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ABSTRACT

One of the most prevalent features in John Chrysostom’s writings is his numerous
portrayals of exemplar figures. In this thesis, we will argue that these exemplar portraits
are largely determined by the literary strategies and analytical frameworks propounded
by two major traditions: the Greco-Roman tradition of paideia, philosophical ethics,
biography and rhetoric, and the Christian tradition. When due attention is paid to the
strategies of exemplar discourse in both traditions, a hermeneutics of exemplar portraits
may be developed. Such a hermeneutical approach will not only elucidate Chrysostom’s
pedagogical and ideological objectives for these portraits, but, more importantly, deepen
our understanding of his ethics and theology as a whole. As our analysis of his portrayals
of King David, the apostle Paul, Christian ascetics and martyrs show us, Chrysostom’s
ethical framework is greatly indebted to the Greco-Roman tradition of virtue ethics.
Furthermore, the approaches that Chrysostom adopts to present his exemplars also rely
heavily on the narrative strategies and rhetorical techniques bequeathed to him by the
Late Antique biographical and rhetorical traditions. Having said this, the forms that his
exemplar portraits take are also distinctively Christian because they declare powerfully
Chrysostom’s soteriological convictions, namely, that Christian salvation is nothing less
than the transcendence of one’s human limitations by the power of the Holy Spirit, so that
one can participate in Christ’s deified life in the human body and live a life that is not
dissimilar to the angels. In the case of his martyr portraits, the articulation of this
soteriological and ethical vision would compel Chrysostom to introduce two innovations
to his rhetorical approach, namely, the reconception of the martyr as an icon of God’s
grace and power, and a new emphasis on his audiences’ identification, imitation and

veneration of the martyr.

Pak-Wah Lai
Department of Theology and Religion, Durham University
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INTRODUCTION
St. John Chrysostom: The Man and His Legacy

St. John Chrysostom (c. 349-407): monk, preacher and bishop - a man whose life
and writings have won him much acclaim and not a few critics, since his day until the
present age. Barely a decade after his ordination, he was already listed in Jerome’s Live of
Illustrious Men (c.392) as an author of many books, including the De Sacerdotio.! Five years
later, he was whisked off to Constantinople (c.397), where he was appointed as the new
bishop of the prestigious see — a decision that was undoubtedly influenced by his
accolades as a preacher par excellence.? As a bishop, his ecclesiastical reforms were
admirable to many, and yet also earned him several enemies in the imperial city.> The
latter, in particular, were to conspire against him and, ultimately, had him exiled to
Cucusos and, later, to the remote eastern shores of the Black sea, where he would perish
en-route to the city of Pityus.* Three decades later, he was reinstated and his relics
welcomed into the Church of the Holy Apostles by a host of his supporters and a
repentant emperor.® In the centuries to come, both the Eastern and Western Churches

would esteem him as not only the ‘Golden-Mouth” preacher, but also one of their most

1 Jerome, de vir. 129.

2]J. N. D. Kelly, Golden Mouth: The Story of John Chrysostom: Ascetic, Preacher, Bishop (London:
Duckworth, 1995), 104-5; Palladius, dial. 5.

3 For Palladius, “because of all these reforms [by Chrysostom] the church was flourishing
more excellently from day to day. The very colour of the city was changed to piety; everyone
looked bright and fresh with soberness and Psalm-singing.” Sozomen, on the other hand, notes
that Chrysostom’s various reforms “incurred the hatred of the clergy, and of many of the monks,
who called him a hard, passionate, morose, and arrogant man.” Kelly, 118-27, 250-51; Palladius,
dial. 5 (Translated by Meyer, ACW 45, 40); Sozomen, hist. 8.9 (Translated by NPNF II.2, 405).

