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Introduction

Now that most of the texts from the Dead Sea are published, a study of a theologically sig-
nificant word in the Scrolls suggests itself, for only now might we will be able to expound

fully the scope of usage and meaning of such a word.
This study, therefore, is first of all an investigation of the usage and the meaning of <1132 in
1QH (the Thanksgiving Hymns) and the Songs of Sabbath Sacrifice in comparison with the

understanding of 1132/ 8&a in the Hebrew Bible and the Septuagint.' The profound signifi-

cance of the term can already be seen in the Hebrew Bible. Here, 7132 occurs quite fre-

quently and is important especially with respect to the relationship between the chosen
people Israel and God (JHWH), for it is strongly linked with God (JHWH), His mode of ap-
pearance, the place where He dwells, and even His nature.

Because the scope of this study is limited, we cannot include all Dead Sea Scrolls in detail.

We will, therefore, focus especially on 1QH (Thanksgiving Hymns) and 4Q400-407 (the

Songs of Sabbath Sacrifice), where 1132 has an important and significant function, and

where the understanding of the term difters most decisively from the understanding of “1122
in the Hebrew Bible and of 86€a in the Septuagint.

Furthermore, it is very interesting to record that despite the theological significance 1132/
86Ea in the different writings and the nuanced manner in which the texts use T3, very
little scholarly work has been done to investigate the precise sense of 1132 in the different

writings from Qumran. In the scholarly literature, comments on the exact sense of 1122 in

: A thorough examination of the usage and meaning of "gloria" in the Vulgate is beyond the scope of this

study. The Vulgate, however, will be taken into consideration where appropriate.




1QH are very rare. 71132 in the Songs of Sabbath Sacrifice has not been the object of any
detailed analysis.

This situation, and the fact that there is little material on 73132 in the secondary literature,
are good reasons in themselves for a detailed investigation of the usage and meaning of

22 especially in 1QH and the Shirot.
Apart from the investigation of the sense of N33/ 88, his study has another purpose: the

comparison of the usage and meaning of 1132 in 1QH and the Shirot with 122/ §6£a in
the Hebrew Bible and the Septuagint. What are the differences between the understanding of

22/ 88Ea in the Hebrew Bible, the LXX, 1QH, and the Shirot? Where are the connections

or links between the writings with respect to 1122/ 86Ea? The answers of these questions

are only possible after the investigation of the sense of the terms in the different writings.
The comparative study sets out to discover whether we can find a tradition of understanding
of the term between these different writings. This study does not intend to define the relation-

ship between the writings themselves (if any), but it will certainly be a step towards a more
complete understanding of their relationship. The investigation of the usage of “1122/ §6&x

in the different writings and their comparison will at least, we hope, produce a result which

might allow comments on the relationship of the writings as well.

Tnvestigating the usage and meaning of 1132/ 3&Ex this study will mainly focus on the

32/ 865a of God, for this is the most important aspect of the term especially in the Qum-

ran writings which will be considered. Hence this study intends to bring the relationship of

the members of the Qumran community and their God to a new light.




(93}

Methodologically the emphasis of this study will lie on a linguistical approach. T will look at
the occurrences of T1132/ 36Ea in the different writings. How are the terms used grammati-

cally? What words of theological significance are connected and linked with the terms? How
are the terms grammatically linked especially with God? The question of authorship, histori-

cal background of the persons or place where the texts have their origin, or the textual form

of the texts where T1132/ 36Ea occur will also be considered where appropriate.

Because the understanding of ™1132 has not yet been fully investigated in 1QH and the Shi-
rot, nor have its meanings in the different writings been compared with one another, the in-
vestigation of “1132/ 38€a in the two writings of Qumran and in the LXX will consider all
occurrences of the terms. Such a method of approach should present a full picture of the un-
derstanding of 32 in the different writings, and should therefore avoid superficial

conclusions.
Unfortunately, a complete enumeration of the occurrences in 1QH and especially the Shirot

is not always possible. The quality of the extant texts is occasionally rather poor. The context

of 1133, or the setting the term occurs in is often missing. Sometimes we cannot define any-

more how 1132 is linked with the surrounding text, or what function “1132 might have
within the structure of the sentences. In these cases, only those occurrences will be taken into
consideration which really allow a comment on the understanding of 1132 If the usage of

the term proves hard to determine, a comment will not be given: this should prevent unnec-
essary wrong impressions of the term from exercising any influence on the conclusions re-

ached here.




Part I: 1132 in the Masoretic Text (MT)

The purpose of this study is the examination of the understanding of 71733 in 1QH and the
Shirot in comparison with the MT, the LXX, and occasionally the Vulgate. Hence, the inves-

tigation of the understanding of 71132 in the MT is not aiming at an elaboration of a "history"
of the term 71132 within the MT.? This investigation of the understanding of 1132 in the

MT intends to give a basic description of the understanding of 1132 in the MT as the term

must have been appeared to the authors of Qumran (or related writers).”

1. Basic meaning

In the MT 132 occurs 199 times.* Its basic or original meaning is "weight" (gravitas).’

Even if the word 1122 adopts other meanings they are basically developments of its sense as

gravitus.

2. Secular understanding of “1132
The MT, significantly, draw a distinction between 122 understood in a secular sense, and

the M® ™3D. So in the former case 712D was, based on its basic meaning as "gravitas",

understood as "jenes Aktivum, das Volker oder Menschen, ja sogar Gegenstande imponier-

end macht und zwar meist als etwas sinnfillig Erfahrbares". In 1sa. 5:13, for example, the

: For that see especially B. Stein, K*hod Jahweh, 1939,

! Theretore, I will not draw a distinction between the usages and understandings ot <1132 within different
sources of the OT. Such a distinction is the result of a modem theological approach. The writers of Qumran cer-
tainly did not draw this distinction, but read the writings of the Hebrew Bible as one text.

4 M.Weinfeld, 7732, 24.

: E. Jacob, Theology, 79; M. Weinfeld, 7333, 24; W. Eichrodt, Theology v.2, 30.

8 G.v. Rad, Theologie 1, 238.




3D of a people is its "nobility", its "upper class" or in 17:3; 21:16 its "geschichtliche
Michtigkeit". InTIsa. 16:14 1122 is used as something which has quantity.?

A very important aspect of the understanding of 1122 in a secular sense is its usage in con-

"9

junction with human beings. G.v. Rad even calls 7132 an "anthropological term"™. Referring

to humans and again based on its original denotation as "gravitus" “1132 was used often in

the sense of "honour".'® "Yet honour was not thought of as a purely ideal quality, but, in ac-
cordance with the basic meaning, as something 'weighty' in man which gives him impor-

tance"'' (for example: Gen. 13:2; 31:1; 45:13; Ps. 49:16; Isa. 5:13 etc.). In addition the

meaning "strength” for 1132 is attested in Job 29:20, referring to a human."

3. 23D related to sacred paraphernalia

71132 is used in the MT not only in connection with God himself "but all kinds of special re-

ligious objects may be endowed with kabod (...)"'*: for example: the throne (1S. 2:8; Isa.

22:23; Jer. 14:21'; 17:12"%), holy garments (Ex. 28:2,40), and crowns (Job. 19:9). These oc-
currences show 7132 in a "semi-secular” sense, for it is used grammatically independently

of JHWH,'® but it is an attribute of objects which are closely related to THWH.

! ibid.

¥ Isa. 16:14*: "(_..) the 71122 of Moab will be brought into contempt, (...)".

° G.v. Rad/ G. Kittel, Soxéw, 238.

. G.v. Rad/ G. Kittel, Soxéw, 238.

" ibid.

12 M. Weinfeld, 7135, 25.

B M. Weinfeld, 7122 28.

Correctly B. Stein, K*bod Jalweh, 100f. elaborates that in this case the F1%WT1Y™1123D is not meant.

See footnote above.

Correctly B. Stein, K*bod Jahweh, 105 points out with regard to the relationship of 1922 and "the ark"
that 722 as such is not necessarily the <1122 of JHWH; this observation applies to the occurrence of 1122 as
an attribute of other sacred paraphernalia as well.




4. 122D related to God
In the MT, 122 is used 33 times as TIWVT? "122.'7 Here 1132 is an attribute of JHWH.

1122 belongs directly to JHWH. 1132 is a part of the nature of God. Here as well 1132
keeps its basic meaning as "gravitus" or "importance" referring here to JHWH. It denotes

here, then, "glory" or "splendour”."® This understanding of 1122 might be in the OT the most

important ong.
In order to describe the understanding of 1132 as 1YWY 3D more precisely, we will

examine a few aspects of its occurrence in this sense in detail.

4.1. *1132 and the theophany

The MY 73D occurs frequently in association with the description of a theophany (Ex.
16:10; 24:16f.; 40:34f; Nu.17:7; Ps. 97:1-6; Ez. 1:4; 10:4)." This appearance of the 1132
MY occurs mainly in two different ways.

First, especially in Exodus, the W™ 1132 "is conceived as a blazing fire surrounded by a
cloud"”. Cloud and fire are the indispensable elements of the theophany.? G.v. Rad calls,

therefore, WY 713D the "terminus technicus"®® for the theophany. Then he states that

M 32 is "die Erscheinungsform schlechthin, in der sich Jahwe nach der Anschauung

- And many more times it is found grammatically differently linked with God.

M. Weinfeld, 71335, 27 who extends this denotation also to JHWH's sanctuary, city, or other sacred
paraphernalia.

'9 See also Freiherrn von Gall, Herrlichkeit Gottes, 61,

n M. Weinfeld, 7135, 31.

n

Ay

A discussion whether cloud and fire were understood as manifestation of the 137> =132 . or as "ac-
companying phenomena” (M.Weinfeld, 7132, 32) of the theophany, depends on the distinction between different

sources within the text of the Hebrew Bible. With regard to Quiran this distinction must not be drawn. There-
fore, such a discussion is secondary in the context of this thesis.
= G.v. Rad, Theologie I, 239.




von P Israel zur Offenbarung besonderer Willensentschliisse, zu wichtigen Schlichtungen

usw. gestellt hat"?,

Secondly, in Ezekiel occurs another description of the 1% ™32, "Ezekiel, whose imagery
is closely allied to that of P, transfers his concept of kabod to the Jerusalem temple. Here
kabod is depicted as a phenomenon of radiant splendour (Ez. 10:4; 43:2) that moves, rises,
and comes near (9:3; 10:18; 11:23; 43:4). Like P, Ezekiel describes kabod as a blazing fire

surrounded by radiance and a great cloud (1:4; 8:2)."* <1132 is here as well a divine phe-

nomenon. Hence the statement of Th. C. Vriezen, Theology, 208 that in the visions of Ezekiel

glory has to be considered as an "independent manifestation of Yahweh" certainly pushes the
point too far, for Vriezen is referring to Ez. 3:23 and 8:4 where explicitly the 132 of God is
mentioned.”

As T 3D the word T3 is grammatically always an attribute of God, understood as a

divine element, as part of the nature of JHWH. =113 is here also "that aspect of activity of

Jahweh that could be perceived by man and in which he [JHWH] himself is revealed in his

n26

power"*.

4.2. The visibility of 7122
With respect to the visibility of the W1 —T\3D, the MT offers an ambiguous picture.”

Maybe depending on the different sources of the MT, the W1 1132 is described as well

as a visible phenomenon, as something that people cannot see.?®

B G.v. Rad, Theology I, 239.

- M. Weinfeld, 7132, 27.

- 3:23: 71T TAD; 8:4: Hrbiys smbx Ao,
M. Weinfeld, 7733, 33.

A comprehensive discussion with respect to the ditferent MT materials is beyond the scope of this study.
For further details see: M. Weinfeld, 7133 31-34, esp. 33; W. Eichrodt, Theology v.2, 29-35; esp. 31ff; B

20

27




When %Y 1132 is used as terminus technicus of the theophany, it is not always clear
whether the authors meant that the MY 3D itself, or rather cloud and fire are the visible
elements of the theophany.” Similarly, when the 1T 1132 appears above the “tent", it is
difficult to define whether Israel or the Priests see the cloud or the 13T 1132 itself
Especially in Isaiah and the Psalms 711> 71132 is used as object of 87, but in many of
those cases the text is prophetical and refers to the future. Hence, iTW1° 1132 does not
seem to be understood as a visible element in the presence of God.™

Besides the above texts, the MT offers also verses where TWT® 1133 is definitely under-
stood as something which is not visible for humans. In Ex. 33:18-23 Moses desires to see the
MY 732 (v .18), but he has to stand behind a cleft in the rock while it passes by (v.22),

and can only see it "from behind” (v.23).

The ambiguity of this aspect of the understanding of the WY <1132 can also be demon-
strated on the occasions where IWTY 3D is the subject of the verb form TR™3

(3.sg.mperfniph.: "to appear")”?, or ¥™™M (3.sgm. impf. niph.)>. Here the M a2
seems to be understood as visible phenomenon. But again no watching people are

mentioned,™ and the action of the event comes from the IT3T® 1139,

Stein, K*bod Jainveh, 1939,
® In all the following cases WY 71133 is linked, sometimes as object, with the verb TN which indi-

cates already that 7171?1133 might have been understood as visible. MY <1133 occurs 18 times in connec-
tion with this verb denoting "to see" (Qal), or "to appear, look" (Nif) (W. Gesenius, Handworterbuch, 734f)).

® Cf Ex. 24:17where TIW1® T3 is an object of TIN™, and it is compared with the fire (71732 MN™M
XD M.
* Cf. especially Nu. 14:10; 17:7; 20:6; also in Ez. 10:4 the apearance of the {111® =133 is linked with

the cloud; in Ez. 1:28 the appearance of the 1% 1133 is compared with the "rainbow”, hence it is not certain
what the visible element is.

3 Cf. Isa. 35:2; 66:18; Ps. 97:6; 102:17; in Lev. 9:6 the future appearance of the 117 =122 depends on
the observance of the commands of God.
= Nu. 14:10.

33

Indicating visibility most clearly is Lev. 9:23. Cf. also Nu. 16:19; 17:7; 20:6.




Hence, the MY 112D as a visible phenomenon is ambiguous. Yet, we might state that the

TTWTY M3 is a phenomenon of the presence® of God which might be perceptible direcily

or indirectly by people ™

4.3. 1922 and a sacred place

Another aspect of "1132 in the OT is that, according to some texts, the theophany takes place
either in "the tent" (for example Ex. 29:44; Lev. 9:6,23; Nu. 14:10; 17:7; 20:6), and 113D
T s also "associated in particular with the temple™’ (1.K. 8:11® Hag. 2:9%, and Ps.

26:8; also in Isa. 6:3; Ez. 43:4). So in some traditions of the OT the appearance of the 1122

of God was associated with "holy places".

4.4. Eschatology

Many times T1122 occurs in the OT in an eschatological setting. 1132 was understood in

some texts as an element of future revelation. The 13D of God is, in those cases, the el-

ement which 1s revealed to Israel. Especially "in the prophets and the Psalms the future

M Problematic is also the question who was able to see the F1WTY 193D, According to several indications

only people chosen by God (Moses: Ex.24:18; Moses and Aaron: Nu. 20:6) seem to have the ability. This idea
might have been developed in the Shirot where only heavenly beings or purified people can experience “112D (see
below).

» H.D. PreuB, Theologie Bd. I, 191: "Zeichen und Mittel seiner [JHWH's] wirksamen Gegenwart".

3 But one cannot call it simply visible, as E. Jacob, Theology, 80 does. Stating that WT> 1122 is only
understood as visible "im messianischen Reich" (Freiherm von Gall, Herrlichkeit Goues; 65f.) does not reflect its
occurrence in the MT. Correctly M. Weinfeld, 7232, 33 (see above footnote 26). Also correct to W. Eichrodt,
Theology v.2, 29-35, who sees that the T131” =132 "includes an element of appearance, of that which catches

the eye" (p.30), and that it "becomes the reflected splendour of the transcendent God" (p.32), but that it is also
understood as absolutely transcendent (p.31).

3 Th. C. Vriezen, Theology, 208; also E. Jacob, Theology, 81.

w M D3RR MY T30,

» In Hag. 2:9 even the word combination M3 12D M S172 occurs which is a grammatical link
between the M1 713D and the temple.




10

deliverance of the people in Zion is depicted as a new revelation of the kabod. In the future,

40

the Lord will reveal his glory again, as in the days of old when he led Israel out of Egypt

(for example Isa. 4:5; 24:23; 60:1f ; 62;1f; 66:18f ; Ez. 39:21; Ps. 102:17).

4.5. 113D and creation
The texts Nu. 14:21; Ps. 72:19; Isa. 6:3; 52:10; 63:12 show, in their eschatological setting,
another understanding of the 71132 of God: the future revelation of the MY 113D takes

universal dimensions. "Not just the Israelites but the whole world will behold the glory and

splendour of God (...)"".
Furthermore, it is mentioned that the creation has also the <1132 of its creator (Ps. 42:8;

48:11).

4.6. 71122 uttered to God
In the MT, 71732 is not only a divine phenomenon, but it is also described as being given

from people to God (cf. Jos. 7:19; Ps. 29:1).** Here “1122 is grammatically not linked with

JHWH, but because its origin is in JHWH, its character is here "divine" too.

“ M. Weinfeld, 7132, 34f.
4 G.v. Rad, Theologie I, 238, M. Weinfeld, 7733, 35.
“ H.D. Preu}, Theologie Bd./, 192.
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Part I1: AbEa in the Septuagint

I. Introduction

If we seek for an understanding of 7132 between the time of the OT and the writings of
Qumran, for fuller understanding of 71132 in 1QH and the Shirot, it is absolutely essential to
examine the Septuagint. How did the Septuagint translate the 713D of the Hebrew Bible?

Two different aspects of 1122 as understood by the LXX need to be examined. First, what is
the general translation of T1132 in the LXX? Second, does the term which LXX mostly use as

translation of 71122 have the same sense as 12D in the MT??

II. The translation of 7132 in the LXX

According to J. Lisowsky™, 7132 occurs 191 times in the OT. 170 times the LXX has §
d6Eo for T13D.* Only 21 times the LXX has a term other than d6Ea, when the OT reads
T32. Hence the usual and basic translation of 1122 in the LXX is 1 86Ea. But, because the

LXX translates 132 21 times not with 88Ea, but with some other words, and because the
LXX uses the term 86&a more often in the canonical texts of the OT than the Hebrew Bible

uses the word 1122, the term 86&a cannot simply be considered as identical with 7132 in

‘” A.H. Forster, "The meaning of AGEe in the Greek Bible", Anglican Theological Review: 12 (1929/30),
pp. 311-316 enumerates in her article first all verses where 86Ea is not the translation of 1132 (pp. 312-314),
then the meaning of TN in the MT is examined (pp. 314f.), and finally the author demonstrates the relationship
of 86Ew and the “113 of God. So she is right in pointing out that "86Ec. passes from its original meaning of sub-
Jective opinion to its most common meaning of reputation, renown, and then suffers a sea change because it
happens to be the word selected to translate kabod in G. (...)" (ibid, p. 316). But she misses entirely the point
that exactly those occasions when 80Ea does not render “1932 demonstrate very clearly how the phenomenon
86&a was understood in the LXX in contrast to <1733 in the MT.

H 1. Lisowsky, Konkordanz, 661f,

45 A.H. Forster, 46&a, 314 finds 181 occurrences, and notes also the the immense importance of this fact.
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a different language."” Hence 86&a is at the most a "dominunt equivalent™® of the Hebrew
32 in Greek LXX. But as we shall see, 86€a is not only a translation of 1132, It presents

itself in the LXX as a theological concept depending on the theological ideas of the transla-
tor, or translators.
So the questions we have to ask now are: How did the LXX understand 8Ea? In which set-

tings and with what understanding does the LXX use 8&Ea in verses, where the Hebrew Bible
does not have 11327 What are the differences in the understanding of 1132 in the OT and

d6&a: in the LXX?

IIL How is 86%a used in verses where the Hebrew Bible has “T132?

In the Canonical writings of the Hebrew Bible, <1133 occurs most in the Psalms (49 times),

40 times in [sa., 19 times in Ez., 15 times in the Prov., 12 times in 2.Chr., 10 times in Ex., 7
times in Nu., and 6 times in 1.Chr..*

Now, it is very informative to see how many times the LXX has in its different writings 6SEa.

for 7132, or uses 86Ee when it is not the translation of T3>, It is a very interesting ques-

tion why the LXX dealt with 34&a differently in its writings. For example, 1122 occurs 49
times in the Psalms of the Hebrew Bible, but only three times (Ps. 4:3; 7:6; 16:9) it is not

translated with 86&a. The situation in [saiah is entirely different: there 1122 occurs 40 times

in the Hebrew writing, whereas the LXX translates 1132 9 times (') with a different term. In

4 A8Eo occurs 280 times in the canonical books of the LXX (G v. Rad/ G. Kittel, Soxdw..., 242).

7 Therefore, one can agree with the statement of G. v. Rad and G. Kittel that "the LXX word receives its
distinctive torce from the fact that it is used for T132," (G. v. Rad/ G.Kittel, Soxew..., 242), but one cannot ag-
gree with their statement that 38£a "has become identical with 133" (ibid.). The last statement ignores the fact
that 88&w (21 times) is not used where the Hebrew Bible has ™32, and is used 177 times without rendering
T32.

« G.v. Rad/ G. Kittel, doxéw..., 242.

* At this point I am focusing on purpose only on those canonical writings where 71132 occurs 6 times or
more, to gain a general overall impression of how LXX deal with the word.




13

Ezekiel (as we have seen an important writing for the understanding of “1932 in the Hebrew
Bible) the 1132 occurs 19 times, but only once (!) it is not translated in the LXX with 86&a
(Ez. 31:18). In the Proverbs of the Hebrew Bible “1132 occurs 15 times, only twice the LXX
has not 86Ea.. And in 2.Chronicles, where 1132 occurs 12 times, the LXX translates always
(1) with 36€a. In Genesis we can find 113D three times, and only one of these texts has not
d6Ea. in the LXX. In Exodus “T132 occurs 10 times, the LXX only once does not read 56¢c.
In Numbers the LXX translates always with 86Ea (7 times). Jeremiah in the LXX has only
once not 86Ea: 112D occurs there 5 times. In 1.Chronicles the term 1132 s used 6 times,

and the LXX has only once not put 86&a for it. In all other writings of the Hebrew Bible,

where 12D occurs (1.S.; Ho.; Ha; Hg.; Sa.; Qo.; Est.; Ne.; Lev.; 1K.; Mi.; Ma; Hi.), the

LXX translates 71122 always with 36

IV. The Greek translation of 711220 where the LXX does not have 86£a

1. Isaiah

9 times in [saiah the LXX does not translate <1132 with 36Ea.. It is useful to analyse those
verses first, because they show how the authors of the LXX precisely understood the Hebrew
term T1122: in general, one can state that as soon as the Hebrew Bible uses “1132 in a secu-

lar sense, the LXX avoids the Greek term 86Ec.>® The LXX translates “1132 only with 86¢o.

when "33 is used in relation to God, i.e. grammatically in conjunction with the Tetragram,

S0

The following verses belong all to the category of secular usage of 1132 in the Hebrew Bible which we
examined above (see pp. 4f).
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(M) ']5?3 MY O, or other divine attributes. At this stage of our investigation we can
say that 86&a is understood as a purely divine referent in the Septuagint of Isaiah.

So in Isa. 5:13 the Hebrew Bible uses 71132 in a secular fashion as the "upper class" of a
people (AT N 1T1221), and therefore the LXX does not translate *1122 with 84&a, but
with mAfifog (ko mARBog &yeviBnv vekpdv 81 Adv). In Isa. 10:18 (WY A
1573‘1:1), 132 1s used in a secular sense as an attribute of the "forest" (T¥7). Hence the
LXX translates not with 1132, but with & dpn, by changing the whole structure of the
phrase (amooBecOnoeton 1o §pn kol of Bovvol kai ol Spupot). In Isa. 11:10 (TN
132 M) the LXX has ryun?® for 12D, because 113 is used in a secular fashion as
attribute of "Jesse". Again, in Isa. 14:18 tyun occurs for "3 in the LXX, for in the Hebrew
22 is used as an attribute of "all kings of the people" (2™M3 "3573‘53), therefore used in
a secular sense.* In Isa. 22:18 "112D is used as an attribute of the “chariots" (f11227R
7]T132), and therefore in a secular sense. The LXX translates with kaAdg (10 dppa oo 10
xaAov). In Isa. 61:6 the LXX has xou &v ™™ nkoﬁt(p avT@v Sovpocdnoesde for BTI2D

1NN, The 7132 of the Hebrew Bible is here the <1132 of the O3, and therefore ap-
pears in a secular sense. LXX consequently translates with § mAovtoc.

InTsa. 22:24 1122 is used in a secular sense:
1MIAN-API a0 5o

The LXX render this secular use of =132 not with 86Ex, but with the adjectival form

gvdofoc:

3 This term is used in Ps. 8:6 as translation of =1 11!

The LXX has: névteg of Baocirelg 1dv £0vdv ExofiBnoay &v T,

32
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— > At » - . » -
ndg EvBoog Ev 1@ olkw 10D nortpds orvToD.
Hence Evdokog seems not to be used the same way as 86Ea, and may even be a way of

avoiding that noun on the part of the translators.

In 59:19 the Greek term évdoEog occurs again for the Hebrew ~T1122. But here the
situation is more difficult, because in the MT 1132 is used as the 1122 of God:

TTODNR W rMTRn Y DETRR 3NUnRn aNtTM.
kol @ofndnoovton of &md dvopdv 10 dvojic Kuplov Kot ot A’ dvotoldv fAiov 10
dvopa 10 EVB0EOV.
Here one could argue that EvSokog is used in a secular sense, for it does not have a personal
pronoun referring to God. But £vofoc depends grammatically here on 16 &vopo which in
I9a is mentioned as 16 Gvopa kvpiov.™ In 19b o Svopa has certainly the same connotation,
and €vdotog is herefore used grammatically independent of & kvptog, but in a "divine set-

ting”. Hence #vdo&oc is not used in the same way as 8SEa.

