This period proved to
be very successful as far as the pursuit of prosperity for the Greeks
is concerned. As far as the life and deeds of the Greeks in the two
largest Greek Communities, Alexandria and Cairo, in both of which
Saint Nectarios had worked, we must draw attention to the
following events.

The promotional activity of the Greek Community in
- Alexandria (G.C.A.) begins in 1884. During the elections of 1884

they chose Commissioners, G. Averof, K. Zervoudakes, E. Benakes,

S6Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpioc Kepardg Mntpomorirne Ievrandrews (1846
1920) (Athens, 1985) 42.

57In the Archives in the Patriarchate of Alexandria, in the "Mntp@ov ‘Iepod KAripov tod
‘Ayiwtdrov xai 'Amootohikod @pdévov 'AreEavdpeiag," (Codex 37, No. 114), says the
following: "Nextdpiog Kedpards, ‘lepodidxovog, éykaracrddn oté Ilatpiapxeiov
' AxeEavdpeiac otic 26 9/Bpiov 1885, marpic InAvBpia, Exerpotoviidn tepeds atic 23 Maptiov
1886 16 Tod Matprdpxov Zwhpoviov &v Ayiw ZapBq, M. Apxipavdpirng év ' Ayiw Nikohde
Kaipov xard Alyovotov 1886. 'ExeipotovriBn’ Apxiepeds Mntpomdrews Ilevramdrews,
avaxwpdv xat’ 'OxtdPprov 1890." According to Saint Nectarios' biographer, Monk
Theokletos Dionysiatis, the Saint "avexwpnoe yid tiv ' AAe§dvdpera xatd td téAn Z/Bpiov
o0 1882, tpodraocpévoc pé oxenikr Gdera amd Tév Ayovpevo Tod povaotnpiod Tov, Niknddpo”
[Monk Theokletos Dionysiatis,"O Ayiog Nexrdptog 6 @avuarovpyds (Thessaloniki, 1 979)
25]. This information does not seem to be confirmed, and thus because the written legal
permision that was given to Nectarios by the Abbot Nichephorus of Nea Moni of Chios,
dated September 18, 1882, was given "8rnw¢ anérdy eig’ ABfivag mpdg {axorodOnatv t@v
¢v 16 Mavemornuiy omovddv tov” [Metr. T. Matthaiakis,'O "Ayiog Nexrdpiog Kepardg
Mnrpororitnclevrandrewg(1846—1920) (Athens, 1985) 42].
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and K. Salvagos, and in 1885 Averof was elected as President of the

Committee, in which position he remained until his death in 1899.
This famous national ° benefactor continually covered the
Community's financial deficits. He left notable amounts to the
G.C.A. in his last will. Already, from 1878, a high school with two
classes had been founded in Alexandria, which later became an
ordinary school, with an average standard of education and was
renamed "Averofeion" in 1886. The Tositsaia School had operated
in the same period. Under the supervision of G.C.A. the Greek
Hospvi'tal named ""Shaint Sophronios" was actively constituted as a
scientific research center.>8

The first Greek Community in'Cairo established in 1856 was
called "Greek Orthodox Community." Since the seventeenth century,
the Greeks of Cairo had an educational tradition, because the
Patriarchate maintained_ the three schools for the Greek childrén,
the Monastery of Saint George in Old Cairo and an Old Peopie's home.
Around 1860 or 1861, Ambetios School operated in Cairo. In 1883,
E. Achillopoulos donated a large amount of money for the
maintenance of the Girls' School, which was housed in the area of
Mouski, together with the Boys' School. The Greek compatriots in
Cairo from 1869 and the following years faced serious financial
problems which also influenced the life of the Church there. The
'evenf is witnessed to in the letters of Saint Nectarios written
during the years 1886-87. At this time many establishments

closed, only to become active again many years later.59

58G. Kipiadis, "EAAnvec év Alydrry f ovyxpdvov "EAAnvicuob éyxardoracic xai
Ka@idpbuardEOvixd(1766-1892) (Alexandria, 1892) 31.

S9E. Souloyannis, "0t “EAAnveg otriv Alyurro (190¢ — 200g at.) — Kowvwvia - Exraidevon —
"Exbéoerc," 'Exxanaiacnixdc ddpoc (Alexandria) 68 (1991) 90, 110, 115. See also,
E. Souloyannis, The Greeks in Egypt in the Nineteenth and Twentieth Centuries
(Athens, 1992) 1-2.
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The Orthodox Patriarchate of Saint Mark in Alexandria was in

its glory with the influx of these new Orthodox Christians. As we
will see in the next chapters, it established a strong relationship
with these Greek Communities, guiding them spiritually and
supporting them in building churches, creating schools, and
generally bringing in immigrants, who were certainly a contrast to
the local population, the Arabs, who were at the time still
underdeveloped and poor.

Sophronios noted Nectarios' willingness and zeal, and studied |
how he could make his new theologian a worthy clergyman. His
desire was to help him live up to the high spiritual expectations and
demands of the Greeks in Egypt. The Greeks at that time wanted
dynamic, knowledgeable and active 'spiritual leaders who would be
able to offer effective pastoral care. Sophronios' thoughts became
embodied in the person of the young Deacon. Therefore, some
months after his arrival in Alexandria, on March 23, 1886, at the
festal Divine Liturgy, the ordination. of Deacon Nectarios, who was
then forty years of age, took place to the second degree of the
sacred priesthood, thé presbyterate, at the hands of Patriarch
Sophronios in the Patriarchal Cathedral of Saint Sabbas, in

- Alexandria.®0
2. Nectarios as Great Archimandrite

On August 6th of the same year 1886, the Patriarch conferred
on Nectarios the rank of the Great Archimandrite of the Patriarchal
Throne in Alexandria and of the General Confessor in the territory

of Egypt and the Superior of the Cathedral Church of St. Nicholas, to




40
whom duties of preacher, Patriarchal Warden and Director of the

Patriarchal Office in Cairo were conferred.6l St. Nectarios
undertook the Direction of the Patriarchal Office in Cairo having
succeeded the Metropolitan Ignatius of Libya, on August 12, 1886,
when he was dismissed.®2 Nectarios' ordination is corroborated by
a letter dated August 7, 1886, which was directed from Patriarch
Sophronios in Cairo to the Metropolitan Matthaios of Thevais in -

which he reports as follows:

Yesterday, we ordained Father Nectarios as Great
Archimandrite of our Most Holy Throne, and spiritual
father of these spiritual children of mine who come to
confess to him.63

Sophronios also charged Nectarios with the duties of
Preacher, Patriarchal Commissioner, 'and Dean of the Patriarchal
Clerical Office in Cairo.64 In the letter dated August 26, 1886,
which was sent by the Patriarch Sophronios from Alexandria to the
Trustees of the Greek Orthodox Community in Cairo, he announced
the charge of the duties of the new Archimandrite Nectarios as

follows:

We have also orally informed you that we have
recently appointed the Archimandrite Mr. Nectarios

7Metr. T. Matthaiakis, ‘O “Ayioc Nexrdproc Kepardac Mntpomorirng Ilevrandrews. (1846—
1920) (Athens: 1985) 222-224. J. Triantaphyllakis, " 'O “Ayio¢ Nextapiog
MntpomoAitng Hevramdrews," IMdvraivoc (Alexandria) 21/22 (November 1, 1961)
292.

61Archim. Chr. Papadopoulos, "'O Mevrandiewg Nextaprog," ITdvraivos (Alexandria)
12 (November 27, 1920) 953. Metr. T. Matthaiakis, 'O “Aytog Nexrdpiog Kepardg
Mntpomorirncllevramorewg(1846—1920) (Athens: 1985) 43. :
62The Association of Greek Literary and Historic Archive (E.L..A.), Archives of
Patriarchate of Alexandria, File No.. 122.

63x0éc exnpoesmoausv rov TATEP NSKTapIOV M. Apxmavbplmv 100 AYIO.)T(XTOU AHGV
@povou xai TVEVpOTIKOY TaTépa TAV €T EEOUOAOYHOEL TPOGEPXOUEVWV QUTH TVEVHATIKDV
fudv téxvov.” E.L.ILA., Archives of Patriarchate of Alexandria, File No. 1 22.

64S. Chondropoulos, ‘0 d&yoc rod aidva pag - "0 "Ocrog Nexrdprog Kepards , (Aegina,
1973) 56. M. Melinos, piAnoa ué rév dyio Nexrdpio — Zvvevrevéeig ue 30+1 avBpumovg
mou 1év yvdsproav 1 (1987) 18.

"e
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Kephalas as our commissioner in our Patriarchate here.
Because of the passing of time, this oral information
was not made available to all the members of the
honorable Committee, we have written this letter
officially by which we have announced to all of you that

. the ex-commissioner Metropolitan Ignatius of Libya has
resigned and left, and Archimandrite Mr. Nectarios
Kephalas is appointed, whom we authorize to represent
‘'us at meetings etc., signing instead of us on the records
of the minutes, and every document-carrying out the
decisions of the Committee.6>

The Board of the above Community met after the receipt of the
above letter of Sophronios, having accepted the election of
Nectarios as the new Patriarchal Warden.6® Nectarios displayed
efficiency and zeal in the execution of his new duties. Concerning
the word and administrative abilities of Nectarios in the letter
dating September 16, 1.886 which was sent by Patriarch Sophronios

to Metropolitan Matthaios of Thevais, it is as follows:

.., we have appointed a man whom we trust,
learning and with necessary qualifications to the vacant
position as our representative and administrator of our
affairs in the Patriarchate in Cairo.67 ‘

65The letter of Patriarch Sophronios' to the Trustees is the following. The Patriarch’s
reference to the resignation of Metropolitan Ignatius is a polite way of publical
referring to the official dismissal. :
"Kai mpopopikdg €ixopev ovotroer Guiv 8m adtélr Eoxdrwg
dopilopevTév Apxipavdpitnvkvp Nextapiov Kepahdv wgnuétepovenitpomoy
100 avTé0 fuetépov Matprapxeiov.” Exeidn 56 évexa Tiig EANeiyews xpdvou 1
npodopikf altn ovotagig dév Eyéveto eig mdvra Td péAn Thg oefaoTiig
¢mrporniic ypdpopev TAfipeg T6 Tapdv, B’ oY dvaxovobpev vuiv Tdc 6N
napoutnBévroc Tob Téwg émrpémov (a.0. Matpomokitov Afvng 'lyyvatiov)
KT Gvaxwpricavrog diopiadn véog 6’ Apxipavdpitng K. Nextdpiog Kepardg,
$v £E0V010DOTODHEY Tva AVTITPOOWNEVY ANEG EV TAIG GUVEDPIAGETLV KAT,
dmoypddn GvO’ fudv eig Te Td mpaxTikd Kai Tav Eyypadov — EXTEA] TG
amoddoeig TAgémrpomfg.”
[“ITpwTéxoANOV EITEPXOUEVWV Kai EEEPXONEVWV EMOTOAGY TOD £V’ AreEavdpeiq atprapxeiov
1év "OpBodSEwv (1886—1889)." (August 26, 1886) No. 104, pp. 264-265. E.L.LA.,
Archives of Patriarchate of Alexandria, File No. 121].
66™ ExAnvikd Kowvétng Kaipov APXEION Bifiov Ipaktikav ‘' Etdv 1885 péxpt 1896" (No.
79, pp. 76-77).
67" gic tiiv &v 1¢ Marprapxeiw Kaipov kevwBeioay Béarv Tig " AVTITPOCWRELAG pag WG Kal
Tic Sraxeipioewe Tdv UmoBioedsv pag Ediopicapev  "Avdpav TAg EUMOTOOVVIG UaAC
nemaidevpévov kai pé Td aviixovrampoodvra ... :
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3. The Pastoral Work of Archimandrite Nectarios

We derive much information concerning the pastoral concerns
of Saint Nectarios from the Minutes of the Meetings of the Greek
Community in Cairo. Assistance and financial aid to the poor are
stressed in many meetings of the Board. It is on Saint Nectarios'
initiative that the Community of the Cairo organized benevolent
theatrical performances, as these were called at that time, in order
to collect money and distribute it to the poor at Christmas or
Easter.68 The Community Board assisted both the Greek and
Egyptian poor with sums paid by the contributions of its registered
members and if this was impossible, money was withdrawn from
the reserve funds of the Community property.e9 The Board
distributed oil and clothes to the poor. In the Registry of the
Patriarchal Warden in Cairo one can see the registration of a letter
of thanks by Saint Nectarios to Messrs. A. Mayer & Co. for the offer
of 12 suits for the poor children.”’0 There were cases when Saint
Nectarios issued free certificates for sacraments’! in order to
'discharge the poor from expenses and in this way he gained their

confidence in the Church. This was also a way of guidance.

[E.L.L.A., Archives of Patriarchate of Alexandria, File No. 122].

68The charitable work of the Board of the Creek Community in Cairo has been cited in
the Minutes of its meetings, of November 9, 1886, December 20, 1886, December 21,
1887, and April 18, 1888. ExAnviki KotvorngKaipov APXEION Bifhiov [Tpaknikdv' Etdv
1885 uéxp1 1896, pp. 93-94, 95-96, 124, 129.

69"Ng AngBGorv éx v év 1 Tpamélny Credit Lyounais dnofepanxkdv xeporaiwv tédv
xTnudtovAipal EBdopdkovra, drwe diavepnddarv eig Todg TTwxo g AipagTevrixovra .
Taxnikh Tvvedpiaoig Thic 20 Aexeuppiov 1886,  EAAnviki Kowvérng Kaipouv APXEION Bifiaiov
Mpaxnikedv Etdv 1885 uéxpt 1896, ceh.95-96.

" 701Tpwréxorrov rod év Kaipw Matpiapxeiov rév' OpBoddEwv, No. 1533 (March 3, 1887)
212. : :

71 Mpwrdkorrov 106 év Kaipw Matprapxeiov rév' OpBodotwv, No. 1608 (March 9, 1888)
225; No. 1609 (March 22, 1888) 226.
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The most important work performed by the Community of

Cairo when Saint Nectarios was the Patriarchal Warden, during the
period of our study, was the "building of seventeen small houses for
the poor people" in the yard of Saint Mark in the suburb of Hart El
Rum in Cairo. The building started on October 28, 1886, by the
submission of a drawing and was completed on December'19, 1888,
by the inauguration of the Poor-house.”2 The importance of this
project is that it was completed within a period which was
characterized as particularly difficult for the Community of Cairo.
The whole procedure was completed within eight meetings of the
Community Board. When one reads the Minutes of these meetings,
one cannot but admire the perseverance of Patriarch Sophronios and
Saint Nectarios, as well as of the members of the Board, for the
realization of this housing plan, during a difficult period, from the
financial point of view, of the Community, as during these meetihgs
the empty Community treasury is mentioned, and for the various
methods used in order to achieve-this humanitarian project.

The sacraments were means of pastoral action for Saint
Nectarios, aIIowing him a spiritual communication with young
people. It is true that in comparison with his colleagues, Saint
Nectarios performed the least number sacraments, i.e. nineteen
baptisms73 and nine marriages.’# Saint Nectarios' interest for
young people is apparent in two letters of his. The first, dated
March 26, 1887, was sent by him to Artan lakov Pasha, requesting
him to intervene for the admission of Apostolos N. Apostolides, a

young man from Leros, to the Technical University of Egypt "

72 Exrnvixd Kotvérne Kaipov APXEION Bifhiov [paxnixav' Erdv 1885 uéxpt 1896, pp. 84-
85, 87, 93-94, 95-96, 117, 121, 122, 138.

73 [pwrdxkorov Barrioewv révérév 1871-1899. See also, Barnornkd,No. 5, 6, 7.

7% A8e1a1 Tdpiov, No. 5.
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"Voulakio."75 The second letter, dated May 9, 1887, was sent to the

Consul of Tynis, via the Greek Consulate of Cairo for the discharge
from prison of a certain young man named Alexander Sarrouf.76

The pastoral intervention of Saint Necfarios for the adoption -
of a young girl of a widow, living in the Patriarchate as a protégé of
the Saint, was touching. In the Minutes of adoption No. 526 of the
Patriarchal Code we can read about the adoption of the young girl by
her new parents who, according to the Saint "as from this day,
consider}her as their natural child and they undertake her support |
and her Christian bringing up and her marriage. Therefore, the girl
was delivered to them and the religious ceremony of the adoption
was performed."77 | | '

In some cases, Saint Nectarios showed his pastoral care
dealing with divorce or the dissolution of the marriage of some
couples. In the minutes, the Saint reports the reasons that drove
him to take such a decision. In the act of dissolution of an
engagement, the Saint, in his desire to save the honor of a girl who
was deceived, called her fiancé into the Patriarchate three times.
He refused to go saying that he was a mason and had nothing to do
with the Orthodox Church, considering his engagement with the girl
~as dissolved. Consequently, the Saint ratified the act of
dissolution of the engagement, giving to the girl the

opportunity to start a new life.78

75prroononrovevKa:pwHarpzapxezov v’ OpBoddtwv, No. 1518 (March 26, 1887)
210.

76Tpwréxorrov 1o év Kaipw Marpiapxeiov rév 'OpBoddwv, No 1675 (May 9, 1887)
236.

77Minutes of adoption of March 29, 1888, (No. 526) Kwbif E’ drd Mdpr. 1887 uéxpt
'Ampir. 1890, p. 89.

78pissolution of engagement of August 31, 1887, (No. 445) Kdbi& E’ ano Mapr. 1887
uéxpt’ Anpir. 1890, p. 52.
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In case of character incompatibility, Saint Nectarios used the

separation of the couple as a pastoral measure, hoping that in the
meantfme they would see the wisdom to live together. If not, the
Saint imposed on them a separation of six months, then a separation
for an indefinite period and finally seven years, according to the
Church laws in force at that time.”® In an interesting case, Saint
Nectarios issued an act of separation for incompatibility and risk of
infection from the husband who suffered from a contagious
disease.80 In cases where the spouses could ‘not reach an
agreement, Saint Nectarios issued the divorce as the extreme
solution.81 |

Other cases where Saint Nectarios granted divorce were when
one of the two spouses had a problem of sexual impotenced2, when
one of the spouses married without a divorce from his previous
marriage83, when two brothers married two sisters in opposition to
cénon lawd4, when a spouse abandoned the marital home etc.. In this
latter case, ’when it was harmful for childrer_\ to live with .divofced
parents, he asked the State to protect the children and transferred

them to orphanages, according to Church law.85

79Minutes of separation of September 21, 1887, (No. 453) Kuwbi¢ E’ dnd Mdprt. 1887
uéxpr' AnpiA. 1890, p. 55. See also, Minutes of separation of May 27, 1887, (No. 403)
KWO1EE dnd Mdpr. 1887 uéxpt’ AnpiA. 1890, p. 25.

80Minutes of separation of October 18, 1888, (584) Kd&if E’ dmd Mdpr. 1887 uéxpt
'AmpiA. 1890, p. 119. .

81Dpeclaration of divorce of February 4, 1888, (No. 499) Kubif E drd Mdprt. 1887 uéxpt
'Ampir.1890, p. 77. See also, Act of divorce of November 16, 1888, (No. 599) Kwé:if E
and Mdpt. 1887 uéxpt’ Anpia. 1890, p. 125. :
82pecision of Ecclesiastical Court of March 10, 1887, (No. 366) Kubif E and Mdpr.
1887 péxpr’Ampix. 1890, pp. 1-2.

83Decision of Ecclesiastical Court of March 23, 1887, (No. 373) Kubi£ E dmd Mdpr.
1887 uéxpi’ Anpir. 1890, pp. 7.

84pecision of Ecclesiastical Court of May 30, 1888, (No. 545) Kwé1£ E” dnd Mdpr. 1887
uéxpt' Ampia. 1890, p. 98.

85Certificate of divorce of November 9, 1888, (No. 594) Kb E" ard Mdpr. 1887 uéxpt
'Ampir. 1890, p. 124.
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The Saint had rejected only one case of divorce when he

discovered that the plaintiffs had given false evidence against a
woman who was accused for adultery. Then the Saint ordered
investigation on and examined witnesses. As fraud was proved on
the part of the husband, the Saint rejected the petition for a divorce
~and imposed on the husband the most severe pun’ishment of that

time, that is to pay the costs of the :guit . court.86

4. The Writings of this Period

1) Ecclesiastical Sermon on the First Sunday of
Lent ‘

The firét published study of Saint Nectarios as Archimandrite
is his homily before the Patriarch of Alexandria, in the Patriarchal
Church of Saint Nicholas, based on the text of the parable of the
Good Samaritan. This homily, titled Ecclesiastical Sermon in Saint
Nicholas Church in Cairo, on the First Sunday of Lent, was printed
in Alexandria, in 1886, in "Omonia" Editions. Saint Nectarios starts
his sermon with the question of the lawyer to Jesus, concerning
eternal life. Saint Nectarios defines eternal life as the endless
perpetuation of the self in communion with God. This inner truth
can be perceived by man through vthe intuitions 6f the heart and is
confirmed by wisdom and inner yearning.8'7 According to Saint
Nectarios, etérnal life depends on the quality of life in this world.
It is experienced by the spiritual worship and true devotion to God

and love for people expressed in mutual help, mutual benefit,

86Decision of Ecclesiastical Court of February 12, 1888, (No. 510) Kdd1& E and Mdpr.
1887 uéxpr 'Ampir. 1890, pp. 82-83; Decision of Ecclesiastical Court of February 17,
1888, (No. 514) Kubi& E and Mdpr. 1887 uéxpt ' Anpir. 1890, p. 84.

87G. Archim. N. Kephalas, Adyoc 'ExxAnaiaonixds éxpwvnbeic év 1¢) vag rob "Ayiov
NixoAdov évKaipw rj A’ Kvpraxi roi TeaoapaxovBnuépov (Alexandria, 1886) S. '
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progress and the promotion of both the physical and spiritual nature

of man.
2) Ecclesiastical Sermon on Confession

The first work that Saint Nectarios published in Athens in
1885 was entitled Ten Ecclesiastical Sermons on the Great Lent. 88
The Fourth Ecclesiastical Sermon on Confession, 89 was devoted to
the Fourth Sunday of Lent, and addressed in a church of Athens on
March 23, 1885. This sermon was enlarged and republished by Saint
Nectarios under the same title in 1887, in Cairo. The sermon
"Concerning Confession" touches upon all the essential points of the |
subject. The author exalts' the exceptional necessity of the
Sacrament of Confession. He makes extensive use of Holy Scripture.
In addition, he uses insights pertinent to the value of confession
contained in the writings of ancient Greek writers, in particular

Hesiod, Plato, and Plutarch.

3) Two Ecclesiastical Sermons on Faith and
Miracles '

The first work by Nectarios in Cairo appeared in 1887, and had
the title Two Ecclesiastical Sermohs. 90 . He preached the first
sermon in the Patriarchal Cathedral Church of Saint Nicholas in
Cairo. It was entitled - "On the Sunday of Orthodoxy, that is on

Faith." He preached the second sermon in the Patriarchal Cathedral

88Dea.c:; N. Kephalas, Aéxa Adyor 'ExxAnciacnkoi bid tiiv MeydAnv Tegoapaxoorriv
(Athens, 1885).

89Archim. N. Kephalas, Adyoc 'Exxinaiaotixds mepi 'EEoporoyrioews (Cairo, 1887).
90Archim. N. Kephalas, 450 Adyor ExxAnoiaanixoi * Ei¢ riiv Kvpraxrv ti¢ OpBodoéiag, fto
mepi miorews, Mepi tiic év 1) Kéouw droxaivyews o Ocob, fitor mepi Bavudrwy (Cairo,
1887).
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Church of Saint Sabbas in Alexandria. It had the title "On the

Revelation of God in the World, that is on Miracles."

Taking Hebrews?l as his point of departure for his first
sermon, Saint Nectarios undertook to show that: "(a) We ought to
order our actions with reference to our Faith. (b) We ought to
prefer the afflictions that go with the promise of salvation than the
life of luxury. (c) The believer ought to regard the reproach of
Christ more precious than earthly treasures. (d) We ought to
believe in recompense."92 To establish these points, he made special
reference to the Church Fathers. |

in the second sermon, the Saint defended the reality of
miracles as one of the ways in which God reveals Himself to man
through nature. The denial of miracles, he said, implied the
negation of divine revelation, which is the foremost doctrine of
Christianity. Basic to his defense is his distinction between two
worlds: the natural and the spiritual world, each of which has its
own laws and operations. Our Saint incidentally touched upon other

ways in which God reveals Himself to man.93

4) On the Holy Synods and the First Two
Ecumenical Synods

The disdain for Byzantium and the Church on the part of many
‘Europeans at the end of the nineteenth century, and'also the
predominant confusion of the ideas concerning the necessity of the
Equmenical Synods, constituted the incentives which Nectarios
pushed to deal with that subject. ‘He embarked on the very difficult

and painful work of refuting the prevalent ideas concerning the

91Hebrews 11: 24-27.
92Archim. N. Kephalas, Ao Adyor' ExkAnaiaonixoi (Cairo, 1887) 4.
93 Archim. N. Kephalas, Ao Adyor’ ExkAnaiaonixoi (Cairo, 1887) 6.
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‘Ecumenical Synods and also of the restoration of unjustly disdained

Byzantium in the conscience of the learned people.

It is known that the historian Constantine Paparegopoulos
first developed a positive appreciation of Byzantium by publishing
his classical work The History of the Greek Nation, in which
Byzantine History is seen as the continuation of the ancient Greek
one. He presented Byzantiuml,\wall its glory but hiding its dark
aspects. The great historian could not understand Byzantine
theology as he could understand political history. At those points, |
in which the Church of Byzantium had come to a conflict with the
emperoré, Paparegopoulos mostly sided with the emperors. He
placed the interest of the nation above all, thinking of the
differences in doctrine as unworthy subjects for discussion, which
only existed in order to break up the unity of the country.

The Greek scholars of Saint Nectarios' period had, in part,
adopted the ideas of Paparegopoulos. For this reason the Saint also
felt the compulsion, because he was a clergyman, to refute this
erroneous ideology circulating in Alexandria about 1888. His.
apologetic work, On the Sacred Synods and on the Importance of the
First Two Ecumenical Synods sets out to do so.94 That was his
first fruitful work in the research which he did on this subject.
This writing was dedicated to his patron and benefactor Patriarch
Sophronios,?5 as a token of his gratitude. | '

His writing dealt with the necessities and needs of the
conciliar institution of the ancient Church and the evolution of the

phenomenon of synods. It culminated with a concentration in the

94Archim. N. Kephalas, Iepi rav Iepiv Zvvddwv kai idiwg mepi tig omovdardrnroc v 5o
Tpdtwv Oikovuevikdv Zvvédwv (Alexandria, 1886).

95"'1'13 AvTob Oetordrn Mavapdrnn xai Maxkapiédtnn 16 Idrg xai atpidpxy Arefavdpeiag
16 TproeB doty Mpootary kai Edepyétn Kupig Kupie ZQ®PONIQ edyvwpoodvng Evexev".
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First and Second Ecumenical Synods. Nectarios distributed many

copies of the above work, sending some of them to the leaders of
the Orthodox Church. This matter is attested by a congratulatory
letter, which Saint Nectarios received from Patriarch Gerasimos of
Antioch, a few days after his ordination as Metropolitan of
Pentapolis.?6

Nectarios' intention was to complete his work in one lengthy
composition about the remaining five Ecumenical Syhods. His
removal from Egypt and unexpected arrival in Athens. cut-short the
realization of his desire, until the year 1892, when as the Sacred
Preacher of the county of Euboia, he published his definitive edition
of the above work with the title, The Ecumenical Synods of Christ's
Church. 97 |

5) On the Revelation of God in the World

The next writing published by Metropolitan Nectarios in 1888
in Alexandria is On the Revelation of God in the World. 98 This study
which was dedicated by the author to his friend Demosthenes
Choremes,92 the son of his patron-John Choremes, is divided into
three parts. In the first part, he set out to prove that miracles can
vbe understood logically, they are not threatened by the éppearance
of other supernatural laws and are a c’onsequence of the Creator's
Iove‘ for His creation. The second part forms a more extensive
development of the same subject. The writer progressed

dialectically and treated the theme of God's revelation. In the third

96Metr. T. Matthaiakis, 0"Ayioc Nexrdpioc Kepardc Mntpomorirne Mevrandrews (1846—
1920) (Athens, 1985)'107-108.

97 Af Oixovuevikai Ebvodor tic Tod Xpiorod 'ExxAnoias (Athens, 1892).

98Metr. N. Kephalas, Mepi rrig év ) Kdouw aroxardyews rod Ocov, (Alexandria, 1888).

99"Tm d1royeveotaty xai <I>1Aououoorarw Kupiw. AHMOILGENH XQPEMH BaButartng
evyvwpoodvngEAdxIaTOV TEKUTipLov”.
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part, the revelation of God to the world is demonstrated from

history. Nectarios brought forward all the prophecies which were
found in the Prophets and associated with the coming of the
expected Messiah, and showed the results in the person of Jesus
Christ. _

‘The expanded edition of the above treatise had already been
completed when Saint Nectarios was still living in Cairo, on
October 13, 1890, but his ejection from the Patriarchate of
Alexandria delayed the publication. Finally, he published it in
1892 in Kyme of Euboia, adding two . more chapters.100 The
fourth part presents the prophecies relevant to the infidelity of the
Jews, their Iahd, and the éalling of the nations. In the fifth chapter,
the author presents the prophecies which are associated with the
punishment of the nations which afflicted the "sons of Israel." The
present study, distributed as a gift by Metropolitan Nectarios, found

reasonable acceptance among the people.
6) Sermon on Our Duties to the Holy Sanctuary

Sermon on Our Duties to the Holy Sanctuary, addressed by
Saint Nectarios at the Ambetios School in Cairo, was published in
1888, by the Greek Printing-House G. G. Mazarakis & Co. This speech
is the explication of the passage of the Letter to the Hebrews by the
Apostie Paul (9:1), referring to Jesus as a Great High priest. Saint
Nectarios contrasts the Sanctuary of Moses, in which sacrifices to
God were of best for the High priest's personal sins and those of the
people, to the sinless Jesus, who was the victim and the sacrificer

offering himself in the heavenly Holy of Holies to the redemption of

100Metr. N. Kephalas, ITepi ric év 165 Kdouw dmoxavyews tod Ocod . 2nd Edition (Kyme,
Euboia, 1892). : '
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humanity. Then the speaker sets out our duties to the Holy

Sanctuary that are epitomized in the offer of living spiritual
sacrifice to God and the realization that we deservingly receive
communion of the Holy _Sacrament,.thus proving our love for God.
The Saint ends by saying that the criterion for this love is our love

toward our fellow human beings.101
7) Other Homilies and Sermons

In addition to his other activities, Nectarios preached in
Cairo, as in other cities, Alexandria,- Zagazik, Port-Said, etc..
Nectarios later published some' of his sermons with suitablei
elaboration. Others were pubfished in local magazines. Regarding
the sermons which Nectarios preached, Patriarch Sophronios in a
letter on November 11,1886 to the Metropolitan Matthaios, remarks

as follows:

Archimandrite Mr. Nectarios will preach here (i.e.,
in Alexandria) next Sunday and he wishes to have it
published in the newspaper "Omonia.102

Again, Sophronios in a letter written on February 24th

addressed to the same person, wrote: .

A Archimandrite Nectarios waslgiven permission
to preach on the fourth Sunday in Zagazik, and the
fifth in Port-Said, "On Love.l03

101G, Archim. N. Kephalas, Adyog mepi tév kaBnxdvrwy fudv mpds 16 “Aytov Quaractripiov
(Cairo, 1888) 9.

102 9 A pyipavbpitng Kop Nextdprog 0d exdpwvrian v mpooex Kvpraxr évradda(o.o. otiv
' AdeEdvdpera) kai d¢ T6 dnpooctevoer £i¢ 6 dAN0 TG Ouovoiac ”.

E.L.ILA., Archives of Patriarchate of Alexandria, File No. 122.

103" 0 * Apxipavdpitne Nextdptog évexpifn vd éxdwvian Thv pév tetdptnv Kuptaxdv eig
Zayalikiov, tiv 8é méuntnv eig IIdpr-Ldid mepi dydmng".

[E.L.ILA., Archives of Patriarchate of Alexandria, File No. 122].
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8) Correspondence

In studying over 10 years in the libraries all the records
available, especially in the Patriarchate of Alexandria and the
sacred Monastery of Sinai - in Athens and abroad -, was the
discovery of twenty-four hand-written unpublished Iettefs of Saint
Néctarios. Therefore, as far as we know, Saint Nectarios addressed:
a) Td the Patriarch Sophronios of Alexandria, b) To the Metropolitan
Matthaios of Thevais, ¢) To Archbishop Porphyrios | of Sinai, and to
other persons, which are included in the bibliography.

In these letters, Nectarios reported about many subjects
concerning the functioning and the administration of the Patriarchal
Office which was administered from Cairo concerning the internal
life and the financial difficulties which he faced during that time.
By thoroughly studying these letters, we are able to see the
feelings of gratitude which took hold of the soul of that Saint to his
benefactors, such as the Patriarch Sophronios, John Choremes and
others. We also observe the love and respect of Father Nectarios
towards his superiors and subordinates, elements which prove his

profound spirituality and erudition.

5. The Adminisirative Work of Archimandrite Nectarios

Among Saint Nectarios' numerous activities and
responsibilities were included in his efforts to collect money from
donations and contributions, for the iconography of the church of

Saint Nicholas104 in Cairo which began in 1887. Nectarios

104g¢. Nicholas Church at Hamzaoui in Cairo was erected in 18390@791 the supervision of
Patriarch Hierotheos of Alexandria, with the donations of the Christians from Russia
and Egypt. Therefore, the whole Patriarchate moved to this quarter-district. At the
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‘commissioned the iconographer E. Armenopoulos in 1888 for the

following icons: the four Evangelists at the four points of the dome
of the church, the 'Annunciation, the Prophets in the arch above the
Holy Altar, the Enthroned Christ, the Holy Trinity, Christ blessing
the Ioaveé, and above the doors of the North and South entrance the
Beatitudes, and the Palm-carriers. That iconography had been
achieved through an agreement between Nectarios and
Armenopoulos. This event is recorded in a contract which was
signed by‘the above persons that same year in Cairo.105 Nectarios' |
concern for the iconography of the above church is witnessed in his
115th Catechetical Letter of October 21, 1907 to the Sisterhood of
the Holy Trinity Convent in Aegina. In that Iefter, the Saint
mentions a dream that he had concerning Saint Nicholas of Lycia..106

On November 9, 1886, a letter which was sent from Patriarch
Sophronios to the Metropolitan Matthaios of Thevais dealt with the
renewal of the Patriarchate in Cairo, the care of which had been

taken over by Nectarios:

When we auspiciously reached our Patriarchate
here by the mercy of God", Sophronios mentioned in his
letter, "we found those living in the Patriarchate were
well. We found the buildings restored magnificent ....

~All this was done through the tireless care and
~ supervision of Archimandrite Nectarios who had

same time, all the Patriarchal institutions which in the past were in the Monastery of
Saint George in Old Cairo, that is, hospital, nursing home, and asylum for the poor,
were replaced with new buildings next to Saint Nicholas Church. [E. Souloyannis, "
“Earnvixti mapovaia 016 Kdipo tév 180 xai tév 190 aidva," Mdvraivoc (Alexandria) 83
(1991) 40].

105450, the signatures of the Christians who made donations towards the ikonography
are recorded in another book. [Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpioc Kepardg
Mnrpomorirncllevranorewg(1846—-1920) , (Athens, 1985) 43].

106Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Ilevrardiewc Karnynnxai' Emoroiai mpdc rdg
Movaxdc Iepdc Movic Ayiag Tpiddog Aiyivne (Athens, 1984) 222.
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Evangelos Sinaios as his collaborator ... tomorrow the
repair of the opposite building will begin.107

- In the letter dating August 16, 1887 which Patriarch
Sophronios addressed from Leros to Metropolitan Matthaios of

Thevais, the following was reported:

Archimandrite N. Kephalas writes to us about how
well he is and all who are in the Patriarchate. However,
he briefly writes that in the crypt of Saint George they
found a great number of old icons. They are understood
to be ecclesiastical icons of great value according to
the opinion of the archaeologist Keramefs (unknown to
us) which he ‘transferred to the Patriarchate. He then
cleaned up a place in a room, only these things, he
gives no further explanations to whom he was
answering and writing by the enclosed letter about
what is needed.108

Gerasimos M. Mazarakis in an article, refers to that event by

the following;

These icons had ceased to be useful in worship
long ago, we mean that the older ‘icons had been
accumulated in a crypt carved in a wall of the tower,
like the cistern which had a small hole in the chapel of
the Holy Forty Martyrs. The largest of them, as the
icons of Gorgoepikoos, Saint Catherine, the whole icons
of the iconostasion of the temple and others, from the
facade of the temple ... . In this way they had these
things until the August of 1887, when we went over

107" p9goavre aioiwe, Oeiw ENéw, etg Ta EvravBa Harpxapxeta nag, eupouev TOVG £V TOIG
Harptapxmou; xoo\wc Exovrag: eupouev 5 xal md 6xs)\av vsoon Kataokevaobeion
UEYOAOTPERAY .... Eyevero 5¢ rq adxvw émpereiq xai emoramq TOD Apxtuavbptrou
Nextapiov €xovtog GuvepydTnv xai Tov Euayys}\ov Tivaio ... amd alpilov 8 dpxicouev v .
Emd16pOworv TG amévavti 6xérag ...."

E.L.LA., Archives of Patriarchate of Alexandria, File No. 122.

108"'0 Apxtuavbmrng N Ke¢aAa<; uag ypacbn on xoo\a au‘roc Te xai 11’(1VT8‘; ol év TOi¢
I'larpmpxmoxg Aéyn 65 pé OAiyag AéEeig 811 év Tivi OTToyelw TOG  Aylov l'ecopymv eupov TANBUY
gikévov moaiadv. EvvofTtan exxxnmozonxwv CXEI(XQ pEYAAnG xatd Trv yvdunv tod
AP ALOAGYOV Kepauewc (ayvdotov uc Huac) TAG Omoing usrecbepev £1¢ Td Harplapxem TAG
sxaeapnoe xai rac eronoeernoev gi¢ €v dwpdriov, TavTa pdévov Kai xwptg va EEnyfitan
MEP10aSTEPOV, TPOC BV ATAVTAVTES TG ypddopev drd ToD EowkAeioTov Td déovTa.”

E.L.LA., Archives of Patriarchate of Alexandria, File No. 122.
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with the erudite Archimandrite Mr. Nectarios Kephalas
and the distinguished scholar Mr. Papadopoulos Keramefs
desiring to see the icon of Gorgoepikoos, in Old Cairo,
where he was resolved to transport all the old icons to
the Patriarchate that were to be cleaned and hung in a
room. Those icons that were not used and had become
worthless for worship because of the faded ,paint, . =
left no trace because of the many years of the
accumulation of dust, dirt, and flies. We did this
ourselves, Archimandrite Nectarios and the Deacon
Theophanis, later Metropolitan of Tripolis. We very
carefully removed the dust and dirt from the icons.
Continuing that work, we discovered that the icons that
had been rejected in the crypt and some others which
had been used for making incense or were used for the
Holy Myrrh in Passion Week, were of real archaeological
importance. After cleaning them, they were placed in
one of the Patriarchal rooms, by the order of the
Patriarch, as a precaution from dampness. We prepared
that room as a chapel of Gorgoepikoos, and we put them
in there ... .109

A chapter of the administrative work of Saint Nectarios was
his collaboration with his clergy colleagues. The Saint was
responsible both for the appointment of the Greek-speaking and
Arabic-speaking priests and their activities exercised in the whole
periphery of the Patriarchal Warden of Cairo, where he was the
chief. From the minutes of the meetings of the Warden and from his
correspondence, we learn how he behaved toward-s his subordinates.
Undoubtedly, he always showed them his love. In almost all his
letters, one éan see his interest and his concern for them and for |
their families. The Saint tried to conceal from the Patriarch their
weaknesses and their shortcomings, as in the case of Deaéon
Ignatius, when the people of Leros signed a report against him, for

an unknown reason, in order to send it to the Patriarch. The Saint

109G, Mazarakis, Znueitdoeic mepi rév év rij xard 16 Haraidv Kdipov ‘Iepd Movr toi"Ayiov
Tewpyiovevpebeiodv apxaiwveixdvwy (Cairo, 1888) 14-15.
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then wrote to the Patriarchal Warden of Alexandria, the

Metropolitan Matthaios, asking him not to present this report to the
Patriarch.110 But, in sorﬁe cases, he himself asked the interference
“of Patriarch Sophronios to settle a problem, as it happened for the
Arabic-speaking Priest David, who asked a high remune‘ration for
his services to the Patriarchate office in Cairo. Then the Saint
wrote again to Metropolitan Matthaios, asking him to send another
Arabic-speaking priest and a Greek one, and his request was
accepted by Sophronios.111

The administrative work of Saint Nectarios comprises also
his care for the official visits of the Patriarch to CairollZ, for-
the registration of new members of the Greek Community in
Cairoll3, the organization of ceremonies in honor of various
personalities114, the representation of the Patriarch to reception
for politicians, statesmen, and other official people!l3 He staffed
with cadres the schools of the Greek Community of Cairo and cared
for their good operationl16, he assumed the capacity of the

President of the Church Court117 etc..

110g L. A., Archives of Patriarchate of Alexandria, File No. 149.

111 “Exraxtn ovvedpiaoic év 1 Zuvodikd, tiic Iépuntng 4 ZemrepPpiov 1886 (No. 80),
‘EArnwixrf Kotvdrne Kaipov APXEION BifAiov ITpaxnikdv "Etdv 1885 uéxpr 1896, p. 78. See
also, E.L.l.A., Archives of Patriarchate of Alexandria, File No. 149.

11215 wréxorrov roi év Kaipw Marpiapxeiov rév' OpBodsfwv, No. 1526 (March 5, 1887)
211.

113Taxnikd ovvedpiaaig Zapparov — ZentepPpiov 1886 (No. 85),"EAA nvixri Kowvorne Kaipov
APXEION BipriovIIpaxnikdv Erdv 1885 uéxpr 1896, p. 83. -

114" Emortond npdg tév Ip6Eevov Thg  EAAGBoG B fi¢ eidomotobuev 61 A doforoyia T00" Ayiov
Fewpyiov B woArf TV Acvtépav Thv 10 Spav,” ITpwrdkoArov rod évKaipwIlatpiapxeiov rév
'OpBoddéwv,No. 1615 (April 15, 1888) 227.

115gee the letter that Saint Nectarios sent from Cairo to the Metropolitan Matthew of
Thivais, dated October 2, 1886. [E.L.LA., Archives of Patriarchate of Alexandria, File
No. 149].

116See the letter that Saint Nectarios sent from Cairo to the Metropolitan Matthew of
Thivais, dated August 21, 1886. [E.L.L.A., Archives of Patriarchate of Alexandria, File
No. 149]. See also, ITpwrdkoArov rod év Kaipw Matprapxeiov rév’'0pBoddfwv, No. 1478
(October 3/15, 1886) 203; No. 1557 (June 18, 1887) 211.

117 Archives of the Patriarchal Library of Cairo.
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Saint Nectarios was particularly interested in the financial

management of the Community of Cairo and in the collection of
money to cover the deficit of its treasury. His efforts consisted in:
a) the receipt of the annual contributions paid by the members of
the Community, b) the pursuit of financial assistance by the
Patriarchal-Warden of Alexandria, C) the decrease of the taxes or
the discharge from taxes (to be paid by the Community), on the
basis of its assets, d) the collection of money by organizations of
philanthropic theater performances and dances, e) the research of
free _granting of land from the state in order to erect buildings of
the Community, as churches and schools, f) the safeguarding of the
Community property from shrewd embezzlers and trespassers etc..
Concerning the six solutions proposed and acted by Saint
Nectarios in order to cover the Community deficit, we can say more
for each one of them. This deficit is mentioned many times in fhe
meetings of the Board of the Cairo Community. More particularly,
in the Minutes of the extraordinary meeting of November 6, 1886,
the following sentence is noted: "The Treasury is empty and money |
is needed."118 In an undated meeting between March 31 and May 21,
}1887, it was said that "it is urgently needed that the annual
contributions be immediately received in order to cover the deficit
of the Treasury."!19 In the extraordinary meeting of December 21,
1887, the Treasurer announced that the "Treasury of the Community
owes .... there is no money in the Treasury."120 In the extraordinary

- meeting of April 18, 1888, the President of the meeting Saint

118"Exraxtn Tuvedpiaarc tiic Tpitng 9 NoeuBpiov 1886 (No. 96), "EAAnvixri Kowvdrng Kaipov

. ~ APXEION BifriovIIpaxnikdv' Erdv 1885 uéxp1 1896, pp. 93-94.

1195 yvedpiaaic dxpovoréyntn petafd 31 Maptiov kai 9/21 Maiov 1887 (No. 107),"EAAnvikrf
Kowdrnc Kaipov APXEION Bifiiov IIpaxnix@v Etrdv 1885 uéxpt 1896, No. 105.
120"Exraxtn Zuvedpiaoic tic 9/21 AexepBpiov 1887 (No. 126), "EAAnvikrf Kovdérng Kaipov
APXEION BifAiovIIpaxnixév' Erdv 1885 uéxpr 1896, p. 124.
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Nectarios announced the "terrible condition of the Treasury."121

Finally, in the extraordinary meeting of July 18, 1888, Saint
Nectarios proposed the substitution of the Treasurer Gerasimos
Mazarakis whom the Board considered as guilty for the deficit,
because of his "negligence."122 Saint Nectarios finally assumed the
whole responsibility for the deficit, when on March 11, 1890, a few
months before his leaving the Church of Alexandria, Patriarch
Sophronios noted, in his own handwriting, in the Books of
Extraordinary Events of the Alexandria Patriarchate "To the deficit ‘
of the Office of Cairo administration by Nectarios, piasters
14.093."123 | do not know the exact reasons of this deficit but, |
believe it is due to the works of construction and renovation of the
buildings of the Community and the Patriarchate, as well as the
accumulation of previous deficits. | will speak of this last deficit
in the next chapter.

The first proposed solution of the receipt of the annual
contributions from the members of the Community consisted in the
collection of money for the distribution of relief to the poor and the
erection of the Poof—h’ouse and the Greek Hospital of Cairo.
According to the Community's Regulations only those who paid their
contribution were allowed to take part in the general assemblies of

the Community Board.124

1217Exraxtn Tvvedpiaoig TAg 18 Ampiriov 1888 (No. 130), "Exrnvikri Kotvorne Kaipov
APXEION BifriovIIpaxtixdv Erdv 1885 uéxpr 1896, p. 129.

122¥Extaxtn Tuvedpiaoig tAg 6/18 IovAiov 1888 (No. 135), ‘EAAnvixri Koivorng Kaipov
APXEION BiBAiovIIpaxnxdv Erdv 1885 uéxpr 1896, pp. 132-133. :

123 4* Bifriov Exrdxrwv 18861889 toi Natpiapxeiov ' AeEavdpeiag, (March 11, 1890).

1241k nixA Zuvedpiaaig Lappatov — Zen’reuﬁplou 1886 (No. 85), "EAAnvikri Kowvdrne Kaipov
APXEION Bipriov lpaxnixdv Erdv 1885 uexpz 1896, p. 83. See also,"Extaxtn Zuvedpiaoig
tiic Tpitng 9 NoepPpiov 1886 (No. 96), ‘Errnvixr Kowvorne Kaipov APXEION Bifriov
Mpaxnkdv’ Erwv1885uexp11896 pp. 93-94. See also, Zvvedpiaoigaxpovordyntn puerald
31 Mapriov xai 9/21 Maiov 1887 (No. 107), "Earnvixr Kowvérne Kaipov APXEION Bifiiov
Mpaxnikdv' Erdv 1885 uéxpr 1896, p. 105.
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As a second solution, the Saint considered the bequest of

money from the Alexandria Patriarchate. In his letters of August 1
and October 5, 1887, which he sent to the Metropolitan Matthaios of
Thevais, the Saint complained of a great financial need, because of
which he was unable to obtain even the "expenses for food." For this
reason he requested the Bishop to transfer to him a bill of exchange
for the payment of the debts of the Cairo Patriarchal Warden.125 By
his letters to the Egyptian Government, Saint NeCtariosAasked the
decrease of the discharge from the taxes due by the Community for
its real assets.126

One of the most favorable solutions for the financial
assistance to the Community was the organization of a "beneficial
performance,” a "Theatre Performance" or a "Dance.” In the
extraordinary meeting of November 9, 1886, the Board of the
Community decided to "conduct the annual performance in favor of
the Community or a dance, if more profitable."127 in the Registry of
Correspondence'of the Patriarchate, we see that Saint Nectarios
addressed his application of December 29, 1886, to fhe Minister of
Public Works in Egypt, Abd-al-Rahman-Rusdey Pasha, by which he
requested that he be granted the Great Theater of Cairo for the

'Community performance on 17/29 January 1887.128

125g L I.A., Archives of Patriarchate of Alexandria, File No. 150.

126Taxnixd Zuvedpiaoig Zdappatov 16/28 'Oxtwppiov 1886 (No. 86), ‘EAAnviki Kowvérng
Kaipov APXEION Bifiiov IMpaxnikév 'Etdv 1885 uéxpr 1896, p. 86. See also, Taxnikq -
Tuvedpiaoic Zappatov 4 Oxtwhpiov 1886 (No. 87), "EAAnvikr Koiwvérne Kaipov APXEION

BifriovIIpaxtikév Erdv 1885 uéxpr 1896, pp. 84-85. See also, "Extaxtn ovvedpiaoigTpity
4/16 Maptiov 1887 (No. 103), ‘Exrnvikri Kowvorng Kaipov APXEION BifAiov [Tpaxnk@v' ETév
1885 uéxp11896,p. 101. : : _

127(No. 96), ‘EAxnvikif Kotvdtng Kaipov APXEION Bifiiov Ilpaxrikav' ETév 1885 uéxpr 1896,
pp. 93-94.

128 pwréxorrov rov év Kaipw Marprapxeiov rév 'OpBoddfwv, No. 1499 (December 29,
1886) 207. .
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Another way used by the Saint in collaboration with the

members of the Community for the erection of public profit works
of the ‘Patriarchate and the Community in Cairo was the request for
land to the Egyptian Authorities to be used for these projects. In
the Correspondence Protocol of the Alexandria Patriarchate, there
is evidence of -two letters of the Saint, dated March 2, 1887, to the
Ambassador of Russia in Constantinople and to Halim Pasha, by
which land is requested for the erection of a greeting house and
school in the suburb Evekia of Cairo of the Greek Community under
organization.129

The Saint, in his wish to prevent and avoid making recourse to
the civil courts for the trial of cases for trespassing the
Community of Patriarchal property \in Cairo, to reduce expense used
various methods of threats against the trespassers and embezzlers
~ of this property. More particularly, the first step was to send them
a letter with specific recommendations. In case they did not
comply, he called them to his office to discuss.the problem, and if
they did not change their attitude, he sent them a summons or an
official notification and asked the interference of the Patriarch for
the solution of the problem,130 or he assigned the case to the Greek
lawyer of the Patriarchate, G. Athanassakis.!31 From the
extraordinary meeting of the Community Board, that took place on
9/21 December 1887, with Patriarch Sophronios as preéident, G.

Athanassakis informed the members of the meeting that the

129 rIpwrékorrov rod év Kaipw Matpiapxeiov tév’' OpBodoéwy, No. 1518 (March 2, 1887)
211. Mpwrdxorrov tov év Kaipw Matpiapxeiov rév 'OpBoddéwv, No. 1523 (March 2,
1887) 211.

130saint Nectarios' letter from Cairo to Metropolitan Matthew of Thivais, of August 30,
1886, E.L.L.A., Archives of Patriarchate of Alexandria, File No. 149.

131Taxniks ovvedpiaoic tic 9/21 lavovapiov 1888 (No. 127), "EAAnvixr Kowvdrng Kaipov
APXEION Bifxiov [Tpaxnikdv Erav 1885 uéxp11896,p. 125.
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problem which had arisen from the claiming of property of the

Patriarchate of Alexandria and Constantinople, may be given a
solution by the representative of the Egyptian Government,
Butros Pasha, to whom the Saint was sent together with a
member of the Community Board.132

Easier cases were assigned to Saint Nectarios by the
Patriarch and the Community Board, as the renovation of the
Community building after its destruction by a fire in February 1887,
that also caused damage to the nearby Patriarchal apartments.133"
The repairs were performed, and the cost that reached 1665
Egyptian piastres was covered by the construction of a storehouse
to be leased.134 The Saint was also charged with the arrangement
of a‘proper space to serve as the office of the Community within

the Patriarchate.135

6. Nectarios' Election and Ordination to the
Episcopate

Patriarch Sophronios watched Nectarios' spiritual work with
special interest, thinking how he could reward him for his labors.
Therefore, on January 15, 1889, three years after his ordination to
the presbyterate, Patriarch Sophronios ordained the "Blessed and
learned among the sacred monks and Archimandrites, Mr. Nectarios

Kephalas as Metropolitan to ancient See of the Metropolitan of

132 Earnvixr Kowvdrne Kaipov APXEION Bifiov Mpaxnkév "Erdv 1885 uéxpr 1896, No.
125, p. 122.

133~ Extaxtn cvvedpiaaig Thg Tplrng 3/15 dePpovapiov 1887 (No 101), "EAAnvixd Koworng
Kaipov APXEION BifAiovIIpaxtikdv Etdv 1885 uéxpt 1896, pp. 98-99.

134 Exraxtn ovvedpiaoic Thc Tpitng 4/16 Maptiov 1887 (No. 103), ‘EAAnvixi Koivdrng
Kaipov APXEION BifAiovIIpaxnikdv Erdv 1885 uéxpr 1896, p. 101.

135Taxnkr Zvvedpiaoic tig 21 NoepPpiov 1887 (No. 123), ‘EaAnvikr Kotvdrng Kaipov
APXEION Bifriov IIpaxnikdv Etdv 1885 uéxpr 1896, p. 121.
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Pentapolis, according to the succession of the late Neilos

Kallipolitis, Metropolitan of Pentapolis."136

As “the Patriarchate of Alexandria had no Prelates at that
time, because of the death of Alexandria's Patriarchal Warden, the
Metropolitan Matthaios Vallinakes of Thevais, and the dismissal
from the Throne of Patriarchal Warden of Cairo, the Metropolitan
Ignatius of Libya, the aforementioned election and ordination of
Saint Nectarios and the new Metropolitan Germanos Vourlalides of
Thevais was made by Patriarch Sophronios and two Prelates
provisionally residing there at that time, the Archbishop of Sinai
Porphyrios " and the Archbishop Antonios Hariatis of Corfu.137

The Cyrenian Pentapolis, found in Libya and established from
the Ptolemaians, consisted the towns Cyrene, Vefenike, Ptolemais,
Arsinoe, and Apollonias. It is known that has flourished in the
Hellenistic ages. As far as Ecclesiastical History is concerned the
Bishop of Pentapolis and the Bishops of Egypt and Libya were
considered commissioners of the Patriarch of Alexandria, so that
all the Metrbpolitan duties were conducted by the Pafriafch himself.
So, when the Diocese of Pentapolis declined, the Patriarchate of
Alexandria knowing how important it had formerly been, elevated
'its.occupants to holders of a titular see, as was done with Saint

Nectarios. The Metropolis where Saint Nectarios was elected was

136 The record of Saint Nectarios' election to the Metropolis of Pentapolis is inscribed
to the 66th Codex of the Patriarchate of Alexandria (pp. 394-395). _
1371n the letter that Patriarch Sophronios addresed from Cairo to the Priest Seraphim
Phokas in Port-Said, dated January 16, 1889, is refermg to the ordination of Saint
Nectarios to the prelate as following:
"Aloiwe. xai peyahompendg emreréoavteg xBEc Triv xelpoToviav Tov

rewg Apxip avbpu’ov Nexraptov sthnrpmro)u‘rnv Mevrandérews. Hponeeueea

va KaTEANOwHEY rnv nmpooext ITéumrrpv us 16 Tpévo TV dvo M.M. peta 10U K.

Keptvpac Mpé ‘Hpdv Ba xatérdn xai o "Apxieniokomog Ziva &' vroBéoerg

tov"
E.LILA, Archives of the Patriarchate of Alexandria, File No. 114.
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"an ancient See," which means that the Saint was a titular

Metropolitan.138

In- the personal records of Saint Nectarios in the Holy Trinity
Convent in Aegina, there is the confession of his Orthodox Faith
with the inscription "Nectarios by the grace of God candidate of the
Holy .Metropolis of Pentapolis proposed by me" and at the end the
words "Nectarios by the grace of God Metropolitan of the Most Holy -
Metropolis of Pentapolis, established by me."139 The fact of the
consecration of Saint Nectarios a; Metropolitan of Pentapolis was
published in the ecclesiastical press of Athens and Constantinople,

according to the papers "Swtrip " and "' ExxAnoiaoniki " Arrfeia ."140

138 Archbishop Chr. Papadopoulos, ‘Iotopia tic 'ExxAnoiag 'AreEavdpeiac (62-1934)
(Athens, 1985) 474-476; J. Hatzifotis, "Td IIpaxktikd €xhoyfic kai xeipotoviag o€
¢mioxomo 106 ‘Ayiov Nextapiouv Alyivng — Ao xeipeva tob 1899," Ioropia Eixovoypadnuévn
264) (Athens) (June, 1990) 126-127.

139At the personal Archive of Saint Nectarios in Holy Trinity Convent in Aegina is
preserved the Confession of his Orthodox Faith, which has in the begining the following
inscription: "Nextdpiog éAéw Beod vmoyridrog Th¢' Aniwtdrng Mntpomdrews Ievramdrews
1dig xeipt mpoéraka,” and at the end the words: "Nextdapiog éléw Geod ThAg AyiwtdTng
MnrpomérewcIlevramdrewsidigxeipiovvétala”.

Mntp. T.MatBardkn, ‘0’Aytog Nexrdpiog KeparacMntpomoAitng [levramorews (1846—1920) ,
(ABrivat, 1985),0eX. 44.

140" 30e1c," Twrip (Athens) 10 (May, 1889) 159. See also, " 'ExxAnoia
' AreEavdpeiac! Exkanataonkii AArifeia (Constantinople) 9 (February 8, 1889) 114;.
9 (April 5, 1889) 178.

In 1989 the 100th anniversary of the consecration of Saint Nectarios of
Pentapolis to Prelate was celebrated with a great magnificence in various places of
Greece. The celebration started in Athens, on the Sunday of the Orthodoxy, the 19th
March 1989. In the church of Saint George of Rizareios Seminary, in Halandri, the
Holy Liturgy of Evangelist Mark was celebrated in its archaic form on the basis of the
adaption made in June 1890 by Saint Nectarios with the text of Meletios Peghas. After
the liturgy, the former Director of Rizareios Seminary, the Archimandrite Nectarios
Kotzias spoke about "The Hundredth Anniversary of the Prelate Service of Saint
Nectarios in Church, Education, Theology and Letters." Then, the Protopresbyter
Sarantos Sarantou developed the subject: "The rich offer of Saint Nectarios to the
Church and to the State." Similar manifestations took place in the Youth Center of Saint
Paraskevi in Nea Smyrni, on January 30, 1989. After the introduction by Panayotis
Strongylis, with the subject: "Saint Nectarios of Pentapolis - 100 years of
archeirarchal Service," the Sunday School groups of the Parish presented in five acts
the life of Saint Nectarios. Also, a group of girls from the Primary School of the Parish
chanted hymns from the Theotokarion of Saint Nectarios, the "Hymn to the Divine Love"
and praises to Saint Nectarios. The text of the sketch were written by P. Strongylis as
well as the music arrangement of the hymns. in the Holy Pilgrimage of Saint Nectarios
in Kamariza, Attika, festive performances took place on January 25th, 1989. The Most
Rev. Metropolitan Agathonikos of Messoghea and Lavreotike spoke with following
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The Saint's position was in Cairo from which he continued to

minister as the Dean of the Patriarchal Office, Patriarchal
Commissioner, and Ecclesiastical Administrator. He also cared for
the property interests of the Patriarchate and for its restoration
without payment.14l In addition, he arranged a list and classified
the archaeological icons in the Monastery of Saint George in Oid
Cairo, and he registered everything in the Archives of the Saint
Nicholas Patriarchal church in Cairo.142

In the Regulations of Saint Nicholas of Cairo and more
particularly in articles ¢, d, and i, we are informed about some
further liturgical and administrative duties of Saint Nectarios..
When the Saint acted as Patriafchal Warden, he officiated together
with the chief of the church who always accompanied him when he
was invited to the "Holy Sacraments" at home for marriages and
baptisms, as well as funeral services. The Dean of Saint Nicholas
assisted the Patriarchal Warden in the management of the office,
being present each time in the Church Court and undertaking.those
cases that the Director of Saint Nicholas assigned to him. When the

. Saint was absent, he was substituted by the director of Saint

subject: "The Saint of our Century." The greeting of Archimandrite Nectarios Vitales,
the founder of the Holy Pilgrimage, followed, and the Association of the Friends of
Byzantine Music of Lavrio chanted Byzantine Hymns. On 13 February 1989, in the
Cultural Centre of Annunciation church in Chalkis/Euboia, the Association of the People
of Chalkis organised a performance and Dr. Leonidas Pavlou spoke with the following
subject: "Saint Nectarios, Metropolitan of Pentapolis as preacher of Euboia." Similar
performances took place during the same year in the Chapel of Apostle Paul in the
School of Theology in Athens, where the Divine Liturgy of Evangelist Mark was
celebrated and Professor of the Theological School of Athens, Rev. Fr. George Metallenos,
spoke, and also in Saint Nicholas church in Cairo, where the speaker was the
Metropolitan Titos of Leontopolis. .

141From what | found and read during my research in the Archives of the Patriarchate
of Alexandria, | did not see written anywhere, that the Saint received any salary.

142Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpioc Kepardag Mntpomorirng Ilevrandrews (1846
1920) (Athens, 1985) 52-53.
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Nicholas, as director of the matters of the Office, assisted by the

Secretary on duty.143
7. The Pastoral Work of Metropolitan Nectarios

The pastoral work of Saint Nectarios during this period is
issued from the Minutes of the Hellenic Community of Cairo, where
wé see his management of various cases, such as divorces,
adopfions of children, benevolent works etc.. More particularly,
fo}ur court decisions issued by the Saint are interesting from the
pastoral point of view. We see the efforts of the Saint for
compromise, and that is why in cases which for us the proposed
solution might have been divorce, the Saint used various pastoral
means to keep the spouses united, as happened at the court decision
of November 6, 1899.144 Also, in the Minutes No. 646 of the court
decision of February 17, 1889, the Saint reported that the wife
accused the husband 'of ill treatment and wasting of her
personal property. The Saint rejected the proposed issue of
divorce and ordered her to pay the court costs.145

It is interesting to see the Minutes 841 of the court decision
of April 20, 1890, according to which the wife filed a petition for a
divorce, accusing her husband "for accusations against her honor and
repute, and complete abandonment and lack of care for his
.family."l‘*6 Saint Nectarios considered as premeditated the refusal
of the husband to appear before the Court of the Patriarchate,

although summoned. Before the final court decision on the

143Kavov1au6g ‘Ieparikoc tob év Kaipw Marprapxikod Naod tod "Ayiov Nixordov (Cairo,
1892) 3, 4-5.

144 g i81F E dmd Mdpr. 1887 uéxpt’ Ampi. 1890, p. 179.

145 K381 E dmd Mdpt. 1887 uéxpr’ Ampin. 1890, pp. 143-144.

146 k(51 E dmd Mdpr. 1887 uéxpi’ Ampi. 1890, p. 213.
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dissolution of the marriage, Nectarios informed the Court for the

pastoral measures he took in order to save this marriage. Having
seen that these measures did not have the results he expected,
because of the bad behavigr of the husband, he issued the divorce.147

On September 1899 the Patriarchal Court met with Saint
Nectarios as President, in public hearing, in order to judge on the
petition for a divorce of a husband against his wife, with the
accusation that she had worked in a brothel. The Court having heard
the parties was convinced that "the wife had Iived;}ree and wholly -
corrupted life, and that she had lived for three years in a Beer
house"148 and ordered measures. The attitude of Saint Nectarios
towards the child of this family was touching. The measures taken
Frﬁénded to the protection of the child to énsure for him the proper
conditions for living in a moral environment. The same judgment
mentioned the mother's decision to change her way of Ii‘ving. By
meetings of this kind, Saint Nectarios aimed to change the minds of
the parties, to change their way of living in the i‘nterests of their
family.

Saint Nectarios' love for the young is proved by the two
following actions: Heugﬁarged with the adoption of a three-year-old
child to the adoptive parents, recommending to them, during the

establishment of the Minutes of Adoption:

.... to adopt and bring up this child as their own
child, .... and the parents cede the rights of adoption on
all their estate as if this child had been their natural
child, .... and the child will have their name.149

147K 5518 E and Mdpt. 1887 uéxpt’ Anpir. 1890, pp. 213-214.

148Minutes of the Ecclesiastical Court of September 25, 1889, (No. 737) Ku6i£ E dnd
Mdpr. 1887 uéxpt’ AmpiA. 1890, pp. 172-173.

149Minutes of adoption, (No. 627) K¢ E drd Mdpr. 1887 uéxpr’ Anpir. 1890, p. 136.
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The - pastoral care of Saint Nectarios for the young is also

shown by the letter of July 21, 1892, that the Canon of the
Patriarchal Throne of Alexandria Dorotheos addressed to the
Archdeacon Constantine Pagones. We are informed from this letter
that the Saint placed a young lady under the protection of a
rich man.150

The pastoral care of the Saint was also expressed toward his
colleagues, the clergymen, whom he visited in their houses and
their communities,151 and to whom he offered hospitality in
Cairo.152 |In the known correspondence of Saint Nectarios,
concerning the five-year period of 1885-1890, one can see that in
all his letters, he shows his interest for his fellow Clergymen,

whom he called "brothers," regardless Qf their position‘and rank.

8. The Writings of this Period

1) A Sermon on the Feast of the Three Hierarchs

A few days after his ordination as Metropolitan  Saint
Nectarios represented Patriarch Sophronios in speaking at the
Achillopouleion School for girls in Cairo, on January 30,1889, a
_ Sefmon on the Feast of the Three Hierarchs. 153 This sermon, which

was dedicated to the noble Mr. Evangelos Achillopoulos, patron of

150g | |.A., Archives of the Patriarchate of Alexandria, File No. 237.

151|n the letter of Rev. Seraphim Phokas, dated September 10, 1889, which was sent-
from Port-Said to the Metropolitan Germanos of Thivais, is mentioned the hospitality
that was offered to Saint Nectarios from Phokas. [E.L..A., Archives of the Patriarchate
of Alexandria, File No. 152].

152|n Saint Nectarios' letter of September 16, 1889, to the Metropolitan Germanos of
Thivais, he talks about the hospitality he offered to a priest called Polycarp in Cairo.
[E.L.LA., Archives of the Patriarchate of Alexandria, File No. 149].

153Metr. N. Kephalas, Adyoc éxpwvnBeic év 14 'AxiaromovAeiw MapBevaywyeiw kard triv
‘Eopriv rév Tpiév' Iepapxdv (Alexandria, 1889). .
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the Achillopouleion School for girls, of the Committee .in Cairo,154

was published in the same year (1889) in Alexandria by the author.