4 Kelly, 282-85.

5 Socrates, hist. 7.45, Theodoret, hist. 5.36.1-2.



renowned teachers. In the East, he is regarded as the most accurate interpreter of the
Pauline epistles, or, as Isidore of Pelusium (d. 449) puts it, a St. Paul speaking in the Attic
tongue.® In the West, he is well-read and respected by figures as diverse as Aquinas
(c.1225-1274), Erasmus (d.1536) and Calvin (1509-1564), and eventually recognized as one
of the ‘Doctors of the Eastern Church’ in 1568.7

In modern times, the ‘Golden-Mouth’ preacher has proven to be no less fascinating
for scholars.® Over the last two hundred years, more than seven biographies have been

written about his life and ministry.® Despite the skepticism of A.H.M. Jones, recent

¢ Isidore remarks that “if the divine Paul had taken up the Attic tongue to interpret himself,
he would not have done it differently than this renowned man has done.” This epithet would be
reinforced in subsequent Byzantine hagiography, as is the case of the eighth century Vita by George
of Alexandria. In his biography, George would have Chrysostom’s secretary, Proclus, witness the
apostle whispering into the ears of the bishop as he composed his homilies. Eastern Orthodoxy’s
esteem for John as Pauline exegete par excellence would persist even until the twentieth century, as
may be seen in Theodore Zese’s appraisal of the bishop in 1982. Isidore, Ep. 5.32 [Translation
quoted from Margaret Mary Mitchell, The Heavenly Trumpet: John Chrysostom and the Art of Pauline
Interpretation, Hermeneutische Untersuchungen Zur Theologie (Tiibingen: Mohr Siebeck, 2000), 31];
George of Alexandria, vita Joh. Chrys. 27 [Frangois Halkin, "Douze récits byzantins sur saint Jean
Chrysostome," in Studia hagiographica (Brussels: Société des Bollandistes, 1977), 142-148]; Theodore
N. Zese, “ATIOZTOAOZX ITAYAOXL KAI IQANNHY. XPYXOXTOMOL,” Kleronomia 14 (1982): 313-
23.

7 Aquinas is reputed for being willing to give Paris for a copy of Chrysostom’s Gospel of
Matthew. For Erasmus’ esteem for Chrysostom, see Robert D. Sider, "'Searching the Scriptures":
John Chrysostom in the New Testament Scholarship of Erasmus," in Within the Perfection of Christ.
Essays on Peace and the Nature of the Church in Honor of Martin H. Schrag, ed. T.L. Brensunger and E.M.
Sider (Nappanee, IN: Evangel Press, 1990), 83-105. As for Calvin, he actually attempted a
translation of Chrysostom’s homilies. Unfortunately, this project did not materialise. Nevertheless,
he did complete a Preface for this project, where he praised Chrysostom’s exegetical skills, as well as
criticized him for his over-emphasis on the role of human free will in soteriology. John H. McIndoe,
"John Calvin: Preface to the Homilies of Chrysostom," Hartford Quarterly 5 (1965): 19-26.

8 Even in as early as 1970, Robert Carter would caution that Chrysostom studies have
become so extensive that, apart from some form of “structured co-operation,” the enterprise “could
result in a vast heap of unrelated studies which fail to converge into a meaningful structure and
which often overlap needlessly.” Robert E. Carter, "The Future of Chrysostom Studies: Theology
and Nachleben," Studia Patristica 10 (1970), 14.

o See, for example, W. R. W. Stephens, St. John Chrysostom: His Life and Times (London: John
Murray, 1880); Aimé Puech, St. Jean Chrysostome et les meeurs de son temps (Paris: Librairie Hachette,
2



scholars, most notably, Mayer and Allen, have also found Chrysostom’s homilies to be a
rich source of information for both his life and those of Late Antique Christians.!
Significant attention has also been paid to the extent to which Chrysostom’s
preaching is influenced by the Greek rhetorical tradition that he is trained in. Reflecting
an attitude common in the late nineteenth century, Peuch denies any form of pagan
influence upon Chrysostom’s homilies in general — a sentiment that is reaffirmed, though
to a lesser extent, by Simonetti in the mid 1950s, and more recently, by Piédagnel and
Kennedy, in their evaluation of Chrysostom’s use of the enkomion paradigm." Contrary to
this are the more convincing arguments by Delehaye, Ameringer and others, whose
research clearly shows the pervasive influence of Greek rhetoric upon Chrysostom’s

homiletics, particularly his panegyrics.? Indeed, it is this latter appraisal that has taken