In Isa. 24:23 the situation is different again. Here <1122 occurs in the Hebrew Bible in a di-
vine setting, for the author tells us that NIR3X T will be King on Mt. Zion and in

Jerusalem "in glory” (77122). Uniquely, LXX does not have the noun 86&a here, but changes
the structure of the sentence and uses the verb dotalw (SoEacOnoetcat). This way of dealing

with the term T112D agrees with the thesis that the LXX uses 8oEa only for “T12D when the

word is used directly as the <1132 of God.

» It is difficult to give reasons, why 10 &vopa occurs also in 19b. It is doubtful that it is the translation of

the 3.sg.m. suffix of 1122 referring to God. In that case 10 &vopo would be a substitute for T, It is more
plausible that LXX either translated W@ accidentally with Svojiee, or it tried to assimilate 19b to 19a: the en-
emies fear the name of God or the glorious name (of God). 71122 was therefore replaced by 10 Svopa 10 &v-

do&ov. The last possibility is the more plausible one. Possibly 1.XX translators, seging reference to the Name of
God and glory in the same verse, have introduced into their version a phrase which has become common through
its use in liturgy and prayer: see Tobit 8:5; cf. Judith 16:13.
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2. Other relevant texts:
We now turn the other canonical writings of the OT. The situation there is similar to what we

have already noted, although the number of exceptions is higher than in Isaiah. In five verses
(Ex. 28:2,40; Ps. 4:3; 16:9; Ez. 31:18; Prov. 26:19) “1122 is used in a secular sense. In all of
these verses the LXX does not translate with d6&a.

In addition we find four verses (Ps. 7:6; Prov. 25:27; Jer. 48:18; 1.Chr. 17:18), where the
LXX translated 71132 either with a derivative of 86, or even with 88&a itself. The question
1s, whether these verses are arguments against the thesis that the authors of the LXX tried to
give 38&a a purely divine reference. Looking at the texts in detail, one notes that some pres-

ent problems. For example in Prov. 25:27 the LXX seems to have évdoEog for 1132; indeed

we have already seen that #v8ofog could sometimes be used for “1122.%* However, MT is al-

most certainly corrupt; it reads:

32 0735 PMI(v.27b)

which should probably be emended to 1122 ™27 "WPH'I_'” Hence, the setting of the verse

is secular.®® The LXX, then, reads a text which is (referring to the whole phrase) neither
identical with text in the OT, nor with the proposals for alternatives in the apparatus of the
BHS (LXX: tip@v 8¢ xpn Abyoug £vdSEoug(v.27b))". These observations show very clear-
ly that the authors of the LXX saw the difficulties of the Masoretic text, and tried to correct it
according to their own ideas. The usage of £vdotog is explainable, because it demonstrates
an attempt to find a solution for the difficult Hebrew text: LXX is not using the theologically

5

See above pp. 14f.

One might think that MT is lectio difficitior. But, considering the proposal given in the apparatus of the
BHS (™32 ™37 TP, it is more piausible that text contains a copying mistake which was later corrected
by the LXX (see especially Syriac and Targum). Without the correction, the text does not make sense.

""’ Looking at v.27a one can easily see that the setting is secular: "It is not good to eat much honey, (...)"
(v.27a)). Thus v.27b does not really refer to divine matters, although the terms 7277 (prp of text) or & noyoG
(LXX) have (in the Christian religion) traditionally a divine character.

N "...it is right to honour glorious words...".

53
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highly significant 8€a (because the Hebrew text is difficult, and the setting secular), but it is
at the same time not doing something entirely different from the Hebrew. This verse is, there-
fore, not an argument against our thesis above.

In 1.Chr. 17:18 once more the LXX changes the structure of the Hebrew sentence, and uses
the verb dokalw instead of the noun 8&Ea. Here as well the LXX avoids the theologically
highly significant term 86€a and uses the verb 80E&{wm which in the LXX is not inextricably

linked to purely divine or heavenly contexts.

Problematic for this thesis are two texts (Ps. 7:6 and Jer. 48:18), where ™32 in the MT is
used in a secular sense, and the LXX still translates 71122 with 80€c.> These exceptions,
however, are of no great significance. In the Psalms, as we have seen above™, 1132 occurs
49 times in the Hebrew Bible, and only three times the LXX does not have 8oka for “1132.

So 45 times in the Psalms the LXX has 86€o. for 1122 used in a divine context in the MT. A
single verse should not, therefore, be given too much weight.

Because 71132 in the Hebrew Bible and 36€a in the LXX do not often occur in Jeremiah®,

Jer. 48:18 (LXX: Jer. 31:18), where 71132 occurs in a secular sense, and which is in the LXX
translated with 86&a, has a similar significance: it does not falsify the thesis that the authors
of the LXX tried to use 36€a only when 1132 in the Hebrew Bible was used as the 122 of

God.

* In Ps. 7:6b the LXX has "kai v 36Eav pov elg xobv kotaoknvdoa v didyoape.” for the Hebrew

‘150 el 9Y5 1227 In both cases the posessive pronoun (1.sg.suffix) refers to the psalmist. The
usage of 88&a for 71132 is, therefore, intended to convey a secular sense.

* See p. 12.

See above p. 13,

1
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3. Summary

It is clear that the LXX draw a distinction between a secular sense of 1132, and its employ-

ment as the 132 of I, In the former case the LXX avoids the noun 88a;; in the latter
case, the LXX has always 86€0.°'*H 86Ea., therefore, is understood in the LXX as a purely di-

vine referent, in contrast to “1132 in the Hebrew Bible, which may be used in secular setting.

AbEa, used as a translation of 1132, is always the 86&a of God.

V. AdEa as substitute in the LXX Pentateuch for 1377 in the Hebrew Bible?

71132, as we have seen, is very much linked with God. Hence 860 could be understood as a
substitute for the Divine Name. Was the word 86€a in the LXX a way of speaking about God
without using the Name rT17777%

In the Septuagint Pentateuch the word 86 occurs 31 times. In 16 of these verses the He-
brew Bible has also the Name T1117.% What exactly is the relationship between I11? in the

Hebrew Bible and 868« in the LXX?

In 13 cases, where 86€a. occurs in the LXX, and the Hebrew Bible has i1, the word com-
bination in which F13%T17 occurs is F17 > T1132.% The LXX has in all these cases 1} 800, xv-

piov. The authors of the LXX, therefore, translate 713D with 86€c, and the Name T
with 0 k¥prog. That means that one cannot presume that the LXX uses 86Ea grammatically

as a substitute for the Name 11", Nevertheless, the frequent usage of 3o in connection

Enumeration of these texts also in D.M. Leon, Palabra y Gloria., 147.
In order to answer this question at this point [ will focus on the most important part of the LXX: the
Pentateuch.

° Ex. 16:7, 16:10; 24:10,17; 40:34,35; Lev. 9:6,23; Nu. 12:8; 14:10,21; 16:19; 17.7; 20:6; 24:11; Din.
5:24(21).
ot Ex. 16:7; 16:10; 24:16,17, 40:34 35; Lev. 9:6,23: Nu. 14:10,21; 16:19; 17:7; 20:6.

ol

a2
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with the Name W1 is obvious, and 1 360 kuplov is indeed the Greek word combination
for ™ 3D, So the link between 86Ea and the Name 1Y is very strong. The usual
translational term in the LXX for I is 6 xdprog.

In Nu. 12:8, however, the LXX has tijv 86Eav kvptov for the Hebrew M1 NINN. The

usage of do€a is identical here with the text above; it merely translates a different Hebrew

term. In Nu. 24:11 the situation is similar to the text above, but the grammatical circum-

stances are different: the LXX has xvpiog tig 86Eng for T112DN T And in Dtn.
5:24(21) in the Hebrew Bible occurs 17132, The suffix refers to f” who is mentioned
immediately beforehand (1T22NX 137158 M 1IRTT). The LXX has detev nutv
KUpLog 0 Bedg U@V THY 86Eav abtod. Here also the LXX reads 86Ea for 1133, and xv-
prog for 7. These verses corroborate the view given above, that 36€a was not used in the
LXX as substitute for the Name i1,

In sum: grammatically 38€a: is mainly the translation of 7122, ‘0O k{plog is the translation
of M. But, because i 86Ea kvpiov is the translation of [T~ T3, 58k is of course
very strongly linked with the Name MY, One could say that it is almost a part of the Name
itself, but grammatically it is not the translation of 1. Therefore, one cannot say that it is

understood as a substitute for the Name m171°,
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VL How did the LXX understand the term 36 where this term is not the translation

of T1122?

The use of 86Ea in the LXX, where the Hebrew Bible does not have 1132, is one of the
most fascinating. We have already seen above® that 86£a may be called the "equivalent of

33", This equivalent is only used as the "86Ea of the Lord".
But in the LXX can be found 63 verses where 86Ea occurs not as translation of “1132.% In-

cluding 132, 86€e is used as translation of 25 different Hebrew terms.*’ Many of them

uby

"bear the meanings of strength, wealth, beauty"™, as we will see. The analysis of these verses

will help to clarify the understanding of 866a in the LXX.

1. AéEa as attribute of God

The first and obvious feature of 36&a in the LXX is its use as attribute of God. Adéa occurs
23 times (Ex. 15:7,11; Nu. 23:22 (24:8); 1.Chr. 22:5; Ps. 16(17):15; Mi. 5:4(3); Isa.
2:10,19.21; 14:11; 24:14; 26:10; 28:5; 30:30: (40:6;) 40:26; 45:25(24); 60:19; 62:8: 63:12.14:
Jer.23:9) with this meaning. A very good example of this understanding is Nu. 23:22 (24:8).

There the Hebrew text describes God by paraphrasing: God is like N MDY, The

LXX translates this term with 8éEa (g SOt povoképwros ). One can see here how the

authors of the LXX have translated Hebrew terms denoting earthly things with 86Ea, since

there terms describe something of the nature of God. In 1.Chr. 22:5 (@@ rSwynS

" See above pp. 11f.
The number of occurrences of 80w in this sense in 1saiah is striking (34 times), when compared with
occurrences in all the other canonical writings (29 times).

°7 AH. Forster, Aéa, p. 314.

o ibid.

© "Horns of a wild ox".

o5
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n‘man‘m) the LXX translate the term NTNDN with 388a: the "name" and "glory" of God
are according to the LXX "magnificent".”
Sometimes the LXX translates with 86&a terms which denote "majesty”, and which are used

as attributes of God. So in Mi. 5:4(3)"" the LXX translates 1N3, an attribute of the "name of

JHWH (his) God", as 86€a. In Ex. 15:7 1IR1 , as attribute of God, is the Hebrew original of

SbEa.

A very interesting verse, where 86€a is in the LXX the translation of an attribute of God is
Ps. 16(17):15, for the LXX has for the 12MN of JHWH (“form of JHWH") the 3éEa of
JHWH. The term 36 is also used for an attribute of God in Ex. 15:11 (for T‘l‘?ﬁﬂ), and in
Jer. 23:9 (anod npocdrov ednpeneiag 50Eng adtod for WP 21137).

A tendency for understanding 36Ea in the LXX becomes clearer: words which describe el-
ements strongly linked with God, or even parts of the nature of God Himself, are translated as
36&0. AGEx seems to be understood as a phenomenon intimately linked to God. So the LXX
either replaces Hebrew terms which are used to describe those elements or parts of the nature
of God in a rather poetic manner by 86£a, or makes 86w do duty for the power of God.
AGEa, however, in the LXX is a theologically refined term; the authors understood it in a

quite distinctly theological way as associated with God.

In Isaiah, the LXX uses 80k 16 times as an attribute of God. On these occasions
80Ea translates four times FT™NDN which is used in the Hebrew Bible as an attribute of God
(28:5; 60:19; 63:12,14). So in 28:5 86Ea is used to translate an attribute of an element which

is used to describe God's rule of His people (0 mhakels TfHg 80Enc for NTBXS

n For the investigation of the relationship between “1122/66¢0 and O see pp. 53fF.

7 . TSR T oW lmn: MY TYa AYTh e
Ko otnoetan kad Syeton wod moyloveT rolpvigv abtod €v toyxdt kuplov, kol Ay T 868N 100
ovépatog xuplov 100 Beod udtoT OndpEovorv. )
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T1IRBN). 60:19 is a classic case: because ‘]n-man‘:' is literally used as attribute of God,
the LXX translates with 86Eo: (S 8edg 86k« cov for TIRDND TWIORT) and in 63:14
d6ka is the translation of an attribute (NMNDN) of OW which refers to the name of God

(Ovopa 80Eng for MMINDN OW). In 63:12 NTINDAN is again used as attribute of an element
of God, hence the LXX translates with 6€a.. Moreover, 36€a. is used frequently (three times
14:11; 24:14; 26:10) as translation for pm. In all three verses 'pm is used in the Hebrew
Bible as an attribute of God. In 2:10,19,21 two Hebrew terms are used to describe the nature

of God. One of them (T7) is translated in the LXX with 86Ea. On one occasion (30:30) the

LXX translates 717 used as attribute of the "voice of God" (ﬂ‘?'IP TWTTNNR) with d6Ea
(860 g @ovilg avtod). The same phenomenon occurs in 40:26. There the LXX trans-

lates 072N used as an attribute of God in the Hebrew Bible with 8. In 45:25(24) the LXX

has for TV 86Ea. TV is used in this verse as attribute of God, while in 62:8 it is used as at-
tribute of an element of God.” Here as well the LXX translates with 8§&€c.”
In 12:2 too, the LXX has 86Ea for TL. Here the psalmist talks about /4is own TV/86Ec.™ But

his 80Ea is defined in relation of JHWH.

This shows clearly that the term 86Ea belongs in the realm of the divine, only used, but
necessarily used, if a part of the nature of God or an element of God is described. AdEa is
here used as an attribute of (God, and understood as a part of the nature of God. The nature of
80w is divine.

" For the textcritical problem in Isa. 62:8 see G. v . Rad/ G. Kittel, Soxéw..., 244.
There is only one more verse left where the LXX seems to translate an attribute of God with 80 a (Isa.
40:6). But there the text of the LXX is different from the Hebrew text. The LXX adds the genitive &vepa;nou_

Hence the 86Ea which is the translation of an attribute of God (710 is not the attribute of God anymore, but of
man (MT: 127 PIxD TEM-52%, LXX: néoa 86Ea dvBpdnov g dvBoc XopTOU).
M "(...) my [author's] strength (*T¥) and my singing is JHWH (_...)".

(...) Buéw 17 86Ea pov kan 1) aivesie pov kOproc (...).

KA
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2. AGEa as visible phenomenon

The authors of the LXX understood 8&Ea as an divine element or even an attribute of God
which may be visible to human beings. Four times (Ex. 33:19; Nu. 12:8, 27:20; Ps.
16(17):15) the authors of the LXX translate a Hebrew term which either itself denotes a vis-
ible earthly thing, or which occurs in a setting giving it the sense of something visible. Three
times the Hebrew term is used as attribute of JHWH! The most important text in this regard

which shows clearly the intention of the authors of the LXX is Ex. 33:19. As we have seen
above,”” Moses desires in this text to see the "2 of THWH. God, however, answers him
that he, the mortal Moses, will not be able to see the "glory of God". But, God says to Moses,
he will be able to see the iT¥7° 2 which will pass before him. The authors of the LXX
translate the term which in the Hebrew Bible is used to describe an attribute of God which
can be seen by Moses, namely 31, with 8cEa. Here the theological intention of the authors

of the LXX is clear: 86¢a is understood as an element of God (perhaps a phenomenon afong-

side God) which is visible for human beings.
This theological idea is also evident in Nu. 12:8. Instead of FTWT° NanN, the LXX has 360,

Kuplov eide. Here the authors of the LXX point out literally that the 36Ea kvplov can be

seen by the humans. Ps.16(17):15 implies that the 8cto of JHWH is visible, because of the

context: v.15a talks about "seeing" (F1T7) the righteousness (jP73) of JHWH. Hence, by re-

placing 712N by 86&a in v.15a, the authors imply that the 36Ea of JHWH can be seen as
well. The situation in Nu. 27:20 is a little different. According to the Hebrew Bible, Moses

gives some of his "1 to Joshua. This event is observed by the congregation. The LXX reads

75

Seep. 8.
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80Ea for TTWT. Hence, the text implies that the 86 given from Moses to Joshua can be seen

by the humans,
In Isaiah 86a is also understood in 5 verses (11:3; 26:10; 33:17; 52:14; 53:2) as a visible el-

ement. Most important is 26:10, where 86£a has a strongly visible aspect, although it is lit-

erally an attribute of God.™ In 33:17 the visibility of 86Ea is also implied, because 17973

occurs in connection with the verb T, respectively 86&a in conjunction with Gyopat.

Aota is used here as an attribute of the king. In 52:14 and 53:2 another theological idea of
the authors of the LXX comes into focus. Here the LXX translates attributes of the Messiah
with 86&a. Each time it is implied that the 86Ea as attribute of the Messiah is visible.

Concluding, one may say that the LXX replaces Hebrew words with 88€cc which in the He-
brew Bible are on the one hand linked with God, and on the other hand denote elements
which are visible. A6Ec, therefore, could be understood in the LXX as visible divine element,

or even as a visible attribute of God.

3. Acke offered by humans towards God
Acka as something which is given by men /owards God indicates that the worshippers are

giving God what is due to Him.”” In 2.Chr. 30:8 the Hebrew text says: "(...) but give your
hand (7°7130) to JHWH and come to His sanctuary." The LXX has instead: "8dte déEav

Kupfcp 1@ 8ed...". So, according to the LXX, the temple is the place where humans give 8SEa

to JHWH.

In Ps 67(68):35 the LXX uses 86€a in the same way. Within the praise of the psalm TV is

used in an invitation to "give power to God" (D"ﬂ'?bt'? TV 3N), v.35a. The LXX replaces

The LXX has in 26:10: Tva piy 18y tiiv 88Eav kupfov; the Hebrew Bible has Fr™ M) X531,
7 G. v. Rad/B Q. Kittel, doxem..., 244
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TV with 86c.” In Isa. 12:2 the psalmist offers his TV to God. AdEa, therefore, expresses

here something which humans offer to God, although where the MT does not use 1122. But
it should be noted that the LXX uses 88a in this sense also in verses where 86Ea translates
Hebrew "1132 (for example Jer. 13:16; Ps. 28(29):1).

This use of 86w indicates as well that 86Ea is strongly linked with God, for it is His 86&a
which is due to Him. None of these verses furnish a sense of 36Ea as something independent

of God.

4. Eschatology

AGEa is at various places used in an eschatological setting. So, for example, in Isa. 4:5 and
24:23, where 1132 is used in an eschatological setting, the term is translated with 80Ec
(4:5) and 80§é§w (24:23) in the LXX. Looking at the verses where 86Ea occurs without

being the translation of 1122, one discovers that 86&c was understood almost in the same

way as 2D in the MT. Many times 86Ea, when not translating 1122, is used in a primar-

ily eschatological setting (for example: Ps. 16(17):15; Mi. 5:4(3); Isa. 2:10,19,21; 3:18; 11:3:
24:14; 26:10; 28:5; 45:25(24)). Most often it occurs in texts which describe the final Jjudge-
ment or the expectation of the Messiah. But nowhere in those texts is 86Ea used to refer to
something which will actually be revealed. Only in Isa. 60:19 ("(...) JHWH will be your eter-
nal light, and your God will be your 38£a.") is 86Ea really linked with a future event; but

there JHWH is the person who will be revealed.

. Because 86&a is used only a few times as something oftered to God, one can hardly say that the usage
of it in this verse is typical, as G. v . Rad/ G. Kittel, Soxéw..., 243 do.

®”
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5. AbEa and the temple
Very interesting with regard to God is 86 translating elements of the sanctuary or the
temple. Three times (1.Chr. 16:27; 2.Chr. 3:6; Ps. 111(112):3) the authors of the LXX trans-

late Hebrew terms which denote elements found in the temple or the sanctuary with §8£a. So

in 1.Chr. 16:27 the LXX has 86€a instead of %1 which is in the sanctuary of JHWH. In-

stead of using an ordinary word to describe the beauty (MT: TIND) of the temple, the LXX
uses in 2.Chr. 3:6 the term 88€a. And again in Ps. 111(112):3, where the Hebrew Bible gives

a wonderful description of the temple (W722 WW'UT'[TI), the LXX replaces the ordinary

term W7 which has primarily a secular sense with 86 (86Ea kol mhodtog v 1@ olka

odt®). In Isaiah the LXX uses the term 80Ea three times as translation of terms which are re-
lated to the temple. Isa. 6:1 shows clearly how the LXX dealt with texts where the Hebrew

Bible describes the presence of God in the temple using elaborate language. Terms used to
describe the presence of God were replaced by 86 5 in Isa. 6:1 ts, therefore, in the

LXX replaced by 86€a. In Isa. 63:15 86%a occurs in the LXX for an attribute of the place
where God is.* Finally, in Isa. 64:11(10) 36Eo occurs as well in conjunction with the temple.

These usages affect the understanding of 86Ex in two different ways: first, 66Ea was under-
stood as part of the temple, and therefore linked with God. But secondly, the authors are not
using here 86&c 10U kvplov. It is only ok that is object of the temple. Hence at this point

80Ea itself gains a tiny bit of “"Independence"” from God.

6. Acka and the king(s)
In the LXX the term 8Ea is used five times in conjunction with a king. It is interesting to

note that 86&a in this context occurs in the LXX only in conjunction with earthly kings and

™

The text is corrupt, but this does not really effect the term =11,
u MT: JnTRDMm TW‘IP Sam AN, LXX: 168 2k 100 otkou 100 dyiov cov xal 38Eng oob.
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not with ']‘DDTT i1, In 1.Chr. 29:25 the Hebrew Bible tells us that the kingdom of Solo-
mon has T1. The LXX translates “T%7 with 86£a.. Not even the chosen king of Israel is the

theme in Prov. 14:28. There the Hebrew Bible has "‘[5?3'11'1‘[;‘[ QY~373" which is in the
LXX translated as "ev TOAA® €0von 38Ea Baoiréwg ™. AdEa, therefore, is used as translation

of 2717 in a purely secular setting. The same happens in Jer. 13:11, where §6€a stands for
NIRDNYS. Two verses in Isaiah (10:12; 33:17) reflect the same situation. In Isa. 10:12
ATNDN is used as attribute of the "king of Assur" in the Hebrew Bible. In 33:17 as well,

13D is used as translation of an attribute of a king (1°D°2).

7. AbEa in a secular sense

Isa. 10:12 and 33:17 show another, very interesting aspect, of 86Ea in the LXX. Sometimes
the LXX uses 36Ea in a secular fashion, where “T13D was not used in the MT. So, for

example, in Prov. 14:28; Ez. 27:7,10 and Jer. 13:18" 8&£a occurs in a secular sense. In Isaiah
this understanding of 86Ea occurs five times (3:18; 17:4; 20:5; 22:25; 28:1,4), and seems to
contradict the thesis that the LXX always understood it as related to the divine. But one can
explain these occurrences as relics of an understanding of the term found in the Hebrew
Bible itself. Hence what we can see in the LXX is a very strong tendency towards a "new"
understanding of 86fa. ASEa as something relating to the divine world alone was not a theo-
logical doctrine when the authors composed their transiation. But it was certainly about to

become one.

£l

See above.
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8. AdEa and "holy persons"

AdEal is also used in the LXX as an attribute of "saints” (Ps. 149:9) or "the aged" (Prov.
20:29). So the LXX uses the term also as an attribute of people central to the religious life of
Israel. Here again the theme of election may have influenced the LXX translators in their
choice of terminology. We have already seen,” that in Isa. 52:14 and 53:2 38Ea is in the LXX

used to translate attributes of the Messiah.

9. "elc dJEa"
One particular occurrence of 86&a in the LXX is particularly important for comparison with

1QH. In Jer. 13:11 God, according to the LXX, acts "for His glory" (kol elc 86Eav). The He-
brew term at this point translated by 86Ea is NORBND. In Isa. 60:21 and 613 this same use

of 8SEa in the LXX occurs as well ¥

VI. Conclusion
AS&a can only be understood with regard to 71332 in the MT. The relationship of these two
terms, and the understanding of 86Ea can be outlined as follows:

(i) AGEa is in the LXX the "Greek equivalent” of the Hebrew 71132 in the MT. But the un-
derstanding of 86Ea in the LXX is nof identical with the meanings of 32 in the Hebrew

Bible, for 86&x occurs in the LXX more often than 1133 in the MT.

See above p. 24,
We will see below (p. 40) that especially in 1QH 1132 is used often in the sense of "for the sake of His
[God's] glory" (usually expressed hy: 17'):135). This might indicate that authors of Qumran texts developed not

only ideas which we can find in the Hebrew Bible, but also expressions which occur in the LXX. Furthermore,
IQH developed an expression which occurs rarely in the LXX. As we will see, this is another method of Qumran
authors in dealing with the Hebrew Bible and the Versions.

2
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(1) LXX appears to draw a distinction between the secular sense of 71132 and its use in con-
nection with God. Only in the latter case does the LXX regularly translate “1122 with 80&c.

That indicates that 88€a., in contrast to “1122, was understood as a term which is to be used
primarily as an attribute of God.
(iii) In the LXX 86€a is used on occasions where 1132 does in the MT not occur. Here 80Ea

is used most of the time purely in relation to God. The occurrence of 88€a in this sense is
characterised by the following aspects:
- Ab&a 1s most importantly and often the translation of Hebrew terms which are used as
attributes of God, being understood primarily as part of His nature,* or as an express-

"® The nature of 86Ea is divine.

ion of the "divine nature or essence
- Furthermore, 86£a functions on several occasions as a visible divine element ™ as a
visible atiribute of God. The nature of JHWH, reflected in 86%c, is in the LXX under-
stood as perceptible.

- AbEa is used a few times as somerthing which is offered by humans to God, because it
is due to Him. Hence, 86€a is understood as something which belongs entirely to God.
Its origin, its place, and its reason is in God.

But 86€a may also be used in the LXX in a secular sense. This usage 1s not at all frequent or

comimon, compared with the occurrence of 80&a purely related to God. We should probably
best consider it as remains of the secular understanding of 1122 found in MT.,* still re-

garded as appropriate by some of the translators in some circumstances. Whatever else this

84

This "primary meaning of the LXX word, however, does not emerge except with reference to God. In
this sense, of course, it may simply refer to "God's honour" or "power," like 132" (G. v. Rad/ G. Kittel,
Soxéew..., 244).