At the beginning of his sermon, Metropolitan Nectarios
‘explained why the trinity of the séintly Hierarchs: Basil the Great,
| Gregory the Theologian, and John Chrysostom, were considered as
the "patrons of ehlightened education and protectors of Education.”
In continuing, he divided his sermon into two parts. The first one
under the subtitle, \" Mian is naturally a‘ religious being," and the
second one under the subtitle "Concerning the manner of the
formation of man, that is concerning religious training of children.
Continuing, the Saint used as an example the model mothers of the
Three Hierar'c'hs, and he ends by congratulating the founder of
%hillopouleion School for the rich and beneficial activity of his
institution, wishinvg other rich Greeks to also imitate his

example.155
2) The Divine Liturgy of the Evangelist Mark

Among the remaining works of Saint Nectarios which have
been saved in his personal archive, in the Monastery of the Holy
Trinity in Aegina, is also The Divine Liturgy of the Holy Glorious
Apostle and Evangelist Mark, which was rewriften by the Saint
himself from the manuscript Codices of the Patriarchate of
Alexandria, in Cairo, June 1, 1890,156 a little before his expulsion
from Egypt. The Liturgy of the Evangelist Mark was written in the

fifth century and constitutes a development of the ancient Egyptian

154Metr. N. Kephalas, Adyoc éxpwvnbeic év 16 'AxiaromovAeiw MapBevaywyeiw xard v
"Eopriiv rév Tprév Iepapyxdv (Alexandria, 1889) 1.

155Metr. N. Kephalas, Adyoc éxpwvnOeic év 16 'AxiAromovAeiw MapBevaywyeiw kard v
‘Eoprrivrédv Tpiév' Iepapxdv (Alexandria, 1889) 4-17.

156Metr. N. Kephalas, " ‘H @ciax Aeitovpyia 106 ‘Ayiov évdéEov 'Amootérov xai
EvayyeAiotod Mdpxov,” @eoroyia (Athens) 26 (1955) 14-36.
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Liturgy. In the text of the Liturgy, Metropolitan Nectarios made

various footnotes and corrections, and also commented on the text
of the manuscript of Meletios Pegas, Patriarch of Alexandria from
1583 to 1601 from which the Saint had also made extracts.
Inserted in the beginning of the Liturgy was a preface by
Metropblitan Nectarios which outlined the place of discovery and
the shape of the bpok in which the Liturgy is written. Also

there was a note from Amphilochios of Pilousion.157
3) An Outline on Tolerance

A little before his expulsion from the Patriarchate of
Alexandria, Metropolitan NeCtarios republished the writing of
Evgenios Voulgaris, in Alexandria in 1890 An Outline on Tolerance.
158 |n the republication of 1890, the Saint added his own notes, and
he also explain the reasons for which he proceeded with an exact
reprint of thé first edition: "Firstly because the work being of so
much value became very scarce, secondly because ... we consider it
very beneficial reading, for its interior value is indisputable, and
- the so reasonably assembled evidence, is very wonderful, these are

factors not usually found in secular and sacred literature."159

4) Correspondence

157Metr. N. Kephalas, " ‘H Beia Aerrovpyia Tod ‘Ayiov évd6Eov 'Amootérov xai
Evayyerriotod Mdpxov,” @coroyia (Athens) 26 (1955) 14-15, 36.

23. Metr. N. Kephalas, Edyeviov BovAydpewc ZXxebiaoua m:pl aveEbpnokeiag (
Alexandria, 1890).

158Metrop N. Kephalas, Edyeviov BovAydpews Xxediaoua mepi aveéibpnokeiag
(Alexandria, 1890) 80-81.

159peacon CI. Strongylis, Avo avéxdoreg smoroz\sg 108 "Ayiov Nexrapiov ITevramorewe mpog
rév ' Apxiemiokomo Sivaiov IToppupio rév A” in Newspaper "Phos" (Volume 42) (Cairo:
21.2.1992), p. 4.
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As | previously mentioned in my research at the Archives of

the Patriarchate of Alexandria and of Holy Monastery of Sinai, three
more original letters of Metropolitan Nectarios of Pentapolis were
discovered. Because of their importance | will talk briefly about
them.

The first letter was sent from Cairo to Archbishop Porphyrios
| .of Sinai on April 21, 1889160, to- whom Metropolitan Nectarios
forwarded the petition of his friend Nicholaos Ambet, as he was
able to include him among the members of the inspectorate of the
Ambetios School. The second letter datéd September 16, 1889161
was sent from Cairo to Metropolitan Germanos Vourlalides,
successor of the late Matthaios Vallinakes, and referred to
administrative matters of the Patriarchate of Alexandria. The third
letter, as we mentioned previously, addressed to George Averof,
president of the Greek Orthodox Committee in Alexandria, dated May
23, 1889162 referred to the celebration of the SOth anniversary of

Patriarch Sophronios' prelacy.
9. The Administrative Work of Metropolitan Nectarios

In addition to the pastoral activities of the Saint, it is
interesting to see his administrative work as Prelate. From the
information given by the Minutes of the Community, we are

" informed about the meeting of the Board that took place on March 5,

160peacon Cl. Strongylis, Avéxdora oroixeia and tn dpdon tov Ay. Nexrapiov Ievrandrews
oro Matprapyeio AreEavdpeiac in Periodical "Orthodox Herald” (Volumes 38-39)
(London: Nov.-Dec. 1991),p. 21.

161 | I.A., Archives of Patriarchate of Alexandria, File No. 149.
162g | 1.A., Archives of Patriarchate of Alexandria, File No. 149.
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1889, under the presidency of the Patriarch Sophronios, in order to

elect a twelve member of the Board.163

With the collaboration of these persons, the Saint continued
his ministration as the Patriarchal Warden of Cairo, and during his
time of service the renovation works of the Patriarchal apartments
in Cairo as well as the painting and decoration of Saint Nicholas
church were completed. When Patriarch Sophronios was in Cairo in
May 1890, he addressed an encyclical to his flock in which he talked
about the work done in Cairo by the Patriarchal Committee. In this

he reported the following:

: we recently restored the Patriarchate both
externally and internally and Saint Nicholas church in
Cairo. Through our efforts and the noble contributions
of the devotees, the church has become very beautiful.
These are witnessed to by many which have been
achieved in our Patriarchal labors and privations. We
underwent these things with self denial, and also
suffered for the glory and the celebration of Christ's
Church and our race.164

These renovation works were very expensive and big sums
were paid that were' collected after terrible deprivations of the
Patriarchal Office in Cairo, which as reported above, was under a
continuous financial crisis.  Obviously, during the execution of
these works, the Saint had not calculated some miscellaneous
expenses, and he was accused for a deficit. In the Book of

Extraordinary events of the Patriarchate of Alexandria, the

163 Expnvikd Kotvdrne Kaipov APXEION Bifhiov Ipaxnikdv ‘Etdv 1885 uéxpr 1896, pp.
144-145. A ‘

164" toxdrwe dpddtepa td Marprapxeia EEwtepikde kai towTepikde kabwpaicapev kai Tiv
¢v Kaipw ExxAnoia tod "Ayiov NikoAdov avardpacv' Hugv xai T yevvaiq cuvdpopq T@V
£V0EPBV MEPIKAAAESTATNY KaTedTRoapeY. TadTa €k TGV TOAAGY Tpavd £101 papTipia TGV
Tatpikdv k6Twv xai otepricewy Hudv, &g pet arapvrigews vméatnuev xai ddrotrapeda mpdg
86Eav xai e¥xAerav Tiig 106 Xp1atod’ ExkAnoiag xai tod Févous Hudv".

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 128; E. Michailidis, H Movr
106" Ayiov Tewpyiov év ITaraid Kaipw (Alexandria, 1936) 79.
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Patriarch Sophronios wrote the following: "A deficit of the

management of the Office in Cairo by Nectarios of Pentapolis,
amounting to piasters 14.093 (March 11, 1890)"165  without
justifying the existence of the deficit. In order to see the real size
of the deficit we can use a percentage of the total balance sheet of
the Community of Cairo in 1890 that amounted to piasters
1.592.082.58.166 This percentage is only the 1,1%, a minimum
‘number in comparison with what now is called a cbnsiderable
deficit. '
Within the framework of Saint Nectarios' administrative
duties is the correspondence he exchanged with various persons on
matters of collaboration with the Community of Cairo and the
Patriarchal Office, that are recorded in the bibliography. Also, his
duties as the Patriarchal Warden comprised the representation of
the Patriarch in various official celebrations, such as the reception
of the princes of Egypt in the station of Cairo éfter an invitation of
the Governor of the cityl67, the establishment and issue of 395
documents as judgments, liquidations, letters of Quarantee and
marriage licenses, depositions of witnesses, powers of attorney,
marriage contracts, acts of divorce, certificates of inheritance,
" summons, purchases, lease agreements, sales contracts, debit
bonds, minutes of adoption etc..168 The registration of the Christian

Churches of Alexandria was cited by Saint Nectarios at that time,

165 A’ Bifriov’ Exrdxrwv 1886—1889 toi IMatpiapxeiov 'Areavdpeiac.

166Aoyobooia tic Sraxeipronikic Emrpomic tA¢ év Kaipy ‘EAAnvikdg 'OpBoddfov
Kowdérnroc, Zvvedpiaoic tig 6/18 Maiov 1890,  EAAnvikri Kotvdrne Kaipov APXEION Bifriov
Mpaxnkdv Erdv 1885 uéxpr 1896, pp. 170-171.

167 Eax nvixif Koivérne Kaipov APXEION Bipriov Ipaxnikav'Erdv 1885 uéxpr 1896, p. 159.
168 K (i61£ E dd Mdpr. 1887 uéxpr’ Ampii. 1890.
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as we can read in a manuscript code of the Patriarchal Library of

Alexandria.169

In the framework of the activities of Metropolitan Nectarios,
the participation of the Greek Orthodox Community in Cairo had been
included, which he led as - Patriarchal Commissioner, in the
celebration of the fiftieth anniversary of the prelacy of Patriarch
Sophronios. This event is witnessed to in the letter of May 23,
1889, which Metropolitan Nectarios addreésed from Cairo, "To the
President of the Hellenic Community of the Alexandrines, Mr. G.
Averof in Alexandria. In his letter, the Saint of Pentapolis showed

the following:

Mr. President, Answering your letter dated on the
10th of this: month by which you let us know the
decision of the Community Committee over which you
preside that concerns the occasion to celebrate the
fiftieth anniversary of the prelacy of His All-Holiness,
our Venerable Father Patriarch Mgr. Sophronios. We
announce to you that our Community is also animated by
the same feelings and desires that represent the
Orthodox public of the capital, in order to show its deep
devotion and its endless respect towards the Chief
Sacrificer of the Alexandrian Throne, have decided a few
days ago to also celebrate this extraordinary feast here,
with proper splendors as well.

, Mr. President, accept the assurance of the
excellent reputation by which we remain respectfully
yours,
The Commissioner of the President of the Greek
Orthodox Community in Cairo '
+ Nectarios of Pentapolis.170

169Th. Moschonas, KardAoyor tic IMarpiapxikic BifrioBrixng — Xepdypagpa 1
(Alexandria, 1945) 309.
170"[1p6¢ tév Mpdedpov Thg  EAAnvikig TdV AreEavdpéwv Kotvétntog Képiov I ABépwd Eig
" Arefavdperav, T( 23qMouov 1889.

~ Kvpie Hpoebpe ATavtdvTeG €i¢ THY and nuepounvmv 10 rpex g¢motoArv YTudv, 8t fig
nag vao‘ronoxelre v arrodpaow TAG re)xeurouac ovvedpiag rng ¢ 7!p010‘r(10'96 Emrtpomig g
Kowétnto¢ mpdég mavnyvpioudv Tod €X roorou yeyovorog TS &mé  ApXIEPWEVVNG
Hevrnxovrasrn pidog rncA Q.11. 0¥ repapou nudv [Matpdg kal Harptapxou KUptOU Kuplou
Twdpoviov, cxyye}\auw Yuiv 61 xai 1 ‘Huetépa Kowvdétng vmé tdv avTdv oppovuevn
aloBnudrev kai Omé TdV avtdv éupopovpévn dpovnudrwv kai EmBupidv xal avtn.wg
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The Board of the Greek Orthodox Community of Cairo met three
times for-the establishmént of the program for the festivities. In
the meetings of May 21, May 24, and June 12, 1889, the members of
the Board referred to the issue of a golden plate to be offered from
the Community as a gift to Sophronios, for the issue of
| commemorative medals, for the unveiling ceremony of his bust, for
the establishment of a list of contributions for the expenses of the
festivities and for the issue of invitations, for the charging of
speeches etc..171

Indeed, on June 29,1889 a‘ccording to the program of the-
Community of the Greék Orthodox Committee in Cairo, the
celebration of the fiftieth anniversary of Patriarch Sophronios took
place. In the afternoon on the same day the Christian crowd and the
officials attended an enthusiastic reception during the arrival of
the Patriarch at the railway station in Cairo. A reporter of that

time remarked:

At the station, there was an exceptional and
innumerable crowd. Among them were His Eminence of
Pentapolis, His Eminence of Sinai, Prince Mourouzis, the
Administrator of Cairo, several clergy, the Committee
of the Community and Consuls and many- others. The
train arrived at 7.45 p.m. The Patriarch came out
cheerfully, and the crowd vigorously cheered him. After
the greeting, His Eminence of Pentapolis addressed him
very emotionally. The Patriarch and the people were

avnﬂpoownevouoa 16 "OpB3&doEov ko1viv rng ﬂpwreuovonc va BelEq Evapydg Thv dxpav
adooiwolv kai Tév &mMeElpov osﬁaouov wpS¢ TéV Apxtev‘rnv 00 AAeEavbpwov Bpdvov
omezbamoe 7po nuepwv fidn va Tavayvpion xai évradBa petd TAC TPOONKOVANG AGUTPSTNTOG
TRvExTakTOV TAUTAY EOPTAV.

AéEaoBe Kipie [Ipdedpe thv draPeaiwory ti¢ eEarpétov mpdc Yuag vTorfyews Au@v
use fcdraterodpeyv.
0 Enitpomog 100 ITpoédpov thigév Kaipw EAAOpBod. Kowornrog

MevrandrewcNextdprog."”

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 128.

171 Exppvixrf Kowvérné Kaipov APXEION BifAiov Ipaknik@v Etdv 1885 uéxpr 1896, p. 153,
154, 155.
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moved. The spectacle was majestic, especially during
the procession to the Patriarchate. His All-Holiness
climbed onto the magnificent four horse carriage. .... The
throng flocked together in excess of eight-thousand.
The Liturgy was very soon celebrated by the Patriarch
himself. .... After the ending of the Liturgy, the
Patriarch mounted the throne and gave a speech with
obvious emotion... . After they repeated their cheering,
His Eminence of Pentapolis, and the Consuls of Greece
and Russia unveiled the covered column. It was an
obelisk about three or three and a half meters high. On
. the front, in the middle of the obelisk facing northward,
was carved the profile of the Patriarch. .... After the
unveiling of the obelisk, the Patriarch and the others
went to the Synodical meeting place where the feast
finished. The Patriarch left with great emotion in order
to rest. The Committee in memory of the feast and as a
seal of this, distributed medals having on one side the
same inscription as the obelisk, and on the other side,
the symbols of the throne and the superscription 'Pope
and Patriarch of Alexandria, Sophronios the Byzantine,
1839-1889." The medal with the same superscription
was offered to the Patriarch.172

The celebration of the fiftieth anniversary of the prelacy of
the Patriarch Sophronios was described as above. The ability of
Metropolitan Nectarios to organize such an important celebration,
and his deep filial love and respect for his benefactor, the

- Patriarch, was proven by that event.
10. The Expulsion from Egypt

Metropolitan Nectarios exerted great efforts for the spiritual
cultivation of his flock. Therefore, his knowledge and his morality
very soon earned the appreciation, the love, and the respect of the

notables of the Greek Orthodox Community i'n_ Cairo, and of all the

172K, platoutsas, Hsvrnxovraérnp:’g ric 'Apxiepwodvne rob Mdra xai Martpidpxov
'AreEavdpeiac Kvpiov Zwgpoviov A tod BvCavriov (Athens, 1889) 18-20.
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‘Christians of the local Churches. His fame began to spread slowly

throughout all of Egypt. By his devotion, his ecclesiastical
conscience, his extraordinary zeal, and many other virtues, the
decent Metropolitan Nectarios developed a rich _soéial and charitable
work. He was distinguished for his disregard of money. Therefore,
many people who knew him said, "Money and the Metropolitan of
Pentapolis are two different things."173

These virtues. which illuminated the hierarch of the Church of
Alexandria, made all gaze with clear respect towards his person,'
and inwardly envision him as the worthy successor of the aged
Patriarch Sophronios. The desire of the Greek Orthodox people did
not find resonance in the patriarchal heart.:, but dn the contrary,
they disapproved. This was the reason for the beginning of the
conflict which was created between the Patriarch, those
surrounding him, and the Metropolitan. The correspondence that was
exchahged at that time among the clergy of the Patriarchate of
Alexandria informs us about the tension which existed concerning
the relationship between Saint Nectarios and Patriarch Sophronios,

even from the end of 1889.174

173 Archim. J. SpetSIerls Bioypagixri oxiaypadia xai 8aduara toi €v Omoxg ae:uvnarov
Harpdc fuav xai Mowevdpxov Nexrapiov Mntporo)itov mp. IlevTamoAews KTrTopog T¢ Ev
Atyivg Kowvopraxrc'l. Movi¢ Mvvaikdv ¢’ Ayiag Tpiddog (Athens, 1929) 12.

174A letter which was sent by the priest Seraphim Phokas from Port-Said to the
Metropolitan Germanos of Thevais in Alexandria, dated December 12, 1889, informs us
for the begining of this conflict. The letter says between others the foIIowing:
"Avmodpon ToAS did rag ev Koupw akua}\lac }\un'oouou 8¢ 61 11'501
TOU AYIOD Mevranéiewg Tap ov uévov euxaptornon n)\mCa 611 0a Tapeixev
gic v A. B, Havaytornra arld paMov Kai 7rpo ﬂavrwv mepi rng A. G
I'Iavaytornrog donig Edixanovto xai dikatovTan Kai 1rap GAwv pév T@V 1rep1
avTév vd anoAauﬁavet evxaptornoeu;, xai &veaiv avri évoxAnoewv xal
¢povn6mv 1rpo ravTwy 5 1rap ¢xeivwv ovgkai ﬂAetov eunpyernoe poAovoTidé
dpove 6T uéTpov mg unnpeomg ¢xdoTov, dév Tpémer vd Eivar 6 ﬁaepoc T™M¢
WhEAEiag, AAAG adTd T6 xadfixov kai f akpifric ExTéreorg avTob. Todl Gmep
xai pévov amrtnoe mavrote xai f A. . Navaypdtng o TpioéBaaroc Audv
Hoatrp, Omép ov ebxopon va un t¢ 0B apopurv va dmonéan eig apodpav kai
ofeiavEEayy."
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 152.
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As Saint Nectarios was wholly irreproachable, those under the

Patriarch's control, who could not suffer his fame and respect by
the Christians, = . invented the calumny as the classical weapon
against him. But this calumny became a source of grace for the
Church of Greece later on.

Nectarios was able to interpret in the right way the injustice
he suffered, and as he was a brave man, he could endure the grief
caused to him. For the good of the Church he faced his personal
trials with a admirable patience following the example of the Great
Fathers of the Church. As it is known from other cases frbm his
reverend life, he re-mained calm, full of love, praying for thdse who
prosecuted him. The Library of the Patriarchate in Alexandria has
the richest collection of writings by Saint Nectarios, that he
personally sent to the Patriarch and his associates, many times
with a hand written dedication. This proves his spiritual
superiority, from the fact that he wished to maintain good relations
with those who caused him such a grief. Nectarios was
distinguished by his humility and did not appear to cdntemplate any
measures of anticanonical elevation to the Patriarchal Throne.

The result of the unfair war against Metropolitan Nectarios

" happened only sixteen months after his ordination as bishop, and it

- Furthermore, in the letter of Seraphim Phokas, which was addressed from
Port-Said on May 15, 1890, to the Archdeacon of the Alexandrian Throne, Constantine
Pagones, somehow foretells the Saint's removal from Egypt, with these words:

" Aderdé Kwvotavrive, dpar Tepi EvoxAfigewv oBe1adv xal TaALv Tf
A.Q.Navaydrnn, évKaipw, kai repi draordoews, iva pr einw prifews TEAELag,
¢nerBovonc petaky tob yepapod IMarpdg Audv xai tob ‘A. Mevramdrews,
eyBupicdnoav évradfa. Kainep diord{wv mepitod Pasipov abtdv,Avmodua
avaroyi{dpevog 61t 6 oePacté Apdv Tépwv EvoxAeitar éxel, €vBa
npooeddknaev, xai edikarobTal v mpoadoxd yarivav, xai evxapiornawv.”

E.L.ILA., Archives of Patriarchate of Alexandria, File No. 234.
Another letter that Metropolitan Germanos of Thevais sent from Cairo on May
29, 1890, to the Archdeacon Constantine Pagones, mentioned the following:

"' 0" Ayro¢ ITevraméiews orjuepov T6v €idov Aiav perapeBAnpévov xai

- nétprov ei¢ Tdg afiboeig Tov xai poi épdvn rapdadofov, 6 @edg vd Tév dpwrion.”
‘E.L.LLA., Archives of Patriarchate of Alexandria, File No. 234.
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was confirmed on May 3, 1890, on the acceptance of the First

Patriarchal Communication.l75> Those surrounding the Patriarch had
achieved ‘a double blow towards Metropolitan Nectarios. They had
managed to slander the guiltless hierarch who seemed to plot
against Sophronios' throne, they limited his commonly accepted
pastoral activity, and confined him to his room.

The attitude of those in the Patriarchate became more cruel
with a Second Patriarchal CommunicationAwhich they sent to him
two months after the first, and was confirmed on July 11, 1890.
According to that, this refuted the content of the First
Communication, and suggests that the stay of Metropolitan
Nectarios in Egypt was useless.176

Together with the Second Communication they sent him a
certificate of dischérge. According to its contents, the
Metropolitan's inability to become acclimat}éd to Egypt was the
reason he had to abandon his ministry in the Alexandrian Church and
go to a foreign land.177 According to the certificate of release, the
Saint left the Patriarchate because of the humid climate of Egypt.
In addition, a letter from the "Political Agent" of Greece in Egypt,
John Gryparis to the Minister of Ecclesiastical Affairs, Demetrios
Kallifronas on the date January 28, 1894178 shows that Nectarios
left the Patriarchate for moral causes and n:.obedience towards

Patriarch Sophronios. We consider necessary to comment on these

175Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpiog Kepards MntpomoAirng Ilevramorews (1846~
1920) (Athens, 1985) 46.

176Metr. T. Matthaiakis, O “Aytoc Nextdptoc Ked)aAar;MnrporroAtmg Hevramorews (1846
1920) .(Athens, 1985) 46-47.

177Metr. T. Matthaiakis, O “Ayioc Nexrdproc Kepardg MntpomoAirng Mevrandrews (1846
1920) (Athens, 1985) 47.

178Metr. T. Matthaiakis, 0 “Ayioc Nexrdproc Kepardag Mntpomoiirne Ievrandrewe (1846~
1920) (Athens, 1985) 48-49. We will say more about this letter in the next chapter..
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three causes of the Saint's removal, before further narrating the

other events connected with him and the Patriarchate in Alexandria.

The bad climatic conditions of Egypt and also other causes
influenced negatively the health of Saint Nectarios already, as we
conjectured from the content of 30 August 1889 and of 6 September
1889 of Metropolitan Germanos of Thevais, Patriarchal
Commissioner in Alexandria, to the Patriarch Sophronios who was
abroad and also in the letters of 25 August 1889 of Patriarch
Sophronios from Leros to Germanos. These letters which were
found in the Patriarchate of Alexandria, in the archives of
Metropolitan Germanos of Thevais, tell us that the health of the:
Saint suffered because of the ‘dampness of Egypt.l172 The Saint's
health problems did not actually provoke his departure, but the
Saint's colleagues being unabie to tolerate the superiority of his
character, preferred the facile way of slander.

As far as to the second cause, the Metropolitan of Pentapolis

was expelled for moral reasons, always according to the

179Fragments of the above mentioned letters are cited below.
In his first letter, dated August 30, 1889, addressed to the Patriarch
Sophronios in Leros, Metropolitan Germanos of Thevais reports
' "HA. Havaomc 0" Ayioc Mevtamdrews, xard btaraynv 1OV laTpdv
avexwpnoev €ic Zovél xai £xeibev bta ¢ buopwoc 0a vrayn eig Mépt }:oub
érov Ba 61auewq driyag fpépag xai da TAG Oa}\aoonc fA. Havtepornc 6
Hsvromo)\ewg Kip Nexraptog vmodépwv elgén, Tapéueive OE TpeEig pdvov nuépag
xai avépn eigKdipov."
G. Triantaphyllakis, " ‘O “Ayiog Nextdprog Mntpomoritng Ilevramérews," Idvraivog
(Alexandria) 21/22 (November 1, 1961) 293.
The second letter which was addressed by Patriarch Sophronios from Leros in
August 25, 1889, to the Metropolitan Germanos of Thevais, says that:

"Mé xaxocbakuov pog eidopev va udc Aéyn mepi Hevromo)xswg
vom)\euouevou ewen ¢v ‘lep@ Movij to0 "Ayiov Tewpyiov xai evx6uedba
raxeiavavdppworv.”

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 123.
The third letter, dated September 6, 1889, which was sent by Germanos to
Sophronios, refers that:
4 "Té nape)\eov Tapparov?2 Zsmsuﬁptou cxd>1xero svrauBa da Oakaoong
nA. Havaorng 0 Hevran’o)\ewc x¥p Nexraptoc Omodépwv el0én, Tapépueive O
Tpeic uévov fuépag xai avépn eig Kdipov."
G. Triantaphyllakis, " ‘O “Aypog Nextdpiog Mntpomoritng Ievramérews," Mdvratvos
(Alexandria) 21/22 (November 1, 1961) 293.
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suggestions of those surrounding the Patriarchate. It is obvious that

thi_s accusation was groundless, because it was in contradiction to
the content of the hierarch's Certificate of discharge, according to
which Metropolitan Nectarios could perform his Episcopal duties
wherever he might go. If he was really immoral, he would have
received permanent dismissal, according to the Canons of the
Church, or been cleared in the worst situation. In his
circumstances, he was immoral according to Patriarchal sources,
according to his Certificate of discharge which had been given to
him by the same people. Yet, Nectarios -was worthy to perform his
Episcopal ministry, two things completély contradictory and
incompatible. It is obvious that these people did not have
Nectarios' acquittal in view, but only his expulsion from Egypt.

According to the third cause, Saint Nectarios was disobedient
towards Patriarch Sophronios. Even so, the Metropolitan neither
before nor after the Patriarchal Communications and the Certificate
of discharge protested, but he preferred silence and obedience to
the decisions of the Mother Church. He knew very well that if he
were to adopt a different at_titude, he would destroy the best that
he had infused into the souls of his spiritual children. As a real
minister of God, he preferred to be unjustly accused rather than
destroy the image of prelacy before the eyes of his flock, or to

censure his brother hierarchs who had wronged him.180 As a matter

180n the letter shown below, we are told that Metropolitan Germanos of Thevais wrote
to Archdeacon Constantine Pagones, and accused Saint Nectarios of being proud of
himself: C
" .0 TpaMowaptong ) Iarpog nag excxuev dvw xdtw .... O¥tog 6

¢avramo1r)\nxrog To0 6ToioL TA XVETX uovov ue Tov Hevrano)\swg rsptaCoum

Be xai aAAnAOON utaCovrou uaxapttovrec o e1gTév dANOV LA TV ToAvpudBerav

xai Tév yeyvuvaouévov karapov."
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 234.

Ten years later, in 1900, after the death of Patriarch Sophronios, Metropolitan
Germanos of Thevais protested in his treatise 'Avnrerapyricews Kwvor. Haysvn (M.
'Apxidraxdvov) Ereyxoc , for the anticanonical election of the Chancelor Meletios
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of fact, the scales leaned negatively towards the side of Patriarch

Sophroniosqil;aécause of his very advanced age (88 years oId),%as
unable---to discern the minds of the people surrounding him.
Ambitiously bound by his throne, and without looking for the source
of the accusations which were cast against his bishop, he did not
allow him the opportunity to apologize, and the Patriarch was
influenced and he believed the slanderers against his spiritual son.
Nectarios, from the first day of his involvement in the Alexandrian
Church, " in every way showed his gratitude towards his guardian and"
benefactor Sophronios, and by the sanctity of his life in accordance
with his rich pastoral 4ob|igations, he proved that he was worthy of
such benefaction.

\ Nectarios remained silent towards the injustice of his
brother-hierarchs, because of his profound spirituality. He was
sure that behind the human injustice, inscrutable and unfathomable
divine plans were hidden. = What is important is that Nectarios
succeeded in covering his fidelity to his foIk.- That fact is
witnessed to in the farewell letter of July 29,1890, which was
given to him by a delegation of 900 homogenfgus people in Cairo,
before his departure from Egypt.181 In this letter we can see, on
the one hand the subordination of God's peoplé to the Divine Will,
whith in this circumstance suggests the sufficiency of the "Good
Shepherd,” and on the other hand the devotion, the zeal, and the
self-denial of the Metropolitan and his rare virtuous abilities,

which are recognized by his flock. It is worthy to note that in this

Apostolopoulos in the position of the vicar of the Alexandrian Throne, and for those
hierarchs who were "xaxfv xaxd¢ éxdiwy8évres”" from Egypt, as Saint Nectarios, "too
Big dmopaxpvBévrog Mntpomoritov Ilevramdrews xai vov émafivg BievBvvovrog Thv €v
"ABAvaic Piaperov Ixordv" (pp. 10, 27). The content of this treatise refutes the
previous letter, and vindicate the Saint.

181Metr. T. Matthaiakis, ‘O“Ayioc Nexrdpioc Kepardc MntporoAirng Ievrandrews (1846-
1920) (Athens, 1985) 56-57.
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letter the sign of empathy or fanaticism does not rise against those

who had wronged the Metropolitan, but his expulsion is to be
constku'éd as according to the Divine Will. At the same time, we can
see how the devout people in Cairo respected and loved their
spiritual leader. "The Saint was humble and Christo-centric that he
would have worked in the vineyard of the Lord, so that he could
transplant the true way of Christian life to others, the Theanthropic
life which he lived himself."182 |

The Greek people of Cairo were very sor‘ry because of
Nectarios' departure. Their spontaneous and unselfish love for him
was graciously exhibited in an Alexandrian newspaper which printed
their above mentioned letter with over nine hundred compatriots'
signatures. He refused to lose courage, and with fhe strength that
he prayed for, without complaint, he went forth. It was this that
prepared him for what was ahead. He asked to apologize to the
Patriarch, but Sophronios refused to accept his apology.
‘Metropolitan Neétarios certainly departed from the Alexandrian

Patriarchate in October of 1890, and returned .. ¥ to Athens.183
11. Metropolitan Nectarios and the Archdiocese of Sinai

Two unpublished letters of Saint Nectarios Kephalas,
Patriarchal Warden of Cairo to the Archbishop Porphyrios A' of Sinai
were the fruit of my research and study in the Monastery of Sinai,
the content of which is given and commented later herein,‘ as well

as other letters exchanged between the Archbishop Porphyrios and

182Rey. S. Sarantos, " H mhovoia mposdopd Tod ‘ Ayiov Nextapiov orriv' ExxAnaia xai otiv
Ionreia,”" Kovwvia (Athens) 32 (April/June, 1989) 175.

183Mnrp¢60v'15p06 KXripov 106 Ayiwrdrov kai’ Amooroiixod Opdvov AreEavdpeiag émi rric
ebxAeobc Marprapxeiac Zwgpoviov A” (Codex 37, No. 114) (Archives of the Patriarchal
Library of Alexandria).
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the Sinai brotherhood, that assist us in understanding the crisis

‘then existing between Sinai and the Alexandria Patriarchate.

Nectarios' first letter is a forwarding document of the letter
of Selim Kalerghis, dated 2/14 October 1886, who had offered, in
January 1884, to the Greek Orthodox Patriarchate, his coaches for
the funeral of a certain George Vassiliou, who was Orthodox in faith
and of Italian nationality. The fees for the use of the coaches
amounted to 50 francs had been asked mény times by Kalerghis but
the predecessor of Saint Nectarios had not paid him, and that is why
the Saint transfers the application of Kalerghis to the Monastery of
Sinai, the heirs of the deceased Vassiliou.184

Saint ‘Nectarios sent another letter to the Archbishop
Porphyrios A' of 'Sinai, in which letter he is the mediator,
transferring to him the request of Nicholas Ambet, to be a member
of the School-Board of the School established by his relatives
George, Raphael and Ananias Ambet. According to the Will of the
Ambet brothers, the Archbishop of Sinai is the President of the
School-Board of the Ambetios School. This was the reason Saint
Nectarios wrote to the Archbishop of Sinai.185

We shall then refer to the relations of Saint Nectarios with
the.Archbishop of Sinai Porphyrios A', on the basis of the
information we collected from the above research. Nectarios was
appointed by Patriarch Sophronios as the PatriaréhaI-Warden.of
Cairo on August 6, 1886, at which tifné the famous Sinaitic problem
was in progress. By this term, we mean the dispute existing

between the Patriarch of Alexandria and the Sinai Archbishop for

184 Archives of Monastery of Sinai, " Ecwreptkdspdkerrog 24, Kdipov 1867-1890 - 5 (1886)
Kopviioc".

185Archives of Monastery of Sinai, " Eowrepixdg paxeArog 24, Kdipov 1867-1890— 5 (1886)
KopviiAioc". A
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the Monastery dependency of Mount Sinai established in Cairo, which

was faced with skepticism by the Patriarch of Alexandria. It also
happened that the Archbishop of Sinai went to Cairo, to the
Monastery dependency without previously paying his respects to the
‘Patriarch of Alexandria himself, and without infofming the
Patriarchal-Warden of Cairo. This offended the Patriarch and had as
~a consequence, the interruption of the relations between the
Patriarch of Alexandria and the Archbishop of Sinai. Although this
problem had started in the middle of the 16th century, at the time
of Lavrentios the Father Superior of Sinai Monastery, it still
existed during the time of Sophronios. In his letter of 1888, sent by
the Deacons Porphyrios énd 'N.ikodemos, brothers of Mount Sinai,
living in the monastery dependency in the district Tzouvania of
Cairo, to the Exarch of the Monastery the Archimandrite Anthimos

and Oekonomos Evgenios, they mention this problem as follows:

. at this point, our relations with the Patriarch of
Alexandria are interrupted.186

In the letter of August 1888, that was sent by the Deacons
.Porphyrios} and Nikodemos, again to the Archimandrite Anthimos and
Oekonomos Evgenios, they refer to the solution of this problem
thanks to the interference of the President of the Greek Community
in Al'exandria, George Averof. The extract of the letter is as

follows:

.... we are pleased to inform you that the
Patriarchal problem was happily brought to an end by the
courteous interference of Mr. G. Averof, without
-conditions. Last Friday, the 12 of August, Mr. Averof, Mr.

186" ¢ic 16 av1d onueiov petd tod [atpidpxov AreLavdpeiag EVPIOKOUEVOL BLAKEKOUEV S
Exovrec tag axéoerg”.
Archives of Monastery of Sinai, "T{ovBavia 3, ap. 226".
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Averof invited in Alexandria, by cable, the Archbishop
(Porphyrios A') who came on Saturday and visited the
Patriarch, and kissed him in a fraternal and cordial way
and thus they became best friends.187

| Saint Nectarios, during the five years he served as the
Patriarchal-Warden in Egypt (1886-1890), informed the Patriarch
concerning the visits of the Sinai Archbishop in Cairo without
permission. This was probably the reason for which the Archbishop
of Sinai was initially unfriendly to Nectarios. In the letter of
November 14, 1888, of Porphyrios A' to the Sacristan of Mount
Sinai, the Archimandrite Gregorios, he mentions the death of the
Patriarchal-Warden of Cairo, the Metropolitan Matthaios Vallinakis

of Thevais and his succession as follows:

The Patriarch wrote to the Patriarch of Jerusalem -
to send him a Prelate, provisionally, until he ordains
another Prelate at the place of the deceased. It is
certain that Kephalas will take this post and alas. All
this between us.188

Obviously, the Archbishop of Sinai, although he was one of
those prelates who ordained Saint Nectarios as Metropolitan of
Pentapolis, did not approve his election to the post of the
Patriarchal Warden because the Saint was honest and did not seek
for compromises. In the letter of January 12, 1889, of Archbishop

" Porphyrios from Cairo to some "Most Reverend," probably a member

187" Lerd xapac avayyéhopev vuiv 611 16 Matpiapxikéy Emeraddrov EAS0n aioiwg T edyev
pecoraprioer Tov peyadipov x. I. APépwd dvev Spwv. TrAv maperBolvoav Mapaockeviv 12
Avyovatov 6 k. APépwd mpoaexdAeaev eig AAeEavdperav TnAeypadikdg Tov Aeométny (0.0
Zivaiov Mopdprov tév A'), otig xarapdg, 16 TapPartov éreokéyarto p.u. Tév IMatpiapxnv
doracdpevov adTév adeADIKGS kal Eykapdiwg xai 00tw tovTor éytvay péht yara".

Archives of Monastery of Sinai, "Tlovfavia, ap. 244".

188" 0 Marprdpxnc éypaye Tpéc Tév' [epocoAbuwY v ToD OTEIAEL Evav ApXEpéa TPOTWPIVAG
gwg 0¥ xelpoTovion dAAov dpxiepéa €ig THiv Béarv Tob paxapitov BnPaidog. Qg ToroGTog dé
BéBarov elvon 31184 yivy 6 Kedardg xai dAroipovov. ITdvra td xad Auacidiontépwg'.
Archives of Monastery of Sinai, "2, Kdipov 1882-1929, ap. 41-2".
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‘of the Sinai Brotherhood, he announces the ordination of Saint

Nectarios to the post of the Bishop, as follows:

The Patriarch is awaited this day with the
Archbishop of Corfu from Alexandria and next Sunday we
shall - ordain Kephalas as Bishop of Pentapolis,
perhaps.189

In his letter of February 6, 1889, that Archbishop Porphyrios
addressed from Cairo, again to some "Most Reverend," he expresses

his sorrow for his bad relations with Patriarch Sophronios:

Good God ! Good God ! | am tired to write any
more. There is nobody to collaborate. We have problems
‘again with the Patriarch. He will not grant us a written
permission from the Monastery in order to come and if
we ask this, this will establish a right of the Patriarch
and if we do not, we will have the same problems and
even worse 1190

In the letter of Archbishop Porphyrios to Archimandrite
Kornelios, dated May 12, 1890, the discharge of Saint Nectarios

from his duties is reported as follows:

The Patriarch is still living in Cairo with
Metropolitan of Thevais because they did not conciliate
with Kephalas, whom the Patriarch does not wish to
keep as the Patriarchal-Warden but simply as a Prelate
to officiate when needed and without any other
authority in the Church or management.191

189"}:nuepov ﬂeplueverat o Harplapxnc pé tév mp. Kepxvpag £§ A}\eEavbpetag xai Tv
fpooexi Kupiakriv 0d xetpotoviiowuev 16v Kedard Apxiepéa Mevrandrewgiowg”.

Archives of Monastery of Slnal "2, Kdipov 1882-1929, ap. 56-2".

190" g¢eg pov ! @ee Hov | Eﬁapvvenuev vd ypad)wuev mAéov. Aév exouev uem nvog vd
ouoxa¢6muev HETA nvog vd ovvspyaoewuev "Exopev maAlL dAAaG 1orop1ag uera TOU
Harptapxou gvexa rourou xai va pi Beanag va Cnrnowusv dderav ypomrnv ano thv Movnv
piv xATEPWBUEY Kai TOTE &V Cnrnowuev 0a xaetepweg rouro o¢dixaiwpa tod Marpidpxov, v
dév {nTRowpey Bd Exwpuey TAAY Td Tia xai xerpustepa ... | " Archives of Monastery of Sinai,
"20vI1. Kdipov 1882-1929,52/6".

191 g I'chrptapxqc uevm EL0ETL EIG Koupov uera TOU Gnﬁouboc, 5161 Bév ehnOnoav uera
100 Kepar &, Tév 6moiov ) Harptapxng dév evvoel v ad)noq emrponov Tov, QAN GTAGE pévov wg
" Apxiepéa va AELTOVPYEL Kl 1epo1rpar‘ret 00aKIg ewou avaykn xwptg vd exq oo&aptav a}\}\nv
"Exxanaraonkiv éovaiav kai draxeipnov. Kai 00TWE EXOVOL TPGG T6 Tapdv T Tpdypata”
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In the letter of July 18, 1890, of Porphyrios from Alexandria
to Dikaios of Mount Sinai, Canon Gerasimos and to the other

members of the Holy Assembly of his Monastery, he noted:

His All-Holiness .... will bring back the
Metropolitan of Thevais here, now living in Cairo in the
place of the Metropolitan of Pentapolis, who was
dismissed by the Patriarch long ago and ordered him to
leave Egypt.192

According to the information of the Librarian of the. Monastery
of Sinai, the Hieromonk Symeon Papadopoulos, Saint Nectarios
visited Sinai Monastery only once during his stay in Alexandria.
Unfortuhately, the archives ofiﬁonastery of Sinai do not possess the
Book of visitors for the years 1885-1890 and that is why this oral

'testimony is not cross-checked with another written one.'

Archives of Monastery of Sinai, "2, AAeEdvopera 1868-1899, ap. 287",

192» 4 A. Mavayétng 0d émavadépn tév “Aytov @npaidog évraitBa Srapévovra Adn Ev
Kaipw avti tob Mevramérewg, dv 6 Matprdapxng travoe T Béoewe Exeivng amd ToARoD Kai
Srétakev abTéV v Gmérdn THg Alydrrov".

Archives of Monastery of Sinai, "2, AAeEdvdpera 1868—1899, ap. 322",



PART THREE: THE PREACHER (1891-1894)
1V,_'AAppointment as Preacher in Euboia

Rejected and slandered by his brother hierarchs, Metropolitan
Nectarios was forced to leave Egypt at the end of 1890, and
returned to Greece. He briefly considered living an ascetic life in
" Mount Athosl193, beseeching the protection of 'Lady Theotokos',
during the difficult trial which he endured. Many of his friends,
amongst whom was the Archbishop Hierotheos of Patrasl94,
recommended that he remain 'in the world', in order to help the
spiritual rebirth of the country. '

Nectafios came to Athens faced with the problem of his
survival, deprived aiso of his daily bread, 'a miserable existence,' as
he characteristically wrote in his letter to the Patriarch
Sophronios of Alexandria. He stayed in a small room in
Gargaretta.l95 He partially overcame his financial difficulties by
the income he received from some 'stole-money' which Metropolitan

Germanos Kalligas of Athens granted him.196 It was a short-term

193Monk Theodoretos (Hagioritan), ‘O"Ayioc Nexrdpiog 6'Iepdpxns (Athens, 1977) 24;
Archim. J. Spetsieris, Bioypagixri oxiaypadia xai 8aduara to6 év 'Ociowg aguviorov
arpdc fudv xai Motuevdpyov Nextapiov Matpomoritov mp. [levramolews KTHTOPog TrG Ev
Awyivy Kowvopraxic ‘I. Movic Mvvaixdv tiic ‘Ayiag Tpiddog (Athens, 1929) 11; G.
Dragas, "A Contemporary Greek Saint - Saint Nektarios 1846-1920," Mount Carmel
(England) 27 (1979) 17; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of
Aegina (Massachusetts, 1981) 24. ' A
194Archim. J. Spetsieris, Bioypagixr oxiaypadia xai Bavuara rob év 'Odioig asuviorov
Marpdc fudv xai Mowpevdpxov Nexrapiov Mntpomoritov mp. IlevrandAews KTritopog TG év
Aryivg Kowvopraxic'l. Movig Nvvaixdv tiic’Ayiag Tpradog (Athens, 1929) 11.

195g. Konstantinou, "Die Botschaft der Heiligen inunserer Zeit (Der heillige Nektarios
von Agina - Griechenland (1846-1920)," Der Christliche Osten (Germany) 1
(1988) 18; S. Hondropoulos, 0 d&nog rob aidva pac — ‘0 "Ociog Nexrdprog KepaAds
(Aegina: ‘Iepd Movi ‘ Ayiag Tpradog Atyivng, 1973) 60.

196N, Metaxas, O MnrpomoAitne ABnvdv Mepuavds Karryds 1844-1896 (Athens, 1972)
61; G. Leventidis, " ‘0" 0Oaioc Nektdptog Alyivng," Evopia (Athens) 32 (10. 11. 1977)
235; 32 (1.12.1977) 265; Metr. T. Matthaiakis, ‘O "Ayioc Nexrdpioc KepaAdg
MnrpomoAirncIevrandrewc(1846—-1920) (Athens, 1985) 21; S. Hondropoulos, 0 dyiog
o’ aidva pac — 0"0oro¢ Nextdproc Keparde (Aegina: ‘lepd Movri ‘ Ayiag Tpradog Atyivng,
1973) 62, 67, 68.
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solution. The problem of poverty that Metropolitan Nectarios

continued to face, led him to submit a form to the Sacred Synod of
the Church of Greece on 27 October 1890, asking to be appointed in
any place of the then Greek Kingdom as preacher, or teacher of
religious studies, or locum tenaﬁs in a vacant see.197

The Sacred Synod transferred the application to the Ministry
of Ecclesiastical Affairs and Public Education, suggesting his
appointment as preacher in the Province of Euboia.128 The Ministry,
however, replied in its document of 9 November 1890, that while it
accepted the appointment, its fulfilment was impeded because the
Metropolitan did not have Greek nationality.199 In consequence, the
Sacred Synod by its document of 19 November 1890 to the Ministry
replied that "the aforesaid hierarch as well as having the
experience and the ability, is also bachelor of the Theological
School of our national University," and he "has Greek nationality ...
."200  The Ministry by its document of 3 December 1890 to the
Sacred Synod wrote amongst other things that "the appointment of

his Eminence Mgr. Nectarios of Pentapolis, although he has all the

197The form that Saint Nectarios submitted to the Synod is the following :
unpozc
triv' Iepav Zovodov thi¢' ExkAnaiog tii¢' EAAddog
Tefacurdtarot,
Aoy01 astap‘rnrm g Oe)\noewg pov poi avayxaCoum va Srapévw ¢ Ev.
"EAMGOL. "Eme1dd 3¢ 1 oixovouikf pov B€0ig dév um emrpenet va BlaTeAS Ev
apytqz avy’ Exx)\nma TO0 Baoo\stou vouttq ne xprioipov etg n avapeornenrw
ﬁ Iepa Zuvoboc TAc ‘EAAGDOG vd UE ATOOTEIAN mov to0 Baogirgiov f wg
u»:poxnpvxa f ¢ xaenynrnv TRV 1epmv uaequarmv f xai &¢ avamnpwmv
apxtepewg kv rq XNPELOVAT eﬂapxtq Exovta ouvaua THv ddetav va emr}\n pad
apxtepanxag 1epors)\erovpy1ag xai ouSrw Bérer pé xataothon LAOXPEWV
XAPITOG DIATENODVT HETA OEPATNOD EIG AEL.
MpoBuvpdrarog
+ ‘OMntpomoritngIlevrandérewgNextdprog.”
[Metr. Ch. Themelis, ‘Iepoxripvkec év Ebpoia (Athens, 1982) 50-51].
198ibid., p. 51. ,
199ibid., p. 51. Cf. also, Archim. J. Spetsieris Bioypagixii oxiaypadia xai 8avuara rov
év Omo:g aezyvr;arov Harpog nudv xai Hozuevapxou Nexrapiov Mnrpozroz\xrov 7p.
Hevrardrewe xritopoc thc év Atyivy KotvoBraxrc ‘I. Movi¢ Nvvaikév tig "Ayiac Tprddog
(Athens, 1929) 11-12.

200Metr, Ch. Themelis, ‘Iepoxripvkec év EvPoig (Athens, 1982) 51.
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qualifications according to the law, to be in the position of

preacher, could offend the dignity of the higher ecclesiastical
office that he possesses, therefore we abstained from appointing
him as a preacher," and added that "it would be better if his
qualifications were to be used in one of the vacant sees in the
country, the one which most needs the presence of a hierarch."201
The Sacred Synod, by its document of 6 February 1891 to the
Ministry, explains why it insists on this position, concerning the
appointment of Metropolitan Nectarios and asks the Ministry to
appoint him as preacher in the Province of Euboia, in which at that
time existed the towns Chalkis, Aliveri, Karystos, Kyme, Aedipsos,
Istiaia, Limne, and the islands of Northern Sporades.202 |

After this, the Ministry of Ecclesiastical Affairs and Public
Education203, by its document of 15 February 1891 to the Sacred
Synod, announced thatl a royal decree which was published on 12th.
February 1891 "charged the duties of the preacher of the Province
of Euboia to his Eminence Metropolitan Mgr. Nectarios Kephalas of

Pentapolis, with the official salary for the position of preacher."204

201jpid.
202The Synod's document is the following :

"H Iepa amexdéxeran xai euxaptonac aurw sxd)paCa eni 14 1rpov01q
aurov 5a rnv ™ pnow ¢ aEtoﬂ'penetac T00 7rep1 o0 6 Adyog | 1epapxou TAAN
wc KOA®G ywwoxu 16 \moupystov xai dv nBeAev ¢mrpani mapd rnc Zovidov,
va ueraﬁq ou‘rog £1¢ TIiva TQV xnpeoouowv "Emaxondv, ﬂ'prOV pév dév
buvarat a}\}\wc vd ﬂparrq §va emre)\q 00TWG EATELY £ ueptaxa xaBrhxovra,
&te TOU &V 1oxuel 1rep1 toitov vouov un napexopévov avTgd 16 hikaiwpa 100
EVAOKELY smoxomxa xaenxovra 01ov xaenxovm 6101KI‘]0€0)C xat
axohouBiav 8é 8a eivan uxoxetuevoc i 'Emoxomx{’  Emtpond tAg Eﬂapxtag
£xeivng, etq ﬁv 0 ueraﬁq om:p Mav eEeursMonxov beurspov 65 xai TovTo dv
uworseg én ywerou ALY 0 Ev Adyw ‘lepdpxng, dv uera dvo n 1'p51g 16 mOAY
unvag yewwm al droutovpevan did TAG XN psvouoac EMOKOTAG ﬂporaoelg 0d
ueivy dvev Béoewe, xai Ty 0 oTepeitan Tod Emovaiov dpTtov.'

[Metr. Ch. Themelis, "Iepoxripvxec év EvBoig (Athens, 1982) 52].

203The Sacred Preachers were appointed by the Ministry of Eclesiastical Affairs: one
Sacred Preacher for each Province, according to the Law DCCXLVil of 13 December
1878 [Metr. Ch. Themelis, ‘Iepoxrpvxec év Ebpoia (Athens, 1982) 52].

204ibid. The decision of the Ministry of Ecclesiastical Affairs which referred to Saint
Nectarios' appointment in the post of Sacred Preacher of the Province of Euboia was
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"It happened that at this time Euboia lacked preachers because her

two hierarchs were unable to preach the divine word. Bishop
Makarios Kalliarches of Karystia205, because of his advanced age,
and Archbishop Christophoros Stamatiades of Chalkis206, because of
his iIIness, were unable to offer their services to thé people of
Euboia. This is witnessed to in the memorandum of 3 August 1890
that Metropolitan Makarios of Karystia submitted to the Sacred
Synod of the Church of Greece, pleading with the Sacred Synod to

appoint a preacher in their Province.207

2. Nectarios' Wanderings in the Province and his
Trials ' '

Metropolitan Nectarios certainly went to Chalkis in the middle
of March 1891. He established himself in a room of a two-stored
house behind the court house. Nectarios stayed there for a short
time only, and then moved to another house in Kotopouli Street.208

The then weekly newspaper Evripos, gives us valuable information

published in the journal of the Government of the Greek Kingdom, part 1, No. 47, 14
February 1891, p. 179.

205gishop of Karystia from 1852-1896 [Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpiog
KepardcMntpomorirngIlevrardrewe (1846—-1920) (Athens, 1985) 251].

206 Archbishop of Chalkis from years 1882-1892 [J. Konstantinidis, "MntpémoAic
XaAkidoc," @pnoxevrnikr xai ' HOikr Eyxvxroraibeia 12 (1968) 60].

207Metropolitan Makarios' memorandum is the following :
"Mpdec triv' Iepdv Zbvodov tiic' ExxAnoiag T’ EAAddoc.
Mapaxareitar A ‘Iepd Tovodog iva edapeatndf xai pepiuvrion mepi
dropiopod iepoxipukog kard Tév Népov Evpoiag, kaf on aupdrepor ot xard
1év NGpov avTév OTapxovTes “ApXLEpEic KaTEOTnuEV fidn, avikavol eig 16
15dokelv. T6 xat éué \c éx To0 yipatdg pov Eyyig Evrog Tév 80 ETdv, ToD BE
“ Ayiov X oA idoc TdaxovTog ws mAnpodopoduat, V6 fapuTtdrov voaruarog kai
xatd Tovc dpBarpove, Bare 6 Aadg tiic EvPoiag atepeitar mavrwg 1o Gtiov
Adyov. '
EvreiBéoratog 6 KapvotiagMaxdprog.”
[L. Pavlou, ‘O "Apiog Nexrdptog MnrpomoAirng Ievramdrews ¢ ‘Iepoxripvkac EvBoiac
(Chalkis, Euboia, 1989) 3].
2085, Hondropoulos, 0 dytoc rod aidva uag - '0"0agro¢ Nexrdpiog Kepardg (Aegina: 'Iepa
Movi Ayiag Tprddog Alyivng, 1973) 72.
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about both the spiritual work of Saint Nectarios in Euboia, and his

personality. His arrival was greeted by Evripos as follows:

The recently appointed preacher to the Province of
Euboia, Nectarios Kephalas, arrived here last week. This
devout preacher who has the high office of Archpriest
was the Metropolitan of Pentapolis, in Alexandria.
According to our information he is a knowledgeable
‘hierarch and bachelor of the Theological School of our
National University; tomorrow he will preach in the
Metropolitan church of Saint Demetrios, the next Sunday
in Saint Paraskevi's church. At the beginning of next
month he will go to the country of Karystia, where he
will also preach the word of God, and by permission of
the Metropolitan of Karystia who is a synodical bishop,
he will celebrate all over the country, an arrangement
for which the local Episcopal commissioners have taken
the proper orders and directions.209 '

On the occasion of Saint Nectarios' departure to the county of
Karystia, to preach the Divine Word, Evripos mentioned the effect
that the preaching of Saint Nectarios had on the people of Chalkis.
‘The convincing arguments Qf his words and his eloquence - was

recorded:

His Eminence the Preacher of the Province of
Euboia and former Bishop Nectarios Kephalas of
Pentapolis left the previous day to Karystia, in order to
preach the word of God there also. This knowledgeable
clergyman has repeatedly been preaching in the sacred

209Evripos’ comment is the following :
"*0 apriwe lepoxApvE tod Nopod EvPoiag droprabei¢ Nexrdpiog
Kedarde, ddikero evradBa ané ti¢ raperbobang EBdouddog. ‘O cefaocuiog
obtoc tepoxripvE ¢éper T6 VynAdv iepanikdév afiwpa Tod Apxiepéws,
xpnuatioag wg TolovTog MnTpomoritng Mevramdrewe tic’ AAe§avdpeiag, xal
¢ Exopev 5 TAnpodopiag elvar’ Apxiepevc evmaidevtog, xad J Tpddruog Tiig
Beoroyikfic IxoAfic To0’ EBvikod Audv [Tavemotnpiov: atplov opAnoet €v 163
MnTpomoAttik® Na@ Tod‘ Ayiov Anpntpiov, Trv éropévny 8¢ Kvpraknv ev 16
¢ &y. Mapaokevic, mept O Tdg dpxdg ToD Tpoaexobs pnvég neraproerar eig
tRv érapxiav Kapvotiag, 6mov 8érer xnpi&er émiong Tov Abyov Tod Beod, kai
$mov ouvdpa ETETPATn avT@ Vmé Tod ayiov Kapuotiag, xad & Zvvodikod, f
&dera Thc TENETEWG ApXIEPATIKAY lepoTEreoTidY xal dragav v’ Erapxiav,
 Ti¢ dmoiag ol xard témovg émaxomikoi Emitpomor Edafov Tdg TPOONKOVOOG

npéc TovTo Sratayds kai 6dnyiag.”

[ Edpioc (Chalkis) 1303 (16.3.1891) 3].



94

churches here, and in t_he schools, attracting the
respect and the esteem of the citizens who eagerly
throng together, in order to hear and be taught many
things by the modest sacred preacher, whose powerful
arguments and spontaneous eloquence have been praised
very much.210

- "The journeys continued tirelessly in Karystos, Kyme, Skyros,
Aliveri, Aghios Loukas, lIstiaia, Aedipsos, Northern Sporades and
Chalkis."211 The departure of Metropolitan Nectarios from Kyme to
Chalkis upset the people of Kyme very much, because as is
mentioned in Evripos , they missed their spiritual father who, with
his soul-saving words, the example of his -behavigtr and his flowing
knowledge, embraced them all indiscriminately, regardless of their

class and age.212. As Nectarios especially loved Kyme and its

210Evripos' comment has as follows :
" ATAAOE ﬂpoxﬂeg gic Kapvotiav, iva xai Exel xn pu’éq TOV Adyov To¥

Beot 6 Zefaocmdrarog Iepokripvf Tod Nouov Evpoiacg xai npwnv "Emioxomog
Mevrandérews Nextdprog Kecba?\ac; ‘0 evmaidevtog ourog ¥Anpikdg
enavet)\nuuevwc xknpdEag év rou; avrauea 1£poig vamg xal Toig «oxOAEioIG,
s¢et7muoe v oeﬁaouov xai ‘rnv ExTiunowy TAV 1ro)\1rcov npoevuwg
ouppeuoavrmv wa axkovowat xai Btbaxewm TOAAQ TaPA TOV oeuvou
‘Iepoxfipukog, ob Té 0BEvog TV EmYEIpNUATWY Kai ) TpEXELPOC EVYAWTTIA Alay
¢nnvédnoav.”

[ Evpimoc (Chalkis) 1305 (30.3.1891) 4].

211y pavlou, O "Ayioc Nexrdpioc MntpomoAirnc Hevrazro)\ewg ¢ 'Iepoxiipvkag Edfoiac

(Chalkis, Euboia, 1989) 6.

212Eyripos mentioned the following :

"KaB & ypadovory €k Kéung, ﬁ ExeiBev avaywpnoig Tob Iepoxnpvxoc

100 Nopod Evpoiag Mnrpon’o)m'ov ‘Ayiov. Hevraﬂo}\ewg ad)arov a)\newg
TPOUKAAETE Ammv xai avemknorouc enad)nxev GVTUﬂwOEIC ‘H a1rouma TOU €K
100 @pdvov xatad raq aytag TV TAG ua)uara nuepag ueymrnv ﬂapexex v
aioBnowv. Kai eixétwg i aAnBeiq tosadtny éni 1fj amovoiq Tov ot Kupaiot
aiof8dvovral AUV, kad doov xatd 16 uikpdv dSidoTnua TH¢ v T TOAEL TwWV
Tapapovic Tov peyaia dandade, w¢ IMvevpanxdg Marrp areipydoarto. O1
WoXoPEAEIG avTod Adyol, cadeic xai ATEPITTOL THV EXPPACLY, UETA TEPLOONG
TPAKTIKGTNTOG Kl EVPEWV EMOTNHOVIKGY YVWIOEWV, Guvekivovv uéxpt T@v
mxrontatwy TG xapdiag £€ icov mavrag xal ei¢ aAndfi Tév pr1A6Bpnaoxov ThHg
Képung Aadv fyov ouvaioenow. Kai mﬁg ﬁb\ivmo f Siwdackaiia avTov
aAloiovg vd Tapaydyn xapn’ovg. a¢’ o9, wg vnoypauuov xai napa&ewpa
tavTév Tapeixe, Tatpikiv O6viw¢ oTopynv Kai xptonavmnv oo\newc
GV UTEPIPOPAY ADLAKPITWETPOERAVTAGEMDEIX VY pevog;”

[ Edpimoc (Chalkis) 1340 (4.1.1892) 8].
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citizens, he stayed there for a long time. He himself spoke later

with great admiration for the quality of the people of this area.213
Ir'\"l'March 1892, it was rumored that Metropolitan Nectarios
would be moved to the Province of Lakonia. This event caused deep
sadness for the people of Euboia of whom 509 citizens' of Chalkis
signed and sent a petition to the Ministry of Ecclesiastics to revoke

the removal of Metropolitan Nectarios if it had been published.214

213M, Melinos, pirnoa ué rév Ayio Nextdpro — Zvvevredeic ué 30 kai | avBpdmovg mov rov
ywipioav  (Vol. 2) (Athens, 1989) 74. Cf. also, L. Pavlou, 'O “Ayioc Nexrdprog
MntpomoritncIlevrandrewsdilepoxripvxagEdpoias (Chalkis, Euboia, 1989) 5.
214gyripos announced Saint Nectarios' removal to Lakonia as follows :

"OAwe Gmpoadokftwg kai map' EAmida éyéveto yvdatov xBég, T 6

‘IepoxripvE EbPoiagk. Nextdprog,Mntpomoritng Ievramérews, uETeTEDN 1 TOV
Nopév Aakeviag. H anpoaddxnrtog €idnaig £EEmnge xai ouverdpale aandadg
TRV fuetépav kovwviav, g ToAAfv amovéuer Tiurv 1@ cefacpiv xAnpixg,
domic peTd TooavTNG EVYAWTTIAG Kai MEIOTIKGTATOG KNPYOGEL TOV Adyov TOD
Qeod avd Tév voudv, caynvebwv Tod¢ exkAnoratouévoug kai émornpilwv
adTOUG &V TR MLOTEL TV TATEPWY.

AT EAAewy GAAwG T8 Apxiepéwg elvan avaykaotdTn Sid 16 kfipvyna
fi apovaia’ Iepokripukog dranveopévov OT6 iepob {irov kai yivdaxkovrog va
avtAf émxelpfpara €k TAV AAnBdV Tnydv Thg Opnoxeiag. ToiobTov dE
tepoxfpuxa ebpev i fuetépa MEAIG Ev TG MPoowmy Tod I. MntpomoAitov,
dikaiwe 5 ovvexiviOn emi 1 perabéoer avTop AvBnpepdv 8E TARBOG TOALTGV
cuvétakev avadopdv, drapiBacBeioav §dn, ev f &éppacev Tiiv EmBupiav thg
TéAewe, STwe dvaxAndi f peradecis.” EAnilopev, 811 6 k.  Ymovpydg, undevdg
Adyov UdpxovTog, dév Bd Tapidy THv aitnoiy mevrakooiwy moAtév. H mpdg
16 Trovpyeiov T@v ExxAnoiwv dvapopd Exer wg E§fig

Ipdg

TS £. &mi v  ExxAnoiaonik@v' Trovpyeiov.

Ot petd oePaopob avadepduevor moritan Tig Xorkidog, paBdvreg 811 d
1006 Népov EdBoiac IepoxfpvE Nextdprog mpuinv Mntpomoritng Ilevramdrews
TpéxeiTal vd peTated, omedopey vd xabiketeiowpey 16 I. Trovpyeiov, Smwg
ufi Berrion vd xdug 6 &dikov TobTo £ig TéV Nopdv Ebpoiag, Edv 5é 1 neTddedi
¢yévero, vd edapeotndf v’ dvaxoréon adthv, didn ff Braripnaic Tod

‘Iepoxripukog TobTOL, §vTog €k T ToD ' Apxiepatikod a§iwdpards Tov xai TGV
GAMWV EKKANOLOAOTIKGY GPeT®V xai Tpoodvtwv. Tol KaTaAARAOv 7Wpdg

. xfipoypa, dvaykatotdrn amopaiver Sid tiv AOikfv Stapdppworv xai Tiv 100
fpnoxevnkod aioBipartog dviywov év T¢ Aag Tob Nopod Evfoiag, dt’ a
yivdoxopev 811, § L. Kvpépvnog €k Tév TpuiTwy EvBiadépetan kai TPpoOvoEl,
Exovrec O Syiv pag TAg TEpi TOO AVTIKELUEVOL TOUTOV TEPLATOVOAOTOVG

"Eyxvkiiovg Tov émi Tdv’ ExkAnoiaonik@v K. Trovpyou.

"Eni tA¢ memo1Brcewg tadTng épardduevor xai éx Tod guvanaBiparog,
é11 dud tiv ABikrv Tig Kovwviag PeATiway GrapaitnTov arofaiver, Toto¥ToL

‘Iepoxripuxeg, 0iog 6 Zepaoprdrarog Ilevtamdrews, vd xnpUTTwoL TV AGyov T00
Beod, ToApGuEV ¢ Te xpiomiavoi xai mwoAitai, Evdiadepdpevor Bid v
xowvevikiv drapdpdworv, E€ g Tdvra Td Aotrd xai ABIkd kai ToMTikG dyadd

. ¢xmnydlovotv, va Tapakaréowpev Beppdc T6 L. TrOvpyEioV, GMWG dvakaréay
v petrdBeotv Tod év Aéyw ‘lepoxrfpukog Ev péoy pdiota MeydAn
Teooapaxoatq, xad fv 6 ¢rAdoodog ‘Iepoxripvf Nextdpiog dév raveron dia
TGV Beiwy avTod knpLyndTwy vd yuxaywyd Tév Aadv kai vd emPdARy Thv
petdvolay €1¢ 8hag TAG kowvwviag Tdg kAdoelg, kad daov 16 xfipuyna avTob
AVt dladépel TGV OTEPEOTUTWY xai dvev TOAAAKIG TAig EAaxioTng Evvoiag
KQAAOYEPLK@VOUIALDV.
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The move succeeded, and the people of Chalkis celebrated this event

which exhibited the love of the people of God for the worker m 'the
vineyard' of Christ.215

During the national feast day of the 25th March 1892,
Metropolitan Nectarios preached in Chalkis and officiated on the
name day of King George | of Greece.216 In June of 1892, he went
over to the islands of Sporades (Skiathos, Skopelos, Skyros)
where he preached.217 In June 1892 Saint Nectarios crossed over
to Xerochori (Istiaia) of Northern Euboia, where he preached to the
citizens of the area. When he returned to Chalkis, he resigned from
the position of preacher, because of an episode which had been
brought about by the Episcopal Committee of Chalkis which
managed the then vacant see (now Metropolis) of the Archdiocese of
Chalkis.218

His resignation was due to the following incident; that yéar

(1892) Archbishop Christophoros Stamatiades of Chalkis died.219

Evéamdec 6m 1 Soov dikaia téoov xai véupog aitnoig fudv avtn
Bérer eioaxovodi tapd Tig . KvBepvrioews.
SrateroOpevpueTa cefacuod
Evrei@éoraror”
 [Evpimoc (Chalkis) 1350 (14.3.1 892) 2-3 ; Archim. Ch. Themelis, "
‘ExxAnataonikd EbBoixd Zepvdpata év oig 6 aoidipog Ievrandiews Nextdpiog,” in Metr. T.
Matthaiakis, ‘0"Ayio¢ Nexrdpiog Kepardg Mntpomoditng Ilevramorews (1846—1920) (Athens,
1985) 255-256].