1891); Chrysostomus Baur, John Chrysostom and His Time, 2 vols. (London: Sands, 1959); Donald
Attwater, St John Chrysostom: Pastor and Preacher (London: Harvill Press, 1959); J. N. D. Kelly, Golden
Mouth: The Story of John Chrysostom: Ascetic, Preacher, Bishop (London: Duckworth, 1995); . H. W. G.
Liebeschuetz, Barbarians and Bishops: Army, Church, and State in the Age of Arcadius and Chrysostom
(Oxford: Clarendon, 1990); Pauline Allen and Wendy Mayer, John Chrysostom, The Early Church
Fathers. (London: Routledge, 2000).

10 For Jones, what can be gathered from Late Antique sermons about life in that period may
be likened to finding a few wheat in the midst of an overwhelming quantity of chaff (that is,
Scriptural exegesis or generalized moralization) - the effort is simply not worthwhile. Mayer and
Allen, however, have argued otherwise, asserting that Chrysostom’s homilies, in particular, are rich
minefields of information about Late Antique society. A.H. M. Jones, The Later Roman Empire 284-
602 : A Social, Economic, and Administrative Survey: Volume 1 (Oxford: Basil Blackwell, 1964), vi-vii;
Pauline Allen, "Homilies as Source for Social History," Studia Patristica 24 (1991): 1-5; Pauline Allen,
"John Chrysostom's Homilies on 1 & 2 Thessalonians: The Preacher and His Audience," Studia
Patristica 31 (1995): 3-21; Allen and Mayer, John Chrysostom , 34-40.

11 Puech, Jean Chrysostome, 121; M. Simonetti, "Sulla struttura dei panegirici di S. Giovanni
Crisostomo," Rendiconti instituto Lombardo di Scienze e lettere (series 3/17) 86, (1953): 179; George
Alexander Kennedy, Greek Rhetoric under Christian Emperors (Princeton, N.J.: Princeton Univ. Press,
1983), 249, n. 107; Auguste Piédagnel, “Le genre littéraire,” in Panégyriques de S. Paul, ed. Auguste
Piédagnel, SC, vol. 300 (Paris: Les Editions du Cerf, 1982), 21-38.

12 Thomas Edward Ameringer, The Stylistic Influence of the Second Sophistic on the Panegyrical
Sermons of St. John Chrysostom: A Study in Greek Rhetoric (Washington, D.C.: Catholic University of
America, 1921); Hippolyte Delehaye, Les passions des martyrs et les genres littéraires (Bruxelles:



root in recent scholarship, so much so that Wilken, Hunter and Mitchell can take it for
granted that Greek rhetorical techniques, like the psogos, synkrisis, enkomion and the
ekphrasis, play a significant role in the ideological discourse of Chrysostom’s writings.!3
With regard to Chrysostom’s theology, scholarly discussion can only be livelier, for
a figure whose exegesis is highly respected by all the major Christian traditions. Having
said this, the general consensus, until the mid twentieth century, at least in the West, has
been less than fair to the Antiochene theologian. For those looking for a systematic
defence or the exposition of orthodox dogma, Chrysostom’s writings come across more as
the work of a Christian moralist and pastor, rather than that a serious theologian — a
consensus that is well-summarized in Campenhausen’s popular Fathers of the Church:

Questions of dogma played scarcely any part in his life. [... he] did not contribute to
the dogmatic elaboration of Christological theory nor take much interest in the
academic disputes of the day in this field. 4

Bureaux de la Société des Bollandistes, 1921), 202; Harry M. Hubbell, "Chrysostom and Rhetoric,"
Classical Philology 19 (1924): 261-276; Mary Albania Burns, Saint John Chrysostom’s Homilies on the
Statues: A Study of the Rhetorical Qualities and Form (Washington, D.C.: Catholic University of
America, 1930).