8 G. v. Rad/ G. Kittel, Soxéw..., 244.

ct. also G. v. Rad/ G. Kittel, doxéw..., 244,

Therefore, the statement of G. v. Rad aud G. Kittel that 86k as “glory or honour ascribed to", "reputa-
tion" was only used less frequently in this secular sense, than 122 in the Hebrew Bible (G. v. Rad/ G. Kittel,
doxEp.., 243) needs to be made more specific. 36 is not only used "less frequently” in this sense, but the
authors definitely tried to give 86§a the meaning of a divine or supernatural element.

]
R7




30

shows, it suggests that the process of development whereby 8o came to be used as a term
restricted to God's being and world was not carried through to its logical conclusion, even
though the evidence examined here points to a clearly marked drive on the part of the transla-
tors to forge powerful hints between 86Ea and God.*® AdEa occurs in this sense under the
following aspects:
- AGEa is used in the LXX in connection with earthly Kings, but not with God as king.
- The use of 86Ea as an attribute of human beings shows that it could be understood
also in a secular sense.
- Very interesting is the use of 80fa as a translation term for elements of the temple.
Here 86€w is linked with the house of God. But at the same time it gains independence
(0 a certain extent, for it is the 36€o which fills the temple, not the 86£a 10D kupiov.
AdEo. is used here not understood in a secular sense, for it is part of the house of God,

but it is also not used as purely divine attribute *

To summarise: AGEx in the LXX may be understood as a (visible) attribute of God. It is very
largely a divine phenomenon, the 86Ea of God. Its nature is divine. The occurrence of 36Ea
in a secular sense is restricted to certain contexts, and is not determinative of the translator's

overall understanding of the word..

f8

Another factor contributing to this state of affairs may be the lack of any rigid or hard theological doc-
trine directing the translators, of whom there were sometimes more than one for any given book: this could ex-
plain that in one writing of the canonical Hebrew Bible the tendency and the idea of the translators is clearer than
in others. A few of the translators might have changed the understanding of 1732 more precisely than others.

" The significance of this usage will become apparent in comparison with the Shirot (see p. 120).
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Part II1: 71132 in 1QH (Thanksgiving Hymns)

1. 7123 related to God

1.1. 711323 as an attribute of God

In 1QH, as in the OT, the relationship of 1132 and God is one of the most important aspects
of the understanding of “1122.

32 occurs 51 times™ in |QH. 28 times it has an attached 2.sg.m. suffix referring to God.
20 times the attached suffix is M2 (1,10.30; 4,28; 5,20; 6,10.12.14; 7.24; 85; 9,17.26:;
10,10.11.12.20; 11,6.10; 12,15.22.30). 5 times in the Hymns 13 to 16 the suffix '[ (13,11.13;
15,20; 16,3.9)."" 3 times "1132 is also used as an attribute of God, but with the 3.sg m. suffix

1(3,35; 15,17(18,8)). This usage demonstrates that <1132 is used in 1QH as attribute of God

very often”, and within the praise of a person who addresses God personally and directly.

1.2. 1132 and the kingship of God

132 does not occur in 1QH in connection with the terms ‘I'DD or M25M. But M3 is

used once in connection with M7 (12:15), and a few times with T and F1™122). These
terms used as attributes of God (cf.: 9:17; 10:10; 11:8; 12:15; 13:11) might be used elsewhere
in connection with the kingship of God, but in 1QH they are not used in that connotation in

conjunction with 122,

w K.G. Kuhn, Konkordanz, 96t

¢ For further discussion of the phenomenon of the two different 2.sg.m. suffixes see E. Tov, Textual Cri-
tisism, 108-110.

# B. Kittel calls "glory" even one of the "standard" attributes (B. Kittel, Hynms of Qumran, 118).
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1.3. 1122 independently used of God?

The next question we have to answer is whether indications exist that <1122 was understood
in 1QH also as an "independent” phenomenon, not linked with God anymore. Because the

names of God are grammatically not used in connection with =132, but the word takes only

a suffix referring to God, one could argue that 7132 gains independence from God, as it

does in the Shirot.”

1.3.1. 132 and praise

The function of “1122 within the praise of 1QH is important at this point. Because 1QH con-
sists of thanksgiving Aymas <1132 occurs always in the context of praise.™ If the psalmist ut-
tered his praise to 1122, the term would gain importance and therefore "independence”. But
in 1QH 32 is mainly used as an attribute of God. As such 32 is grammatically often

the object of verbs like \1DD, or V17 etc.,” but not often the direct object of praise®.

1.3.2. 71132 as reason or modus of deeds of God or humans
When 132 is used in construct combinations (18 times) or with an adjective, the word in

the construct state or the adjective has the preposition S (14 times: 1,10; 6,10; 7,15.24:

See below p. 101.

Despite the fact that the literary form of 1QH is controversal (B. Kittel, Hymns of Qumran, 2), one can
say without fear of contradiction that 1QH contains songs uttered to God.
& 1,30;6,1.2, 6,14, 9,17, 10,20; 11,6; 12,30; 13,1 1.13;15,17.20.
- In 10:20 literally the "name of God" is the object of praise (2N "SSAN 12NN I), whereas the
psalmist "witnesses" His "1122. See for further texts pp. 60f..

i Or other prepositions which have 9.

93
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8,20.22; 9,17.25.26; 10,10*.11”.12; 11,10'.27), or 3 (6 times: 3,4.35'""; 428" 6,14'%;
10,20; 18,8).

This is a significant aspect of the employment of 71122 in 1QH: it is very often used to de-
fine the circumstances of a certain event. God's deeds and His “1132 are for the psalmist rea-
sons to praise Him. 7122 has, therefore a secondary function beside God."™ Hence, this is

another significant indication that 7132 is used as a term dependent on God.

1.3.3. 13D used grammatically independently
Only 5 times 1132 occurs in the absolute state (7,15; 8,20.22; 9,25; 11,8). But here, the
word is always introduced by . This means that, when 1122 is used as dominating term

grammatically, it once again depends on another word or clause, signifying that 71132 is a
dependent term whose sense is determined by other thi ngs.

In all these cases 1132 occurs in connection with terms denoting earthly things of daily
life.'” Hence, these might be construed as occasions when =133 is used independently of

God. But even here the psalmist always talks always about the 7132 of God. Most of all he

uses the term in imagery describing his relationship with God: 7,15; 8,20.22. In 9,25 God

caused glory for the psalmist, hence it is God's glory.'®

o 7235

” 2195

e 15

o 132 with adjective which has a preposition: 11122 PPRI.
e =|ava

10 53

104

In the case of 1, one can even say that most of the times it "preface[s] a divine attribute" (B. Kittel,
Hymns of Qumran, 168).

tes Exception: 11,8 (513).

06 T332 5235 5 M2
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Furthermore, 71132 is only used twice as subject of verbs (5,20; 11,8, but ¢f. 12,29). This is

another indication that 7132 was not generally understood as an ‘“independent”
phenomenon.

In five more texts 113D is used as grammatically independent of God. But in three of these
cases the text is damaged, hence a comment is impossible.'”” In 11,27 the context implies

that the 1132 of God is meant.'**

In two more lines, however, 1132 is grammatically used as an attribute of man. But even

here one cannot say that it is understood in a secular sense:
a) 15:17

(.) 13D WA (17) @M (..) (16)

Here the grammatical use of 1132 is interesting; it occurs with the suffix of the 3.pers.sg.m.

which refers grammatically to a human being.'” But the setting in which the term occurs is

highly eschatological.'"” Predestination, election, and life in a eschatological future are condi-
tions for receiving T1132. Hence, the 12D of God is meant, and the understanding is cer-

tainly not secular.'"

b)17,15:
0 317[3] 0IR MaD Ho3 abnaSi()
w1320, 13,6: 16,16, I -
1o 02w 2581 v A% vEIn AonnRa
v It is referring to P T3 in |15

"(14) (...) only you [God] have created (15) the righteous (...)"
For the context see M. Mansoor, Thanksgiving Hynmmns, 42 who stresses also the predestination and the
consequently new relationship with God of the poet.
For the dicussion of election and predestination see p. 35f.
Hence, the translation of J. Maier, "Ehre" (J. Maier, Qumeran-fissener Bd.l, 57) is in this context du-
bious. A2 is here set in the context of predestination and of the description of gifts from God to man which
include "the glory" (¢, M. Mansoor, Thanksgiving Hymns, 184; G. Vermes, Dead Sea Scrolls, 203; E. Lohse,
Texte aus Qunran, 167).

110
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Here 7122 occurs grammatically as attribute of @R, In the scholarly literature on this sec-

tion of 1QH DTN is either interpreted as "Adam in the state before the fall" by referring to
CD 3:20a and 1QS 4:23a,' or simply as man.'"* But M. Mansoor states correctly that 1.15
refers somehow to the future,' and @ 1371 as inf. hiph. in the construct state strengthens

this impression. Furthermore 1.14 refers to the members of the community. These are reasons

enough to postulate that not Adam, but the member of the community as chosen people who

get N2 after their election, but before the full revelation of God of the end-time, are
meant. Hence 122 is not used here in a secular sense, but in a distinctive eschatological

setting,"” and the 122 is something granted by God to its recipients.

2. ™32 and the concept of the election
In the Hymns the term 722 is used 14 times within the context of the theme of election.

The cevent of election is not really mentioned in those verses where 1132 occurs in IQH, or

even in the surrounding context. The election, the fact that the psalmist was chosen by God,
is rather assumed by the psalmist. Very often in these texts the author describes an event
where God was acting towards the psalmist which is in character similar to an act of election.

For this event the psalmist thanks God and praises Him. He does so by uttering the Hymns to-

wards God. 1132 is a direct or indirect consequence of this "election event”". 1122 be-

comes after the election accessible or available for the chosen human.'® The 1133 has,

hz Cf. M A. Knibb, Qumran Community, 35.
m J. Maier, Qumran-Essener Bd.I, 50; M. Mansoor, Thanksgiving Hymus, 189,
M. Mansoor, Thanksgiving Hymuns, 42f.
See for the eschatology p. 39.
He See p. 37.
I'1:7f enumerates even more elements which become “"recognisable” after election: 12" NpX (1,7,

P of God (L1,7), 1D of God (11,8) and {1133 of God (11,8).

tid
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therefore, its origins in God. God decides whether somebody will be elected and whether

"T32 will be perceptible for the chosen human being.

The text where this conjunction between 1122 and the theme of election is most obvious is

10:20. The context of this verse is the psalmist's praise of God (especially 10:14-19): the

psalmist tells us what God did for him by giving him knowledge (v.14). Then in line 20 he

points out that he is able "to witness" the glory of God (fT21322 “Y°313Y). The condi-
tion for witnessing 1132 is, therefore, election.

In addition, there are five other texts which show the connection ot “1132 and the concept of

election rather clearly. So in 6:12a the psalmist points out that the glory of God will come to

all nations. And in v.12b-13a he adds that God's glory will come to "all men of your [God's]

council" (FTDNXY “WIN '713'7). In 6:14 ™22 occurs in the same kind of context.

In 11:8"7 another aspect comes into focus: 2D is still exclusively divine, although the

chosen one is able to recognise it after election. In addition the concept of predestination

comes into tocus here (1. 16£¥)''*. The psalmist points out that, although the righteous person

is dust and mortal, he will have the 1132, because he is chosen from his mother's womb.

The ability to experience 22 is therefore the predestined consequence of election,'

"(7)... and I know that truth is your mouth and in Your hand is righteousness and in Your thought is (8)
all knowledge and in Your strength is all power and all glory, with You it is ...".

1R God will “(16)... raise (17) his [the righteous'] glory from (out of) the flesh...".

For its eschatological understanding and a precise definition of the term “experience” see below pp. 37

uz

11y
and 39.

A few more lines demonatrate the same aspect, although 1133 is not literally mentioned in conjunction
with the concept: 7:15; 9:25; 9:26; 11:6; (11:27, 12:15; 15:20).
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3. "3 as perceptible phenomenon?

3.1. Occurrence

The manner in which the chosen person can experience 71132 is also significant. The under-
standing of the relation of 71122 to God comes into focus here very much.

Within the praise of the first Hymn the psalmist talks (1:30) about the 1132 of God which

can be known (¥ TTD) by all humans. The psalmist tells in the preceding verses that it is
the will of God that men should be able to know His glory. And in 6:12a the psalmist points
out that "all people will know (AW”) Your truth (F7TDNNAN) and all nations Your glory".
Throughout this line the psalmist expresses his emphatic praise. God is so great that all

people will know His glory'®. In 13:13 as well the 1932 of God is the object of the verb

U717, The psalmist points out that through His divine deeds God makes known His glory
everywhere'?'. Again this verse is part of the praise uttered to God. In exactly the same

manner 11323 is used in 15:20. In contrast to 13:13 the psalmist mentions here literally the
deeds of God ("[’fDUD). These deeds will be the reason why all chosen ones "will know" the
glory of God (7132 MR [217] NwTS).

The means by which elected humans can approach the =132 is made clear in these lines:
33 seems to be understood as a phenomenon which can be approached by humans only in

an "intellectual” way. So the experience of <1122 by elected humans seems to be understood
as a process involving the human mind, for in most of the cases where the "coming together"

of 7133 and man is spoken of it, it is described with verbs of intellectual process, such as "to

Glory is the most positive quality of God. =1132 expresses the psalmist's esteem, his respect, his love
towards God.
= 13:13: "... and by the mysteries of your insight you have allotted to make known Your glory...".

120
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know" (I1717). The experience of T1N2D for the elect is, therefore, only possible through in-
terior understanding or belief.

Another aspect of 1132 in 1QH comes here into focus: in 1QH =132 is always something
which comes from God. God gives His 7732 to the humans through creation and election.

The individuai's experience of 113D through interior perception or belief is, therefore,
spoken of by the psalmist as something received from outside himself.

But one further text of some particular interest remains for discussion. In 10:20, 1732 occurs
as object of the verb 333 ("to look")'?*:

(..)IT2IN5D) (21) TBOKR 1271323 "MWN3ININ(..) (20)
This 1s the first and only time that the psalmist seems to imply that the <7132 of God can be
physically experienced, for 32 is a verb of sensual perception. This sentiment, when set
alongside the general use and understanding of =122 displayed in 1QH, appears exceptional.
Indeed, it seems to have more in common with understanding of 1132 found in the Shirot,

where we encounter 71132 as a supernatural or heavenly reality which can come close to

human beings because God so wills it. 10:20 is therefore an exception.

3.2. Summary
For chosen people the 1132 (of God) which was received from God is (according to 1QH)
only perceptible on the level of interior understanding or belief (we can find only one excep-

tion). TV is generally not understood as something physically perceptible.

122

C. Koehler/W. Baumgartner, The Hebrew and Aramaic lLexicon of the Old Testament, v. 1/, 2V (E 1.

Brill: Leiden - New York - Koln, 1995), 661.
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4. Eschatology

32 is also linked with the eschatological concepts of 1QH. In fact the conjunction of
132 and election and the idea of its perceptibility reflect an eschatological concept. Ac-
cordingly, the psalmist can "experience” 71122 after election, which is the beginning of the

time "Zwischen den Zeiten". Therefore, the psalmist can not experience 722 in full yet, as

we have seen. His experience through imagination is incomplete. Election is not the same
thing as the complete revelation of God, which will only occur at the end of this time: the

psalmist is simply a chosen person wairing for that time, when he will be able to experience

the 1132 of God in full.'®

12:22 demonstrates the link between of 1132 and eschatology:

[ 172511970 moM3s ppa(.)

"(...) and in the end of Your [God's] glory they rejoice [...]"'*".
The “end of the glory" can only be understood as the end of the 1132 as the psalmist knows
it: in terms of imagination and hope only. The revelation will bring the end or goal to which

that hope points, and give the people the ability to experience the 1122 of God.'*

5. 132 and creation
5.1. In general
Many times in 1QH 132 is used in connection with the concept of creation. In 10:10f (for

example) the author asks the rhetorical question: "(10) (...) and who (11) among all Your

' The difference from the OT concept is marked: there, <1133 is used as an element of the revelation of

God: the 1122 of God comes in revelation to the earth. In 1QH, "I is already in the world, but only for the
chosen ones; and is not yet completely revealed.

1 The translation is difficult. Most of the translators translate with "Zeit" or "time" (E. Lohse,7exte aus
Qumran, 159, J. Maier, Qumran-Fsserner Bd.I, 104; G. Vermes, Dead Sea Scrolls, 198) or with "period" (M.
Mansoor, Thanksgiving Hymmns, 175). According to W. Gesenius, Handwarterbuch, 719, 7' means "the end".
The latter meaning fits better into the context. A time period implies that the 1132 is not yet present, But we
have seen that after the election the chosen ones are able to recognise the 1132 in a certain and reduced way.
Therefore, 7132 is already present for them. According to its context, 12:22 is definitely eschatological: at "the

end of the times" (revelation) the end of the 19122 will come as well. Hence, the term 1'P should be translated as
"end".

1% In 13:11 as well the term 7122 might be used in an eschatological context. Especially in 13:12 the

author talks about the creation of new and eternal things and refers, therefore, to something which is going to
come.
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great wondrous works (YWYN) can retain any strength to stand in the presence of Your glo-
ry?". The creation reflects the glory of its creator. 1132 is here the divine attribute reflecting
the greatness of God in comparison with His creation. And because the creator has 1722, the
creation has it also to a certain extent. The creation reflects the 112D of its creator. There-

fore, the 1130 which the psalmist can already "see" is reason for him to praise and thank

God.

5.2. 71132 in the phrase "for the sake of His glory"

Used in this phrase, the connection of 1132 and creation comes to light clearly. 1132 oc-

curs 9 times in this sense.'”® Three times the psalmist thanks God and praises Him for

everything that God has done and made. And according to the psalmist, whatever God has
done reflects God's glory. In all three lines the term 113D occurs along with creation
language:

1:10:(..) 72325 (10) O"ME FAtwI 08T ()7
10:12: 7158 51 Ay A9TED PR

18:22: 712225 51 1o 723> monawnnal 8> )
In three further texts the psalmist gives more specific reasons why he is thanking God. So in
6:10 he points out that "(...) for Your glory (ﬂ37133‘3) and for Your sake You have acted to
magnify the law and the truth (..)". In 7:24 God established "the light"'™ "for His glory"

(HD‘I'DD‘D). And in 11:10 the psalmist thanks God that He (God) "cleansed mankind from

the sin” for the sake of His glory (T2™M32 '[SJD'?).

120

In 13:2 the text is damaged to an extent which makes any comment on the understanding of <1122
impossible.

1= "(.--) (9) you have stretched out the heavens (10) for your glory(...)".

“(...) only according to your glory you have done all these things."

"(...) but it is your plan to make everything big and to establish everything for your glory."

13 W

128

120




41

In 4:28 God helped the psalmist "for the sake of His glory”" (771122 ™13Y2), and that is the

reason why the glory offered by the psalmist to God is now due to God. In 8:5 the motive oc-
curs within the concept of creation: whatever God created reflects His glory.**
The phrases "for the sake of His glory" or "for His glory" are used by the author to indicate

that everything what God does (help for the psalmist or creation) is a reason for the psalmist
to thank God and to praise God. Because of God's deeds, the 1732 is due to God. “19232 be-

longs entirely to God.'*

6. 71122 and its ability to be declared
Three times in 1QH (11:6; 12:30; 13:11'%) the author of the Hymns points out that the “1332

of God is being declared. The Hebrew term which the author uses is always T90. So in 11:6

the psalmist says that he "(...) will tell the children of men about Your [God's] gory, (...)".
After the election the declaration of the glory of God to everybody is another form of praise
for the psalmist. In 12:30 the psalmist points out that there is nothing else to do for mortals
made out of dust but "(...) to declare all Your [God's] glory and to stand in the face of Your
anger” (1.30%).

The election is here again a conditio, sine qua non. The usage of 7122 in this phrase demon-
strates again the "intellectual” way in which the chosen ones deal with Y32, Again we can

presuppose that the elected person "knows" the “1922. Furthermore “1132 used in this con-
nection is the expression of effusive praise of the psalmist uttered to God. Because he is

elected he wants to tell the world of that he knows now: the 1122 of God.

Used here within the imaginary of the trees in poem 8.
1132 occurs here always with a suffix referring to God.

13t
12

5 Here the subject of the verb 2¥DD is not certain. It might have been mentioned at the beginning of the

Hymn which is damaged.
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7. 7122 and the "eternity"”
6 times 1122 is used in 1QH in conjunction with the theme or idea of eternity. The intensity
of the link between the term and the theme varies. In three lines 1132 occurs in a construct

combination with the term 05117. So in 3:4 the word combination 091y 113223 occurs.

The context of this word combination is not certain, because the line is damaged:

3:4:[ 1512 ov o5y Maoa oY) ]
32 is also linked with eternity in 11:27. There it occurs in conjunction with the term =TV
(Y Ta2%):
11:26t* () @OW M5 Tr 1355 (27) vBIN AormRI[ ] () (26)

In this text the statement of the author is clear enough: 1132 is thought of as a part of eter-
nity (32 is nomen regens), and therefore it is eternal itself. " 1122 is used in the same
sense in 13:6 (@AW T132): glory is part of eternity.'*

In addition, a few lines are found in 1QH where the term “1132 does not occur in combina-

tion with B or TV, but where these terms occur together in one single line. Interesting at
this point is 12:15. The line is damaged, but the preserved word combinations are significant;

they are FTD™1132 977 and @9V NS, The logical link between the two word combina-
tions is not clear, because of the missing context. Nevertheless, the "light" (MIN) which is

linked with the 132 (as we will see below) belongs to eternity as well. Hence the =13 and

14 "(26) (...) and Your truth shines (27) to the glory of eternity and eternal peace (...)".
135 For the interesting phrase 7T "nMYS monw (25) 5571 o510 "o (...) (29) see below pp. 69fF..
In 13:6 the text is damaged. No comments on the context can be made.
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the 71122 are understood as characteristic elements of eternity. In 8:20 and 12:29 the links
between 113D and Y respectively a5 are not certain, because the lines are damaged.

Significantly, neither 7122 nor 5w W s grammatically determined as God's glory or
eternity. But the 'place’ the psalmist is talking about, eternity, is understood as a place close to

God. The association of 71132 and eternity seems to reflect the desire of the psalmist to reach
the time after revelation, when he will be able to experience 1122 in full. The modus of the

experience of T132 through a chosen person influences also the understanding of the place

of eternity: it is the sphere of God, understood as a metaphysical place, not as the heavenly

world is commonly depicted.

8. 7133, the darkness and the light

In 12:15, as we have seen above, 132 occurs in conjunction with "light". 1133 is in 1QH

4 times used in the context of the theme of darkness and light which is an important concept

in writings from Qumran.'”’
In 9:26 the conjunction between 1132 and light becomes most aparent, since for the chosen
one 32 is the light:
9:26f:
'[W'Wrm RD D IR UDIT TOTaD3Y [ (L) (26)

B4 ) 91D mRTmeRT (27)

137

See especially p. 103f.; and all secondary sources on "darkness/light".
“[...] and by Your glory my light (7) shines forth, for a light out of darkness (27) You lighted up for
mie...](.)".

138
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The darkness is mentioned in the second part of this phrase: the psalmist was in darkness

until God led him to the light (had chosen him). There is certainly a close affinity here be-
tween 71132 and TR, With election light and glory come to the chosen one. 1132, how-
ever, is understood as a phenomenon of light.

7122 and TN are used in the same manner in 12:15. After election the chosen one has glory

and light.

Because the psalmist has been chosen according to 7:23,"* the psalmist shines forth now in

the light which God made for His glory."* In 7:23f the consequence of his election is the light

as well, which is now an attribute of the chosen one. This light was given by God "for His

glory". This line demonstrates that 7R could be understood in almost the same way as
132, in such a way that 7122 might be interpreted as a "light phenomenon".

Summarising, one can argue that 7133 and TR come to humans only after their election by
God. The manner in which the two phenomena can be received from God by the chosen ones

differs: TN seems to be understood as an element which can be experienced physically. As
such MR can be received directly by the chosen person. With 1132 the situation is different.

32 comes from God and reaches the believer; but it can only be experienced through in-
terior perception. !

The connection of 1132 with TN does not, therefore, indicate that 1132 was necessarily
understood as a visible phenomenon.*2 But the conjunction demonstrates that the chosen per-

son understood 22 in his imagination or belicf as a phenomenon of light.

139

"(23) () You helped my soul and raised my horn (24) on high (...)".
"(24) (...) and I have shone forth with a sevenfold light which You have established for Your glory.".
See above pp. 37f.

As it will do in the Shirot (see pp. 102f, 111, 113f).

140
[C1}
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9. "M22 and its quality
In 1QH the author gives three descriptions of "glory" which are almost definitions. In each of
these cases "1122 is the 71132 of God. In 5:20 the psalmist points out within a pure praise ut-
tered towards God that the glory of God is "without measure":

(.)mm RS (21) TDTAD(.) (20)

In 9:17 the psalmist states within a comparison of humans and God, that the glory of God

"can not be investigated":
PR R DT (L)
That means that the author of the texts understood the 1132 as normally inaccessible for the

humans. And in 10:10 the psalmist praises God again saying that "none can be compared" to

God in power and nothing can be compared to His glory:
(...)TOTMIDD 35 1"RY M23a oY KL
In other words: the 1132 is understood as a divine element which is only in a certain way ac-

cessible for the elect. The writer is able to talk about it, to tell about it, to know it, and to

praise it, as we have seen above. People deal with 1122 in imagination; and one cannot say
that in this sense 122 is physically perceptible to them.

But the three lines above tell us also that 1132 is understood as something great and power-

ful ("no measure”; "can not be compared with anything"). Each of the three verses occurs in a

setting of the description of the power of God. Linguistically this is indicated by two terms

denoting power which are in the OT often used in that context: TDN™3] in 5:20"

207132 and M2 in 9:17; and M2 in 10:10. 1122 is used in almost the same manner as

M Here the psalmist points out that the "power of God" cannot be investigated using exactly the same

phrase as in 9:17 for T22.
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they are. 1132 thus seems to be understood here as an expression of the power of God. It is

not identical with the power of God, but it is an attribute of God, like His power.'*!