215The Evripos' article is as follows :
"Metd TOAAAG EVXAPLOTROEWS pavBdvouev, €x TnAEypadikiig e1dRoews

x0éc domépag AndBeiong, 8Tt n perabBeoig tod ‘lepoxripvxog Evfoiag x.
Nextapiov, Mntpomoritov Ilevramérews, dvexArOn, meioBévrog TOU «.
‘Yrovpyod €i¢ THV eBAoyov aiTnotv Tdv fuetépwy gupmohitdv. Xaipopev emi
ToUTw 51611, 0UTE Bixatov fv, oUTE Mpémov, va otepnf i uetépa TOAG kAT
rac ayiag fpépag, doinveg Emépxovrai, oeuvod xai memaidevpévov
“lepoxripuxog, dbod pdrioTa petd Tév Bdvarov 08 aodipov " ApXIEMOKSTOV
XaAxidog Xprotodbpov xnpever i apxiepankr 860ig, primw TAnpwbeica. O B¢
. ‘Ymovpydc Tuyxdver dErog T@v ovyxapntnpiwv xai TAg edyvwuoavvng Tig
fiuetépag ToAews Sid triv vmép avTig TPGBupov xai ayabriv SidBeorv.”

[Edpimoc (Chalkis) 1351 (21.3.1892) 3].

216jbid., 1354 (28.3.1892) 3; 2 (25.4.1892) 2.

217ibid., 1362 (13.6.1892) 3.

218ihid., 1366 (18.7.1892) 3; 1367 (25.7.1892) 3.

219s3int Nectarios presided over the funeral of Archbishop Christophoros in Chalkis,

and addressed the obituary [ Edpirog(Chalkis) 1340 (4.1.1892) 7.
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" According to the law Cl of 1852, concerning bishops and dioceses,

the administration of the vacant see of the Archdiocese, until the
position would be filled, was overseen by a committee of three
members. The Episcopal Committee of Chalkis which consisted of
the priestly office holders; Nicholas Zapheiropoulos, Panteleon
Tsalis and George Pharmakides, sent the preacher its document of 2
July 1892 informing him that, a) his duty as preacher was to teach
the faithful the teachings of the Gospel and not to celebrate for
stole-mbney, b) it prohibited him from celebrating anywhereA
without the committee's permission, c¢) it called him to submit the
outline of his work and an exposition about the religious and moral
circumstances of the citizens of the places which' he visited and
preached, and also two of his sermons which had been preached
until then, and d) it accused him of celebrating as a canonical
hierarch without permission from the appropriate authority, which

the committee advised him to seek in future.220

220The Episcopal Committee's document is the following :
"Bagireiov ti¢ EAAGdog. '
"Ap10udcITpwr. 276 Aexm. 213
"Ev XaAxidi i) 2’ lovAiov 1892.
“H levixry’ Emoxomxr’ Emrpons Xahkidog.

Mpdc tév ‘lepoxripvka Nopod EvPoiac LeB. Mevrambrews Koprov
NextaprovKeparav.

Tovereiq Thig O GpBp. 761833 xai amd 15 'Tovviov gveatdiTog ETOVg
dratayic THe ‘Iepdc Zuvedov TorEl yvwoTév' Tuiv A émrponr mp@Tov pév ém 16
petépxecBa Tovg' Iepoxfpukag,"Epya’ Epnuepraxd elvon aovupipactov 1pdg
v éumotevBeicav avToi¢ VynARv EvroAdv, fing Bdév eivar PePaiwg 16
¢mreheiv lepompakiog £ xpnuanoud, dAAA 16 Teprépxecdar kai Biddoxery
100 motodc Tiv dwtnpiav Tod Evayyeriov Aldaokariav xai Td kaBapdrara
¢ ABikiic Biddyuata Tpdg avatomipwotv Tod BpnaoxevTikod aigBripatog xail
npég EEdAEyy TGV Torkidwy kak@v, 8t 6 amayopeveTar vuiv Emi 6 péAdov i
dvev adetag Thc EmTpomic TéAeag mdong iepompaliag, fig Tiv EmMTEAEGLV
fBerev aiTriget TGV Xpromiavadv Tig - dedTepov TPookaAel budg ' Emrpond va
vmoPdAAnTe B adThg T Iep@ Zuvddyw cuvwd@ 1@ LT 10b dmd 13'Iovaiov 1838
B. Alardypatoc, didypapjia TG Topeiag Yudv kai ExBeaty mepi BpnoxevTikig
xai NBIKAC KATACTATEWS TWV KATOIKWY TGV KWHOTGAEWY, TGV TOAEWY KOl TAV
xwpiwv v ol¢ netépng xai exripvEeg, vudubvwg Tpdg TAv ané 14’ IovAiov 1869
xai O ap1Bp. 222 ovvodikdv éykuxAiwy kai oVxi katd Témov idlov 3t 6 xai
emotpédeton Vuiv f amé 7' Iavovapiov 1892 mpdg Triv Ilepdv LZivodov, dia Tod
TeB. [1poédpov avThg vToPANBEica bpetépa dvapopd xai Tpitov 0ag Sratarrer
1y émrpon £ dvopartog Tic Iepag v védov vd bToPdAANTE T 1€pQ Zuvidw ha
T ¢mTpomic, ¢ olov Te Tdxiov dYo Ayoug Ex TV fwe dpn OO V@V
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He superscribed this document: "This is returned to those who

publis_hed it as unnecessary, + Bishop of Pentapolis," because he had
aIreadyﬂ faken the decision to resign from his duties as Preacher of
the Province of Euboia. This appears in his resignation of 9 July
1892 which he submitted to the Metropolitan of Athens and the
president of the Sacred Synod of the Church of Greece, Germanos
Kalligas.221 The Sacred Synod, however, did not accept his
resignation, and by its document of 24 July 1892 to the Episcopal
Committee of Chalkis, it made known its decision' and petitioned
them to announce it to the Metropolitan so that he could continue to
execute his duties.222 Beirig subordinate to the decision of the

Church, Nectarios continued his teaching work. Evripos again

excbwvneevrwv Kaﬂ 81 lepd Zvvoboc Sid thc amd 1 Maiov €. €. xai vﬂapteu
639 EyxukAiov aurng derakato xal nm; exowonomen wpde pag év
omoeoypadx.o did o6 O apBy. 206/147 xai and 13 Mouou €. E. swpad)ou ™Th¢
emrponng, xai TobTo ddeirate va 1romoe1'e Ipé¢ tovdToig ovven’etq doadTwg
mc avwrepw pnestong Sdratayfc TA¢ tepdg Zuvédov moigl vuiv xarabn)\ov f -
Emrponn 611 Edv g1¢ T ueMov omaEtwoere vd ov uuop¢w6nre roug tmroyaic
TAG Ispac Zvvot‘)ou 0éret AaPn N lepd Z¥vodog T amaitoy Heva xadi 1rpooc|>opa
xad’ vuwv usrpa d51é11 00BeV A Zuvoboc Bérer émTpéyel vd nparrq Katd 6
boxovv avTd. Hpooen Sua rou TaApOvTOG aurnc eyypacbou | EMTPOTH 0GG AEyeL
Kai Td sﬁng. on wcbst)\are vd Cnrnoere rnv dderav rnc l’Ipowrauevng oag
Exx}\nmaonxng 'ApxAg xai katémyv vd mpoPhTe €1g Ispovpytav £ig rouc
‘Iepo g Naovc ™M¢ ﬂokewg ZxiaBov ¢ TobTO avnwet}\ev ‘rq ¢mtponi O TpWdnv
€l§1KO§ EMOKOMKGS emrponog IxiafBov Hpeoﬁurapog lwavvng Mavxwmg S
rnc Rt apteu 144 xai 25 Trapewovroc nnvég avadopagTou. Haparn peidé vpuiv
f emrpon’n én mpoPaivelg u-:poupywv bucnv xavovu:ou lepdpyov xai déov
Kpiverg aEtov navre)\wg o0 va Aaufdavng rnv 1rpoc TobTo dderav 1rapa Th¢
apuobtac apxfic o7rep €1¢ 10 us)o\ov OPEINETE VA TP ATTNTE IR TA TEP A TEPW.
‘H Tevikr ¢émtpomr Xaikidog, Oikovépog Nik6raog Za¢etpo1rou7\oc

TakedraprogIlavroréov Todang, Zxevodporag T esdpyoc®appaxidng”

[L. Pavlou, ‘O “Anoc Nexrdptog MntpomoAitng Hevrandiews o¢ lepoxipvkas Evfoiag

(Chalkis, Euboia, 1989) 11-13]. ’

221jpid., p. 13.

222g3int Nectarios' resignation says the following :
""Ev XaAxidi 1 9'IovAiov 1892.
[péc v avtod Zefaomdrnta tév MntpomoAitnv "ABnvév xai
Hpoebpovrngtepag}:vvo&ou Kuptovreppavov
‘0 un’o¢a1vouevog aduvatdv va TAnpdow uer axptﬂewu; Ta xadfkovra
TOD 1spoxn puxog ¢v 1@ Nop@ EbBoiag vmofdiiw tiv rapaitnoiv pov hrateAdv
UETH TOU TPOGHKOVTOG oeﬁaouoo
‘0 Mevranérewe Nextapiog Keparag"[L. Pavlou, ‘O “Ayiog
NexrapzogMnrponoAzrngHevraﬂerwgwgIepoxnpvxag Evpoiac (Chalkis, Euboia, 1989)
13-14; Edpimoc (Chalkis) 1366 (18.7.1892) 3].
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published the wanderings of the Metropolitan. In its comments, it

mentioned:

. the Sacred Preacher of the Province of Euboia

Mgr. Nectarios Kephalas arrived from his travels.

Tomorrow he will celebrate a archeirarchal memorial

service for the repose of the soul of the late Eminent

. Archbishop Christophoros Stamatiades of Chalkis in the
Sacred Metropolitan church of Saint Demetrios.223

3. Candidate Archbishop of Chalkis

In April 1892, by various publications in the press and by
resolutions, the Christians of the Archdiocese of Chalkis whose
Archiepiscopal. See had been vacant for over one year, expressed
their desire to appoint their Preacher as the Shepherd of the
Archdiocese.224 The éxpression of the deep love of the devout flock
towards the distinguished hierarch and incomparable preacher
brought out the human weakness of the Archimandrite Chrysanthos
Antoniadis, headmaster of the Ecclesiastical School who, having
failed six times to be elected as Metropolitan to one of the vacant
Sees of the Greek Kingdom, had coveted this Metropolis. He, fearing
the election of Nectarios to this post, published a study in Evripos
by fhe fitle of Study on the -Candh Law of the Eastern Orthodox
Church for the purpose 6f proving, on the one hand the uncanonical

status of the publications of the devout Christians which supported

223Fvripos wrote :
" Adixketo £x TRG TEPLodEiag TOV O Iepoxnpu’é 100 Nopo? Evﬁomg X.

Nexraptoc Keparag Mnrpo1ro)\1‘rnq Hevravro}\ewc AY plov TEAEITAL £V TG 1EPD
Noag tod AYIOU Anuntpiov, Apxtepomxov Mvnuoovvov UTép AvamTavoEws TAS
yuxfic 106 Tépuot psmoravroc; Zeﬁaoutwrarov " Apxiemoxémov XaAkidog
Xptorod)opov Sropatnddn Omé Tod avndrod adrod Ltapartiov Ltapatiadn,
diknyépov.”

[ Edpimoc (Chalkis) 1396 (27.2.1893) 3].

224Metr. Ch. Themelis, "EvBoikri “Ayiohoyia," Ocoroyia (Athens) 53 (1 982) 407

Edpiroc (Chalkis) 1409 (5.6.1893) 3-4.



-100
the candidacy of Nectarios, and on the other hand the anticanonicity

of the Saint who left the area in which he was elected by God.
Archimandrite Antoniadis accused Nectarios of having abandoned
the place where he was elected to serve, having false information
orntknowing the fact that the Saint was violently removed from
Cairo. The attitude of Chrysanthos' published article was the

following:

Our Holy Church through its Holy Synods has taken
the privilege of choosing bishops away from the laity.
This was decided in order to avoid uprisings and riots on
the part of the laity and also to avoid illiterate and
poorly suited persons from this high ecclesiastical
position. .... Besides, it ‘is forbidden for a bishop to
desert the church that he was ordained for and emigrate
to another.225

The Saint, in reality, never voluntarily sought to abandon the
position in which he had been called to serve in Cairo, but he was
compulsorily rejected by the Patriarchate of the Alexandrian
Church. The two Patriarchal Communications which he received

from Patriarch Sophronios of Alexandria in 1890226, and also the

225 Archim. Antoniadis' arrticle said the following:
" A¢opunv etc ovvragiv Thg ﬁpaxumrnq raurnc perétng Emi tou
Kavoviko® Atkaiov tig quetépag’ OpeoboEov Avarohkig’ Exx)\nmag £dwxé
potd bnpomeumc ava¢opwv TOALTAY TIVAY ToU eVoefolg kail Xpwrenmvuuou
ﬂAnpwuarog rnc xnpeuoaoqg Apxtemoxmmc; Xoarkidog. Al avad;opcu Exelvon
KOV Elxov THV AQixv SUVOTACLY TOU VOV Iepoxnpuxoc £V TQ Nouw Evﬁomg
xai }:eﬁ Mnrpon’o)urov Hevrouro)\ewcx Nexraptou poG eyxaraoramv avTod
év T xnpevovan €dpa rng ‘AVIWTATNG Apxtemoxon'ng Xa)\mbog "Ev rmc
én’ouevou; oxoxouuev va uno&etEwuev 16 dvwoderée xai wapavouov TV
TOLOVTWY avacbopwv &re T@dv Exxknmaomxwv Kavévwy xwAvévtwy Tév Aady
TOU ex)\eysw oV emoxouov xai wpé mdvrwy, 61 ro xaralsmew TOV emoxorrov
rnv rrapouuav v Om6 Tob Beov ex)xnpwen elval WoalTWE exvouov xal
AVTIKAVOVIKOV. Hmovuev&:rouro onwc wep@povpnowuev 16 ed nuw rouc
_pAaAAOV €VTOTOVG mepl Td Toradra kai Tovg Adagi¢ TAV TMATPLOWV APBV
"ExxAnoiaotik@dv Beopdv ... "
[Archlm Ch. Antoniadis, "Me)\ern ¢ni 100 Kavovikoo Aikaiov thig OpBodiEov’ Avaro}\mr\c
'ExxAnoiag mepi Kavévwv ti¢ ExxAnoiag," Edpirog  (Chalkis) 1402 (April 17, 1893)
2].
226Metr. T. Matthalakls, "0"Aytoc Nexrdproc Kepardc Mnrpomorirng Ilevranorews (1846-
1920) (Athens, 1985) 46-47.
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letters that Saint Nectarios addressed in the years 1894-1895 to

the Patriarchs, Sophronios and Photios of Alexandria, and Joachim
the 3rd of Constantinople,227 proved the groundlessness of the
writings of Chrysanthos, and witnessed to the truth. Nectarios
uncomplainingly accepted the accusations of Chrysanthos,
preferring to be unjustly accused rather than to defend his
reputation, because he did not wish to irritate Patriarch Sophronios.
In the end, Evgenios Depastas was elected the Bishop of Cha||'<is.228
Metropolitan Nectarios continued his journeys 'througho_ut the
Province of Euboia. _According to Evripos in August 1893, the Saint
of Pentapolis went over to Kyme on the invitation of the Bishop of
Karystia to replace him during the Feast of the Dormition of the

Theotokos.229
4. Preacher of the Province of Phthiotis-Phokis

Nectarios was transferred to the post of Sacred Preacher of
the Province of Phthiotis-Phokis, because this area needed the

service of a good preacher more strongly. The news of his transfer

227Metr. T. Matthaiakis, ‘O“Ayioc Nexrdpiog Kepardc Mntpomodirne Hevramorews (1846—
1920) (Athens, 1985) 50-55.
- 228The Archbishop of Chalkis was ordained in Athens on the 1st of August 1893. He
took over his duties at the beginning of September of the same year (1893) until 1902
when he died [ Edpiroc (Chalkis) 1410 (31.7.1893) 1; 1417 (7.8.1893) 1. Cf. also,
J. Konstantinidis, "MntpémoAic Xarkidog," Opnoxevriki xai 'HOikrf ’nyvx)tozralbeia 12
(1968) 60; Archim. Ch. Themelis, " ExxAnoiaorikd Evfoixd Iepvdpara é€v oi¢ o
aoidipog Mevrandérewe Nextapiog,” in  Metr. T. Matthaiakis, ‘0" AytogNsxrap:ongd)aAag
MnrtpomoAirncllevramdrewc(1846—1920) (Athens, 1985) 257-260.
229Fvripos remarks these :
"Metda Ppaxvxpdviov evtaiBa dratpipriv avexdpnoey eic Kéunv mpé

nivo¢ 0 ‘lepoxrpvE EvPoiag K. Nextapio¢c Mntpomoritne IMevramérewg

ﬂpooxxneeig u76 tob  Emoxémov Kapvotiag 6mwg avarAnpuoel avtév katd

v eoprnv ti¢ Kowpdoewe tAc Geotdxov xad’ v TeAeitar €xel peydin

maviyvpic.'
[Edpiroc  (Chalkis) 1418 (21.8. 1893) 3. Cf. also, Archim. Ch. Themelis, "
‘Exxanociaonixd Ebpoikd Zepvduarta gy 0ig 6 aoidipogIlevrandiewe Nextaprog,” in Metr. T.
Matthaiakis, ‘O"Ayio¢ Nexrdpioc Kepardg Mntpomoritng Ilevrandrews (1846—1920) (Athens,
1985) 260-261; L. Paviou, ‘O "Aypioc Nexrdapio¢c MntpomoAirne Ilevramddewe ¢
‘TepoxripvxacEvpoiac (Chalkis, Euboia, 1989) 17-18].
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upset the people of Euboia, and through a letter from their mayor, K.

Saraphianos, which was sent to Metropolitan Nectarios on 10
September 1893, they expressed their sorrow at his departure, and
also their gratitude for his preaching activities and writings. The

letter Nectarios received from Kyme was the following:

“Your Eminence,

Our town, together with the whole county would
like to express our sorrow because of your departure
from the Province of Euboia where you preached for two
and a half years. The general good will and respect
which has been expressed by all the county indicative of
the love you have instilled in us through your sermons on
Christian life. Having been a prime example of one who
lives a Christian life, with your caring and help, we have
come to regard you as a dear friend. Kyme, along with
the county of Karystos will always remember you fondly
for this. The innumerable holy writings you published
here for our spiritual benefit will further rouse our
memory of you for years and years to come.

We would have considered ourselves very fortunate
if our expressed wishes to the Honorable Ministry were
answered and we had you among us for many years.
However, since it has been decided by the Director of
Church Affairs to send you elsewhere, we revere their
decision and will all due respect, pray for your
continued good health and general welfare. Furthermore,
we ask that Your Grace will never cease praying for us
in his supplications to God. In full acceptance of all
"your benedictions and blessings, we kiss your right hand
and remain forever grateful to you.

' Kyme, September 20, 1893
The Mayor of Kyme: K. Sarafianos230

230Mayor Saraphianos' letter has as follows :
"Yepaomdrarte,
‘H fuetépa méhic, ned 8ang ¢’ Erapxiag éxdpaler 8t Euod mpdg Tiiv
‘Tuetépav Zefaomdtnra v AVTRv €M T avaxwpnoer AvThi¢ éx Tob Nopod
EvPoiag, &v ¢ £mi d¥o xai fiutov étn, g 1epoxripuE év ad Ty Bietpiyarte.
‘H éxdniwbeioa map dAng thi¢ Exapxiag yevikn edvoia mpé¢ v Yp.
Tefaométnta xai 6 awdéAvroc oefacude, od amoAavel ané waong nAkiac,
elvar évderfig TOV alodnpdtwy TV xapddv ardaong TAg Erapxiag, & did 1év
KNPLYHATWY TNC KAl THG XPIOTLAVIK G TOALTELRC THE KATEKTNOEY.
‘HKodun xai pet avti¢ draca i Exapxia Kapvotiag, fdéwe mavrote
fa avampviokntor TAC peTafd Audv wapovoiag TAC ° TRGC TOGOLTOY
xaraatraong tpoadthodc. Al évamoAndfeioar avTh iepai ovyypadai Tng, dg
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Evripos , too, inserted an article in which there was a brief
sketch of the personality of the Metropolitan, his profound
erudition, his rhetorical competence, the originality of the subjects
he used in his sermons and the faultless performance of his

Episcopal duties.231

bmép adThg et’enovnos xal édnuooievaey, Egovrar EvBeAexeEic adopuai Tpog
AVALVNOLY.
Evtuxeic 8a éroni{dueda, édv ot éxppaocBeioar xai drafipacOeioar
pdc 16 . ‘Ymovpyeiov edxai nudv, elanxovovto kai GreAaupfdvopey Trv
goTuxiav, va éxwuev thiv ' T. Zepaourdtnta emi tAciovac xpévoug ped fudv.
"Emeidn Suwg daAwg Edoke Toig 1Bvvotal Td A ExxAnaiag, g Tpovoovong
VIép TOV TEXVWY aVTAC, EVAaPodueda Tdg amopaoeig AVTEY xai TpOTEUROUEY
™iv ‘Tp. Zefacmdérnta petd TA¢ operronévng mpdg AvThv evvoiag xai
eVx6ueda drowlxwe Omép THG xaTEVOdWOEWS xal dratnproewg ThH¢ vyeiag
AVTAC '€l étn moArd'. TMapaxaiobuev 8¢, 6mwe xai ‘Y. ZeBaomdtng ui
drareimn, edxopuévn OTEP UGV EV TAIGTPOG TOV BESY EvTEEdIV ADTAG.
" ATEXDEXOMEVOL TAG VUETEP G EVXAC Kai EVAoYixg kai xaTtaoraléuevor
AV Yuetépav Acfidv, diaTeAoBUEV EGAELEV YV HOVEG.
"EvKopn g 10 Zemreuppiov 1893.
“OARpapxocKvpaiwvrpwrevovong.
"ErapxiacKapvotiag
K.Zapadravig"
[Metr. T. Matthaiakis, ‘O’AyiocNexrdpiocKeparacMntpomorirngIlevrandiews(1846—1920)
(Athens, 1985) 59; Metr. Ch. Themells "EvPoixn ‘Ayioroyia," @coroyia (Athens) 53

(1982) 407].

- 231Evripos’  article has as follows :
"Metd AVmng EudBopev, 61 & ‘lepoxhpuvE tod Nopod EvPoiac x.
NextaprogKedpardg, MntpomoritngIleviandrews, pETETEDN WG TO100TOGEIG TOV
Nouév Phdmndog kai Pwkidog. Ipd tpietiag mepimov droprodeic Iepoxrput,
£deixOn avrafiog TV xaBnkdvtwv, dniva avédnkav ei¢ avTév A 'ExxAnoia.
A1 Tiic evdpadeiag xai meB0Bg To6 Adyov TOV KATEKAANGE TOAAAKIG T WTQ
TAV éxxAn01aCouévwv xai mpooeirkvoe Tév gefaoudv adtdv. 'Aviip Alav
eomaidevrog xal xexrnuevoc TACAC ro’u; yvcéoeu;, door amontodvrar, iva
eubomunoq TIg &V m a1r auﬁwvoc pnropetq dradéper TAV ouvnewv
exx)\nmaonxwv pnTépwy, v 1 pnropucn xavétng m:ptopltsrat £i¢ OAiyag
xowvotumag xai ddoprtovg xetpovopiag. Ev Exdotw Adyw avtod é€evpioker
xai véov Bépa, Smep mpaypateverar drhocopikdtara kai evdppadécrara,
améxwv fixiora alompendv xiviioewv kai oxnudtwv. OV pdvov d€, wg
‘IepoxripvE eTuiOn Alav, GAAG kai év T EXTEAECEL ApXIEPATIKGY KABNKOVTWY,
Evratfa uév uero’( Tév Bdvatov 100 dmbiuov Xpiotodpdpov, v Kaapuvotig 8
KATA TAG omouowzg 100 Zefaomwrdrov 'Emoxémov Maxaptou Ard ToGT0
ododpav TI'(XVTSC aioBdvovral anv S tiv peraeemv rooov ixavos tov Belov
. Aéyov xai evxovtal, Omwg xai 0 Biddoxog avtod eivon avrafiog Tob
' mpoxatdyov.”
[Edpimoc  (Chalkis) 1418 (21.8.1893) 2. Cf. also, Archim. Ch. Themelis, "
"ExxAnociaonikd EvBoikd Zepvdparta v oicd aoidipog Ievrandhews Nextapog,” in Metr. T.
. Matthaiakis, ‘0”Ayio¢ Nexrdpioc Kepardc Mnrpomorirng Ilevramdrews (1846—1920) (Athens,
1985) 260].
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At the beginning of October 1893, we are informed by Evripos

that Metropolitan Nectarios was in Lamia.232 |Immediately after his
appointment, he started his journeys throughout the Province,
visiting the towns of : Amphissa, Domokos and Atalante.233 The
biographies of Saint Nectarios mention a monumental sermon which
he gave in Galaxidi. He went there to console some families who
had lost their relatives in a shipwreck. In his sermon, the Saint
spoke about the value of the Mediatrix of the world, the Theotokos,
who hears the prayers of all and intercedes with her Son, Jesus
Christ the Savio:[ of the whole of humanity. Nectarios wished his
audience to acquire the great virtue of = patience which adorns the
All-Holy-One (The Theotokos), who endured Her Son's sacrifice on
the Cross for the salvation of the human race. The suffering
people of God were consoled through the Saint's words, and
petitioned him to remain at hand, so he continued in Galaxidi for
three more days, enéouraging and enlivening the faith of the
Christians of the area.234

Immediately after this event, Nectarios returned to Lamia.
There he made the acquaintance of the Sakkopoulos family and,
appreciating the moral qualities of the son of the family, called
Costes, he undertook his protection until the close of his life.
Costes became Nectarios's most faithful attendant and trusty

‘servant, who devoted his life as a vigilant guardian of the Holy

232Fvripos wrote :
" Avexdpnoev eig Aautav 6 éxei peratedeic Iepoxripug x. Nextdpiog

KedaragMntpomoritngllevramdrews.”
[ESpiroc (Chalkis) 1424 (2.10.1893) 3].
233g, Hondropoulos ‘0 dyroc rob aidva pac—"0° OmogNexrapzogKapaAag (Aegina: ‘Iepa
MovH ‘Ayiac Tprddoc Alyivag, 1973) 90. Cf. also, Monk Theokletos (Dionysiatis), 'O
AytocNexrdpioc 6 @avuarovpydc (Thessaloniki: ' 0p86d0&n Kuyéan, 1979) 48.
2343, Hondropoulos, 0 dyoc rob aidva pag - "0 "“0aio¢ Nextdprog Keparde (Aegina: Iepd
Movi ‘Ayiag Tpradog Alyivng, 1973) 91. Cf. also, Monk Theokletos (Dionysiatis), ‘O
AytocNexrdprog o @avuarovpyds (Thessaloniki: '0p86doEn Kvyénn, 1979) 47.
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‘Trinity Convent, Aegina. A marvelous dream that' Metropolitan

Nectarios experienced is connected with this period of his life and
he recounted it to the Sakkopoulos family. This dream confirmed in
Nectarios' mind that the Lady Theotokos protected him and blessed
his spiritual work.235

Nectarios remained no more than six months in the post of
Preacher of the Province of Phthiotis-Phokis.236 His fame was
spreading in the ecclesiastical and political circles of that time as
a holy and learned man. His qualifications led to his appointment as |
administrator of the Rizareios Ecclesiastical Seminary from the

beginning of March 1894.

5. The Writings of this Period

1) The Ecumenical Synods of Christ's Church

As we have already mentioned, Nectarios during his ministry
in Alexandria had his writing published with the title, On the Sacred
Synods and on the Importance of the First Two Ecumenical Synods
(1888). Not foreseeing his rejection from the above Patriarchate,
he wished to complete his work with an extensive exposition of the
five Ecumenical Synods which followed. Metropolitan Nectarios'
" thought materialized in 1892 when he was serving as Preacher in

the Province of Euboia. His new study entitled The Ecumenical

235"0One night the 'Lady Theotokos' flanked by two hierarchs, appeared in his sleep. He
thought that they were Saint Basil-The-Great and Saint Gregory Palamas. The 'Lady
Theotokos' in a marvellous brightness revealed to him that they might take him into
their company, but the Lord wanted him to remain for the benefit of the faithful people"
[S. Hondropoulos, 0 dyoc 106 aidva pag — ‘0 "Ogio¢ Nexrdpioc Keparde (Aegina: ‘lepa
Movi “Ayiag Tpradog Alyivng, 1973) 92. Cf. also, Monk Theokletos (Dionysiatis), ‘O
AytocNexrdpioc o @avuarovpydc (Thessaloniki: ' Op0édoEn Kvyérn, 1979) 47].

236Monk Theokletos (Dionysiatis), ‘O Ayioc Nexrdpioc 6 @avuarovpyds (Thessaloniki:
"Op036do&n Kuyérn, 1979) 45.
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Synods of Christ's Church was published in Athens by his friend

Professor P. Kaplanides in a second edition revised and expanded.237

’In"Athe preface of his work, Metropolitan Nectarios gave the
reasons which led to this writing, and went on to explain the
background of First Synod and then the other Ecumenical Synods,
referring to the causes, the convocation and the collection of
doctrinal texts which emerged from the Synods. He made the value
of this work obvious, by closing with an exposition of e‘ach Synod.
Throughout the work, Metropolitan Nectarios praised the universal
dimensions of the achievement of the Synods, and marveled at the
unity of so many peoples and ages through the use of one Symbol of
Faith.

Concerning the Seventh and last Ecumenical Synod against
Iconoclasm, the position of Saint Nectarios became the pretext for
attacks and censure on him by a small team of speculative
theologians led by the Nun Magdalene (excommunicated by the
official Church of Greece in the days of Archbishop Seraphim of
Athens, in 1.976), who through a series of bobks spoke against Saint
Nectarios from 1974 until the present. In her opinion the Saint was
an -iconoclast and a monk-hater, yet her argument fails for the
following reasons:

a) At the time when Saint Nectarios wrote this work on the
Ecumenical Synods, the newer outlook of the Byzantinists were not
available to him. Therefore, he learned on the predominant

interpretation which the scientific world of his age had accepted, -

237Metr. N. Kephalas, Ai Oixovuevikai Xivobor ri¢ tod Xpioroo 'ExxAnoiac
(Thessaloniki: B. Pnyémovrog, 1972) 55-56. Cf. also, Metr. T. Matthaiakis, ‘O “Ayioc
NexrdpiocKepardcMnrpomoAitncllevramorewc(1846-1920) (Athens, 1985) 237.
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that is, the one accepted by Constantine Paparegopoulos in his

writing ‘Ioropia tod ‘EAAnvikod “EBvoug, 238

b) ~ Saint Nectarios considered Iconoclasm as a reformation,
similar to the model of the religious Reformation in the West, and
believed in the kind intention of the lconoclasts who wanted to
improve a bad situétion in the Church,239

c) Saint Nectarios, for clearly apologetic reasons, proposed a
healthy religious belief over against the magical superstitions
which the fanatic monks and the common people had come to
hold.240 The nineteenth century was a century of materialism and
atheism, the genuine child of the previous century of enlightenment.
The revolution in the area of positive science, determinism, and the
attachment to general progress had obscured Byzantine history (the
religious extremes are well-known from excessive popular
devoutness, for example the scraping of the icons and the use of the
shavings for philters etc.),

d) By nature, Saint Nectarios used mild language, even for
heretics. So whenever- he referred to the Iconoclast emperors, he
spoke completely objectively as a third observer, as an impartial
historian who saw historical events before him and calmly
examined them, |

~e) Some manifestations of Saint Nectarios' life witness to
the particular devoutness which he nurtured for the‘ icons. Three
examples from his life point to this. A beloved daily custom of the

Saint before the service of Matins, in the Monastery of Aegina, was

238Metr. N. Kephalas, ‘Ai Oixovuevikai ELdvodor tic tod Xpiorod ExxAnoiac
(Thessaloniki: B. Pnyémoviog, 1972) 44. ‘

239Metr. N. Kephalas, Ai Oixovuevikai Ebvodor ric toi Xpiorod ' Exxinoiac
(Thessaloniki: B. Pnyémoviog, 1972) 190.

240Metr. N. Kephalas, Ai Oikxovuevikai Zvvobot tic 106 Xpiorob 'ExxAnoiag
(Thessaloniki: B. Pnyémovaog, 1972) 177. :
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that of tearfully embracing the icon of the Crucified Christ behind

the Holy Altar.241 Nectarios as Archimandrite of the Patriarchate
of Alexandria took care through his own initiative of the
iconography of Saint Nicholas church in Cairo.242  The deepest
respect of the Saint for the icons culminated a short whilé before
the end of his earthly life, where during his illness, he went over
from his Convent to the Chrysoleontissa (Golden Lioness) Monastery
in Aegina. He prayed with tearful eyes there, on his knees with his
hands raised before the miraculous icon of the Theotokos,243

f) Saint Nectarios did not disapprove, either of monasticism
or of honotr towards holy icons, the veneration of which is referred
to in the "Festival of Orthodoxy."244 This is proved, on the one hand,
by the attitude of Saint Nectarios towards the heterodox tactics of
most of Byzantine monasticism concerning its reorganization
"similar to the system of the Jesuits,"245 an element that the Icon-
haters censured, amddon the other hand, by the laudatory way that he
speaks of the defenders of the holy icons;l Saint John of Damascus
the greatest part of whose "Apologetic Sermons" entitled "Towards
“those who calumniate the holy lcons” sets this out, and Saint

Theodore of Studion.246 Saint Nectarios' love for monasticism was

241 Archim. Ch. Themelis, " ‘Exxinociaonikd Edfoikd Zepvdpata év oic 6 qoidipog
Mevramdrewe Nextdprog," in  Metr. T. Matthaiakis, ‘O “Aytoc Nexrdpioc Kepardg
Mnrpomorirncllevrandrewc(1846—1920) (Athens, 1985) 266-267.

242Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpioc Kepardc MntpomoAitne Mevrandrews (1846
1920) (Athens, 1985) 43. Cf. also, Metr. Matthaiakis, T., "Ayiov  Nexrapiov
Hevrardérewc Karnxnnkal Emoroiai 7pds rds Movayds'Iepdc Moviic' Ayiag Tpradog Atyivng
(Athens, 1984), Letter No. 115 of 21 October 1907, p. 222; Monk Theodoretos
(Hagioritan), 'AmoxaAvrriipia uidg ayroudxov povaxic (Athens, 1976) 42.

243Metr. T. Matthaiakis, ‘O“Ayioc Nexrdpioc Kepardc Mntpomorirne Mevramorews (1846—
1920) (Athens, 1985) 91.

244Metr. N. Kephalas, Ai Oikovuevikai ZLvvodor tic 106 Xpioros 'ExkAnoiac
(Thessaloniki: B. Pnydmoviog, 1972) 218. ’
245Metr. N. Kephalas, Ai Oixovuevikai Xivobor tA¢ tod Xpiorod 'ExxAnoiag
(Thessaloniki: B. Phyémovrog, 1972) 183, 206.

246Metr. N. Kephalas, Ai Oixovuevikai Zivobor ric 106 Xpioros ExxAnoiag
(Thessaloniki: B. Pnyémoviog, 1972) 183, 206. :
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proved by many events from his personal life, such as: a) The

pilgrimages that he accomplished to Mount Athos in 1898 during his
tenure 'as the Dean of Rizareios,?47 b) The establishment of his
Convent in the name of the Holy Trinity in 1904 where he remained
for sixteen years until the end of his life.

The writings and the letters of the Saint, touching subjects
concerning monasticism are the following: a) 736 Catechetical
Letters to the Sisterhood of the Sacred Convent of the Holy Trinity
in Aegina,248 b) Study of Christian Ethics, chapter "On virginity,"
249 ¢) Know Yourself, chapter "On monastic life"; chapter
"Epiétolary Dissertation for the devout nun Eusebia,"250 d) The
Ecumenical Synods of Christ's Church, chapter "The solitary and
monastic life,"251 e) On the Dedication of Blessed Virgins to God
and on Monasteries and the Monastic Life (unpublished study),252 f)
Four letters to the Elder Daniel in Katounakia of Mount Athos: | 1)
Athens 30 March 1903, 2) Athens 26 January 1908, 3) Aegina 18
August 1913, 4) Aegina 6 December 1915,253 g) A Consoling Letter
on the Death of his Friend and Elder Pachomios to the Skete of the
Holy Fathers in Chios : Athens 2 November 1905,254 h) From an

247Metr. T. Matthaiakis, ‘0"Ayioc Nexrdproc Kepardc Mntpororitne Mevrardiewe (1846—
1920) (Athens, 1985) 71.

248Aytov Nexrapiov Mevramorewe Karnxnrnixai EmoroAai npdc rdg Movaxdag ‘lepdg Movic
“Ayiac Tpiddoc Aiyivne (Athens, 1984).

249Eyxeipidrov Xpronavikic Hbikhc (Athens, 1897) 85.

25076 yvi6r Tavrdv fror uerérar Bpnoxevnkai xai foikai eixovilovoar rév Opnoxevnixdv
xai n@ixdv xapaxripa 100 avBpumov kai triv gikdva TA¢ wuxAc WS Ev KATORTPW
ivbarpariCovoar (Athens: I1. Aeddvn, 1904) 228, 242-258.

251 A Oixovpevixai Zivodor rng o0 Xpiotod "Exxanociac (Thessaloniki: B. Pnyémouaog,
1972) 174-176.

252Hep1 ric aprepSoews 16 Qe 00iwv TapBévwy kai mepi povdv kai uovaxzxov Biov.

253" Emotorai tod ‘Aviov Nextapiov mpde tév I'épovra Aawviir,” ’Ayyedixde  Bioc
{Thessaloniki: 'Exddceic Movaonikic AdeAdpdtnrog AavinAaiwy, 1982) 177-183.

2548, Yannakopoulou, "‘Ayiov Nextapiov Ievrandhewe mapapvdntikr emotord did Tév
Bdvatov Tob Ppidov xai [épovrog Maxwpiov," Epnuéproc (Athens) 34 (December 1/15,
1986) 359-360.
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‘undated letter to a monk,255 i) Two letters to Elder Pachomios in

Mount Provation in Chios: 1) Athens 15 May 1902, 2) Athens 23
June 1903,256 ja) Study on the Holy lcons.257

2) The Sacred Memorial Services

In the second part of his study, The Ecumenical Synods of
Christ's Church , Metropolitan Nectarios published the study, The
Sacred Memorial Services Served by Us . The care of publishing both |
of these works was of his friend P. Kaplanides, Athens 1892.258
Metropolitan Nectarios published the above study for the purpose of
"its being useful to many for their conscientious defense against
those who dissent, and for the edification of the faithful."259

The study is divided into four parts. The first part is entitled
Preview and deals with the immortality of the soul.260 The second
part is entitled The Catholic and Apostolic Church on Memorial
Services which develops the teaching about the Sacred Memorial
Services, in agreement with the spirit of the Eastern Orthodox
Church.261  The third part is entitled On the Sacred Memorial
Services as Beneficial from the Apostolic Tradition,. and is

comprised of evidence concerning the benefit of the sacred

255Metr. T. Matthaiakis, ‘O" AyzogNexraplogKe¢aAagMnrpozroA:rngHevraﬂerwg(1846—
1920) (Athens, 1985) 191-192.

2568, Yannakopoulou, " ‘Ayiov Nextapiov Ievramdhewc émortorai mpdg Tév Tépovra
Haxdurov, Epnuéprog (Athens) 41 (April 15 - May 1, 1992) 121-122.

257"Meaétn mepi Tdv Griwv eikévwv," 'Avaudppwais (Athens) 26 (1902) 202-204;
27 (1902) 210-212; 28 (1902) 218-221; 29 (1902) 226-228; 30 (1902)
234-236; 31 (1902) 244-246; 32 (1902) 250-251; 33 (1902) 258-260;
34 (1902) 266-268; 35 (1902) 274; 36 (1902) 282-283.

258Metr. N. Kephalas, Ai Oixovpevikai £uv0601 ¢ 100 Xpiorod ~ExxAnoiac
"~ (Thessaloniki: B. Pnyémovroc, 1972) 41, :
259 ibid., p. 56.

260Metr. N. Kephalas, Tazrap nuiv reAovueva'lepd Mvaudovva (Athens: A.KoArapdkn —
NTIpiavradpirrov, 1892) 7-24.

26ljbid., pp. 25-53.
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Memorial Services, acéording to the New Testament, the Fathers of

the Church, the Divine Liturgies, the Diptychs of the ancient Church,
the Confessions and the Apostolic Canons.262 The fourth part is
entitled On the Last Days, that is Concerning the State of the Souls
before the Last Judgment, and about Paradise and Hell , dealing with
eschatology.263 This writing is dedicated to the memory of the
author's parents and three of his brothers264, and was republished

by himself in 1901265 in raised and expanded form.
3) On the Revelation of God in the World

The next writing published by Metropolitan Nectarios in 1892
is On the Revelation of God in the World which had been completed
while still in Cairo, on 13 October 1890, but whose publication was
delayed by his removal from the Patriarchate of Alexandria.266

This study, which is dedicated by the author to the noble and
devout péople of Chalkis and Kyme, is divided into five parts. In the
first part, Metropolitan Nectarios set out to prove that miracles can
be understood logically, are not threatened by the appearance of
other supernatural laws and are a cdnsequence of the Creator's love
.for? His creation. The second part forms a more extensive
development of the same s'ubject.. The writer progresses
dialectically and refers to the conjecture that God is revealed in
the world. The third part demonstrates through history, the

revelation of God to the world, noting of all the prdphecies

262jbjid., pp. 54-96.

263ihid., pp. 96-115.

264Metr. N. Kephalas, Td map fuiv rexovueva'lepd Mvnudovva (Athens: A Korhapdxn -
NTpiavradpirrov, 1892) 7-8.

265This writing of Saint Nectarios Nectarios was republished: first in 1973 in
Thessaloniki, and the second in 1989 in Athens.

266|_ Pavlou, ‘O "Aytoc Nexrdpioc MnrporroAzrng Hevramoiewe ¢ 'lepoxrpvkac EvPoiag
(Chalkis, Euboia, 1989) 10.
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associated with the coming of the expected Messiah, and shows the

results in the Person of Jesus Christ. The fourth part presents the
prophecies relevant to the infidelity of the Jews, their country, and
the conversion of the nations. In the fifth chapter, the author
presents the prophecies which are associated with the punishment
of the nations who afflicted the 'sons of Israel'.267 This study,
distributed as a gift by Metropolitan Nectarios, led to reasonable

correspondence from the people of Euboia also.268
4) On the Formulation Concerning Man

Yet another writing which the Metropolitan of ‘Pentapolis
published during his stay and ministry in Euboia in 1893, is On the
Formulation Concerning Man. 269 In the prologue of his work, he
explains the reason for his writing, namely the debate which he had
with a team of university students, who had upheld that the soul of
man only differs quantitatively from the soul of animals. This
urged him to compose a sixteen page study with the title On the
Relationship of the Soul of Man with the Animal , aimed at the
refutation of misleading opinions. Since this brief study did not
fully - satisfy the students, the author decided to study this more
extensively, and go on to compose an enlarged new study. The

product of his research, was his work On the Formulation

267Metr. N. Kephalas, Mepi ric év 16 xoauw amoxaAvywews tod Ocod (Athens: N.
Navayémoviog 1989) 4-7.

268"E§5pimog" in an article with the title "Books", presents this writing of Metropolitan
Nectarios. In the beginning it refers to the sections of the book, and continues by
commentaring favourably about it [ Edpirog (Chalkis) 1365 (11.7.1892) 4].

269This volume of Nectarios was republished: the first in 1978 in Athens and the
second in 1986, in Plraeus in a modern Greek translation, from an unknown publisher
and translator.
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Concerning Man in which he dealt with- man and the difference
between him and the animals.270

The work is divided into four parts. In the first part man is
examined bodily and psychologically in an effort to answer the
question, 'What is Man'. In the second part the unigueness of the
human race is set forth. The third deals with the origin and the
nature of the soul. The fourth and last part discusses the
immortality of the soul.27! The author's use of modern European
philosophy, and that of the past, contributes to the usefulness and
the value of this study which has been described as "the first

Christian anthropology in the Modern Greek language."272
5) On the Truth and False Knowledge

Three published sermons provide an example of Nectarios'
preaching in the Provinces of Euboia and Pthiotis-Phokis, with the
general title On the Truth and False Knowledge .273 The first
sermon274 was given by Metropolitan Nectarios on 8 November 1893
before the students of the High School of Lamia and entitled, -The
~ Call of Youth in Society .275 "It is an exhortation to virtue,
'stressing the importance of cultivating the virtues of piety, love of

truth, moral wisdom, understanding, self-control, temperance and

270rrornwoig mepi dvlpdimov (Athens, 1893); Reprinted (Athens:”Ayiog Nixédnuoc,
1978) 5.

271bid., p. 5.

272Metr. T. Matthaiakis, '0”Ayroc Nexrdproc Kepardc MntpomoAirne Mevrandiewe (1846
1920) (Athens, 1985) 238.

273The previously mentioned writing of Saint Nectarios was republished in Athens: the
first in 1983, and the second in 1989. ’

274The presentation of the sermons does not follow the chronological order in which
they were given, but their publication order.

275Metr. N. Kephalas, ITepi rdv arorereoudrwv arnboic xai wevdoic poppdioewe (Athens:
N. Navayémovrog, 1989) 3, 16.
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justice."276 The second sermon was given by the Metropolitan on 21

August 1893 at the inauguration of the Gymnastic Society of Kyme
of Euboia and has the title Sermon on Gymnastics. 277 In this, the
author looks at physical exercise from the ethical standpoint, as an
essential part of developing the total human being in which the
body, being healthy and strong, can serve as an instrument of the
soul.278 The third sermon which he gave in Lamia on 20 November
1893, is entitled Writing on Suicide .279 In this, he discusses the
factors that dispose persons to comm@t suicide, the means of
preventing or curbing suicide, and the Church's refusaAI to bury those

who have committed suicide.280
6) On the Care of the Soul

The 'work that Metropolitan Nectarios published as the
Preacher of the Province of Phthiotis-Phokis was On the Care of the
Soul . It was printed in February 1894 in Athens, published at the
expense of the Merchant Association of the people of Lamia, and

distributed free.281
| This work contains thirteen homilies. In the first four
homilies, the writer discusses man's inner freedom, his God-given
powers of free choice and self-control, which together are denoted

by the patristic term avrefodoov. Saint Nectarios notes that

276C, Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 25-26.

277Metr. N. Kephalas, ITepi rév arorereoudrwv arnBoic xai wevdoic popduioewe (Athens:
N. Navayérovrog, 1989) 19-22.

278C, Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 26. ‘

279Metr. N. Kephalas, IIepi rdiv aroreAeoudrwv aanBodc kai wevdoic uopdusoewe (Athens:
N. Navayémovirog, 1989) 23, 39.

280C, Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 26.
281This study of Saint Nectarios was republished in Athens in 1973, 1975, and 1986.
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-avteodalov, avtoouvednoia (self-consciousness) and Adyog (reason)
are elements of the image of God, contained in each man's soul. It is
these that differentiate and elevate man above the beasts, and
render him a moral being, responsible for his actions.282 The fifth
homily refers to sin, which according to the author, "is a great evil,
because it poisons the soul, putting disease engendering seeds in it,
weakening and corrupting it, finally preparing it for its death."283
Repentance follows sin and consists of the soul's return to God,
communicating together with Him and seeking divine mercy. This
constitutes the central meaning of the sixth homily.284 The seventh
homily refers again to repentance and satisfaction of the offended
divine justice and also to the presuppositions of salvation.285 In
the last two homilies, eight and nine, the writer connects
repentance with confession. Turning the discussion to the Mystery
of Confession he says that it is necessary because "a) it is a
commandment of God; b) it restores peace between God and man; and
c) it benefits man morally and spiritually."286

The sermons referred to above are dedicated to the Divine
Eucharist. Nectarioé calls the Divine Communion "the most
wonderfull of wonders, the highest which the Wisdom of God derived
and the most worthy of all the gifts which the love of God presented
to men."287 When one receives Holy Communion duly prepared, the
sins within his soul are burned up, he is filled with Divine Grace, all

his powers are strengthened, the mind is illumined and the heart is

282(C, Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 30. '

283Metr. N. Kephalas, Mepi émuereiac yvxic (Athens, 1986) 38.

284ibid., pp. 52-56.

285ibid., pp. 57-72.

286ihid., p. 78.

287ibid., p. 105. Cf. also, Archim. D. Aerakis, KAfquara ric’ Aumérov (Athens, 1989)
140-141. ,
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filed with reverence for God.288 Saint Nectarios makes use of the

Bible and the writings of the Fathers of the Church, especially of
Saint‘B'a'SiI the Great, John Chrysostom, Athanasius the Great,
Gregory of Nyssa, and Gregory the Theologian, John of the Ladder

etc..289
7) Correspondence

Although he left Egypt, 'he maintained his correspondence
with Patriarch Sophfonios of Alexandria. In the Index of Letters and
Manuscripts to His ‘All-Holiness , two letters of 1893, addressed by
Metropolitan Nectarios to the Patriarch Sophronios, have been
recorded. The first was sent from Kyme of Euboia, dated August 25,
1893,290 and the second from Lamia, dated November 11, 1893.291
In these, the Metropolitan asked to return and stay in the
Patriarchate, near the patriarchal library of Alexandria, in order to
continue the writing of his treatises. The letter of Patriarch
Sophronios to Metropolitan Nectarios in Kyme, dated 9 September
1893, which is kept in the Archives of the Patriarchate of
Alexandria, informed Nectarios thaf Sophronios received his book
‘An‘.Outline on Man .292 The exchange of letters between Nectarios

and Patriarch Sophronios points to Nectarios' ability to forgive past

96Metr. N. Kephalas, Mepi émuerciac woxic (Athens, 1986) 124. Cf. also, Archim. D.
Aerakis, KArjuara ric’Aumérov (Athens, 1989) 143. ‘

289C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 32. '
290G, Triantaphyllakis, " ‘O “Ayiog Nextdpio¢ MntpomoAitng Ievramdrews,” [dvraivog
(Alexandria)21/22 (November 1, 1961) 295. Cf. also, Edperrpiov émorordv xai
éyypddwv mpdc triv A. 0. Mlavayidrnra, rév Hatpidpxnv' AreEavdpeias Zwppdviov (Record
Nos. 219, 261). :

291G. Triantaphyllakis, " ‘O “Ayiog Nextdpioc Mntpomoritng Ievramdrews,” Mdvraivog
(Alexandria) 21/22 (November 1, 1961) 297.

Zgzﬁpwro’xoz\)lov cioepyouévwv xai éfepyolévwv émoroddv tob év  'Arefavdpeiq
Harprapxeiov v’ OpBodotwv (1886-1889) (Record No. 180, p. 82).
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wrongs, and to his hope of returning to Egypt that his work there

could continue.



PART FOUR: THE THEOLOGIAN (1894-1908)
1. Nectarios' Appointment to Rizareios Seminary

Metropolitan Nectarios worked as a Preacher in the Province
of Phthiotis-Phokis until his appointment as Dean of the
Ecclesiastical Seminary of Rizareios. This was confirmed by
document number 3721 of 8 March 1894 of the Ministry of
Ecclesiastics and Public Education, by Royal Decree issued in
Athens, on 1 May 1894, according to the 19th., 20th., and 21st.
articles of the Organization of Rizareios, and according to the
proposition of the Minister of Ecclesiastical Affairs.293

Near the Royal Palace, on an avenue which was then called
Ampelokepoi, stood the buildings which served as the Rizareios
Ecclesiastical Seminary. An imposing wall surrounded the complex
which was built through the generosity of Manthos and George
Rizaris who had made their fortune in Russia. George Rizaris
actually did the work of seeing that the funds which they had
collected would be put to use since his brother had died before
- seeing the dream materialize. The complex which was referred to
'simply as the "Priests' School" by its neighbors, includes a
courtyard with trees and a small chapel Iovingl‘y dedicated to Saint
George in honor of the school's benefactor.

The institution was governed by a ten-member governing
committee under the supervision of the Ministry of Religious
Affairs and Education, according to the laws set forth by its
founders. The members were elected by notable and distinguished

citizehs, and according to founders' guidelines, they had to be

293Metr. T. Matthaiakis, ‘0"Ayioc Nexrdptoc Kepardc Mnrpororirne Mevrandiewe (1846—
1920) (Athens, 1985) 59-60. :
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divided as follows: four had to be from Zagorochoria of Hepirus, one

from Yannina, two from Smyrna, and the remaining three from
Thessaly, Crete and Chios.294

Metropolitan Germanos Kalligas of Athens, believing that the
virtues of Nectarios would benefit the Church, warmly supported
his candidature for the post of Dean of Rizareios Seminary.295 The
official welcome for the new Dean of the Seminary took place on
the 1st of March 1894. .Speeches, addresses and replies were
exchanged before the students, teachers and the Governing

Councilors of the Seminary.296
2. Nectarios' Effect as Dean of the Seminary

Prior to the appointment of Nectarios to Rizareios, the
Seminary was in disarray. When he undertook its administration,
harmony and peace were re-established. Due to his qualifications
he was strongly recommended by the governors of the school, the
students and the teachers.297

The Dean was appointed to teach certain lessons, such as
Christian Ethics, Pastoral Study, and Orthodox Sacred Catechism.
The rich theological and secular knowledge which was held by the
Dean and the teachers of the Seminary explains why Rizareios had
obtained fame and a brilliant reputation even beyond the limits of
the then Hellenic Kingdom. The professors of the Seminary were

distinguished for excellence in their own sciences, for the

2945, Hondropoulos, O &yioc rob aidva pag — 0" 0ctoc Nexrdpioc Keparde (Aegina: ‘lepd
Movi' Ayiag Tpradog Alyivng, 1973) 81. : ,

295N. Metaxas, N., ‘O Mnrpomoritnc 'ABnviv Fepuavde Kairiyde 1844-1896 (Athens,
1972) 61. ,

296Monk Theokletos (Dionysiatis), O Ayioc Nexrdpioc 6 O@avuarovpydc (Thessaloniki:
"0p0B3doEn Kuyérn, 1979) 51.

297 Archim. Ch. Papadopoulos, ‘Ioropia ric Pilapeiov ‘ExxAnaiaonkic Exordc (Athens,
1919) 162-163, 165.
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-seriousness of the_ir ethos and for their ecclesiastical zeal. It is

notable that a majority rose to the honor of professor in the
university. Although a century and half have passed since the
foundation of the Seminary (1844), nevertheless Rizareios
maintains the splendor of the past to this day, and holds a position
of pride among the other Ecclesiastical Seminaries of the Balkans.
Because of its great contribution to the Greek nation and to the
Church, Rizareios has recently been honored with the gold medal of
the Academy of Athens.

Nectarios spent his powers in his educational work, in the
shaping of the souls of the students, through the formation of
clerical consciousness and ecclesiastical ethos. "He brought
another spirit into the school, which was not known by those within
the foundation of the Seminary and it constituted a challenge. It
was the spirit of devout piety and virtue. He based his entire
educational system on faith in Christ, on the life in Christ.
Nectarios was not an educator in the common meaning of the word,
‘but a wise 'pedagogist in Christ,” a mystic of spiritual life, a soul
activated by the uncreated energies of the Holy Spirit, full of 'the
fruit of the Spirit,' with deep experience in Christ."298

| The Bishop had boundless tolerance and magnanimity with
which he succeeded .in overcoming the immaturity of the young,
without_wbunding their spirits. "He even tolerated being laughed at
on occasion and when he had discerned that someone lied, he did not
forcibly, authoritatively or oppressively intervene in order to
overcome the sinner. This love and appreciation towards immature

children brought them to a consciousness of their fault and later, to

298Monk Theokletos (Dionysiatis), O Ayioc Nexrdpioc 6 Oavuarovpydc (Thessaloniki:
"OpB6doEn Kuyérn, 1979) 30-51, 67.
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repentance and improvement. He preferred to subject himself to

discipline, fdr example by fasting, when his discernment informed
him that punishment would create repulsion and animosity or
psychological wounds. Although perhaps in some situations the
Saint used the pedagogic method of strictness when the
circumstances demanded such, the pastoral way of love, of goodness
“and his paternal Episcopal courage always prevailed."299

Metropolitan Nectarios was often found in the chépel before
the services of Mattins and Vespers, and throughout the day. He did
not stand in the hierarchal throne, but in a common seat which was
found to the right 6f the cantors' seats. He did this both to set an
example of ecclesiastical attendance, and becausé he took pride in
hearing the two choirs of students who sang the services. The dean
felt deep emotion when he heard th‘e seminarians singing his hymns
from the "Theotokarion" and from the "Hymn to the Divine Love." He
himself often took care of the cleanliness of the chapel, of the
_sanétuary and of the vestments.300

Nectarios presence did much to spread the Seﬁ\inéry's fame,
so much so that a great number of people came from Athens and
Piraeus to attend the contritional services which the Bishop held in
“the chapel, and to hear his sermons. The governors of the school
were forced to issue an entrance ticket with which some could

follow the Liturgy in the chapel of Saint George as result of

e

299Protopresb. Sarantos, S., "H mAodoia mpoadopd 0B ‘Ayiov Nextapiov arriv -Exxincia
xai otiv IToareia," Kowvwvia (Athens) 32 (April/June, 1989) 177-178.

300Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc MntpomoAirng Ievrandrews (1846
1920)  (Athens, 1985) 277. Cf. also, Monk Theokletos (Dionysiatis), O’Ayio¢ Nexrdpiog
60@avuarovpydc (Thessaloniki: '0p83doEn Kvyérn, 1979) 56-57.
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crowding.301 "His liturgy was a mystagogy and gathered together

the complement of the church in the Trinitarian God."302

Neétarios was a model of humility. Some noticed that the
Bishop had subjected himself to a great depth of humility even to
the point of taking care of the Seminary's physical maintenance.303
Such gave a distinguished sweetness to the Dean of Rizareios,
observed by the Seminarians who, in their discussions talked about
the blessed personality and the rich knowledgé of their teacher.304

Nectarios worked there for a total of fourfeen years. During
this period he educated many students in the way of Christ. His
fourteen-year ministry produced a remarkable number of clergymen
and lay scientists who distinguished themselves by their
theological formation and their high morals. During the
administration of Metropolitan Nectarios (1894-1908), a Copt
student from Rizareios mounted the Patriarchal Throne of the
Coptic Church in VEgypt, nine Seminarians were elected as
Metropolitans, many of whom were ordained priests, some were
professors of the University of Athens: three of Theology, one of
Philosophy and ‘one of Dentistry, two were electéd as rectors of the

University, and presidents of the Academy of Athens, one became a

301Metr. T. Matthaiakis, ‘O“Aytoc Nexrdpioc Kepardc Mntpomorirne Hevrandrewe (1846
1920) (Athens, 1985) 308. Cf. also, J. Tsatsaronakis, " O véog pvpopritne - ‘H Alypiva
ravnyvpiler adplov tév mpoordtnv tn¢ “Ayiov Nextdpiov — ‘O dgodde Mntpomoritng
Mevramdérewe xai AievBuvrr¢ thic Pilapeiov Txorc — TS epd oxfAvwua mol edwdialer,"”
Bpadvvi (Athens) (8.11.1955) 3-4; Monk Theokletos (Dionysiatis), ‘O “Ayioc
Nexrdproco@avuarovpyde (Thessaloniki: *Op868oEn Kvyérn, 1979) 85, 99.
302protopresb. Sarantos, S., "™ H modaia mpoodopd 106 ‘Ayiov Nextapiov atriv’ExxAnoia
xai otAv [Toarreia," Korvwvia (Athens) 32 (April/June, 1989) 178.

303Archim. Giannaros, P., Ird ixvn roi karod Mowévog (Oropos/Attica, 1980) 10. Cf.
also, Metr. T. Matthaiakis, ‘O’Ayio¢c Nexrdproc Kepar decMntpomoditng Ievrandrews (1846—
1920) (Athens, 1985) 359.

304Metr. T. Matthaiakis, ‘0"Ayroc Nexrdpiog Kepardec Mnrpomorirng Mevrandiews (1846~
1920) (Athens, 1985) 276.
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minister of Ecclesiastical Affairs and one a lecturer of the

University.305

3. Nectarios' Extra-Curricular Activity

1) Recognition from the Church and State

Metropolitan Nectarios was not limited to the performance of
duties exclusively related to Rizareios Seminary, but with them
also developed important extra-circular activity in Athens, Piraeus
and the suburbs. The State honored him many times, entrusting him
with the task of adjudicator for many'educational subjects, as in
the year 1894 for example, when he was appointed "judge over the'
philosophic preparatory educafion and pedagogy in the teaching for
Higher Education."306

The Sacred Synod of the Church of Greece honored the learned
hierarch, and expressed its pleasure, congratulating him for his
publication of theological writings. Each Metropolitan of Athens
entrusted him with the ordinations of deacons and presbyters, the
interrogation of defendant clerics, or called him to conferences on
'.diverse themes for the public good. In 1905, Metropolitan
Theokletos of Athens had commissioned the teaching of lessons to
the chantors of Athens. In 1908, Theokletos had commissioned
Nectarios for the ministry of preacher in the churches of Piraeus, in

~an effort to combat heresies. Certainly, the preaching activity of

305 pirdperoc 'Exxanaiaonixr Exorr — Havayvpixde Topoc émi tij 125ernpidt (1844—1969)
(Athens) (1969) 115, 133-138. Cf. also, A. Kottadakis, Xvvaédap:"3 " ro6 200v aidva
— ®1A60¢eoc ZepBdxog, Audradxioc Maxpric, Iepdvvuog Ziuwvomerpirng, "Ayyero¢ Nnowirnc,
Anurtpioc T'kaykaordlng, “AvBiuoc Bandvog, 'ABavdoiog Xauaxisrng (Athens: Trivog,
1989)-91-93; Metr. T. Matthaiakis,“Ayyerogc Nnaidtng — MeydAn éxxinoiaonki pyopdr
(1890-1970) (Athens, 1972) 14-18, 106-108. '
306pocument No. 5401 of 22 March 1894 of the Ministry of Ecclesiastical Affairs and
Public Education [Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpio¢ Keparas Mnrpomorirng
Mevrarorewc (1846-1920) (Athens, 1985) 64. Cf. also, Monk Theokletos (Dionysiatis),
- ‘0’Ayioc Nexrdproc o Oavuarovpyde (Thessaloniki: "0p86do&n Kuyéan, 1979) 54-55].
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the ardent Bishop was not limited to the Church of Piraeus, but was

also extended to the churches of the capital and all the Attica.307
Nectarios received  invitations from various charitable and
communal associations, and was frequently commissioned as their

honorary president.308
2) Moral Support for the People of Chios

 Metropolitan Nectarios was particularly concerned about the
Christians of the village of Lithi and all of Chios, where he had
wdrked as a primary school teacher, monk and deacon. His great
interest in the island was apparent from the correspondence which
he maintained. Not only had Nectarios supported them financially
through the benevolence of Syngros, but he also seht his books
"gratis" to all the island's schools and libraries. Following a warm
recommendation from thé Metropolitan, Andreas Syngros, a banker
of Chios, known throughout the whole Greek nation for his kind
deeds, granted his assistance to the inhabitants of the island,
particularly to his birth-place Lithi. | |
Nectarios loved the people of Lithi and sent them whatever he
could throughout his life, so as to offer some assistance in their
need. According to an official letter, dated September 14, 1895,
which was given to Nectarios by the elders of Lithi, their needs
“were so extensive that they were desperate. They lost the two

boats they had owned to the previous owners.309 Nectarios wrote to

307Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Hevrardrewc Karnxnnkai Emoroiai mpd¢ rdc
Movaydc Iepdc Moviic' Ayiac Tprddoc Alyivng (Athens, 1984), Letter No. 29 of 5 October
1905,-and Letter No. 130 of 15 February 1908, pp. 85, 250.

308Metr. T. Matthaiakis, ‘0"Ayioc Nexrdproc Kepardc Matpomoritne Mevrandiewe (1846
1920) (Athens, 1985) 64-65.

309Metr. T. Matthaiakis, '0”Ayioc Nexrdptoc Kepardc MnrpomoAirng Ievrandews (1846—
1920) (Athens, 1985) 65.
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- Syngros on behalf of Chians, and Syngros kept . his promise.

Nectarios realized this when one day he received a letter of
gratitude from the Chians, dated February 12, 1896.310 On the death
of Syngros a few years later in 1899, Metropolitan Nectarios came
into contact with the executors of the will, to claim a sum of
money left to his birth-place, as well as a special sum for the

villagers of Lithi.311
3) Candidate Bishop of Chalkis

The ecclesiastical condition of Chalkis was restored by
Metropolitan Nectarios in 1907. Those from Chalkis, having kind
memories of Nectarios from his three-year Diaconate in their city
(1891-1893), sought the election of their former Preacher to the
Episcopal throne of Chalkis by a petition in "Evripos," and by a
request to the Sacred Synod of the Church of Greece.312 This event
was described in the unpublished letters, which Nectarios sent at
that time to the president of the Commercial Association of
Chalkis, B. Georgiades, and to the Metropolitan Theokletos of

Athens.313 Also, in his Catechetical Letters to the Sisterhood of

310Metr. T. Matthaiakis, ‘0”Ayio¢ Nexrdprog Keparde MnrpomoAirne Ilevrandiewc (1846
1920) (Athens, 1985) 65.
311jbid., pp. 65-68.
312Egpimoc (Chalkis) 1968 (28.5.1907) 2. ‘
313Metr. T. Matthaiakis, ‘Ayiov Nexrapiov ITevrardrewe Karnxnnxai' Emarolai apd¢ rac
Movaxdc Iepdc Movic¢ ‘Ayiac Tpradoc Aiyivnc (Athens, 1984) 205, 207.
The following letters which Saint Nectarios sent to the President of the
- Commercial Assosiation, B. Georgiades, and to the President of the Sacred Synod of the
Church of Greece, Metropolitan Theokletos of Athens, are a product:: . of my research at
the Archives of Rizareios Seminary :
"AIEYOYNIIZ
PIZAPEIOTZXOAHX
"Ap16.2915
Baogiretovlewpyradnv
ITpdedpov To0 Epmopikod ZvArdyov X o xidéwv

Aappavw v TIHAY vd SnAdow Emanpwe Tpde tAv Yuetépav Edyevi
Ppraiav, AaPdv thAv adopunv €k THG EMORAUOL AVAKOIVWIEWS THC YEVOUEVNG ot
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his Convent in Aegina, dated 27 May 1907, and from 12 June 1907,

he wrote:

. The people of Chalkis are working together to
make me bishop of their area. They are doing it verbally
and in print through their local newspaper .... However, |
do not know the outcome of their actions. | pray that
God will reveal something to one of you. If it is His
will, then His will be done!314

o Tdv TAfoTipwy areoroapévev THc T Yuetépag xoivotntog Kuplwv A. A.
Mnén xai Beaooapiov N. Kapoakwora mepl TGv EVEPYELGY TAV Afuwv TAC
"Erapxiag Xarkidog mpdg émitevEiv o0 Sropiopod pov €i¢ tiv Emoxomrv
Xarkidog xai & dudv wa&ot toig diroic Xoarxidebor 6T xai Katd Triv TPtV
‘Yuetépav mpog RUAS Exdpaoty TRV DaBéCewv TAV DUETEPWY GUUTOALTAV EITOV
311 déxopar edxapitowg v Apdtaciy édv o1 Kipiot BovAevtal thi¢' Tuetépag
"Enapxiag ovppepilwvron tag drabéoeic TV EQVTEV GUUTOAMTAV, Edv abTOl
avardpwat vd évepyﬁowm Tp4¢ ixavomoinoiy Tdv T60wv dudv, Eav 6 Kipiog
Ka}\oyapmrov}\og xai 6 Kuptog Bovboﬁpnc poi avaxoivaowat TAv Yuerépav
mpéTaaiv, Kai Eav elg rnv TARPWOLY TWV KOIVEY TGO0WV exd)paoq THv eavrng
ouyxaraeeow kaif . Iepd }:vvoboc xali svapeomaq xai pé xaréon xai poi
ﬂporewq xai wg GéAnorv éowmq THv Yuerepav aitnowv.