13 Mitchell’s research will be discussed more extensively in the latter part of this
Introduction. Robert Louis Wilken, John Chrysostom and the Jews: Rhetoric and Reality in the Late 4th
Century, Transformation of the Classical Heritage (Berkeley, CA; London: University of California
Press, 1983); David G. Hunter, “John Chrysostom's "Adversus Oppugnatores Vitae Monasticae":
Ethics and Apologetics in the Late Fourth Century” (Ph.D., University of Notre Dame, 1986);
Mitchell, 94-380.

14 For a similar criticism, see also Wallace-Hadrill and Rashdall. Yet, as Malingrey and
Schatkin point out, this is a mistaken assessment, since ethics is always a natural outworking of
Chrysostom’s theology, as is also the case for many of his contemporaries. Hans von
Campenhausen, The Fathers of the Church, trans. L.A Garrard (Peabody, Massachusetts:
Hendrickson, 1998), 140, 144; D. S. Wallace-Hadrill, Christian Antioch: A Study of Early Christian
Thought in the East (Cambridge: Cambridge University Press, 1982), 164; H. Rashdall, The Idea of the
Atonement in Christian Theology, Being the Bampton Lectures for 1915 (London: MacMillan, 1919), 92;
John Chrysostom, Sur la sacerdoce trans. Anne Marie Malingrey, Sources Chrétiennes (Paris:
Editions du Cerf, 1980), 261 n.2; Margaret Schatkin, "John Chrysostom as Apologist," Analekta
Vlatadon (1987): 20.



Such disdain for Chrysostom’s theology, for the most part, may be attributed

to the Western theologians” inclination to benchmark Chrysostom’s teachings with the
tenets of the Magisterial Reformers, or, to be more specific, their presumption that “grace
and justification... [is] the unquestioned centre of Pauline theology.”*> This criticism
remains valid even for those who are more sympathetic to John’s theology. Kenny, for
example, while anxious to acquit Chrysostom of the charges of Semi-Pelagianism, has,
nevertheless, lapsed into a similar tendency by considering such a charge in the first
place.’® Fortunately, such theological sentiments have improved significantly over the last
two decades. Increasingly, scholars are more willing to study Chrysostom’s theology on
its own terms and merits, that is, paying due attention to his historical and theological
context, and also to the occasional nature of his writings. What emerges thus far is very
encouraging and clearly confirms the theological stature that has been ascribed to him by

his pre-modern readers."”

15 The earliest proponent of this approach is most certainly Calvin, who, in his Preface to
Homilies of Chrysostom, would criticize Chrysostom for his overemphasising the role of human
agency in divine soteriology. For criticism of this approach, see Mitchell and Young. McIndoe, 19-
26; Mitchell, 11; Frances M. Young, From Nicaea to Chalcedon: A Guide to the Literature and Its
Background (London: SCM, 1983), 150.

16 It is noteworthy that ‘Semi-Pelagianism’ is a Protestant term that originated from the late
sixteenth century. A similar tendency is also evident in the assessments of Hoffmann-Aleith,
Merzagora and Krupp. For a detailed discussion of this problem, see Margaret Mitchell’s Heavenly
Trumpet, 28-33. Augusta Merzagora, "Giovanni Cristomo commentator di S. Paolo: Osservazioni su
l'esegesi filosofica (I)," in Studi dedicati alla memoria di Paolo Ubaldi, Serie Quinta: Scienze Storiche.
(Milan: Societa editrice “vita e pensiero”, 1937): 205-46; Eva Hoffmann-Aleith, "Das
Paulusverstdandnis Des Johannes Chrysostomus," ZNW 38 (1939): 181-88; Arthur Kenny, "Was Saint
John Chrysostom a Semi-Pelagian?," ITQ 27 (1960): 29; Robert Allen Krupp, Shepherding the Flock of
God: The Pastoral Theology of John Chrysostom (New York: P. Lang, 1991), 86.