10. 71132 and its attributes

Finally two more lines seem to ascribe attributes to “1122 itself 3:35 mentions the truth of

God's glory: Y32 NN, The truth of God is strongly linked with the glory of God. Both

are certainly elements which belong to the sphere of God.

In 6:14 the psalmist mentions people who will "answer the mouth of Your [God's] glory"
(127132 °81). M3 is here strongly linked with God, although it has grammatically its
own attribute.

Also in 12:15 32 has an attribute. There the psalmist mentions the "splendour of Your
[God's] glory” ((T2™132 TTT) which is now, after his election, recognisable by the chosen

psalmist.

11. Conclusion

The above investigation offers a clear picture of the understanding of 1132 in 1QH, which
can be summarised in 7 points:

(1) The understanding of 1132 as "glory of God" is the basic sense of the word in 1QH. 7«4

132 belongs always to God. It is part of the nature of God. It is an attribute of God.

(11) But 132 is by no means a divine element in the sense of a "independent” phenomenon.

It never loses its connection to God.

144

Also in 11:8 "1732 is understood as part of “the strength of God": "(...) in Your strength is all Your
power and all your glory (...)" ((...) 1122 5121 M3 B Ao (..)). 23D is used here in exactly the
same way as 2. Both are understood as attributes of God, even as a part of His nature.

s To give 12D, therefore a "traditional meaning” ("abundance", "honor”, glory") which is extended in
1QH ("victory", "power", "might"), as M.Mansoor (M.Mansoor, Thanksgiving Hymns, 21) suggests, does not
reflect the usage and understanding of 1132 in 1QH at all. The psalmist talks most of all of "the glory of God" in
the sense T am about to out line in this paragraph. And simply to point out that "the richness of kabod in the OT
Psalms continues in the Hodayoth" (M.Weinfeld, 7132, 37) is not really satistying as a description of the mean-

ing of 1132 in 1QH.

L
?_
L
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(i) 132 is used in these Hymns which contain mainly thanksgiving and praise uttered to
God. The function of 7132 in that context is always subordinate to God. God is the object of
praise; 1132 is the reason for it.

(1v) The sense of 71132 is embedded in eschatology. In the time before the election of indi-
vidual people, contact with 122 is not possible. After election and before full, final revel-
ation of God at the end time, the chosen ones are able to know “1133 in a certain way. After
the revelation, experience of the 7132 of God in full may be expected.

(v) Therefore, the condition for humans to experience the 7732 of God is their predestined
election. Only a person who is chosen by God can "experience” 1N22. The knowledge of the
32 of God depends, therefore, entirely on the will of God. The humans can only receive
13D as a gift.

- (vi) 3D can only be experienced on the level of interior understanding or belief. It can not

be physically experienced.

(vit) 1QH qualifies 1132 as follows: <1132 is eternal; 13D is a phenomenon of light, and

132 1s a powerful element which is part of the nature of God.

Part IV: 71122 in the Songs of Sabbath Sacrifice

I. Introduction

We now consider the Songs of Sabbath Sacrifice (Shirot). 7132 in this "cycle of 13

Hld(\

Songs"™™" is fascinating, because it is used and understood in a quite distinct way. Aspects

which we have already discovered in the OT have been modified or are missing entirely.

”"‘ A. M. Schwemer, Gott als Konig, 47 [translation of author).
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New aspects of understanding have been added in the Shirot. The understanding of 132 in

the Shirot differs from the Hebrew Bible, the LXX, and even 1QH.

In comparison with the OT and other Qumran material, the question of the authorship of the
Shirot is important. An answer to this question will help to clarify the relationship between
the writings before dealing with differences in detail. The opinions in the scholarly literature

are contradictory. I think that at this stage of knowledge of the Shirot a final conclusion is not
possible, but following our investigation of the understanding of 1132 and related terms, a

preliminary theory can be outlined. One can see that the Shirot show as many similarities
with TQH as differences. At some points the Shirot seem to follow 1QH. On other occasions
we will see that 1QH stays much closer to OT usages of certain terms than the Shirot do. It
| might, therefore, be difficult to postulate a pure Qumran authorship of these poems, as C.
Newsom did.""” But at the same time, one can not deny that the Shirot share similarities with
1QH and, in particular, they deal with the OT material in a manner which is typical for Qum-
ran writings. Hence, the Shirot do not seem to be composed entirely independent of Qumran,
as C. Newsom advocated later.'** The most satisfactory way of defining the authorship of the
Shirot is to say that the present form of the Shirot was produced in Qumran, but the "basic

form of these songs reflects an older priestly tradition”.'*

Another element in the investigation of the understanding of “1132 in the Shirot is the char-

acter of the text of the Shirot itself. The setting of 1122 is essential for its understanding.

The Shirot is a liturgical text which was composed to be used in cultic celebrations.'® As
such, the Shirot is mainly a description of the heavenly priesthood and especially of the

praise to God which takes place in the heavenly world.'” It contains the description of the

7 C. Newsom, Songs, 4.

C. Newsom, ‘Secrually Fxplicit’, 185.
149 D K. Falk, Prayers, 130.

1= B. Nitzan, Qumian Prayer, 276.

134 B. Nitzan, Qumran Prayer, 290, 294

14
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praise of the heavenly beings in the heavenly world. The earthly worshippers are singing the

"2 and are joining in this way the heavenly

Songs in unison with the heavenly beings,
praise.'” Hence the Shirot has a cultic function,'™ as we will see on many occasions. It is a
liturgical text.'> The author of the Shirot tries to involve the earthly worshippers, who are
using the Shirot for a cultic event, in the praise of the heavenly beings. That means that
"those who recite it [the Songs] enjoying a special status within the heavenly entourage of the

servants of God"'**. The earthly worshippers are enabled to join the praise, because they are

purified and honoured.'”
132, therefore, has its place in the description of the heavenly world, the world of lively

praise and worship. But it has also to be seen as something which is in a very particular way

linked with the earthly worshippers.

It is, therefore, not really surprising that particular uses of 71122 are related in specific ways

to the structure of the Songs. As we will see later, the usage of 71122 reflects in particular the

structure of the Shirot which was developed by C. Newsom.'*® That structure presents itself
as follows:
1. Part 1: Song |
This Song gives an introduction: the "heavenly world" and God's rule in this
world is introduced
2. Part 2: Songs 2-7a

The author describes the events, especially the praise, in the heavenly world.

1% B. Nitzan, Qumran Prayer, 278.
143 A M. Schwemer, Gott als Kénig, 48, 76.
154

B. Nitzan, Qumran Prayer, 276, A. M. Schwemer, Gotr als Konig, 47 calls the Shirot liturgische Ord-
nung fiir die 'Opfer’-Gottesdienste der Sabbate des ersten Vierteljahres".
158 B. Nitzan, Qumran Prayer, 280.
J. Strugnell, The Angelic Liturgy at Qumran - 4Q Serek sirot 'Olat Hassabbat, | 'ctus Testamentum Sup-
plements 7 (1960), 318-45, 320.
1 B. Nitzan, Qumeran Prayer, 276.
B. Nitzan, Quinran Prayer, 288.
Cf. C. Newsom, Songs, 5-21, esp. p. 16. A different structure is offered by B. Nitzan, QJuntran Prayer,

157
15%

205,
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3. Part 3: Songs 7b-12
The heavenly world is described in detail.
4. Part 4: Song 13

Song 13 contains a conclusion of the whole text.
Following the structure of the text, one discovers that 1722 is differently used in the differ-
ent parts of the text. In Song | the author introduces not only the heavenly world and the rule

of God in this world, but at the same time he introduces his understanding of “1122. He gives
132 its basic sense which the word will keep throughout the text of the Shirot. In the fol-

lowing parts the author develops this sense by emphasising different aspects of 11232, and by

adding new elements to his understanding of it. Song 7 has within the entire text of the Songs

of Sabbath Sacrifice an important function. According to the content Song 7 seems to be the

159

climax of the entire text.”™ C.Newsom calls this "the centrality"'® of Song 7. Hence, it is

most interesting that the usage of 122 changes, precisely in the middle of the Song 7. This

might also be an indication that the word 12D is an important term in the Shirot.

Consequently, this investigation follows the structure of the Shirot.'®'

II. 71933 in Song 1 (Part 1)
32 occurs 6 times in this Song, and is always understood as a word restricted to the de-
scription of a supernatural reality. 1132 is always connected with God. So it is used in the

word combination TP 133 in 4Q400 1 ii 8'%2

15 AM. Schwemer, Gorr als Kénig, 77.

' C. Newsom, Songs, 13.

Some examinations of important related terms of 1132 including a comparison with the OT and 1QH
will already be included in this investigation.

e For further details on this usage see pp. 73fF..

161
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133 15 also used as an attribute of qualities of God. In 4Q400 1 1 5/6 the author mentions
the "judgements of His glory" (17122 “0DWN), in 4Q400 1 i 6 "the insight of His [God's}
glory" (771122 M1272)'*. In 4Q400 1 i 9 occurs 11122, Although the context is missing, the
suf"ﬁx indicates that 1132 was again understood as an aftribute of a quality of God.

132 is also used in this Song as an atiribute of purely heavenly elements which exist in the

heavenly world: 11132 7173713 (4Q400 1 i 4) and OYSR'™ 1D 112D (4Q400 1 i
9)I65.
In this introduction to the Songs, the author introduces, by describing the heavenly world and

the rule of God in that world, his understanding of 1122 as well. The most important aspect
of this is the connection of 71122 with God. This connection will prove to be, throughout the
investigation of the understanding of 71122 in the Shirot, the striking point.

32 in Part 1 of the Shirot, then, is understood as part of the nature of God without being

identical with Him. It is restricted to the heavenly world of praise and worship.

IIL. 71132 in Song 2-7a (Part 2)

In Part 2 (Songs 2-7a) of the Shirot, 71122 keeps the sense which we have discovered

above.'® Nevertheless, the precise emphasis in its use develops subtly.

163 At this point it is interesting that, according 1o C.Newsom, Songs, 99, "the phrase 11122 N33 OV is
almost certainly to be taken as a positive counterpart to the phrase N33 x5 ovb (1QH ii 19)(...), both mo-
delled on Isa. 26:11, K17 M2°3 Ow &S ",

e Possibly BTN,

I8 Whether the word <1132 was part of a word combination at the beginning of'|. 8 cannot be stated, be-

cause the end of 1. 8 is damged. For D" 1139 see also QTP O3 in IQH 4.25.
166 See p. 50.
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1. 7132 related to God
Investigating the understanding of 71132 in the Hebrew Bible, the LXX, 1QH, and the Shirot

we have shown that the decisive question is in what way 22 is related to God. Is 71132

used in the different texts as a substitute for God, as an attribute of God, or independently of

God? This question is also vital in Part 2 of the Shirot.

1.1. 71122 as attribute of God

Many times in this part of the Songs 132D occurs in direct connection with God: 4QQ400 2

1,' 4Q400 2 3, 4Q400 2 S; 4Q401 14 i 7; MasShirShabb i 10, MasShirShabb iil2, Mas-
ShirShabb i1 13; MasShirShabb ii 20; 4Q403 11 3; 4Q403 1 14, 4Q403 1 i 8, 4Q403 1125,

MasShirShabb ii 24 // 4Q403 11 10; 4Q403 1 28/29; 4Q403 1 31, 4Q403 11 33 // 4Q405

4-5 1, 4Q403 1136 // 4Q405 4-5 4, 4Q403 1 1 38). The connection between “1132 and God
is grammatically usually indicated through an attached 3. sg. m. suffix to 1122 referring to

God (1™132). Hence, grammatically, 1732 is an attribute of God, but certainly not a substi-
tute for the divine Name.

Ina few lines this question of the precise sense of 713D comes up very significantly. In Mas-
ShirShabb ii 13 and 4Q403 i 4'® 1122 occurs literally in connection with a term denoting
"God": 132 58 Hence, T1132 is here not understood as substitute for God. Another very

interesting line is 4Q403 | i 33 where the phrase 11132 RWMSNY '“occurs as object of the

o7 In the text 2D 1127130 55M5 the word X8 has to be rendered adverbially (see C. Nesom, Songs,
112). The direct object of the infinitive 5575 is, therefore, only the glory of God.

e For the textual problem see C. Newsom, Songs, 189

It can be doubted very much that this phrase has to be translated as "His glorious royalty" (A.M.
Schwermer, Gott als Konig, 90), for the emphasis lies obviously on 133D,

169
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imperative WA, Here again 113D is used as attribute of God. This line gives us a

clearer idea how 1122 was understood in the Shirot. 1922 has a "divine" denotation in the
sense that it is understood as something which is as closely as possible related to God without
being identical with Him ("divine element"). But 71132 occurs never with the divine name or

its substitutes. Grammatically it gains, therefore, a little independence of God, but it is still

understood as an attribute of God.

1.2. 71132 and the forms of address for God

Since the meaning of 1132 depends so much on its relationship with God, an investigation
of the relationship of 7132 and the forms of address for God will be decisive for the under-
standing of TT132. How is 32 linked with the forms of address for God in the different

writings? Is 1122 involved in the understanding of the divine name?'™ How did the ancient

versions, 1QH, and the Shirot understand and use the divine name and other forms of

address?
Hence we will cxamine the connection of 7122 with the term O, which is linked quite

often in the OT with God and used as an object of human praise.

1.2.1. 122 and OW in the OT
Because this combination of words occurs in the OT, some attempt must be made to discover
the meaning of 32 within that combination. At the same time, a study of how the ancient

versions (especially LXX and Vulgate) translated these words may throw light on the way

See for this p. 106.
We have already seen above that 88Ea is nof used in the LXX Pentateuch as substitute for the divine
name (see pp, 18f).

17
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they were understood in antiquity, and help to elucidate their use by the authors of 1QH and

the Shirot.
a) Isa. 43:7
BHS: 1"NNT13 2201 mwia 8mpan 5o
LXX: .., (7) navtag Goot Emrékinton 1@ Svépatt pov. Ev yap i} 8GEn pov kotes-

KEVOGO, AVTOV KOl ...

BSL: Et omnem, qui invocat nomen meum, in gloriam meam creavi eum, ...

In Isa. 43,7 1122 and OW do not occur grammatically in one word combination. But the un-

derstanding of both words is very important and gives an insight into the relationship be-

tween OT and the versions.

The apparatus of BHS notes one obvious difficulty: the relationship between S and the suf-
fix of X713, If 2 denotes "all", the suffix of the 3. pers. sg. doesn't make sense. One sol-
ution is to translate D2 as "everybody" to give the term a singular meaning. LXX solved this

problem in a special way. It understands "2 NPT 2 as the end of v.6. 52 are then

all the sons and daughters of that verse. After 7ac LXX puts a full stop. At the same time
LXX separates the two verbs of 7a. Thus the relationship of the part. pass. and the finite verb
no longer presents a problem. But the LXX destroys the union (chiasmus, s. below) between
verse 7ao. and 7aP. 80Eo and Evopor become separate, although in the BHS they are strongly

connected (waw copulativum and chiasmus). On the other hand the meaning is very close to

" NP is part. nif. pass.. In this case the participle occurs in the nifal tolerativum in the sense of "to

allow something to happen to oneself, generally with a notion of effective action" (P. Jotion/ T. Muraoka, Gram-
mar of Biblical Hebrew 1, 150). Hence, D@3 N3 denotes "nach dem Namen jemandes genannt werden, d.h.

seiner Familie, seinem Volk beigezihlt werden Jer 43,7, 48,1" (W. Gesenius, Handworterbuch, 724). Therefore
the translation of the phrase is: "everybody who was called by His name".
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the text of the BHS (not as in the BSL, s. below). Calling and creating are done by God. So
6vopo and 86Ee are both (as in the BHS) signs of the quality of the relationship between God
and His children. Both belong to God and are used as signs for the close relationship of cre-

ator and creature as well as as indications of the power of God.

Also the LXX added Soot and has for the suffix 3 the word &v. This means that her, as in the

BSL, the 1132 is the means by which the creation was carried out by God. But »122% in
the BHS denotes "for my glory" or "for the sake of my glory". Here the usage and understand-
ing of 71133 was changed in the 1.XX: from the reason for what happens to the simple de-
scription of the event.

The BSL as well changes the sense. So 55 denotes in the BHS "all", whereas "omnem" is

acc. sg. m. (everybody); this means that BSL put the emphasis on the person, the individual

(only the person who called God's name was created in glory). So, both LXX and BSL tried

to solve this ambiguity of the HHS (‘73 and 871 with the suffix of the 3. sg. m.). Another

change was made in the BSL: NP7 is part. nif. pass., whereas "invocat" is 3. sg. present

tense; BSL changed here the meaning. 1t is not God anymore who called someone, but it is

the human being now who calls God's name!
With regard to "% which stands in the BHS with the preposition 3 meaning "in my

name"'™, the BSL uses "nomen meum" as acc. object. This change brings the action of the
call into another light. The "name" is not anymore the element which gives the call the auth-

ority, but it is now according to the BSL the ohject of the call.

Although 3 is in the BHS often used to introduce the object after verba dicendi (E. Kautzscl/ A.E,
Cowley, Hehrew Grannnar, 374; C Koehler/ W. Baumgartner, Hebrew and Aramaic Lexicon. v.I, 105), it is in
this case rather understood in the sense of "in" (i.e. "with", possibly "on behalf of"), because of the parallelism
with IRTT Y1329, and the fact that 93 is already and definitely the object.

1
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Concerning the structure of the sentence, BSL changes important aspects. MT offers a chias-

mus ;. Y3 NPT 55

PRI "ao
Both of these clauses have therefore the same importance.'”* Therefore the emphasis lies on

the two words QW and "T1N2D. BSL breaks this chiasmus to stress something else: the connec-

tion between 1132 and OW is destroyed, because in BSL man has to call the B% of God, and

God therefore creates the man! This causal connection is absolutely missing in the BHS. In
BHS God is the active person and the emphasis lies on the relationship between God and all
of His children: He called all of them by His name and He created them all for His glory. This

sentence Is one huge assertion of the belief that God's children belong entirely to God. BSL

proclaims a condition and destroys therefore the union of D% and 122.

While B% and 1132 in BHS signify God as the responsible father of His children,

BSL draws a distinction and separates them: "glory” 1s an attribute of God, it is a divine at-

tribute which is connected with the act of creation, rather the sign of power than of warmth
and responsibility of God. In the BSL the meaning of the B of God changed: now the call of

"God's name" is described as condition of the gift of the close relationship of creator and
creature. Only those men who call Him have been created "for His glory" and stand therefore
in this special relationship.

In comparison, the meaning of "name" and "glory” in the LXX is not identical, but
close to BHS. BSL keeps the meaning of the "glory", but changes the usages of "the name" of

God entirely.

M A shght emphasis on the second half of the chiasmus may be detected, for RTPIT in the first half is an

participle, hence the subject, God, is not named. But on the other Hand a participle passive "indicates the person
or thing in a state which has been brought about by external actions" (E. Kautsch/ A.E. Cowley, Hebrew Gram-
mar, 356). Hence this difference seems to be caused rather by the "poetical freedom" of the author, than by the
~intention to emphasise 1132 more than OW.
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b) Isa. 59:19

BHS: .3TI2D"NR WnW-Tmmm M Qw NN 2Tvnn INeT™m (19a)
LXX: (19a) xai poPnencovion ot dnd dvopdv 16 Svopa kupiov kal of &r’ GvotoAdy
firlovu to Svopa 10 vdokov-...

BSL: Et timebunt qui ab occidente, nomen Domini: et qui ab ortu solis, gloriam eius:...

In this verse the BSL follows BHS. But the LXX makes a major change concerning 1122

and OW in v.19aB: LXX added ©6 8vopa. and therefore changed the use of 71132 into an ad-

jective of 16 dvopa (Fv8okov, not i 86Ea). This means that LXX created a parallelism be-
tween the "name of JHWH" and the "name of the glory"'”. In BHS the people fear directly
the glory of God; but the writer of LXX points out that they fear the "glorious name", which
presents the "glorious name" as an "independent” phenomenon. Even more, 6 8vopa to &v-
dokov is used parallel to 10 dvopa xvplov. Hence, in the Greek text, &vdokog seems almost
to be used the same way as kUplog. But as translation #vdokoc is not used as a substitute for
the Tetragram. The "glorious name" is, therefore, understood as a very important phenom-

enon, and almost identical with the "name of JHWH" itself.

c) Ps. 66:2 (65:2)
BHS: ™32 MW MW~T2D 1Nt (v.2)
LXX: wéhate 81 @ Svdpar avtod, 86te 86Eav alveaer adtod.,

BSL: Psalmum dicite nomini eius: date gloriam laudi eius.

17 "Ovopa here even without possesive pronoun referring to JHWH!
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The usage of 71132 and OW in the BHS is very interesting: as construct combination and at-
tribute of God they seem to be used as substitutes for God himself. The praise of man is ut-
tered to MW™T132 and not, for instance, to "FT".

In this verse significant change have been made. LXX tries to work with a difficult text, ig-
nores the first 1132, and adds aivéoer avtov at the end of the verse. In any case, the LXX

avoids the phrase "glory of His name"! "The name" is still an attribute of God, but "the glory"
is not classified as God's glory any more, but rather as something that a human being can
give.

The BSL seems to be a literal translation of the text of the LXX. No “gloria" appears In con-
nection with "nomen", but it occurs in the second part without "nomen". "Laudi eius” is

~ added as in the LXX.
WMW™T1I2 is in the BHS an object of human praise. LXX and the BSL avoid the

word combination "glory of His name" and use the terms separately. Furthermore, in both
versions "His name" is the object of the praise, whereas "glory" is not an attribute of God any
more and is presented here as something which men can uiier 1o God. "Glory" might here be

understood as something less firmly linked with God.

d) Ps. 72:19(71:19)
BHS: '..05w5 13> oo T
LXX: kot ebAoyntov 16 Svopa e 80ENg avTo £lc TOV cudvar...

BSL: Et benedictum nomen maiestatis eius in aeternum:. .

s "And blessed (?) be His glorious name for ever."
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Here occurs for the first time in LXX the full phrase: 16 dvopa 1 86ng avtov, which is

identical with the phrase in the BHS.

In this verse the BSL avoids the phrase "name of glory" again. 71122 OW is changed: "no-

men” has a possessive pronoun (referring to God) but “1132 is not translated with "gloria”,

but with "maiestas". This might connect the meaning of the sentence to the concept of the

kingship of God.

e) Ps. 79:9 (78:9)
BHS: “DW'?WJD 2375y NYEt 58 P (9a)

LXX: Bofincov fijuiv, 0 8edc 0 cwtip NueV &vexo Mg 80ENg To% dvdpatdc cov
(,K{Jpl.e,)

BSL: Adiuva nos Deus salutaris noster: et propter gloriam nominis tui Domine libera nos:...

Most interesting in this verse is that "DW'?W:D was literally translated with tiig §6Eng 103

dvdpatds cov. The LXX does not avoid the word combination in this phrase. And even
more interesting 1s the observation that not even the BSL changes the phrase (glortam nomi-

nis tui).

f) Conclusion
In the BHS Isaiah "1122 and B% do not occur in a construct combination. Here they are signs

of God's power and His close and responsible relationship to men.

In Isa. 43:7, §0Ea and Svopo are not used in exactly the same way, but their meaning is very
similar. BSL uses "gloria" like BHS uses T132; but "nomen" is here used as an object of

human praise.
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In Isa. 59:19, the BSL follows BHS. In the LXX, évdoEog is used in the same way as Kﬁplog,
but it is not a substitute of the divine name.
As far as the phrase 11132 OW or MWD in the Psalms is concerned (where it is al-
ways the object of human action), the development in the versions is most interesting:
Once (Ps. 79:9 (78:9)) both versions translate literally. Once (Ps. 72:19 (71:19)) LXX follows
the BHS literally, but the BSL offers only "nomen" as object of the blessing, but avoids "glo-
ria" in this function. Once (Ps. 66:2 (65:2)) both versions avoid the phrase "glory of His
name" as object of human praise. Only "His name" is used this way, whereas “glory" is gram-
matically used independently of God.

This means that only once the LXX uses r’:'vSoEog almost as a substitute for the Tetra-

gram. With respect to 71132 O or “J/MWT132 in the Psalms the BSL seems to develop

its own usage of both terms. The LXX offers this usage only once (stmilarly BSL). A further

indication for a new development in the BSL is its usage of "nomen” in Isa. 43:2 as object of

praise, where O does not have this meaning.

32 1s therefore interpreted in these versions as something which is not the object of

human praise.

1.2.2. 1132 and O in 1QH

"M3D and OW do not occur grammatically in a word combination in 1QH. There are only

three occasions where they occur in the same line.

In 1,30 the psalmist wants to proclaim the glory of God, to declare God's miracles, and to
praise the name of God. Glory and name of God can be objects of human actions, whereas
God himself seems never to be an object of that (see 11,6). As attributes of God both terms

have the same quality.
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In 11,6 God's glory and His name are mentioned together:

1o 272N (1 will praise your name)

M2T122 MD0NA (and T will declare your glory)

This occurrence shows, as in 1,30, that "name" and "glory" are qualities of God which can be
objects for man to praise or to declare.
In 18,8 both terms occur, but the line is damaged to an extent which makes a comment on
their usage impossible.

In comparison with the occurrence of the word combination in the Hebrew Bible, the

LXX, and the Vulgate, the following conclusions appear firm:

B and 732 are in 1QH in these cases always attributes or qualities of God. Both are the
object of the Psalmist's praise.

[n the BHS the phrase 11122 W or ‘[/'IDW"TIDD is always the object of human praise. We

have seen that especially BSL, but also LXX avoided "glory” as the object of human praise,
and used the term quite "independently" of God in places where human beings are praising

Him. In both version "His name" functions as an object of human praise. 1QH, however, does

not follow the custom of BHS in using D& and 1132 in one construct combination, but it

interprets OW and 122 separately in much the same way as the BHS understands the whole

phrase: firmly linked with God (JHWH) and as attributes of God and object of praise.