Evrav(-)a eeewpnoa avayxouov xai did To0de T0D ypapuaroc pov vd
dnAdow mpdc Vuag kai Tpdg wavtag Tovg dpirovg Xarkideig Tovg émmofovvrag
1év droproudv pov £i¢ tiv Xarkida dmwe ur vivwvron doxomor Evépyeran.

AéEaaBe Triv SraPePaiwav ThH¢ drpag Tpdg Budg VTOARYeWDS pov ped
A daTEAB TP Oedv eV XETNG.

" ABfRvan 20’ Tovviov 1907
dIevranérewgNextdprog"
[Bifriov AAAnAoypaduag Aevtepov AtevBuvrod tic 'Exxinoiaonxic Pilapeiov IxoAfic
MnrtpomoAirovevrandrewgNexrapiov and 1904 uéxp 1908, oer.524]). - :

"AIEYOTNZIIZ
PIZAPEIOTZIXOAHX
"Ap18.2916
MntpomoAitny AOnvEvBedkAnTov

Bewpd dvaykoiov vd neuww ouvnuuevov w&: npog THv Opetépayv
HaviepétnTa &vriypagov ypauuaroq pov mpég tév AfLidmipov KDplOV
BaoiAeov I‘swpytabnv Hpoeﬁpov 100’ Epmopikod va\oyou Xoarkidaiwv d1 od
avayyédw avTd ToUg 6povg uq> ovg Bexouou Tag nporaomc ru)v tovtol
guuToMTAV Kai napaxa}\w vd avaxotvadon adTovg 6Tws yvwpiow T TUETEpQ
HaviepdéTnnitd npayuara ¢ exovmv
AéEaoBe TAvV Exppaciy Tob MOAAOD pov cefaopod Tpdg TRV vuerspav
Zeﬁaoutornra ued o0 drateAd EAdxioTog Ev Xp1oTe dBeAdSs
’ABfivan 20’ Tovviov 1907
oMevrandrewcNextdproc”
[Bifriov 'AAArnroypadias Aevrepov ArevBuvrod tic 'ExxAnoracnxic Pilapeiov Zonng
MntpomoAirov Ilevrandrews Nextapiov amo 1904 uéxpt 1908, oeX. 524-525].

314The Saint's letter to the Chalkians said:
"0t Xaax1deic Evepyodat 3l avadopdv kai dnuoyndpropdrwv, Td OmoiA
xai 0d bnuomeéowm £l rriv Ev Xa)udbt édmuepiéa, Omwe pé amoxThiowadly
"Emioxomov Th¢ Enapxtag avTdv. Ayvow Toia éotar i exﬁamg rcav évspyeuﬁv
avt@v. Ihotedw, 811 & Gt:oc; e’ avaxa)\qu £i¢ Kauutav EC dudv n, Eav
" gvdoxron vd SioptoBd Emiokomog v Xaakidi. 'Edv eivar Béanpa BGeod,

yEVNOritw 6 OéAnpa Avtod."
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. Thanks to the Grace of God, | am well. The
students' final examinations are over, and | will come
there in exactly one week, unless the situation of
Chalkis keeps me longer. | tell you though, the holy
synod does not want me as a bishop, so it appears that
such is not the will of God.315

Nectarios remained peaceful, without making any effort to
gain the esteemed throne. In the end, Chrysanthos Provatas was

elected Bishop of Chalkis.
4) The Pilgrimage to the Holy Mountain

During the summer holidays of Rizareios Seminary in 1898,
the Metropolitan of Pentapolis expressed his desire to go to the
Holy Mountain, the "garden of the Theotokos." This journey was to
serve two purposes; on one hand the Holy Mountain, as the heart of
‘Orthodox monasticism, always attracted the hierarch, who loved
monasteries as a place of prayer. 'On the other hand, his study in the
famous monastic libraries of Athos would offer him rich material
for the continuation of his literary work. Nectarios arrived at
Mount Athos with the blessings of the Ecumenical Patriarch
Constantine V. In the introductory letter from the Ecumenicai

Patriarch, dated 30 May 1898, the following was written:

[Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Ilevramdrews Karnxnrixai Emortodai mpog tdc
Movaxdc Iepac Movic Ayiac Tpradoc Aiyivng (Athens, 1984), Letter No. 105 of 27 May
1907, p. 20S5].
315The second Catechetical letter said:
"Xapm Beiq eiur kaAd kai al eEeraoeu; tredeivoay., Eyw 0d E\0w
axpiBdg petd piav EPdoudda, xtdc €dv i A X ahkidog vmBeoig ué Eumodian
© O OAilyag axdun fuépag, GAAA Ga¢ avayyérw, 6TL ot ayior Zvvodikol dév
Bérovav, dote daiverar dév elvar BEANua Beod."
(Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Mevramdrews Karnxnrikai Emorodai mpdc rdg
Movaxdc Iepdc Movic Ayiac Tpiddoc Aiyivne (Athens, 1984), Letter No. 106 of 12 June
1907, p. 207].
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Therefore | ask that you gladly receive His
Eminence, for it is with pleasure that | am
recommending him to you. | have no doubt that your Holy
Community, the reverend abbots, superintendents,
fathers and monks will greet him will all due respect
and reverence which befits his title and high rank.
Please offer him, both promptly and eagerly, every
facility so as to enable him to comfortably fulfill his
desire.316

Then, in the recommendation letter of the Athos C_ommunity to
the supervisors and representatives of the twenty holy monasteries

of Mount Athos, dated 30 July 1898, the following was written:

His Eminence Metropolitan of Pentapolis .... is well
known through his many theological and religious
writings, as well as from his pure and fervent desire for
the religious and ethical edification of the faithful.
Towards this goal, he has worked successfully and hard,
almost to the point of exhaustion, for many years now.
The persons in charge of religious matters in Greece,
having been mindful of his virtues, properly entrusted
him to the position of principal in one of the best
religious schools we have. We therefore strongly urge
you to greet His Eminence on this first visit to our land
with all due respect and reverence which befit his title

-~ and high rank. We also urge you to eagerly and promptly
offer him every facility which will help fulfill his
intended desire. At this time we would also like to
declare to you that he has been given the authority to
minister from His Most Hollness the Ecumenical
Patriarch.317

316|n his letter Patriarch Constantine wrote:
"00¢ev aouévwg oVVIOTGVTEG T VudV 6G16TATL TV avTol $iAnv Auiv
MaviepdtnTa, oVdapde duprparrouey, 61 { e Iepa KovdéTng xai TavTeg o1
b601TATOL YO UEVOL, TPOICTAUEVOL KAl TATEPES TAV AVTOO1 edaydv Movav,
brodéEovral avThv pETd TAONS TAHS Tpoankovang TIMAC kal To0 cefacuod,
avordywe Tob dbidparog xai THG TEPWRAG avThg, kal mpoBuundrcovran
Trapaoxeiv maoav duvathv edkoAiav mpdg dvetov ExmAipwatv ob éudopeiran
m600v."
[Metr. T. Matthaiakis, ‘0. Ay:ogNexraplogKed)aAagM nrponoA:rngHevrarrerwg( 1846-1920)
(Athens, 1985) 71].
317The recommendation letter of the Athos Community mentioned:
"H A. aviepdtng, 6 dy. [Ievtandrews, ... yYVwOTOG EX TE TGV TOAAGY
xoi or1kiAwv BEOAOYIKWDY Kai AOITAV EKKANCIAOTIKGY AVTOD auyypaddv, 1diq
5€ £x T00 dyvo® xaidiaxaotg AvTod T600v Tpdc v Bpnokevnikdv xai ROk
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| The Council of the Holy Mountain welcomed the learned
hierarch -Nectarios Kephalas with honors at the end of July 1898.
We do not know if he visited all the monasteries of Athos.
According to the Athonite oral tradition, the wanderings of the
Bishop took in the monasteries of Dionysiou, the Great Lavra,
Simonos Petra and Gregoriou, where in each he left a deep
impression of his humility and love in Christ.318
Passing through many sketes, Metropolitan Nectarios reached
the skete of Lesser Saint Anne, where he spoke with the hermits
and ascetics. One of them who had the gift of foresight, revealed
the hierarch's episcopal order, although he was dressed as a simple
monk. He received hospitality and maintained co‘rrespondence with
Daniel Katounakiotis, loasaph of the skete of Saint Anne, and
Avimelech Bonakis the cave dweller.319 Nectarios' two-month
period on the Holy Mountain ended towards the end of August 1898.
The visit to Athos, apparently influenced his perception of
monasticism considerably. There he became acquainted with the

monastic Athonite ethos and embraced it with a receptive heart.

e7rou<o§ounow TOV MOTWV, AGKVWE, GANA Kai Alay evboxtuwc, a1ro noA}\wv
fidn ETAv £1¢ TOOTO epya{ouevoc 1rpog a aﬁoﬁkewavrec kai ot ta év ‘Exdad
EmuerovpeEVOL sxx}\nmaonxa 1ravv xara}\}\n)\wg avédnxav Aurm rnv
AledBuvary miac Tév avwtépwy tap’ Auiv ‘lepanxkdv Ixordv. "Hdn &€ 16
mpdTov TAv A. ITaviepdtnta émoxentopévny Tov 1. fudv Témov, cuvicTdpEV
Bepuu‘)c TpoC TRV Tusrépav Havomo)\oytdrnra, Snwg vrodéEnabe Al’miv' peTa
naonc ThS npoonxouong nung xai Tob oefacpod, cxvoo\oywc TOU aEmwparoc
xou ¢ TEPLWTRHG AVTig, ﬂapexovrec TpoBvuwg, TGoayv rnv bvvarnv ev KoAiav
PS¢ AvETOV EXTAR pwalv oV epdopeitar m6Bov, dnAodvreg dpua vuw 1o Ex THGA.
Q. MavayiéTntog rou Oixovpevikod [Tatprdpxov, AxWAvToV TPd¢ EMTEAEOLY
tuxévieportpafidv.”
[Metr T. Matthaiakis, ‘O’ AytogNsxraptogKed)aAagMnrpozroAzrngHevrazrerwg( 1846-1920)
(Athens, 1985) 72].
318, Konstantinidis, "Mnfpéno)nc; Xarxidog," @pnokevnikr xai "Hbixr 'Eykvkiomaideia
12 (1968) 60.
319p, G., " 0" Ayiog Nextdpioc kai 16" Aytov' Opog, 0"0010¢ T'pnydproc (Thessaloniki) 3
(1978) 54-55. Cf. also, Monk S., M., "Ayioc Nextdpiog xai ‘Aytopeitec,” ‘O “Ogiog
Ipnydproc (Thessaloniki) (1982) 38-39.

"



130

5) Candidate Patriarch of Alexandria

Following the death of Patriarch Sophronios of Alexandria in
August 1899, the Greek communities in Egypt invited Nectarios to
submit his candidature for the vacant Patriarchal Throne.320 The
Greek and foreign newspapers, in Athens and Egypt, supported the
candidacy of Nectarios, _'sketching-out the Episcopal personality of
the hierarch, and referring to his writing and preaching activity.
Articles were published showing the love of God's people for their'
former spiritual father and pastor.321

The conversations regarding the possibility of his ascending
the Patriarchal Throne were even going on in Riiareios School.
Nectarios decided to take the journey to Egypt once again, ten years
after his dismissal. Although he was prepared to serve the Church
in a patriarchal capacity, he did not actively seek the position.
Nectarios went to Egypt from 18 to 23 September, 1899,322 to
participate in the election of the new Patriarch. He had hardly
reached Alexandria before he was faced with on the one hand the
enthusiasm of the Greek Community of Alexandria, and on the other,
the coolness of the Ecclesiastical Authorities who reacted in favor

of Metropolitan Photios (Peroglou) of Nazareth, a member of the

320Archim. Cherubim, Xvyxpovec 'Ayiopeitikes uopdéc — Aawviid o Karovvaxidrng
(Athens, 1979) 83. Cf. also, Metr. T. Matthaiakis, ‘O “Ayio¢c Nexrdpioc Kepardg
MnrtpomoAirncIlevramdrewc(1846—1920)  (Athens, 1985) 186-189, 191-192, 204-
213; Monk Theokletos (Dionysiatis), O’Ayio¢ Nexrdprog 6 @avuarovpyds (Thessaloniki:
"0p06doEn Kuyérn, 1979) 76-77, 80; P. G., "O0"Ayiog Nextdpiog xai 16 “Aytov "Opog,”
"0 “Ocroc I'pnydpiog (Thessaloniki) 3 (1978) 54-55. Cf. also, Monk S., M., “Ayiog
Nextdptioc xai’ Ayropeites,” ‘0"0Oarog Fpnydproc (Thessaloniki) (1982) 57-60.

321 Archim. J. Spetsieris, Bioypagixrj oxiaypagia kai 8aduara rob év ‘Ooioic asiuvriorov
Marpdc fudv xai Mowevdpyov Nexrapiov MntpomoAirov mp. IlevrandAewe xriitopoc TAC év
Aryivp Kowvofraxnic ‘I. Movic Tvvaikdv tic "Ayiag Tpuaboc (Athens, 1929) 12-13;
Metr. T. Matthaiakis, ‘O"Ayioc Nexrdpioc KeparascMntpomorirne IMevrandrewe (1846—1920)
(Athens, 1985) 87; Monk Theokletos (Dionysiatis), 0’Ayioc Nexrdpiog 6 Oavuarovpydc
(Thessaloniki: '0p8350&n Kvyérn, 1979) 87.

322: 0 Mntpomoritne Mevrandhewe,” Avdrraoic (Athens) 12 (September 9, 1899) 2.
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Holy Sepulchre Brotherhood who enjoyed the support of Patriarch

Damianos of Jerusalem and of the sister of the Tsar, Queen Olga of
Greece.323 Nectarios also went again to Egypt on November 25,
1899.324 Nectarios seeing all these "behind the scene" activities,
supported the candidature of the then former Ecumenical Patriarch
Joachim the 3rd, and returned to Athens, before Photios had been
elected Patriarch of Alexandria.

A long time after the final elections that diétinguished
Photios as the Patriarch, Nectarios had come to understand that his
return to Egypt was not the will of God. He visited Egypt, after ten
years, at the invitation of Greeks there who believed t.hat his
presence would help to solve the problems following Sophronios's
 death. The Saint had loved Egypt, and was feeling love for the
Greeks of the Parikoia. His whoIeAattitude, and the two trips of
1899, showed that he wished to return to Egypt and serve there as a
legal Bishop. He did not try earlier because he did not wish to defy
Sophronios. The death of the much aging Patriarch, as well as the
ihvitations of the Greeks of Egypt were seen as a call for his return.
Nectarios came and left as a peacemaker. He did not want to cause
discord but unity. But on his arrival there, he recognized among his
colleges the same ill will of the past. He wished another attitude
from the Patriarchate. Perhaps he believed that the hatred of the
past had been forgotten during the ten years of his absence. |
believe that the two trips of the Saint to Egypt in 1.899 weéfe a new
tfial for him. He repeated his behavior of the past. He left silently .

and humbly, being certain that he contributed to the conciliation of

323Monk Theokletos (Dionysiatis), 0"Ayoc Nexrdptoc 6 Oavuarovpydc (Thessaloniki:
"0p036do&n Kuyérn, 1979) 96.

324Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Mevrardrewc Karnxnnxai EmoroAai npdc rdc
Movayxdc ‘Iepdc Movic ‘Ayiac Tpradoc Atyivne (Athens, 1984), Letter No. 130 of 15
February 1908, p. 250.
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the local Church, the concord and harmony among people. From the

information available we can say that the Saint did not visit Egypt
again, but he continued a friendly correspondence with the Greeks

there and with some clergymen of the Patriarchate.
6) Founder of a Convent in Aegina

Metropolitan Nectarios was a gifted confessor. A large
number of men from every class and order used to go to Rizareios,
to gain the advice of the Bishop. Among them was a group of young
girls who had resolved to follow the monastic life. They all wanted
the Saint as their spiritual father and director of their sisterhood.
The desire of these women identified with the will of the Bishop,
who from that time asked God to suggest a place close to Athens for
him to create a monastefy.325

Nectarios urged his friend Archimandrite Papaconstantindu to
visit the island of Aegina on 10 September 1904, with three
attendant monks. They went to the "Palaia Chora," and stayed in
"Xantos," where they found some ruins of a Ii&ﬁ:éqﬁcated to the
Zoodochos Pege and two old cells. This place seemed an ideal
location for. establishing their sisterhood. The visit to Aegina
satisfied the Metropolitan and his attendants, with the consequence
that he sent his first spiritually aspiring girls there. Ten novice
nuns constituted the nucleus of the newly established sisterhood. of
the Holy Trinity Convent, the name of which was changed by the

establishment of the Bishop, during the years 1904-1908, until his

325Archim. Th. Papakonstantinou, Bioypagikri oxiaypadia kai 8avuara tos év ‘Odioic
aciuvijorov Iarpdc qudv xai Mowevapxov Nexrapiov MntpomoAirov mp. Ievramorews
xtritopog tiig év Alyivy Kowvofraxic ‘1. Movii¢ Tvvaikév tic 'Ayiac Tpidbog (Athens,
1937) 14. .
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resignation from Rizareios. The first abbess of the Convent was

Chrysanthi Strongylou, the blind, renamed Sister Xeni.326

~ Nectarios wrote a letter to the Monastery of Nea Moni in
Chios, requesting that they send him a letter of release, striking
him from the roster of monks, so that he would be free to choose
where Ato go. Nectarios received his release letter around the 24th
of November, 1900.3_27 He was now able to accept a directorship in
the Convent of Aegina.

Nectarios habitually visited the Convent during the
students' holiday from Rizareios and for other special reasons. He
went to Aegina to guide and direct the novices in the details of the.
monastic life.  He also éelebratéd the liturgy and preached the
divine word to the inhabitants of the island who came to his |

Monastery to receive his fatherly counsel and his prayers.328
4. Nectarios' Resignation

In the document of Feb'ruary 7, 1908 Nectarios offered his
final resignation to the Committee of Rizareios for reasons of

- health. It read as follows:

To the Honorable Trustees of the Ecclesiastical
Seminary of Rizareios ‘ '

| take the honor of informing the honorable
committee of the seminary that, because of a tired body
and frequent illness, | feel that | am no longer able to
carry out the important duties of dean of the seminary.
Because of this, it is with great sorrow that | am taking

326K, Stamatis, Oi “Ayiot ric Afyivac (Athens, 1990) 54; Karabetsou, A., Tpei¢ dyieg
rod aidva pac (Piraeus, 1986) 28; Melinos, M., uixnoa pé rov “Ayto Nexrtdpio —
Svvevredéeic pé 30 xai | avBpdmovg mov rdv yvdpioav (Vol. 1) (Athens, 1987) 57, 156,
189, 201-204, 206, 248, 255-256, (Vol. 2) (Athens, 1989) 63-64, 156.

327Metr. T. Matthaiakis, ‘O“Aytoc Nexrdpioc Kepardc MntporoAitne Mevrandiewc (1846~
1920) (Athens, 1985) 69. '

328M_onk Theokletos - (Dionysiatis), ‘0"Ayio¢ Nexrdpiog 6 O@avuarovpydc (Thessaloniki:
"0pB6doEn Kuwéan, 1979) 102.
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the liberty to declare to you that | am hereby resigning
from the position of dean. | wholeheartedly wish that
the Lord will bless you in your good works, and your
work for the seminary, which | have loved from the
bottom of my heart. The Lord takes care of and will
promote the seminary's high purposes and goals, the very
goals for which it was created by its founders. They are
always in our loving memory, and may they be
remembered always. Please be assured of my highest
regards towards you, and accept my love towards you,
with which | remain, praying for the Lord's blessing on
. you always.
The Dean
Nectarios of Pentapolis329

His fellow teachers felt that his depafture would be a great
loss for the school. The directors realized that for the past
fourteen years, it was his selflessness and endurance that brought
the Seminary to its respectable standing and position. However,
since he could no longer endure the position, the directors decided
to offer him a lifetime pension. One month before the final
acceptance of resignation, the following notation was made by the

Committee on the Seminary records:

329gaint Nectarios' resignation states the following :
" "ABRvarT{7.2.1908
Ipdg . .
TéZep. Zvupovatov rnc Emc)mo PtCapstou Zxo)\ng
Aauﬁavw THv ‘nunv vd vaptow 1rpoc 10 Zebaorov Zvuﬁov)\tov ¢
IxoAfic, 611 dramovnOeic 16 odpa xai VOKVTTWV CUVEXWDG €I GoBeveiag,
aicBdavopat épavtédv avioxvpov, vda dépw Td TG AlevBUvoews THG IXOARG
omovdaia xaBhkovra, 516 xai mpodyouat pETE TOAAAGAUTNG, VA dNALGW Duiv,
én mxpouroﬁuou Th¢ AlevBVvoEWwS TAG Zxo)\ﬁg xaieUxopar amé kapdiag, 611'0):; )
Gaoc uuou; uév ev)\qu tpyalouévoug u1rep 100 ayaeou rnv 8¢ ZxoAnv, rnv
omoiav nyomnoa amé péong xapt‘nag oxenq xai Tpodyn npog emr)\npwow rov
vwn)\ov owrnc oxomoD, 8’ v 18puln VTS TGV a0161uu>v avTAg 1dputdv, v
alwvianpviun.
AéEaoBe tiv hraPefaiway Thg dxpag ®po¢ ‘Tudg VvmoAfyewg kai
aydmng, ped f¢drateAd dramvpog pdg Oedv eﬁxérng.
‘0AtevBVVTHG
‘ONevrandrewcNexrapiog"
[Metr. T. Matthaiakis, ‘0’ AyrocNexrdprocKegar dcMntpomorirne Mevrandiewe (1846—1920)

(Athens, 1985) 59-60].
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Before deciding whether to accept this
resignation, Mr. Athenogenes is instructed to express
the Committee's deep sorrow for this event. The
Committee, in acknowledgment of His Eminence
Nectarios' service to the School, will offer him in due
course, the aid of three hundred drachmas monthly and
will also request him to stay on as dean until they
officially accept his resignation.330

After Nectarios' retirement from the Seminary which took
place after the Pascha of 1908, the Governing Committee, the
professors and the students of Rizareios were gathered in the
corridor of the Seminary from which his temporary successor, Dean
Nicholas Papayannopoulos appropriately called to him offering him a
commemorative gift, a large amber chaplet. With his characteristic
smile he bade farewell to those who were present, while at the
same time looking forward to seeing the Convent of Aegina. The
Saint was no more the dean of Rizareios, but the Seminary
continued to be influenced by his spirit. The Minister of
Ecclesiastical Affairs accepted the resignétion by his document
number 4613, dated 24 March 1908, and made a special laudatory

notation expressing royal satisfaction.331

330The document of Rizareios' Committee has as follows :
" Aveyvdafn 16 7 d>eﬁpouaptou ¢. & éyypadov To0 I. AlE.UBUVTOU TAC
Zxo)\nc Mnfponohrou mpdnv [evTamdrews k. Nax‘raptou Kecba)&a 51 ob dnAoi,
611 Evexa Adywy Vyelag mapouteitan Thg B€cewg avTos Tavtng. TS moAvperéc
TuvuPovAtov mpiv aropacion mepl TAG arodoxic THS TAPATHOEWG TAVTNG,
avéBero TQ k. ABnvoyévn, va Exppdon THv dxpv ATV avTob did T4 yeyovig
roﬁro. ouyxpévwc 5€ 61 16 }:uuﬁoéhov dvavapitov TAC ﬂapaoxsﬁeioac or
avTob TN pemag rrJ Ixohfj, BENEL TApAOXEL ev kap mepiBadyiv €x dpx. 300
unkuwg 7rpog todtoig 8¢ Tdv napaxaheoq iva eEaonouenoq SievBivwv,
uéxpic od 16 Zuuﬁou}\tov duvnBq, va dnAdong v dpromikiv amrodoxiv Tig
rapoticews. A
[The meeting of February 11, 1908, Hpaxnxa rod IoAvuerobc ZXvuPovAiov Ttihic
"ExxAnoiaonic Pillapeiov ZxoAric rob €rovg 1908, p. 107. Cf. also, Metr. T. Matthaiakis,
'O’Aytoc Nexrdproc Kepardac Mntpomorirnc [evrandrewc (1846—1920) (Athens 1985) 60-
61].
331Metr. T. Matthalakls ‘0"Ayioc Nexrdpiog Keparag MnrpomoAitng [Tevrandiews (1846—
1920) (Athens, 1985) 245, 277-278, 307.
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5. The Writings of this Period

1) On the Divine Character

The first brief study, which was published in Athens, 1895, by
Nectarios, as Dean of Rizareios, was the Sermons on the Divine
Character and the Work of our Savior Jesus Christ and Endless Life
in Him. This study was comprised of two sermons: the first was an
investigation of eternity as shown in and found in ‘the knowledge of
the true God. The second sermon gives the reason for the beneficial
influence which the knowledge of the true God exercises in man
through Christ the Savior. - Finally, the author summarizes in

twenty-nine parts the marks of Christ.332
2) The Treasury of Sacred Sayings

The next work which Metropolitan Nectarios granted was the
two-volume study The Treasury of Sacred and Philosophical Sayings
which was published in Athens in the years 1895-1896. This work
of 942 pagés was produced after many yearé of toilsc.)meA study and
consists of sayings from Holy Scriptures, from the Greek Fathers of
the Church and from the ancient Greek philosophers. This study
‘resulted in an index of opinions and sayings of the above authors
which have been included in the text.333 "From this anthology of his

various studies, it-seemed to be a lavapaedium work and showed the

332ZMetr. N. Kephalas, ‘Outria:r mepi ro6 Oeiov xapaxtripog xai o épyov 100 ZwthApoc nudv
'Incod Xpiorob xai 6n év avte 1 aidviog {wri (Athens: A. Karapdxn— N. Tpravradpsirov,
1895) 3-16. .

333Metr. N. Kephalas, ‘lepév xai ®irooopixdv Aoyiwv @noabpiopa (Vol. 1) (Athens: A.
Kaarapdxn — N. Tpravradpirrov, 1895) c. Cf. also, Metr. T. Matthaiakis, ‘O "Ayioc
NexrdprocKepardcMnrpomoAitncllevranorewc(1846—1920) (Athens, 1985) 237.
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strong inclination which he had towards God, and his thirst for the

perfection of life in Christ."334
3) Epic and Elegiac Opinions

In 1896, Nectarios publi‘shed.his new book entitled Epic and
Elegiac Opinions of the Lesser Greek Poets; Maxims of Theognis of
Megara, Pythagoras' Golden Verses, Phokylidis' Poem of Admonition,
and maxims of others. Under the title is the statement: "For the use
of the schools." The compiler's name does not appear on the title
page, and there is no preface to indicate the purpose which the book
was intended to serve.. But from examination of its contents, one
may safely éonclude that its primary aim was moral edification. As
a book for classrc)om} use, it could also be used as a text for

instruction in the ancient Greek language.335
4) Christian Ethics

The Manual of Christian Ethics was published by Metropolitan
Nectarios in 1897, in Athens. He personally used this book with the
pupils of the Seminary. In Christian Ethics, the author sets out the
duties of every Christian, which emanate from the ethical law of
the,Savqu:r Christ. His desire was for Christians to embrace the
love of the Lord and to live in a daily relationship amongst
themselves. For the writing of this work ‘Nectarios consulted the
manuals of Martensen and Tornes, and also Zekos Rosés' moral
stories. This work was endowed to be re-issued in revised form, as

we read in the prologue of the second edition, which is signed and

334protopresb. S. Sarantos, "*H mhodaia mpoodopd Tod ‘Ayiov Nextapiov otriv‘ ExkAnoia
xai otiv Moateia," Kowvwvia (Athens) 32 (April/June, 1989) 173.

335C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina (Massachusetts,
1981) 39-40.
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dated by the author "In Aegina, 17 January 1920," an aim which was

achieved not at the time, but much later through another

publication.336
5) Pastoral Study

Through his work Pastoral Study, which he published in 1898
in Athens, Nectarios developed the model of a spiritual shepherd,
which was embodied in himself. The work was included among the
teaching textbooks which the Dean wrote for the use of the pupils
of the Seminary. The peculiar merit of Pastoral Study lies in the
fact that it was a condensation of the author's knowledge and
twenty years of clerical practice. The Pastoral Study is dedicated
"to the blessed memory of the brothers Manthos and George Rizaris,
the ever-memorable founders of Rizareios Ecclesiastical Seminary."
Except for the introduction and the bibliography, it was divided
between general and particular emphasis. The analysis of themes
which are related to the pastoral ministry are presented in the form
of questidns and answers for easier understanding of the text.337
"~ In this work, he discusses the qualifications of prospective priests
‘and bishops and their duties. But it also contains much that is of
broader interest, such as discussions on the nafure and purpose of
the Church, its relation to the State, the seven Sacraments, the
place of reason and logic in theology, the value of encyclopedic and

philosophic knowledge for the bishop. Nectarios sets high moral,

336Metr. Matthaiakis, T., Nexrapiov Kepard MnrpomoArirov Hevrardrewe Ocoroyikai
Merérar (Athens, 1990) 81. Cf. also, Metr. T. Matthaiakis, ‘0"Ayio¢ Nexrdpioc Kepar ag
Mntpomoirncllevrandrewc(1846—-1920) (Athens, 1985) 238.

337Metr. N. Kephalas, Md6nua Mowavnkic (Athens:”Ay. Nixédnuog, 1972) 3, 23. Cf.
also, Monk Theokletos (Dionysiatis), 0"Ayto¢ Nexrdpiog 6 Oavuarovpyds (Thessaloniki:
"0p03doEn Kuyérn, 1979) 24.
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intellectual, and spiritual standards for clergymen, especially

bishops, devoting more than a third of the book to their ministry.
6) Orthodox Sacred Catechism

"Undertaking the teaching of the lesson of Sacred Catechism
and being obliged to teach it extensively according to the new
organization of the Seminary, forces me to write Catechism,"”
Nectarios remarked in the preface of the Orthodox Sacred Catechism
which was issued in 1899 in Athens.338 After the "Preface” and the
long "Introduction," the Catechism is divided into three parts; a)
the Dogmatic, in which the dogmatic truths of the Holy Scriptures
are developed, b) the Ethical, in which he referred to the ethical
truth of the Holy Scriptures, and c) the Sacred Rites which dealt
with the sacraments of the Church, received through Sacred
Tradition, and which preserve the teachings of the Apostles .and

divine commandments.339
7) Christology

The next work that Nectarios published in 1901 in Athens was
Christology, that is on the Divine Character and the Work of our
Savior Jesus Christ, and on the Fulfillment of the Prophecies in His
Divine Person. The work is divided into three parts. The first
| developed the dogmatic teaching of the Church about the advent of
the Savio:F Christ and His redemptive work perpetuated through the
Church. The second part described the apocalypse of God in this
world, and the third part described the complete fulfillment of the

338epd Karrxnoic ric’ Avarorixiic’OpBobdtov Exxanoiac (Thessaloniki: B. Pnyémovaoc,
1984) 13. ‘
339The present study was republished in Thessaloniki in 1980 and in 1984.



140
.0ld Testament prophesies regarding the Christ Messiah. The second

and the third part of the work consists of a transcript of the third,
fourth -and fifth chapters of his writing On the Revelation of God in
the World. 340

8) On the Immortality of the Soul

The Study on the Immortality of the Soul and on the Sacred
Memorial Services was published by Saint Nectarios in 1901 in
Athens.A The whole work is divided into two parts. The first parti
consisted of a descf.iption of the totality of the Christian and
Philosophical view aspect of the soul.- The theories of the ancient
Greek philosophers and Fathers of the Church about‘ the origin, the
nature and the cause of the soul were contained in the first part.
The second part dealt with the Sacred Memorial Services and the
benefits which they confer. Finally, it cited the teaching of the
Church about the transitory state of souls after death, the

resurrection of the dead and the Last Judgment.341
9) Evangelical History

One new massive writing of Nectarios was issued in 1903 in
Athens, and entitled Evangelical History, through the harmony of the
texts of the Sacred Evangelists Matthew, Mark, Luke and John. In
order to write the Evangelical History, the author used as 'his
reference books the "Synopsis Evangelica" of Constantine de

Tischendorf, the "Symphony of the Four Gospels" of the Archbishop

340Metr. N. Kephalas, Xpiororoyia (Athens: I1. Aecsvn, 1901) 4.

341The Meaérn mepi tiic dBavaciac thc woxfic xai mepi iepdv uvauoodvwv was republished,
in Athens in 1972 and 1981 and in Thessaloniki in 1973. The second part of the work
which is entitled "Study concerning the Sacred Memorial Services" (Merétn mepi tav
‘lepdv  Mvnpoovvwv) republished and self contained in 1981 in Athens in an exact
translation from archaic Greek to Modern Greek by Demetra Kakkisis - Georngatzis.
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Neokomos and the text of the Gospels of the Church. The whole

work was divided into seven periods, according to the seven fixed
chronicle- signs from the Evangelists, which fixed the years of the
life of Christ. The work was also divided into 157 paragraphs, as
this is also the number of the parallel and peculiar historical

events which the Evangelists relate.342
10) Knowing Yourself

"Knowledge of yourself' is the first neceésity' of man,"
according to Metropolitan Nectarios. If man wishes to have a
perfect knowledge of himself, he must render himself a subject of
his study. As the learned Bishop perceived the effort that the
attainment of this aim demands, he published in .1904, in Athens,
his moral and religious study, Knowing Yourself; that is Moral and
Religious Studies Representing the Religious and Ethical Character
of Man and the Image of the Soul as Reflected Images. 343 It is a
'study concerned with the virtues and the vAices opposed to them.
The virtuesvdealt with are: faith, hope, love, justice, truthfuiness,
the virtues of the cognitive part of the soul, those of the spirited
part (the will and the emotional power), and those of the appetitive
'part. At the end of the study, Nectarios added as an appendix,
"Epistolary dissertation to the Eusebia Nun,” in which the type of
perfect virgin was described and the dangers in following the

monastic life were related.344

342Metr. N. Kephalas, Edayyerixri ‘Iotopia 8t’ dpuoviac tév ketuévwv tév Ebayyeriordv
MartBaiov, Mdpxov,Aovkakai Iwdvvov (Athens: I1. Aedvn, 1903) iv-x.

343Metr. N. Kephalas, T yvdi0: Zaibrdv fror uerérar Gpnoxevrikai kai fbikai eikovilovoar
1év Bpnoxevnkdv kai fbixdv xapaxripa rod avBpdmov xai Triv €ixdva TAS YyvxAc W Ev
xardérrpwivbaiuarifovoar (Athens:”Ay. Nikédnuog, 1973) 5, 7.

344ibid., 242-258. '
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11) On the Sacrament of the Divine Eucharist

The Study on the Sacrament of the Divine Eucharist was
issued by Metropolitan Nectarios in 1904 in Athens. In it the author
deplores those who do not receive Holy Communion regularly
because of sheer indifference to the benefits that aré derived from
the Sacrament, not because they are hindered by some sin. He
remarks that whether we receive Holy Communion unworthy, or we
avoid it, we have no life. The whole study is adorned with the
relevant decisions of Ecumenical Synods and with references to the

works of the Fathers of the Church.345
12) Contritional Prayer book

In 1904, Nectarios issued his work, Contritional Prayer book
which contained prayers and troparia for all the days of the week,
taken from the "Great Horologion," and from the liturgical books of
the Eastern Orthodox Church. In 1913, he republished the same
book, expanded through the addition of the services of the first hour
and the Canon of the Akathist Hymn. Through this double edition the
Metropolitan sought to incite the faithful to pray with a continuous

doxology to the Trinitarian God and the Theotokos.346
13) On the Mother of the Lord

Because of the deep devotion of Metropolitan Nectarios

towards the "Lady Theotokos," and because he wished to refute

345Metr. N. Kephalas, MeAérn mepi ros Mvarnpiov rijc@ceiag Evyapioriac (Athens, 1904)
23-24, 33. Cf. also, C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina
(Massachusetts, 1981) 53-54.

- 346Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpioc Kepardc Mntpomorirne Mevrandrewe (1846—
1920) (Athens, 1985) 279; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of
Aegina (Massachusetts, 1981) 49,
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some errors reported about the Theotokos, he published the volume

Studies on the Mother of the Lord, the Most Holy Theotokos and
Ever-Virgin Mary in 1904. This study was fconsisted of three
chapters. In the first, the author presents the Orthodox view, that
"the Most Holy Theotokos was a virgin before giving birth, and
remain'ed a virgin after the birth keeping her virginity intact." In
the second chapter he referred to the honors that the faithful gave
and give to the Mother of God, beginning with the years of her
earthly life. The third chapter referred to the Synodical institution
of the term, "Theotokos" from the third Ecumenical Synod, a term
which the subsequent 'Synod adopted.347 He also discusses the.
various appellations that have been used in speaking of Her, and

closes with an encorhium to the Theotokos and a note on the hymn to |

Her that begins with the words "A&iwov 'Eotiv ("Truly it is Meet.")
14) On the Saints of God

The Study on the Saints of God was issued by Metropolitan
Nectarios in 1904, in Athens. This short study is made up of two
- chapters. The first was a sermon about the beginning of the glory
which the Supreme Judge bestowed on the righteous after death,
that is, the triumphant Church. This glory'was' manifested by the
devout, whom the Church honors as saints and friends of God. It
invokes their names in prayer as mediators of God, and honors their
‘relics and icons. In the second chapter, the author gives a sermon
about the intercessions of the saints as a catholic dogma of the
Church. It also states the Orthodox view that those who die as

members of the Church of Christ, are not separated from the.Church,

347Metr. N. Kephalas; Merérn mepi tiic untpdc roé Kvpiov ric’ Yrepayiag Ocordxov kai
‘AcirapOévouMapiac (Thessaloniki: Néa Zroixero8erikr, 1985) 3-18.
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but as the Body of Christ, -are ceaselessly united with the Church,

glorify God together with Her, and intercede on behalf of the
Militant Church.348

15) Theotokarion

Nectarios, out of his theological treatises, also composed
hymns to the Theotokos which he inciuded in his book, entitled
Theotokarion. The Bishop issued his poetic work in 1905 in Athens,
as an expression of his gratitude to the Ever-Virgin Mary for her
many kindnesses to him. The complement of contritional, grateful,
supplicatory and glorifying verses, which were composed in
different meters of ancient Greek poetry, with deep dogmatic and

spiritual content, reveal his inner depth and piety.349
- 16) On Ordered Fasting

The Historic Study on. Ordered Fasting was written by
Nectarios in 1905 and was published after his death. The present
study "has an apologetical character, and was written in order to
teach those who question the validity and the spiritual benefit that
comes from it."350 The work is divided into two parts. In the first,
the author makes an historical survey of the institution of fasting,
from the teaching of Jesus Christ on the keeping of fasts by the
'Apostles and the Church, the witness of the Fathers of the Church

348Metr. N. Kephalas, MeAérn mepi 1iv dyiwv 106 Ocod (Athens, 1904) 3-12.

349The first edition of @coroxdprov of 1905 includes 103 odes, thirty hymns and
eleven canons. The second edition of 1907, again from Saint Nectarios, has five new
odes, fifty-three hymns and nine canons. The following editions of 1967, 1972, 1982,
and 1990 is exact reprint of the edition of 1907.

350Metr. N. Kephalas, ‘Ioropixr perérn nepi tdv brarerayuévwv vaorerdv Care of Archim.
T. Matthaiakis in @coroyia (Athens) 27 (1956) 463; Reprinted by Metr. T.
Matthaiakis, Nexrapiov Kepard Mntpomoritov Ievramorewc Ocoroyixai Merérar (Athens,
1990) 35-56.
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.and the historical and ecclesiastical writers on. this theme,

including his conterhporary professors; N. Damalas and G. Dervos. In
the second section, the author presents the historical source and
practice of the fasts; the Nativity of Christ, Holy Pascha, the
Transfiguration, the Hbly Apostles, and the Dormition of the
Theotokos. According to Nectarios, the fast chiefly consists of

preparation in prayer, and contributes to health and longevity.351
17) Digest of Holy Scriptures

Shortly before the publication of Knowing Yourself (1904),
Nectarios considered writing another ethical-religious work in
which he would compile all the relative sayings of the Old and New
Testament. While the hierarch was preparing to put down his
thoughts, the book Digest of the Holy Scriptures of Monk Antioch of
the Lavra of Saint Sabbas, of the seventh century, came to his
notice, the contents of which perfectly corresponded to his own
spiritual quest during that period. For this reason, instead of
composing a new study, he preferred to republish the Digest of Monk
Antioch from the Patrblogy of Migne, in 1906. It was composed of
one hundred and thirty chapters, each one dealing with an ethical
supposition. The whole work, therefore, consists of a system of
ethical theology adorned with the thoughts of the Holy Scriptures

and the ancient teachers of the Church.352

351jbid. :

352Metr. N. Kephalas, Movaxovo 'Avridxov rob éx F'arariag [Tavdéxrne rdiv Beomvevorwy
"Ayiwv Tpagdv kai mepi mpooevyic xai éEoporoyrioewe (Thessaloniki: '0p8ddofog KvyéAn,
1991) 9.
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18) Hieratical Manual

| 4Thev Heretical Manual - published by Metropolitan Nectarios in
1907, in Athens, is divided into three chapters. The first has as its
subject the Sacred Diaconate which began from Jesus Christ the
Great High Priest. The second chapter examines the primacy of the
Apostle Peter according to hagiographic texts, and the patristic
interpretations and errors related to this are refuted.  The third

chapter refers to the theme of equality among the bishops.353
19) David's Psalter

The Psalter of the King-Prophet David incorporated in meters
according to the tonic base with interpretive notes was published
in 1908 in Athens and expressesl the worshipping life of Saint
Nectarios. In the introduction of his work, he presents the
personality and the work of David, and goes on to speak about
_the Psaims, their'authorship, the time of their writing, their
contents and their interpreters. Finally, he refers to his own work,
and he interprets the text with brief footnotes, in order that it may
be understood.354 Nectarios used the text of the Alexandrian Codex,
' the interpretations of the Fathers of the Church, and of historians,
the original Hebrew texts, and also translations from the Greek,

French, ltalian and Latin.355

353Metr. N. Kephalas, Iepanixdv 'Eyxdamov fitot A” Iepi ‘Iepwovvng, B’ Iepi tod mpwreiov
évri'lepapxia, I Hepi ric iodrnroc év rij lepapxia (Athens: I1. Aewvn, 1907) 9, 59, 81.-
Cf. also, Metr. T. Matthaiakis, "Ayiov Nexrapiov Ilevrandrews Karnxnnxai Emoroiai mpoc
rdc Movayxdc Iepac Movric'Ayiac Tprddog Aiyivne (Athens, 1984), Letter No. 100 of 26
March 1907, p. 198.

354Metr. N. Kephalas, Wairrpiov roi Hpopnrdvaxroc Aavid évrerayuévov €ic pétpa kard
rriv rovikriv Bdow uetd épunvevnixdv onuersoewy (Athens: I1. Aecdvn, 1908) 12.

355ibid., pp. 3-14. Cf. also, Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Mevramdiews
Karnxnnxkai 'EmoroAai mpds rdg Movayxdc ‘lepdc Moviig 'Aviag Tpiabog Aiyivne (Athens,
1984), Letter No. 54 of 10th. March 1906, p. 131.
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20) On the Sacred lcons

The Study on the Sacred Icons, is a series of articles which
Metropolitan Nectarios published in 1902, in the periodical
"Anamorphosis" of Athens, and which were undertaken to‘ refute
some theories of theologians of that period. These writers who
accepted the existence of Sacred Icons in the Christian Churches
and their veneration refused to éccept the .archaeological
revelations of the nineteenth century which proved that. the icons
were used in the first three centuries of persecution and Christian
martyrdom after the resurrection of Christ. The writer developed
the dogAmatic teaching of the Church about icons, showing the
relationship between the teachings of the Fathers of the Church and
the views of contemporary history. In continuation, he examined
the subject of the veneration of icons, and the traditions which are
related to the icons not made with hands of the Savic{? Christ .and
the Theotokos generally, and particularly the icons of the

Theotokos, which had been drawn by the Evangelist Luke.356
21) Catechetical Letters

As we have seen, Nectarios, during his administration of
Rizafeios, founded the Convent of Holy Trinity in 1904, in Aegina.
On account of his duties in the Seminary, he stayed’ away from the
Convent, and led the nuns through pastoral letters. He sent one

hundred and thirty-six letters from Athens during 1904-1908,

356The present study was republished in 1972 in Thessaloniki with the general title,
"Saint Nectarios, |: The Ecumenical Synods of Christ's Church, II: Study concerning the
sacred ikons," (A. Ai Oixovuevikai Evvodor tri¢ tov Xpiorod 'ExxAnoiac , B. MeAérn mepi
v ayiwv gixdvwv ) pp. 219-291.
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referred to by his biographers as Catechetical Letters, which aimed

at the teaching and the formation of the Sisterhood in the subject
of monastic discipline. The Bishop' s aim was to better equip the

female personality for devoutness and life in Christ.357
22) Correspondence

Saint Nectarios wished to maintain good relations with those
who caused his expulsion frbm Egypt, therefore he maintained
correspondence with Patriarchs Sophronios, Photios, and Joachim,
and other hierarchs. He sent them his writings and offered
hospitality to them, showing them in action Christian love and
forgiveness,' and he expressed feelings of gratitude to his
benefactors. His desire to be recognized in his life time as a
canonical Bishop of the Eastern Orthodox Church was never fulfilled.
This only occurred after his death, as we will see in the following
letters.

Nectarios learned, much to his astonishment, that his
appointment at the Rizareios Seminary had not been approved
because of the misinformation about his moral character, and that
he had been expelled from Egypt because of moral reasons.
Nectarios again felt the torment which was altogéther too familiar.
He éppealed to the secretary of the Ministry for information as to
what was being said concerning him. He was given a copy of the
"information" about him which came from the Political

Representative (or what would be called an ambassador today), to

357Metr. T. Matthaiakis, ‘Ayiov Nexrapiov [evrardrewe Karnynnkai' EmaroAai mpdg rds
Movayxdc Iepdac Movic Ayiac Tprddoc Aiyivns (Athens, 1984) 13, 14, 16, 17, 260. Cf.
also, Monk Theokletos (Dionysiatis), O“Ayio¢c Nexrdproc 6 Oavuarovpydc (Thessaloniki:
"OpB6doEn  Kuwérn, 1979) 105-107, 217-219, 313; Protopresb. S. Sarantos, "'H
mhovaia Tpoodopd Tod ‘Ayiov Nextapiov oriv ‘ExxAnoia xai otiv Iohreia," Kovwvia
(Athens) 32 (April/June, 1989) 179-180.
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Egypt. It was a confidential letter from the Representative, John

Gryparis, addressed to Minister Demetrios Kaliphronas, dated the

28th of January, 1894. It reads as follows:

Mr. Minister,

At the request of the Honorable Foreign Minister, |
have the honor to send you information regarding His
Eminence, the former Bishop Mg. Nectarios Kephalas and
the reason that provoked his departure from Egypt.

The aforementioned bishop was a Monk at the
Monastery of Chios when he became known to Mr. John
Choremes, who then took him under his patronage and
warmly recommended him to His Holiness, the Patriarch
of Alexandria. Together, the two men paid for Mr.
Kephalas' religious studies in Athens, where he received
a degree equivalent to the Master of Arts of Theological
studies from the Theological School of the National
University. Following his studies, he returned here,
where the Patriarch ordained him Archimandrite and
made him a preacher and secretary of the Patriarchate.
During these ministries, he showed himself to be truly
zealous in carrying out his duties, and lived a truly
ascetic life. After a while, he was sent to Cairo by the
Patriarch to be under the Metropolitan of Libya and
Patriarchal Commissioner. Following a disagreement
between the Patriarch and Metropolitan of Libya
however, the Commissioner departed to Smyrna, and the
position of the Patriarchal Commissioner was then
taken over by the Archimandrite Nectarios. He kept the
position even after his ordination as Metropolitan of
Pentapolis. In the beginning, the Patriarch was quite
pleased with the Metropolitan of Pentapolis, for he
showed himself to be enterprising and efficacious.
Later on however, he started to displease the Patriarch
by showing a desire to act without restraint and
independently. The Patriarch thought that this
independent action was insubordination and should be
punished, and that is why His Holiness thought it best
that the Metropolitan should be moved from Egypt.
Patriarchal sources cite that the removal of the
Metropolitan of Pentapolis from Egypt was also provoked
‘further because of moral reasons. My duty, however,
“obligates me to also inform you that, according to other
sources who are equally trustworthy, the Metropolitan
was a victim of a conspiracy and slander.



150

Finally, | have the honor to report to you that the
Metropolitan of Pentapolis was considered to be a
perfect cleric, who was both energetic and effective,
even by those within the Patriarchate.

' ' Respectfully,
J. Gryparis358

Nectarios never believed that the destructive, irresponsible
gossip and malicious hatred towards him would find its way to the
official service of the Ministry. He never thought that it would feed

the idle and inquisitive gossipers to such an extent, and actually

358The letter of John Gryparis is the following:
"Tloaimikév [Tpaxtopeiov thc EAAddog
Ev AlyomTy
"Ev’ AxeEavdpeia i 28 Iavovapiov 1894
ApOu. Eprm. Ilpwt.3x01 8
Kipie Trovpyé !

Tij évrorq i avtod E§oxdTnTog 100 k. énrl TGV E§wTepik @V TTovpyod
Aapfdve v TipAY vd xopnynow tH Yuetép E§oxétnT mAnpodopiag mepi TAg
Avbtod Zefaoudtntog 100 dAAote Emoxdmov Ilevramdrewg k. NexTapiov
Kepara xai tév Adyov TG EE AlydmTov avaxwpioews adToo.

Tév év AGyw Emioxomov povafovra €v povij ive tfig Xiov £yvidproe 6 x.

"Tway. Xwpéung, Aaupdavov 8¢ avtév 06 Triv Tpootaciav Tov, guvéoTnoe
Beppdc T AvTol Hawepérnn ¢ Harptdpxg’AAe&avépeiac. bawdvatg oé
audpotépwv aﬂeorakn Tl’pOC onoo&ag BeoAoyikdg v Aenvoug AaBdv peta THV
KEKAVOVIOUEVNY $OITNOLY EV T Geo)\oytxq IxoAq 1o EOv. [laver. 517‘1’)\(.0;1(1
TpoAvTOL, en'avn}\eev svmvea. o7rou o Harptapxng exetporovnoev avTdv
"Apxpavdpitny  xai xaréotrnoev avTtév iepoxrpuxa xai ypappatéa ToO
Narprapxeiov.’ Ev toic Aeitovpyriuaoct tovtoig énedeifarto moAvv arnbd¢ mp6e
v Omnpeciav {Arov, E{n B¢ Piov arnBoig aockntod. Metd Tiva xpdvov
ameotdAn 6 Nextdpiog vmé to0 Iatprdpyov £i¢c Kdipov vé 1év dytov ABong
Natpiapxikdv 'Emxitpomov, karémy 8¢ érerbovong duoapeokeiac petaky tod
Martpidpyov kai Tob ayiov A1pvng, arAABeY oUTog €ig Zudpvny, v dé Béorv
avTtoV u¢ Marprapxixod 'Emtpdmov xatéraPev & Apxripavdpirne Nextdpiog,
Tproag avtiv xai perd v xeipotoviav Tov ei¢ ' Emioxomov [levrandiews.
Kai é&v dpxf pév Ato td pénota evxapiornuévog 6 Iatpidpxng éx TAg
vmnpesiag oo ayiov Mevramdrews, ot xai péxtne xai dpaoriprog EdeixOn,
xatémv dpwe fpEaro dvaapeotdy Tov [Tarpidpxnv, &te Emdeikviwv drabécerg
npé¢ avtéPovirov xai aveEdprntov Evépyerav, drabBéoeig vé Tod Iarprapyov
txAndfeioag, ¢ avnmelBapyikdg, éveka T@dv Omoiwv f Avtod IavayidTng
gévéuioev OpBdv, va amopaxkpvvny avtév TAG Alyvmrov. Kard wnydg
IMatprapxikds wpdg Taic avnreldapxikaicdiabéoear, Tiiv amopdxkpuvoly ayiov
Mevraméiews Tpovkdreoay kai Adyor ki, Kadrixov Suwgpol EmpParieran,
va dvakolvuiow, 8T kaT dAAag Tnydg kai tavtag afomiarovg, vmfipEev, ¢
p6¢ TovTO OMNTpOoTOAiTNGBDpA padlovpyiag kai sukopavriag.

"Ev TéAet Aappave v Tipnv, va yvwpiow 1§ Tpetépa EEoxotnm, o1

Tapd ravrwv kai avtdv Tdv mepi 16 IMarpriapyeiov, & aynog Mevramérews
£BEWPEITO WG KANPIKAC AP1OTOG, PEXTNC KAl dpaaThpLog.

‘0 Ebneteéoraroc
I.Tporapne”
[Metr. T. Matthaiakis, ‘O’ AylogNexraptogKecbaAaqurporroA:mgHevrazrerwg( 1846-1920)
(Athens, 1985) 48-49].
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bring the Minister himself to thoughts of hesitation about him.

Nectarios finally decided to write the following personal letter to

Patriarch Sophronios, dated March 11, 1895:

All Holy Master !
| kiss your most holy right hand ardently.

In Alexandria
The Ministry of Ecclesiastical and Public Education
asked of the Political Representative of the Greek
Government in Alexandria, Mr. J. Gryparis, through the
Ministry of Foreign Affairs, information concerning me
and the reason of my departure from Egypt. ....

Have | been, Your AIll Holiness, so irreverent
towards you, that after four years since my unjust
departure from Egypt, you were compelled to give the
Patriarchal staff such defamatory information against
me, to give to the Greek Government? During these past
four years | have lived humbly and reverently, simply
trying to earn my daily bread, which | then shared with
the poor. During the past four years | have also acted
deaf and dumb in reaction to the many patriarchal
accusations which have been made against me. When,
did Your All Holiness realize my ‘'disobedient
tendencies'? Through which actions did they manifest
themselves? Which were the indications that also
characterized me as being disrespectful, rebellious, and
an evil servant who was plotting against your
ecclesiastical authority? Which ecclesiastical tribunal
tried me and condemned me, and which one decided that |
was immoral? How then could the Patriarchal
Commissioners blatantly inform the Political

Representative of the Greek Government, who was
seeking information in an official capacity, that | was
removed from my position because | was rebellious,
unethical and immoral? Where are the transcripts to
this effect? Where are my accusers? Where are the
witnesses? Where is the evidence of my crime? On
what grounds was this official accusation against me
made, an accusation which condemns me to a moral
death? What great wrong did | do against you, Your All
Holiness, or for that matter, against any of the
patriarchal trustees? Why is there such a great wrath,
and pursuit against me, seeking my total destruction,
even though | am so far? Please, tell me, how | have
troubled you in the least? What was my great sin
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against you? What evil desire and cunning have | had?
With God as my witness, | tell you that | have never,
ever plotted anything whatsoever against anyone. | have
only sought good throughout my life, and did so with
great love and many good works. | truly believe that
Your All Holiness should remember having experienced
and seen the glorious examples of my humble and good
intentions. Besides, what is all this for? Your wrath
has been satisfied, the work has been completed against
me and the evil one has been punished. What, therefore,
is the purpose of my outdated protest?. . . The purpose
is to bring it to the knowledge of Your All Holiness, that
your wrath against me is unjust. May God be my witness
and judge.

| remain, with deep reverence, and pray the best
for you.

+ Nectarios of Pentapolis359

359saint Nectarios' letter to Patriarch Sophronios is the following:
"Mavayndrare Aéorota ! _
TrivIIavayiav Tudv defiav evoepdoTws xataoraiopar
Eic' AreEavbpetav.

TS Yroupygiov tdv ExxAncriaotikdv xai thic Anpooiac Exraidedoewe
tlRTnoe Bid Tod ‘Ymovpyeiov tdv 'Efwrepik@v mapd tov &v’ Arefavdpeiq
moMTIK0G TpdxkTopog Tih¢ ' EAAnvikAc KuPepvrioewg kuvpiov I. [pumapn
mAnpodopiag mepi Enod kai Tév Adyov 18iq THG EE AlYUTTOU QvaXWPTOEWS HoV.

Tooourov TTavayidtote, eyevounv tyd xaxog ﬂpog Yuou;. dote uem
téooepa £tn amd Thg abmwrarng and vam'ou avaxwpnoewg pov, kad' &
tCritovv (dwronwv) tév Eémovaiov aprov émwe uepthuou avtév Toig MTWY0iG,
xodd¢ kai dvavdog yevéuevog mpdc Tag moikidag Tév Matprapxik@v kot éuod
xarnyopiag, ol ITatpiapxixoi toravtag kar €uod va dwowaor mAnpodopiag,
obtwe émonpwe {ntndeicag mapa TtA¢ 'ExAnvikig KuvPepvroewe, Ilote

Tavaypdtate xarevorioate Tdg avnmeidapyixdg pov drabéoeig; 'Ev omoioig
tEednAuOncavépyoig; Onoiat al vdeifeig, dote vd xapakTnp1o0@, ¢ aceprig
xai Emavaotrarng xai boﬁkog novnpég KaKd pEAETAOOG XATA rﬁc
Exxknmacmxnc Hov apxnc, ‘Omoiov Exx)\nmaonxov Atxaornplov ps
tdixaoe xai né xaredikaoe xai omecbaven wepi TAG avnetxornroc uov, WoTe o1
Hatprapxikoi peTd mwappnoiag vd TANPodopHowot Tév TMOMTIKGY TAG .

"EarnvikficKvBepvioewgmpdkTopa, émofuwe{nTodviatooavTnvonuavnknv
wap advTAv tAnpodopiav, 811 EdidxBnv, W¢ EravaotdTng kai aviifikog; Ilod
gvpiokovral T& mpaxtikd; ITos ol xarriyopoi pov; ITod ot paptopeg; IMod 16
odpa tov éyxAfdparog; ITod 16 Edadog &' EotnpixBn f xat éuod émionpog
adtn xarnyopia, 8’ f¢ xaredikaldunv eic f0ikév Bdvarov; ‘Omoiov péya
Kaxdv elpyacdnv mpdc YudgIlavaydrare, ff ko pog riva t@dv atprapxikdv,
dmwg doropovnO®; Aiati f togavTtn ‘Yudv xat €uod pfvig A xai Toppw
TapakorovBoboa pot, ' A¢ {nteitar O TavteArg dAoBpevudg pov; Kara i
TOVAdX10TOV TP VWXANGa Yuag;  Onoiov 16 uéya pd¢ Tudg apdpTaud pov;

‘Omoia f Tovnpia pov xai 1§ xaxia pov;’ Eyd émxkarodpar pdptupa tév BGedv,
d1 0VdETOTE MEPT 0VDEVIC EperéTnoa kaxdV: pdvov 16 ayaBév euerétnoa xald
oanv v Lwrv pov xai adTod Epacthg kai EpydTng Eyevounv: ¢pova 0Tt TOV
ayaBdv pov drabéoewv meipav EAape xai Tpavdg Tdg vdeifeig Eoxev ' T. B.

" Tlavayétng.” AAAd fidn wpdc Ti radta ravra; T €pyov cuveTeAEdON, fi pAvig
ixavomorion, 6 movnpdc Tapadeypanik@de ETuwpidn: Tpdg Ti A dronpog abTn
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Sophronios did not answer to Nectarios' letter, therefore after
Sophronios' death, Nectarios wrote to the new Patriarch of
Alexandria, Photios, by October 10 of 1902. He wrote the whole
history of what had happened there in detail. He even wrote about
the injustice done to him.360  Nectarios somehow hoped, that
Patriarch Photios would clear up matters and that his life would
now take a turn for the better, perhaps bringing him new ventures
and struggles in Egypt. The days passed and Nectarios heard nothing
from Photios. Although Nectarios tried to remain confident about
receiving help from the Patriarch, he could not help but wonder.
Nectarios received no response. He was informed by reliable and
important sources that the new Patriarch had indeed received the
letter and filed it under a non-existent day of the year, so that he
could put it off indefinitely.

On September 10, 1903, Nectarios decided that he had to make
a stern and final decision about how he would clear his name. It
was then that he decided that even if there were only a remote
possibility of receiving an answer, he must write to the Ecumenical
Patriarch of Constantinople. At that time, this most Supreme
Throne was occupied by Joachim .- lll. Nectarios proceeded to

write a letter to him, seeking the following:

The main reason that | made the request to the
Patriarch of Alexandria Photios, was to clear my

drapapripnoig Ilpdc ovdév mAéov Etepov, dAN’ A mpdc 16 yvwpiocar T

‘Yuerépq Berotdry Havapdtnn, 61 tdoa i xat Epod pAvig AVTA¢ ddikog: 6

Bebc éorw poit Mdptug xai Kpitig.

Aratedd petafaburarov oeﬁaouov xaielyoual td aptora.
+ ‘OllevranéreweNextapiog"

[Metr. T. Matthaiakis, 0AylogNexrapzogKapa/\agMnrpozrohrngﬂsvranoz\ewg(l846-1920)
(Athens, 1985) 50-51].
360Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpioc Keparag Mntpomoritng IMevramorewe (1846
1920) (Athens, 1985) 52-53.
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position as a hierarch of the Eastern Orthodox Church
and that this be announced to ecclesiastical authorities.
This has to be done because, as it presently stands, | am
discharged and therefore do not belong to any of the
Autocephalous Churches. Even though | have been in
Greece for fourteen consecutive years serving the
country, | am officially considered by the Holy Synod
governing the Church of Greece as simply a visiting
priest, and on all the communication it uses, | am given
the title 'Visiting Hierarch.'

The fact that a hierarch has been fully discharged
and does not belong to any Church has been unknown up
to now in the Church annals and | feel that even Your All
Holiness, as well as any other expert of Ecclesiastical
Canons and Decrees cannot accept this as being proper,
nor can approve of this.361

Patriarch Joachim was on thé spot. He was the third, as well
as the highest ranking Patriarch whoxwn Nectarios approached with
his dramatic request. In order for him to solve this matter he
would have to go against Patriarch Photios and those close to him.

Joachim did not ignore Nectarios' request though. A month later, on

361Saint Nectarios' letter to Ecumenical Patriarch Joachim is the following:
" Aid Thic £moToAfi¢ pov EfrTovv mapda TH¢ A. MaxkapidTntog To0
Harprapxov AreEavdpeiag Pwtiov Bepameiav Tihig mpooyevouévng pot adixiag
xai ikavomoinowv tob dikaiov. 'AAN 1§ A. Maxkaptdtng kaitor mpd €évdexa
axp1B B¢ pnvAv EYEVETO XATOXOC THG EMATOARG MOV, EYKAEiOTWE PEpovang xai
avtiypada moTd TV dakotvdoewy kai 106 arohvTnpiov, v Tovtolg avagiovg
E0edpnoEv AUAC amavThRoews.  ATop@v mepl ToU TpaxTéov xai dedpevog
ouuﬁouxﬁg. Expiva EmParrSuevEy pot, va Tpoodpapw Tpdg TV Tuetépav O.
xai Hpooxuvnrriv Navayndtnra xai tEathowp o Tag goddac AVTic ovuPovAdg
1rep1 rou Tidéov yevéaOa. ....
‘H mepl Bepam:taq aitnoig Hov ﬂpoc 1oV Maxaptwrarov Matpiapxnv
' AreEavdpeiag ®WdTiov xplov oxomdy Exer THY Siakavéviaiy ThH¢ Bé0ewc pov,
w¢ "Apxiepéwe th¢ OpBoddEov’ Avatorxkic 'ExxAnciag xai émiyvwoiv Tfig
"ExxAnoiaoTikic ApxAg, €€ ¢ eEaptduat kai ei¢ fv vmdyopar, WS Apxiepeve,
d1én, ¢ f1dn Exova ta xat Eué, edpiokopar aroAeAvuévos xai £i¢ ovdepiav
Tdv AvTokedpdrwv ExxkAnoidv avixwv, dién xai &v EANASL petd déxa
Teoodpwv ETdv ovvexfi bnpeciav év T Kpdret g 611'000«1}\00 ,8ewpobpar OTS
tfig &V EAAdd1 Aroikobond Iepdg Tuvddov, we Tapemdnudv’ Apxiepede, xai v
rmg 1rpo tué AUTAG syypacbmc xpnrou T Aé€er napembnuovvraApxtepsa Té
£i¢ Td EXKANOIAOTIKA xpovn«x cxvaorov TO100TOV yeyovoc 6 elvar Apxtepea
Tva o)\wc ATOAENLPEVOY KOl E1G pnbeutav ExxAnoiav avixovra, ppovd, o1
“ovte N Yuerepa 8. Navayndtng, ovte erepoc g etbnuwv TV exx)\nomonxwv
kavévwv kai darafewv, ddvarar f vd xpivn, ¢ xaAdg €xov f va
¢mdoxipdon.”
[Metr. T. Matthaiakis, ‘O’AyiocNexrdpiocKepardcMnrpomoAirngIlevramorewc(1846-1920)
(Athens, 1985) 54-55].
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October 25, 1903,362 he addressed two letters to the Patriarch

Photios of Alexandria and to Saint Nectarios, sending his
pafriarchal greetings, and saying that Photios is the only proper
person who could give the solution to the Saint's request for the
moral rehabilitation and arrangement of his position.