Furthermore, the relationship of 1QH and the versions is most interesting. 1QH and the ver-
sions avoid the phrase 71132 OW or /MWD and use the terms "glory" and "name"
separately. But it does not follow the new interpretation of the terms (especially "glory")
which we have noted in the versions. “1132 in 1QH is always linked with God, and, even if

only three times, the object of human praise.
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1.2.3. 771122 and DWW in the Shirot

OW itself occurs 11 times in Sabbath Shiroth (4Q403 1i 10; 4Q403 11 17; 4Q403 1 19;
4Q403 1121;4Q403 11 23-24,4Q403 1 i 29; 4Q404 2 2, 4Q405 3 ii 6; 4Q405 13 3; 4Q405
13 4-5; MasSS ii 24). Only 4 times DW occurs in the same line as 113D (4Q403 1 i 10;
4Q403 1121;4Q403 11 29; MasSS ii 24).

4Q403 11 21 (Myaws Sow a1 5% obr [ ] owa 737 (...) ) has a gap be-
tween D& and 098 where the text could have had =132, Unfortunately the textual situ-

ation is so uncertain that one can not decide for sure whether the missing term was 1132 or

not. In the other cases 1122 and O occur grammatically within a construct combination:
4Q403 11 10:
(.)@¥TON 1312 oW [TI37(.)
40Q403 1128/29:
() 1M32 0w (29) 125 TI31(.) (28)
MasSS ii 24:

[ 5125 oorox 133 owa a3t
That means that in the Shirot the word combination “1122 OW occurs 3 times. Within the

construct combination OW is always in the construct state with prefix 3. 32 is in the con-
struct state as well or has a suffix. As such, both terms depend either on a following word in

absolute state or on a 3. sg. m. suffix attached to “T122. In two of these texts the word in ab-
solute state is DTN, In those cases D TIDR is the dominating word, and 122 DWW there-

fore is an attribute of God. In 4Q403 1 i 29 where “1122 has the suffix this suffix refers to
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God. That means that in all three cases the author of the Shirot is talking about the "name of
the glory" of God'”".
Also the comparison with BHS, LXX, BSL, and 1QH is most interesting:

The Shirot uses the terms the sume way as the BHS. Both terms are used in one construct

combination. 132 OW is in both writings depending on God (suftix referring to God, or in
the Shirot even the term D’H'I‘Dx). In both cases the phrase is an object of human praise.

The Shirot does not follow the new development of the understanding of 1132 and O in

the versions and 1QH.'™

1.2.4. M3 and QW as object of 13

The above investigation of 732 in connection with DW leads to another phenomenon which
is linked with the meaning of 1132 in the OT, the versions, 1QH, and the Shirot, and which
requires examination. We have seen above that D& used in connection with “1133 is often

the object of the verb 773 How does this observation influence the understanding of <1332

in the different writings?

1.24.1. 0T
oY and 71713 occur 14 times in combination in the OT. The terms are mostly included in a
phrase which can be outlined as follows:

nomen rectum/suffix - OW(3) - (direct object) - T2

1 Naturally, avoiding the divine name, as ofien in Qumran,

Because the versions prefer to use DU with suffix as object of the praise and interpret "1V rather "in-
dependently”, and the Shirot uses 1122 very much in conjunction with OW, it is rather unlikely that there was an
intention to use 71132 as substitute of the divine name. DW itself seems to acquire this function.

177
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The phrase occurs in three different forms, as well as in a few unique usages.

a) In the first category the phrase has always the following structure:
711 - DW3 - (object or subject of the phrase) - form of T3
This phrase occurs in the OT 4 times (Dtn. 21:5; Ps. 118:26; 129:8; 1.Chr.16:2). The "pure"

form can be found only in Dtn. 21:5 (M1 QW3 ']‘1351), whereas tn Ps. 118:26 the subject
of the phrase was inserted between verb and construct combination (O3 NI 3

7). In Ps. 129:8 and 1.Chr. 16:2 an object (introduced by the preposition ) was added

into the phrase, again between the verb and the construct combination.

b) In the second category the structure looks quite similar, but the terms have changed:
suffix - nomen rectum - OW - preposition - 773

The phrase with this structure occurs in the OT 4 times (Ps. 72:19; 103:1; 145:21; Neh. 9:5).

¢) In the third category, the structure of the phrase could be described as follows:
suffix - OW - ]2

In the OT are three texts compatible with this scheme (Ps. 96:2; 100:4; 145:1).

Use of the verb ©J73 in connection with DW can be classified as follows: the phrase occurs

10 times in explicitly poetical texts, mostly psalms. Three times the text is not a poetical text

as such (Dtn. 21:5; 1.Chr. 16:2; 23:13), but liturgical or legal.
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The subjects of the phrase are without exception human beings. In no text does D% occur on
its own. It has either a preposition (a)) or a suffix (b)), or is nomen regens in a construct com-
bination (c)).

a) OW occurs 5 times with the preposition 3 (Dtn. 21:5; Ps. 118:26; 129:8; 1.Chr. 16:2;
23:13)."” It is important for the question of the object of the verb 773 that in four of
these texts W1 is nomen regens of a construct combination in which M1 is the nomen
rectum (FWT? D@2 <JM13). Only once QW occurs as M2 (1.Chr. 23:13). This means

that QW with the preposition 3 in connection with the Tetragram is an established word

combination.'®
Again the question arises how the preposition should be translated. Is it an indication of

an object, or should it be translated as "in" (in the sense of "on behalf of")? In two of the

texts the situation is clear: in Ps. 129:8 and 1.Chr. 16:2 the verb 773 has explicitly a di-

rect object (see below). That means that the preposition 3 has to be translated as "in". Be-

cause of the part. pass. pi. in Ps. 118:26 the translation must be "in" as well, because the
passive already implies an objcct. Only in Dtn. 21:51 and 1. Chr. 23:13 the situation is un-

certain. Here the preposition could be translated as an indication of an object. "’

DW occurs as well, but only once, with the preposition ~ NN (Ps. 103:1) where it is not
connected with the divine name.

b) DW is used four times with a suffix which refers always to God (JHWH): Ps. 96:2;

100:4; 145:1; 1.Chr. 23:13.'*

In all these cases the meaning of 2 "in" in the sense of "on behalf of with the authority of”. 3 is not
used as indication of an object.

1 Most interesting is therefore Job.1,21, because here occurs the constructus combination M0 e}
without the preposition 2.

w As it has to be in the phrase MW1° D@2 R (see above).
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¢) D@ is also used in a construct combination with W"TP (in Ps. 145,1) and, as we have
seen above, with “1132 (in Ps. 72:19 and Neh. 9:5). All of these terims occur with a suffix
which refers to God (JHWH). And whenever OW and “T132 occur as a word combina-
tion, OW has no preposition. This means that the constructus combination JAm™Mas ow
is always the direct object of the verb T3

As in all the other phrases we analysed earlier, the object of the verb 773 within the phrase

1s the problematic point. Here the term B is highly involved.

If one compares the 13 texts where the phrase occurs with the scheme I have presented

above, one finds that three different kinds of objects occur.

In the first group of texts a direct object occurs between verb and the term 0. So in Ps.129:8
the preposition NX with the 2.pl. suffix (BDNN) and in 1.Chr.16:2 the term QYT with the
preposition ~ PN,

In the second group OW occurs either with a suffix and is direct object (Ps. 96:2; 100:4;

145:1), or within a word combination which is the direct object (Ps. 72:19; 145:21; Neh. 9:5).
In this group it is interesting that the nomen rectum of the construct combination which is the

object is never the Tetragram.'®

Depending on the context the 3.sg.m. suffix (Ps.96,2; 100,4: | .Chr.23,13) or the 2.sg.m. suffix is used.
The only exception is again Job. 1:21. There 11 DW occurs, but here the word combination is at the
same time the subject (7773 is passive) of the phrase. But this still leaves the problem whether in Din. 21:5 and
Ps. 118:26 (where no direct object occurs in the phrase) the word combination IW1° BW3 could be the object or
not. We have still two examples where a translation as object would not be impossible. But there are, indeed, sev-
eral facts which seem to indicate that the preposition is meant as "in": 3 has fo be translated as "in" when the
phrase has a direct object, which happens twice (Ps. 129:8 and 1.Chr. 16:2). A direct object is either indicated by
PN (Ps. 103:1) or DW is used in a construct combination without preposition and the whole combination is the
direct object (Ps. 72:19; 145:21; Neh. 9:5), or it is used with a suffix and as such a direct object (Ps. 96:2; 100:4;
145:1). In none of those texts where the term DW (as part of a construct combination or with a suffix and in both
cases without preposition) is a direct object does it occur in connection with the Tetragram. So it is rather unlike-
ly that the authors of the text understood the word combination (1™ D@3 as object of T3

182
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In the third group the verb 73 does not have an object (especially Dtn. 21:5; Ps.118:26
where only the "modus” of praise is given: WY QEW2).
But one problem remains, indeed: 1.Chr. 23:13. Here occurs M3, This term could be used

as an object, or the preposition 3 could be understood as "in" in the sense of "on behalf of".
The meaning of the phrase is difficult to interpret. The only hint we have is that in all of the
other cases 2 means "in",

And there is another verse in the OT that is important at this point; Ez. 3:12. This verse is im-

portant because the phrase fYT"™T122 1713 occurs in the context of angelic praise.' QW

does not occur here, and "1122 is certainly not understood as a substitute for the divine name

since it occurs in combination with it, and this is one of the two verses in the OT where the
text says something about the words of angelic praise.'™ This again might be a point where
the Shirot, describing the angelic praise of the heavenly beings, developed an idea of the OT
which occurs there only once. The exact phrase of Ez. 3:12 does not occur in the Shirot,'®

but by contrast a similar expression influenced by the distinctive theological ideas of Qum-

ran. 1122 is, however, certainly used as attribute of JHWH in Ez. 3:12.

Grammatically it is the extended motif {13r1° 7173 which is the "primary Israclite formula for blessing

God" (W.S. Towner, "Blessed Be JHWH' and 'Blessed Art Thou, JHWH': The Modulation of a Biblical Formu-
", Catholic Biblical Quarterly 30 (1968), 386-399, 386.

s Another verse is Tsa. 6:3, but the wording of this verse is interesting for the present context.
As also B. Nitzan points out (B. Nitzan, Qumran Prayer, 277).

Furthermore it is interesting that the formula M7 773 oceurs in 1QH in 5,20f; 10,13, 16,8, certainly
at some points with changes: the Tetragram is replaced and sometimes the personal pronoun FNN is added.

184
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1.2.4.2. Comparison with 1QH
O occurs twice in 1QH in connection with the verb 773 (2,30; 11,6'):
2,30:
(..) 20w 2NAN()
11,6:

(.) 1200 F12aN(..)

The usage of the two terms in 1QH is compatible to a certain extent with scheme ¢) (i.e.:

suffix - QW - T73). Both of the phrases in 1QH occur in poetical texts. The subject in both

of the texts in 1QH is the psalmist. QW occurs always with the 2. sg. m. suffix (F7T20E). The
suffix refers clearly to God. It is used without a preposition. Here a most interesting fact
should be noted: in IQH the term is certainly used as direct object of the verb 73, because

of the lack of a preposition, the structure of the phrase, and the closer context.'®? Again an

author of Qumran seems to have developed the use of a term in the OT. Furthermore, the

terms of reference of M12NW in these two lines in 1QH are very significant, since they seem
not to be represented in the OT, the term 12D being used here as the direct object of
human praise. As such, "name" seems to stands for God himself. The term OW is used instead
of the divine name or other substitutes for this name. It is also of note that this type of usage

occurs only twice in 1QH. This is again an indication that 1QH did not intend to use 33 as

substitute of the divine name.

e In 17,20 QW occurs with the term {1373, Therefore this verse cannot be included in the investigation,

although the meaning of this phrase is quite similar to the sense of phrases where QW occurs with the verb T3

1 In the fragments 4,17 (MD73R 71ODW) and 38,2 (TDDW 1D7137) the situation is quite similar, only
the particular verb form changes. But usage and meaning are the same.
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1.2.4.3. Comparison with the Shirot'™

In the Shirot OW occurs 9 times directly connected with the verb T73. Concerning the struc-

ture of the phrase' in which the two terms occur in the Shirot almost the same observations

as for the usage of the terms in 1QH can be stated. They occur in the phrase:

(direct object) - nomen rectum/suffix - Q&W(2Q) - T3

In the Shirot, the terms OW and 73 occur in the setting of praise uttered to God. Whereas in

the OT and in 1QH the subject is always a human being, in the Shirot the subject is always
one of the "chief princes", so a heavenly being. By chanting the Songs the earthly worshipper
Joins the praise of the heavenly beings and becomes, therefore, a "subject” of the phrase as

well.'”

Concerning the verb 772 the situation is as follows: in the Shirot the verb occurs always as
g y

737 (3.sg.m.impf.pi.). This usage reflects the narrative character of the Songs describing

events in the heavenly world and the deeds of the chief princes. This use of the verb demon-
strates also that the carthly worshippers are not so much involved in the praise which is de-
scribed in the Songs as they are in the texts of the OT or IQH. In the Songs the 3.pers.sg. is
always used, whereas in the OT and 1QH the imperative, the cohortative or the 1.sg.m./pl. is

used most frequently.

Investigation of the term OW provides important results. We have already seen that O oc-
curs in the OT 5 times with the preposition 2. In 1QH QW in connection with 73 never oc-

curs with preposition. In the Shirot the term occurs always and only with the preposition 3

L

For the special usage of '[57.) in this phrase see A M. Schwermer, Gott als Konig, 86-94. In contrast to
A.M. Schwermer we will focus here on the usage of 113D in this phrase. A very bricf discussion of the "Benc-
diction Form" may be found in D.K. Falk, Prayers, 146-148.

1 A. M. Schwermer, Gott als Kinig, 45,.89F. calls the phrase "liturgische Formel”.
o Cf. p. 49.
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(11 times). We have seen that whenever O occurs with the preposition 3 in the OT it is also

part of a word combination with the divine name (only one exception: 1.Chr. 16,2). In the

Songs this word combination does not occur at all.
Furthermore, OW does not occur in the Songs with a suffix which refers to God. It is always
part of a construct combination.

An equally important observation follows. We have seen that D& occurs twice in the OT in
connection with W"IP and twice with 1122 In these four cases the nomen rectum has also a
suffix which refers to God. The situation in the Shirot is different. There the term O occurs
only once in connection with the term ZﬁP (4Q403 1 i 23-24), which has the 3.sg.m. suffix
referring to God. And as we have seen above, three times the term O occurs with the term
32 (4Q403 11 10; 4Q403 1 i 29; MasSS ii 24), but in only one of these texts the nomen
rectum (71132) has a suffix (4Q403 11 29). Twice the phrase w58 a0 owa occurs
(4Q403 11 10, MasSS i1 24). So. instead of the suffix, 1132 has the term DYTON as nomen

rectum. And even more striking is the contrast to its usage in the OT and 1QH, since D& oc-

- curs within the above described phrase with different terms:

4Q403 11177 () 515 Tonm M oY 703

4Q404 22" (-)B"5% MM owa 730

" Andpossbly4Qaosiiie. - -
3 And possibly 4Q405 13 4-5.
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This constitutes a major difference in usage and understanding of D& and 713 between the
OT, 1QH, and the Shirot. We have seen that in the OT the term DU occurs either with the Te-

tragram, or with EﬁP and 32 with sufhix referring to God, or only with a suffix. 7he 7e-
tragram does not occur in the entre text of the Shirot. It was replaced not only (as in 1QH)
by OW with a suffix referring to God," but also with different terms with suffix. or with
DWTOR. The words which occur in connection with O and 773 in the Shirot do not occur
in that connection either in the OT or in IQH. Here again we need to examine the object of

773, This matter proves straightforward.

[n the Songs the verb is always followed by the construct combination in which the term QU
is the nomen regens. After this combination follows the direct object of the verb introduced

by the preposition 55125 ("all those who..."). The objects are always beings with certain

qualities, but they are never the word combination in which the term B occurs. This means
that in the Songs the word combination in which the term Q8 occurs is never the object of
the verb "[1:1. whereas in the OT and in 1OQH the term DU with sulfix or even a construct

combination with D® does stand as the direct object. The object of 773 in the OT and 1QH
is the "name of God", or a word combination like "the name of His glory"; but never beings
(human or hcavenly).

The result of this investigation into the Shirot is threefold. First, with regard to the term QW

itself, one may state confidently that it is not used as a substitute for the Tetragram. It is al-
ways dominated by a nomen rectum. It is this nomen rectum, as we have seen above, which

does duty for the divine name.

! In this case the intention of the author could have been simply to avoid the word [T,
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Secondly, our understanding of 71132 becomes clearer. 1132 occurs three times in the Shi-
rot in this word combination, where the grammatically dominating term is either oo
(4Q403 11 10; MasSS 11 24), or 1122 with suffix referring to God. This usage indicates that
22 is firmly linked with God in these phrase. But it also receives a certain importance as a

phenomenon, because it is used in these phrases. Furthermore, in those cases where 1132
does not occur in the phrase, other terms are employed as dominating terms without a con-

nection to God. This indicates that the phenomenon 1132 becomes very important as « di-

vine phenomenon. The fact that 71132 is a divine phenomenon gives it a kind of independent

Sunction in comparison with other heavenly phenomena. But it is still linked with God.

Thirdly, the object of the blessings is now heavenly beings or, by extension, the earthly wor-
shippers chanting the Songs, whereas in the OT and 1QH the object was the name of God and
the subject the beings. That means that the name of God, maybe even God Himself, became

in the Shirot less prominent than it or He was especially in the OT texts considered here. This

might be also a reason, why 7132 in the Shirot begins to gain more "independence" and its

own weight. This seems to be a decisive difference between the usage of the term 71132 in

the OT and 1QH on the one hand and the Shirot on the other hand.

1.2.5. 71122 and the divine name in 4Q403 1ii 3 and Ez. 1:28

Again the question of the relationship between <1132 and the divine name arises because of
the parallelism of 4Q403 1 i1 3 and Ez. 1:28. 4Q403 1 ii 3 reads:

[ M125nn swiRS T30 [MEn R
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Ez. 1:28* has at the decisive part of the text:

T 3D NNT ARED R
Grammatically C. Newsom is absolutely right in commenting that in the Shirot text 1132
governs M1 M2SHN WNAS, and in Ez 1:28 13D governs MW" But this does not
necessarily mean, even if 4Q403 1 ii 3 depends on Ez. 1:28, that 132 is a substitute for the
divine name, because 113D here depends grammatically on another term or phrase. These

terms or phrases might be exchanged. “1122, however, is not part of such an exchange.

Therefore, the author of the Shirot used the phrase he knew from Ez. 1:28 for his purposes,

talking about the spirits, not JHWH; but he certainly did not replace the divine name by

T32.

1.3. 71122 and the kingship of God
1.3.1. 13D and o0

Elsewhere 1132 s used as an attribute of God in conjunction with ‘[5?3 The word combina-
tion occurs throughout the Shirot (Part 1,2, and 3). Here again the question ariscs whether
132 was understood as a substitute for God or the divine name.

To answer this question, we must investigate the occurrence of this word combination in the

OT and 1QH.
132 and ‘[‘DD in the OT only 10 times occur together in one verse.'” And it is even more

significant that only in Ps. 24 do the two terms occur grammatically in a word

combination.'”’

s C. Newsom, Songs, 233.
e 1K 3113, Isa. 8:7; 14:18; Ps. 24:7; 24: 8: 24:9: 24:10; 102:16; Est. 5:11: 2.Chr. 1:12.

197 . . - ~ " R . . ~ . .
’ For the discussion of the "Jahwe-Konig-Psalmen” in view of the Shirot see especially A M. Schwermer,
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The word combination 112321 ‘]5?3 occurs 4 times in this psalm (v.7.8.9.10), and in v.8 and

10 the psalmist defines the =135 ‘]5?3

v.8 mIASH T3 T TMaN MY et a0 -ISD midlrs)

v.10: 7150 T13om -ISD NIT DINIX Y TEoM -ISn T R D

Grammatically. ‘]5?3 occurs always in the construct state, "3 occurs in the absolute state
with article. In both verses the following nominal clause defines who the =132 ‘[5?3 1s. In
both verses the psalmist points out that the =32 ‘[5?3 is JHWH. In v 8 he describes
JTHWH by giving Him the attributes of TIT¥ (strong) which occurs only here in the entire OT,
and ™32 (powerful, mighty) which is a common description.

What is the sense of ™22 in these verses? We note that '[5?3 is parallel to ™. Therefore,
132 seems to be understood as an attribute 01"[5?3, as MM TV and NINIX are under-
stood as attributes of M. Given the parallel structure of the sentence =139 ‘]5?3 seems
to be a substitute for FWTY with its attributes. Grammatically ‘[5?3 is the substitute for the

Tetgragram, not 11232,

For understanding of 132, two important factors come into play at this point. First, 1132

in the word combination 1722 ‘]5?3 is not understood as a substitute for the divine name.

|
It s, quite literally, an attribute of God. Tt begins, however, to gain a certain "independence”

from God, and grammatically from the divine name. This observation may illuminate the

Gott uls Konig, 58MF. This discussion is beyond the scope of this study. Here we will only tocus on those verses
where ‘I‘DD and™1232 occur together.
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usage of 7227 ‘[573 i the Shirot, since we have shown that 71132 in those Songs be-

comes more and more "independent” from God. It is not nccessarily understood as a substi-
tute for God or His name, but it claim attention as a theologically significant aspect of God in

its own right.
Secondly, the occurrence of 71327 ‘[573 in the OT most obviously suggests that the author

of the Shirot developed ideas or understandings of OT expressions which occur there only a

few times, or even only once. and which are difficult to interpret.'™ As we will see below in

detail, the Shirot uses =132 9 times in connection with ‘[573

We must now point out that T332 never occurs in 1QH in connection with ‘[573: the
authors of 1QH did not use the word combination “T732m ‘[573 This, oo, strongly suggests
that 1QH in its understanding of 71122 stands much closer to the general modes of express-

ion of the OT than do the Shirot. The use of 132 in 1QH is throughout far less innovative
than in the Shirot.

By contrast. 732 15 used 9 times in the Shirot in connection with '[573.“"’ 6 times
the word combination =722 '[5?3 occurs. This defimtely substantiates the view that the

author of the Shirot develops usages of 1132 which occur rarely in the OT. and which are

there difficult to interpret. Consequently, the following passages must be carefully reviewed:

MasShirShabb 11 11/12:

() N33 7515 W w53 (12) M SR )

19x

The discussion whether or not the Shirot continue "diese alte ‘Tempeltheologie' und die Interpretation
der alten Gottesepitheta” (A M. Schwermer. Gorr aly Kanig, S9) in general lies beyond the scope of this study
But it certainly has to be considered very carefully. And one can only agree with the statement that the language
in the "Jahwe-Konig-Psalmen" leads to the language of the Shirot (A.-M. Schwermer, Gowr aly Komig, 60) in th
above descibed: the Shirot developed ideas of the OT which occur there only occastonally.

" In the Shirot God is called 55 times 1573 (AM. Schwermer, Gour als Konig, 48). In this writing the
concept of the kingship of God is, therefore, vitally important
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40403 1§ 3

227 {12012 P 1S3 mmm nSmn

40403 11 31:

()37 Ton5 oombN WP TP ()

40403 1 i 25

(..) T3 on5 oM mnawn

The word combination =122 "[‘773 in the Shrrot in a certain manner is always the object of
thanksgiving or praise. The thanksgiving and praise of the Shirot is due to the King of glory.

307 ‘[5?3 1¢ hereasin the OT, dentical with God. But in contrast with the usage of the
word combination in the O} 1122 ‘[573 1s here more "independent”. because the state-
ment that the thanksgiving, and theretore the content and aim of the Shirot. is due to the ‘[“DD
of the glory (A2 with article in the absolute state) gives the T332 an cnormous weight.
Furthermore, the word combination occurs here without the defining divine name ‘[573
327 stands here on its own. 2D "[‘773 simply s used for "God". There 1s no real in-
dication that 71327 on its own is used here as a substitute for God or His divine name. But

because of the importance of the word combination, 1122 appears here. more so than in the
OT, to be an important word with its own particular stgnificance. Because the whole word

combinatton and especially the term ‘[573 mean or refer 1o God., TM3D gamy wrdependence

2

In 40400 1 1i 8 and 11QShirShabb 3-6 6 122N ‘[‘DD are the only preserved words of the line
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as a phenomenon which is still linked with God. This independence is gained rather with re-
gard to other heavenly phenomcna than with regard to God: 7135 gaiuns its own und inde-
pendent function in the heavenly world. Only with respect to this independent function, we

may sense a tendency (o weaken the link between 7139 und God.

Both terms are also used in a word combination in 4Q400 2 5, but grammatically in a differ-
ent way. "2 is here the attribute of "the King of godlike beings":

10T Nwna Do ovmby Ton Mad
The heavenly beings declare the glory of this King. This verse demonstrates as well that
32 was not understood as completely "independent” of God, but as divine phenomenon it
has certainly its own weight and importance.
In 40Q403 1 113 /7 4Q405 3 ii 3 132 and ‘[5?3 occur as well, but grammatically not in a

word combination. "

1.3.2. 32 and M25n
Because "the frequent use of 11290 and the numerous references to God as king indicates
the importance of that image of God in the Shirot"”, we now investigate the sensc of 12D

in conjunction with m:bn.
Both terms occur in 4Q403 | i 25

n23[ ] 1M3a3 mMadn S5n plyl v 51 T731(.)

o See for this line p. 93.

C. Newsom, Songs, 204
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- 132 is here certainly the "glory of God" (suffix referring to God). The object of the praise is
' here the M195n of the glory of God. According to the grammatical usage (dominating

M25n and connected with God only through the suffix) and the wording of the line (71122
as the last noun of the word combination followed only by the suffix) the intention of the

author is obvious: the emphasis of the word combination lies on 133, This 1s the impres-

sion the reader inevitably receives. 7132, therefore, is here understood as a phenomenon

which is stil] attributively linked with God, but no longer entirely bound up with God. It has

its own important place in the heavenly world, the heavenly kingdom of God. For the heaven-
ly beings, and the earthly worshippers 1132 is a very important element of the heavenly
world which gains independence from all the heavenly objects, because it is still a divine

phenomenon. But 32 in this line would be misunderstood, if one postulated that it is used

as substitute for God or His name. We have seen that 1133 is an important element of the
heavenly world of God, but not identical with God. Linguistically it is also unlikely that
33 was used as substitute for the divine name. Rather the author of the Shirot used N3D
as a visible and audible phenomenon in the heavenly word. In that world of praise it becomes
one of the most important elements, because it is a perceptible and "divine” (i.e. still related

to God) phenomenon. It is, therefore, extremely unlikely that the author of the Shirot in-

tended to use it as substitute for the divine name.
In 4Q405 23 ii 11-12 T2aD M95n occurs in the same sense. Only the aspect of praise is

missing, but that does not weaken our definition of the understanding of the term. The same

can be said about 4Q405 24 3 although the proceeding text giving the word combination in
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this line is not preserved. And at 4Q401 14 i 6 a similar reading (M3 MR occurs
in which 1132 has the same sense ™

Three times in this part of the Shirot occurs the word combination 312510 T1323: 4Q403 |
i 32, 4Q403 1 ii 10, and 4Q405 23 i 3.*” This usage of “1132 strengthens our thesis above
about the understanding of ©1132. Here the emphasis of the statement lies on the kingdom of
God as a classical theological concept of the OT. 1122 is part of this kingdom. Once more

1132 is understood as an important phenomenon of the heavenly world. Because grammati-

cally it is here no longer linked with God, one could argue that it is understood as completely

"independent”. But as part of the kingdom of God which is full of God and as close to Him as

anything can be to its creator, 1132 is still, albeit less closely, connected to God.

1.4. 71132 and 17

So far, we have investigated two aspects of =132 in the Shirot: its connection with the name
of God, and its conjunction with the concept of the kingship of God. With both of these as-

pects, another term comes to mind which is significant at this point: T1WT. <17 occurs often
in the Shirot, and others important points for the understanding of “1132. It is used in con-
junction with the phrase: nomen rectum - Q@3 - 3. It seems to be that T within this

word combination was used as equivalent of the term 32, or even of the Tetragram. -

This phrase is interesting for another reason. Only in the fragments 4Q401 14 i // 4Q400 2 and 4Q400 |
i oceurs a direct address 1o God (cf. C. Newsom, Songs, 137).

. Here the context of the word combination is badly damaged, but it might be used in the above sense.
For the comparison with the OT see also Ps. 145:12; Esth. 1:4: Dan. 11:20-21.

e Cf. 4Q403 11 17 and 4Q405 3 ii 6.

3

W&
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Therefore, the meaning of 1T in the Shirot may throw light on understanding of 71122 in

207

the Songs.

1.4.1. Usage in the OT
7 is used only 23 times in the OT; so it is not a very common word. Its translation is not
always certain, but in general and most frequently it might be best to translate with "majesty".

The way in which T is used in the OT reflects its importance for the understanding of

132 1n the OT, 1QH and the Shirot. Both terms are used in a very similar way.

1.4.1.1. 717 as attribute of God

Almost in any text where the term =17 occurs in the OT it is somechow related to God him-
self. Only the degree of this relationship differs, very often because of the context in which it

occurs. Broadly speaking, there are two different ways in which “1%T is used as attribute of

God. The term 7 is used 8 times™ as a direct attribute of God himself. The 177 is a qual-
ity of God. Grammatically this is expressed by adding to the term the 3.sg.m. suffix which
refers 10 God™; or the text where 1T occurs is a poetical text which is uttered to God, so
the uttering person gives God this quality.?'

Because we are examining the understanding of a term other than 1133 to find out more about 1132
itself, it is essential at this point to consider the OT and 1QH.
o 1.Chr.29:11; Ps.8:2; 96:0; 104:1b; 145:5; 148:13; 1sa.30:30, Hab.3:3b
Especially Isa.30:30 is interesting at this point because the context is God's judgement of Assyria, and

His promise to Zion. The usage of <177 as attribute of God and the fact that the term is linked with the theme of
he temple are connected here The second observation is that the acting person in the context (¢f v. 27a) is not
alled "God", but "the name of God". 1sa.30:30 is a text, therefore, where "the name of God" and the =T are
somehow linked.

In Ps 104:1 77 is used within a description of God. The whole description uses kingdom language as,
or example, does Ps.45:4.

For the special usage and combination of the term in Ps.145°5 see below
» Isa.30:30; Ps.8:2; Hab 3:3b.
1o ! .Chr.29:11; Ps.145:5; 148:13.
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1.4.1.2. Attribute of the place where God exists

The term T 1s not always used as attribute of God in order to "characterise” God. Five
times 1T is used to describe the place where God is, the area around God.?"' In this sense
T has a supernatural reference again.

1.Chr.16:27; Ps.96:6, and Job.37:22 represent this group perfectly well. The term “TYT occurs

important element which is important for understanding of “T1W7T in the Shirot. 1% is there
not only used within a description of the area around God, but with regard to a distinction be-

tween heaven and earth. In these three texts (Ps.8:2; 148:13; Hab.3:3b) the T does cither
"cover the heaven” (Hab.3:3b), or it is "above heaven" (D’DW:‘I"‘?U. Ps.8:2), or even "above

earth and heaven" (0" r-m"ay. Ps.148:13). Clearly, 7T was used by the authors of

these texts to refer to something which does not belong to this world (and according to Ps.§:2

and 148:13 was located above heaven), but which is very closely related to God - maybe an
attribute of God or of the area where God exists. 7T was envisaged as something which is

around God, which is part of the area around God, the place where God exists. The place de-

scribed here in the OT s strongly redolent of the descriptions of the heavenly world in the

Shirot. Once more, the Shirot have developed ideas or concepts of the OT regarding T¥T,

i
as an attribute of the divine area.*'’ The other texts (Ps.8:2; 148:13; Hab.3:3b) show another
into which T13D was then integraled.

1 F.Chr.16:27; Ps.8:2; 96:6; 148:13; Job37:22; Hab.3.3b
h Ps.96:6 says: "Majesty (T171) and glory/honour (T™177) are before Him: strength and beauty are in his
anctuary,” a place where God is and where the =1%7 is described. The psalmist calls that place in 6b 'IW"IPD
his might be a clear indication of temple language or, at least, of the fact that the place where the T is was
omehow connected with the temple as holy place. Again this observation shows that the term <% was used in
his semantic field of kingship, temple, God, divine place, and sometimes in one text relating to more than one of
hese themes. The situation in 1.Chr.16:27 is similar, but the place is there called MPR (27b) Job.37:22b says:
"[...] around God is frightening majesty (77771 ¥™3).




Furthermore, in all three texts =17 is used in a comparison. =17 is described as an element

of the area of God. By contrast, the author always names another element, linked with God.

but which stays on carth, and which is somehow accessible to human beings. This element is
in Ps.82 the name of God.”" The name of God is on carth (]"W&H“DDJ, 2a), the ™M of
God 1s above in hcaven (D“DW:‘I"?U, 2b). Both terms (on a different level) are objects of
human praise in this psalm of the revelation of the glory of God in the creation. This seems to
mean that 11ic name of God and glory of God are on the carth, accessible to the humans. The
T seems, on contrary, to be understood as an element which is inaccessible to humans.

This text clarifies a little the relationship between the themes "name of God", "glory of God".
and "majesty of God".

In Ps. 148:13"" the name of God ((TT™ O@) and 1T occur again within the same verse. And

it scems that again T is above heaven and inaccessible for humans. but the name of J1HWH

is exalted (32@3) and seems still to be available in this world. However, the use of the two

erms 1s similar: and in this text the distinction between the heavenly T and the carthly
VTP QW is not absolutely clear-cut, as it was in Ps. 8:2.

n Hab.3:36°"" 7177 belongs to the divine area, whereas God's praise (@110 fills the earth

T 1s again a quality i heaven. The glory of God reflects what is available to people on the

anhZIn.

1 "JHWH our Lord, how majestic is your name in all the carth; vou have set your majesty above the
leaven"
” “Let them praise the name of JHWH. for exalted is his name particularly; his majesty is above earth and
eaven.”
" "His majesty (7)) covers the heaven, and His praisc filled the earth "
o

This might reflect again the thought of the creation which still has the glory of its creator But other el-
ments of the being of God like 11 are not accessible for humans




83

In Job 40:10b*'7 71T seems to be a quality of God as well. In the second speech of God in the
book of Job (Job 40:6-41:26) God shows Job the greatness of himself and uses therefore in

verse 6 the terms 71T and 717 to indicate the difference between God and human beings:

God has the quality of 717, people don't have it.

1.4.1.3. In conjunction with the Temple

Very often the term 71377 occurs in conjunction with the temple. So Zech.6:13 says that Je-
shua will build the temple again, which will be made "majestically" (7177). In Ps.96:6 the
terms 7T and 77T occur in the same verse as WW'WPDJ ("Majesty and honour are before
him; strength and beauty are in his sanctuary”. Ps.96:6). The 717 is here explicitly located in

the temple. So, the presence of God seems to bring, to cause the “TY1. David's Psalm of
Fhanksgiving in 1.Chr.16:8-36 indicates exactly the same conjunction in nearly the same

words as Ps.96:6: "Majesty (T1771) and honour/glory (T71) are before him; strength and joy
are in his place (MPR3)" (v.27). So, again the presence of God brings or causes the T, Al-
hough it is never said that JHWH is with his 7% dwelling in the temple, it seems plausible

0 connect 1T with the temple. Reasons for this include the use of the term in conjunction
vith the temple, its use in description of the place where God exists (especially the mention

f the E?"IPD in this context in Ps.96:6), and the fact that the context of its occurrence is

ften characterised by temple language. For the people at Qumran, therefore, the term 131

robably had an association with the temple. The frequent use of the term in the Shirot could,

herefore, be intended to give the readers or singers of the texts the impression that a place

7 "With majesty and honour/glory clothe yourself."
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Hike the temple is meant. While the place described in the Songs is not identical with the

temple, however, for the worshippers in Qumran it must have been understood as a holier
Eplace which had high authority. Y32 (of God) used so much in this setting 1s, therefore, in
;‘the Shirot understood as an element of this holy world which is still (at least linguistically)

linked with the temple of the OT. Hence, Y32 is certainly the 113D of God 2'®

1.4.1.4. In conjunction with the kingdom

T is also often used in conjunction with the kingdom (of God). In Zech.6:13a%° 1\ oc-

curs in a kingdom setting (the enthronement of Jeshua who will sit on his throne (W) and

rule (527'73_)_). Most obvious is the kingdom language in 1.Chr.29:25: the verse is part of the

narrative of the enthronement of Solomon and is used to describe king Solomon. Ps.21:6 is a

psalm of "God's help for the king". The whole psalm is characterised by the kingdom lan-

guage. In verse 6b the psalmist says that God will bestow majesty (TT) and honour/glory
TT7) on the king* The term W7 is again used alongside kingdom language. Also in
Ps.45, a song for a royal wedding, the term 197 is used alongside kingdom language. ' In

s.104:1 a very important usage occurs: here <171 is used as attribute of God (see above)
ithin a "description" of God which is characterised through the kingdom language. In

s.145, a psalm of blessing uttered to the "God and King" (cf. v.1), T occurs in the context

8 The precise differences between the ways 17 is used in the OT and the Shirot, which are of importance
of themselves, cannot be discussed here.

+ See above.
2 Ps.21:6: "His glory is great through your help; majesty and honour/glory you bestow on him."
It is interesting that according to v.6a the king has glory (T132!) which he received from God. The

1132 is obviously not only used vis-a-vis God. Both term W7 and 713D are used i
iven by God to the king.

2! Ps.45:4

n the same way: both are

"Gird your sword on your thigh, mighty one. your majesty (“1%7) and your honour/glory

7).
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of the concept of the kingship of God as well.*** In Da. 11:21 the term 177 is used negatively:

someonc who does not have the 71T 1s not the real king.
The worshippers in Qumran would have been aware of this meaning and understanding of

the term 7% as well.

1.4.1.5. Attribute of chosen ones

T is used with another very interesting and important meaning which is also related to the
concept of the kingship of God (cf. 3.). 9 times 77 is given as the quality of a human
being,” given by God. By giving 717, God authorised the person who receives it. A place or
person where 7 is has been chosen and authorised by God. Through the divine "1 they
received a certain measure of the divine character. One could say that the chosen ones have

132 (because of the relationship of creator and creation) and "1 (because of election).

Naturally this idea is used often with regard to the chosen king of Israel.

So. in 1.Chr.29:25 Solomon was authorised as king of Israel by God and has, therefore, the

mMo5n T In Ps216a the king receives glory (TT132) from God and. in 6b, 797, In
$.45:4 the 77 is used as a quality of the king. In the text of the enthronement of Jeshua
Zech.6:9-15) the enthronement is induced by God so that the king has the W7, Twice
Jer.22:18 and Da.11:21) the term 1s used negatively: a person who does not have the <117 is

ot authorised to be the king of Istacl. He does not have the MM M. The situation in

um.27:20 1s a little different: in this text God tells Moses "to give him [Joshua] some of

Examples in v.11a TMDOD 33, in v.13a 005y -5 mabn
Num. 27:20; 1.Chr. 29:25, Ps. 21:6: 45:4; 111:3; Jer. 22 18, Da 1121, Hos. 14:7:Sa 613




86

your [Moses's] TW1"; Joshua becomes the authorised successor of Mose and receives the
7. In Hos. 14:7 the author tells us (through the image of the "olive tree") that Israel will ob-
tain the “TW71. The chosen Israel has T%7.* Finally, in Ps.111:3 the "1 is the quality of the
creation of God. Here, I think, the link between the terms “T%T and “1Y32 is obvious: the cre-

ation has "T122 because it is created by God. But only once in the OT is it said that the cre-

ation has also ™11. The 23D seems to be more closely related to this world (maybe even
accessible for the humans), whereas one can ralk about 77, but it is not really part of this
world (the 7137 itself is inaccessible to men).

These senses of TTWT and 7132 were certainly known to the writers of Qumran. The question

is, therefore, how they used them in their writings.

1.42. 1QH
According to K.G. Kuhn®® the term “TY7T occurs only once in the Qumran texts which are
taken into consideration in his Concordance: in 1QH 5,32
ompared with the OT, this text very interesting. “TW occurs here in a typical "Klagelied
es Einzelnen". The psalmist is desperate. His friends have left him. So in 5,32b the psalmist
ays about himself: "And the light of my contenance was dimmed into darkness, and my i1

as turned into gloom. Here the term is entirely different from its use in the OT: in the OT it
ever occurs in a "Klagelied des Einzelnen"; and in 1QH 5,32 it is neither attribute of God

or of the place where God exists, and it is certainly not used with temple or kingdom

4

Hos.14:7: "His shoots shall spread out; his <137 shall be like the olive tree, and his fragrance like that of

ebanon " Here occurs again the poetical figure of the trees, Just as in 1QH 8 in connection with the 71122,
8 K.G.Kuhn, Konkordanz, 55.
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language. 1t is not used as attribute of a chosen king, leader, or people. In this text =17 is

simply a quality of the psalmist. As an attribute of a human being, it expresses well-being and

even wealth of that person.?*

In TQH =177 has nothing to do any more with the kingdom or temple theme. It is very signifi-
cant that 1T which occurs in the Hebrew Bible so often almost disappears in IQH. This fact
becomes even more astonishing when we consider that =T oceurs in the Hebrew Bible quite
often in settings which are similar to the settings 71132 occurs in (for example in connection

with the kingdom or the temple). But 1QH shows no interest in =197 linked with the kingdom

or the temple, but in 1132 which is occasionally used in connection with kingdom or temple

in the Hebrew Bible too.

1.4.3. Shirot

Compared with its occurrence in 1QH, it is surpnising that in the Shirot <197 occurs in 17
lines. In comparison with the OT this is also a large number of instances. Why is the word
7 so important in the Shirot?

The examination of the term in the Songs is challenging because first of all the textual situ-

ation of the fragments is very often difficult. Five lines where 777 occurs are damaged to an

extent which makes every comment on them impossible.*” Secondly, while =TT seems to be

2" It is very interesting that in the translations of 1QH difterent terms are used for the word. One can even

ee the irritation experienced by the scholars in trying to find a proper equivalent for it. M. Mansoor, Thanksgiv-

g Hymns, 139 translates with "fresh colour"; G. Vermes, The Dead Sea Scrolls in Lnglish, 180 translates with

"radiance”; J. Maier, Qumran-Lssener Bd.l, 80 translates with "meines Angesichts Licht", and E. Lohse, Texse
s Qumran, 133 translates with "Wiirde". However, it is obvious that =1¥7 can in this text not be translated

with "majesty”, because in the context it has to be a term which is linked with the human body and with light:
probably "radiance” or "des Angesichts Licht", but not "fresh colour" or Wiirde".

21 4Q401 37 3; 4Q405 24; 11QSS 5-6 2, 11QSS ro6; 11QSS j-d-g-p 9. Difficult also: 4Q403 1 i 45
overlap 4Q405 6 6); 4Q404 5 3 (overlap 4Q403 | { 45)
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used within the categories we have discovered for its usage in the OT, at the same time its
meaning has been changed. The context of its occurrence is different. And, thirdly, a new

usage may be discerned in the Songs.

1.4.3.1. In conjunction with the kingdom (of God)

Four times the term 17 is used alongside the concept of the kingdom. In 4Q400 2 3 the
holiest of the holy ones (D’W"I‘IP TP, 4Q400 2 1)

"[...] declare the majesty of His kingdom (¥M25M)* according to their knowledge and exalt
22‘)!1.

[His glory in all] the heavens of His realn

T is clearly an attribute of the kingdom of God. In 4Q403 11 17 (overlap with 4Q405 3 ii 6

and 4Q405 3 11 7) we have the combination of “573:"! and 71V T

"The fourth among the chief princes will bless in the name of the majesty of the King all

who walk in uprightness with seven words of majesty; and he will bless those who establish

majesty with seven wondrous words."**

T occurs with kingdom language (“5?37'!), and 1t i1s an attribute of God the King. The
'majesty of the King", however, seems 1o have a strong authority. In 4Q403 | i 32 =1,

1132, and no5n ocecur:

28

C. Newsom translates here: "His royal splendor". It is certainly better to follow here also in the transla-

ion the terminology known from the OT, for that might reflect better the relationship between Hebrew Bible and
he Shirot.

. This line is also informative for the meaning of 3D in the Songs. The author says here that God's
ingdom has heavens, and in these heavens is the 1132 of God.

X The textual situation of this line is ambigous. Only the first occurence of =W is according to Newsom
ertain.
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"(31) [...] O you chiefs of the praises of (32) all the godlike beings, praise the splendidly
praiseworthy God ("7 PIMawn SMbRS aw a5 513)_ For in the splendor of
praise is the glory of His realm (M2%m). [..]"2".
So the term 177 occurs here again linked with the kingdom of God. Tn 4Q403 1 i 38 =177 oc-
curs 3 times ((...) TV '[‘7?3'7 T 5K B 1717, 38*). The translation is not certain.

The second T is clearly an attribute of the elim (T S8 52 "all elim of the majesty").

The third =17 belongs to God the King (79717 “[5?35: “for the King of the majesty"). That

means that the term W7 is twice in the Songs of Sabbath Sacrifice the attribute of God the
King.
In other words: the term 17 in the Shirot is linked with the concept of the kingdom of God,

connected with God as the King, and appears also as an attribute of the kingdom of God.
What are the differences between this concept in the OT and the Shirot? The difference here
is that the kingdom of the Shirot has lost its earthly royal character and has been transferred

into a mystical heavenly and angelic world. However, the author of the Songs is still using
kingdom language, in particular 17, in conjunction with God. By using this language for the

description of the place of the heavenly world and its events the author makes clear that the
place he is talking about is the place where God is. He proposes a place where God is the
King, where the godlike beings ("servants of God") are located. That place is disconnected

from the earthly kingdom. The kingdom of [srael, which was mentioned so frequently in the
T in conjunction with the term T, does not occur anymore. In addition, this place is filled

with heavenly beings and heavenly objects. These objects remind the reader immediately of

Translation of lines 31*-32 according to C. Newsom, Songs, 212 Concerning the translation 1 would
suggest translating M25M rather as "kingdom" than as "realm". A better translation of <M1 mnaEn s
might be "the godlike beings of the praisworthyness of the majesty ".

231




%0

the objects of the temple. The author uses that terminology quite often as well. Consequently,

the heavenly world described in the Songs has this atmosphere of kingdom and temple.
T 1s only used in conjunction with God the King and His kingdom. Tt is part of the heaven-

ly world. It is still inaccessible to the human worshippers, but it is not understood as isolated

as in the OT: the heavenly world of the Songs is lively; many beings, buildings, and heavenly
objects are there; in the OT the 77 is located in heaven which is a place where only God is;

that place is filled only by the presence of God (it seems), and is normally inaccessible to

men, and even indescribable.

132 is used in exactly the same setting, but it gains, as we will see later, another quality.

1132 is the perceptible supematural or even divine phenomenon. But in the Shirot it is part

f this kingdom and temple-like heavenly world.

1.4.3.2. 717 as part of an action of heavenly beings

In the Shirot, 1% is very often connected with an action ("declaration" or "blessing") of

eavenly beings. People are never mentioned in this connection with “T%1. Thus “T3T was
till regarded as something inaccessible to human beings. Only the heavenly beings, especial-
y beings of a higher position or dignity, seem to be able 1o deal with the “11.

n particular 4Q400 2 3 represents this group perfectly well. There, the holiest of the holy
nes (D’WT‘IP ‘W'WWP, 4Q400 2 1) declare "the majesty of His kingdom". Only beings who
re very close to God declare His TT3T; and even they don't seem to know it entirely (cf.: "uc-

cording to their knowledge"). Also in 4Q403 1 i 32 the —T7 is object of the praise of "the

chiefs of the praises of all the godlike beings".
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Now, two texts of the fragment 4Q403 1 i belong to this group as well, but they have another
interesting element in addition. So in 4Q403 1 i 20 (overlap with 4Q405 3 ii 11***? and

4Q405 13 47¥) the text says that the chief prince "... will bless all who confess Him** with
seven words of majesty...". The new element is the phrase T%T 7377 V2W. This phrase

shows that the "seven words of mujesty" can be said by the worshippers confessing God.

Therefore, these words seem to be accessible for beings other than the chief princes, but it
doesn't seem to be the "W itself" which they posses. In 4Q403 1 1 17°** the phrase is used as

well. Here the fourth among the chief princes blesses those who "walk in uprightness with
seven words of majesty”. Here again the persons who are blessed by the chief prince have the

seven words of majesty.

In 4Q403 11 17% occurs in addition to the phrase W1 971371 V2T another element

which is important for the understanding of 1% and also T132. In 4Q403 | i 17 the fourth
among the chief princes blesses

"int the name of the majesty of the King" (750 111 0w3)

This phrase is extremely important for the question of 1132 and the name of God. It is in-

teresting that this phrase occurs only in the fragment 4Q403 | i, because there the blessings
and praises of one "chief prince” after the other is described. So the fourth (4Q403 11 17) and
the fifth (4Q403 1 1 19) among the chief princes are blessing "in the name" of a majesty. The

phrase, therefore, seems to be a common phrase to introduce the blessing of the heavenly

It is very interesting that the text of 4Q405 3 i 11 (WM 89D 1S =1WT) overlaps with the end of
ine 20 and the beginning of line 21 of 4Q403 1 i 20. This shows that the textual situation is not certain.

= 4Q405 13 4 reads ")WNI “CWM 13D T 2T AVIAGI The textual situation, especially the
relationship between 4Q405 13 4 and 4Q403 1 i 20-21, is difficult. C. Newsom, Songs, 189 indicates an overlap,
out T1N32 does not occur in 4Q403 1 i 20-21 (C. Newsom, Songs, 188).

34

232

C.Newsom, Songs, 194 adds without obvious reason ~T%7 as object of the confession It simply doesn't
becur at that point in the manuscript.
i Translation see above.

3 Translation see above.
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beings. The phrase is an expression of authority: the name of the "majesty of the King" gives

the blessing of the chief princes the divine authority. In comparison with the OT, the word

combination T‘DDH 17 seems to have replaced MMM, and j’?bﬂ T seems certainly to be

a substitute for the Tetragram. This again might be a hint that use of “1122 as substitute for

the Tetragram is unlikely.
In 4Q403 | i 19 the situation is the same:

"the fifth among the chief princes will bless in the name of His marvellous

lnajesty (']ﬁnjxaj 'TTT) a”mulﬂ.
Again one of the chief princes is blessing with the authority of God's “TW: beings who are

close to God are "using" the 1. The receivers of the blessings, however, do not acquire the

.

2. 71132 as attribute of qualities of God or elements which are closely related to God

1132 1s here in Part 2 of the text (in contrast to Part 1) rarely used as an attribute of elements
which are closely related to God: only in 4Q403 11 82* and 4Q403 1 i 13 // 4Q405 3 ii 3%,

Not very often is 713D used as an attribute of qualities of God: see 4Q403 1 i 182",

These occurrences demonstrate again that 7132 was not understood as a substitute for God,

but as a term which denotes a quality or part of the nature of God.

Transscription and translation according to C.Newsom, Songs, 194.

3 T30 MN3En
0 MRS Mad M3 Nyawa
© TTa mnnb
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3. ™22 as attribute of elements of the heavenly world

I mentioned above that 1132 is used difterently in the several parts of the Shirot, reflecting
exactly the structure of the Shirot which was developed and uncovered by C. Newsom?>!'. The

fact that in Part 2 of the Shirot “T132 is not used as attribute of elements of the heavenly

world suggests again that 1122 was used differently in the different parts of the Shirot.