When Nectarios received the Patriarch's suggestion on what he
should do, he felt relieved, for whatever he could humanly do, had
been done. He depended on the goodness of the Lord to take care of
him and provide for him. However, it nevertheless boggles the mind
thal . an Orthodox cleric, a bishop with an Aimpeccable past and years
of good acts, did not have a proper position. |

The defamation of the Saint through people of the

Patriarchate, before his appointment to Rizareios, brought back this

362The two letters that Patriarch Joachim addressed to Patriarch Photios and Saint
Nectarios are the following: ‘
"&p.378
To Harprapxn’ AxeEavdpeiog Pwtiw
Tod év ’'ABrivaug éxxkAnoiaotikigv ‘Pildpeiov Ixorfv tavov
dievBdvovroc ‘lepwtatov MntpomoAitov Ilevramdrewg xdp Nextapiov
yYpayavrog fuiv évayxog mepl tivwv afidoewy, &g Aéyer OTL ExEl amd TOU
Bpdvou Tob mEpromovdaaTov fuiv cefacuiag AvThig MaxapidtnTog ki Tepi
dv xai Tpdég AvThv fidn 1pd xatpod anetrddn, Srayvdun tng mepi Huds ayiag
xai 1epdg Zvvodov KaAdv évopioapev iva yvwplowpev T00T0 GOEAPIKEG TH
LeBfaopiq AvTAc Makapiétnti €i¢ Ng Tiv xvptapxikiv kpiowv xai éxtiunowv,
G eikde, 16 Tpaypa vrayetor. Tobto Toivuvy Bid Thg AdeAdikA¢ MUV TavTHS
EMOTOAAC MPATTOVTES Kl TpoadiaPifdlovTteg Ev avniypddorg T6 Te mpdg fudg
ypappa T avtod lepdTnToc Kal Td Emovvnuuéva avTd oxenika éyypada,
xataoraléueda AvTiv kai adOigevprifuan dyiw.
‘0 Kwvatavrivoumdrews Iwaxeip
1903 I’ OxtwPpiov 251"
"4p.378
Té Iepwtdtw MnTpomor. [levrandrews NexTapiew
rafévreg Té and 11 Tod maper@dvrog ypdupa tic adTA¢ lepédtntog peta
TAV guvnupévwy xal Tpodpovwe THv dd Audv duvathiv avridnyiy ei¢ Tiv fiv
ExTiOnov OTéBeqv avTAG Tapaoxeiv EmOvuodvreg, auvvodikfi diaoxéyer
Siepipacapev év avriypadoig 16 Te ypdupa xai Td Aowwa Eyypada mpde TV
Maxkaprstatov [Tatpidpxnv AreEavdpeiag, €1 00, g E1kEG, THV KUpLAPXIKAY
kpiowv xal amépaoiv 16 MpAyuad GATOKAELOTIKDG UTAYETAL TRV TOLAUTAV
¢vépyerav avaxkoivovpevor viv T avtig¢ ‘lepdtnm €i¢ amavrnowv xai
¢mdnAovvreg 811, ¢ xai ) avTh¢ IepéTng oixoBev Evvoei, mAeiov Ti¢ Evepyeiag
tadtnc em Tod mpoketuévov § xad fpag exxAnoia ovdév fdivaro f dbvaro
mpatal, aitovueda avTy mdv dyaddév tapd Beod, ob f xdpig kai té dmepov
AUTO0 EAEOCEIN PET AVTAHS.
‘0 Kwvotavnivourmérew Iwaxeip
1903 I’ OxtwPpiov 25"
[KWdiE émorordv rod Oixovuevikod Ilarpiapxeiov, tod érovc 1903, p. 469].
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hatred. This time he was accused of being an immoral person and a

revolutionary. The Saint protested to the Patriarchs of Alexandria
Sophronios and Photios, and Joachim the 3rd of Constantinople, but
without success. He continued to behave towards them as before.
He collaborated with the Ecumenical Patriarchate in matters of
dialogue with heterodoxes, he continued his correspondence, and he
also sent writings to the Alexandria Patriarchate.363 Nectarios
offered hospitality in Greece to two persons of the Alexandrian
Throne, the Metropolitan Germanos of Thevais in Rizareios,364 and
the priest Seraphim Fokas in his Monastery in Aegina.365 These two
men had something in common: they. had both contributed to the
expulsion of the Saint from Egypt, as we read in the present study.
Perhaps Nectarios had been informed of the negative role they had
played during the period of his problems with Sophronios. He did
not hold it against them, but with his hospitality he showed them in

action Christian love and the forgiveness of the enemies.

363|n the Records of Patriarch Photios' correspondence we read the following:
" O Nextdprog Mntp. Ilevrandrews dnéoteihe T4 1909 £ ABnvay €v

odpo TOD ovyypduuarc’)c tov "Tpradikdv rfitor wdai xai Suvor tpdg Tév £v

Tp1a51®eov
Ebperrdpiov A~ Swpedv ovyypauudtwv mpog tiv A. 6. Maxaplornra TV Harpzapxnv
'Areavdpeiac Pdniov, pp. 22-23.
364BzﬂAzov 'AAAnioypadiac devtepov AievBuvrod tic 'ExkAnoiacnikic-Pilapeiov ZxoAdg,
No. 1917, p. 408.
365Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc MntporoAirne Mevrandrews (1846~
1920) (Athens, 1985) 201-203.



PART FIVE: THE SPIRITUAL FATHER (1908-1920)
1. The Re-establishment of Zoodochos Pege in Aegina

On 17 February 1912, a meeting of the local town-council was
held at the town-hall of Aegina in order to discuss a proposal which
had been made by the mayor of the island, Nicholas Peppas.366 The
proposal was to offer the church of Zoodochos Pege and its
surrounding cells at Xahtos, near the old city of Aegina, to
Metropolitan Nectarios of Pentapolis. As a result, the prelate would
be allowed to establish the institution of religious education "Holy
Trinity" at his own expense, or whatever public welfare institution
he may wish to create.

The local town-council under the p_residenéy of Evangelos
Katsimigos endorsed the mayor's proposal in its fourth session,
expressing the conviction that a useful and sacred purpose would be
supported in the island by this, and the religious faith of the
citizens would be strengthened and increased. The prefeqt of Attica
and Viotia, 'Dasios, was in full agreement with the approval of the
municipality of Aegina's town-council. As he indicated in his letter
to the mayor of Aegina, dated 6 April 1912, "the personality of
'Mefropolitan Nectarios provides a complete guarantee regarding the
utilization of the church of Zoodochos Pege and its surrounding
cells as a means to strengthen religious awareness and divine
worship."367

in that same year (1912) the restoration work of the Sacred -

Convent of Aegina which was to be given to Metropolitan Nectarios

366Metr. T. Matthaiakis, ‘O”Aytoc Nexrdpiog Keparde MntpomoAirne [levrandiews (1846—
1920) . (Athens, 1985) 158-159.

367ibid., p. 160.
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was completed. This work had already begun in the year 1904 after

an agreement with verbal approval from Metropolitan Theokletos of
Athens, who invited Nectarios into his office and asked him to give
an account of his efforts to re-establish the monastery in Aegina.
The Metropolitan's enthusiastic interest gave Nectarios the
optimism to go on, and to send a letter to Aegina, dated October 19,
1904, announcing to his spiritual daughters that Metropolitan
Theokletos has consented tb the re-establishment of their
Convent.368

However, Metropolitan Theokletos came to believe certain
slanderous actions brought against Nectarios and changed his mind.
Nectarios, bei'ng informed of Theokletos' disapproval regarding the
already established convent, decided to write to him reminding him
of his verbal consent to the re-establishment of the convent and to
request his moral support. Nectarios would have very much liked
the monastery to have been legally and officially recognized by the
State so that it might accept public donations and to possess its
own property. In his letter to Metropolitan Theokletos, dated 7
August 1913, Nectarios requested the Athenian prelate to make a

decision about the following :

.... either the convent should be recognized by both

- the Church and the State as a private Lavra under the
jurisdiction of the Metropolis of Athens, conducting its
own affairs according to the approved monastic
regulations, or through changing its character and name,
the convent could be recognized by the State alone as a

368Metr. T. Matthaiakis, ‘Ayiov Nexrapiov Ilevrarérewe Karnxnnkai' EmotoAai mpdg rdg
Movaydc 'Iepdc Moviic ‘Ayiag Tpiddoc Aiyivng (Athens, 1984) No. 1 of 19th. October
1904, p. 25. Cf. also, Catechetical Letters: No. 4 of 2nd. November 1904, No. 85 of
14th. December 1906, No. 116 of 28th. October 1907, pp. 33, 172, 224. (f. also,
Archim. Th. Papakonstantinou, 'AxoAov6ia, Bio¢ xai O@avuara roi év'Oaioig agiuvriorov
Marpog quv kai Mowuevdpxov Nexrapiov MntpomoAitov mp. Ilevranrdrews KT Topog TG Ev
Alyivp Kotvofraxiig ‘I Moviig Fvvaixkav tii¢ ' Ayiag Tprdboc (Athens, 1937) 15.
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public welfare institution, employing nuns for its staff
according to the practices of the Western Church.369

Metropolitan Theokletos did not consider his brother in Christ
to be worthy of a reply to his letter. Consequently, Nectarios
decided to write a formal letter to Theokletos, on 20th June 1914,

nearly a year after his first letter, requesting the following:

Your Eminence, .... | request your approval for the
creation of this convent, and for the acknowledgment of
it as a private monastery for women operating under the
auspices of the Holy Metropolis of Athens on which it -
depends.

Your Eminence, my desire is for this monastery to
be a shining model which will not only be an example of
the holy monasteries of -this nation, but will also be an
honor to your province and a place of blessing to those
who visit it. In order for this desired goal to become a
reality, | leave Your Eminence every freedom to draw up
the rules under which the practicing nuns can abide in
the monastery, so that they may become modeis of
virtue and perfection.370

3695aint Nectarios's letter mentioned the following :

"....mpéxertan mepi BAfupartog ff vV avayvwprodi f Movi mapd Te Tiig
"Exxinoiag xai IToAteiag, we idwwnikg Movr vmokeipévn €1g Thv dixarodoaiav
tAc Mntpomdiews ' ABnvadv kai TOMTEVOUEVD KaTd TAG Dratdfeig TGV mepi
uovax(ﬁv xavévwv, fj v& dAAaEn xapaxtipa kaidvopa xai v avayverody vré
thic [MoMTteiag, wg nBixoBpnoxkevTikdvidpopa pé ﬂpoowmxdv HOVaXWY KATA TA
1dpdpata tdv karoypordv tgAvniki¢ ExkAnoiac."

[Metr. T. Matthaiakis, 'O’AyzogNexraptongcpa/\agMnrpon‘ohmgﬂevmrroz\ewg( 1846—1920)
(Athens, 1985) 140-141; Monk Theokletos (Dionysiatis), O“Ayio¢c Nexrdpiog 6
Oavuarovpydc(Thessaloniki: ’Opeéboﬁn Kuoyéan, 1979) 121-123].

370Nectarios' letter has as follows:

"TefaomdTate, .... Aaupave 16 8dppoc, v EEaticwpoi tap ASTACTHY
Eyxprowy AVTAG mpdg idpuvaiv IlapBevdvog xai avayvwpion avtiv, o¢
1drwnikiv yovaikeiov Moviv, TeAoboav 016 Ty §6ikfv Tpootaciav th¢ lepdg
MnTpomérewc ABnvdv,eEfgeEapTdta.

Zefaomutate! ‘O eudg mé0o¢ eivan v avaderxdi 6 IMapbBevwv ovTog
mpdTuvmov 1ep&¢ Movig, fiTig va Tiu@ Tiv @edowotov vudv Erapxiav xai
omédeypna yévnton Tai¢ tod Kpdarovg ‘lepaic Movdic xal odéripog taig
npooiovaly avth. Ilpdg émitevliv tod ém{ntovuévov oxomov, ddinur Ti
‘Yuetépq XefaomotnTi Taoay EAevBepiav, OMwg ovvragn xavoviopdv, kald Gv

- mohrtevduevan i €v TH Movij aokovuevar povaxai, avadeix@@or mpdtvita
ApeTc xai teAe16TNTOC."
[Metr. T. Matthaiakis, ‘O’Ayro¢NexrdprocKeparascMnrpomorirngevranorews(1846—1920)
(Athens, 1985) 142-143; Monk Theokletos (Dionysiatis), O“Ayioc Nexrdpioc o
Oavuarovpydc(Thessaloniki: '0p086do&n Kvyéan, 1979) 124-125, 127].
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This time Nectarios informed Theokletos in the name of the

Triune God about the erection of the church from its foundations,
and the. transformation of the abandoned church yard into a sacred
convent. In this same letter, Nectarios sought the approval of
Metropolitan Theokletos to establish the convent, and its
recognition as a private institution under the patronage and
jurisdiction of the Sacred Metropolis of Athens. He acknowledged
"the absolute right of the Metropolitan of Athens to constitute a
monastic rule which the nuns would follow. The bishop's desire, as
he indicated in his letter, was for the éonvent to become highly
distinguished among all the other convents throughout the entire
state and of use to all those who sought for divine help and comfort.
Three and a half months passed after Metropolitan Nectarios
sent his second letter to Theokletos in Athens, when the latter
decided to express his true feelings on the subject in his letter
dated 30 September 1914, to "the Right Rev.. the former
Metropolitan of Pentapolis, Mgr. Nectarios, in Aegina." Theokletos's
letter was referring to canQon law and ignoring the existing work
and life of the convent at Aegina. It carried the protocol number

1363 and said the following:

... My soul is deeply sorrowed by having been
informed by Your Reverence that without my knowledge
and will, a community of women has been created in
Aegina, which is under my supervision, and that the
number of women is increasing to this day, that cells
have been built mostly through their donations, that
there is a chapel, and that generally you are leading this
community as if you were the abbot of an acknowledged
monastery. In addition, you are also elevating the
women to being wearers of the great habit by cutting
their hair, and you perform divine liturgies as the parish
priest of a newly formed community, with the
consecrated nuns as your assistants.



1ol

My soul is deeply sorrowed because you are in full
knowledge of the holy canons of our most Holy Church,
especially the fourth canon of the Fourth Ecumenical
Synod, which states the following: 'lt is ruled that no
one, anywhere, should erect or form a monastery or
chapel without the knowledge of the local bishop.' Also,
the first canon of the First-Second Synod states,
'Nobody is permitted to erect a monastery without the
knowledge and will of the bishop and his recording of it
in his archives ....". Your Reverence has proceeded to do
the aforementioned without taking into consideration all
that should be done prior to this, nor those things which
those who are striving ought to do on their own.371

371Metropolitan Theokletos" letter has as follows :
" Ap18u. TIpwt. 1363
A1exd.616
"Ev’ ABrvaig 11 30 ZenrepPpiov 1914
Baosireiov tii¢ EAAddoC
‘OMntpomoAitng ABnvdv
Ipdc
TévIepaoudratovMntpomoritnvapdnvIlevianorews
x.Nextdptov
EicAinivay

A}\youuav v yoxiv, }:eﬁaomwrare nAnpo¢opovusv01 ong' Iperepa
Zeﬁaoutomc avev ﬁou)\nc xai vaung udv idpuoev £ sv AlYlVIJ reruoq ond
TV fuetépav 1roxuavrop1av xowornra YOVAIKGY, BV 6 apteuoc oonpepou
n)\neuverou avnyetpsv em TR avrw xs}\ha banavoug wc T TOAAR TAV
yuvamwv ToUTWV, kai EVKTAplOV OiKOV, nyen’ou LY avmg Ev TaoL, xaeanep
nyouuevog xai €ig usyoo\ooxnuouc Kol TEAEL WG LEPEVE wnueptoc TAG €V T
VEOTEVKTY TAUTH xowornn 1epore}\eor1ag ﬁoneouuevn xai O TETAYREVWY
yvvouxwv ¢epovowv 1epd au¢1a nrm tmpavikia kai opaptov

A}\youuev THv wuxqv Si6m v 1r}\np51 YVWOEL TAY 1EPEY KAVOVWY THC

‘Aviag fpdv 'Exxinoiag xai 81 106 & Thig A" Olkovpevikig Zvvédov €xovrog
ovTtw:'...”Edofe undéva név undapov oixodoueiv, undé cuviatav povaoctrpiov,
ff evxTrhplov oixov mapd yvWunv 100 Thic ToAews 'Emoxémov .... Mndéva dé
npoadéxeaBa &v TOi¢ povaotnpiolg eni TG povacar rapd yvaunv too 1diov
deomérov ..., 100 o’ thic AB’ drayopedovrogc Mndevi £geivanr povaatripiov
oucobouew davev THS Emoxén’ou yvaéung xai BovAfc ... kai ro‘tc émoxomxo‘tg
apxstou; ¢vamotifeoBon ..., A" Yuerepa Zsbaoutornc npoeﬁn €1 16 avwrepw
tmxeipnua, unbo)\wg Aaﬁovoa o’ yiv mavd Soa mpd TovToL EMTETAKTAL
viyveoOar, undé éxeiva, driva did Tovgidig vauq xai ﬁ)\aﬁq emxetpovvrsg

Nai, a}\yovpev Tefaomdrarte, ov uAv da Td napa TAG Tuerepag
Zeﬁaouto‘rnroc OVTWOIV ATOTOAUNOEVTA, GANG xai B16TL EXGUEVOL TG AVTE &
lepw xavévi g A’ leovuevmng Yuvédov, xad' v ddeirouev rnv déovaav
1rpov01av 7r01etoeou TGOV uovaornptwv xaenkov ﬁyouusea wa Bta TOO
TapévVToS APGY YPAUUATOS npooxa}\eowuev AVTHv, émwe 8@ fuiv, wg TY
appodiw’ Emoxdmw, Adyov ypam’ov em T01¢ eEng

a) Ard 11 dvev vkung xal Bou)\ng Audv, wg apuobtou Emoxon’ou
dpvoe Triveipnuévny xowornra xai did tiva oxomév.

ﬁ) Hmog b ap1Bpdg 1@V rnv KOLVGTNTA TAVTNY GTOTEAOVGWRY OHUEPOV
yovaixov: 7rpoc TAfpn Oé rou‘rou 61aoa¢nmv anoom)mrw nuw mvaE
tndaivov o' abfovra dapiBudv 16 Svopa xai emdvopov, THV fAkiav, Thv
TATPIdX EXAGTNG TAV YUVALKDY TOVTWYV, TOV XpOVOV THG TPOTENEVOEWG EIG THV
KoV4TNTA, TéV XpSVOV TG KOVPag, Tod kai mapd Tivog abTal EigL kKEKapuévan,
£1 IAnBB¢g eior TorabTat.
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In this letter Theokletos claimed that the erection and
functioning of the convent had taken place without his will and
consent. He consequently invited Nectarios to answer the following
eight questions in writing: a) Why did he establish a convent
without the consent of the local bishop? b) What is the exact
number of nuns who live in the convent? c¢) How many cells have
been built, at what cost and who paid. for them 7 In the name of
which Saint is the church dedicated ? When and by whom was it
consecrated? d) Do the nuns wear sacred vestments in the services
performed in the cohvent ? e) What fasting rule do the nuns follow
? f) What is the significance of the bishop's presence, and what
kind of spiritual leadership does he exercise 7372

In this same letter Theoklefos called Nectarios' convent

"women's community (koivétnta yvvoukdv)," the convent's church

) Hdéoa xeAiia exovm Knoelj Sa Tv xaroikiav TAV yvvancwv
to¥Twv,Téon banavn &l avta annTiOn, ng xareﬁa}\ev rnv baﬂavnv ovopaoti
Tico xaraﬁa}\wv xai molov ro katapAnbév R cxurou TOa6V.

3) Ex dvépan tivog' Ayiov Tipartal 6 eDKTHPLog THG KO1LVETNTOG 01KOG"
néon n 8 avtod darwdvn kai Tig 6 katafardv advriv: dv Evexaiviodn xard
Tdc Srartvndoeic T  Ayiag Audv’ ExkAnoiag, mapd Tivog' Apxiepéwe xai ToTE
gyéveto O dykauviaopdg xai dv did Trv avéyepoiv kol Ta Eyxaivia
wponyridnoav tadiatetayuéva.

€£) "Av dvtwg Emkovpodoiy év Tij Beiq Aertovpyig xai Tai¢ Aowmaic

"AxkorovBiaic yuvaikee xaBwpiopéval, pépovaat T& WG EipnTar avwTépw 1epd
dudro xaimoia f OF aVTGV TEAOLPEVN VTN pETiaL.

ot) IId¢ Srontdvrar al THv KOIveTATA GTOTEAODOXL YUVAIKEG ATS THY
Emoyv TAC Oyiewvig, fdror xatoixkiag, Tpodfig, évdvpadiag  Tiveg o1
pounBevtai xai ot VANPETOVVTEG Kai TGBev i Mpourbeia TV dd tév Pilov
Xpnoipwv.

{) Hotav f‘Tuetépa LePaouidtTng dokel fyeoiav €mi 100 év yéver rnc;
xowornrogbtov

n) Tigév ovvéAw kai év péper xai xad dAag tag émdyeig 6 Siémwv Td
TS owuanxﬁc xaimeopanxﬁgtwﬁg Kavokuég.

" AvapévovTeg 6aov onov Te raxwm Tév aitodpevov mapa th¢ Yu.
ZefaopidTnrog ypantév )\oyov £l dor T0ig AvwTépw

Atare)\ouuev
TA¢ Tuerspac Zsﬁaomornroc ev Xp101Q adeAdog
“OArwemp6Ouvpuag
+°0’ ABnvdv BedxanTtog”
[Metr T. Matthaiakis, 'O’AyiocNexrdprocKeparacMnrpomroritneevramirews(1846—1920)
(Athens, 1985) 144-145].

372ipid., p. 145.
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"Building of prayer (evktripio¢ oikog)" and the nuns "devout women

(tetayuévan yovaikeg)."373 The dishonesty of the Metropolitan of
Athensni.s apparent in that the words he used to describe the
convent show his hypocritical ignorance of its establishment in
Aegina, and at the same time his unwillingness to accept it as a
functioning convent. It is interesting that Metropolitan Theokletos
began to show interest in the official approval of his brother in
Christ's convent ten years after the commencement of its
functioning. Most of the biographers of the Saint share the common
belief that Theokletos was not so much bothered by the
establishment of a new monastery within Ithe limits of the kingdom
of Greece, but rather mostly by the Metropolitan of Pentapolis
abandoning any other ecclesiastical activity and becoming&:@scetic
in a little convent in the mountains of Aegina.374

Metropolitan Nectarios, being obedient to the orders of the

local bishop, sent a letter from Aegina, dated 10 October 1914,375

373 ibid., p. 144.

374Monk Theokletos (Dionysiatis), 0”Ayioc Nexrdproc 6 O@avuarovpydc (Thessaloniki:
"Op03doEn Kvyérn, 1979) 117-118. _
3755aint Nectarios answering letter to Theokletos is the following:
" Ev Alyivy 1 10’ OxtwPpiov 1914
Mpéc¢
: Tnv AvToD Zsﬁaowornra tévMntpomoAritnVv ABnvdv ‘
xaiIlpdedpov tic lepdc Zuvddov Kiprov Kipiov @edxAntov IIpookuvntag
: AéEa fq‘) @eq“) TAVTWY EVEKEV.

TATavT@V £1¢ 6 dmd 30 maperBdvroc unvée xai O &pBudv 1363/616
Eyypadov. rng Tuerepag}:eﬁaoutornrog yvmpth Avm

a ) 811 ovdepiav véav Movriv avnyeipauev év Alyivy kol paroTa v
ayveiq ti¢ Tuerspag Zefaouiérnrog.

p’) 6t 1 cvykataBéaer TAg Yuerepag Zeﬁaoutornrog an’eoxaben HEV
Tiiv év Alyivg TaAoidv Epeimaidn Movnv iva &v au‘rq EYKATAOTHOW mwxag
Tvag sooeﬁstg xai woeouoac V& povaowot xopac. ava}\auﬁavwv rnv
ouvrnpnow avTEv xai THv 6a7ravnv rov OUVOLKIGNOD TWV XAl GUVTEAEOW EiC
v avacvaracty TA¢ Movi¢ ravTng T Yuetépq evdoxiq kai ebroyiq.

Karta tiv tpdTnv €xeivny eEmiokeytv ouvwdevoey Auag €1 Tiv Moviy
0 Afpapyxog xbpiog Mérmag xai 6 “Hyovuevog tig Moviig xkipiog Beoddoiog,
8otig poi eimev, 811 Bérer ovorhoer ei¢ tiv ‘Yu. Zefacuiétnta, va Tedi

" xovOUAL0V E1G TGV TpoUmoAoyioudy THG Movig ei¢ vroatrpifiv TAc Movic xai

THG ovykpoTovuévng adeaddtntoc. ‘O xbpirog [Ténmag poi eEéppace Tév méBov
avTov, 6mw¢idn avakovilopévnv tivMovrv.

Mept tAc Emoxkéyewe TaAVTRG Xai TAG yevopévne Sraokéyewc
emotpéyag €i¢ ABrdvag, wuiinoa mpde tiv ‘Yuetépav LePaomdtnta kai



164

tlAtnoa tAv ddetav vd avaidfw 16 €pyov damdavaig diag kai vd
ATOKATAGTHOW TAG KOpag' £&v TOVTw T6 petafy ol xdpeg petéfnoav €ig
Alyivav, ‘iva émoxedpfdor tiv Moviiv kai mAnpodopnBdor xai mepl ThG
aeporove &v adTh diapovii¢ adTdv Tapd 106 AcTuvOopov, GvTog avTaig
YVWOTOU.

Trv amavrnowv tA¢’ Tuetépag LefaoudTnrog Exeuya TOTE avTAiS 1§
amdvrnoig odlerar. IIpdg vméuvnolv 100 yeyovdtog évBupilw 16 &ERg
gipnuévov Bmé thig Y. Z., 811 petd v ouvréreaty tob épyov O mépynTe €ig
v Moviv xai tiv yepdvrigoav Tatpdkov peTd TAvV Buyatépwy avTiic,
aitiveg moAitevovrar w¢ povaxail, kai noxABnuev vd AdPn 16 Téhog TO
gipnuévov.

¥) Ev 11 épeimdidn tadtny Movij 0TApxe vadg, TIHOPEVOC ET dvopaT
¢ GeoTtékov THG Zwoddxov IInyfig. TodTov TéV vadv Etoiudpomov Svra xai
uoéAg B avripidog Paotafdpevov, xaredadicag T cvykatadéoer Tod kvpiov
Anudpxov, dkoddunoa £x Beperivv véov vadv, iundévra €ig 16 dvopa Thg

‘Aviag Tpirddog, tdv 6moiov Evexaviaoa T VueTépq adeiq, Aafuv 16 “Aylov
Mbpov mapd g ‘lepdg Mntpomdrewg kai GUAAEITOVPYROQAG WETE TOD
émrpén’ov TS Tuerépac Havaérnrog xai tdv lepéwv THG TOAEwS, kKANBEVTLY
T aitrioetl pov OIS TOD emrpon’ou ¢’ Y. }:

5) Hept rnc xoupcxg TV Kopwv £ig uovaxag spwrnoag ™MV Tuerepav
TefaoméTnTa £dv &' £xAoTnv xoupav TpEmEL VAL epww xal Aauﬁavw véav
dderav, ' Tuerspa }:eﬁaoutornc um anfvrnoev, va pt Epwtd. Iepi todrov xai
na}\lv fpdtnoa d eyypad)oo v ‘Ypetépav Zeﬁaomornra nabdv Ttapd Tob
viov‘ Ayiov KaraBpitwv xai Alytareiag Kvpiov TipoBéov, 61 ducapeoteiade,
6161'1 ﬂpoﬁaivw gi¢ xovpdg uovaxd)v XWpig va 0G¢ EpwTw, ovdepiav Exafov
ATAVTN OV, OTEP €0ebpNOa WG KATAPAGLY CLWTNATV.

e’ I'Iept ™oV vﬁobtaxovwowv ywopilw, én adtal xupum; givat
vewkdpol Tod 1epob. ‘H mepiPorri €yéveto xara Tév TVmOV TGV €v TAig
gExkAnoiag Tdv méAewv mepiParropévwv iepd dudra avayvwordv. Ta
vropdvika exeTpdmnoay did todg EEfic Adyovg.  Ererdr év yovaixeig povi dév
vmdpxovat didxovot, v 8¢ Th elpnuévy oUTe EpEig, vy BE oUTE dvapa, va
cbpovri(‘:w m:pi TH¢ Kaeaptémrog 700 vao v, OUTE TAVTOTE VA 61auévw vewxopcﬁv
Ev TQ vag, exu O amérvTov avdyknv 16 tepov rerayuevwv npoownwv 6mwe
anapthm Ta 1EpA GKEVN, a}\}\aoowm Ta xa)\uuuara xai rag ouvvddvacg Th¢
‘Aviag Tpamélng, peraxivdor 16 “Ayiov 'Aptoddpiov kai TordoL TAIAV
¢pyaociav Tod vewkdpov Ev TG 1epd, £0edpnoa, va Tafw dvo, Tva evarrag
TEAGOL Tv drakoviav Tov iepod. 'Ev amordtw dvdykn HETOPEPWOL E€IG TAG
aoBevovoac Papéwe adeaddc Tiv' Ayiav Evxapiatiav évrdg pikpo® Motnpiov
did TRV &vdyknv tadtnv xatackevadBévrog: MARV TAC KAT aAvayknv
¢Ea1p€CEWS TAVTNG KATA TA AOITA €101 VEWKOPOL.

ot) H dlauta TV AroTeEAovodv THV KOWETHTA TAVTNY YUVALKGY, TEPL
fcérdanca mpég TV Y. I. elvai xotvopraxs.

48 ‘H fyecia ti¢ Moviig £d60n dvev iepors}\sori'ag e’tg v 1rpu’>mv
téABovoayv aouuarov Xpuoavenv TrpoyyvAod, vov 8 povaxiv _evnv da rnv
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n) Té ﬁpe‘repov epyov €lval TO TEAEIV TA lepatikd xaenxovra Ev 11
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aVTAC xai Odnyiav avThg Eig ro oxomuov xai Aekoytouevov rerg aurng "Hbn,
TePaoudtare, EABSvreg mepi 16 TéNoG TOV EpYacidv, ac; TI‘J Yuerqu
ouykaraeeoet avs}\aﬁousv napaxwpouuev Ty cbpovnbcx xai rnv ept avThG
oxeww ™ ‘Y. k. 1rpoc (ZV(XGSIEW au‘rng. xatd tév evoepfi avTiic méov,
npéTUTOV Movnc; Tp6¢ nunv xai déEav tiig @eoodatov’ En’apxlag Tuwdv.
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Mepi TGV xataBéoewv TGV EL0AYOUEVWY XPNUATWV E1G TO TANEIOV TAG
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AETTONEPH KATAAOYOV TV EIOTPAEEwY KAl TV Bamavdv, TOV 6Toiov TEPTwW.
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in which he gave clear and straightforward answers to all the

questions. Specifically, he- mentioned that the convent was erected
with the approval and consent of Metropolitan Theokletos from
whose Metropolis Nectarios received the Holy Myrrh (Chrism) for
the consecration of the convent church. Nectarios reminded
Theokletos of his desire to send the elder Sister Yatrakos with her
daughters to become new members of the community. He also tried
to give a somewhat detailed account of the everyday life in the
convent. He mentioned that the nuns wear sacred vestments
[deacon's stole (épdpiov) and cuffs (émuavikia)] as subdeaconesses
with the important duty of keeping the »church clean, changing the
altar cloths according to the seasons and, in cases of emergency,
carrying the Holy Elements to the sisters of the convent who were
unwell. He then mentioned that the spiritual leadership of the
convent was given to the blind sister Xeni. His duty as the founder
of the convent is strictly to speak and perform the church services
and oversee the convent's spiritual and financial growth. The
fasting and spiritual regulations were Vthose approved by the
Eastern Orthodox Church.

Together with the letter, Metropolitan Nectarios sent a report
in which the first arrival of nuns, together with their names, origin
and dates of admission into the convent are clearly mentioned, from
- Sister Xeni, the abbess of the convent.376 We héve exa-mined the
position of the extracts of the letter from Nectarios, who was

reported for ordaining subdeaconesses:

Concerning the subdeaconesses, | declare that
these are certainly vergers of the sanctuary. The attire

[Metr. T. Matthaiakis, ‘O’Ayio¢cNexrdpiocKeparacMnrpomorirncIlevranorews(1846-1920)
(Athens, 1985) 146-148].

376ibid., pp. 149-153.
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was of the type of those readers who wear sacred
vestments in the churches of towns. The cuffs were
permitted for the following reasons. Since deacons do
not exist in a convent, nor priests, | cannot take care of
the cleanliness of the church, neither can | act as a
verger in the church. The sanctuary has absolute need of
dedicated people to clean the sacred vessels, to change
the covers of the holy altar, and move the tabernacle and
do every work of the verger in the sanctuary. Therefore,
| considered appointing two, to serve in the sanctuary.
There is an absolute need to convey the Holy Eucharist in
a small cup which was made for this purpose to the ill
sisters otherwise they act simply as vergers.377

The Professor of the Theological School of Athens, Evangelos
Theodorou, in his doctoral thesis, deals with the law about
deaconesses. In a footnote of the epilogue of his 'dissertation, he
refers to the attire and to the way the nuns of the Convent in Aegina
were ordained to be subdeaconesses in Saint Nectarios' days and
later. The importance of this subject obliges us to cite the

quotation placed in the footnote :

In the Convent of the Holy Trinity in Aegina which
was founded by the local Saint of Aegina, Saint
Nectarios (1846-1920), Metropolitan of Pentapolis,
there are nuns today - 'deaconesses,’ sanctioned by the
ever-memorable Archbishop Chrysostom Papadopoulos of
Athens, who wear the diaconal stole, censer, adorn the
holy altar, read the texts from the Gospels in the
absence of the ecclesiastical celebrant, and also give
the presanctified gifts to the sick nuns. They have been
sanctioned by a blessing which is read during the
ordination of subdeaconesses, and not during the Divine
Liturgy. However in the Monastery of the Dormition of
the Theotokos (Chrysoleontissa), today there is an
abbess (Magdalene Moustakas), a very old and devout
deaconess who when she was a nun of the Holy Trinity
Convent, was 'ordained' by Saint Nectarios in 1911 in the
Sacred Sanctuary on the day of Pentecost during the

377ibid., p. 147.
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Divine Liturgy by placing of the hands and by the
blessings which are said during the ordination of a
deacon, calling-out, 'The Divine Grace ...'. The ordained
‘nun wore sticharion not reaching her feet but just above
her knees, and a diaconal stole, and diaconal cuffs. In
this ministry in the Convent she succeeded another
deaconess who had been sanctioned by Saint Nectarios.
Since some people were scandalized through this
'ordination,’ Saint Nectarios gave explanations to the
then Metropolitan Theokletos of Athens, pointing out
that the work of the women whom he sanctioned had a
subdiaconal character and was necessary in the Convent
during the absence of the ecclesiastical celebrants. It
is obvious that this act of Saint Nectarios,- was
necessary, and essentially it was agreeable to the
practice of long centuries of the Church. About all this
we have been informed by the above blessed and devout
abbess, and also by some 'deaconesses' of the Convent of
the Holy Trinity in Aegina.378

378prof. Theodorou's quotation from his Thesis is the following :
"Ei¢ tv &év Alyivy poviiv TAc ‘Ay. Tpradog, fitic 1dpuvln 66 tod —
TomkoU EvAlyivy ayiov— Nextapiov (1846—1920), untpomoAitov Ilevramérew,
vmdpxovol orfpepov povaxai — ‘drakdévicoar, kabiepwbeigar Omé TOD
agelpviiatov "Apxien. ' ABnvadv Xpuoootduov IaradorovAov, duvduevar va
dépwor 16 draxkovikév Wpdprov, vd Bvpobor, vd xkoouidar 16 ieplv
Ovmaorﬁptov ki év amovoig TO® éxx}\nmaonxoﬁ Aetroupyoﬁ vd
avaywwoxwow Ev Taig oucvouBtoug rac evawe)\mag m—:pmomg Kai v -
uerabtbwm T& Tponyiaouéva nula bu)pa eu; Ta¢ aoBeveig uovaxac TAAN &y
avTtal Kaetspwenoav S rn(; kata TthAv xeipobBeciav tdv vIOdLAKSGVWY
)\eyouevng eVxfi¢ xai ovxi kartd Tiv dpav Tig ©. Aetrovpywu;. év T &v Alyivy
uovq TAG Kownoewc (INavayiag Xpuoo)\eovnoong) glvat orijpepov fyovpévn
pia wpoPepnkvia tAv AAikiav kai Alav cefaotd drakdvigoa, Maydainvi
Movortdaka) v ad1ég 6 dyrog Nextdprog 163 1911, drav axdun aiirn fiTo povaxn
év ) povi tH¢ ‘Ay. Tpradog — , xara trv Auépav TthA¢ [levrnkootic
‘EXE1POTOVNCEY £V T 1£pd BuaraoTnpiw xai xard Tiv dpa T @. Aettovpyiag
5’ émOéoewg TAV XeEpWdV xal did TOV xaTtd ThAvV Xeiportoviav Tod draxdvou
Aeyouévwv edX@v, ExdwvnBévrog o0 “H Beia xapig ..... 'H xeiporovnBeioa
Epepev — oVxi modripeg, AAN G uéxpr TV d0dpvwv oxeddv avtiig EEixvobuevov —
onixdaplov, wg kai daxovikdv wpdpiov kai Srakovikd émudvika. AUTRH
51e8éx0n €ig Thiv mapd T povi draxovikriv vENpeciav ETépav drakdvicoav,
woavtwg Vw6 Tob  ay. Nextapiov xathepwleioav. 'Emeidn 161 Tivég
tokavdarioBnoav éx Thg ‘xeiportoviag tavtng, O dy. Nextdpiog EDwkev
éEnyrioetg 1rp6c; rév TOTE ’Apxmrioxoxov 'Aenvu‘w QedéxAnTov, Tovioag, 611 1
tpyaoia Tdv T’ AvTOD xaetepweelowv etxe ua}\}\ov vrodiakovikéy
xapaxtipo kai A0 d avayxoucx £V TQ povaotnpiw xatd tiv arovoiav idlwg Tdv
exxAnomonxwv AcLTOVPYEV. Q¢ ewampo¢aveg i Evépyera To0 ay Nexraptov
prouevn aurn xaf tavthv, xat ovoiav fTo o¥udwvog Tpég TV uaxpatwva
ﬂpdﬁw ™M¢ Exxhnmag Iept TIGVTOJV TOVTWV e)xaﬁouev ﬂ)\npod)optac Tapa rnc
omwrarnc xai oeﬁaorng TavTnG Ryovpévng, W¢ xai VG Brakovicody TIvEY
Thg év Alyivn povig T Ay Tpadog ... ."
[E. Theodorou, H "Xerporovia™ ii i "Xerpobeoia® rév Araxovioody - Evaiowuog éni 615axropiq
diarpifd 67roﬁAn0€iaa eic triv OcoAoyikiv LxoArv tod 'EOvikol xai Kamobiotpiaxov
Mavemornuiov 'Afnvav (Athens, 1954) 95-96. Cf. also, |. Karmiris, ‘H 0éoic xai 1
Sraxovia t@v yvvaik@v év rj 'OpBodoéw 'Exxinoia (Athens, 1978) 50-51; C. Hall, The
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The ever-memorable Nun Nectaria (known by her lay-name as
Zenovia Lalaounis) lived her youthful y'ears in Aegina close to Saint
Nectarios. In interviewing her - we cite a quotation - she speaks
about the way the Saint elected the nuns of his Convent for the

purpose of laying hands on them as subdeaconesses :

When he (Saint Nectarios) went out for the Lesser
and Great Entrance he had two nuns as subdeacons who
wore the stole crossed. When he would lay hands on
some of them as subdeaconesses, he prayed to God to
reveal who were worthy for this purpose. He asked God
to give him a 'sign' indicating which were worthy to
undertake this ministry. He 'saw' one or two nuns in the
Church 'wearing' the stole, although he had not given it
to them. He immediately called them and he invested
them with the stole.379

Saint Nectarios laid hands on the heads of only two nuns as
subdeaconesses in his Convent; Elizabeth Rokas and Magdalene
Moustakas. Archbishop Chrysostom Papadopoulos of Athens,
accepting this act of Metropolitan Nectarios, went on a few years
after the Saint's dormition, to lay hands twice on the heads of other
nuns of the Holy Trinity Convent in Aegina, as subdeaconesses. The

first time, he laid hands on the heads of nuns Christophora, Kyriake,

Deacon's Ministry (Herefordshire, G. Britain, 1991) 154, Deacons‘ in the Ministry of
the Church - A Report to the House of Bishops.of the General Synod of the Church of
England (London, 1988) 25].

379Nun Nectaria's witness is the following :
"Orav (& "Ayiog Nexrdpiog) EByaive ot Mikpr kai T4 Meydin
Eicodo, eixe pafi tov d¥o Movaxés vrodiakdviooes Tov popodoav oTavpwTd
76 dpdptro.”Otav EmpixeITo vd XEIPOBETHOEL VTODIAKGVIGOEG, TPOON VXETO VA
100 amoxalvyer 6 Bedg moéc foav &Eieg yid To oxomd adtd. Zntodoe dnd 16
Bced v Tob Buwoer 'onuEio Y1 T6 moiéc Roav &EiegV avardpouv 16 draxkdvnpa
-~ avTé. "EpAene éror pid—dvdé Movaxég arriv’ ExkXnaia vd ‘dopodv 16 opapto,
xwpic dvoikd va toug 16 Exer ddaer éxeivog. Tig dpwvale apéowg xai Tovg
popoboe té dpdpro.”
[M. Melinos, uirnoa ué rév “Ayro Nexrdpio — Xvvevrevéeig ué 30 xai | avBpdmov¢ mov rov
yvuwproav (Vol. 1) (Athens, 1987) 252, 254].
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Evnike and Paraskeve, and the second time, the nuns Ephrosyne,

Theoktiste and Charitine.380

Three years passed; and the official recognition of the convent
by the church authorities was held in abeyance. Metropolitan
Theokletos gave no answer to Nectarios' letter and Abbess Xeni's
report.' His only reaction was to send a clerical inquisitor each year
to the convent in order to interrogate the elderly bishop.381

In the year 1917 Eleftherios Venizelos, a pro-republican
premier from the island of Crete, opposed King Constantine 1st's
policy of neutrality in World War |. The country once again entered
a period of political disharmony in which the Church was also-
entangled. The pro-royélist-Metropolitan Theokletos of Athens
excommunicated the Cretan politician; but when the latter was
restored and sworn-in as prime minister on 14/27 June 1917,
Theokletos was compelled to abdicate from the Archdiocesan
Throne of Athens. Metropolitan Meletios Metaxakis succeeded
him.382 |t was then that the Metropolitan of Pentapolis submitted a
new petition to the Sacred Synod of the Church of Greece for his
. convent in Aegina to be' recognized.383 This latest petition was
'submitted with several copies of former applications addressed to
Metropolitan Theokletos. Nectarios ‘had also written a letter to the

Ministry of Religious Affairs and Public Eduéation. In it he offered .

380Metr. T. Matthaiakis, ‘0”Ayioc Nexrdproc Kepardc MntpomoAitne Mevrandiews (1846—
1920) (Athens, 1985) 147-148.

381jbid., p. 90. Cf. Monk Theokletos (Dionysiatis), 0"Ayio¢ Nexrdpiogc 6 Oavuarovpyds
(Thessaloniki: ' 0p8ddoEn Kuyérn, 1979) 134.

382Monk Theokletos (Dionysiatis), 0"Ayioc Nexrdpiog 6 @avuarovpyds (Thessaloniki:
"OpB6doEn Kvyérn, 1979) 134. : _

383Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc Mntpororirne Hevrandiewc (1846—
1920) (Athens, 1985) 155-157; Monk Theokletos (Dionysiatis), ‘O’Ayioc Nexrdpioc 6
@avuarovpydc(Thessaloniki: '0p8650&n Kuvyéan, 1979) 154-155.
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a report in which he wrote a brief history of events. In the report,

the following was said:

It is for this purpose that | am proposing that a
preparatory, practical, religious school be established....
A school in which female students will be taught ethics
and religion, the various handiworks which can help
them earn a living, and home economics. If the Lord
blesses our work, | hope that this preparatory school can
one day also become a school of higher education. Then,
Greek mothers will learn about their national and

" religious heritage, and can then pass on that knowledge
to their children.384 '

In- his report to the Ministry, Nectarios had indicated his
sincere intention to establish a practical preliminary moral and
religious institution in which female students would be taught
several bread-winning skills and domestic economy. Unfortunately,
not one of these petitions from Metropolitan Nectarios was given an
official reply. The new Metropblitan of Athens, Metaxakis,
following the policy of his predecessor, did not fav%“r Nectarios'
stay at the convent. It is well-known that the primate of the Greek
Church once visited the convent in Aegina. His negative attitude
during the period of his stay on the island, and his disapproval of all
the work which he saw being dohe at the convent of Holy Trinity,

caused sorrow to Nectarios.385 It was obvious that in the case of

3844 his petition of Nectarios to the Ministry of Religious Affairs was written:
"TIpé¢ Tév adTéV oxombv TpoTiBéneda, va iBpUOWUEY TPOKATAPKTIKR Y
A01x00pnaxevTIKAY IXOARV, £V ) Td XOpddiax af dor1TGVTA Ev avTh popPodvTan
A0ik@d¢ xai  Bpnoxevnikwg,. €xdiddokovrar  dddopa  Promopiomnxd
xelpoteXvRpara kai Thv oixiaxrv oikovopiav.’ Edv 0 @edg evroyrion 16 épyov
Audv, tpotiBéueda f| TpoxatapkTikf avtn ApakTikh IxoAn, v damof i Zxorn
xai avetépag hidaogkariagmpdc popdpwarv' EAANvidwy untépwv peta é6vikod
xai Bpnoxevnikod {rhAov, iva tév Etavtdv £0vikév xai Bpnoxevtikdv
petadidworveig T tavt@dy téxva.”
[Metr. T. Matthaiakis, ‘O’AyiocNexrapiocKepardcMnrpomoritngIlevramorewe(1846—1920)
(Athens, 1985) 156}. .
385ibid., pp. 90, 313-314. Cf. also, M. Melinos, pirnoa ué rév “Aypio Nexrdpio —
Tvvevrev&eic ué 30 xai | avBpdmove mov rov yvdproav (Vol. 1) (Athens, 1987) 305-306.
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the Greek Orthodox Hierarchy's official recognition and approval of

the convent, there had been an unjustifiable delay. Apparently, the
hierarch--of the Greek Church had been informed of the great
spiritual work that had been taking place on the island of Aegina, as
well as of the simplicity, growing fame and esteemed reputation of
the convent's founder.

Since the beginning of the residence of the Metropolitan
Nectarios in his convent in 1908, the original number of nuns had
already increased by thirty new-comers. Of the registered nuns,
two had died before 1920. In the year of Nectarios' death, there
were thirty-eight nuns serving at the convent, sixteen of whom
were consecrated to the great schema.386

Nectarios's desire to see his monastic community being
officialiy recognized during his life time by the Greek Orthodox
Church, was never fulfilled. Four years after the death of
Nectarios, when the Professor of Athens University, Chrysostom
Papadopoulos became Archbishop of Athens, he brought the delay of
the convent's official recognition to an end. Archbishop
Chrysostom as the successor of the Venerable Nectarios in.
administrating the Rizareios Ecclesiastical Seminary, had a deep
esteem for the work and personality of his predecessor. In his
Iettér dated 15th May 1924 "To the sisters of the Holy Convent of
the Holy Trinity, in Aegina,"387 the Archbishop officially -announced
the recognition of the convent as one of the functionary Lavra of

the Church of Greece and made it subordinate to approved monastic

386Metr. T. Matthaiakis, ‘0"Ayioc Nexrdproc Kepardc Mnrpomorirne Ievrandrewc (1846
1920) (Athens, 1985) 88-90, 151, 323. Cf. also, T. Ware, The Orthodox Church
-(London, 1987) 149; A. Karabetsou, Tpeic ayiec rod aidva uag (Piraeus, 1986) 28.
387Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc MnrporoAitne Mevramdiew (1846
1920) (Athens, 1985) 161; Monk Theokletos (Dionysiatis), ‘0“Ayio¢ Nexrdpiog 0
Oavuarovpysc(Thessaloniki: 'Op086dofn Kuyéin, 1979) 136-137.
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laws and regulations. The recognition was declared by a Royal

Decree dated 31 March 1924.388

2. Nectarios' Activity in Aegina

1) His Work in Erecting the Convent

When the greater part of the renovations of the convent had
been completed, together with the completion of the church, it
began to function as a regular‘m,onas'tic community. Metropolitan
Nectarios decided to resign from the administration of Rizareios,
and assumed spiritual and pastoral responsibility over the convent.
His first act was to rename the church of Zoodochos Pege as the
church of the Holy Trinity. He then established the terms of
monastic settlement and entrusted the nuns with various tasks and
services.389

Nectarios decided at the age of 62 to resign from the world
and to lead a life of severe self-discipline in the somewhat isolated
‘and rubble strewn island of Aegina. His convent was built on the
site of a ruined monastery, and the nuns who formed the new
community were semiliterate or illiterate women. Although
4 Nectarios' desire had bef'n to lead a monastic life with the Brothers
and the Abbot Sophronios in the island of Skopelos, ultimately he

went to Aegina.390

388Metr. T. Matthaiakis, ‘O"Ayioc Nextdpioc Kepardc MntpomoAitng Mevrandrewe (1846
1920) (Athens, 1985) 162.

389Metr. T. Matthaiakis, ‘O”Ayioc Nexrdpioc Kepardc Mntpororitnc Mevrandiews (1846—
1920) (Athens, 1985) 88, 263-264, 278-279, 359; Monk Theokletos
(Dionysiatis), ‘0"Ayto¢ Nexrdptogc 6 @avuarovpydc (Thessaloniki: *0p86do&n KuyéAn,
1979) 111, 113-114.

390Metr. T. Matthaiakis, "Ayiov Nexrapiov Hevrardrewc Karnyxnnxai’ Emororai mpdc rdc
Movaydc ‘Iepac Movic "Ayviac Tpidbog Atyivae (Athens, 1984) No. 124 (37) of 21st.
December 1907, p. 240.
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Nectarios abandoned all the honors ascribed to him in order to

place hi‘mself in the midst of simple everyday tasks and tiring
chores. - All these were part of a scheme which the Bishop had
arranged for himself; to direct and enliven the simple souls of the
novices to reach the summit of monastic perfection. Nectarios
managed to combine Orthodox Christian spirituality with manual
labor by involving himself in the hard work of the erection of the
convent's construction. Through these ‘means he was setting a
humble example for the nuns to imitate.

During the time that building was being erected, the venerable
Bishop not only directed the operations',-but personally involved
himself in the process of construction. He did many of the heavy
manual tasks, such as cultivating the gardens and fields, irrigating
them by carrying water on his shoulders from distant places,
digging furrows and sewers for disposal, and carrying heavy stones
to build the cells of the convent, thus setting a humble example to
the surprised nuns.391

There are still some living witnesses who are able to testify
that they saw Nectarios wearing his black robe with a straw hat on
his head, digging with a hoe and shovel under the hot summer sun
and wheeling a barrow filled with stones and soil to distant places.
In this way he assisted the builders, and at the same time took the
many opportunities to speak to them about Christ, advising them

about spiritual matters as an experienced spiritual director. This

391Metr. T. Matthaiakis, ‘0"Ayioc Nexrdproc Kepardc Mnrpomoritne Hevrandrewe (1846—
1920) (Athens, 1985) 263-264. Cf. also, M. Melinos, uiinoa ué rov”Ayio Nexrdpio -
Tvvevrevteic pé 30 kai | avBpdmovg mod tov yvaproav (Vol. 1) (Athens, 1987) 172; (Vol.
2) (Athens, 1989) 84, 90, 92, 116. In a letter of 5 July 1905 which Metropolitan
Nectarios addressed to his spiritual son, Constantine Sakkopoulos, he characteristically
reports what follows: "By the Divine Grace | am well; | am creating the lodge of the
Convent, after one month it will be comleted as | hope" [Metr. T. Matthaiakis, ‘O “Ayio¢
NexrdptocKeparasMnrpomorirng IMevrandrews (1846—1920) (Athens, 1985) 180]. The
Saint, in this case using the verb "xri{w " (I construct) to be understood literally.
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example of humility, unusual for a bishop, was imitated by the

children of Aegina wh.o wi!lingly cleared little stones and pebbles
from the paths to the convent. The Bishop, praising them for their
voluntary and valuable help, often offered them food and sweets. By
submitting his body to physical exhaustion, Nectarios ménaged, on
the one hand, to assist in the completion of the convent, and on the
other, to engraft the virtue of labor and humility in the hearts of
both the children and adults. One more task which the prelate was
to undertake in the convent of Aegina was that of shoe-maker.
Some of the older nuns and other elderly people in Aegina remember
the Bishop, in his leather apron, making slippers for all the
members of the monastic Ac_ommhunity. He aiso taught the nuns, Xeni
Koudas, Ephrosyne and Elizabeth Rokas and Kypriani and Thekla
Aliphrangis the art of making shoes in order to fulfill the needs of

the Sisterhood.392
2) His Beneficial Deeds in Aegina

The interest of Ne_ctarioé was not limited to the erection of
 his monastery and its moral and material support, but included the
‘whole island of Aegina. Specifically during the years 1906-1907,
the Bishop took care of the e'mbellishlmen't of the grounds
surrounding his convent by planting trees. At the same time, he
sent a donation. 'from his own expenses of more than seven
| thousand trees, mulberries, and fruit-bearing trees to the county

of Aegina to give to the citizens of the island.393

392\, Melinos, uirnoa ué rév Ayo Nexrdpto — EvvevrevEeic ué 30 xai I dvBpdmouvg mov rdv
yvdpioav (Vol. 1) (Athens, 1987) 26, 90, 134, 156, 188, 210; (Vol. 2) (Athens,
1989) 152. ,

393Metr. T. Matthaiakis, ‘0"Ayioc Nexrdpioc Kepardc Mntpomorirnc Hevrandrews (1846
1920) (Athens, 1985) 69. Cf. also, Metr. T. Matthaiakis, ‘AyiovNexrapiovIlevranorews
Karnynnkai 'Emorolai mpdc rdg Movaxds "lepds Moviic ‘Ayiag Tpiddog Aiyivng (Athens,
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The hierarch's love did not stop there. His fame spread among

the poor people as a result of his almsgiving. He established daily
méals_.in.. his convent for its workers, for the students of the
convent's “"school," and for the visitors who happened to be there at
lunch-time.  The guest' quarters of the monastery offered
hospitality to many people, whose service had been undertaken by
the nuns Akakia. and Makaria. AOther nuns looked after the destitute
widows and orphans of Aegina, and distributed money and food.394

The Saint involved the poor of Aegina in the convent's work
with the pretext of employment, and in that way helped them
financially. Sometimes 'he recommended them as workers to his
friends. The gifts which he received he divided amongst all the
poor. When a poor man came to the convent, he equipped him with
all the necessities, and so often he stinted the Sisterhood of their
daily bread.395 |

The assistance which Nectarios extended was not only of a
financial nature, but also spiritual. His fatherly words were full of
affection, clemency, love and sympathy for every human weakness.
He taught them mostly by his example, and less by his words. When
he preached to the people, his words were very simple because he
knew that he was addressing the semiliterate. His sermons were
the pouring-out of his own experience. The people found in him

- comfort and consolation.396

1984), Letter No. 50 of 11th. February 1906, p. 96; Letter No. 97 of 27 February
1907, pp. 23, 127,189, 190.

394M. Melinos, uirnoa ué rév Ayio Nexrdpio — SvvevrevEeic ué 30 kai | dvBpdimovg mov tov
yvipioav (Vol. 1) (Athens, 1987) 173; (Vol. 2) (Athens, 1989) 38-39.

395ibid., (Vol. 1) 62, 143, 149-150, 173-174; (Vol. 2) 33-34, 36, 38, 90, 92.
Cf. Monk Theokletos (D|onyS|atts) ‘O"Ayioc Nexrdpiog 0 @avuarovpyog(Thessalomkn
"0p0B36doEn Kvyérn, 1979) 108.

396Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc Mntpomorirne Mevrandrewe (1846—
1920) (Athens, 1985) 229, 299; M. Melinos, uiAnoca ué rév "Ayio Nexrdpio -
Tvvevrevteic ué 30 kai | avBpdmove mov tdv yvdproav (Vol. 1) (Athens, 1987) 33, 170.
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3) Nectarios as a Mystic of Christ

'M‘é‘t“ropolitan Nectarios' first concern was mental prayer,
which he called "the soul of our souls." 'He taught his nuns to make
the first composkoini, (e.g. the prayers offered with the use of a
prayer-rope), to the Holy Trinity, and those following to Christ, the
Theotokos and the Saints of the Church.397 According to the nuns
of Holy Trinity and to the convent's visitors, again and again during
his conversations the Bishop was absorbed in silent prayer. The
continuous work of lavapedium, the analytical care of the inner
world of the soul, was the foundation of Nectarios' life beginning
with his youth. Once, when he was praying, and a nun dpened the
door of his cell, she claimed to see him in ecstasy, with hands
raised, with his gaze fixed towards Heaven and a flame of fire
surrounding him.398 The divine transformation which Nectarios
underwent from his present earthly life, was perceptible to those
around him, because of his virtuous life, "an excellent sweetness
radiated from his peaceful face, which showed a sacredness of
sanctification in the grace of the Holy Spirit.399

Nectarios established great variety in the liturgical life of
his convent. He served the rites according to the Byzantine Typikon
daily, as a simple curate, when the priest in charge was absent.
When the hierarch entered the sanctuary to officiate, he fell on-his

knees before the crucifix and embraced the Honorable Cross with

397M. Melinos, pirnoa ué rév”Ayio Nexrdpio — EvvevresEeig ué 30 xai | avBpdmovs mov 1ov
yvdproav (Vol. 1) (Athens, 1987) 85; (Vol. 2) (Athens, 1989) 169, 312. '
398protopresb. S. Sarantos, " H mhodaix mposdhopd Tod  Ayiov Nextapiov otiv‘ExxAnoia
xai otv Ilonteia," Kotvwvia (Athens) 32 (April/June, 1989) 173, 182.

399Archim. J. Spetsieris, Bioypagikri oxiaypagia xai avpara rob év ‘Odioi detuvriorov
Hartpdc Rudv xai Mowevdpxov Nexrapiov MntpomoAitov mp. Ilevramdrews KTriTopog Tig €v
Atyivy Kowvopraxiig'l. Movic Mvauikdv tri¢ Ayiac Tpradog (Athens, 1929) 16.



177
his arms, praying with speechless groans and raining his tears on

the wood of the Cross.400 The deep devotion of Nectarios towards
the divine things was expressed when he celebrated. The faithful
felt awe when they faced him before the Royal Doors. When he
emerged at the "Great Entrance" holding "the Holy Gifts," he seemed
not to be standing on the ground. Many sick people prostrated
themselves aé he passed them and were healed.401

Those who were acquainted with .the humble” ascetic of Aegina
admired his endurance during the long services, which he performed
for the Sisterhood of his convent. The devotion of Nectariqs during
public divine woréhip, his ceaseless prayer, his interest in the
spiritual cultivation and development of the nuns, his sermons and
preaching, showed him as model Mystic and established him as such

in the minds of believing Christians.
4) The Miracle-working Bishop

Nectarios' prayer was heard by God, Who endowed him with the
fulness of éharismas, such as that of miracle-working. His fame as
a holy father circulated from one distant island to another, and
clergy and people from Athens and Piraeus who took refuge in his
| convent, asking his intercessions. The Bishop's invocation of the
divine mercy was sufficient and the help came from above
immediately. The petitions of the Christians were therefore
fulfiled, the unbelieving and haters of the Christian faith

completely changed through his wise sermons and counsels to

400Metr. T. Matthaiakis, ‘0“Ayioc Nexrdpioc Kepardc Mntpomorirne Mevrandiewc (1846
1920) (Athens, 1985) 267, 278-279; M. Melinos, uirnoa ué rov “Ayio Nexrdpio -
Tvvevrevteic ué 30 xai | avBpdmovg mov 1dv yvdproav (Vol. 1) (Athens, 1987) 210;
(Vol. 2) (Athens, 1989) 169, 33.

401M; Melinos, pirnoa ué rév”Ayio Nexrdpio — Evvevred Eeic ué 30 kai | dvBpditove mov Tv
pvdproav (Vol. 1) (Athens, 1987) 207, 252; (Vol. 2) (Athens, 1989) 170.
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preachers; slanderers and accusers were disarmed, misers

generously gave to the poor.402  Nectarios happened to pray during a
drought -and the heavens opened and rain poured down on parched
Aegina.403 These miracles were testified to by many eyewitnesses,
and indeed by trustworthy and distinguished people, who were noted
for their higher learning, morality and position in society. The
scriptural saying became fulfilled in his person, "Signs will
accompany those who believe; they will cast out demons in my
Name; they will speak in new languages; they will pick-up snakes;
and if they drink any deadly thing, it will not hurt them; they will

lay their hands on the sick and they will recover."404
5) The Suffering of the Bishop

Metropolitan Necfarios endured a long course of distress and
persecutions. The difficult circumstances which he met he faced
with great fortitude, patience and bravery of soul, never
questioning his faith. The last great trial of the bishop happened in
his convent in Aegina in 1919. The events are as follows: A
mentally ill woman from Siphnos, called Koudas, lived with her
small daughter, Maria, in the port of Aegina. The woman had been
seized by a persecution mania towards her daug'hter. She treated

her 'daughter roughly, hit and sometimes tried to kill her. When

402Metr. T. Matthaiakis, ‘O”Aytoc Nexrdproc Kepardc MnrpomoAirng Mevrardiews (1846—
1920) (Athens 1985) 88 89, 113, 268, 360-361. Cf. also, Archim. J. Spetsnens,
Bioypadixii oxiaypapia xai Bavuara o0 év "Odioig aezuvnorov Matpdc fudv xai
HowevapxovNexraplouMnrpozroAtrov np. Mevrandiewc kTritopog THc Ev Atyivy Kozvoﬂzaxng
‘I. Movh¢ Mvvaixdv ric Ayiac Tpiddog (Athens, 1929) 18-19; M. Melinos, piAnoa ué
rév “Ayto Nexrdpio — Xvvevrev&eic ué 30 xai 1 avBpdmovg mod 1dv yvdpioav (Vol. 1)
(Athens, 1987) 27, 136, 248, 266; (Vol. 2) (Athens, 1989) 24, 116, 276, 299,
305; Monk Theokletos (Dionysiatis), 0’Ayioc Nextdpiog 6 @avuarovpyds (Thessaloniki:
"0p06d0&n Kvyérn, 1979) 122.

403Metr. T. Matthaiakis, OAyzogNsxrapzogst)aAagMnrpozroAzrngHevrazrerwg(1846—
1920)  (Athens, 1985) 88, 361.

404Mark 16: 17-18.



179
Maria became sixteen years old, her mother decided to marry her to

an Aeginan green-grocer named George Mourtzinos. The young girl,
rebelling- against the preésure of her mother, left in secret from her
‘house and asked for shelter from Nectarios.405 The Bishop, wishing
to protect the distressed girl, reported this incident to the
Metropolitan of Athens, and by his consent kept the girl in the
convent, entrusting her care to the nuns Xeni and Akakia.406

When Koudas learned that her daughter was in the convent of
the Saint, she hastily went to Piraeus and presented herself to the
examining magistrate, accusing the Bishop of immoral behavior
with her daughter. Her persuasive words influenced the magistrate
who took her deposition and the next day, in the company of two
policemen, went to Aegina to the Bishop's convent and with rude
behavior, overstepped the bounds of his authority, subjecting all the
convent to audacious investigations.407 In spite of the unbecoming
gestures and abusive language which Nectarios suffered, .he did not
pronounce a word as an explanation but had his eyes directed to
heaven and prayed.408 |

At the end of this inquisition, the young Maria Koudas was
‘called by the judge's court, and was examined by Nicholas Alex.

Petsalis, Professor of Obstetrics and Gynecology in the University

405H. Smith, "Greeks overlook Saint's minor defets," The Guardian (London, Tuesday,
. Nov. 13, 1990) 7. Cf. also, S. Kementzentidis, 6 'épwv ®1Ad0s0¢ ZepPdxoc (0
ovpavodpouocidormrdpoc) 1884—1980, Avrofroypadia — Ileproraciaxai outriar — Zoyypadikd
Hoviuara -"EEwBev xaAr uaprvpia — Oavuaord yeyovéra — INMvevuarnikai vrolrixar — IMiva&
pwroypapiiv (Vol. 1) (Thessaloniki: '0p86dofog Kvwéan, 1980) 391; M. Melinos,
uixnoa ué rév”Ayo Nextdapio — Evvevrevéeic ué 30 xai | avBpdrovg mou rov yvaproav (Vol.
1) (Athens, 1987) 34, 86, 156, 258; (Vol. 2) (Athens, 1989) 313.

406Metr. T. Matthaiakis, ‘0”Ayioc Nexrdpioc Kepardc Mntpororirne Mevrandrewe (1846
1920) - (Athens, 1985) 229. »

407ibjid., p. 230. Cf. also, M. Melinos, uirnoa ué rév"Ayio Nexrdpro — Zvvevrevéeic ué 30
xai | avBpdmovc mou rov yviproav (Vol. 1) (Athens, 1987) 126, 258.

408Monk Theokletos (Dionysiatis), 0”Aytoc Nexrdpioc 6 Oavuarovpydc (Thessaloniki:
"0p835doEn Kuyéan, 1979) 143.
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of Athens, and was found to be a virgin and untouched.409 Maria

returned after eight days to the convent in Aegina where she
Abecam‘e‘”a nun, by permission of Archbishop Chrysostom
Papadopoulos of Athens, after the dormition of Metropolitan
Nectarios, and was renamed Xeni.#10 Her mother however was sent
into exile by the examinirg magistrate, to the islands of Siphnos and

Syra.411
3. His lliness and Dormition

Nectarios passed through the seventy-third year of his
material life much affected by the painful illness which he endured
with exemplary fortitude and faith. The Father, enduring the
unbearable pains of chronic illness made his last pilgrimage to the
then male Monastery of the Theotokos of ChrySoleontissa (Golden
Lioness). This was at least one hour's journey by foot from the
convent. Specifically, after the Divine Liturgy of 20 August 1920,
Nectarios went over Chrysoleontissa, through an almost impassable
road. He remained there for a fortnight, praying on his knees every
day before the miraculous icon of the Thetokos for the improvement

of his health.412

409The opinion of the distinguished gynaecologist of that time, Prof. N. Petsalis,
~ concerning Maria Koudas' virginal and slander is preserved in a record of the Holy
Trinity Convent, and state silenced all who undertook to blemish Metropolitan Nectarios
[Metr. T. Matthaiakis, ‘O’AyiocNexrdprocKeparacMnrpomorirncIIevrandrewc (1846—1920)
(Athens, 1985) 231].

410M. Melinos, pirnoa pé rév”Ayio Nexrdpio — EvvevreiEeic ué 30 xai | dvBpdmovc mod rév
yvdproav (Vol. 1) (Athens, 1987) 100.

411M. Melinos, pixnoa ué rév”Ayio Nextdpio — Zvvevrsvfs:;ue 30 xai | avBpdimovc mo¥ v
yvdproav (Vol. 1) (Athens, 1987) 102, 178.

412ZMetr. T. Matthaiakis, 'O’ "Ayio¢ Nexrdpiog Kepardc Mntpomoritne Hevramorewc (1846~
1920) (Athens, 1985) 345. Cf. also, J. Tsatsaronakis, ™ O véo¢ pvpoprvtng - ‘H Aipiva
mavnyvpiler alpiov 1év mpoordtnv tng “Ayiov Nextdptov — ‘O godpd¢ Mntpomoritng
Hevrandrewe xai AtevBuvrig thc Pilapeiov Ixorfic — Té 1epd oxnvwpa mov edwddler,"”
Bpadvvri (Athens) (8th. November 1955) 3; Monk Theokletos (Dionysiatis), 0"Ayioc
Nexrdprocé@avuarovpydc (Thessaloniki: ' 0p086dofn Kvwérn, 1979) 144-145,
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Two months before leaving this world, exhausted from his

illness, Nectarios departed for Athens with a company of the nuns
Efthymia, Athanasia and Evnike and was admitted to Aretaieion
Hospital immediately as a .simple cleric. The state of his health,
however, did not improve, but deteriorated daily. Preserving his
sense until the end, the poor Bishop who was lying in a bed of the
third category of the Aretaieion, Metropolitan Nectarios of
Pentapolis, gave up his spirit to God in the night of the 8th of
November 1920, at 10.30 p.m. at the age of 74 years.413

The evidence of intimate relations' biographies of Saint
Nectarios and recoufse to contemporary medical bibliography,
showé the acidic renal condition - anuria, as the most likely cause
of the Saint's death. Such agrees with the witness of the Saint's
nephew, Anastasios Ch. Kephalas, that swellings appeared on the
Saint's body towards the end of his life (swellings on the upper and
lower limbs, boils, a swollen face), symptomatic of a renal
condition.414 ' |

In the morning of 9th November 1920, the body of the late
hierarch was transferred via the avenue Syngrou to Piraeus and waé
placed in the narthex of Holy Trinity church, where it remained for
many hours until the arrival of a steamship "Pterote" by which it

was transported to Aegina.415 We have to mark the following at

413Archim. D. Aerakis, Kifuara ric 'Aumérov (Athens, 1989) 146. Cf. J.
Tsatsaronakis, "0 véoc pvpoprdtng — "H Alyiva mavnyvpiler adpiov 1év tpoatdarnv tng
“Aytov Nextdpiov— O copdgMutpomoritngllevrandrews kai AtevBuvrig tiig Pil{apeiov Zxor g
— T4 epé oxrvwpa mod edwdidaler," Bpaduvvri (Athens) (8th. November 1955) 3-4;
Archim. J. Spetsieris, Bioypadixr oxiaypadia xai 8avuara tob év "Ocioisc agwvijarov
Hatpdc fuov kai Mowuevdpyov Nexrapiov MntpomoAitov mp. Ilevramorews xTritopog Tiig év
Aryivg Kowopraxic'l. Movig Tvvaixdév tii¢ Ayiac Tpradog (Athens, 1929) 17.
414"Bladder-complaints," in The Medical Clinics of America (January 1983) 255.
Cf. also, A, E. Read - D. W. Barrit - R. Langton Hewer, Contemporary Pathology
(U.S.A., Undated) 261. The pharmacist George Koutras, the pathologists Dr. Malvina
Daoukou and Dr. Helen Papaconstantinou courteously provided this information.

415Metr. T. Matthaiakis, ‘O“Ayioc Nexrdpioc Kepardc MnrpomoAitnc Mevrandiewe (1846—
1920) (Athens, 1985) 93, 280.
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this point: the ever-memorable Chrysostom Papadopoulos, then the

Dean of Rizareios, wanted to honor the late hierarch and former
dean of the Seminary through the acts of the Administrative Council
and of the Committee of the teachers of the Seminary. They wanted
to chant a funeral service in the Seminary chapel and to bury him in
its yard.416 Ultimately, the desire of the Sisterhood was fulfilled,
so that his relics were buried in the place where he had spent the
last years of his life. |

The body was accompanied by many clerics, students of
Rizareios and devout people of Athens and Piraeus. Whén the
steamship arrived ih the port of Aegina, the citizens of thé island
welcomed their benefactor and spiritual father with pain and
affliction of soul. They were eager to transfer the corpse on foot
taking turns in stages on the journey. So a great cortege arrived at
the convent of the Holy Trinity very late in the night where the
Sisterhood received the coffin and put it in the chapel. A great
number of people flocked to the chapel and the yard. In the same
night the funeral service for a clergyman was chanted. Since the
preparation of the grave was delayed, the usual funeral service was
chanted at 4 p.m. on 10th November, and the corpse was buried
~ forty-eight hours after Nectarios' death, in the place which he had

indicated.417

416ipid., p. 280.

417M. Melinos, pirnoa pé rév”Ayio Nextrdpio — ZvvevrevEec ué 30 xai | avBpumove mou rév
yvdproav (Vol. 1) (Athens, 1987) 36, 111, 190, 259; (Vol. 2) (Athens, 1989)
130, 160.
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4. The Writings of this Period

1) Triadikon

_ In 1909, Metropolitan Nectarios published his second religious
poetic work, the Triadikon, That is Odes and Hymns to the
Trinitarian God. The hymns of worship which are included in this
book express admiration for the works of the Creator and glorify
the Divine Wisdom of God, His kindness and omnipotence. The
Trinitarian Hymns, chanted according to the canons of Byzantine
music were published by the Bishop in order to satisfy "the
religious emotion of devout Orthodox Christians who .desired to

worship the Trinitarian God with Hymns and spiritual odes.418
2) Kekragarion

Continuing the writing of poetic works, the hymnographer
Nectarios published the Kekragarion of the Divine and Sacred
Augustine Bishop of Hippo, in two volumes in 1910. Nectarios used
the rhythm of the translation of Evgenios Voulgaris. This book does
not have the form of a liturgical book, because its contents cannot
be chanted, but only read for intellectual and spiritual uplift. At
the‘end of the second book, Neétarios cited a personal poetic
creation which was entitled A Hymn to Divine Love, and consisted
of five verses dedicated to the secqnd person of tHe Holy Trinity,

Jesus Christ.419

418Metr. N. Kephalas, Tpiadixdv fror 'Qbai xai “Yuvor mpdc tdv év Tpidbr Océv (Athens,
1909) 3-4. Cf. also, G. Papamichael, "Bifriokpisia," 'ExxAnoiacnxdc Pdpoc
(Alexandria) 5 (1910) 281; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of
Aegina (Massachusetts, 1981) 64.

419Metr. N. Kephalas, Kexpaydpiov roi Ociov xai ‘Iepoi Adyovarivov 'Emoxdmov ‘Inrdvoc
évrabév eic uérpa xard rriv rovikrv fdotv, éx tiic uerappdocwc rob Evyeviov BovAydpews
(Athens, 1910) 262; C. Cavarnos, Modern Orthodox Saints - St. Nectarios of Aegina
(Massachusetts, 1981) 64-65.
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3) On the Causes of the Schism

A large two volume work with the title, Historical Study on
the Causes of Schism; On its Perpetuation and on the Possibility or
Impossibility of Unity of the Two Churches, Eastern and Western
was published by Nectarios in the years 1911 and 1912. In the

introduction to the first volume, the hierarch states :

Our work can be named the history of schism,
because it has been written with historical accuracy and
impartiality. We wrote this study in 1895 and it
‘consists of two volumes, starting from the foundation
of the two Churches. We examine their historical
development, the administrative constitution of each,
the relationship, the arguments, the diversities, the
controversies between themselves, the schisms and
their causes. We judge the causes and we express our
opinion as a deduction from what we have already
stated, and we conclude with the events which took
place after the Synod of Florence, ending with the fall of
Constantinople.420 '

Monk Panaretos of Kafsokalyvia, Mount Athos, took care of
publishing the first volume. Most of the material had been
‘published from time to time beginning in 1895 in the journals of

Athens. The second volume of the study was published in 1912 by

420in the introduction the author states :

"Té €pyov fpdv ddvartar va kAnbi ‘woropia tod Ixioparog, diém
ouveypddn Emi T PACEL TAV 10TOPIKGV YEYOVOTWV META TAG 10TOPIKAG
axpifeiagkai auepoinyiag.

Thv MeAétnv tadtnv guveypayoapev kata 16 1895, auykpoteitan &€ éx
B0 tépwv.’ Apxdneda amé Tig Beperrdoerg Tdv dvo Exkanadv. EEetd{opev
v 1otopikiv avantvliv adt@dv, T6 droiknTikdv MOMiTELHA EXATEPQAG, TAC
oxéoeig, Tac ovpdwviag, Tag dadwviag, Tag Tpog AAAfAag Eprdag, Ta oxiopara
Kai Ta aina adTEY: kpivopey Td aitic kai aropaivopeda yviunv we mépropa
£ TOV elpnuévev kai KATOAAYONEV E1G TA YEYOVOTA, TA HETA TRV EV PAwpEVTIQ

yevopévnv a¥vodov, £ig & 1inor épua i dAwaig g Kwvotavrivovmérews.”
[Metr. N. Kephalas, MeAérn ioropixr mepi tdv ainidv rod Xyxiouarog, mepi ¢ dratwvioews
avrob xai mepi rob Svvarod 1if advvdrov rri¢ Evdoewe rdv dvo 'ExxAnoidv riic 'Avaroixrnc
xai ric Avnixic (Vol. 1) (Athens: I1. Aedvn, 1911), (Vol. 2) (Athens: I1. Aeddvn, 1911)
4. Cf. also, "Bipatokpisia," ExxAnoiaorixde ddpo¢ (Alexandria) 9 (1912) 66-67;
15(1916) 386-387].
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Nectarios himself, along with the support of about two hundred

friends who were subscribers. Nectarios was motivated to write
this study because of the papal encyclicals in which the Popes of
the Old Rome call upon the Eastern Church to acknowledge the
primacy of the Pope and to unite with Rome by submitting totally in
the sense that the primacy of the Apostle Peter is a matter of
divine right both in nature and substance. In searching for the
historical truth, Nectarios used historical sources with
thoroughness. He examined the rights of‘the differing Churches, and
then expressed his opinion regarding the feasibility or unfeasibility
of unity, saying that the arrogant and unjust expressions of the
defenders of papal supremacy were the cause of the great Schism of

the Eastern Church.
4) Two Studies on Church and Tradition

One study of an ecclesiastical character of this period which
was published in 1913 in Athens bears the title Two Studies: I, On
the One Holy Catholic and Apostolic Church: I, On the Sacred}
Tradition. It was written by Metropolitan Nectarios as an apology
against those who deny the sacred oral tradition of the Church of
Christ. His support of these ideas consists of historical evidence

and logical arguments.42!1

5) On the Honorable Cross

After a petition from Metropolitan Theokletos of Athens,

Metropolitan Nectarios published, in the ecclesiastical periodical

421ibid., (Vol. 1) 3-4.
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- "Hieros Syndesmos," A Study on the Lord's Cross, about the

Refutation of False Opinions and Beliefs of Men who Have Erroneous
Opinions and Total Ignorance of the Historical Appearance of the
Honorable Cross. 422 The same study, when the author completed it
with revisions, was published in 1914,423 with the title Historical
Study on the Honorable Cross. Its aim was to make known to the
members of the Church the historical truth concerning the first
appearance of the Honorable Cross, its discovery, its veneration as
the salvific tool in the saving dispensation of mankind.424 The
study is replete with quotations from the Holy Scriptures, the
Canons of the Ecumenical Synods, and the writings of the Church

Fathers.
6) On the Divine Sacraments

Metropolitan Nectarios published onether of his works with
the title Studies on the Divine Sacraments in 1915. The author
divided his text into eight parts. The first part gives the definition
of the sacraments, their characteristics, and provides a number of
quotations from the Holy Scriptures, arguing that these have been
instituted by Jesus Christ Himself. In the remaining seven parts he
refers to the sacraments of Baptism, Chrismation, Divine Eucharist,
the duties of the clergymen towards the Holy Altar, repentance and

confession, the sacred ministry, marriage and the annointing with

0il.425

422Metr. N. Kephalas, MeAérar 8o. A’ Iepi tiic Midc, ‘Ayiag, KaBoAikic kai 'AmootoAixic
'ExxAnoiac. B’ Iepi tic ‘Iepdc Hapaddoews (Athens, 1913) 4. Cf. also, Archim. A.
Fondier, "Saint Nectaire d' Egine," Messager Orthodoxe (France) 67 [91] (1982)
19-25. ‘

. 423Metr. N. Kephalas, Toropixri uerérn mepi rov Tiiov Zravpoi (Athens, 1914) 2.
424ibid., p. 2.

425Metr. N. Kephalas, MeAérar mepi v @eiwv Mvarnpiwv (Athens, 1915) 1.
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7) On the Church

Nectarios' final study with the title On the Church was
published in the "Seventy-Fifth Ahniversary Commemorative Book of
Rizareios Ecclesiastical Seminary" in the year 1920.426 |t s
divided into twelve small units. The author, taking his theme from
the quotation "Woman believe me the hour is coming when neither on
this mountain nor in Jerusalem will you worshib the Father,"427
presents the Church of Christ as the pre-eminent blace in which it
is necessary to offer "worship in spirit and truth" to God, because
as the author says, the Chufch is the Body of Christ founded by
Christ Himself, and remains into the ages, perpetuating His

redemptive work.
8) Correspondence

Nectarios gradually became involved in extensive
'correspondence with clerics, theologians, and religious scholars of
other faiths outside Greece, concerning the topic of "true belief"
and how the members of each faith thought that theirs encompassed
‘it.A Nectarios also engaged in correspondence with the heterodox
Christians; Roman Catholics,‘ Old Catholics and Anglicans by
sending complimentary copies of his wrifings to them. In this way
he hoped to strengthen their tigs with the Eastern Orthodox Church.
A product of this period is the correspondence which was exchanged

between him and the Brotherhbod of the Monastery of Grottaferrata in'

426Metr. N. Kephalas, "Merétn mepi *Exxkanoiag," "EBSounkovramevracrnpicricPilapeiov
"ExxAnoiaonkic Exoinc 1844-1919 (Athens: TMMavayvpikée Tépog €xdoBeic' vmé T0b
Kadnynmikod ZvAAdyov Thi¢ IxoAfi¢ emi tf epdopunkovranevraernpid avtig, 1920) 334-
349. Cf. also, Metr. T. Matthaiakis, ‘O "Ayio¢ Nexrdapiog Kepardc MntpomoArirng
Mevrarorewd 1846-1920) (Athens, 1985) 194-196, 241.

427 John 4: 19-21.
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Rome, Italy.428 Nectarios addressed his letters to Grottaferrata

developing the dogmatic truths of the faith with the same
objectivity and precision as mentioned in previous correspondence,
avoiding any sign of fanaticism or antipathy, making use of historic
sources. Since a spirit of thoughtfulness and love characterized

these letters, Nectarios was honored by them all.

428G, Crose, La Badia Greca di Grottaferrata a la Rivista "Roma e L' Oriente" (Vatican,
1990) 521-523, 584-586, 761-762. Cf. also, Fr. A. Palmieri, "L' apologia del
Cristianesimo e Mg. Nettario Kefalas," Bessarione (Roma) 6 (1902) 246; 7
(1902) 105; Metr. T. Matthaiakis, ‘O "Ayioc Nexrdpioc Kepardc MnrpomoAirng
Ievramorewc(1846—1920) (Athens, 1985) 82-85; Deacon C. Strongylis, "Avéxdotn
aAinioypadia Ayiov Nextapiov [Tevramérews xan I. Moviig Kpurrodéppng Piung,” Orthodox
Herald (London) 42/43 (March/April 1992) 23-24; 44/45 (May/June 1992)
23-24.



PART SIX: THE SAINT (1920-1961)
1. Nectarios' Will -

At the public meeting of the preliminary court in Piraeus the
handwritten will of Metropolitan Nectarios D. Kephalas of
Pentapolis (record file number 51/1920) was promulgated on
November 1920. It had been originally written at his Convent in
Aegina on the 2nd of January 1920. From this date, the Convent of
the Holy Trinity of Aegina became a legal foundation, and was
recognized as independent and self-governing, under spiritual
authority of the local hierarch on every occasion.429

The testator Metropolitan Nectarios left all his movable and
immovable property to the sisterhood of the Monastery in Aegina.
Included in his property were his house in Phreatis Avenue, in
Piraeus, the church, the cells and the other rooms of the monastery;
at "Xantos" place in Aegina, his Iibrary; his published writings and
his unpublished manuscripts, the valuable hierarchal vestments and
‘the sacred vessels. Each of his personal items was conveyed by
" inheritance not only to the living nuns, but also to those who would
“dedicate themselves to the service of God with the_tonsure."«"0

Nectarios entrusted the spiritual supervision and the laying-
on of the hands of the nuns, to the local bishop. He entrusted the
duty of publicatioh of his manuscripts to his nuns, or gave them the

option of entrusting this duty to someone else. Finally, Nectarios

429Metr. T. Matthaiakis, ‘0"Apioc Nexrdpioc Kepardc MntpomoAirne Mevrandiewe (1846—
1920)  (Athens, 1985) 96-97, 302; Monk Theokletos (Dionysiatis), ‘O “Ayoc
Nexrdpioco@avuarovpyds (Thessaloniki: 'Op83doEn Kvyéan, 1979) 155.

430Metr. T. Matthaiakis, ‘0“Ayioc Nexrdpioc Kepardc MnrpomoAirne Mevrandrewc (1846—
1920) (Athens, 1985) 95-96, 302-303.
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bequeathed his two houses at the place of his birth in Selybria to

his brother Charalambos D. Kephalas.431
2. The Translation of Nectarios' Relics

Six months after fhe death of Nectarios, that is in May 1921, a
marble tombstone given by Rizareios Seminary for the decoration of
the grave of their former Dean was brought to the Holy Trinity
Convent in Aegina.432 As the grave had been made in haste, it
required further work. It was dictated that the coffin should be
lifted out. When it was opened, everyone was amazed to see that
Nectarios' body was perfectly preserved. His corpse was
uncorrupted, whole and fragrant. His face seemed to be in a state of
soft sweet sleep and his hands were a smooth, clean pale yellow. It
did not present the smallest sign of putrefaction. The fragrance
which emerged from Nectarios' body filled the whole Convent. The

nuns placed the coffin of their spiritual father in the council

431This event is also witnessed to at the following original unpublished letter of Saint
Nectarios, which | found at his personal correspondence in Rizareios Seminary :
"AIEYGYNILZ
PIZAPEIOTEKKA.ZXOAHX
"Ap10.2731

TFevikévrpbEevov OBwpavikiig AvTokparoping

‘OevoefaotwcvroporvépevogIlevrandiewcNextaprocAnpov Keparig
tx InAvPpiag Tig Opaxng Exwy piav idroxTnrov oikiay Kai étépav pixpotépayv
amévavn TAC maAod¢ ratpikic pov oikiag &b N¢ xai & adeAdds pov
Xaparapmwog Afpov Kedaddg €xet Ex kAnpovopiag ivd dixadpara, émOvpd
va petafipdow Td Stk patd pov €X dudeTépwy TAV ELPNUEVOV 01KIBY TPOCS
Tév aberdpdv pov Xapdraumov émi T Spw va vTavdpevon Vo Tdv Buyarépwy
tov. 'Eml ToUTw méumw ovv 16 xouidTh ThH¢ mapovang pov Kwvoravrivw
ZakkomovAyw 16 oevén TG Mmag ’tbtoxrﬁrov pov oixkiag, 6mwe yévaton o
puetapipaacig 1rpog TV AdEAPSY pov, Tepi dé rng érepag TAPAKOAD VA auvTaxq
rapoaxwpnTh ptovrwvbtxatmuawv OV PO AV TSV,

AlaTeNS petd To0 Tpoonxovrog oefacpod
OAtevBuvTHG
oIlevramérewgNextdaprog"”
[Bifriov 'Ardnloypadiac Aevtepov AievBuvrod tric 'ExxAnoiaonkic Pilapeiov ZxoArc
MnrporoAirov Ilevrandiewc Nexrapiov arnd 1904 uéxpr 1908 p. 489].

432Metr. T. Matthaiakis, OAyzogNsxraplogKe¢aAagMnrpozroAzrr7gHevmzroz\swg(1846—
1920) (Athens, 1985) 93-94, 120-122.
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. chamber for three days and nights while the burial site was being

repaired. Later th.ey reentered the coffin according to the canonical
order ‘of the ChQrch, in order to ascertain if this imperishableness
ought to be attributed to natural or supernatural reasons. The
continuous and intense fragrance of myrrh emitted by the corpse is
considered a proof of sanctity.433 The nuns of Holy Trinity later
wanted to re-open the tomb. They found the sacred body intact and
fragrant. They buried it again in the earth. The same event was
repeated three years after Nectarios' death and the nuns were filled
with great emotion at seeing the same sight.434

Four years after Nectarios' death the first official
disenterment took place, and the second after eight years. Those
present, on each occasion, found the corpse whole and sweetly
fragrant. The nuns transferred it to the council chamber on both
occasions, where they kept an all-night vigil, and the following day
they again replaced it in the grave.435 Many peopl_e from Aegina and
other visitors to the Convent were eye-witnesses of the
indissoluble corpse of Nectarios. The witness of the doctor of
Aegina, George Xydeés, whom we subsequently cite, is considered
trustworthy because of his character and of the prestige which he

had earned in the society of Aegina. His witness is as follows:

433ijbid., p. 93. Cf. also, Monk Theokletos. (Dionysiatis), O “Ayioc Nexrdptoc ¢
Oavuarovpydc(Thessaloniki: 'Op083ddo&n Kuwéan, 1979) 158-159; M. Melinos, pirnoa
ué 1év "Ayto Nextdpiro — Evvevrevéeig ué 30 xai | avBpdmovg mov 1év yvdpioav (Vol. 2)
“(Athens, 1989) 166.

434Archim. J. Spetsieris, Bioypagixii oxiaypagia xai 8avuara toi év ‘Odioic aciuvrorov
“Harpd¢ nudv xai Mowuevdpyov Nextapiov MntpomoAirov mp. Ilevrandrewe xTitopoc TAc év
Aryivg Kowvopraxrc 'I. Movr¢ Fvvaikdv th¢ ‘Ayiag Tpiadoc (Athens, 1929) 17; Monk
Theokletos (Dionysiatis), 0"Ayio¢ Nexrdpiog 6 Oavuarovpydc (Thessaloniki: '0p83ddokn
Kvyérn, 1979) 159, 161; M. Melinos, uirnoa ué rév’Ayio Nexrdpio — ZvvevrevEeicé ué 30
- kai | avBpdmovg mov rév yvaproav (Vol. 1) (Athens, 1987) 38, (Vol. 2) (Athens,
1989) 66-67, 180, 182.

435Metr. T. Matthaiakis, ‘0"Apo¢ Nexrdpiog Kepardag Mntpomoritne [Mevramorewc (1846~
1920) (Athens, 1985) 326.
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. between 1930 and 1935, returning one evening
from Mesagros .... caught in a storm, | was forced to
shelter in the Sacred Convent of the Holy Trinity, in
"which | remained until the morning. Before going to bed,
| considered it to be my obligation to venerate the tomb
of Saint Nectarios ...., | drew the marble tombstone
halfway ...., | advanced to see the Saint's face which was
covered with the sacred aer and | smelled an
indescribable fragrance. | faced the Saint, whom | knew
from the past, as if he were sleeping, and although many
years had passed since his death, no alteration of his
face was present and he had a sparse beard.436:

On the twent)ieth anniversary of Nectarios' death, his body
disintegrated, and consequently his relics were distributed among
churches all over the world. The sweet smell of myrrh remains in
his bones to this day.437 On 2 September 1953 the translation of
Nectarios' relics took place in the presence of Metropolitans
Prokopios of Hydra and Antonios of Eleia, the nuns of the Convent,
the clergy, the authorities of Aegina and a great number of pilgrims.
The celebration began at 8 p.m. with the reading of the proper
‘service. It continued with the translation .of the relics and their
cleaning. And afterward an all-night celebration in the church of

the Convent, where the relics and the skull were placed for

436poctor Xydeas' witness is the following : .
.. netafv T00 1930 gwc 1935, piav éamépav emorpe¢ovrag and tév
Meoaypov xaraAn(bOetc oné baybato‘ramg ﬁpoxng nvavxaoenv vd xa‘racbuyw
gic v ‘lepav Moviv "Ayiag Tpradog, 6mov xai rapéuetva péxpr mpwiag. ....
Ipiv Spwe xataxA03, £Bewdpnoa dToxpéwaiv pov, vd TPOOKVVHOW TGV Tadov
100 ‘Ayiov, .... é’oupa rriv poapudpivny TAdK® To0 ro’ubov oxebdv uéxpt T00
uéoov, .... ﬂpoeﬁnv sxg mv omoxa}\uqnv TOU 1rpoow1rou 700 ‘Ayiov, T6 6moiov
ﬁro kexoA vupévov pé Tév dyrov aepa xai noeavenv appnrov evwdiav, evpedeic
7rpo xa‘ran)\nxnxoo Oeauarog Avrncpuoa 1oV AYIOV rov dmoiov eyvmptt:ov
and 16 ﬂapeheov Wodv vd £xotpdto xai 6 dmoiog kaitot elxov TapéABer TGoa
ern and tfic Oavig Tov, ou&:utav anowow rou rpoawov Tapovaialev xai
emi AoV ua)aora Ebepev kai apaidv yéverov."
(Metr. T. Matthaiakis, ‘O’ AyzogNsxrapzoc;KscpaAagMnrponoAzrngevmzrerwc( 1846—1920)
(Athens, 1985) 312; M. Melinos, uiAnoa ué tév"Ayto Nexrdpio — Zvvevrevéeic ué 30 xai |
avBpdmovc mod rév yviproav (Vol. 1) (Athens, 1987) 127, 160].
437Monk Theokletos (Dionysiatis), 0”Ayioc Nexrdpioc 6 Bavuarovpyds (Thessaloniki:
"0p0B3doEn Kuyérn, 1979) 162.
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venerating. They made a record of the details of the removal of the

relics, which was signed by all of those who attended.438

When the translation of the relics became known, a great
number of the faithful converged on the Convent from the
surrounding villages and towns, chiefly from Athens and Piraeus,
where the hieraréh had become famous for his great pastoral deeds.
A chapel dedicated to the saint was erected along side of the church
of the Convent for the accommodation of ‘the converging faithful. A
marble iconostasion in the style of an archierarchal throne was
placed in the chapel, in which they put the skull of the Saint in a
gold-plated miter, and next to it a silver-plated case housing his

relics.439
3. Nectarios' Canonization

By the end of May 1959, the official Church of Greece began
the necessary proceedings for the official recognition of the
sanctity of Metropolitan Nectarios of Pentapolis. .On 30 November
1959, fhe propbsi_tion of the late Metropolitan Prokopios of Hydra
was referred to the Sacred Synod of the Church of Greece. In brief
it deals with the restoration of the derelict anVent of the Holy
Trinity, in 1904, by Nectarios of Pentapolis of blessed memory, his
spiritual and material offering, such as to‘ the sisterhood of the
Convent, and those to such people as asked for his assistance.

Likewise, it deals with his gift in theological letters. In

438Metr. T. Matthaiakis, ‘O"Ayroc Nexrdpioc Kepardc MntpomoAirne Mevrandiews (1846—
1920) (Athens, 1985) 115-119; Monk Theokletos (Dionysiatis), ‘0°Aytoc Nexrdpiog 6
Oavuarovpyoc(Thessaloniki: *Op8ddoEn Kuyérn, 1979) 163; M. Melinos, pirnoa ué rév
“Ayio Nexrdpio — Evvevrevéeic ué 30 kai | avBpdmovs mou tév yvipioav (Vol. 1) (Athens,
1987) 44-45, (Vol. 2) (Athens, 1989) 127, 160.

439Metr. T. Matthaiakis, ‘0“Ayioc Nexrdpioc Kepardc MntpomoAirne Mevrandiewe (1846—
1920) (Athens, 1985) 118; M. Melinos, uixnoa ué rév “Ayto Nexrdpio — Svvevrev&eic ué
30 xai 1 avBpdmovg mod rév yvdproav (Vol. 1) (Athens, 1987) 44-45.
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continuation, it mentions the testimony of his miraculous power,

which became perceptible during the last years of his earthly life
and attracted a great number of Orthodox people. Finally,
Metropolitan Prokopios reported his submission of a file with 23
important ascertained miracles of Blessed Nectarios which had
been compiled by a committee of the Holy Trinity Convent of Aegina.
This file was submitted to the Sacred Synod, to check the veracity
of the miracles, so that it might be passed to the Great Church of
Christ, the Ecumenical Patriarchate of Constantinople, to aid in the
canonization of Metropolitan Nectarios.440-

Within a few months, Metropolitan Panteleimon of
Thessalonika, reported thét, in the matter of the canonization of the
newly revealed father of the Church Metropolitan Nectarios
Kephalas, things were proceeding according to the standard order of
canonization in the Orthodox Church. That meant that the
conscience of the Church had already accepted Nectarios as a Saint,
without any canonically valid objection or argument being marked-
out concerning his sanctity. Metropolitan Panteleim;)n referred to
the thousands of people‘ who converge on the Convent of the Saint
“every day, and especially on the anniversary of his death. He
mentioned their praying around his tomb, chanting laudatory hymns,
and dedicating donations and offerings to his memory. Finally, the
Metropolitan of Thessalonika suggested to the Synod that it should
do what is canonically. necessary for his official recognition as a
saint.441

The Synod took into account the suggestion of the two above

Metropolitans, forwarded the document of the late Archbishop

440Metr. T. Matthaiakis, 'O"AyxogNexra’plogKe¢aAdgMnrpon’oA‘imgHsvrazro’Aewg (1846—
1920) (Athens, 1985) 365-367.

441ibid., pp. 368-370.
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Theokletos of Athens to the late Ecumenical Patriarch Athenagoras

(on 1st December 1960 to the Ministry for External Affairs
(Administ—ration of Foreign Churches). In this, he made the plea that
according to the legislation of the Great Church of Christ, the
Patriarchal and Synodical encyclical of canonization should be
issued for Metropolitan Nectarios of Pentapolis.442 On 20 April
»1961 the Patriarchal and Synodical act of the Ecumenical
Patriarchate for the classification of the hierarch Nectarios among
the blessed and saints of the Church was issued. This act (file
number 260), which was countersigned by the Ecumenical Patriarch
and by the members of the Holy and SacredA Synod of the Ecumenical
Patriarchate, states that "from now until the last age the Hierarch
Nectarios Kephalas of blessed memory is to be numbered among the
blessed and the Saints of the Church, honored by the faithful and
rewarded with praises on 9th November, the day on which he ended
his life in the body."443

442 Metr. T. Matthaiakis, ‘0"Anog Nextdprog Kegpar ag MntpomoAirne Hevramorewc (1846—
1920) (Athens, 1985) 372-373.
443The Patriarchal Act for the classification states :
"AGHNATIOPAX

EAEQOEOYAPXIEIIIXKOIIOX

KONZTANTINOTIIOAEQINEAYPOMHY

KAIOIKOTYMENIKOZITATPIAPXHX

"Ap19u.ITpwt.260.

Tovg &v 16 Tapdévrt Piw dwdpdvwg xai dixaiwg xai evoePdc
TOMTEVOAPEVOVG KAl TOAAG Toifgavtdg Te xai dddfavrag xai perd tAv
txeioe amrodnuiav onueioig xai Badpac rapd Oeod paptupndévrec, Guvoric
toaei xai éykwpiog v maon evAaPeiq Tipudv xai yepaipetv oidev 1 “Ayia To0
Xpiotod 'ExkAncia kai Tv todTwy mpde tév IlavayaBov Qedv émxareiodar
eVTMPGodexTOoV pedITELY UTéP APéTEWS AP APTIEY KAl 1XGEWC TGV AOOEVOLVTWV.

"Ene1dri toivuv To100T0g Tov Biov dvedeixOn xai 6 T & NoeupPpiov tod
X1A100TO0 EVVEAKOGLO0TOU E1KOGTOD dwTnpiov £Tovg mpde Képlov exdnuroac
aoidipog Mntpomoritng mpnv Ilevrandrews Nextdaprog 6 Kepardg, daiétnn
pév xai anotnt Piov drakpiBeic kai témov xai vmoypapudv apetic xai
Eykpateiag kai dyabBoepyiag tavtdv rapaorioac xai {dv O xai petd Odvartov
700 XapiopaTOG THG TAV BavpdTwy évepyeiag mapd Beot abiwbeic, i MeTpiéTne
Nudv petd TGV mepi APAG lepwtdtwy MnTpomoALTAY kai STEpTipwY, TAV €V

“ayiw [vevpan ayamntdv uiv dSeAd@dv xai GUAAEITOUPYDY O Syiv AaPOvTeC
Tév dyrov Biov xai Thv aylav TeAev v 100 d0iov TovToL AVdPLC, Apa B€ xai Ta
O avTol evepynOévta xai viv 8 €n évepyodueva Bavpata, Tepi Wv amdvTwy,
&' avadopdg avtod mpd¢ Thv 'ExxAnaiav, amopdaet tiic ‘Iepag Tuvédov ThHC
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With great emotion and festive tone, the Sacred Synod of the

Church of Greece, by encyclical number 1161 of 30 June 1961, made
known the above mentioned document of the Ecumenical Patriarch to
the hierarchs of the Church of Greece, and urged the clergy and
people to fill the churches during the anniversary of Nectarios'
memory, sending-up praise to God and invoking the Saint's
mediation for the healing of soul and body.444

The rites which took place in Aegina on the occasion of the
official canonization of the founder of Holy Trinity Convent, lasted
three days and happened as follows: On Friday, 3rd November 1961

the Convent and the entire island of Aegina were decorated with

‘Iepapxiag tiic Aywtarng’ Exkanoiag ti¢  EAAddog drapifaaBeiong, vméBane
kai épepardoarto 6" Iepdtatoc Mntpomoritng Tdpag, IxeTody xai Alyivng kai
ayanntog fuiv adeaddc k¥prog Ipokdmog, cuvvToBaAAwY Kai THV KaTd TV
diappedoacav TeElevTaiav dekaeriav, ov pudvov Tapd 1§ TAnpdpan THG
BeocwoTov avtod’ Erapxiag, év i eSpnral f mapd 106 Oagiov idpvbeioa’iepd
KowvoBiakd Movd tfig “Ayiag Tprddog Alyivng, EvBa odtog EBiwoe xai Etddn
AAMd kai Toig evaePéo xpromiavoic dAokAtpov tiic ‘EAMadog, adidageiotov
mAéov amoPacav memoifnaowy kxai wioTiv Tepi THG aydTnTog avTob, Kai kotviyv
¢mBupiav xai rapdxinaiv tepi xatardfewg avTod év T4 TAV ' Ayiwv xopeiq,
éyvouev, 7@ kove TAg' ExkAnoiag €061 katakorovBobvTeEG, THv TposHkovoay
701¢ Bel01¢ AVBPATL KA TOVTW ATOVEIpOL TINT V.

A6 xai Beomifopev ovvodik@g kai dopi{dueba xai €v aylw
drakerevopeBa Ivedpat, dmwe and Tod viv kai €i¢ 16 EERC eic aidva Tév
dmavra 6 doidipog lepdpxng Nextdpiog Kedbardc avvapiBufiton toic Oaioig
xaiAyioig tA¢’ EXkANoiag, MUBUEVOS Tapd TOV MOTAV Kol Buvolg Eykwpuiwy
yeparpéuevog T 8° tod unvég NoeppPpiov, &v § doiwg Tév peta owparog piov
ETEPUATICEY.

Ei¢ évdeifiv &€ tovtov xai PePaiworv Eyévero xai 1§ mapovoa
Narprapyxiki Audv xai Zvvodikd Ipafig, xataotpwbeica pév  xal
vroypadeioa év Tode T ‘lepd Kwdikt 1A xa®' Apdg "Ayiag tod Xpiotod
Meyaing’ ExkAnaiag, éviow € xai amapaAAdkTw ATOOTAAEIO TG IepwTdTyw
Mntpomoritn "Tdpag, Inerowv kai Alyivng x. [Ipoxomiw, Tpdg xatdBeaiv €v
t0i¢ Apxetoig Th¢ Iepdg avtod Mntpordiewc.

"Evowtnpiw anfd, xard pAva’ Ampidiov (K), Emvepéoewg 1A
+ OllatprapxngKwvotavrivoumorews AGnvaydpag arodaiverat
+ "'O0XoarkndévocBuwudg
"0 Aéprwv’ Iaxwpog
‘O Ipiyknmovviowv AwpdBeog
‘0O Neoxaigapeiag Xpvodatouog
‘O AaodikeiagMaipog
‘OXdapdewvMatipog
‘O Podomérewc Iepdvupog
: + 'O drraaderdeiag Iaxwpog” :
[(Metr. T. Matthaiakis, ‘O’AyiocNexrdpiocKeparacMnrpomoiirncIlevranorews(1846—1920)
(Athens, 1985) 374-375].

444ihid., pp. 376-377.

+++ + + +
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flags. The next day, 4th November, the Divine Liturgy was

celebrated in the chapel of Saint Nectarios while the bells joyfully
sounded. At 6 p.m. Great Vespers with "artoklasia" was chanted at
the abbey in the presence of six bishops. On Sunday, S5th November,
the Festal Liturgy was celebrated in the abbey by the six bishops.
The procession of the Saint's skull took place from the Convent to
the city of Aegina, preceded by the seminarians of Rizareios
carrying the cherubic fans (exapteriga), the lanterns énd banners.
The procession ended at the Cathedral church of Aegina, at which
the Doxology was chanted. The bishops and other clergy, ministers,
members of the Greek Parliamenf, representatives of the Armed
Forces and local authorities were present at the Doxology. The
night of 5th to 6th November an All-Night Vigi'l and Liturgy was
celebrated in the Cathedral of Aegiﬁa. On Monday, 6th November, in
the afternoon, the holy skull was again transported to the Convent
in the company of clergy and hundreds of Christians. When the
. procession arrived at the Convent, prayers were chanted followed
by Great Episcopal Vespers. The festive rites'cocluded with
Vespers.445

Today, the shrine of Saint Nectarios, at his Convent in Aegina,
aécepts many of the faithful on a daily basis. They are made up of
various social orders, and present petitions and prayers before the
relics and the holy skull of the Saint. The benef‘it that the Saint
-exerts on the souls of the majérity of pilgrims is manifested on
their faces. They leave full of happiness and relief, considering
their visit to the Convent as a communication with the Divine, and

they give thanks to the Saint, invoking his intercessions. He is the

445ibid., pp. 294-296, 386-389. Cf. also, M. Melinos, pirnoa ué v "Ayio Nexrdpio —
- Yuvevrev&eic ué 30 xai | avlpdmove mod révyvdproav (Vol. 1) (Athens, 1987) 46-50.
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new Myrrh-Exuder of the Church. He is the patron and affectionate

father of all those who have recourse to his grace. After his death,

his memory continues to benefit those who look to him as a example

and intercessor.



CONCLUSION

This account of the ministry of Saint Nectarios was compiled
on the 'basis of research | have done in the Archives of the
Ecumenical Patriarchate of Constantinople, of the Patriarchate of
Alexandria, of the Archdiocese of Sinai, of the Greek Communities of
Egypt, of Rizareios Seminary, of the Monasteries of Grottaferrata in
Rome and of Holy Trinity in Aegina, and other private archives.

The first chapter deals with Nectarios's childhood years in
Selybria. Nectarios, known in the world as Anastasios, graduated
from the elementary school of his birth place, and with the moral
and financial support of his family went to Constantinople in 1860,
in pursuit of higher studies, at the School of the Holy Sepulcher in
the Phanar. At the same period he worked as a clerk-assistant in a
tobacco shop. Subsequently he went to the island of Chios in 1866,
where he undertook duties as a teacher of the students of the
elementary school in the village of Lithi. The contact of Anastasios
with the spiritual father Pachomios, was sealed with his initiation
as a novice monk in the Monastery of the Nea Moni of Chios, where he
became a professed monk on the 7th of November 1876, taking the
name Lazaros. Bishop Gregorios ordained him deacon on the 15th of
January 1877, renaming him Nectarios. Nectarios was register with
the Theological School of Athens, for the academic year 1882-83.
Nectarios received his degree of Theology on 25 October 1885.

‘ The second chapter presents Nectarios' career in Alexandria as
presbyter and bishop. It was through Nectarios' own initiative that
the Community of the Cairo organized benevolent performances, in
order to collect money, and also erected houses for the poor people.
Nectarios was particularly interested in the financial management
of the Community of Cairo and in the collection of money to cover
the deficit of its treasury. He also collected money for the
iconography and decoration of Saint Nicholas church in Cairo, for the
restoration of the Patriarchate, and for the renovation of the
Community building in Cairo. The same chapter also presents the
tension which existed between Nectarios and Sophronios, from the
end of 1899, concluding with his returning to Athens. The same
chapter includes also the correspondence which Nectarios developed
with the Archbishop Porphyrios 1st of Sinai, revealing at the same
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time unknown aspects of the Saint's relationship with the Sinaitic
Brotherhood, during the years 1886-1890.

- The third chapter - refers to Nectarios's appointment as
Preacher to the Province of Euboia in 1891. In April 1892, by
various publications in the press and by resolutions, the Christians
of the Archdiocese of Chalkis whose Archiepiscopal See had been
vacant for over one year, expressed their desire to appoint Nectarios
as the Archbishop. In the end, Evgenios Depastas was elected the
Bishop of Chalkis. Nectarios was transferred to the post of Preacher
of the Province of Phthiotis-Phokis, in 1893, because this area
needed the service of a good preacher more strongly. Immediately
after his appointment, he took his journeys throughout the Province,
visiting the towns of : Lamia, Amphissa, Domokos and Atalante. He
remained there for six months. |

The forth chapter deals with Nectarios' appointment as
administrator of the Rizareios Ecclesiastical Seminary in 1894. The
Dean was appointed to teach certain lessons, such as Christian
Ethics, Pastoral Care, and Orthodox Sacred Catechism. He spent his
powers in his educational work, in the shaping of the souls of the
students, through the formation of clerical consciousness and
ecclesiastical ethos. Metropolitan Nectarios was not limited to the
performance of duties exclusively related to Rizareios Seminary, but
with them also developed important extra-circular activity in
Athens, Piraeus and the suburbs. The State honored him many times,
entrusting him with the task of adjudicator for many educational
subjects. Metropolitan Theokletos of Athens entrusted Nectarios
with the ordinations of deacons and presbyters, the interrogation of
defendant clerics, or called him to conferences on diverse themes
for the public good. In 1907 Nectarios was candidate Bishop of
. Chalkis and in 1899 candidate Patriarch of Alexandria. During the
summer holidays of Rizareios in 1898, Nectarios visited the Holy
Mountain. In February 7, 1908 Nectarios offered his final
resignation to the Committee of Rizareios for reasons of health. The
Minister of Ecclesiastical Affairs accepted the resignation and made
a special laudatory notation expressing royal satisfaction.

The fifth chapter includes the foundation of Holy Trinity
Convent in Aegina. Nectarios abandoned all the honors ascribed to
him in order to place himself in the midst of simple everyday tasks
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. and tiring chores. During the time that building was: being erected,
the Bishop not only directed the operations, but personally involved
himself in the process of construction, thus setting a humble
example to the surprised nuns. The interest of Nectarios was not
limited to the erection of his monastery and its moral and material
support, but included the whole island of Aegina. He established
daily meals in his convent for its workers, for the students of the
convent's "school," and for the visitors who happened to be there at
lunch-time. The guest' quarters of the monastery offered
hospitality to many people, whose service had been undertaken by
the nuns. Other nuns looked after the destitute widows and orphans
of Aegivna, and distributed money and food. The Saint involved the
poor of Aegina in the convent's work with the pretext of
employment, and in that way helped them financially. The
assistance which Nectarios extended was also spiritual. The people
found in him comfort and consolation. Nectarios gave up his spirit
to God in the night of the 8th of November 1920, at the age of 74
years. His corpse was buried in Aegina.

The sixth chapter comprises Metropolitan Nectarios'
canonization. The testator Metropolitan Nectarios left all his
movable and immovable property to the sisterhood of the Monastery
in Aegina. Six months after his death, that is in May 1921, a marble
tombstone given by Rizareios Seminary for the decoration of the
grave of their former Dean was brought to the Holy Trinity Convent
in Aegina. As the grave had been made in haste, it required further
work. It was dictated that the coffin should be lifted out. When it
was opened, everyone was amazed to see that Nectarios' body was
perfectly preserved. His corpse was uncorrupted, whole and
fragrant. Later they reentered the coffin according to the canonical
order of the Church, in order to ascertain if this imperishableness
ought to be attributed to natural or supernatural reasons. The nuns
later wanted to re-open the tomb. They found the sacred body intact
and fragrant. The same event was repeated three and four years
after his death and the nuns were filled with'great emotion at
seeing the same sight. On the twentieth anniversary of Nectarios'
death, his body disintegrated, and his relics were distributed among
‘churches all over the world. The sweet smell of myrrh remains in
his bones to this day. The translation of Nectarios' relics took place
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on 2 September 1953. On 20 April 1961 the Patriarchal act of the
Ecumenical Patriarchate for Nectarios' classification among the
blessed and saints of the Church was issued.

In every chapters | discuss the Saint's publications, speaking
of each of them in chronological order. There is a brief presentation
of the theological treatises which the Saint wrote, and the
correspondence which he maintained during each period of his life
and ministry. In addition, | presented an extensive anthology from
them in my bibliography. Within the framework of Nectarios' duties
is the correspondence he exchanged with various persdns, that are
recorded in the bibliography. In his letters, Nectarios reported about
many subjects concerning his pastoral and administrative -work in
Cairo, in Euboia, in Athens and Aegina. Thoroughly studding these
letters, we are able to see the feelings of gratitude which took hold
of Nectarios soul toward his benefactors. We observed also his love
and respect towards his superiors and subordinates, his interest and
his concern for his collaborators and for their families.

The present study includes also seven interviews, which have
been nobly granted by old people, from different social classes of
Greece and abroad, who were personally acquainted with Nectarios.
Their witness refers to little known aspects of the personality, life
~and activity of the Saint. There is also a catalogue of churches and
foundations -dedicated to the Saint's memory throughout the world.

What comes out of this study is the following conclusion:

~a) Saint Nectarios displayed self denial and perseverance for
. the materialization of the social, charitable and humanitarian work
he did. He earned the appreciation and the respect of the notables of
the local Churches for the execution of his duties, but at the same
time it created an unfair war against him conducted by his brother-
hierarchs. ' A

b) After his expulsion from Egypt, Metropolitan of Pentapolis
was accused by his colleagues of being immoral, disobedient toward
the Patriarch, and unable to become acclimated to Egypt, although
according to his Certificate of discharge he could perform his
Episcopal duties, ‘and according to John Gryparis, he was considered
to be an energetic and effective priest, becoming the victim of
conspiracy and slander.
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c) Saint Nectarios preferred silence, and obeyed the decision
of the Patriarch. He preferred to be unjustly accused rather than
destroy the image of prelacy before the eyes of his flock, or to
censure his brother hierarchs who had wronged him, because he
believed the event of his expulsion was to be understood as divine
will. | _

d) The Saint was accused in Greece of having abandoned the
place of his election in order to serve God, by those having false
information or who ignored the fact that he was violently removed
from his post. Nectarios accepted the accusations rather than to
defend his reputation, because he did not wish to irritate Patriarch
Sophronios.

e) Metropolitan Nectarios visited Egypt, after the death of

Sophronios, and not before that, because he did not wish to defy - |

Sophronios. He believed in vain that the hatred of the past had been
forgotten within the ten years of his absence. He did not want to
cause discord but unity and peace. He left silently, being certain
that he contributed to the conciliation of the local Church.

f) The Saint wished to maintain good relations with those who
caused him such a grief, therefore he maintained correspondence
with Patriarchs Sophronios, Photios, and Joachim, and other
hierarchs, sending them his writings and offering hospitality to
them, showing them in action Christian love and forgiveness, and
feelings of gratitude to his benefactors, elements which witness to
a highly spiritual, cultivated and superior man.

g) Metropolitan Nectarios' desire to be recognized in his life
time as a legal Bishop of the Eastern Orthodox Church was never
fulfilled. Only after his physical death, was his sanctity officially
proclaimed, and he continues his pastoral activity with supernatural
~ and universal dimensions, for the benefit of those who continue to.
live in the present time. ‘ '

h) Nectarios's desire to see his monastic community being
officially recognized during his life time by the Greek Orthodox
Church, was never fulfilled. Four years after the death of Nectarios,
when Archbishop Chrysostom Papadopoulos brought the delay of the
convent's official recognition to an end, by a Royai Decree of 1924.

i) The present thesis shows how Saint Nectarios faced up to
the .ceaseless attacks of the adversary, and how in the end he was
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victorious - receiving the crown of victory and sanctity from God.
And by knowing him as the true friend of God, will also come to love
and revere him, and, most .important, will come to honor him by
imitat'in'g" and following his example of true spiritual power and
victory that is received by the faithful in a spirit of personal
humility and an absolute trust in God.



APPENDIX ONE: INTERVIEWS OF EYEWITNESSES
: 1. Introduction

The title -of the present appendix speaks for itself. It
concerns nine years of systematic investigation which | have made,
collecting and recording data from many of those peoble who had
been acquainted with the Saint of our century, the Metropolitan
Nectarios (Kephalas) of Pentapolis. The interviews have been nobly
granted by people mostly octogenarians or older, from different
social classes of Greece and abroad,  who were personally
acquainted with Nectarios. Their witness refers to little known
aspects of the personality, life and activity of the Saint.

Although | recorded a total of forty interviews, because of
the limitations in the present study, | will cite only seven of these
as examples. The first interview is entitled "General" because of
its character. It was given in Athens on February 7, 1989, by the
nephew and godson of Saint Nectarios, Mr. Anastasios Ch. Kephalas
- and refers to the Saint's earthly journey from Selybria to the
presént. The second was given in Salonika on September 5, 1991, by
Mrs. Elizabeth. Nikolaidou, and refers to his childhood. The third was
given in Cairo on February 4, 1992, by Archimandrite Fr. Gennadios
Arnaoutelis, the priestly director of the Patriarchal. Cathedral
Church of Saint Nicholas in Cairo, and deals with the activity of the
Saint in Egypt. The fourth was given in Euboia, on December 20,
1991, by Mrs. Catherine Staikidou, and refers to the Saint's ministry
as Preacher in the Province of Euboia. The fifth was given in Lamia,
on February 25, 1992, by Mrs. Maria Zirganou, and refers to his
pastoral activity in Lamia. The sixth was given on the Holy

Mountain, on March 25, 1989, by the Hieromonk Gregorios Danielidis,
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~and refers to the Saint's pilgrimage to the Holy Mountain when he

was the dean of Rizareios Seminary. The seventh was given in
Aegina on November 29, 1988, by Mr. John Lazarou, and refers to the
period of the Saint's life in Aegina.

As it is well known in the cases of interviews, the present
author is responsible for the faithful presentation of the
interviews, but not for their content. The text is verbatim

rendering.

2. Interviews

1) Anastasios Ch. Kephalas (General)

| am the nephew and godson of Saint Nectérios. My father
Charalambos was the Saint's brother. The Saint had three brothers
and three sisters. His devotion, his deep faith in God and his whole
behavic{r’ marked him out from his childhood. He climbed on the
rocks in Selybria and chanted religious hymns.. He sat on his
grandmother's knees and learned the hymns by heart. He was never
absent from the church. He wrote various notes, and read to the
children of his neighborhood, he preached the divine word to them.

At the age of fourteen, Anastasios left his birthplace and
went to Constantinople, in order to continue his studies in the high
school,  because in his native land there was nothing similar.
Firstly, he started working close to a tobacconist, unknown to him.
He wrote mottoes of the Fathers of the Church and the ancient sages
of Greece on the reéeipts and the tobacco pouches for the benefit of
the customers there. He worked there toAco'ver his personal

expenses including his stay and his studies. Some biographers of

the Saint maintain that because of the financial poverty of his
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family, Saint Nectarios went to Constantinople to work and from

this income sought to support his family financially. This theory is
not at-all true.

After being in Constantinople he went over to Chios, where he
worked as a primary schoolmaster in the village of Lithi until the
day he went to Nea Moni to become a monk. When the Saint was
close to becoming a monk, he called his brother Charalambos from
| Constantinople to undertake his position at the school in Lithi,
which was a donation of Andreas Syngros. The excellent Chiotan
John Choremes wanted to provide expenses for a young man to study.
The Chiotans indiéated Deacon Nectarios Kephalas to hirﬁ as the
most suitable candidate. In that way, my uncle graduated from the
Theological School of Athens. '

The Saint then went over td the Patriarchate of Alexandria,
where he was ordained a priest and Metropolitan of Pentapolis.
During this period he kept in contact with my father, and helped him
_to study in order to obtain a better position. Then the patriarchal
entourage slandered the Saint to Patriarch Sophronios of
Alexandria, with the result that they obliged him to leave Egypt for
good. During his stay in Egypt Saint Nectarios offered great service
~ to the Church of Alexandria. He offered the whole of his income for
the iconography of the church of Saint Nicholas in Cairo, and for all
that they rejected him. He asked to apologize but the Patriérch
would not éccept this. |
| The Saint, after returning to Athens, remained silent
regarding these unjust happenings. He preferred to keep silent
rather than to blame his accusers. The only one who knew what had
happened was my father. The tragic truth is that Saint

Nectariosduring this period was literally starving. He wrote to my
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father and pleaded with him to send some food, because he had

nothing at all. | need to remark heré that my father's family
consisted of fifteen members, and he received the salary of a
primary schoolmaster. He sent what he could afford to his brother.
It happened that the Saint had remained hungry for three days in
succession. He'overcame his trial by his appointment as Sacred
Preacher. |

In Rizareios Seminary, he showed the greatness of his soul. In
this position, the Saint was distinguished by his humility and his
dedication to the work he had undertaken in preparing the youfhs of
his age for the highest ministry in holy orders. He knew that the
teenagers misbehaved many times. He, however, resto}ed them to
order with his discernment, without physically wounding them. He
preferred to chastise himself by abstaining from the mid-day meal,
rather than punish his students. He believed that he was jointly
responsible for their improper behavior. |

Saint Nectarios bought the ruined monastery of Holy Trinity in
Aegina, and he repaired it with his income from Rizareios. He also
made himself one of the workers. He made efforts during his whole
life. They also accused him of smoking, but that was not true. All
my 'family visited him in his monastery. When he came to Piraeus,
he came to see my father and stayed with him.

On November 8,1920, the eve'of Saint Necfarios' death, |
visited him with one of my sisters fn Aretaieion Hospital where he
had been nursed. My father had passed away the previous year. |
kissed his hand and he blessed me. He then prayed and assured me

that the soul of my father was at rest.
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Many times, | invoke the Saint in the difficult circumstances

of my life, and | see him before me, advising me. | feel a great

pride that the popular Saint of our century is included in my family.
2) Elizabeth Nikolaidou (Period of Selybria)

| was born in Selybria in Eastern Thrace and grew up in
Constantinople. | came to Greece in 1924. My father was the same
age as Saint Nectarios and was his friend. Also, one of my sisters
called Smaro was a friend of the Saint's nieces.

In Selybria during the Saint's childhood, there was a
Metropolis, a court, a telegraph office, and an association of
maidens and ladies. The 'town-had a population of eight thousand.
There was a Greek quarter as well as Armenian, Jewish and Turkish
quarters, the last of which was outsidé of the walls of the city.
There were several parish churches. Saint Nectarios' parish was
the Dormition of Theotokos, the Theotokos of the 15 August, as we
called her, in Paraporti. His house was close to a concealed
fountain, Davarni-Tsesme. Unfortunately when | visited Selybria
- for the last time before 1983, his house had been demolished.

As far as education in Selybria was concerned, it had a mixed
school with six classes. The rich people had founded the Girls'
School with two more classes besides: the seventh and the eighth,
which corresponded to the first two classes of the Gymnasium. If a
- young person wanted to continue his studies when he finished at the
elementary school, then he would have to go to the nearest town to
Selybria, the Epivates, or to Constantinople. Saint Nectarios chose
Constantinople, where he went when he was fourteen years .old, and

he combined his studies with work.
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He initially worked in a grocery-tobacconist's shop in

Constantinople. His young mind was continuously on his studies,
and his employer appreciating this love of learning, sent him to a
school of Constantinople (perhaps in Theological School of Chalkis)
for further studies. Subsequently, his school sent him to Chios
where he was ordained a deacon. Although the Saint left Selybria he
kept in touch with his family and fellow-countrymen. His parents

did not go to Athens, but remained in Selybria until their deaths.

3) Archimandrite Gennadios Arnaoutelis (Period of
Egypt) -

By Divine Grace | am the dean of Saint Nicholas church in
Cairo, in which Saint Nectarios served as a Patriarchal
Commissioner for five years, and in which he was ordained
Metropolitan of Pentapolis. A great number of devout Christians of
the Greek Paroikia of Cairo and Alexandria, and even from abroad,
often visited this church to pay homage to the memory of the Saint
of our century. Many elderly compatriots tell stories which they
heard from their parents and grandparents concerning Saint
Nectarios, when he served in this church. One of them is also a
Greek-Egyptian Mr. Koutsolioutsos, ninety-three years old today,
who told me many things from his father's personal acquaintance
~ with Saint Nectarios, that | will now relate to you. R

The Saint went down to the church very early in the morning
around four o'clock when he celebrated the liturgy. He had many
names to commemorate. He kept the names of those he
commemorated imprinted in his memory, di\)ided according to their
peripheries. He started with the living and those who had fallen

asleep, of his birth-plaée Selybria, of Cohstantinople, of Greece,
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- etc.. During the liturgy, they brought the sick to him.  The Saint had

the gift of exorcism. The most demon-possessed were
Mohammedans. The Saint read prayers for them only when they
brought written permits to him from their religious leader, the
Imam.

Although the church of Saint Nicholas at that period had six
priests, the Saint wanted to celebrate alone at the vigils. He wore
the phelonion of the priest, and the omophorion. On Sundays he
celebrated as a bishop, and he always preached from the pulpit. The
Saint at that time lived opposite the church, next to the great gate
of the Patriarchate, in a low two-story house which was torn down
in 1989 since it was crumbling. In the court-yard of Saint Nicholas
there was an orchard which the Saint transformed into a garden and
cared for. He liked nature very much, speaking with the plants and
blessing them. He scattered the flowers with the water of
sanctification each month. '

Saint Nectarios' activity in Cairo also included the
iconography of Saint Nicholas church, which was financed from his
small income and the donations of other Christians. As a result the
Patriarchal Committee experienced difficulties, even to lacking
the'ir "daily bread." The Saint made sacrificial economies for the
iconography of the church. Saint Nectarios often went down to visit
the Paroikia of Cairo, to find out if any fellow-countrymen were
sick. He knew his congregation, and if someone was absent from the
Liturgy, he made inquiries. He did not permit himself to allow a
compatriot to die in Cairo without confessing and communicating
through him before hand. |

Mr. Koutsolioutsos' father had a Mohammedan friend, a baker,

who had heard that the Saint was a devout Bishop. The Muslims of
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Cairo loved him for his noble presence and manners. The baker

wanted to make the acquaintance of the Bishop, and wished him to
read "a'“p‘rayer for his health. The first time that the Mohammedan
saw the Saint he knelt. Then the Saint stretched his hand out on his
head and said to him: |

"God will make you well."

The Muslim then feit a power enter him, although until then he
had suffered from great disability. The second time that he came he
was better. The third time, the Saint told him not to come again
because he was perfectly well. The Mohammedan, deeply moved by
~ the therapy, offered to bake the. bread for the Liturgy. The
afte’rno_on he thought about baking the bread he entered the
Patriarchate, and instead of knocking on the door of the Saint's
room, pushed it and entered. He saw him elevated, praying in
ecstasy. When the Saint realized that the man was there, he
rebuked him for coming to his room without permission, and
-prohibited him from returning to the Patriarchate, but he later
visited the baker. |

Eventually, the Saint fell into disfavo:r with the court of the
Patriarch Sophronios. He did not use the same methods his
- colleagues had used to annihilate him but forgave them, and allowed
them to slander him. He left everything in God's hands. Accdrding
to the evidence offered by Mr. Koutsolioutsos, on the Sunday when
Saint Nectarios was relieved of his duties, he was the celebrant.
As he offered incense during the Cherubic Hymn, an assistant of the
Patriarch came from Alexandria. He entered the sanctuary and
ostentatiously left an envelope on the Holy Altar. During the
communion, as he was under the impression that it could be a

Patriarchal Encyclical, he read his own discharge from his duties as
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Patriarchal Commissioner, instead of preaching. After the reading

of the document the Saint realized that they had relieved him. The
people.Were very embittered, alarmed and went to close the doors,
not allowing the bishop to leave. He said peacefully:

"Do not fear, His will be done. If | am the obstacle for the
Patriarchate of His All Holiness, may God discharge me, but if | am
not a hindrance, He will take the other impediments and He will
leave me to tend you." |

Until the end of the liturgy, the Saint steeped the Holy Altar
in his tears. He said to Mr. Koutsolioutsos' father:

"Find a new spiritual father, this WaAs my last liturgy here, |
want you to remember it."

Taking the holy bread (avtidwpov ) from the Saint's hand, they
applauded him,'to show their support for him. For the first time,
Saint Nectarios left through the Royal Doors, and not from the back-
door of the church, the sanctuary, from which we, the clergymen,
usually leave. When the Saint went out into the court-yard, he
returned right to the back of the church of Saint Nicholas, where
they buried the.Patriarchs. He prayed the memorial service for the
late Patriarchs, and gave thanks to them for their Abrahamic
hospitality which they had offered to him and the dignity of Bishop
to which he had been elevated.

After his discharge May 1890, one Sunday the Saint ascended
into the pulpit to preach, until une'xpecte»dly Patriarch Sophrohios
entered the church and brusquely said to him:

"Come down from the pulpit, | have relieved you from

_preaching as well."
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This incident, the knowledge of which was circulated even

until now by the Sinaitic Brotherhood, took place before the then
Archbishop Porphyrios of Sinai.

Today, here in the church of Saint Nicholas, next to his icon is
placed the icon of Saint Nectarios of Pentapolis to remind the

devout pilgrims and visitors of his passing and departure.
4) Catherine Staikidou (Period of Euboia)

During the years 1891 to 1893, Saint Nectarios served as the
Sacred Preacher of the Province of Euboia. He then had the
opportunity of making alcquair‘\tance with many devout families of
Chalkis, among them the family of my aunt Phane C. Joachim. He
was offen welcomed at her house in Avandon street in Chalkis. One
Sunday, leaving the liturgy in Saint Nicholas' church in Chalkis,
Saint Nectarios went as usual to my aunt's house to drink coffee.
She brought the tray with the coffee and the scones. Just then
there was a knock at the outside door. A gypsy-woman was there
asking for alms. Immediately, my aunt gave her a coin. He seized
her hand, saying to her strictly:

"Phane, what are you doing ?"

"Your Eminence, | gave her my aid." »

- "Not in that way, Phane. Take this tray and go close to her.
Sit together until she has eaten what she wants. Afterwards, you
can come."

So it was. When the woman had eaten, my aunt prepared a new
breakfast for the Saint. At that time, the tailor Andrianopoulos,
fathér of seven children, was dangerously ill. When the Saint last
celebrated the liturgy in Saint Athanasios' church, he said to his

concelebrants,
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"Please, Fathers, do not take your vestments off. We will go

as we are, to the house of the dying Andrianopoulos, to pray that his
children-do not become orphans."

They went and knelt at the bed of the sick man. Saint
Nectarios offered a petition, prayed fervently and blessed the dying
man. By that time that they had returned to Saint Athanasios’
church, the sick man had completely recovered.

My parents confessed through Saint Nectarios and received
absolution many times. My mother described him as a very wise
man, who infused her with deep devotion.l The Saint last visited
Chalkis in 1912.

5) Nun Philothei Zirganou (Period of Phthiotis-
Phokis)

| am 102 years old today. My name in the world was Maria. My
parents became acquainted with Saint Nectarios in Lamia. | met
him later, when he came to our house in Kephissia. As a Sacred
Preacher of Phthiotidophokis he celebrated the liturgy in the church
The All-Holy-The-Noble (Panaghia Archontike), the first Metropolis
of Zitounion, as they then called Lamia. This church was built in
1763, on the mountain, under the Castle of Lamia. It was named
Noble because the noble landiords of Roumelis erected it. The
. church had three holy altars and was painted with fi_v'e hundred
frescoes. the deacon Athanasios also served there. Since the then
Bishop of Zitounion, Anthimos was ill, Saint Nectarios celebrated in
the All-Holy-The-Noble for him.

At that time, the shops of Lamia did no-t close on Sundays, and
the Saint was upset that the storekeepers did not go to church.

They indicated the peopie of Lamia not to go to church, and they
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. went down into the town to shop. At the end of the liturgy, he went

down into the town of Lamia holding a lit thurible and he censed the
storekeepers of the area and said to them:

"Since you cannot come, | will come to you."

They felt shamed and humiliated that the Bishop should come
down to them, and decided to close their shops at the time when he
would celebrate, in token of their esteem and respect towards him.
Then the closure of the shops on Sundays prevailed.

Saint Nectarios made the acquaintance of a young child Costes
Sakkopoulos in lamia. He accompanied the Saint in All-Holy-The-
Noble. They would go down by donkeys from the footpaths, just as
it is today. Saint Nectarios' house in Lamia is still in existence
today, but is a ruin. It is to be found in the "People's Square" in
Lamia, by the colossal plane trees, by the waters of the
Gorgopotamos, above the steps, near the church of The All-Holy
Lady. His house is located on the hill of Lamia Castle, where the
church of The All-Holy is. .

Every year, on the feast-day of the All-Holy-The-Noble, 21
November they brought seeds to the Saint for him to bless.
Therefore on the Saint's days, the church was named
"Mesosporitisa," from the seeds that the Saint blessed. Although
thié church was large, the congregation was larger than it could
hold, and the Saint went out to the first steps at the entrance to
preach to the people, who were seated on the grass.

Once | confessed through Saint Nectarios my desire to become
a nun in the Convent of The All-Holy in Damas’;é. | was married to
General Zigranos and | had three children. His Eminence told me:

"You will become a nun, and a student of mine who is my

spiritual equal will tonsure you.
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Some years later | made the acquaintance of Father Philotheos

Zervakos, who tonsured me, after the death of my husband.

6) Hieromonk Gregorios Danielidis (Period
Rizareios)

Daniel Katounakiotis was the founder of the skete and our
Brotherhood, in the area of Katounakia of the Holy Mountain. He
established this Brotherhood in 1881, and lived in isolation for
twenty years 1861-1881 at other monasteries in the Holy Mountain.
He was noted for his virtuous life and his fame began to become
known in ecclesiastical circles of the Greek Church.  Saint
Nectarios was one of his closest coworkers and friends. From the
evidenée of Elder Daniel's first attendants, we sée how close was
the spiritual association of these two men. Through correspondence
one consoled the other in his trials. They confessed through each
other. Saint Nectarios contributed by his personal outlay and by his
friends' donations to the foundation of our monastery and of its
church. Therefore our Elder called the Saint "eternal founder of
skete."

The two Fathers became acquainted in 1898, when Saint
. Nectarios, as dean of Rizareios Seminary, visited the Holy Mountain,
during the Seminary's summer holidays. When he came to our skeet,
nobody understood what he was, because his whole attire and
appearance portrayed him as a poor monk, not a .Bishop., He was
dressed in a rason, a monastic skull-cap and his small pectoral
cross. When a charismatic hermit revealed the Episcopal order of
Saint Nectarios, Daniel and his attendants were amazed at the
humility and simplicity of their exalted visitor. Dahiel was

enthralled by the spiritual discussions which he had with the
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Metropolitan of Pentapolis. These two passed complete evenings

praying. It is certain that Saint Nectarios visited our skeet twice. .
‘We: keep four letters which Saint Nectarios wrote to Elder
‘Daniel, and also fourteen volumes with the collected works of Saint
John Chrysostom, all his theological treatises, with- his autograph,
one of his prayef—ropes, and one of his photographs, all given by the

Saint to Elder Daniel, as a token of their spiritual association.
7) John Lazarou (Period of Aegina)

| was fourteen years old when | first became acquainted with
Saint Nectarios. | saw him near the road which leads from his
Convent. H‘e struggled on his own to build the little church of Saint
Paraskevi there making mud with water which he carried from long
distances, and with stones from ruined walls. In that way he built
the little church and | remember helping him then as much as |
could.

Two years later, the Saint called me to work for the erection
of his Convent. One day | was carrying sand from the area of Aghios
Vasileios with my donkey for the Saint's Convent. When | arrived at
the stream there, where the road leads to Saint Tryphon, my animal
turned back, although | was leading it down, and I' profaned the Name
of God. When | went to the Convent, His Eminence immediately
called me to‘ his office, where he revealed to me that | had profaned
on the mountain. Filled with shame, | apologized and continued my
tasks. This event further confirmed me in my respect towards
Saint Nectarios, because | knew that in that place where | profaned,
there was nobody eise who could have run to tell him. His Eminence

had a farsighted gift, he was then a saint.
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| went to the Convent of the Saint regularly. Once, after his

death, | met King Rastaphar of Ab;v/;ysinia, who told of the following
incident which happened to him. He had a great problem with- his
speech and could not talk at all. In spite of having visited great |
doctors, he could not find a cure. One day Saint Nectarios appeared
beforé him in his rason and monastic skull-cap, and reassured him
saying that there was no problem, and in a few minutes he would be
well. Rastaphar's wife, who was present during this conversation,
asked the unknown visitor who he was. He answered:

"I am Nectarios and my house is in Aegina, in Greece. You can
ask anyone, and he will tell you how to find me."