4. 732 as object of praise or thanksgiving

4.1. Occurrence

|
;Mosl important and most frequent in Part 2 of the Shirot is a new usage of 1132 as object of

ipraise or thanksgiving (40400 2 1, 4Q400 2 3, 4Q400 2 5, 4Q400 3 ii 8/9; 4Q401 14 i 7;
MasShirShabb 1 10, MasShirShabb ii 12, MasShirShabb ii 13, MasShirShabb ii 20, 40403 1 i

3,4Q403 11 4,4Q403 1 i 8,4Q403 1 i 25, 4Q403 [ i 31, 4Q403 | i 33 // 4Q405 4-5 |

(M), 4Q403 1136 // 4Q405 4-5 4, 4Q403 1 i 38). This is often combined with "2 as

an attribute of God.*"* The object of praise or thanksgiving is, therefore, always God'’s <1122,
indicated by using the 3.sg.m. suffix ( 4Q400 2 1, 4Q400 2 3, 4Q400 2 5, 4Q400 3 ii 8/9:
4Q401 14 i 7, MasShirShabb i 10 (WaRI™), MasShirShabb ii 12, MasShirShabb ii 13, Mas-

ShirShabb i1 20, 4Q403 113,4Q403 114, 4Q403 1 i 8, 4Q403 1 i 25, MasShirShabb ii 24 //
4Q403 11 10,40Q403 1 i 28/29, 4Q403 1 13 // 4Q405 3 ii 3;2* 4Q403 1 31, 4Q403 1133 //

4Q405 4-51,4Q403 1136 // 4Q405 4-5 4, 4Q403 1 i 38).

" see above pp. 49f.
So for example in Song 6, in all the lines where <1732 occurs (except 4Q403 1113 // 4Q405 3 i1 3)
1132 is used as attribute of God, but at the same time as object of praise or thanksgiving (MasShirShabb i 10,

MasShirShabb ii12, MasShirShabb ii 13, MasShirShabb ii 20, 4Q403 1 i 3, 4Q403 11 4, 4Q403 1 8, 40403 1 i
25).

43

42

We have already see above (see pp. 73fF), that in this text the understanding of 113D is most sugges-
ive. It shows that 132 was understood as something which could also be returned by the worshippers to God.
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This sense of the 1132 of God as an object of praise is possibly the most challenging aspect
of understanding 1132 in the Shirot. It is surprising that the praise as "topic" of the Songs,
described as extensive and absolute, is uttered to the <1132 of God, and not simply to God, as

one would expect. Should “1932 be here understood as a substitute for God Himself? “1122

(of God) as object of praise has, especially for the earthly worshippers following the celebra-

tion of the Shirot, enormous weight at this point. Perhaps it is the intention of the author that
32 be understood as something more than an attribute of God. Indeed, here again 1132
seems to be understood as an important divine phenomenon, demanding its own weight in

the heavenly world, but still linked with God. Maybe a tendency to understand <1132 com-

-pletely "independent” of God might come to light here, but ™12 is still grammatically

linked with God.

4.2. Exceptions
There are only two exceptions in this part of the text where 1132 is used as an attribute of

God, but not as object of praise or thanksgiving (Song 6: MasShirShabb ii 24 // 4Q403 11 10;

4Q403 11 28/29; 4Q403 11 13 // 4Q405 3 ii 3). Two lines need to be examined in detail.

a) In 4Q403 1 1 13 // 4Q405 3 ii 3 another sense of 1132 in the context of praise comes to
light:

RSB TPN[2]D[ M3 Mvawa TonA merm 512h o3
"T32 is an attribute of the "seven wondrous words" which enable the worshipper to praise

God the King. 1122 is here not primarily an attribute of God, but it is offered by the

"will bless all who exalt the King with seven words of His marvellous glory...".
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worshippers fowards God the King. That means that T1122 is not only part of the nature of
God, but it can also be returned to God by the worshippers through worship. And as such it is
understood neither as an attribute of God nor as substitute for God. 1132 at this point is an

“independent” element which is part of the praise and which might be uttered to God, be-

cause it is due to Him >
b) Also 4Q403 11 32 is an exception. In the 7D clause of this line T2 is again linked with
praise, and in this line the author of the Songs states, for the first time, something about the

quality of the T122:*¢
() ¥M2I5n 3D MMAR T3 D (L)Y
This is the first time that the author of the Songs says something about the <1133 itself. The

32 is the glory of God's realm, hence, the 1132 of God, because everything which was

made by God in that heavenly world has God's glory (at least to a certain extent)™**. The line

is again part of a "call to praise"*".

In this call to praise the author wants to emphasise that the more the worshippers praise God
(in the heavenly world, or on earth, by singing the songs in unison with the angels), the closer
they are to God, because they come nearer to the heavenly world or become even a part of
that place.”® Here again the author tries to give the earthly worshippers singing the Songs the

idea, that singing the praise described in the Songs lets them participate in the events of that

248

It is interesting that in Isa. 43:7 the BSL changed the usage of 172D which occurs in the BHS exactly
as the Shirot do in respect of TY32 here (see pp. 54iF.).

paTH

To call the content of the line a statment about the quality of the T332 is also justified by the grammati-
cal construction of the sentence: the author is using a nominal clause which is usually used 1o describe a situa-
tion/status (cf. E Kautscl/ A.E. Cowley, Hebrew Grammar, 450¢1).

w "For in the splendour of praise is the glory of His realm "

C. Newsom states that the ™D clauses in the Psalms "recite the mighty acts of God in creation and/or in
the salvation of Isreal"(C. Newsom. Songs, 215). So the description in this line depends again on the relationship
of creator and the creation. The latter has qualities of the former to some extent.

e C Newsom, Songs, 215, '

If the splendor of praise is the glory of the realm, the praise brings those who are utlering to the glory,
and therefore to His realm, closer to God.

48

250
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heavenly world and therefore enables them to be closer to God. “1132, however, is under-
stood as an attribute of the kingdom of God, as an element of the heavenly world. 1132 is

wned by humans to a certain extent, and “1122 brings the earthly worshippers closer to God.

5. Additional usages of 113D

.1. 132 and creation

n 4Q402 4 15 // MasShirShabb 1 6 the author is talking about "His [God's] glorious work"
113D MWYmn). Again 1132 is closely related to God. The creation has the 1122 of its
reator. The quality of the creator is transferred into the creation. Many of the usages of
132 in this scroll can be explained this way: in fact, every time “113D is an attribute of

omething which is made by God or which belongs to God,”' such is the case.

.2. 1132 and the angels
13D (or derivatives) is also used within the angelology of the Shirot. While this topic is far

oo complex to be discussed in detail at this point, it has nevertheless to be stated that 1132
s not only used as an attribute of elements of the heavenly world, but also occasionally as an

ttribute of angels. In 4Q400 3 ii 8/9, for example,**? the form 0] T2D37T stands for the "an-

els" who are glorious. This usage of the term 1132 shows that the author employed the

ord for different purposes. One can say that in the Songs different parties have different

Linguistically the concept of the relationship of the creator and the creation is indicated also by the term
onn. Because, despite of the fact that MDY is "the third most common verb in the OT" (E. Jenni/ C. Wester-
nann, 1heological Lexicon, 944), it especially “describes Yahweh's creative activity in all its dimensions" (E. Jen-
i/ C. Westermann, Theological Lexicon, 949, cf. also W. Gesenius, Handwaérterbuch, 622).

2 2713237 1R (%A ()

51
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quantities of T1132: God has 1t as part of His nature; the angels have it as well, but depending

on God it 1s His T332 which fills them; and the worshippers have <1122 insofar as they are

created by God and they can return it to God.

6. Summary

As our investigation so far has shown, the author of the Shirot uses 1932 in the different
parts of the Shirot in different ways. In Part 2 of the Shirot the sense of 71132 lies emphati-
cally on its relationship to God. The characteristics of 1132 are as follows:

(1) The grammatical use of 132 especially indicates that it is very often an attribute of God.

It is closely related to God, but not identical with Him. 1132 has certainly a "divine" quality
or nature.

(ii) In connection with OW, 1132 is used in the Shirot as in the Hebrew Psalms: as an at-
tribute of God and the object of human praise. 7122 is not used as a substitute for the divine

name. In connection with the phrase Y1132 Qw3 73 the 32 is a divine phenomenon.

As such it claims an independent function in the heavenly world. But it is still linked with

God.

(111) In connection with the kingship of God, 1132 is not used as substitute for God Himself

or His name. As something linked with God the King, 1132 begins to have an independent

Junction in the heavenly world, rather than being a entirely "independent" phenomenon. Only

as far as it gains this function in the heavenly world, we might sense a tendency to weaken its
link with God. This tendency is certainly not carried through to the point where <1132 be-

comes anything like an independent entity.
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(1v) The usage of 71 in BHS, Versions, and the Shirot demonstrates that "33 is very much
rt of the heavenly world as a divine phenomenon uccessible for heavenly beings and
arthly worshippers. Again, we found it unlikely that 1133 was used as substitute of the di-
vine name.

V) In Part 2 of the Shirot 1722 is rarely used as an attribute of heavenly elements like the
eavenly sanctuary or furnishings. Its conjunction with God is more to the fore here.

vi) As a divine phenomenon, N3 is often used as an object of praise. This demonstrates
hat while ™22 is still linked with God, 132D demands its own weight in the heavenly
‘orld. T2 is thus used as something which can be uttered rowards God.

vii) Within the concept of creation 1132 is described as coming from God, but also being

n attribute of the creation. God has it in full: the angels to a massive degree; and the earthly

rorshippers to a smaller extent.

viit) 32 is never used as substitute for the divine name. 2"

V. 13D in the Songs 7b-12 (Part 3)

ow 1s 1132 to be understood in the third part of the text of the Songs? Here as well, many
aspects of the meaning of ™1132 which we have discovered already in Part 1 and 2, occur as

well. But the emphasis on ™1132 lies here at another point, and the author adds also new

ayers of meaning,

> In the Shirot, 1122 does not really have a function within a systematic theology. It is rather used "in

ove to God" and as encouragement for others (the people of Qumran) to join this "love". The function is, there-
ore, rather pedagogical than intellectual, logical or systematical. It doesn't seem to be the intention of the author
f the scroll to describe or define the term itself. but 1o explain to worshippers the need, aim and function of
raise of God on the Sabbath days. The term 1123 with its particular history is a very convenient one to use for
uch a purpose.
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1. 7122 related to God
1.1. 711323 as attribute of God
As in Part 1 and 2 112D keeps its most important sense as a supernatural element connected

with God, as a divine phenomenon. In consequence, 1132 is used in this part of the Songs

very frequently as part of the nature of God (for example: 4Q403 1 ii 25; 4Q405 13 2 par;
4Q405 23 i 3 (indirect attribute); 4Q405 23 i 7; 11QQhirShabb 5-6 6: and several times in

4Q405 ii).

32 is certainly not used as a substitute for God or His name.

1.2. 1122 and the kingship of God

1.2.1. M3 and 750

For the usage of 113D in the word combination =112217 ‘['773 in 4Q403 1 1 25;
11QShirShabb 5-6 6 (112321 ']'773) see above.”™ In 4Q405 23 1 9 2D is used in almost
the same word combination (‘lbfbﬂ T132)*%. Here as well 1132 is not a substitute for God

or His name, and 132 demands as a divinc phenomenon its own weight in the heavenly

world. We may also sense here a tendency to weaken the formal link with God.

2.2, 7132 and R195n

n 4Q403 [ i 10; 4Q403 1 ii 10 =122 is actually used in a construct combination with

M25n (WMD5R TI3D). In 4Q405 23 i 3 T3 is again used in connection with “the

H See p. 50.

N AM. Schwemer, Got als Konig, 111 calls this even "den zusammenfassenden Hohepunkt der
jottespridikationenen".
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kingdom". Here God's "glorious royal thrones” (AM1250 13D T1D'RDD) are mentioned.?**

For the description of meaning and function of 1132 in this connection see above.?’

2. 71122 as attribute of qualities of God and exclusively heavenly elements
As an attribute of one of God's qualities 132 occurs in 4Q405 23 i 12 (113D ).
Another aspect of the meaning of “T132 occurs in this part of the Song which we discovered

only in Part 1, and not in Part 2. 1122 is used as an attribute of elements which are directly
connected with God and the heavenly world, and as an attribute of exclusively heavenly el-

ements (for example: 4Q403 1 145 par; 4Q405 14-15 1 1 (M™)**; 4Q405 14-15 i 5; 4Q405
14-15 1 6 (@™M37)™; . 4Q405 20 ii - 21 - 22 (@377 3(MID MY 402N/
S(MA27M); 4Q405 23 ii 9 (MID MIT)). This use of 12D as something purely heavenly

is a fundamental aspect of the term in the Songs, and it shows clearly that 1732 was under-
stood also as a phenomenon with its own functions and as an attribute of heavenly elements

which have 3D by virtue of their creation. In this usage 1132 claims its own and

This word combination certainly refers to God as the King and the temple where God as King dwells.
The author of the Songs obviously developed the OT word combination T35 NROD (Jer. 14:21) and NOD
32 (ler. 17:12), referring to Jerusalem and the temple, by combining it with the word combination RDD
MoSn (cf 1. Chr. 22:10; 28:5; 2. Chr. 7:18; Est. 1:2; 5 1) and nSonn RO2 (Dtn. 17:18; 2. Sam. 7:13; 1 K.
9:5; Hag. 2:22). This reflects perfectly well the way the author of the Songs is interpreting ideas of the OT: he
develops figures which occur in the OT only a very few times. =132, however, is certainly understood as

something connected with the kingdom of God and the temple.
7 Cf. pp. 72ff and 97f.
o Text is damaged. Context is missing.

TheT™37 or OY737 occur in the Shirot 12 times. They are understood basically as a heavenly, not
naterial place which is not really a room or building, but similar to a temple of the presence of God. T2 is full
of the 13D of God. The connection with 1132 demonstrates that <1132 is as well part of the heavenly and
emplelike world where the B2 are.

256

59
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1important function in the heavenly world. Even a tendency weakening the link between

1132 and God may be detected here.

:
‘3. 132 used independently of God

1132 as an phenomenon with its own and important function in the heavenly world comes
also into focus in lines where “1922 is used grammatically independently of God (4Q403 1 i
45 // 4Q404 5 4 // 4Q405 6 6; 4Q405 in connection with <19R*®; 4Q405 14-15 i 6 in connec-
tion with the B727; 4Q405 15 1i - 16 4/5; 4Q40S 18 4; 4Q405 19ABCD 2 // 11QShirShabb
J-d-g-p 2 (MA2 1273); 4Q405 19ABCD 6 (112D MIY™MX). The frequency of this in the
?Songs indicates its importance. 132 is not used here in a secular sense, because it is still
part of the heavenly world and the sphere of God. But especially this usage shows a 1722
which demands its own weight and importance in the heavenly world. Here we can sense a

tendency to weaken the link between God and <132, But still, T332 is part of the heavenly

world, hence not "independent” of God in full.

4. 713D as attribute of heavenly elements which are linguistically linked with the earthly
world

This is an entirely new aspect of the of 1132 in the Shirot. The author develops 132 as an
attribute of elements of the heavenly world in a very distinct way. He mainly describes the
heavenly world, where praise takes place. Interestingly and distinctively, 1732 appears

grammatically in connection with terms which denote phenomena actually existing on the

e For details about 7132 and ™1 see pp. 103f.
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earth as well. Therefore, the author gives the term a close connection to the earth by using it

as an attribute of "earthly elements". The intention of the author at this point might be to help
the earthly worshippers to understand the meaning of “1122, and to encourage them to join
the praise in the heavenly world.

But the really new aspect of the sense of 22 used this way is that it receives the quality of
perceptibility. Although T232 is still understood as a phenomenon connected with the
heavenly world and God himself, it is now understood also as something which can be exper-
ienced (4Q403 1 i 3 ([..."JM™ M25nR “wiR"S M3 Nan WD), 4Q403 11i 10
(M50 T3, 4Q403 1 i 12 (T3 2P 4Q405 18 4 (MISM S1PM); 4Q405

19ABCD 2 // 11QShirShabb j-d-g-p 2 (13D 3713); 4Q405 19ABCD 6 (32 M™NY);

4Q405 231 8 ("M3AD "MND2J). And keeping in mind its basic significance as part of the na-
ture of God, this nature becomes partially perceptible. Furthermore, it is very interesting that

the author of the Shirot uses 1122 in this sense when it is grammatically nor the attribute of

God.** Hence, this usage indicates as well a tendency to weaken the link between 133 and
God.

It is necessary to discuss a few lines where 1132 occurs in the above sense in more detail:

= See for the dicussion of this text pp. 72f..

Commenting on 4Q403 1 ii 3 C. Newsomn, Songs, 233 points out that it is the attendant spirits "who
constitute the visible appearance of the Glory" (ibid.). The conjunction of 71122 and MM might (although M=
itself is a very ambivalent term) be a point where the visibility of 1123 is constituted. But there the two terms are
not even grammatically linked. 4Q405 14-15 i 1 where the terms occur grammatically linked, is damaged; and in
4Q405 14-151 5 ("M 712D =R "3 ‘,'DD (-..)) 32 is again not connected grammatically with M7=,
Only in 4Q405 23 ii 9 one can state that 1122 is used a connection with 1™ which indicates its visibility. Hence
the connection of 7132 with M7 is not a very strong argument for postulating an understanding of 1132 as a
perceptible phenomenon.

e The term M2 denotes as well something which exists on earth though it has certainly, according to
the OT tradition, a religious meaning. For further occurrences of this word combination see pp- 73fF, 99.

3 1132 in conjunction with the kingdom of God is an exception, because of the religious relevance of the
concept.
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4.1. N2 and MIR*
In4Q403 1145 //4Q404 5 4 // 4Q405 6 6 112D is used in conjunction with "1 IN:
[P DRI IR MI[DMI(.).*°

This line and the preceeding one make up praise to God. 112D and 21X are used there to

describe the wonderful place of the heavenly world where this praise takes place. This is one

of the rare occasions where the author indirectly states something about the quality of the
32 itself: the 13D is "light". 1122 is used here as medium of praise. One can easily see
at this point, how the author of the Songs uses terms denoting earthly phenomena to describe
3>.

This connection between 71122 and TN occurs also in 4Q405 14-15 i 5:

(..) 2D =N MW ().

Here as well the word combination of <132 and =W is used within a description of the
heavenly world, i.e. the "vestibules where the king enters".

This use of T12Dwith TN shows that it was understood in much the same way as =W, In-

deed, a striking feature of 1132 in the Songs is that its quality is linked with "light". By

”" The term TN means in the Qumran literature "light" (S. Aalen, 7%, 166). The phenomenon of "light"

has in the theology of Qumran quite a significant function: it is important for the “concepts of salvation (as
glorification) in the eternal light of the hereafter (1QS 4:7f) and of eternal destruction (1QS 2:8; 4:13)" (S.
Aalen, “7X, 167). Furthermore, 1IN is often used in connection with a "ethical dualism of light and darkness"
(ibid.). Especially the Scroll of the war 1QM (1QM 1:1-17; 13:2-16) describes the sons of the spirits of light and
the sons of the spirit of darkness. This concept has been discussed in the modemn literature (cf. J. VanderKam,
Qumranforschung, 86-88; E.P. Sanders, Judaism, 249€. Y. Yadin, Scroll of the war, esp. 242 (with literature)).
S. Aalen, 77, 167 mentions also that especially in IQH = is described as something which comes from God
and leads to salvation (1QH 7:25; 9:26f; 18:1-6). Interesting is the statement of S. Aalen, 798, 167 that the "en-
lightenment" of man "does not mean a substantial change in man" (ibid.). We have see above that the election
changes the status of man and is the condition to "experience” 1132, Maybe the election is also the condition of
the "enlightenment”. In this case the "enlightenment" itself would not change man indeed.

b According to C. Newsom (Songs, 224) X551 has to be taken "with the preceeding phrase rather than
with T13D[ 1" (ibid.), and =1932[ 1 has to be read as 1132, For comments and arguments see C. New-
som, Songs, 224,
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using these two words so closely together the author implies that “1332 is visible in the

heavenly world, and he suggests that the earthly worshippers understand =113 as a "visible

phenomenon" ¢

42.4Q405 18 4

Another text where 71132 is used in conjunction with something earthly, and where the
author implies that 7122 is a element which can be experienced, is 4Q405 18 4. There the
author points out that the debirim "make haste at the sound of the glory ((1132i7 51PD)".

This text indicates that 77132 could be sometimes made to refer to something which can be

experienced by the heavenly beings in the heavenly world. Hence, this usage implies that it is

audible also for humans on earth when they join the worship.?"’

4.3. 4Q405 19ABCD 2 // 1 1QShirShabb j-d-g-p 2

In 4Q405 19ABCD 2 // 11QShirShabb j-d-g-p 2 122 is used again in conjunction with a
term denoting in the first place an earthly element: Y32 2272, This line again implies that
the 71122 is visible.

In 4Q405 19ABCD 6 1132 is used in exactly the same way. At this place it is grammatically

connected with =1 2

26 Here as well he uses 1132 only in this sense when “1133 is not an attribute of God.

According to C. Newsom, Songs, 292 the usage of 113D with article in this line, might be the "earliest
attested of the 'substitutes' for the divine name" (cf. also J. Strugnell, Angelic Lirurgy, 338 who refers to 4Q405
20u-21-22 7). But the article alone cannot be the reason to assume a substitute for the divine name. 1397 oc-
curs also in (always in connection with ‘|‘>D!): MasShirShab ii 12 (p.6); 4Q403 1i 31; 4Q403 1 ii 25(p.11);
11QShirShabb 5-6 6. And even there 71132 is not used as substitute for the divine name (cf. pp. 73ff, 99).

268

267

N2 is also used in Ez. 43:11 referring to the temple.
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4.4.4Q405 20 1i-21-22 6-14

In 4Q405 20 1i-21-22 6-14 12D occurs 5 times in the context of praise and as an attribute of
elements of the heavenly world, which do also exist on the earth, so that 1132 is used again
as if it were visible: I. 7: NV TIOR 1PWn3 a0 1L 9: YMaD 3wm; 110

17130 53527 1 112 13D nn,:ﬁ:;z" {. 11b; M2aD™n Tao.

5. 71132 as object of praise

32 is here understood as an object of praise (for example: 4Q403 1 ii 25%%; 11QShirShabb

q 4; 4Q405 20 1i21-22 7 (object of joy)). But this usage is not very frequent in this part of the

text. The author of the Songs changed this usage to some extent. According to the intention
of the text of Part 3 7132 occurs now quite often in the conrext of praise and blessing rather

then directly as the object of such an action (for example: 4Q405 1 i 45 par; 40405 20

1i-21-22 3/6-14).

B The reading of 71132 follows the suggestion of C. Newsom, Songs, 303f.. The word preceding 112D is
very difficult (cf. C. Newsom, Songs, 304f), but not decisive for the question above. The important question
about 71122 in this line concerns its connection with something which also exists on earth, rather than whether
2D is at this point an "angelic epithet” (C. Newsom, Sorngs, 3 12).

B Cf. Ez. 10:6, where 9291 is used to describe the happening in the temple while God is present there.
The usage of 1733 in connection with 9393 at this point demonstrates the ambivalent understanding of the
word T132: the author of the Songs uses this word combination implying that 1732 can be experienced: on the

other hand, the term has already a divine connotation because of its use in the Hebrew Bible (i.e. in Ez. 10:6 in
conjunction with the temple and God). Furthermore, it is very interesting that, in contrast to Ez. 1:4.27f where
the "fiery substance" is identified with <1132 (c. Newsom, Songs, 315), "in the Shirot the fieriness of the Glory is
interpreted as the appearance of fiery angelic spirits" (ibid.). This is a very important difterence in understanding
of 723 between OT and the Shirot.

S Also C. Newsom, Songs, 316 mentions that this line is part of the description of the "visible glory"
(ibid.). According to C. Rowland, Iisions, 143, n.14 these "color terms” (PP and YV2X) "are images of the
rainbow image which further describes the 71313 (the radiance of the Glory) in Ez.1:28 (...)" (C. Newsom, Songs,
316f). This parallelism with the image of the rainbow shows clearly that T1133 was understood in the Songs as a
visible phenomenon.

m pi=i=ln ']'DD'D as object of OPIT MIMIWM indicated grammatically by the preposition .
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6. Summary
Tt is evident that 132 in this part of the Shirot differs at times from its uses in Part 1 and 2,
although many of the senses of the word which we have discovered in Part 1 and 2 still

occur. 1132 1n Part 3 presents itself as follows:

(1) ™32 is used as an attribute of God and as part of His nature. 1132 is a "divine
phenomenon”.

(ii) In connection with the kingship of God 13 claims as "divine phenomenon” its own
function 1in the heavenly world. Hence, it is still linked with God.

(111) In contrast to Part 2 of the Shirot, 1322 accurs in Part 3 as an attribute of heavenly el-
ements. Here 132 claims even more an indipendent function, and even a tendency to
weaken the link between 1133 and God may be sensed.

(1iv) 32 is in this part of the Shirot also used grammatically independently of God. Here

the tendency of understanding 1932 as not only an independent phenomenon of the heavenly
world, but also as independent of God becomes obvious. This understanding 1s still only a
tendency, because 122 is still part of the heavenly ward which was created by God and is
His sphere.

(v) M22 changes entirely in Part 3 of the Shirot, when it is used grammatically independent-

ly of God and comes to be understood as a perceptible phenomenon. Used in this way, it
claims even more its own importance and weight. [ts link to God exists only through its re-

maining a part of the sphere of God in the heavenly world.

s
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(vi) Striking is the fact that 7132 in Part 3 of the Shirot is no longer used to refer to an ob-

 ject of praise. This as well indicates its “independent"” nature, because when used as object of

praise it was always an attribute of God.

- (vii) Throughout this part of the Shirot <1122 is, furthermore, not used as substitute for God

or His name.

V. 1122 in Song 13 (Part 4)

Song 13 has to be considered separately because the author gives in this part a summary: first
a description of the angelic highpriests, and then a systematic list of the contents and struc-

ture of the heavenly temple. He concludes with a statement of the importance of their praise.

1. 32 related to God
1.1. 71132 as attribute of God

Also in this part of the text of the Songs 7122 is used often (4 times) as an attribute of God:
4Q405 23 i1 3/12; 11QShirShabb 2-1-9 1/6.