The Saint immediately.diséppeared after the conversation.

The king became well and came to Aegina, to thank his benefactor.



APPENDIX TWO: CHURCHES OF SAINT NECTARIOS
THROUGHOUT THE WORLD

1. Introduction

The continuous increase in the numbers of erections of
exquisite churches and chapels and all kinds of holy eétablishment
in his honor where many of the faithful converge to seek
intercessions and be cured of every kind of illness, is an expression
of the Orthodox Christian world's love for the recently canonized
Nectarios.

To date we can report: the greatest church in the world which
bears the name of Saint Nectarios is three storied and has been
created at the foot of the mountain of his Convent in Aegina; the
first church which was built was in Hania, Crete in 1958, even
before the Ecumenical Patriarchate of Constantinople officially
proclaimed the sanctity of the Blessed Father (1961);' the first
liturgy in his honor was celebrated in the church of Saint
Charalambos of Lachion, Lakonia, in 1952, by the Rev. Father
Charalambos Lalousis;” the first icoh of the Saint was drawn by
Blessed Savvas the New of Kalymnos in 1920 at Holy Trinity
Convent in Aegina; the first child who took his name is Mrs.
Nectaria A. Karastatiras-Dourou from Neapolis Voion, in Lakonia, in
June 1936; the first clergyman who at his tonsuring took the name
of the Saint is the Archimandrite Nectarios Tsouvalis, the Dean of
Annunciation of the Theotokos' church, in Chalkis, Euboia, and the -
first Bishop who took the name of the Saint is his Eminence
Metropolitan Nectarios of Kalymnos.

Until now, in our efforts to register as many as a possible of

the benevolent foundations which bear the name of Saint Nectarios
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- throughout the world, we have reached a total of a hundred and

forty-two from various sources. Although we are aware that the
catalogue which we publish with the addresses of the churches and
the remaining foundations which are honored by the name of Saint
Nectarios is incomplete, the reader may obtain a value idea of the
extent of the honor granted to the miracle-working Saint. The

details have been laid out with the towns in alphabetical order.

2. Churches of Saint Nectarios

1. AFRICA
a) Kolwezi, Zaire
2. US.A

a) Covina, Callfornla
b) Paletine, lllinois
c) Roslindale, Massachusetts
d) Pasco, Washington
e) Seattle, Washington
3. AUSTRALIA
a) Burwood
b) Fawkner
¢) Rockhampton, Queensland
4. BELGIUM
a) Mons
5. CANADA _
a) Ottawa, Ontario
6. CYPRUS
a) Limassol
b) Chiorakas, Paphos
7. ENGLAND
a) Battersea, London
8. GERMANY
a) Ludenscheid
b) Neus
9. GREECE
a) Nea Kephissia, Attica
b) Kephissia, Attica.
c) Panorama, Voula, Attica
d) Glyphada, Attica '
e) Rizareios Seminary, Chalandri, Attica
f) Ano Kephissia, Attica
g) Neo Heracleion, Attica



h) Kamariza, Lavrio, Attica

i) Alexandroupolis

j) Xantos, Aegina

k) .Anogeia, Crete

I) Edessa

m) Aghios Constantinos, Aegio

n) Eleftheroupolis

o) Chalkis, Euboia

p) Vasiliko, Chalkis, Euboia

q) Istiaia, Chalkis, Euboia

r) Arnaia, Chalkidiki

s) Nea Madytos, Chalkidiki

t) Hania, Crete

u) Souda, Hania, Crete

v) Mount Provateion, Chios

w) Moires, Herakleion, Crete

x) Velanidia, Kalamata

y) Karpathos

z) Vogatsiko, Kastoria

aa) Mesongi, Benitsa, Corfu

ab) Plemeniana, Kastelion, Kisamos, Crete
ac) lasmos, Komotini

ad) Kiato, Corinth

ae) Riza, Corinth

af) Sikyon, Corinth

ag) Neapolis Voion, Lakonia

ah) Sykea Molaon, Lakonia

ai) Aghios Georgios, Lasithi, Crete
aj) Leros

ak) Kalloni, Lesvos

al) Drakoneri, Messenia

am) Kambos Doxarou, Mylopotamos, Crete
an) Ambelia Aghiou Vlasiou, Nafpaktos
ao) Platanitis, Nafpaktos

ap) Thapsana, Paros, Kyklades
aq) Chaidari, Nikaia, Piraeus

ar) Patra, Achaia

as) Kipoupolis, Peristeri, Attica
at) Nithavris Amariou, Rethymnon, Crete
au) Phaliraki, Rhodes

av) Kontakeika, Samos

aw) Neochori, Serres

ax) Siderokastro

ay) Vlachiotis, Sparta

~ az) Syme, Dodecanese

ba) Thermo, Aetolokarnania

222



223

bb) Ano Toumba, Salonika
bc) Charilaou, Salonika
bd) (The prison) Thebes
"be) Tripolis
bf) Nea lonia, Volos

' bg) Kremasti, Xanthi

10. NEW ZELAND
a) Petone .

11. ‘RHODESIA
a) Bloutana

3. Chapels of Saint Nectarios

1. AFRICA
a) Rirouta, Nairobi, Kenya
2. US.A.
a) Esteban Echevaria, Buenos Aires, Argentina
b) Campo de Deportes, Peru
¢) Saint Clair Shores, Michigan (Assumption church)
3. CYPRUS ‘
a) Nicosia (Saint Demetrios church)
b) Nicosia (Aghia Barbara)
4. GREECE
a) Xantos, Aegina (Holy Trinity Convent)
b) Pefkakia, Athens (Saint Nicholas church)
c) lIsavron Avenue, Athens (Charitable Association)
d) Athens (Military Hospital, N.M.T.S.)
e) Hioupolis (Saint Marina church) -
f) Neo Psychiko, Athens (Charitable Association)
g) Papagos, Athens (Detention Hospital)
h) Aghios Stephanos, Attica (Military Unit, A.B.Y.P.)
- i) Varnava, Attica (Axion Estin Convent)
j) Ekale, Attica (Panhellenic Orthodox Union)
k) Ano Vatheia, Euboia (Saint Nicholas Monastery)
I) Herakleion, Crete (The Seventh Army Unit)
m) Kalymnos (Monastery of All Saints)
n) Tripotamos, Karpenisi, Evrytania (Monastery of Tatarna)
o) Velo Corinthia, Corinth
p) Kiato, Corinth (Convent of Panaghia Phaneromene)
q) Pissia, Corinth
r) Velvendos, Kozani
s) Aghia Paraskevi, Lesvos
- t) Antissa, Lesvos
u) Mithymna, Lesvos
- v) Skoutarou, Lesvos
w) Philia, Lesvos
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x) Dendropotamos, Neapolis, Salonika (Dormition of the
Theotokos church)

y) Parga, Preveza (The hotel)

-Z) -Thesi Zervou, Vathy, Samos

aa) Ormos Marathokambou, Samos

ab) Serres (Saint Demetrios church)

ac) Serres (The Farming Education Centre)

-ad) Volos

ae) Vonitsa, Aetolokarnania
5. SPAIN

a) Barcelona

4. Monasteries of Saint Nectarios

1. SOUTHERN AUSTRALIA
a) Croydon Park, Adelaide
b) Alberton
2. CYPRUS
a) Nicosia
3. GREECE
a) Xantos, Aegina
b) Amaliada, lleia
¢) Anogeia, Crete
d) Kerataea, Attica
e) Gargittos, Attica
f) Glyfada, Attica
g) Moraitika, Corfu
h) Kos
i) Palaeogratsano, Kozani
j) Patmos
k) Loukakia, Patmos
{) Kryoneri, Rhodes
m) Theves

- 5. Remaining Foundations of Saint Nectarios

1. AFRICA
a) Kolouezi, Zaire
Institution: Surgery
2. US.A
a) Roslindale, Massachusetts (Saint Nectarios church)
Istitution: Hellenic Sunday School, Infant School, Greek-
Engllsh Languages, Holy Scripture Study, Christian L|brary
3. US.A.
a) Drive Dianella
Institution: Old People's Home
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4. CYPRUS
a) Nicosia
Institution: Infants' Home, Nursery, Old Ladies' Home,
Surgery, Chemist, Guest House, Refectories, Lecture Hall, Library,
Hagiography, Vestment Tailor, Confessional, Council Chamber
5. GREECE
a) Xantos, Aegina
Institution:  Middle Technical School of Mechanics -
Electricians, Housewifery School, Ecclesiastical Men's Boarding
School, Ecclesiastical Ladies' Boarding School
' b) Mesagros, Aegina
Institution: Ecclesiastical Ladies' Encampment
c) Isavron Avenue, Athens
Institution: Charitable Society
d) Terpsithea, Glyphada, Attica
. Institution: Old People's Home, Lecture Hall, Icon
Manufacturing Workshop
e) Gargittos, Attica (Saint Nectarios Convent)
Institution: Old People's Home for the Needy, Charity
Guest-Chambers
f) Hania, Crete
Institution: Refectory for orphan girls, Sheiter for the
care of elderly Nuns, Spiritual Center,. Museum of popular -art,
School-knitting, cutting, sewing, embroidery, Iconography
g) Kamariza, Lavrio, Attica (Saint Nectarios Monastery)
Institution: Museum of ecclesiastical art, Old People's
Home, Orphan Refectory
h) Rethymnon, Crete (Church of the Lady of the Angels)
Institution: Lecture Hall of Saint Nectarios
i) Siderokastron
Institution: Old People's Home, Foundation for incurable
children

6. Churches of Saint Nectarios (Old Calendar)

1. USA. . |
a) Brooklyn, New York
b) Seattle, Washington
2. CANADA
a) Montreal
b) Toronto
c) Willowdale, Ontario

7. Monasteries of Saint Nectarios (Old Calendar)

1. GREECE
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a) Menidi-Acharnae, Attica

8 Chapels of Saint Nectarios (Old Calendar)

a) Kafsokalyvna Desert, The Holy Mountain, Athos
. b) Holy Mount, Athos (Saint Paul Xeropotamenos Monastery)
c) Phyle-Chasia, Attica (Saints Cyprian and Justina
Monastery)

9. Saint Nectarios Printers - Book shop

1. U.S.A.
a) Seattle, Washington

10. Saint Nectarios Hotel

1. GREECE
a) Parga, Preveza

1. Saint Nectarios Streets

1. GREECE
a) Aegalaio, Attica
b) Marousi, Attica
c) Ano Liosia, Attica
d) Glyphada, Attica
e) Halandri, Attica
f) Herakleion, Attica
g) Metamorphosi, Attica
h) Kamatero, Attica
i) Kephissia, Attica
j) Nea Liosia, Attica
k) Nea Chalcedona, Attica
[) Nikaea, Piraeus
m) Korydallos, Piraeus
n) Moschato, Attica
o) Perama, Piraeus
p) Evosmo, Salonika -
q) Polichni, Salonika
r) Volos
s) Patra

12. Statistic List of Benevolent Foundations named
after Saint Nectarios

Foundation Descriptions Totals
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1. Religious Institutions

a) Churches

-h) .Chapels

c) Monasteries

d) Surgeries

e) Nurseries

f) Kindergartens

g) Old People's Homes

h) Orphans' Refectories

i) Foundation for Incurable Children
j) Chemist

k) Educational Schools

I) Ecclesiastical Boarding Houses
m) Ecclesiastical Camp

n) Charity Guest-Chambers

o) Spiritual Centers

p) Book shops-Printers

q) Museums - Ecclesiastical - Popular Art
r) Hotel

Streets named after Saint Nectarios
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63. To the President of the Greek Community in Alexandria, George Averof, in
Alexandria.
Cairo, May 23, 1889.

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 36.
64. To the Archb/shop Sophronios of Cyprus in Cyprus.
Port-Said, August 31, 1889.

Tellyrides, A. '’ Avéxbotn émotoAri Tob ‘Aylov Nextapiov mpdg Tév’ Apxiemiagkomo
KimpovZwdpdvio," "Ardororoc Bapvdpac (Cyprus) 4 (May, 1980) 207-210.
65. To the Metropolitan Germanos of Thevais in Alexandria.
Cairo, September 16, 1889.

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 149.
66. To the Consul of Tynis in Tynis.
Cairo, May 9, 1890. :

IpwTtéxorrov toi &v Kaipw Marprapxeiov 1év' OpBodsEwv (1874-1896),No. 1675, p. 236.
67. To the Greek Orthodox Community in Vegcha.

Cairo, May 12, 1890.

Mpwrtéxorrov tod v Kaipy [Tarprapxeiov 1édv' OpBoddEwv (1874-1896),No. 1677, p. 237.
68. To the Patriarch Gerasimos of Antioch in Antioch.

Cairo, May 23, 1890.

Mpwrtdkorrov o év Kaipy Marpiapxeiov tédv' OpBodswv (1874-1896),No. 1680, p. 237.
69. To the Consul of Greece in Cairo. ,
Cairo, May 23, 1890.

IMpwrdxorrov Tob év Kaipw [Tatprapxeiov Tdv OpOoboEmv(l874—1896) No. 1681, p. 237.
70. To Mr. A. Zarakides in Cairo.

Cairo, June 9/21, 1890.
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Mpwtéxorrov tod év Kaipy [Tatprapxeiov tév' OpBodéEwv (1874—-1896),No. 1685, p. 238.
71. To the Metropolitan Methodios the 1st of Syros in Syros.
Cairo, June 26, 1890.
IMpwtdxorrov Tod év Kaipw [Tatprapxeiov v OpBodoEwv (1874-1896),No. 1687, p. 238.
72. To the Patriarch Sophronios of Alexandria in Alexandria.
Kyme of Euboia, 1893.
Edbperrpiov émorodsv xai éyypdpwv mpdg triv A. @. [Mavayidrnra, tov [larpidpynv
"Areéavdpeiacwppdviov,ad€.ap.219.
73. To the Patriarch Sophronios of Alexandria in Alexandria.
Lamia, November 11, 1893.
Edpetrptov émorordv kai éyypddwv mpog tiiv A. @. Mavayiornra, rév [arpidpxnv
"AreEavdpeiacwppdviov, avé.ap.261.
74. To the Patriarch Sophronios of Alexandria in Alexandria.
Athens (Rizareios Seminary), 1894.
Edbperripiov émotoAdv xai éyypddwy mpdg tiijv A. ©. Iavayidrnra, rév [arpidpxnv
"AxeEavdpeiacEwppdviov,avE.ap.69.
75. To the Patriarch Sophronios of Alexandria in Alexandria.
Athens (Rizareios Seminary), March 9, 1894
Triantaphyilakis, G. " ‘O "Ayiog Nextdpio¢ MntpomoAitng Hevranokswq,
Hdvraivoc (Alexandria) -21/22 (November 1, 1961) 298.
76. To the Patriarch Sophronios of Alexandria in Alexandria.
Athens (Rizareios Seminary), April 6, 1894.
Triantaphyllakis, G. " ‘O “Ayiog Nextdpiog Mntpomoritng Mevramérews,"
Hdvraavoc (Alexandria) 21/22 (November 1, 1961) 297.
77. To the Patriarch Sophronios of Alexandria in Alexandria.
Athens, March 11, 1895.
Metr. Matthalakls T. 'O "Ayioc Nexraptog Kepards MnrpomoAitne Ilevranoewe
(1846-1920) (Athens, 1985) 50-51.
78. To the Metropolitan Germanos (Kalligas) of Athens in Athens.
Athens, November 17, 1895.
Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpiog Kepardag Mntpomoritne IevrandAews
(1846-1920) (Athens, 1985) 173.
79. To the executors of Andreas Syngros' last will, Mr. Mr. A. Nomikos, G. D.
Antonopoulos, & N. Frangoulis, in Athens. . _
Athens, March 3, 1899.
Metr. Matthalakls T. ‘0 "Apog Nexraptog Kepardc Mnrpomoritne Ilevranorewe
(1846—-1920) (Athens, 1985) 67-68.
80. To P. Aurelio Palmieri in Constantinople.
Athens, November 12, 1899.
. BifAriov AAAnAoypadiag devtepov AtevBuvTod ¢ ExkAnaiaorikii¢ Pilapeiov xoAfig,
- Ap16.801.
81. To the Ecumenical Patriarch Constantine and to His Venerable and Holy Synod in
Constantinople.
Alexandria, November 1899.
"Avarpipadi,” Tquypacpog(Alexandna) 5770 (November 10/22,1899) 2.
82. To the Patriarch Photios of Alexandria in Alexandria.
Athens, March 23, 1901. .
: E.L.ILA., Archives of Patriarchate of Alexandria, File "Ilarpidpxng ®uwnog .
83. To the Elder Pachomios in Chios.
Athens, May 15, 1902.
Yannakopoulou, B. "‘Ayiov Nextapiov Ievramérewg émororai mpde tév [épovra
Maxduiov," Epnuépioc (Athens) 41 (April 15 - May 1, 1992) 121.
84. To the Patriarch Photios of Alexandria in Alexandria.
Athens, October 10, 1902. -
Metr. Matthaiakis, T. ‘O “"Ayioc Nexrdpioc Kepardc MnrpomoArirne Ievranorewe
(1846-1920) (Athens, 1985) 52-53.
'85. To the Patriarch Photios of Alexandria in Alexandria.
Athens, November 27, 1902.
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Bifriov’AAAnAoypadiac mpatov AtevBuvrod ¢’ ExkAnoiaonikiic Pilapeiov SxoAc,
p. 337.

86. To the Elder Daniel in Katounakia, Mount Athos.
Athens, March 30, 1903.

-Elder Daniel Katounakiotis, " Emotorai to0 ‘Ayiov Nextapiov mpdc tév [épovra
AowviiiA," "Ayyerixdc Biog (Thessaloniki: 'Exddoeic Movaotikfig ' AderdpdTnToc Aaviniaiwy,
1982) 177-179. See also, Monk Daniel (lkonographer), " Ematorr 1§ Ogiohoyiwrdry
IMatpi AavidA. Eig Katovvdxkia ‘Ayiov “Opovg," 'Emororoypagia tod ‘Ociwrdrov Matpdc
Aavirjd Zuvpvaiov, 'Aytoypdgov, Tob év Karovvakiots "Ayiov "Opovs "ABw (Mount Athos,
1914) 78-81.

87. To the Elder Pachomios in Chios.
Athens, June 23, 1903.

Yannakopoulou, B. "*Ayiov Nextapiov Ilevrandiewg émartorai mpéc 1év [épovra
Haxdutov,” Epnuéproc (Athens) 41 (April 15 - May 1, 1992) 121-122.

88. To the Ecumenical Patriarch Joachim the 3rd in Constantinople.
Athens, September 10, 1903.

Metr. Matthaiakis, T. ‘O “"Ayioc Nexrdpioc Keparde MntpomoAitng Hevrarrerwg
(1846-1920) (Athens, 1985) 54-55.

89. To the Ecumenical Patriarch Joachim the 3rd in Constantinople.
Athens, May 11, 1904.
Kw&zfsmoro}lwv roU érovg 1904 rod IMarprapyxeiov Kwvoravrivovmérewe, No. 3660,
p. 176.
90. To the Metropolitan Germanos of Thevais in Athens.
Athens, June 18, 1904.
Bifriov' AAAndoypagiacdevrepov AtevBuvrod ti¢’ ExkA nmacmxng Pilapeiov Exoric,
p. 408.
91 To the Ecumenical Patriarch Joachim the 3rd in Constantinople.
Athens, July 3, 1904.

KubiEémororwv rod érovg 1904 rod IMarprapxeiov Kwyoravrivovmorews, p. 249.

92. To the Holy Trinity Convent in Aegina.
Athens, September 19, 1904.

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Ievrardrews Karnxnnikai' Emoroiai ﬂpog
ro¢ Movaydc 'Iepdc Moviic'Ayiag Tpiadoc Alyivne (Athens, 1984) 25.

93. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, October 19, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrandrewc Karnyntikai' EmoroAai mpoc
rd¢c Movaydc Iepdc Movic ‘Ayiac Tpiradog Aiyivne (Athens, 1984) 26-28.

94. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, October 27, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrandiews Karnynnkai' Emorolai mpoc
‘rac Movaydc ‘Iepds Movirc ‘Ayiac Tpiddoc Aiyivne (Athens, 1984) 29-31.

95. To Chrysanthi (Xeni) and Katina (. Kass:an/) in Aeglna
Athens, November 2, 1904.

Metr. Matthalakls T. Ayiov Nexrapiov Havrazro)tswg Karnynnkai’ Emorolai mpdc
rotc Movaydc 'Iepac Movic ‘Ayiac Tpradoc Atyivne (Athens, 1984) 32 33.

96. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, November 25, 1904.
Metr. Matthaiakis, T. Ayfov Nexrapiov Hevrandrewc Karnynnkai’ Emaro)taz Apoc
rdc Movaxdc 'Iepdc Moviic ‘Ayiac Tpiddoc Aiyivne (Athens, 1984) 34-36.
97. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, December 8, 1904.
" Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrewe Karnynnxai Emorolai ﬂpog
rd¢ Movayxds ‘Iepdc Moviig ‘Ayiag Tprabog Aiyivne (Athens, 1984) 37-40.
98. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, December 13, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardriews Karnynnxai’ Emoroiai mpdc
rd¢ Movaydg 'Iepdac Movig 'Ayiag Tprabdog Aiyivne (Athens, 1984) 41 -44,

99. To the Sisterhood of Holy Trinity Convent in Aegina.
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Athens, December 15, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov IMevrandrews Karnynnikai' Emorodai apdc
rdc Movaxdc ‘lIepds Movic "Ayiac Tpiddog Aiyivne (Athens, 1984) 45-47.
100. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, December 29, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandiews Karnynnkai’ Emororai npde
rd¢ Movaydc ‘Iepds Moviic 'Ayiac Tpidaboc Alyivne (Athens, 1984) 48-49.
101. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, January 11, 1905.

Metr. Matthalakls T."Ayiov Nexrapiov Ievrardrews Karnynnkai' Emororai mpdc
rdc Movayxdc 'lepdc Movig "Ayiag Tpiddog Aiyivne (Athens, 1984) 50-51.
102. To Katina in Aegina.
Athens, January 28, 1905. _

Metr. Matthaiakis, T."Ayiov Nexrapiov Ilevrandérews Karnynnkai’ Emororai mpdc
rdc Movaxds ‘Iepdc Moviic ‘Ayiag Tpiadog Alyivne (Athens, 1984) 52-53.
103. To the Sisterhood of Holy Trinity Covenant in Aegina.
Athens, February 8, 1905.

Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrardrews Karnynrnixai’' EmoroAai mpdc
rds Movaxds 'Iepac Movic "Ayiag Tpiddog Aiyivne (Athens, 1984) 54-56.
104. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, February 14, 1905.

Metr. Matthalakls T."Ayiov Nexrapiov Ilevrardrews Karnxnnkai' Emorodai mpdc
rd¢ Movaxdc ‘Iepdac Movrg "Ayiac Tpidbog Aiyivng (Athens, 1984) 57-59.
105. To Aekaterine in Aegina.
Athens, March 7, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai’ Emororai mpdc
rd¢ Movaxag 'Iepdac Moviic 'Ayiac Tpiabog Atyivne (Athens, 1984) 60-62.
106. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, March 14, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnyxnnkai' Emoroiai mpdc
rd¢ Movayxdc ‘Iepdc Moviic 'Ayiag Tpiadog Alyivne (Athens, 1984) 63-64.
107. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, April 6, 1905.

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Ievranrdrews Karnxnnkai’ Emoroiai mpdc
rd¢ Movaxdc "Iepds Moviic ‘Ayiag Tpidboc Aiyivne (Athens, 1984) 65-66.
108. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, April 25, 1905.

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Ievrandrews Karnxnnkai' Emororai mpdc
rdc Movaxdc 'lIepac Movic ' Ayiac Tpiddoc Aiyivng (Athens, 1984) 67.
109. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, May 17, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynnxai’ Emororai mpdc
ra¢c Movaxdg Iepdg Movii¢ Ayiag Tpiadog Aiyivne (Athens, 1984) 68.
110. To Aekaterine in Aegina.
Athens, April 25, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrazroz\ewg Karnxnnxai'Emorolai mpdc
rd¢ Movayxdc 'Iepds Movic ‘Ayiag Tpiaboc Aiyivnc (Athens, 1984) 69-72.
111. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, June 21, 1905.

Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrarorewe Karnynnkai’ Emororai mpdc
rdc Movaydc "Iepdg Moviic "Ayiac Tprdbog Aiyivng (Athens, 1984) 73-74.
112. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, August 25, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynnixai' Emororai mpdc
rd¢ Movaxd ‘Iepac Moviic "Ayiag Tprdbog Alyivne (Athens, 1984) 75-76.
113. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, September 13, 1905.
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Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnxnnkai' Emororai mpdc
rd¢ Movaxdc ‘Iepac Movic ‘Ayiac Tpiddog Atyivns (Athens, 1984) 77.
114. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, September 16, 1905.

‘Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai' Emoroiai mpdc
rd¢ Movaxds Iepdc Moviic ' Ayiag Tpradog Aiyivns (Athens, 1984) 78.
115. To Kasiani in Aegina.
Athens, September 19, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievranéiews Karnxnnkai' Emaro}laz TpOC
rdc Movaydc Iepdc Movic ' Ayiac Tpiddog Aiyivne (Athens, 1984) 79.
116. To Xeni in Aegina.
Athens, September 20, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardews Karnynnkai' Emororai npdc
ra¢ Movaxag ' lepds Movric ‘Ayiac Tpiddog Aiyivne (Athens, 1984) 80.
117. To Xeni in Aegina.
Athens, September 23, 1905.

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Hevrardrews Karnynnkai' Emorodai mpdc
rd¢ Movayxdc Iepdc Movic ‘Ayiac Tprddoc Aiyivne (Athens 1984) 81-82.
118. To Xeni in Aegina.
Athens, September 24, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrandrewe Karnynnkai' Emoroiai mpdc -
rac Movaydg Iepdc Movic Ayiac szaéogAtywqg (Athens, 1984) 83.
119. To Xeni in Aegina.
Athens, September 27, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnikai' Emororai mpdc
ra¢c Movaxadg'Iepag Movic'Ayiac Tpiddog Atyivne (Athens, 1984) 84,
120. To Xeni in Aegina.
Athens, October 5, 1905.

Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrardiewsc Karnxnnkai' Emororai mpdc
rac Movaydg Iepdc Moviic Ayiac Tpradog Alyivne (Athens 1984) 85.
121. To Xeni in Aegina.
Athens, October 14, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrarolewc Karnxnnxat EmoroAai mpoc
ra¢ Movaxac 'Iepdg Moviic “Ayiac Tpiabog Aiyivne (Athens, 1984) 86-87.
122. To Xeni in Aegina.
Athens, October 24, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnxai' Emororai mpdc
ra¢ Movayxdc ‘Iepdac Movis ‘Ayiac Tprddog Atyivne (Athens, 1984) 88-89.
123. To a Sister of Holy Trinity Convent in Aegina.
Athens, October 25, 1905. _

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnkai' Emororai mpdc
rd¢ Movaxdc ' lepag Movig Ayiag Tpradog Aiyivne (Athens, 1984) 90.
124. To Xeni in Aegina.
Athens, October 31, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevramdrews Karnxnnkai’ Emororai mpdc
tdg Movaxdg Iepdc Movii¢ "Ayiag sza&og Aiyivne (Athens, 1984) 91-92.
125. To Xeni in Aegina.
Athens, November 1, 1905.

Metr. Matthaiakis, T."Ayiov Nexrapiov INevrardrews Karnxnnikai' Emororai mpdc
ra¢ Movayxdc ‘Iepac Movic ‘Ayiag Tpiddog Aiyivne (Athens, 1984) 93-95.
126. To Xeni in Aegina.
Athens, November 2, 1905. :

‘Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnkai' Emororai mpdc
rdc Movayxdc lepdg Moviic Ayiac Tpiddog Atyivne (Athens, 1984) 96.
127. To the Sisterhood of Holy Fathers Skete in Chios.
Athens, November 2, 1905.
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Yannakopoulou, B. " Aylov NexTapiov Ilevraméhews Tapapvdnniki emaotors did 1év-
Bavatov 100 ¢irov kai Mépovrog MTaxwpiov," Epnuéproc (Athens) 34 (December 1/15,
1986) 359-360.

128. To Xeni in Aegina.
Athens, November 11, 1905. :

Metr. Matthaiakis, T."Ayiov Nexrapiov Ilevrardrews Karnxnnxai' Emorolai mpdc
ra¢ Movayxdg ‘Iepdac Movric "Ayiag Tpradog Aiyivng (Athens, 1984) 97-99.

129. To Xeni in Aegina.
Athens, November 14, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievramdiewc Karnxnnkai' Emorodai mpdg
ra¢ Movayxdc ‘'Iepdc Movig ‘Ayiag Tprabog Aiyivne (Athens, 1984) 100-101.

130. To Xeni in Aegina.
Athens, November 16, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnkai' Emororai mpdc
ra¢ Movaydc Iepdc Moviic Ayiag Tpiadog Aiyivne (Athens, 1984) 102.

131. To Xeni in Aegina.
Athens, November 22, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov [levrardrewe Karnynnkai' Emoroiai mpdc
tds Movaxdc ‘Iepdc Moviic ‘Ayiac Tpidbdoc Atyivne (Athens, 1984) 103-105.

132. To Xeni in Aegina. ‘
Athens, December 1, 1905.

Metr. Matthaiakis, T."Ayiov Nexrapiov Ilevrardrews Karnxnrixai' EmoroAai mpdc
ra¢ Movaxdg ‘lepdc Movic "Ayiag Tpirdbog Aiyivne (Athens, 1984) 106-109.

133. To Xeni in Aegina.
Athens, December 5, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnxnnkai' Emoroiai mpdc
rd¢ Movayxds ‘Iepdg Moviic "Ayiag Tpradog Aiyivne (Athens, 1984) 110-113.

134. To Xeni in Aegina.
Athens, January 8, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardiews Karnynnkai' Emoroiai mpdc
ra¢ Movaxac ‘Iepdc Movrc ‘Ayiag Tprddog Aiyivns (Athens, 1984) 114-115.

135. To Kasiani in Aegina.
Athens, January 8, 1906. :

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnkai' Emoroiai mpdc
ra¢ Movaydc lepdc Movii¢ Ayiac Tpradog Aiyivne (Athens, 1984) 116.

136. To Xeni in Aegina.
Athens, January 21, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov evrandrews Karnynnxai’ Emororai mpdc
ra¢ Movayac ' Iepdac Movig'Ayiag Tprdbog Aiyivne (Athens, 1984) 121.

137. To Xeni in Aegina.
Athens, January 26, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrandrewc Karnynnkai' Emororai mpdc
ra¢ Movaydc¢ Iepde Movi¢ Ayiac Tpradog Aiyivne (Athens, 1984) 122.

138. To Xeni in Aegina.
Athens, January 31, 1906. '

Metr. Matthalakls T.'Ayiov Nexrapiov Ievrardrews Karnxnnkai’ Emororai mpoc
1dc Movaxdc 'Iepdc Moviic' Ayiag Tpradog Aiyivne (Athens, 1984) 123.

139. To Xeni in Aegina.
Athens, February 2, 1906. .

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnkai’' Emoroiai mpoc
rac Movaydg 'Iepds Movig¢‘Ayiac Tpradoc Aiyivne (Athens, 1984) 124.

140. To Xeni in Aegina.
Athens, February 7, 1906.

Metr. Matthaiakis T."Ayiov Nexrapiov Ilevrardrews Karnxnnkai’ Emoroiai apdc
rac Movaydc ‘Iepdc Moviic "Ayiac szaéogAlyzvng (Athens, 1984) 125-126.

141. To Xeni in Aegina.
Athens, February 11, 1906.
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Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrandiews Karnynnxai' Emororai mpdc
rdc Movayxdg Iepac Movhc Ayiag Tpiadoc Aiyivne (Athens, 1984) 127.
142. To Xeni in Aegina.
Athens, February 22, 1906.
"Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrarérews Karnynnkai' EmoroAai mpoc
ra¢ Movaydg Iepac Moviic Ayiac Tpradoc Aiyivne (Athens, 1984) 128.
143. To Xeni in Aegina.
Athens, February 28, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnkai’ Emorolai mpdc
rd¢ Movaxag Iepds Moviic Ayiag Tpiadoc Aiyivne (Athens, 1984) 129.
144. To Xeni in Aegina.
Athens, March 10, 1906.
Metr. Matthaiakis, T. Ayiov Nexraplov Hevrardrews Karnxntixai' Emoroiai mpdc
ra¢ Movaydc Iepdc Movic Ayiag Tpiadoc Aiyivne (Athens, 1984) 131.
145. To Xeni in Aegina.
Athens, March 27, 1906. : ‘
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievramdrews Karnynnkai' Emorodai mpdc
rac Movayxdc ‘Iepdag Moviic "Ayiag Tpiddoc Aiyivne (Athens, 1984) 132-135.
146. To Xeni in Aegina.
Athens, March 30, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrews Karnynnkai’ Emorolai mpog
ra¢ Movayxdg Iepdg Movric Ayiag Tprdbdog Aiyivne (Athens, 1984) 136.
147. To the Meyer Nicholas Peppas in Aegina.
Athens, March 30, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnikai' Emoroiai mpdc
ra¢ Movaydc ‘Iepdac Movric ‘Ayiac Tpiadog Aiyivne (Athens, 1984) 136.
148. To Xeni in Aegina.
Athens, April 15, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai’ Emoroiai mpdc
ra¢c Movaydc 'Iepdc Movri¢ ' Ayiag Tprabog Alyivae (Athens, 1984) 137.
149. To Xeni in Aegina.
Athens, April 28, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievraréiews Karnxnnikai' Emorolai mpdc
rd¢c Movaxdg lepdc Movirc Ayiac Tpidbog Aiyivne (Athens, 1984) 138.
150. To the Abbess Xeni in Aegina.
Athens, April 30, 1906. :
Metr. Matthaiakis, T. Ayiov Nexrapiov IHevrandrewe Karnxnnkai’ Emoroiai mpoc
rac Movaydc ‘Iepdc Movric Ayiag Tpiadoc Aiyivne (Athens, 1984) 139,
151. To Xeni in Aegina.
Athens, May 8, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnkai’ Emorodai mpdc
rdc Movaydc 'Iepdc Moviic ' Ayiac Tpradog Aiyivne (Athens, 1984) 140.
152. To Xeni in Aegina.
Athens, May 13, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnynnkai’ Emororai mpdoc
rac Movaydc ‘Iepdc Movic "Ayiac Tpiadoc Aiyivng (Athens, 1984) 141- 142
153. To Xeni in Aegina.
Athens, May 23, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnxnnkai’ Emm’oAa: ApoC
rd¢c Movaydc Iepdc Movic Ayiac Tpiddoc Aiyivne (Athens, 1984) 143,
154. To Xeni in Aegina.
Athens, May 25, 1906.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynnkai' Emororai apdc
ra¢ Movaxag'Iepds Moviic Ayiag sza&ogAtywng (Athens, 1984) 144.
155. To Xeni in Aegina.
Athens, May 27, 1906.
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Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrewe Karnxnnxai' Emorolai TPOC
rdc Movayxdc IepagMovng Ayiag Tprddoc Aiyivne (Athens, 1984) 145.

156. To Xeni in Aegina.
Athens, June 9, 1906.

-Metr.- Matthaiakis, T."Ayiov Nexrapiov Mevrandrewe Karnyxnnxai Emorolai mpo¢
rd¢ Movayxdg 'Iepag Movrg Ayiag Tpidbog Aiyivne (Athens, 1984) 146.

157. To Xeni in Aegina.
Athens, June 17, 1906.

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Mevrardrewc Karnxnnxai’ EmoroArai mpdc
rd¢ Movaydc'Iepac Movic Ayiac Tpiddoc Aiyivng (Athens, 1984) 147.

158. ‘To Xeni in Aegina.
Athens, August 31, 1906. -

Metr. Matthalakls T."Ayiov Nexrapiov Ievrandrews Karnynnikai' Emoroiai mpdc
ra¢ Movayxdc Iepdc Moviic Ayiac Tpidbog Aiyivne (Athens, 1984) 148
159. To Xeni in Aegina. . A
Athens, September 12, 1906.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevranérewe Kargxnnxai' Emaro)mu mpoc
rds Movayxdc Iepac Movic Ayiag Tpiddog Aiyivng (Athens, 1984) 149.

160. To Xeni in Aegina.
Athens, September, 1906.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevrarérews Karnynnikai’ EmaroAai mpdc
rdc Movaxd "Iepac Movirc “Ayiag Tprabdog Atyivne (Athens, 1984) 150-151.

161. To Xeni in Aegina.
Athens, September 28, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievramirewe Karn)mnxal Emororai npdc
rdc Movaxdc 'Iepdc Moviic ‘Ayiag Tprdaboc Aiyivne (Athens, 1984) 152-153.

162. To Xeni in Aegina.
Athens, October 13, 1906.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevrandrews Karnynnxai' Emororai mpdc
rdg Movayxdg 'lepds Movic "Ayiac Tpiddog Aiyivng (Athens, 1984) 154-155.

163. To Xeni in Aegina.
Athens, October 23, 1906.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevrardrews Karnynnkai’ Emororai mpdc
ragMovaxag IspagMovng Avyiag Tpiddog Aiyivne (Athens, 1984) 156..

164. To Xeni in Aegina.
Athens, October 27, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnkai' Emororai mpdc

rd¢ Movayxdc Iepac Moviic Ayiag Tpirabog Aiyivne (Athens, 1984) 157.

165. To Xeni in Aegina.

Athens, October 31, 1906.

' Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnkai' Emororai mpdc
rdc Movaxdc 'Iepdc Moviic "Ayiac Tpidboc Alyivng (Athens 1984) 158-159.

166. To Xeni in Aegina.

Athens, November 6, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnkai' Emororai mpdc
rd¢c Movayxdc Iepar;Movng Aviac TptaéogAzyzvng (Athens, 1984) 160.

167. To Xeni in Aegina.
Athens, November 11, 1906.

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnkai' Emoroiai mpdc
rdc Movayxdc Iepdac Moviic Ayiag Tprdbog Aiyivne (Athens, 1984) 161.

168. To Xeni in Aegina.
Athens, November 15, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevramérewc Karnynnkai’ Emoro}lax mpoc
ragMovaxag Iepdc Movri¢ ' Ayiac Tpiadog Alyivng (Athens, 1984) 162. .
169. To Xeni in Aegina.

Athens, November 22, 1906.



239

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevramdrews Karnynnxai’Emororai mpdg
rdc Movayxdg ‘Iepag Moviic ' Ayiag Tpidbog Atyivne (Athens, 1984) 163.
170. To Xeni in Aegina.
Athens, November 24, 1906.

‘Metr.-Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai’ Emoroiai mpdc
rdc Movayxdc ‘lepdc Movic ‘Ayiag Tpiddog Aiyivne (Athens, 1984) 164-165.
171. To Xeni in Aegina.
Athens, November 27, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov IMevrardiewc Karnynnkai’ Emaro)tau pdc
rd¢ Movayxdc lepdc Movri¢ Ayiag Tpiddog Atyivne (Athens, 1984) 166.
172. To Xeni in Aegina.
Athens, December 5, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrandiews Karnyxnnkai’ Emororai mpdc
rd¢ Movaxdc ‘Iepdc Moviic ‘Ayiag Tpirdbog Aiyivne (Athens, 1984) 167-168.
173. To Xeni in Aegina.
Athens, December 10, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrewe Karnynnkai'Emororai mpdc
rdc Movayxdg 'Iepds Movic Ayiag Tpiddog Alyivine (Athens, 1984) 169.
174. To Kassiani in Aegina.
Athens, December 10, 1906. '

Metr. Matthaiakis, T. Ayiov Nexrapiov IMevranrdrewe Karnxnnkai’ Emororai mpdc
ra¢ Movaxdg Iepdc Movii¢ Ayiac Tpiadog Aiyivne (Athens, 1984) 170.
175. To Xeni in Aegina.
Athens, December 14, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrandrewe Karnynrikai’ Emororai apdc
rdc Movaydc ' Iepdg Moviig' Ayiac Tpiadog Atyivne (Athens, 1984) 171.
176. To Xeni in Aegina.
Athens, December 14, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandiews Karnynnkai' Emaororai mpdc
ra¢ Movaydc ' Iepag Movig Ayiag Tpradog Aiyivne (Athens, 1984) 172.
177. To Xeni in Aegina.
Athens, December 22, 1906.

Metr. Matthaiakis, T.'Ayiov Nexrapiov Hevranérews Karnynnxai’ Emororai mpdc
rd¢ Movaydc ' Iepdc Moviic Ayiac Tpiadog Atyivng (Athens, 1984) 173.
178. To Xeni in Aegina.
Athens, December 28, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai' Emororai mpdc
rd¢ Movaydc Iepdg Moviic Ayiag Tpiddog Aiyivne (Athens, 1984) 174.
179. To Xeni in Aegina.
Athens, January 3, 1907.

Metr. Matthaiakis, T ‘Ayiov Nexrapiov Hevraﬂ'o)tewg Karnxnnxau EmoroAai mpdc
tdg Movaxadc lepag Moviic Ayiag Tpiddoc Aiyivne (Athens, 1984) 176S.
180. To Xeni in Aegina. ‘
Athens, January S, 1907.

Metr. Matthaiakis, T."Ayiov Nexrapiov Hevramdrewe Karnxnnxal EmoroAai n’pog
rd¢ Movaydc ‘Iepdg Movic "Ayiag Tpradog Atyivng (Athens, 1984) 176-177.
181. To Xeni in Aegina.
Athens, January 15, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrews Karnynnxai’ Emoroiai mpdc
ra¢ Movayxdc 'Iepdc Movii¢ ‘Ayiac Tpiddog Aiyivne (Athens, 1984) 178-179.
182. To Xeni in Aegina.
Athens, January 22, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrewe Karnynnkai' Emororai npdc
ra¢ Movaxd¢ Iepdg Movic Ayiag TprdSog Aiyivne (Athens, 1984) 180.
183. To Xeni in Aegina.
Athens, January 24, 1907.
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Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnkai' Emoroiai mpdc
rd¢ Movayxdc "Iepdc Movrc "Ayiac Tpidbog Atyivne (Athens, 1984) 181-183.
184. To Xeni in Aegina.
Athens, February 2, 1907.
‘Metr. Matthalakls T."Ayiov Nexrapiov Ilevrandrews Karnynnkai' Emororai mpdc
rdc Movayxdc 'Iepac Moviic ‘Ayiag Tpidbog Aiyivne (Athens, 1984) 184-185.
18S. To Xeni in Aegina.
Athens, February 8, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrandrews Karnynnkai' Emoroiai mpdg
rd¢ Movaxdc 'lepag Movii¢'Ayiag Tprddog Alyivng (Athens, 1984) 186.
186. To Xeni in Aegina.
Athens, February 14, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynnkai Emororai mpdc
rdg Movayxdc ‘Iepdg Movic ‘Ayiag Tptadog Aiyivne (Athens, 1984) 187-188.
187. To Xeni in Aegina.
Athens, February 20, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrewe Karnynnkai' Emororai mpdc
rdc Movaydc 'Iepdc Movic ' Ayiag Tpiadoc Alyivne (Athens 1984) 189.
188. To Xeni in Aegina.
Athens, February 27, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrarorews Karnxnnkai' Emorodai mpdc
rd¢ Movaydc' IepagMovng Ayiac TplaéogAlywng (Athens, 1984) 190.
189. To Xeni in Aegina.
Athens, March 3, 1907. '
Metr. Matthaiakis, T. Ayiov Nexraptov Hevrardrews Karnynnikai Emoroiai mpdc
rd¢ Movaxdc Iepac Movic¢ Ayiag Tprabdog Aiyivne (Athens, 1984) 191.
190. To Xeni in Aegina.
Athens, March 13, 1907.
Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrandrews Karnynnkai' Emororai mpdc
ra¢c Movayxdg ‘Iepdc Moviric “‘Ayiag Tpradoc Atyivne (Athens, 1984) 192-196.
191. To Xeni in Aegina.
Athens, March 26, 1907.
Metr. Matthaiakis, T. 'Ayiov Nexrapiov Hevrardrews Karnxnnkai' Emoroiai mpdc
rac Movaydc ‘Iepdc Moviic “Ayiac Tprdadog Aiyivae (Athens, 1984) 197-199.
192. To Xeni in Aegina.
Athens, April 13, 1907.
: Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnkai' Emorolai mpdc
rd¢ Movayxds ‘Iepds Moviic ‘Ayiag Tpiadog Aiyivne (Athens, 1984) 200-201.
193. To Xeni in Aegina.
Athens, May 3, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrewc Karnxr;nxaz Emortolai mpdc
ra¢ Movaydc Iepdac Moviric Ayiac TplaéogAlylvng (Athens, 1984) 202.
194. To Xeni in Aegina.
Athens, May 9, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynnxai' Emororai mpdc
rd¢ Movaydc ' lepdg Movrg Ayiag Tpiddog Aiyivng (Athens, 1984) 203.
195. To Xeni in Aegina.
Athens, May 14, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnxnnkai' Emororai npdc
rd¢ Movaydc lepdg Moviic Ayiag Tpiddog Atyivne (Athens, 1984) 204.
196. To Xeni in Aegina.
Athens, May 27, 1907.
-Metr. Matthalakls T." Ayiov Nexrapiov IMevrardrews Karnynnkai' Emoroiai mpdc
ra¢ Movaxds lepdag Movic "Ayiac Tpiddog Aiyivne (Athens, 1984) 205-206.
197. To Xeni in Aegina.
Athens, June 12, 1907.
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Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnynrnikai Emoroiai mpdc
rdc Movayadc Iepdc Movic' Ayiac szaéogAzywr;g (Athens, 1984) 207.
198. To Xeni in Aegina.
Athens August 27, 1907.

‘Metr. Matthaiakis, T."Ayiov Nexrapiov ITevrandrewe Karnynnixai' Emorodai mpdc
rdc Movaydg Iepdc Movii¢ ‘Ayiag Tpiddog Aiyivne (Athens, 1984) 208.
199. To the Abbess Xeni in Aegina.
Athens, August 30, 1907.

Metr. Matthaiakis, T."Ayiov Nexrapiov evrardrews Karnxnnixai’ Emororai apdc
ra¢ Movayxdg'Iepdc Movric ‘Ayiag Tpradog Aiyivng (Athens, 1984) 209.
200. To Xeni in Aegina.
Athens, September 5, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardrewe Karnynnkai' EmoroAai mpdc
rd¢ Movayds ‘Iepag Movic ‘Ayiac Tpidbog Aiyivne (Athens, 1984) 210-211.
201. To Xeni in Aegina.
Athens, September 17, 1907.

Metr. Matthalakls T. Ayiov Nexrapiov IMevrandrewc Karr]xr]nxal EmoroAai mpoc
rd¢ Movaydc “Iepac Movirc ‘Ayiac Tprabog Aiyivnc (Athens, 1984) 212-215.
202. To Xeni in Aegina.
Athens, September 26, 1907.

Metr. Matthaiakis, T. Ayiov Nextapiov Ilevrardrews Karnynnkai' Emororai apdc
rd¢ Movaydc ‘Iepag Movic "Ayiag Tpirabdog Aiyivne (Athens, 1984) 216-217.
203. To Xeni in Aegina.
Athens, October 6, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnxnnkai' EmoroAai mpdc
ra¢ Movaydc ‘Iepdc Movic "Ayiac Tpiadog Aiyivne (Athens, 1984) 218-219.
204. To Xeni in Aegina.
Athens, October 8,-1907.

Metr. Matthalakls T. Ayiov Nexrapiov Hevrarmdrews Karnynnkai' Emoroiai mpdc
rdc Movaxdc 'Iepdc Moviic Ayiac Tpradoc Aiyivne (Athens, 1984) 220.
205. To Xeni in Aegina.
Athens, October 16, 1907.

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnyxnnkai’ Emorolai mpdc
rd¢ Movayxdg Iepag Moviic Ayiag Tpiabog Aiyivne (Athens, 1984) 221.
206. To the Sisterhood of Holy Trinity Convent in Aegina.
Athens, October 21, 1907.

Metr. Matthalakls T. Ayiov Nexrapiov Ievramdrewe Karnxnnxaz EmoroAai mpoc
rd¢ Movaxdg IepagMovng "Ayiac TptaéogAzyzvng (Athens, 1984) 222-223.
207. To Xeni in Aegina.
Athens, October 28, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov IMevrandrews Karnynnkai' Emoroiai mpdg
rdc Movaydc ‘lIepac Movrc ‘Ayiac Tpradoc Aiyivne (Athens, 1984) 224-225.
208. To Xeni in Aegina.
Athens, November 7, 1907.
' Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrewe Karnynnkai’ Emoroiai mpoc
ra¢ Movaydc 'Iepdc Movic Ayiac Tpidbog Aiyivne (Athens, 1984) 226.
209. To Xeni in Aegina.
Athens, November 15, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrewe Karnynnxai’ Emorodai mpoc
ra¢ Movayxdc ‘Iepdc Moviic ‘Ayiac szaéogAlyzvqg (Athens, 1984) 227-230.
210. To Xeni in Aegina. _
Athens, November 17, 1907.

Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrandrews Karnxnnikai' Emorodai mpoc
ra¢ Movaydg 'Iepac Movric Ayiag Tpiadog Atyivne (Athens, 1984) 231.
211. To Xeni in Aegina.
Athens, November 23, 1907.
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Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrardrews Karnynnikai' Emororai mpdc
rd¢ Movaxdc Iepdc Movic Ayiac Tpiddog Aiyivne (Athens, 1984) 232.
212. To the Sisterhood of Holy Trinity Convent in Aegina.
- Athens, December 5, 1907.

-Metr.-Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnxnrikai' Emororai mpdc
ra¢c Movayxdc 'Iepac Movig "Ayiac Tpiddog Aiyivng (Athens, 1984) 233-236.
213. To Xeni in Aegina.
Athens, December 13, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrews Karnynrikai’ Emorodai mpdc
rdc Movaxac Iepdg Moviic'Ayiag Tpiddog Atyivne (Athens, 1984) 237.
214. To Xeni in Aegina.
Athens, December 17, 1907.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevrardrews Karnynnikai’ Emororai mpdc
Tdc Movaydc IepagMovng Ayzag Tpiadog Aiyivne (Athens, 1984) 238-239.
215. To Xeni in Aegina.
Athens, December 21, 1907.

Metr. Matthaiakis,,T. "Ayiov Nexrapiov Ilevranddews Karnxnnxai’ Emorodai mpdc
rd¢ Movayxdc ‘Iepdc Moviic ‘Ayiag Tprabog Aiyivng (Athens, 1984) 240-241.
216. To Xeni in Aegina.
Athens, December 26, 1907. _

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevranérews Karnxnnkai' Emororai mpdc
rdc Movayxdc IspagMovr)g ‘Ayiac Tpidbog Aiyivne (Athens, 1984) 242-243.
217. To Xeni in Aegina.
Athens, January 14, 1908. _

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevranérews Karnxnnikai’ Emorodai mpdc
ra¢ Movayxdg ‘Iepdc Moviic 'Ayiag Tpiadog Aiyivng (Athens, 1984) 244-245.
218. To Xeni in Aegina.
Athens, January 17, 1908.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnyxnnikai' Emaroiai mpdc
Ta¢ Movayxdg 'Iepdg Movic Ayiag Tprddoc Aiyivne (Athens, 1984) 246.
219. To Xeni in Aegina.
Athens, January 22, 1908. :

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnynnikai’ Emoroiai mpdg
ra¢ Movaxdc Iepds Moviic Ayiac Tpidbog Atyivne (Athens, 1984) 247.
220. To the Elder Daniel in Katounakia, Mount Athos.
Athens, January 26, 1908. :

Elder Daniel Katounakiotis, "' EmotoArai 106 ‘Ayiov Nextrapiov mpéc Tév [épovra
AaviiiA," "Ayyedixde Biog (Thessaloniki: 'Exdoeic Movaotikic 'AdeAddTnTog Aavinhaiwy,
1982) 182-183. :
221. To Xeni in Aegina.
Athens, February 8, 1908.

- Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardiews Karnynrnikai' Emorodai apdc

rdc Movaxds "Iepdc Moviic “Ayiac Tpidboc Aiyivne (Athens, 1984) 248-249.
222. To Xeni in Aegina.
~ Athens, February 15, 1908.

Metr. Matthalakls T. Ayiov Nexraptov Hevranorewe Karnxnnixai’ EmoroAau aPOC
ra¢ Movayxdc ‘Iepac Moviic ‘Ayiac Tpiaboc Aiyivne (Athens, 1984) 250-251.
223. To Xeni in Aegina.
Athens, February 20, 1908.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardérewe Karnxnnxai' Emororai mpdc
rdc Movaydc Iepdc Movic Ayiag TplaéogAzywng (Athens, 1984) 252.
224. To Xeni in Aegina.
Athens, March 4, 1908. _ ,

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevramérewc Karnynnikai' Emotorai mpdc
tac Movayxdc 'lepdag Movic ' Ayiag Tprdbog Aiyivne (Athens, 1984) 253.
225. To Xeni in Aegina.
Athens, March 8, 1908.
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Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrardrews Karnynnkai' Emoroiai mpdc
rd¢ Movaxds Iepdc Movr¢ Ayiag Tpirddog Aiyivng (Athens, 1984) 254.
226. To Xeni in Aegina.
Athens, March 17, 1908.
‘Metr. Matthaiakis, T."Ayiov Nexrapiov Hevrarérews Karnynnkai'  Emororai mpdc
tdc Movayxdc 'Iepdc Movii¢ ' Ayiac Tpiddog Aiyivne (Athens, 1984) 255.
227. To Kassiani in Aegina.
Athens, March 17, 1908.
Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrandrewe Karnxnnkai' Emororai mpdc
ra¢ Movaxdc Iepac Movic Ayiac Tprabog Aiyivnc (Athens, 1984) 256.
228. To Constantine Sakkopoulos in Athens.
Aegina, May 17, 1908.
Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Kepardas MnrpomoAirnc Hevrandrewe
(1846-1920) (Athens, 1985) 179. :
229. To Constantine Sakkopoulos in Athens.
Aegina, June 5, 1908. A _
Metr. Matthaiakis, T. ‘O “Ayio¢ Nexrdpiog Kepardac Mntpomodirne Ievramdrewc
(1846-1920) (Athens, 1985) 180. ‘
230. To Constantine Sakkopoulos in Athens.
Aegina, August 10, 1908.
Metr. Matthaiakis, T. 'O "Aytoc Nexrdpioc Kepardc Mnrpomoritne Hevrandrewc
(1846-1920) (Athens, 1985) 180-181.
231. To the Elder Daniel in Katounakia, Mount Athos.
Athens, August 18, 1908.
Archim. Cherubim, " Emato)rai to0 ‘Ayiov Nexrapiov mpdg 1év [épovra Aavirh,"
Xdyxpoves’ Ayiopeinixeg uoppéc — Aaviiq 6 Karovvaxisrne (Athens, 1979) 182.
232. To Xeni in Aegina.
Athens, December 10, 1908.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevramdrews Karnxnnixai’' EmoroAai mpdc
rac¢ Movaxdc ‘Iepdc Moviic "Ayiac Tpiradog Aiyivne (Athens, 1984) 257-259.
233. To Constantine Sakkopoulos in Athens.
Aegina, January 19, 1909. _
Metr. Matthaiakis, T. ‘O "Ayto¢ Nexrdpioc Kepardc MntpomoAitnc Ievrandrewe
(1846—1920) (Athens, 1985) 182-183. . ‘
234. To Constantine Sakkopoulos in Athens.
Aegina, February 2, 1909.
Metr. Matthaiakis, T. ‘O “Ayio¢ Nexrdprog Kepardac MnrpomoAirne Ievramorewe
(1846—1920) (Athens, 1985) 183.
235.. To Constantine Sakkopoulos in Athens.
Xantos/Aegina, March 16, 1909.
Metr. Matthaiakis, T. ‘O "Ayto¢ Nexrdpiogc Kepardac MntpomoAirne Mevrandrewc
(1846-1920) (Athens, 1985) 183-184.
236. To Constantine Sakkopoulos in Athens.
Aegina, March 20, 1909.
Metr. Matthaiakis, T. ‘O “Ayto¢ Nexrdpioc Kepardc Mnrpomoritne Ievramorewc
(1846—1920) (Athens, 1985) 184, ‘ '
237. To Constantine Sakkopoulos in Athens.
Aegina, April 24, 1909. ,
Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepardac MnrpomoAirne Mevrandiewe -
(1846-1920) (Athens, 1985) 184-185.
238. To Constantine Sakkopoulos in Athens.
Aegina, May 1, 1909. ' ,
Metr. Matthaiakis, T. 'O "Ayiog Nexrdpiog Kepardc Mntpomoritng Ievrandiews
(1846-1920) (Athens, 1985) 185.
239. To the Patriarch Photios of Alexandria in Alexandria.
Athens, 1909.



244

Edpetripiov A" Bwpedv svyypapudrwy mpdc Tiv A. @. Makapidtnta, tév Matpidpxnv
"Axeavdpeiacddtiov,pp. 22-23.

240. To P. Meletios Zesonis in Grottaferrata.
All Holy Trinity Convent/Aegina, July 20, 1910.

‘Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpioc Kepardc Mnrpomorirne Hevramdiewe
(1846-1920) (Athens, 1985) 83-85. See also, Archives of Grottaferrata Monastery,
ABG.G, LIX/I B. 0. See also, G. M. Croce, "Nettario di Egina a la Plana," La Badia Greca
di Grottaferrata e la Rivista 'Roma e | Oriente’ (Vatican) 2 (1990) 521-523.

241. To P. Meletios Zesonis in Grottaferrata.
All Holy Trinity Convent/Aegina, December 26, 1910.

Archives of Grottaferrata Monastery, A B G G, LIX/I B. P. See also, G. M. Croce,
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e |
Oriente’ (Vatican) 2 (1990) 584-586.

242. To Constantine Sakkopoulos in Athens.
Aegina, January 31, 1911,

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Kepards MntpomoAitne Hevramdrewc

(1846-1920) (Athens, 1985) 185-186.
243. To P. Meletios Zesonis in Grottaferrata.
All Holy Trinity Convent/Aegina, March 12, 1911.

Archives of Grottaferrata Monastery, A B G G, LIX/I B. O. See also, G. M. Croce,
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e |
Oriente’ (Vatican) 2 (1990) 761-762.

244. To the Ecumenical Patriarch in Constantinople.
Aegina, March 20, 1911.
Kédi& émorordv tod Oikovuevikod ITatprapxeiov rob rovg 1911 ,No. 240, p. 134-135.
245. To P. Meletios Zesonis in Grottaferrata. .
All Holy Trinity Convent/Aegina, April 11, 1911.

Archives of Grottaferrata Monastery, AB G G, LIX/I B. 0. See also, G. M. Croce,
"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e |
Oriente' (Vatican) 2 (1990) 762.

246. To the Counselors of Rizareios Eccl. Seminary in Athens.
All Holy Trinity Convent/Aegina, June 6, 1912.

Archives of Rizareios Seminary (1154/10.6.912, No. 10).

247. To P. Meletios Zesonis in Grottaferrata.
All Holy Trinity Convent/Aegina, 1912.

Archives of Grottaferrata Monastery.

248. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in
Athens.
Aegina, August 7, 1913.

‘Metr. Matthaiakis, T. 'O “Ayioc Nexrdpioc Kepardc Mnrpomoritne Mevrandrewe
(1846-1920) (Athens, 1985) 140-141.

249. To the Elder Daniel in Katounakia, Mount Athos.
Holy Trinity Convent in Aegina, August 18, 1913.

Elder Daniel Katounakiotis, "’ Emotohrai to0 "Ayiov Nextapiov wpég tév [épovra
Aavii)," 'Ayyerixoc Biog (Thessaloniki: 'Exddoeig Movaonikii¢ 'AdeAddTnTog AavinAaiwy,
1982) 179-180. oo ’ '
250. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in
Athens.

Aegina, June 20, 1914,

Metr. Matthaiakis, T. 'O "Ayiog Nexrdpiog Kepardg Mnrpomoritne Mevramdrewe
(1846-1920) (Athens, 1985) 142-143.

251. To the Metropolitan Theokletos of Athens and President of the Sacred Synod in
Athens.
Aegina, October 10, 1914.

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Kepardc MntpomoArirng Mevrandrews
(1846-1920) (Athens, 1985) 146-148. ‘ ,
252. To the Elder Daniel in Katounakia, Mount Athos.
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Holy Trinity Convent in Aegina, Nonember 6, 1915.

Archim. Cherubim, " 'O "Ayiog Nextdpiog xai O yepo—AavifA," Zidyxpovec
"Ayropeitikec popdéc — Aavirii 6 Karovvakidtng (Athens Exdd0e1c 1. Movii¢ ITapaxAidTtov,
1985) 83.

253. To the Elder Daniel in Katounakla Mount Athos.
Athens, December 6, 1915.

Elder Daniel Katounakiotis, "’ Emotorai To6 ‘Ayiov Nextapiov mpéc 1év [épovra
AaviiA," "Ayyerixoc Biog (Thessaloniki: *Exddoeic Movaotikig ' AdeAddTnTOC Aaviniaiwy,
1982) 180-181.

254. To'the Sacred Synod of Greece in Athens.
Aegina, March 2, 1918.

Metr. Matthaiakis, T. ‘O "Ayto¢ Nexrdpioc Kepardc Mnrpomorirne Hevrardiewc
(1846—1920) (Athens, 1985) 154-155.

255. To the Ministry of Ecclesiastics and Public Education in Athens.
Aegina, March 2, 1918. '

Metr. Matthaiakis, T. ‘O "Ayto¢ Nexrdpioc Kepardac MnrpomoAirne Ievramdiewc
(1846-1920) (Athens, 1985) 156-157.

256. To Archimandrite Chrysostom Papadopoulos Dean of Rizareios Ecclesiastical
Seminary in Athens.
All Holy Trinity Convent/Aegina, May 14, 1919.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpioc Kepardc MnrpomoAirne Ilevrandrewe
(1846-1920) (Athens, 1985) 195-196. - =
257. To the Monk Chrysostom, Librarian of Xenophontos Monastery, in Mount Athos.
Undated.

’Emoro)\o’tptov Méya tii¢ ‘lep@c xai Zepaocuiag KowvoPiov Movic 106 ‘Ogiov
Zevodivrog, ThAG Em 16 navevbét’w Meyaropdptupt kai Tpomarodpbépw ‘Ayiw Tewpyiw
ceuvnvouévng82-83.

258. To the Metropolitan Spyridon of Cephallonia.
Undated.

Metr. Matthaiakis, T. 'O "Aytoc Nexrapioc Ke¢w\ag MntpomoArirne Ievranoiewc
(1846-1920) (Athens, 1985) 176-178.
259. To Monk loasaf in Mount Athos.
Undated.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpioc Keparac Mnrpomoritnc evramorewe
(1846-1920) (Athens, 1985) 187 188.
260. To a Monk.

_Undated.

Metr. Matthaiakis, T. 'O "Ayio¢ Nexrdpioc Kepardc MnrpomoAitne Mevranoiewc
(1846—1920) (Athens, 1985) 191-192.

261. To Nun Eusebia.
Undated.

Metr. N. Kephalas, "'Emorohuata 51arptﬁn npoc Evoepia Movaxrhv," Td yvbi

oautdyv ritor uedérau Bpnoxevnikai xai i@ixai (Athens: * Ay. Nixédnpog, 1973) 242-258.

"

2) Letters to Saint Nectarios of Pentapolis

1. From the Metropolitan Matthaios of Thevais in Alexandria.
Cairo, July 23, 1886.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 150.
2. From the Metropolitan Matthaios of Thevais in Alexandria.
Cairo, August 21, 1886.
-E.L.LLA., Archives of Patriarchate of Alexandria, File No. 150.
3. From Selim Kalergis.
Cairo, October 2/14, 1886.
Archives of Sacred Monastery Sinai, File " Eowtepixdg ®ax. 24, Kdipov 1867-1890,
Ap10.1476".
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4. From the Patriarch Sophronios of Alexandria.
Leros, September 13, 1887.
~ E.L.LA,, Archives of Patriarchate of Alexandria, File No. 122.
5. From the Metropol/tan Matthaios of Thevais in Alexandria.
Cairo, August 12, 1887.
E.L.ILA., Arch|ves of Patriarchate of Alexandria, File No. 150.
6. From the Patriarch Sophronios of Alexandria.
Alexandria, July 29, 1888.
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 114.
7. From Doctor D. Mazarakis.
Assiout, August 6/18, 1888.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 282.
8. From John Chiotis.
Louxor, November 14/26, 1888.
‘Patriarchal Library of Cairo.
9. From Zaphieris.
Menia, November 19, 1888.
Patriarchal Libarry of Cairo.
10. From Priest Andreas loannou.
Vegha, December 14/26, 1888.
Patriarchal Library of Cairo.
11. From the Patriarch Gerasimos of Antioch.
Damascus, February 7, 1889.
Metr. Matthaiakis, T. ‘O "Anioc Nextdpioc Kepardc MntpomoAitng Ievranorews
(1846-1920) (Athens, 1985) 107-108.
12. From George Averof, President of the Greek Community of Alexandria.
Alexandria, May 10, 1889.
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 36.
13. First Patriarchal Communication of Patriarch Sophronios of Alexandria.
Cairo, May 3, 1890.
Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepardac MntpomoAitng IlevTamdAews
(1846—1920) (Athens, 1985) 46.
14. Second Patriarchal Communication of Patriarch Sophronios of Alexandria.
Alexandria, July 11, 1890.
Metr. Matthaiakis, T. 'O “Aytoc Nexrdprog Kepards MntpomoAitng Ilevramoiews
(1846-1920) (Athens, 1985) 46.
15. Metropolitan Nectarios' Dismissal Letter.
Alexandria, July 11, 1890.
Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepards MntpomoAirne Ilevramorews
(1846—1920) (Athens, 1985) 46.
16. From the Greek Orthodox Community in Cairo.
Cairo, July 29, 1890.
Metr. Matthalakls T. 'O "Ayioc Nexrapio¢c Kepards Mntpomroritng Hevrwro)\ewg
(1846-1920) (Athens, 1985) 56.
"17. From the Episcopal Committee of Chalkis, Nicholas Zapheiropoulos, Panteleon
Tsalis and George Pharmakides.
Chalkis/Euboia, July 2, 1892.
L. Paviou, ‘0”Ayioc Nexrdptoc MnrpomoAirng IlevranoAews wg Iepoxripvkag Evfoiag
(Chalkis, Euboia, 1989) 11-13. :
18. From the Patriarch Sophronios of Alexandria.
Alexandria, September 9, 1893
HpwrdkoAlov eroepxouévwy Kat efspxouevwv emorordv Harpidpxov AreEavdpeiac,
avé. ap. 180,0eA.82 .
19. From the Meyer of Kyme, K. Sarafianos.
Kymi/Euboia, September 10, 1893.
Metr. Matthaiakis, T. 'O "Ayioc Nexrdpiogc Kepardc Mntpomoritne Ilevramcrews
(1846—1920) (Athens, 1985) 59.
20. From the Patriarch Sophronios of Alexandria.
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Alexandria, March 2, 1894,

Hpwrtdkoirov eroepyouévwyv xar eEepyouévwy emoTordy Harplapxou Axe€avdpeiac,
avé. ap.53,0€Ar.85 .