Once 4Q405 23 ii 13 it is used to qualify as an attribute of God (Y1132 Sow3).

In 11QShirShabb 2-1-9 3 1132 is used along with the idea of the relationship of creator and
creation. Unfortunately the text is damaged.”™ But one can state that the deeds or works of

God (M™@WR T122)"™ have glory.

o (-) ORI MY MAD ()
s Again the root MY is used in this context which suggests that the author of the Songs is using the con-

cept of creation of the OT for his purposes (cf. p. 96.,).
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1.2. 1132 and 50 or M2%n

: 32 occurs in this Song quite often in connection with ‘[‘DD or M25n. In 4Q405 23 ii
11/12 it occurs in the word combination Y1122 N125n0. In 11QShirShabb 2-1-9 4/5 the
‘ word combination 71221 "['?D is present again. And in 11QShirShabb 2-1-9 6 113D the
"throne of the glory" of God (Y32 “RDD) is mentioned.

For the impact of this usage on the meaning of “1132 see above.?”

2. ™12 as attribute of the palace or temple

In 11QShirShabb 2-1-9 7 71122 is used as a attribute of the palace (11132 "53‘”) which is
located in the heavenly world. The use of 7132 in this particular way must have given the
people singing this text the impression that 1122 is the dominating term of the word com-

bination. So even here, 1123 has its own and independent function in the heavenly world.

3. 1132 used independently of God

It is interesting that 1122 is not used in this Song independently of God.

4. ™32 as attribute of heavenly elements which are linked with the earthly world

Also in the last Song 713D is used in a way which implies that it was understood as a per-
ceptible phenomenon. In 4Q405 23 ii 8 the author talks about the "the glorious appearance of

scarlet" ("W "R TAD).

o See pp. 97f.
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5.™132 as object of praise

- 32 is also in this Song linked with praise and blessing. So "His glorious work" blesses

- God in 4Q405 23 ii 12. In 11QShirShabb 2-1-9 7 the fact that in the heavenly world exist

glorious palaces of God (Y132 Y9277) is reason to praise God 2’

6. Summary
Song 13 concludes the Shirot. The importance of praise is mentioned. 113D occurs quite

often. Most important in this Song is its exclusive use as an attribute of God. On the one oc-

casion where it is used in conjunction with a heavenly object, it is not used independently of

God. And as we have seen above, 122 is never at any point used independently of God.

VI. Conclusion

In this investigation into the meaning and usage of “1132 in the Shirot we have determined
the sense of 1122 in each part of the Shirot. The final step of this study is a attempt to char-
acterise the sense of 1132 with regard to the entire text of the Shirot.

As we have seen investigating the sense of 1122 in the Shirot, the usage of the term changes
noticeably between the 4 Parts of the text. In order to characterise the sense of 1133 in the

entire text I will first outline the most decisive usages of 1132 before drawing a final
conclusion.

(1) On many occasions, especially in respect of the terms 1122 occurs with, 13D is de-

scribed as a phenomenon of « heavenly world. 112D belongs to a world which in the Shirot

276

The thanksgiving is introduced in |. 5.
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is described like a temple or a palace. 22 is part of this holy place. Any other aspect of
understanding of "33 depends entirely on this description.

(1i) 32 is very often used as an attribute of God. 1t is not identical with God. 133 has a
“divine" quality or nature.
(1i) 7132 is not used as substitute for God or the divine name. It claims its own importance

and function, possibly by loosening its direct grammatical link with God; but it is not used as

an expression which does duty for God.

(iv) 3D is linked with the concept of creation. Here in the first place it is used as an at-
tribute of God the creator. But the creation has also some of this 1132, because it was

| created by God. Hence “1122 becomes, to a certain extent, also an attribute of the heavenly
beings and the earthly worshippers who join their praise.
(v) On several occasions, especially in Part 2 of the Shirot, we have seen that 7132 claims as

divine phenomenon an independent function in the heavenly world. As such it is still linked

with God.

(vi) As a divine element "3 is often used as object of praise. Here as well it demands its
own weight and importance in the heavenly world, but keeps its link with God.

(vii) On other occasions, quite frequently in Part 3 of the Shirot, 1122 not only claims its

own function in the heavenly world, but even displays a tendency to become a heaveniy phe-

nomenon which has its own weight and which is "independent" of God. But this understand-

ing is even then not fully developed, for ™13 remains s1il/ linked with God as part of the

heavenly world which He created. But this link is now a weak one.
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~ (viii) 132 s, especially in Part 3 of the Shirot, understood as a perceprible phenomenon,
accessible for heavenly beings and earthly worshippers joining the praise.
(1X) 32 is of concern for the earthly worshippers. "2 brings them closer to the world

 which is described in the Songs, and therefore closer to God.

These characteristics of 1132 demonstrate quite well how “1132 is understood in the

Shirot. 132 is an important phenomenon of the heavenly world which is described in the
Shirot. It is very much understood as an divine phenomenon, linked with God, but not ident-
ical with Him. 7132 does not loose this link. As such it claims to be an important phenom-
enon of the heavenly world with its own function. But we can also see a strong tendency to

give 71132 even more importance and to weaken its link to God. This, however, was not car-
ried through to the point where 1132 acquires a quality of selfdetermination. Although

32 is several times used independently of God, it is not understood in a secular sense as
often in the OT, for it is always part of the heavenly word which was created by God and
which is the sphere of God. This is the means by which 1732 as a perceptible phenomenon
can bring the earthly worshipper closer to God: it is perceptible and divine.

Hence 133 as a divine phenomenon is not entirely defined through its grammatical direct

dependence on God, but is always linked with Him; 932 is an important phenomenon of

the heavenly world, and has its own particular function there.
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Part V: Comparison

A. Comparison of the understanding of “1132 in 1QH and the Shirot

Comparing the understanding of <1132 in 1QH and the Shirot, one is amazed that the word is
used and understood so differently in the two writings found at Qumran. Therefore 1 will try

to outline the most important differences in their understanding of 1133 in 8 points:
(1) The key to the understanding of 132 in both writings s its relationship to God. In 1QH
133 is always and very firmly linked with God: it is the 7122 of God. 1132 has a second-

ary function alongside God. In the Shirot, 32 is used on many occasions as a divine phe-
nomenon which claims to have its own and important function in the heavenly world. As

such it is often used (grammatically) independently from God. 1132 begins to be something
which 1s (almost) independent of God. The function of =132 is not any longer secondary

alongside God. But this independence has not been worked out in full. 113 as part of the
heavenly world which was created by God and which is His sphere, is still linked with God.
' Therefore we can still call it a divine phenomenon. But this link became weaker. 1132 as

phenomenon is far more important for the "theology" of the Shirot than it is in 1QH. Many of

the following differences confirm this observation.

(i) In 1QH ™32 occurs in a text containing Hymns uttered directly to God. The 12D of
God Himself and the 1132 of God in His creation is understood as reason Jor the praise of

the psalmist. In the Shirot the 1133 (of God) is very often understood as the object of the

praise of the heavenly beings, and stands therefore more "independently” from God than in

1QH.
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(1i1) The connection of 1132 and the concept of election is understood differently in the two

writings. In 1QH, election is the condition for experiencing 1132, In the Shirot, the concept

is not important for the heavenly beings, for they are part of the sphere of God. Earthly wor-
shippers, however, have to be purified to join the heavenly praise. This last is not the same as

election: in case of election, God's initiative gives humans the opportunity to experience

33, whereas in case of the Shirot this dependence on election is not expressed.

(iv) In both writings 1132 is linked with . But in 1QH the connection indicates that
33 was understood as a phenomenon of light, only to be experienced through intenor un-
derstanding, whereas in the Shirot this connection leads to the understanding of 713D as a

visible phenomenon. Furthermore, 22 is used with light in 1QH always as an attribute of
God; in the Shirot, it is used independently of God. This confirms observation ( i).

(v) In 1QH 32 can only be experienced through interior understanding or belief. In the
Shirot on many occasions 1132 is understood as a phenomenon which can be expericnced
physically. The Shirot seems almost to have developed the one exception in 1QH where

32 was used as object of a verb of sensible perception’

(vi) In both writings 7132 is integrated in an eschatological time concept. In IQH the 713D
mentioned by the chosen psalmist can still not be imagined in full; the time is still not ful-

filled. Only final revelation will allow the chosen ones to experience the 1132 of God in
full. In the Shirot the situation is different. 113D is part of the heavenly world which is de-
scribed as the present kingdom of God. So 1132 is already part of the fulfilled time, and

therefore perceptible in full. Hence one could argue that 1QH and Shirot understand “1132 in
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the same way, the difference lying in the involvement of the earthly worshipper. The Shirot
- suggests that the earthly worshipper joining the heavenly praise is able to experience 1132
~in full. According to 1QH this is not possible.

(vii) The concept of creation (the creation has also the =132 of its creator) in the two writ-

-ings has a different function. In 1QH the psalmist sees in the creation the “1932 of God - and

this is a reason for him to praise God. In the Shirot, the concept of creation is on many occa-

sions the only link between God and =11322.
(viti) In 1QH ™32 is part of eternity, and can only be experienced through one's interior un-

derstanding. So “T132 belongs to a world of "knowledge and belief* which is different from
the earth, but which is also the sphere of God. Hence in 1QH this "sphere of God" is under-
stood as a metaphysical place. In the Shirot 1132 is part of the sphere of God which is de-

scribed as the /ively heavenly world tull of beings and objects.

B. Comparison of the understanding of 1132/86Ea in the MT and the LXX with 1QH
and the Shirot
(i) The most interesting aspect of the understanding of “TY32/86€a in the writings which we

have considered is its relationship to God. This relationship is developed differently in the

various writings and has, therefore, different facets.

In the MT "33 is understood in two different ways: it is either used in an entirely secular

sense, or it is the FTWI7"113D. The second understanding is certainly the more important

one.
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The understanding of 86 in the LXX is in the first place a development of the understand-
ing of 1132 understood in relation to God: the LXX interpreted 53 as purely divine phe-
nomenon. Nevertheless, we can also find occurrences of 88Ec where it is used in a secular
sense. But these occasions have to be considered as remains of the understanding of 1132 in
a secular sense represented in the MT. Hence, the process of giving 86Ea a different meaning
as 1132 in the MT was not carried through systematically. But the dominant tendency to un-
derstand 3&€a is this way is very obvious.

In the two writings from Qumran, “1122 is never understood in a secular sense. In 1QH
"33 is always the 1132 of God, hence a divine attribute. *1332 has also a secondary func-
tion alongside God. In the Shirot, 7132 as a heavenly phenomenon is never used in a secular

sense. The understanding of the link between 1132 and God is ambivalent. 1132 is used

often as a divine phenomenon which sometimes even claims its own and independent func-

tion in the heavenly world. But it is still linked with God. We may also detect a tendency to

understand 1132 as a heavenly phenomenon which functions independently of God. How-
cver, as part of the heavenly world of God, 1122 seems always to be linked with God.
1QH and the Shirot do not have an understanding of TV32/58¢a in any secular sense.

They only use one aspect of the understanding of 1132 displayed in the MT.

The LXX tried generally to avoid the secular sense of the word: and 1QH appears to have de-
veloped in full this tendency of interpretation attested by the LXX. The Shirot develops the

interpretation attested by the LXX as well, but reaches a level which goes far beyond that
found in LXX. So 1QH and Shirot display tendencies in the treatment of 1133 which are

similar to those apparent in LXX, but which go further and in different directions.
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(11) FFor the understanding of “1122 in connection with QY and the verb "['13 in 1QH and the

. . . . . R . . 277
Shirot, and the comparison with M1 and the versions see above,

(1) The question of the sccular sense of the word is also important for understanding the
usage of TAD/8SEa as an attribute of human beings.

[n the MT, 732 is frequently used to denote human "honour" or “reputation”. The authors
of the LXX even extended this usage.

TQH still uses 113D grammatically as an attribute of human beings (twice); but the context
proves that 1132 is here not understood in a secular sense. In the Shirot, it never expresses a
secular concept, for it is always part of the heavenly world.

So only in the MT and the LXX T122/86€0 was used in conjunction with humans in a secu-
lar sense. The writings of Qumran no longer use <1132 in this sense, but only as supernatural

phenomenon.

(iv) In all writings the question whether T1132/88E0 was understood as a perceptible phe-

nomenon was very stiiking. In the MT the situation 1s ambivalent: 1232 is a phenaimenon of
the presence of God which might be directly or indircctly perceptible.
In the LXX we encounter a change: 880 is now understood as « pereeptible divine attribute.

In TQH ™33 can be cxperienced, but only through interior understunding or belief. In the

Shirot 32 1s often understood as « (divine) phenomenon which can be experienced physi-

cully.

o Pp 691F.
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| Here we discover a major difference between MT and LXX: LXX attempts to solve the am-

bivalence of the MT and develops the understanding of “T132/86Ex as perceptible phenom-

enon. 1QH develops the understanding in its own way, by giving 132 the sense of
something that can be experienced, but not physically. The idea that humans can only ap-
proach 71132 indirectly recalls the statement of MT that the chosen people "believed" the

thunderstorm to be the appearance of God. Both ways of approach happen through belief. But

in 1QH the manner of experience is more direct.

It is therefore most interesting that the Shirot understands “1132 rather like the LXX 3SEa: as
a perceptible phenomenon. But in the LXX, 88Ex is also understood as a divine attribute,
whereas in the Shirot, 7132 is never linked grammatically with God, even when it is used as

 perceptible phenomenon.
The ideas already presented in the LXX are developed by the Shirot further. 1QH develops
MT carefully trying to solve the ambivalence offered by MT. It is very interesting to note that

at this point the understanding of 122/86£a seems to be more developed in the LXX than

in 1QH.

(v) The concept of election in the writings is important to a different degree. In the MT the

theophany happens in front of the chosen people Israel or a chosen person (like Moses or
‘Aaron). Election is not described as a condition, a sine qua non of the "experience" of 1132,

In the LXX the situation is the same: election is not described as a condition for the experi-
ence of 85€a. Only in one verse (Nu. 27:20) the idea of a personal election as a condition for

acquisition of 88€a comes into focus. 2™

m See pp. 23fF.
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In 1QH election is almost a theme of the writing. Without election, human beings cannot im-

agine the 71132 of God. The election is the act of God's choice of a particular person, who

can then perceive through interior understanding the =1722.

In the Shirot, election has only a subordinate function conceming the heavenly world. There
everything is chosen per definitionem. The idea that earthly worshippers join the heavenly
world after their purification might be a development of the idea in the MT that the theo-
phany appears only to chosen people like Moses or Aaron.

LXX offers here little change from the MT. 1QH supports the theory that authors of Qumran

tend to develop ideas of the OT which occur there only rarely, and which are difficult to in-
terpret. Nu. 27:20 is difficult, because “T122/86&a is rarely used as something which is given

from one human bing to another. 1QH develops at this point an aspect of election, described

as the handing over of 8€a from one chosen person to another.

(vi) Another aspect of T13D/86Ex in comparison with each other is of interest: are
T132/36€a described as something which is given by humans to God?

In the narratives of the theophany in the MT the %17~ 1122 comes always from God to the
people. In Ezekiel, God shows His 1132 to a human being. In some of the poetical texts it is
said (for example in Ps. 29:1; 66:2; 96:7) that 1132 is given to God by humans. That means

that we have within the MT a tradition where the Y12~ is exceptionally understood as
something which comes from God to human beings, as well as a tradition which speaks of the

opposite: 1132 given to God, by worshippers or devotees.
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The LXX developed the second tradition by using 86« in this sense in places where the MT

does not have 112D at all.

Strikingly, 1QH does not follow the second tradition of MT, but understood 113D as a rea-

son for the praise of God uttered by human beings. Hence 1QH develops only one aspect of

the first tradition.

The Shirot develops independently a new understandi ng: 71132 as the object of praise.

(vii) Also significant is the appearance of TN22/86Ea in conjunction with a holy place. In the
MT the theophany (appearance of ITI1"T132) takes place in the tent or on a mountain.
Often the MMT™™12D is also linked with the temple in Jerusalem. Furthermore, <1122, not

necessarily the ITYY™22, is in the MT an attribute of sacred paraphernalia.

In the LXX, 86€a is used similarily. The usage of 86Ex as attribute of objects of the temple is
more frequent than in the MT. AéEa, therefore, gains in the LXX a little bit more “indepe-

ndence” from God.

1QH does not have this notion at all. It seems to avoid the idea of =133 at a holy place. The
Shirot, however, developed the idea which was already stronger in the LXX: 86Ex as someth-
ing bound up with the temple, grammatically not linked with God, by giving 1122, under-

stood almost independently of God, a very important function in the heavenly world. This

world is described as if it were a temple or holy palace. The Shirot develops here an aspect of
the understanding of 1122/66€a which we find in the MT, but which is already in the LXX

developing somewhat in the direction of the Shirot.

.
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| (vili) Interesting as well is the conjunction of T1122/388c with the kingship of God. In the

I MT only in Ps. 24 71122 and ‘[573 occur together. In the LXX 88Ea occurs only in connec-

tion with earthly kings. In 1QH 1732 never occurs in conjunction with ‘[5?3. Finally in the

Shirot, the conjunction of 71132 and God as King is common and central to the thought of
- the document.
Hence, the conjunction of 71122 and ‘[573 indicates again that especially the Shirot develops

significantly ideas which occur in the OT only once.

(1x) 122 and eschatology

In the MT 7122 was used often in an "eschatological setting”. The future revelation was un-
derstood as the revelation of the WY —1132. But according to the "eschatological concept”
of the OT the presence of 71132 does not depend on a presence defined as an eschatological

“present age". From the perspective of the authors, WY 2D has been revealed before,

and therefore a future revelation is expected as a sign of JHWH that He is still with His

people.

In the verses of the LXX, where 88Ea occurs in an eschatological setting translating 1122,

86« is used like 113D, In those texts where the authors are infl uencing the meaning of 86&a.

actively, by using it as translation for Hebrew terms other than "glory", they are much more

careful in giving it an eschatological meaning.
In 1QH the eschatological present age is the condition for experiencing the 132 of God.

In the Shirot this present age has already begun in the heavenly world, and to some extent

also for the purified earthly worshipper.
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~ The writings of Qumran have a new eschatology. Both developed the eschatology of MT and

LXX. The latter should probably be to be located between MT and the Qumran writings.

(x) 71132 in the sense of "for the sake of (His) glory"

At this point another aspect of the relationship between the writings comes into focus: on
some occasions, the authors of 1QH develop an idea of the Hebrew Bible or the LXX which

occurs only a few times, or even only once, in one of those two texts. So in the Hebrew Bible
32 is only once used in the phrase "and for the sake of his glory". Also in the LXX this

usage occurs only once (Jer. 13:11). In 1QH, by contrast, this usage is quite common, as we

have seen above. The Shirot does not have it.

(x1) 132 and the theme of darkness and light
As we know, this theme for the authors of Qumran is an important theological idea, and we
can find it several times in 1QH linked with 1132, In the LXX, however, only in Isa. 60:19

did the authors link 56&(1 with this theme, where it is not really developed theologically.

Thus the authors of 1QH developed an idea which is found in the LXX only once.

Afterword

This study has demonstrated how 2D and 868 were used in the Hebrew Bible, the

Septuagint, IQH, and the Songs of Sabbath Sacrifice.” We have discovered the meaning of

A detailed examination of the usage of "gloria” in the Vulgate was beyond the scope of this study. The
Vulgate has only been considered when appropriate. But our investigations have, on specific points, tended show

Y
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these terms in these writings. This afterword does not intend to describe usage and meaning
of 1122 and 86Exx again, or to re-present the different senses of the terms in the different
writings: this has already be done in detail (cf. summaries and conclusions). But this is an oc-
casion to emphasise the most important aspect of the sense of 1122 and 36€a, to point out

some of the consequences which the results of the examination of the terms have for the un-
derstanding of the history of the writings themselves and for the comparative studies of the
writings, and to expound the difficulties with which studies like this have to deal. We shall

also look forward to points where further scholarly work needs to be done.

Apart from the fact that "1122 or 86, in all these texts, are theologically significant terms,
one aspect of their usage and meaning dominates their sense: the frequent connection of
732 and 868 with God. Their meaning as phenomena which are closely related with God

is present in all the writings which we have considered in this study. The exact level of devel-

opment of their meaning in the different writings differs, sometimes to an enormous extent;
but the most decisive and significant meaning of "3 or 8&Ea is the "glory of God". 1132
and 86Ea used in this phrase have a "divine" character, understood as an attribute of God, or
even as a part of His nature. But the exact relationship of the terms with God differs con-

siderably. In the writings which have considered the manifestation of this relationship

changes.
But apart from the pure descriptions of the usage and meaning of “1122 and 36Ex in the writ-

ings, the terms in their "divine" connotation are certainly significant for the relationship be-
tween people described in the texts and their God, or for the relationship between God and

the persons who wrote the texts, who read them, or who used them on some-liturgical

the importance of the Latin translation of “1V32 for the understanding of "1 especially in the Qumran
writings.
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occasions. The usage of 32 and 86€a reflects to some extent quite clearly the relationship

of God and the believers. In the Hebrew Bible V32 is (mainly) either a phenomenon which

occurs in theophany, and therefore at a moment when God confirms His faithful relationship
with His people, or it is, in poetical texts, something the worshipper can direct worship and

praise towards. In the Septuagint, 86Ea. is used in much the same way, but even more fre-

quently. In 1QH the 32 of God is mainly a phenomenon the worshippers direct their
praise towards, and in the Shirot 132 is even understood as something which brings the

worshippers closer to the sphere of God and therefore to God Himself. Hence, the 1132 and
36&a. (of God) are in all these texts significant aspects of the relationship of God and the be-
lievers. So even if the precise usage and sense of “1132 and 86Ea differs in the writings, the

link between God and believer in all those texts which we have considered is very much to

the fore.

In addition, this investigation has not only cast light on 1132 and 86£«, but has proved also
to be significant for the question of the authorship of some of the considered texts. In 1QH
we have seen that the grammatical use of 113D changes at certain points in the text; this fact

may well strongly support the view that at least two authors were involved in the composition
of the text. Concerning the LXX, we know that a number of translators were occupied with
the problems of translating several books. With respect to 36€a, we detected a certain pro-
cess of development of the understanding of the term on the part of some translators; but this
process was not everywhere apparent. This fact demonstrates that different translator may

have held ditferent opinions concerning the sense of 86€c. At least with regard to 86Ea, they

did not follow a rigid theological doctrine.
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Furthermore, the investigation of 86Ea in the LXX has shown that the Septuagint is not sim-
ply a translation of the Hebrew Bible, but also represents a very significant theological reflec-
tion of the Hebrew text.

We also compared the use of 1122 and 86€a in the different writings. We based these com-

parisons on examinations of the terms in the different texts. The comparisons were under-

taken from several different standpoints, and produced results which are important for

j understanding the relationship between the different writings. For instance, when we com-

pared the usage and sense of 22/ 86£a in 1QH and the Shirot we found out that <133 is

understood considerably differently in these texts, although both writings have been found in

the caves of Qumran. We have also noted that 1QH and Shirot obviously used, interpreted,
and developed the =122 of the Hebrew Bible in their own particular ways. But to get a com-

plete picture of the understanding of a term which is used in the Hebrew Bible und in these

writings of Qumran, it was not enough to compare usages and meanings of the term in these
texts alone. We found also that the sense of 1132 in the two Qumran writings is closely re-

lated to its usage in the Ancient Versions. In fact, on several occasions 1QH or the Shirot are
apparently developing usage of 86€a in the Septuagint, or even of "gloria" in the Vulgate,
usages which were not found in the Hebrew Bible. So we came to the conclusion that a pre-
cise definition of the sense of a theologically significant (Hebrew) term cannot only focus on
its usage in the Hebrew Bible and the texts of Qummran, but has also to take into consideration
its usage in the Ancient versions. To make statements about the history of a term which is
theologically significant in the Hebrew Bible and the Scrolls it is necessary to examine its

usage in the Hebrew Bible, and the Versions, and the texts of Qumran. With respect to
122/ 88w, we saw that it is difficult to give a history of the terms 132/ 365a by merely

evaluating the data of their usage in the different writings, for the authors of 1QH and the
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Shirot do not simply follow the Hebrew Bible, or develop in their writings the same single as-

- pect of a term found in the Hebrew Bible or in one of the Versions. Rather, they work with

aspects of the usage of 1132/ 86 which we find in the Hebrew Bible, the LXX, and the

Vulgate and compose an entirely new understanding of <1132. Thus one major conclusion
may be drawn with some confidence from the comparative part of this study: the authors of
1QH and the Shirot used and developed aspects of the =113 which we find in the Hebrew
Bible, the Septuagint, and the Vulgate.

Investigating the meaning of 132 and 86Ea, linguistically the "word field" of the

terms proved to be important for the understanding of the terms. We have seen that the exam-

ination of related terms helped to clarify how 1122 or 86Ea themselves were understood.

But we have also seen that differences of understanding of these related terms between the

ditferent writings which we considered do not always reflect the differences of the usages of

132 and 36Ex between exactly the same texts. At some points the "tradition of understan-

~ding" or the "history of understanding" of 1132 and 86€a seems to define the relationship of

the writings in a different way than the tradition or history of their related terms. This means

first, that the conclusions which are based on (linguistic) investigations, and which have the

aim of defining the sense of 1132/ 88ka as such, have to be drawn very carefully. But sec-

ondly, this investigation has clearly and definitely shown aspects of the sense of 1132/ 86t
which are significant. And keeping in mind the complex and complicated (linguistic) circum-
stances, these aspects offer quite a precise picture of the senses of 1132/ 86€« in the differ-

ent writings. That said, only the extension of a study like this to all available contemporary

texts of the time of Qumran and before, and similar detailed investigations ot theologically
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significant terms in all these writings, will help to clarify our understanding of the relation-

ship of these writings themselves.
In particular, the examination of <132 (or translations of it) as interpreted by the Aramaic

Targums will be essential to understand how "the glory of God" was understood at a time

shortly before Jesus Christ came to the earth. This further investigation is beyond the limited
scope of this study, but needs to be done in order to get the full picture of 132 and its

meaning,
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