21. From the Elders Council of Lithi-port.
Chios, February 12, 1896.

Metr. Matthaiakis, T. ‘O "Ayioc Nexraptog Kepardec MnrpomoAitng Hevrandiewg
(1846-1920) (Athens, 1985) 65-66.

22. From the Ecumenical Patriarch Constantine the 5th.
Constantinople, September 25, 1898.

Metr. Matthaiakis, T. 'O "Ayioc Nexrdpioc Keparac MnrpomoAirne Ievrandiewc
(1846—1920) (Athens, 1985) 73-74.

23. From the Lithinomousioi of Constantinople.
Constantinople, February 20, 1899.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpioc Keparag MnrpomoAirne Mevrandiewc
(1846—1920) (Athens, 1985) 66-67.

24. From P. Aurelio Palmieri De L’ Assomptio.
Grottaferrata, 1899.

Metr. Matthaiakis, T. ‘O "Ayiog Nexrdpiog Kepardc Mntpomorirne Ievramdrewe
(1846—1920) (Athens, 1985) 78-79.

25. From the Anglican Priest Arthur Baker.
Portland of England, January 1, 1900.

.Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepardc MntpomoAitng Mevrandlews
(1846-1920) (Athens, 1985) 77-78.

26. From the Patriarch Damianos of Jerusalem.
Mylopotamos/Mount Athos, April 14, 1901.

Metr. Matthaiakis, T. ‘O “Aytoc Nexrdpioc Kepardc MnrpomoAirne Hevranoiewe
(1846-1920) (Athens, 1985) 106-107.

27. From the Ecumenical Patriarch Joachim the 3rd
Constantinople, May 5, 1901.

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpioc Kepardc MnrporroAzrng Hevrardiews
(1846-1920) (Athens, 1985) 105.

28. From the Ecumenical Patriarch Joachim the 3rd.
Constantinople, February 11, 1903.

Kwbié émororwv tod Oikovuevikod Iarprapyeiov tov érovg 1903 ,No. 1143, p.
147-148. See also, Metr. Matthaiakis, T. ‘O "Aytoc Nexrdproc Kepardc MntpomoAirnc
Hevramorewd 1846—1920) (Athens, 1985) 106.

29. From the Elder Daniel Katounakiotis.
Mount Athos, March 7, 1903.

Monk Daniel (lkonographer), " EmotoArr 1é MNavieporoyiwtdtw ‘Ayiw Ilevramérewe
Kvpiw Ko Nextapip Kedar @, AtevBuvti 1i¢’ ExkAnoraonkiic Pillapeiov Zxor ¢ Ei¢ ABhvag,"”
'Emortoroypadia 1o ‘Ocwwrdarov Ilatpds Aawviih Xuvpvaiov, 'Ayioypdpov, 100 €v
- Karovvaxioig'Ayiov"Opovc”"ABw (Mount Athos, 1914) 28-34.

30. From the Elder Daniel Katounakiotis.
Mount Athos/Katounakia, June 5, 1903.

Monk Daniel (lkonographer), "’ EmoroAr 16 Ilavieporoyiwtdry Mntpomority' Ayiw
IMevrandrews Kw Kw Nextapiw, AtevBuvr] 1hi¢ 'Exxino. Pi{apeiov Ixornc. Eic "ABfvac,"
'Emoroloypadia tov ‘Ocwrdrov Ilarpds Aavirid Zuvpvaiov, 'Ayioypdgov, 100 év
Karovvaxioic'Ayiov"Opovc”ABw (Mount Athos, 1914) 82-84.

31. From the Ecumenical Patriarch Joachim the 3rd.
Constantinople, October 25, 1903.
Kdibi€ émoarordv rob Oixovuevikot Ilarprapxeiov tod Erovg 1903 (A/75) ,No. 378, p. 469.
32. From the Ecumenical Patriarch Joachim the 3rd. :
Constantinople, May 31, 1904.

Kwér€ émarordv rov Oixovuevikod Marpiapxeiov rod erovg 1904 ,No. 3660, p. 176.

33. From the Ecumenical Patriarch Joachim the 3rd.
Constantinople, July 28, 1904.

Kuwbi€ émorordv 1o Oixovuevixod latprapxeiov tod érovg 1904, p. 249.

34. From P. Arsenios, the Abbot of Grottaferrata Monastery.
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Grottaferrata, October 9, 1904.

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Keparac Mnrpomorirne IMevrandrewc
(1846-1920) (Athens, 1985) 76.
35. From the Sisterhood of Holy Trinity Convent.
Aegina, November 10, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnynnkai’ Emoroiai mpdc
rdc Movaydc 'Iepac Moviic Ayiag Tpiadoc Atyivne (Athens, 1984) 37.
36. From the Sisterhood of Holy Trinity Convent.
Aegina, December 8, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrewe Karnxnnkai’ EmaroAaz Apdc
rd¢ Movaydc Iepdc Movic Ayiac Tpradog Aiyivne (Athens, 1984) 45.
37. From the Sisterhood of Holy Trinity Convent.
Aegina, December 25, 1904.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrarrews Karnxnnkai’ Emorodai mpdc
ra¢c Movaydc Iepdc Movic Ayiag TprdSoc Atyivne (Athens, 1984) 48.
38. From the Sisterhood of Holy Trinity Convent.
Aegina, January 31, 1905.

Metr. Matthalakls T.'Ayiov Nexrapiov Ilevrandrews Karnynnkai’ Emoroiai mpdc
roic Movaydc 'Iepdc Movric Ayiac Tptddog Atyivne (Athens, 1984) 54,
39. From the Sisterhood of Holy Trinity Convent.
Aegina, March 8, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Mevrardiews Karnxnnikai’ Emorolai mpdc
rdc Movaxdc Iepdc Movic'Ayiac Tprddog Aiyivag (Athens, 1984) 63.
40. From the Sisterhood of Holy Trinity Convent.
Aegina, March 12, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrarorewc Karnxnnkai Emoroiai mpdc
rd¢ Movaxdc lepdc Moviic Ayiag Tpidbog Aiyivne (Athens, 1984) 63.
41. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, June 1, 1905. _

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpioc Kepardec Mnrpomorirne evrandiewe
(1846-1920) (Athens, 1985) 204.
42. From the Sisterhood of Holy Trinity Convent.
Aegina, June 12, 1905.

Metr. Matthalakls T. Ayiov Nexrapiov Hevrardrewe Karnynnkai Emorodai mpdc
rdc Movaydc Iepdac Movirc Ayiac Tpraboc Aiyivne (Athens, 1984) 73.
43. From Xeni. .
Aegina, September 8, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrews Karnynnkai’ EmoroAai mpoc
rdc Movaydc 'Iepdc Movi¢ Ayiac Tpiadoc Aiyivne (Athens, 1984) 80.
44, From Kasiani.
‘Aegina, September 19, 1905.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrews Karnynnkai’ EmoroAai mpdc
rdc Movaydc 'Iepdc Movi¢ Ayiag Tpiddoc Atyivne (Athens, 1984) 79.
45. From Xeni.
Aegina, January 5, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievraréiews Karnynnixai’' Emoroiai mpdc
rdc Movaydc Tepdc Movric Ayiac Tpiadoc Aiyivne (Athens, 1984) 114, '
46. From the Sisterhood of Holy Trinity Convent.
Aegina, January 25, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnxai' Emororai mpdc
rdc Movaxds'lepdc Movic ' Ayiag Tpradog Aiyivne (Athens, 1984) 123.
47. From the Sisterhood of Holy Trinity Convent.
Aegina, February 18, 1906.

. Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandiewc Karnynnkai’ Emorodai mpoc

ra¢ Movayxdc Iepds Movri¢ Ayiag Tpiabog Aiyivne (Athens, 1984) 141,
48. From the Sisterhood of Holy Trinity Convent.
Aegina, May 2, 1906.
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Metr. Matthaiakis, T. Ayiov Nexrapiov evrardrews Karnynnkai' Emoroiai mpdc
rd¢ Movaydc Iepdg Movri¢ Ayiag Tpradog Aiyivne (Athens, 1984) 127.
49. From the Sisterhood of Holy Trinity Convent.
Aegina, May 4, 1906.

‘Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnxnnikai' EmoroAai mpoc
ric Movaydc Iepds Movic Ayiac Tpiradog Aiyivne (Athens, 1984) 127.
50. From the Sisterhood of Holy Trinity Convent.
Aegina, May 10, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrardrewe Karnyxnnkai' Emoroiai mpdc
ra¢ Movaydcg Iepdc Moviic Ayiag Tpidbog Aiyivag (Athens, 1984) 128.
51. From the Sisterhood of Holy Trinity Convent.
Aegina, June 7, 1906.

Metr. Matthaiakis, T. Ayiov Nextapiov Ilevramérews Karnynnkai'  Emorolai mpdc
ra¢ Movaydc ' Iepdc Movric Ayiag Tpiadoc Aiyivne (Athens, 1984) 146.
52. From the Community of Lithilimin.
Chios, October 26, 1906. ‘

Metr. Matthaiakis, T. ‘O "Ayto¢ Nexrdpio¢ Kepardc MnrporoAirnc Ilevrandrewc
(1846—1920) (Athens, 1985) 68.
53. From the Sisterhood of Holy Trinity Convent.
Aegina, November 3, 1906. :

Metr. Matthaiakis, T. 'Ayiov Nexrapiov Ievrardrews Karnynnkai EmoroAai mpdc
todc Movaydc Iepdc Movic Ayiac Tpradoc Aiyivae (Athens, 1984) 160.
54. From the Sisterhood of Holy Trinity Convent.
Aegina, November 8, 1906.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevranérews Karnynnkai' EmoroAai mpdc
rdc Movaydc Iepac Moviic Ayiag Tpiabog Aiyivac (Athens, 1984) 164.
55. From the Sisterhood of Holy Trm/ty Convent.
Aegina, December 31, 1906.

Metr. Matthalakls T."Ayiov Nexrapiov Ievrardiewe Karnxnntikai Emoroiai mpoc
rdc Movaxdc 'Iepdc Movric Ayiac Tpiadog Aiyivne (Athens, 1984) 176.
56. From the Sisterhood of Holy Trinity Convent.
Aegina, January 2/16, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrarorewe Karnynnikai’ Emoroiai mpdoc
rdc Movaydc Iepdc Movric Ayiac Tpudadoc Aiyivne (Athens, 1984) 180.
57. From the Sisterhood of Holy Trm/ty Convent.
Aegina, February 11, 1907.

Metr. Matthalakls T."Ayiov Nexrapiov Ievrarndriews Karnynnkai'  Emorolai apdc
rdc Movaydc Iepdc Movic Aviac Tprddoc Aiyivne (Athens, 1984) 187.
58. From Xeni. _
Aegina, February 19, 1907. A

Metr. Matthaiakis, T. Ayiov Nexrapiov evramdrews Karnynnkai' Emoroiai mpdc
rdc Movaydc Iepdc Movic ' Ayiac Tpiadoc Atyivne (Athens, 1984) 190.
59. From the Sisterhood of Holy Trinity Convent.
Aegina, March 8, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov IMevrarolewc Karnxnnxaz EmoroAai zrpog
rofc Movaydc 'Iepdc Movic'Ayiag Tpradog Aiyivne (Athens; 1984) 192.
60. From the Sisterhood of Holy Trinity Convent.
Aegina, March 23, 1907.

Metr. Matthalakls T.'Ayiov Nexrapiov Hevrazrerwg Karnxnnikai’EmoroAai mpdg
rdc Movaydc ‘Iepdc Movric'Ayiac Tpraboc Aiyivne (Athens, 1984) 197.
61. From the Sisterhood of Holy Trinity Convent
Aegina, March 24, 1907.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrarorews Karnxnnxai' EmoroAai mpdg
rdc Movaxdc Iepdc Movic Ayiac Tpradoc Alyivne (Athens, 1984) 197.
62. From the Sisterhood of Holy Trinity Convent.
Aegina, April 7, 1907.
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Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnynnxai’ Emororai mpdc
rd¢ Movaydg lIepac Movri¢ Ayiac Tpiddog Aiyivng (Athens, 1984) 200.
63. From the Sisterhood of Ho/y Trinity Convent.
Aegina, May 12, 1907.
‘Metr. Matthalakls, T."Ayiov Nexrapiov Ievrardrews Karnxynnkai' EmoroAai mpdc
ra¢ Movaxag ' Iepdc Movric Ayiag Tprabog Aiyivne (Athens, 1984) 204.
64. From the Sisterhood of Holy Trinity Convent.
Aegina, May 18, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrandrews Karnynnkai' Emaroiai mpdc
ra¢c Movaydc Iepdc Moviic Ayiag Tpradog Aiyivne (Athens, 1984) 205.
65. From the Sisterhood of Holy Trinity Convent.
Aegina, September 1, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrewe Karnynnxai' Emorolai mpdc
ra¢ Movaxag Iepdc Movric ‘Ayiag Tpradog Aiyivne (Athens, 1984) 210.
66. From the Sisterhood of Holy Trinity Convent.
Aegina, September 10, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrewe Karnynnkai’ Emorodai mpdc
Tdc Movaydg Iepdc Movic Ayiag Tpidbog Aiyivne (Athens, 1984) 212.
67. From the Sisterhood of Holy Trinity Convent. -
Aegina, September 14, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnkai’ Emororai mpdc -
td¢ Movaydc Iepdc Movic Ayiac Tpradocg Aiyivne (Athens, 1984) 212.
68. From the Sisterhood of Holy Trinity Convent.
Aegina, September 22, 1907.
Metr. Matthaiakis, T. 'Ayiov Nexrapiov Ievrandrews Karnxnnkai' Emorodai mpdc
rac Movaydc ‘Iepdc Moviic Ayiac Tpradoc Aiyivne (Athens, 1984) 216.
69. From Xeni.
Aegina, September 30, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevranérews Karnynnixai’ EmoroAai mpdc
rdc Movaxdc Iepac Moviic Ayiag Tpiradog Alyivne (Athens, 1984) 218.
70. From Xeni.
Aegina, October 1, 1907.
. Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardrews Karnynnxai’' Emorolai mpdg
rac Movaydc Iepac Movic'Ayiac Tpidbdoc Aiyivng (Athens, 1984) 218.
71. From the Sisterhood of Holy Trinity Convent.
Aegina, October 11, 1907. :
: Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrews Karnxnnkai' Emororai mpdg.
rd¢c Movaydc Iepdc Movric Ayiac Tpiadoc Aiyivne (Athens, 1984) 221.
72. From the Sisterhood of Holy Trinity Convent.
Aegina, October 26, 1907.
Metr. Matthaiakis, T. Ayiov Nexrapiov Ievranorews Karnxnnxal Emorolai mpdc
rdc Movaydc Iepdc Movic¢ Ayiac Tpradoc Aiyivne (Athens, 1984) 224.
73. From the Sisterhood of Holy Trinity Convent.
Aegina, November 20, 1907. '
, Metr. Matthaiakis, T."Ayiov Nexrapiov Ievrardrewc Karnyxnrnikai' Emororai mpdc
rd¢c Movaxdc "Iepdc Moviic Ayiac Tpidboc Atyivne (Athens, 1984) 232.
74. From the Sisterhood of Holy Trinity Convent.
Aegina, November 30, 1907. .
Metr. Matthaiakis, T. Ayiov Nexrapiov Ilevrandrewe Karnxntikai’' EmoroAai mpdc
rdc Movaydc Tepdc Moviic Ayiac Tpiadoc Atyivne (Athens, 1984) 233.
75. From the Sisterhood of Holy Trinity Convent.
Aegina, December 13, 1907.
.Metr. Matthaiakis, T. Ayiov Nexrapiov Hevramdrewc Karnynrnikai' Emororai mpdc
ra¢ Movaydc 'Iepdc Movic'Ayiag Tpradog Aiyivne (Athens, 1984) 242.
76. From the Elder Daniel Katounakiotis.
Mount Athos, December 27, 1907.
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Elder Daniel Katounakiotis, "’ Emotorai 100 ‘Ayiov Nexrapiov mpde tév Tépovra
Aavidga, " ‘Ayyerixdg  Biog (Thessaloniki: 'Exdéoeic Movaotikig  AdeAddTntoc
Aavm)\atwv,] 982) 182.

77. From the Sisterhood of Holy Tr/n/ty Convent.
Aegina, January 12, 1908.

Metr. Matthaiakis, T."Ayiov Nexrapiov Mevrardrews Karnynnkai' Emororai mpdc
rd¢ Movaxdc Iepds Movri¢ ' Ayiag Tpiddog Aiyivne (Athens, 1984) 247.

78. From the Sisterhood of Holy Trinity Convent.
Aegina, January 17, 1908.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardiews Karnynnkai' Emoroiai mpdc
ratg Movaxds ‘Iepdc Movrc Ayiac Tprabog Aiyivne (Athens, 1984) 247.

79. From the Sisterhood of Holy Trinity Convent.
Aegina, February 28, 1908.

Metr. Matthaiakis, T. Ayiov Nexrapiov Ievrardiews Karnxnrikai' Emaroiai mpdc
rd¢ Movaydc Iepdc Moviic Ayiac Tpiadog Atyivng (Athens, 1984) 253.

80. From the Sisterhood of Holy Trmlty Convent.
Aegina, March 6, 1908.

Metr. Matthaiakis, T. Ayiov Nexrapiov Hevrardrews Karnynrnkai' Emororai mpdc

rdc Movaxdc lepdc Moviic Ayiac Tpidbog Aiyivae (Athens, 1984) 2254,
81. From Meletios Zesonis.
Grottaferrata, July 18, 1910.

Metr. Matthaiakis, T. ‘O "Ayio¢c Nexrdpiog Keparde Mntpomorirng Hevramdiewe
(1846-1920) (Athens, 1985) 82-83. See also, Archives of Grottaferrata Monastery,
No. 33, LIX/I, B. P.

82. From Heromonk Arsenios.
Grottaferrata, September 30, 1910.

Metr. Matthaiakis, T. ‘O “Ayio¢ Nexrdproc Kepardc Mnrpomoritne Ievrandrewc
(1846-1920) (Athens, 1985) 85. .
83. From Meletios Zesonis.

Grottaferrata, December 5, 1910.
Archuves of Grottaferrata Monastery, No. 38, JERB, LIX/I, B. P.
84. From Meletios Zesonis.
Grottaferrata, December 14, 1910.
Archives of Grottaferrata Monastery, A B G G, LIX/I B. P. -See also, G. M. Croce,

"Nettario di Egina a la Plana," La Badia Greca di Grottaferrata e la Rivista 'Roma e |

Oriente’ (Vatican) 2 (1990) 584-586.
85. From Meletios Zesonis.
Grottaferrata, December 27, 1910.

Archives of Grottaferrata Monastery, N L R, ZERC, LIX/|, B. P.
86. From Meletios Zesonis.
Grottaferrata, January 29, 1911.

Archives of Grottaferrata Monastery, N 48, ZIN, C, I.
87. From Meletios Zesonis.
Grottaferrata, March 6, 1911,
' Archives of Grottaferrata Monastery, 59/D, LIX/I, B. P.
88. From the Ecumenical Patriarch Joachim the 3rd.
Constantinople, March 21, 1911.

Ko émarordv Tob Oikovuevikod [latpiapxeiov tod érovg 1911 ,No. 240, p. 134-135.
See also, Metr. Matthaiakis, T. ‘0O“Ayioc Nexrdpioc Kepardc Mntpomoritne Mevrarorewe
(1846-1920) (Athens, 1985) 75.

- 89. From the Ecumenical Patriarch Joachim the 3rd.
Constantinople, June 14, 1911. '

Kudr& émarordy rod Oixovuevixod [Matprapxeiov rod érovg 1911 ,No. 5482, p. 265.
See also, Metr. Matthaiakis, T. ‘O"”Ayioc Nexrdpiog Kepardag Mnrpomoritne Hevrardrewc
(1846-1920) (Athens, 1985) 75-76.
90. From the Priest Seraphim Fokas.
Sidney of Australia, July 18/31, 1911.
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: Metr. Matthaiakis, T. 'O "Ayio¢ Nexrdpiog Kepardas Mnrpomorirne Hevramdrewe
(1846—1920) (Athens, 1985) 201-203.

91. From Monk Avimelech Bonakis.

Mount Athos, April 4, 1913.

‘Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepardc Mntpomorirne Mevramdiewe
(1846-1920) (Athens, 1985) 212-213.

92. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, April 4, 1913.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpiog Kepardc MntporoAirnc Ievrardrewe
(1846-1920) (Athens, 1985) 205.

93. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, September 4, 1913.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdproc Kepardac Mntpomodirne Mevrandiewe
(1846-1920) (Athens, 1985) 206.

94. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, February 25, 1914,

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpiog Kepardc Mntpomoritne Ievrardiewe
(1846—1920) (Athens, 1985) 207.

95. From the Metropolitan Theokletos of Athens.
Athens, September 9, 1914,

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Kepardas MntpomoAitne Mevrardiewe

(1846—1920) (Athens, 1985) 114-115.
96. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, October 1, 1914.

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpioc Kepardc Mnrpomoritne Hevrandiewe
(1846-1920) - (Athens, 1985) 208.

97. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, June 23, 1915.

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpiog Kepards Mntpomoritne Mevrandiewc
(1846-1920) (Athens, 1985) 209.

98. From Monk loasaf Hagioritan.
Saint Anna/Mount Athos, September 23, 1915. :

Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpioc Kepardc MntpomoAitng Mevramorewc
(1846-1920) ' (Athens, 1985) 210-211.

99. From the Elder Daniel Katounakiotis.
Mount Athos, November 30, 1915.

Elder Daniel Katounakiotis, " Emotorai 06 ‘Ayiov Nextapiov mpdc tév T'épovra
Aaviih," "Ayyerixde Biog (Thessaloniki: 'Ex86oe1g Movaotikiic ' AdeAddTnToc Aaviniaiwy,
1982) 180.

100. From the Bishop Timotheos of Kalavryta and Aegialeia.
January 16, 1918.
: - Metr. Matthaiakis, T. ‘O "Aypio¢ Nexrdpioc Kepardc MnrpomoAitne Mevrardiewc
(1846-1920) (Athens, 1985) 199.
101. From Archimandrite Panteleimon Fostm/s
Peraeus, November 24, 1918. : :

Metr. Matthaiakis, T. ‘O “Ayoc Nexrdpioc Kepards MntporoAirne evramdrewe
(1846-1920) (Athens, 1985) 200.

102. From Archimandrite Chrysostom Papadopoulos.
Athens, May 9, 1919. .

Metr. Matthaiakis, T. ‘O "Ayio¢ Nexrdpioc Kepardc MntpomoAirng Mevranorews
(1846-1920) (Athens, 1985) 194.

103. From Constantine Sakkopoulos.
Athens, January 2, 1920.

Metr. Matthalakls, T. 'O "Apio¢ Nexrdprog Kepardc MntpomoAitne Hevrazroz\ewg
(1846—1920) (Athens, 1985) 217.

104. From Heromonk Athanasios Danielidis.
Katounakia/Mount Athos, September 30, .... .
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Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpiog Kepardc Mntpomoritne IMevrandiewc
(1846-1920) (Athens, 1985) 214-216.

-3) . Letters Referring to Saint Nectarios of Pentapolis

1. Patriarch Sophronios of Alexandria’s letter to the Metropolitan Ignatios of Libya.
Leros, August 19, 1884.

E.L.ILA., Archives of Patriarchate of Alexandria, File No. 126.
2. Patriarch Sophron/os of Alexandria's letter to the Metropolitan Ignatios of L/bya
Chios, September 28, 1885.

E.L.LA. Archlves of Patriarchate of Alexandria, File No. 126.
3. Patriarch Sophron/os of Alexandria’s letter to the Metropolitan Mattha/os of Thevais
in Alexandria.
Cairo, August 7, 1886.

E.LLA, Archlves of Patriarchate of AIexandrla File No. 122.
4, Metropolltan Ignatios of Libya' Dismissal Letter.
‘Alexandria, August 12, 1886.

E.L.LLA., Archives of Patriarchate of Alexandria, File No. 122.
S. Patriarch Sophron/os of Alexandria’ s letter to the Committee of the Greek Orthodox
Community in Cairo.
Alexandria, August 26, 1886.

E.L.LA., Archives of Patriarchate of Alexandria, File No. 121.
6. Patriarch Sophronios of Alexandria's letter to the Metropolitan Matthaios of Thevais
in Alexandria.
Leros, September 13, 1886.

E.LLA., Archlves of Patriarchate of AIexandrla File No. 122.
7. Meltiades' letter to the Metropolitan Matthaios of Thevais in Alexandria.
Cairo, August 26, 1887.

E.L.LA., Archives of Patriarchate of Alexandria.
8. Patriarch Sophronios of Alexandria's letter to the Metropolitan Matthaios of Thevais
in Alexandria. o
Leros, September 13, 1887.

E.L.I.A., Archives of Patriarchate of Alexandria, File No. 122.
9. Priest Photios D Pantos' letter to the Metropolitan Matthaios of Thevais in
Alexandria.
Minia of Egypt, September 15, 1887.

E.L.l.A,, Archives of Patriarchate of Alexandria.
10. Germanos I. Vourlalides' letter to the Metropolitan Matthaios of Thevals in
Alexandria.
Port-Said, December 17, 1887. .

E.L.LLA., Archives of Patriarchate of Alexandria.
11. Patriarch Sophronios of Alexandria's letter to the Metropolitan Matthaios of
Thevais in Alexandria.
Cairo, February 4, 1888.

E.L.LLA,, Archives of Patriarchate of Alexandria, File No. 122."
12. Patriarch Sophronios of Alexandria's letter to the Metropolitan Matthaios of
Thevais in Alexandria.
Cairo, February 14, 1888.

E.L.ILA., Archives of Patriarchate of Alexandria, File No. 122.
13. H/erodeacons Porphyrios and Nicodemos' letter to the Exarch of Sacred Monastery
of Saint Catherine Archimandrite Anthimos and Oikonomos Evgenios in Sinai.
Tzouvania, Cairo, 1888.

Archives of Sacred Monastery Sinai, File "T{ovBavia 3, ap. 226".
- 14. Hierodeacons Porphyrios and Nicodemos' letter to the Exarch of Sacred Monastery
of Saint Catherine Archimandrite Anthimos and Oikonomos Evgenios in Sinai.
Tzouvania Cairo, August, 1888.
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Archives of Sacred Monastery Sinai, File "Tzouvania, no. 244".
15. Patriarch Sophronios of Alexandria’s letter to Naseph.
Leros, August 1/14, 1888.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 114.
16. Archbishop Porphyrios the 1st of Sinai's letter to the Archimandrite Cornelios.
Alexandria, November 9, 1888.
Archives of Sacred Monastery Sinai, File "2 AxeEdvdpeia 1868—1899, ap. 273".
17. Archbishop Porphyrios the 1st of Sinai's letter to the sideboard keeper of Sacred
Monastery of Sinai Archimandrite Gregorios.
Cairo, November 14, 1888.
.Archives of Sacred Monastery Sinai, File "2, IT. Kdipov 1882-1929, ap. 41-2".
18. Archbishop Porphyrios the 1st of Sinai's letter to the "IMavooioiondrarov”, a
member of Sinaitic Brotherhood.
Cairo, January 12, 1889.
Archives of Sacred Monastery Sinai, File "2, 1. Koupov 1882-1929, ap. 56-2'.
19. Patriarch Sophronios of Alexandria's letter to the Priest Seraphim Fokas.
Cairo, January 16, 1889.
E.L.IA., Archives of Patriarchate of Alexandria, File No. 114.
20. Patriarch Sophron/os of Alexandria's letter to A. Lyddes
Alexandria, January 25, 1889.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 114.
21. Archbishop Porphyrios the 1st of Sinai's letter to the "Ilavooioondrarov”, a
member of Sinaitic Brotherhood.
Cairo, February 2, 1889. '
Archives of Sacred Monastery Sinai, File "2, IT. Kdipov 1882-1929, ap. 52/6".
22. Priest Michail Erodiades’ letter to the Metropolitan Germanos of Thevais in
Alexandria.
Sikel, May 4, 1889.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 152.
23. Patriarch Sophronios of Alexandria's letter to the Metropolitan Germanos of
Thevais in Alexandria.
Leros, August 25, 1889.
E.L.LLA., Archives of Patriarchate of Alexandria, File No. 123.
24. M. Hanides' letter to the Metropolitan Germanos of Thevais in Alexandria.
Cairo, August 26, 1889.
E.L.LA., Archives of Patriarchate of Alexandrla File No. 152.
25. Archdeacon Constantine Pagones' letter to the Patriarch Sophronios of Alexandria
in Leros.
Alexandria, September 2, 1889.
- E.L.I.A., Archives of Patriarchate of Alexandria, File No. 283.
26. Priest Seraphim Fokas' letter to the Metropolitan Germanos of Thevais in
~Alexandria.
Port-Said, September 10, 1889
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 152.
27. Patriarch Sophron/os of Alexandria's letter to the Archdeacon Constantine Pagones
Leros, September 28, 1889.
E.L.LLA., Archives of Patriarchate of Alexandna File No. 132.
28. Priest Seraph/m Fokas' letter to the Metropolitan Germanos of Thevais in
Alexandria.
Port-Said, December 19, 1889.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 152.
29. Archbishop Porphyrios the 1st of Sinai's letter to the Archimandrite Cornelios.
Alexandria, May 12, 1890.
"Archive of Sacred Monastery Sinai, File "2, A}\eEavbpela 1868-1899, ap. 287",
30. Priest Seraphim Fokas' letter to the Archdeacon Constantine Pagones in Alexandria.
Port-Said, May 15, 1890.
E.L.LLA., Archives of Patriarchate of Alexandria, File No. 234.
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31. Metropolitan Germanos of Thevais' letter to the Archdeacon Constantine Pagones in
Alexandria.
Cairo, May 29, 1890.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 234.
32. Metropolitan Germanos of Thevais' letter to the Archdeacon Constantine Pagones in
Alexandria.
Cairo, July 15, 1890.
E.L.ILA,, Archives of Patriarchate of Alexandria, File No. 234.
33. Archbishop Porphyrios the 1st of Sinai's letter to the Dikaios of the Monastery of
Sinai, Chanselor Gerasimos.
Alexandria, July 18, 1890.
Archive of Sacred Monastery Sinai, File "2, AAeEdvdpeia 1868—1899, ap. 322".
34. Priest Seraphim Fokas' letter to the Archdeacon Constantine Pagones in Alexandria.
Port-Said, July 27, 1890.
E.L.ILA., Archives of Patriarchate of Alexandria, File No. 234.
35. Archbishop Porphyrios the 1st of Sinai's letter to the Archimandrite Cornelios.
Alexandria, October 16, 1890.
Archive of Sacred Monastery Sinai, File "2, AAeEdvdpeira 1868—1899, ap. 320".
. 36. Kyriakos Tsakoukis' letter to the Patriarch Sophronios of Alexandria in Alexandria.
Athens, January 25/6, 1891.
E.L.LLA., Archives of Patriarchate of Alexandria, File No. 285. .
37. Chancellor Dorotheos' letter to the Archdeacon Constantine Pagones in Alexandria.
Cairo, July-21, 1892.
E.L.L A Archives of Patrlarchate of Alexandria, File No. 237.
38. Minister of Greek Foreign Affairs' letter to the Political Agences in Turky.
Athens, April 15, 1893.
Archives of Foreign Affairs of Greece.
39. Political Agent of Greece in Egypt, John Gryparis' letter to the Patriarch
Sophronios of Alexandria in Alexandria.
Alexandria, April, 1893.
E.L.I.A., Archives of Patriarchate of Alexandria, File No. 242.
40. Political Agent of Greece in Egypt, John Gryparis' letter to the Minister of
Ecclesiastical Affairs in Greece, Demetrios Kallifronas.
Alexandria, January 28, 1894.
Metr. Matthaiakis, T. ‘O “Ayio¢c Nexrdpioc Kepardc Mnrpo7ro)urr)g Hevramdlewc
(1846—1920) (Athens, 1985) 48-49.
~ 41. Patriarch Sophronios of Alexandria's letter to the Archdeacon Constantine Pagones
in Alexandria. :
Cairo, December 10, 1897.
E.L.LA., Archives of Patriarchate of Alexandria, File No. 132.
42. Ecumen/cal Patriarch Constantine the 5th's leter to the Overseers and
Representatives of Holy Mountain Community in Athos.
Constantinople, May 30, 1898.
Metr. Matthalakls T. 'O "Ayioc Nexraplog Kepardc Mntpomorirne Ievrandiewc
(1846—-1920) (Athens, 1985) 71.
43. Mount Athos Monastic Community's letter to the twenty Holy Monasteries of Holy
Mountain.
Kariai/Athos, July 30, 1898.
Metr. Matthaiakis, T. ‘O “Ayio¢ Nexrdpiog Kepardc Mnrpomorirne IMevrandiewe
(1846-1920) (Athens, 1985) 72.
44. S. Pizakis' letter -to the Vicar of the Patriarchal Throne of Alexandria Meletios
Apostolopoulos in Alexandria.
Fayoum of Egypt, December 20, 1899.
" E.L.LLA., Archives of Patriarchate of Alexandria, File No. 153.
45. S. Pizakis' letter to the Vicar of the Patriarchal Throne of Alexandria Meletios
Apostolopoulos in Alexandria.
Fayoum of Egypt, January 4, 1900.
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E. L l.A., Archives of Patriarchate of Alexandria, File No. 153.

46. Ecumenlcal Patrlarch Joachim the 3rd’'s letter to the Patriarch Photios of
Alexandria.
Constantinople, October 25, 1903.

Kwbifémorordv rod Oixovuevixod Hatprapxeiov Tob érovg [903(A/75) , No. 378, p. 469.
47. Elder Daniel Katounak/otls letter to the Sisterhood of Holy Trinity Convent in
Aegina.

Mount Athos/Katounakia, 1908.

Monk Daniel (Ikonographer) "EmotoAr  mepi Movaxtxng KoivofraxAc
Btarvnwoewg ATOOTOAEIOQ TH 7rporpo7rrJ T00 Aytov Mevtamorews Apxiepéwg k. Nextapiov
Kedpara, mpog td¢ Movaxag avtod Eig Ainivav," 'Emorodoypagia 106 ‘Ociwrdrov Marpoc
Aavirid Zuvpvaiov, 'Aytoypdgov, tov év Katovvaxioig "Ayiov "Opovg “"ABw (Mount Athos,
1914) 189-204.

48. Ecumenical Patriarch Joachim the 3rd's letter to the Archimandrite Constantine
Pagonis in London.
Constantinople, June 14, 1911.

Kdi€ émarordv rod Oixovuevikod Hatprapxeiov rod érovs 1911, No. 5482, p. 265.
49. Nomarch of Attica and Voiotia Dasios's letter to the Meyer of Aegina N. S. Peppas.
Athens, April 6, 1912.

Metr. Matthaiakis, T. ‘O "Ayioc Nexrdpiog Kepards Mnrpomorirne Mevrardrewe
(1846-1920) (Athens, 1985) 160.

50. Certificate for the grant of land of Holy Trinity Monastery to the Metropolitan
Nectarios (Kephalas) of Pentapolis by the Municipality of Aegina.
Aegina, April 14, 1912.

Metr. Matthaiakis, T. ‘O “Ayioc Nexrdpiog Kepardc Mnrpomorirnc Mevrandrew

(1846-1920) (Athens, 1985) 158-159.
51. Abess Xeni's letter to the Metropolitan Theokletos of Athens.
Aegina, October 10, 1914. _ , ,

Metr. Matthaiakis, T. ‘O “"Ayto¢ Nexrdpiog Kepardc MnrpomoAirne Hevrardrewe
(1846—1920) (Athens, 1985) 149-153.

52. Elder Daniel Katounakiotis' letter to the Abess Xeni and the Sisterhood of Holy
Trinity Convent in Aegina.
Mount Athos, July 8, 1918.

Archim. Cherubim, Zdyxpovec 'Ayiopeinkes popgéc — Aaviir 6 Karovvaxidrnc
(Athens:’ExddaeicI. MoviigITapakAritov, 1985) 123-134. .

53. Elder Daniel Katounakiotis' letter to the Sisterhood of Holy Trinity Convent in
Aegina.
Mount Athos, January 2, 1921.

Elder Daniel Katounaklotls, "’Emoro}\n ZvMun’nrnptog amooTareion npog v
KaBnyouuevnv x. Zévnv TAG &v Alyivy 'lepag Fuvanketag Movig, €l 16 Bavartw 100 ‘Ayiov
Nextapiov," Movayxixd 'Evrpvpriuara (Thessaloniki:, 1982) 39-46.

54. Abess Xeni of Holy Trinity Convent to the Abbot of the Monastery of Gregoriou,
Archimandrite Georgios, in Mount Athos.
Aegina, August 17,1921.

"MMaraétepn "Emotorr Zévng povaxic, fyovuévng ‘lepdc Movii¢ Ay Tpradog
Alyivng," "0"Oarog Fpnydpioc (Mount Athos) 9 (1984) 61-62.

4) Articles of Saint Nectarios of Pentapolis

MsAern €l TG YyuxAg T00 avBpwmov xai Tod Lwov," Kexpww (Cairo) 15 (1. 11. 1886)
225-227;16 (15.11. 1886) 245-247.

"Tepi Tav ‘Tepdv Zuvddwv kai idiwg mepi Thig amovdaidrnroc TV S0 MPWTWY OikovUEVIKGDY
Zuvodwv (keparata Tivd €k TG dpwvipov avtod ouyypadic),” Kéxkpwy (Cairo) 18
(15.12.1886) 273-275.

"Tepi TG ovyxpicewe TV Iepdv Tvvédwv xai TGV TPOC AAAAAOUC Btacbopwv avtev," Kékpwy
(Cairo) 19 (1. 1. 1887) 289-291.
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"Meretiov IInya 860 émotorad," "Avdrracic (Athens) 6 (1. 11.1893)1930-1932.

"Abyog éxdwvnOeic xara tdg €fetdoeic thic Pilapeiov Ixorfic thiv 16 'lovviov 1894,"
"Avamracic (Athens) 152 (15.8.1894) 2225-2229.

OmAia 1n mepl TAG alwviov Lwng kai 311 adTn elpnrat év Tf yvdoer TH¢ aroxaivddeione
‘dAnBeiag" 'Avdrraoic (Athens) 7 (1894) 1279; 15 (1.10.1894) 2279-
2282.

"Ta ainia tiig amotiag,” ‘TepdcZuvdeouoc (Athens) 6 (22.12.1894) 4.

"Kvpraxf tii¢ OpBodo&iag," TepdgZvvdeouos (Athens) 14 (16.2.1895) 2-3.

" H eixdv Tov motod,” ‘lepds Tvdeouoc (Athens) 14 (16.2.1895) 2-3.

" H dywyd Tév maidov xai ai untépeg,” ‘lepdc Xivdeouog (Athens) 26 (18.5.1895) 1-2;
27 (25.5.1895) 2.

"Tlepl apetig xai xaxiag kai 811 f pév dppovricews, n 8 dppoadvng totiv épyov," ‘lepdc
XJdvéeouog (Athens) 29 (8.6.1895) 2.

"IIpoohahid émi 1) évapEer Tdv EEeTdaewv év 1) Prlapeiw Zxord," ‘TepdcZivdeouoc (Athens)
29 (28.6.1895) 2.

"Mepi Tdv aiTdv Thig avTokToviag kai v péowv T Bepaneiag,” Tepdg Zovdeouoc (Athens)
42 (7.9.1895) 3; 43 (14.9.1895) 3-4.

"TIpooddvnoi yevopévn €mi T EvdpEer Tdv pabnpatwv g’ ExxAno. Pillapeiov ZxoAfic T 18
ZemteuPpiov1895," "lepdcZvvdeouoc (Athens) 44 (21.9.1895) 2; Reprinted by
Metr. T. Matthaiakis, ‘O “Aytoc Nexrdpio¢ Kepards MntpomoAitne Ievrandrews
(1846-1920) (Athens, 1985) 174-175.

"Motpavnkai ‘OmAior A’ IMepi tAg Morrreiag 0 1epod kArfpov xartd Tovc Matépec Thc
"ExxAnoiag,” ‘IepocZivbeouoc (Athens) 50 (2.11.1895) 4; 51 (9.11.1895)
1-2; 52 (16.11.1895) 2.

"Tepi T@v ainidv To0 Ixioparog xai mepi tod duvarod f dduvvdrov TAC évdoewe TGV
"ExxAnowwv,"  ‘Iepde Edvdeouoc (Athens) 53 (23.11.1895) 1-2; 54
(30.11.1895) 1-2; 55 (7.12.1895) 1-2; 56 (14.12.1895) 2; 57
(21.12.1895) 2; 58 (28.12.1895) 2; 59 (4.1.1896) 1; 60 (11.1.1896)
2-3; 61 (18.1.1896) 2-3; 64 (8.2.1896) 1; 65 (15.2.1896) 1; 66
(22.2.1896) 1-2; 67 (29.2.1896) 1-2; 68 (7.3.1896) 2; 69
(14.3.1896) 1-2; 70 ( 21.3.1896) 1-2; 82 (13.6.1896) 2: 83
(20.6.1896) 3-4. _

"Mowavnikai OmAiar Iepitepompeneiag,” ‘lepdg Zuvbeouoc (Athens) 65 (15.2.1896)
2-3; 66 (22.2.1896) 3-4; 68 (7.3.1896) 3-4.

“Howavnikai' Ouiriar "0 iepedg €v T EXMANPBOEL TGV EavTod KAONKIVTWV Ev T Kovwvig,"
‘Iepdc vvdeouoc (Athens) 69 (14.3.1896) 2-3.

"Tepi Thg EAANvikiG drhododiag W madaywyod Tdv ‘EAAdvwy mpdc tév Xpromiavioudv,”
‘Iepog Evvdeouog (Athens) 82 (20.6.1896) 1; 83 (27.6.1896) 3.

“Merérn mepi THG évdoews Tdv 'ExxAnoidv," ‘lepde Xuvdeouoc (Athens) 2 (9.1.1897)
13-14; 3 (16.1.1897) 19-20.

"Adbyog éxdpwvnBei¢ eic tdg efetdoeg év T4 Pillapeiw Ixorq td 16 'lovviov 1897," ‘Iepdc
Xvvdeouoc (Athens) 20 (19.6.1897) 156-157.

" H puwrervétng Thg xprotiavikig motews," ‘Avdriaoic (Athens) 11 (1 8.1.1898) 18-
19.

"“H @pnoxeia," 'Avdmracic (Athens) 11 (16.5.1898) 155-156.

"Tepi ThA¢ BprapPevnikiic €1068ov To0 Kupiov ei¢ ‘lepoadivua xai to6 Mvonxos Adyov
avtic," "HuepoAdyrov tév ‘lepocoAduwv tob Erove 1899 éx thAc ovvepyaoiac
‘IepoooAvuttév Aoviwv (Athens) (1899) 80-84. '

On & dvBpwmog émrhdoBn d8mwg yvwpion xai dofdan tév Bedv," ‘HuepoAdyov rdv
‘Iepooorvuwv 106 ETovs 1899 éx tii¢ ovvepyaoiag ‘Iepogorvuirév Aoyiwv (Athens)
(1899) 155-157.

"TIpoBewpia mepi Tic' EAAnvikfig Drhododiag W mpomaudeiag eig Tév Xpratiavioudv,” Kdouoc
(Alexandria) (27.9.1900) 259. ’

"H xAR01¢ Tdv édrifwv év T xowvwviq,” ‘EAAnviouds (Athens) 4 (Nov. 1901) 599-607.

ne

"es
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"Tlepi To0 Meoaiwvog kai rov Bulavriakod ‘EAAnvionod," "ExAnvioudc (Athens) 5 (Aug.
1902) 467-479; 5 (Oct. 1902) 594-607; 5 (Nov. 1902) 665-668;
Reprinted " ‘Ayiov Nexrtapiov (Kepord) Mntpomoritov Ievramérewe Iepi
Meoaiwvog," 'Avdmiaoigc (Athens) 341 (March-April 1992) 58-59;
‘Reprinted (Athens: Risos, 1991).

"Merétn mepi TV ayviwv eikévev," 'Avaudppwors (Athens) 26 (1902) 202-204; 27
(1902) 210-212; 28 (1902) 218-221; 29 (1902) 226-228; 30
(1902) 234-236; 31 (1902) 244-246; 32 (1902) 250-251; 33
(1902) 258-260; 34 (1902) 266-268; 35 (1902) 274; 36 (1902)
282-283.

"Tlepi Tob Ti¢ | dAnOri¢ épunveia mepi thg pricewg Tod 'Amostérov Mavrov “H 8 yovi fva
PoPAtarTév dvdpa," 'Avdrracic (Athens) (1902) 1621-1622.

"Ilepi Tiig BpnokevTikiig aywyf¢ xai Ivevpatnki¢ dvartifewe T@v kopadiwv,” "'EAARvioudc
(Athens) 5 (May 1902) 280- 287 Avauop¢wmg (Athens) (1903) 2, 10,
19, 26-27.

Hept Thi¢ avartpodiic Tdv édrifwv (Ilpdg Tod¢ edripovg)," "Avaudppwoic . (Athens) (1903)
42-43, 51-52, 58-59, 66-67.

"Tepi praopnuiag,” "Avaudppwoic (Athens) (1903) 49-50.

"Tepi 106 'AmoxarvdpBévrog Beob év 1 IMarad Arabixg vmé 16 Svopa lexwha,"
‘Avaudppworg (Athens) (1903) 138, 139, 147, 154, 162, 163, 172.

"Tepi tAg Oeiac’ Ayanng," "Avaudpdwaorc (Athens) 12 (1904) 90.

"Tlepi Thi¢ duvdpewg xai Evepyeiag TAG el XproTdv wiotews," 'Avaudppwoic (Athens) 13
'(1904) 98.

"Tlepi aywwovvng," "Avaudpdworc (Athens) 14 (1904) 106-107.

"Mepi thg xapag thi¢ &v Kvpiw," "Avaudppwoic (Athens) 15 (1904) 113.

"Tepi Th¢ xapd¢ tod xapmod tob Havayiov Ivevparog," 'Avaudppworc (Athens) 16
(1904) 121. _ .

"Tept prriag kaidirov," "Avaudppworc (Athens) 17 (1904) 130.

"Tepi nBikod Piov xai dn & &vBpwmog Ppvoer AOIKSY 6v," "Avaudpgworc (Athens) 19
(1904) 146-147.

“Iepi o0 AB1x0d fitor kard Xpiotdv Biov," "Avaudppworc (Athens) 20 (1904) 154-

: 155.

"Tlepi Thc dmoTayAC Eig TOUg véuovg," "Avaudppwoic (Athens) 21 (1904) 162.

"Tlepiémopxeiag," "Avaudppwaorc (Athens) 22 (1904) 170.

"Eikdv thgc dikouwadvng," "Avaudppwoic(Athens) 23 (1904) 178.

"Eikdv dvdpdgdikaion," 'Avaudpdwoic (Athens) 24 (1904) 186.

"Eixdv tiAg adixiag," 'Avaudppwoic (Athens) 25 (1904) 194.

"Eixdv tob adixov," 'Avaudppwoic (Athens) 26 (1904) 202.

' Hepiroﬁ Beiov épwtog,” "Avaudppworc(Athens) 27 (1904) 210.

" EEouordynoig marod," 'Avaudppworg (Athens) 28 (1904) 218.

" H eixddv 00 motedovrog ei¢ Xp1otév," "Avaudpdworc (Athens) 29 (1904) 226.

" H eixdv 100 dmiotov,”" 'Avaudppworc (Athens) 30 (1904) 234.

"H eixddv Ti¢ dmortiag," 'Avaudppwoic(Athens) 31 (1904) 242.

"Eixdv 10D yivdaxovrog Tév Bedv xai morovvrog AbTod 16 0éhnua," "Avaudppworc (Athens)

‘ 32 (1904) 250. '

"Eikédv 100 pr yivdoxovrog tév @edv kai moiovvrog 16 tavtod Bérnpa,” 'Avaudpdworc
(Athens) 33 (1904) 258.

"'H €1kWV ToU €1¢ Bedv mMhovTicavrog," "Avaudpdworc (Athens) 34 (1904) 266.

" H €ixdv 100 pr eig @edv mrovtioavrog fitor i €ixév T0b BAIGTO0," "Avaudppwaorc (Athens)
35(1904) 274-275.

"Tepi evoePeiag xai eixdv T0b edoePoic," "Avaudppworc (Athens) 36 (1904) 282.

"Ilepi aocePeiag kai qoePods," "Avaudppwarc (Athens) 37 (1904) 290.

"Tepi Thig yvdoewg Tod Beod did TAg motews," "Avaudppwors (Athens) 38 (1904) 298.

"Heikdv TAGEATId0G," 'Avaudppworc (Athens) 39 (1904) 306-307.

" H eixdv Tod Eaniovrog éni Tév Bedv," "Avaudppwoic (Athens) 40 (1904) 314-315.
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"Hexdv ¢ ameamoiag," "Avaudppwoic (Athens) 41 (1904) 323.

"Eixdv tfig aroyvdoews," 'Avaudppworc (Athens) 42 (1904) 330.

"Iepitod RBi1xod véuov," "Avaudppworc(Athens) 43 (1904) 338.

"TepipdPov Beod," "Avaudppworc (Athens) 44 (1904) 346.

"Tepitanéivoppoodvng,” "Avaudppwaors (Athens) 45 (1904) 354.

"Eikdv To6 ayaBob kai Tod kakod avdpds," 'Avaudppworc (Athens) 46 (1904) 361.

"Tlepivmopoviig," "Avaudppworc (Athens) 47 (1904) 370.

"Mepimpooevxnc," "Avaudppworc (Athens) 48 (1904) 378.

"Inperdoeig émi éraiov, Bumdparog xai xnpod," ‘Avaudppwoic (Athens) 49 (1904)
386-387. ’

"T6 yv@B1 oadtév,” Sevopdvne (Athens) 2 (Aug. 1905) 311-318.

"TIpoodsvnoig mpdg Tovg dmodoitove padnTdc Thc P1Cap51ov IxoAfic," Zevopdvnc (Athens)
2 (Aug. 1905) 481-491.

""EoptoAdyrov TG 'OpBodiEov ’Avatorikic Exx)\ncnou;, ‘Avamiaoc (Athens) 403
(1905) 10-11.

"Ipoopdvnoic mpdg Todg amodoitovg thc 'ExxAnoatoikic Pifapeiov Ixorfic,” ‘lepdc
Svvdeouoc (Athens) 4 (1905) 7-8.

"Tlept dpxov," (Athens) 22 (1.4.1906) 5-6; 23 (1906) 8-9; 24 (1.5.1906) 6-7;
25 (15.5.1906) 7-8; 26 (1.6.1906) 7-9; 27 (15. 6. 1906) 8-9;
Reprinted by Archim. T. Matthaiakis, (Athens, 1956); Reprinted by Metr. T.
Matthaiakis, Nexrapiov Kepara MntpomoAirov Mevrandrewe Ocoroyikai MeAérar
(Athens, 1990) 57-74.

"Merétn mepi 'ExxAnoiag,"  ‘EBSounxovramevraernpic ric Pilapeiov 'ExxAnoractikic
ZxoArc 1844—1919 (Athens: Ilavnyvpikdg Téuog ExdoBeic vmé Tod Kabnynrixod
ZvAAbyov TAG LxoAfig £mi T £Bdounkovrarmevraernpid avtig, 1920) 334-349.

Mepi arnBeiac kai avdpoc ainbevbovroc, (Athens) Undated.

5) Published Treatises of Saint Nectarios of
Pentapolis

Adyot 'Exxinoiaornixoi (Athens, 1884).

Aéxa Adyor 'ExxAnaiactixoi 8id tiiv MeydAinv Teooapaxoorrv. (Athens: I. Ztavpravod,
1885). Cf., "BiBroxprsia ," 'Exxinoraonkri ’Arrfera (Constantinople) 9
(September 15, 1885) 429. '

Adyog ExkAnoiaorikds éxpwvnBeic év 16 vad Tob "Ayiov Nikordov év Kaipw rij A" Kvpraxi
roiTeooapaxovBnuépov (Alexandria: ‘Opdvora , 1886).

Adyog mepi’ EEoporoyrioewg (Cairo: M. N. Nopixég, 1887). |

Avo Adyor' ExkAnaractikoi. Adyog A’ Eig riiv Kvpraxiiv ti¢ 'OpBodoéiac, o1 mepi miorewc.
Adyog B’ ITepi tri¢ év 1¢) Kéouw amoxar byews roi Oeod, ritror mepi Bavudrwv (Cairo:

" M. N.Nopixod, 1887).

Adyog mepi riv kabnkdovrwy nuc&v poc 16 Ayiov @varaoripiov (Cairo, 1887)

IIepi tdv Iepdiv Zvvodwy kai ibiwe mepi tri¢ omovdaidrnroc rdv dvo mputwv Omouuswxwv
Zvvedwv (Alexandria’ Opdvora Birarn & Mavovadxn , 1888).

Iepi tric év 16 Kdouw amoxaivyews rod Oeod  (Alexandria: Biraing & Arpviog, 1889);
Reprinted (Kyme of Euboia, 1892); (Thessaloniki: B. Pnydmoviog, 1973);
(Athens: N.Iavayémovrog, 1989); translated and published anonymously in
Modern Greek (Piraeus, 1990).

Adyos éxpuwvnbeic év 166 'Axidromovreiw IapBevaywyeivw xard tiiv 'Eopriv tév Tpiov
‘Iepapxdv (Alexandria: Bitaang & Afuviog, 1889).

Al Oixovpevikai Edvodor tic ro0 Xpioros 'Exxinciac (Athens: A. KoAhapdkn — N.
Tpravragpvrrov, 1892); Reprinted (Thessaloniki: B.Pnydmoviog, 1972). See
also, "Bipaoxproia,” ‘Avdriacig (Athens) 103 (1.8.1892) 1454-1455.
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Td map’ fuiv terovueva ‘lepd Mvaudovva (Athens: A. KoAhapdxn — N. Tpiavraddirov,
1892). See also, "Bifriokpioia ," 'Avdmriacic (Athens) 103 (1.8.1892)
1454-1455,

IIepi i év 16 kGouw aroxaAvyews rod @eod (Athens, 1892); Reprinted (Thessaloniki:
"B.Pnyémovdrog, 1973); (Athens: N. Tavayémovrog, 1989).

‘Ymordmwois mepi avBpdmov (Athens, 1893); Reprinted (Athens:”Ayioc Nikédnuoc,
1978); (Piraeus, 1986).

Euyevzou Bov/\yapswg Xxebiaocua ﬂ'Epl ave&iBpnoxeiac fitor mepi avoxrc T&v érepobBprioxwv.
'Exdidorar 16 Sevrepov Umd Nexrapiov Kepard Mntpomoritov Hevramdiewc
(Alexandria: 1. K. Aayovddxn, 1893; Reprinted by Archim. T. Matthaiakis
(Athens, 1955); (Athens: "Aytog Nikddnuog, 1983).

Neogvrov Bdufa dvoixr @evoyla kai Xpioniavikrf '"HOixri. Nov 1d mpdrov ex&éorm oo
Nexrapiov Kepard 'Emoxomov Ilevramdrews x.T.A. k.T.A. ppovridt xai EMuUErELQ
Kwvaravrivov A. Haralq (Alexandria: 1. K. Aayovddxn, 1893); Reprinted by
Metr. T. Matthaiakis (Athens, 1991).

Hepi tév amotedeoudrwv ainBois kai wevdoic uopdusoews (Athens, 1894); Reprinted
(Athens: “Ay. Nixédnpog, 1983); (Athens: N. IMavayémovrog, 1989). See also,
Metr. N. Kephalas, "Ilepi Fvpvaonxig," ‘EAMnviouds (Athens) 4 (June 1901)
318-322; A. Tellyridis, " Eva dBnoadpiaro €pyo Tob ‘ Ayiov Nextapiov — Iepi
Tvpvaonikie," Havraivog (Alexandria) 81 (Oct.-Dec. 1989) 197-200.

Hepi émueieiac wuxnc (Athens, 1894), Reprinted (Athens: 'AmootoAixd Airaxovia,
1973, 1975, 1986). '

‘Ouiriar mepi Tov Beiov xapaxtiipog xai Tob épyov tob ZwrApoc nudv 'Inood Xpiorod xai 6n

© evaitg i aidviog {wrf (Athens: A.Kaiapdxn—N. Tpravradiirov, 1895).

‘Iepiv kai Prooopikdv Aoyiwv @noavpioua (Vol. 1, 2) (Athens: A. Karrapdxn — N.
Tpravrapvrrov, 1895, 1896). See also, "Bifrokpraia," Avdrracic (Athens) 8
(10.10.1895) 120; ’Exxinaiaonkds ddpog (Alexandria) 9 (1912) 66-67.

"Emkai xai Exeyeraxai yvapar uikpdv ExAfvwy rointédv (Athens: A. Kahapdxn, 1896).

‘Eyxewpidiov  Xpionavikic 'Hikric (Athens, 1897); Reprinted by Archim. T.
Matthaiakis, Nexrapiov Kepara Mnrpomorirov Ilevrandrews Xproriavikr ' HOixd tic
'OpBodoov 'Avarorikrc 'ExxAinoiac (Athens, 1955, 1965); Reprinted by Metr.
T. Matthaiakis in Nexrapiov Kepalad Mnrpon’oAirov Hevramdrewe Oeoloyixai
Merérar (Athens, 1990) 75-229. See also, " Biprokpioia," in Metr. T.
Matthaiakis, ‘O “Ayio¢ Nexrdprog Kepardg MnrpomoAirne Hevrardrewe ( 1846-1920)
(Athens, 1985) 102. A

Mdabnuallopavnkic (Athens, 1898); Reprinted (Athens: “Ay. Nixédnuog, 1972);

' Thessaloniki: B. Pnyémovrog, 1974). See also, "Bifroxpioia,” 'Avdrmiaoic
(Athens) 37 (12.9.1898) 295; ‘Iepdc Iivdeouos (Athens) 4 (23.7.1898)
120.

‘Iepd Karrixnoig ric’ AvaroAixiic’ OpBodoéov’ ExxAnoias (Athens: X. KovoovAivov, 1899)
Reprinted (Thessaloniki: B. Pnyémovrog, 1972, 1984). See also,
"Bifroxproia,” in Metr. T. Matthaiakis, ‘O “Ayioc Nexrdpioc Kepardc
MnrtporoAirncllevrardrewg(1846-1920) (Athens, 1985) 102-103.

Xpiororoyia (Athens: I1. Aewvn, 1901); Reprinted (Athens: “Ay. Nikédnpoc, 1977);
(Athens: N. [Tavaydmovrog, 1992).

‘MeAérn mepi ric aBavaoiag tii¢ wuxrc xai mepi iepdv pvnuoovvwv (Athens: I1. Aedvn,
1901); Reprinted (Athens: “Ay. Nikédnuog, 1972, 1981); (Thessaloniki: B
Pnydmovrog, 1973); Translated in Modern Greek by D. Kakkisi - Georngatzi
(Athens, 1981).

Evayyerixri'Ioropia 8 apuoviag rdév xewpévwy rév Ebayyediordv Marfaiov, Mdpkov, Aovkd
kai ‘Iwdvvov (Athens: I1. Aeddvn, 1903); Reprinted (Athens: “Ay. Nikédnpoc,
1980). See also, "Btﬁ)\loxptoia," Zevogdvng (Athens) 2 (Nov. 1904) 90-91;
‘Metr. T. Matthaiakis, ‘O "Ayiog Nexrdpiog Kepardc MntrpomoAirng Hevrardiewe
(1846-1920) (Athens, 1985) 104.

T6 yvdi0: Xavrdv rftot ue)«erax Gpnoxsunxaz xaz nthat e;xov:(ouaal oV 8pr70xevnxov kai
nbixov xapaxtijpa 106 avlpdmov xai riv eixdva tAc wuxric d¢ év kardmrpew
ivdaruarifovoar (Athens: I1. Aevn, 1904); Reprinted (Athens: “Ay. Nixédnuoc,
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1973); (Thessaloniki: Néa ZrtoixeioBerixd, 1992). See also, "BipArioxpioia,”
_evo¢avng (Athens) 2 (1905) 311.

Merérn mepi tii¢ untpdc rod Kvpiov thc Tzrepayzag Ocordkov xai 'AeimapBévov Mapiac
(Athens, 1904). Reprinted (Athens: “Ay. Nix6dnuoc, 1972); (Athens: N.
-Havayémovrog 1985); (Thessaloniki: Néa Zroixetofeniki, 1985).

MeAérn mepi peravoiac xai €éfoporoyioews (Athens, 1904); Reprinted translated in
Modern Greek by D. Kakkisi - Georngatzi (Athens, 1980).

MeAérn mepi oo Mvornpiov tii¢ @eiac Ebxapioriac (Athens, 1904).

MeAérn mepi v ayiwv 106 @eov (Athens, 1904); Reprinted (Athens: “Ay. Nixédnuoc,
1972); (Athens: N. ITavayémovrog, 1986). '

IlpooevxnrdprovKaravvknikév (Athens, 1904, 1913); Reprinted (Thessaloniki: T4
Hsplﬁé}\l TAC Havayiag, 1 993)

Oceorokdpiov rffror ' Qbéai kai"Yuvor mpdc tiiv ‘Ymepayiav Ocoroxov xai ‘AcirapBévov Mapiav
(Athens, 1905, 1907); Reprinted (Hania/Crete: ‘I. Mntpdmoric Kioduov xai

" Zehivov, 1967); (Athens: “Ay. Nikédnuog, 1972, 1982): (Athens: N.
NMavayémovrog 1990)

Movaxod 'Avnidxov tob ék Farariac Mavséxrne tév Ocomvesorwy | Ayiwv F'papav xai mepi
mpooevxns xai éfouoloyioews  (Athens: II.  Aedvn, 1906); Reprinted
(Thessaloniki: ' 0p86d0Eog KvyéAn, 1991).

‘Ieparikov’ nyo)tmov ritot A" Ilepi ‘lepwovvng, B Iepi rob mpwreiov év 4] Iepapxla I epi
g ioorntoc év rfj lepapxia (Athens: I1. Aesvn, 1907). See also, "Bifaioxpisia,”
'ExxAnoiaonkds Pdpog (Alexandria) 2 (1908) 600; Metr. T. Matthaiakis, ‘0

"ApiogNexrdprogcKepardcMnrpomoritncIlevrandrewc(1846-1920) (Athens, 1985)
108-109.

Yaxrripiov rod Ipopnrdvaxroc Aavid évierayuévoy eic uétpa xard rriv rovikriv fdov uerd
épunvevrikdvonueidoewv (Athens: I1. Aecsvn, 1908). See also, "Bifrloxpioia,”
EZevogdvne (Athens) 6 (1909) 143.

Tpradikév rfror 'Qéai xai "Yuvor mpdg 16v év Tpadt Oedv (Athens, 1909). See also,
"BiBAtokproia,” ExkAnoiaonikds Pdpoc (Alexandria) 5 (1910) 281; Metr. T.
Matthaiakis, ‘O "Ayio¢ Nexrdpioc Kepaddc MntpomoAitne Mevrandiewe (1846—1920)
(Athens, 1985) 110-111.

Kexpaydpiov roi Oceiov kai 'Iepob Avyovorivov Emoxdémov "Itndvoc évrabév eic uérpa kard
iiv rovikijv Bdorv, €k Ti¢ petagpdocws rod Edyeviov BovAydpewe (Athens, 1910).
See also, "Bipriokpioia,” ExxAnoraonxkde ddpog (Alexandria) 8 (1911) 473-
474,

MeAérn ioropixri 7rep1 1@V airidv rod Iyiouaroc, n'epz ric &atwvwewg avrov xai 7repz ToU
dvvarod 1 advvdrov tic 'Evdoews tév 8o 'ExxAnoidv ric 'Avarorixic xai Th¢
4dvnkig (Vol. 1, 2) (Athens: IT. Aedsvn, 1911, 1912). See also, "Bifrioxpidia,”
'ExkAnowiaonxds  Pdpoc (Alexandria) 9 (1912) 66-67; 15 (1916) 386-
387; Metr. T. Matthaiakis, ‘O "Ayioc Nexrdpiog Kepardc MntpomoAirnc
Ievrandlewd1846-1920) (Athens, 1985) 109-110.

MeAérai dvo. A’ Ilepi tiic Midg, Ayiac, KaBoAixic kai’ Arooroiixic’ ExkAnoiag. B Iepi tfic
‘Iepagllapaddoews (Athens, 1913); Reprinted (Athens: “Ay. Nucoanuog, 1972);
(Athens: N. ITavayémovrog, 1987).

“Iotopikri perérn mepi rod Twiov Eravpoi (Athens, 1914); Reprinted (Athens: “Ay.
Nikédnpog, 1972, 1987). See also, "Biproxpisia ," ExxkAnaracnkdc ®dpoc
(Alexandria) 15 (1916) 386; Metr. T. Matthaiakis, ‘O "Aypioc Nexrdpioc
KepardcMntpomoAirng evrardrews (1846—1920) (Athens, 1985) 110.

MeAérai mepi rédv Ociwv Mvornpiwv (Athens, 1915); Reprinted (Athens:“Ay. Nikédnuoc,
1972, 1979); (Athens: N. Mavaydmovrog, 1990). See also, "Biproxproia,”
'ExxAnoiaonkog Pdpoc (Alexandria) 15 (1916) 256; Metr. T. Matthaiakis, ‘O
"AytogNexrdprogKeparacMnrporoAitngllevrandrewc(1846—1920) (Athens, 1985)
110.

"H O¢ia Aetrovpyia toi 'Ayiov évbdEov 'Aroordrov xai Edayyeriaros Mdpkov Printed by
Archim. T. Matthaiakis, @¢coroyia (Athens) 26 (1955) 14-36; Reprinted,
"Nextapiov Ievranérews H Beia Acitovpyia 106 Aylov Mdpxov éx XELpOYpadov THC
Natprapxikfic Biprwodrxng 'Arefavdpeiag O’ dpBudv 173/36" 'Avdiexra
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(Alexandria) 31/32 (1981/1982) 11-53; Metr. T. Matthaiakis, "'H Gcia
Aertovpyia Tob ‘Ayiov évddfov 'Amoatorov xai EvayyeAiorod Mdpxov," Nexrapiov
KeparaMnrtpomodirov [levramorewsOcoloyixai MeAérar (Athens, 1990) 11-33.

‘Ioropikrf uerérn mepi 1dv Srarerayuévwv vaorewdv Care of Archim. T. Matthaiakis in
@éoroyia (Athens) 27 (1956) 463-480; Reprinted by Metr. T. Matthaiakis,
Nexrapiov Kepard@ Mnrpomolrirov Ievramdlewe @coroyixai Merérar (Athens,
1990) 35-56.

6) Unpublished Treatises of Saint Nectarios of
Pentapolis ‘

XpioroAoyia

"Eyxvkromaibeia i Praooopiac

"EoptoAdyiov thic’ OpBobofov’ Avaroixkic  ExkAnoiac

"Epunveia rov IIpaéwv rov ArooréAwv

‘Iepd Aetrovpytkr

‘Ioropiac’ ExkAnoraornikiic Mvorikr Ocwpia

Kepdrara mévre mepi v Actrovpyikdv BifAiwy

MeAéTn mepi TGV ayiwv Aciydvov

NéovIlaoxdAiiov aidviov

NéovTprabdixov

Hepi xnpod uerioonc kai éraiov ¢ tpoadopdc kai 7repi Buuzduarog
Iepi tric a¢u:pwaewg 16 Oeq) 6oiwv mapBévwv kai mepi yovav kai povaxikov fiov
Hepiticévavevuaridarpeiac

7) Other Primary Sources
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