17 Both Ayers and Pierson, for example, have drawn attention to the occasional nature of
Chrysostom’s writings. Consequently, his ideas are never systematically organized and much care
must be taken in one’s analysis before he can arrive at a proper understanding of Chrysostom'’s
theology. For recent theses on Chrysostom’s theology see, for example, Panayiotis E. Papageorgiou,
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In the case of Chrysostom’s ethics and pastoral ministry, scholars have been far
more unanimous in their agreement that the bishop is one of the greatest pastors and
moralists of his time, or indeed, of the whole Church.!® “Practical and moral problems,” as
Campenhausen observes, “were paramount in his interpretation and application of the
Biblical texts. His sermons contain a great deal of exhortation and moralizing.”** Such
pastoral exhortations frequently present themselves as emphases on the cultivation of
spiritual disciplines, such as repentance, prayer, almsgiving, fasting and the reading of
Scriptures.? On occasions, they are also expressed in terms of rhetorical attacks on the
pagan habits found among Christians, e.g., the patronizing of theatres, the use of amulets,
divinations and incantations, or even Judaizing behaviour.?!

Chrysostom’s ethical discourse, as Young has demonstrated, is grounded largely in

the exegesis of Scripture, so much so that his biblical interpretation may well be regarded

“A Theological Analysis of Selected Themes in the Homilies of St. John Chrysostom on the Epistle
of St. Paul to the Romans” (Ph.D., The Catholic University of America, 1995); James Bennett Ayers,
“John Chrysostom's Doctrine of Conversion” (Ph.D., Boston College, 2001), 3-4; Maria-Fotini
Poidoulis Kapsalis, “Image as Authority in the Writings of John Chrysostom” (University of St.
Michael’s College 2001); Lloyd G. Pierson, “An Analysis of John Chrysostom's Underlying Theory
of Christ's Redemption in the Letters of St. Paul” (Ph.D., Saint Louis University, 2004), 3-4.

18 Stephen Neil, Chrysostom and His Message: A Selection from the Sermons of St. John
Chrysostom of Antioch and Constantinople (New York: Association Press, 1962), 14; Wallace-Hadrill,
164.

19 Hans von Campenhausen, The Fathers of the Greek Church, trans. S. Godman (New York:
Pantheon, 1959), 134.

20 Krupp, 110-11, 141-46; Susan Donegan, "St John Chrysostom: An Argument for a Greater
Appreciation of His Theology of Salvation," Diakonia 23, no. 1 (1990): 21-42; Iain Torrance, "God the
Physician: Ecclesiology, Sin and Forgiveness in the Preaching of St. John Chrysostom," The Greek
Orthodox Theological Review 44, no. 1-4 (1999): 163-73.

21 Baur, John Chrysostom and His Time, vol. 1, 82; Wilken, 116-27; hom. in 1 Tim. 10 (NPNF
1.13, 440); adv. Iud. 1.3 (FC 68, 10-14).



as paranetic in nature.?? This is corroborated by Osborn, who, in one of the more
substantial treatments of the subject, argues similarly that Chrysostom’s ethics is
predominantly motivated by a high regard for God’s righteousness, fellowship with Christ
and the centrality of Christian faith and love — tenets, which, of course, find their origins in
the Scriptures.?? Nonetheless, he also recognizes, along with Whittaker and others, that
Chrysostom’s ethical ideals operate, by and large, within the framework dictated by the
Greek ethical traditions, especially the Platonic tradition of virtue ethics.** What emerges
from this is clearly a creative interweaving of Greco-Roman and Christian ethical ideals,

with the net result being a distinctive Christian vision of ethics.?®

22 Frances M. Young, Biblical Exegesis and the Formation of Christian Culture (Peabody:
Hendrickson Publishers, 2002), 235, 248-64.

2 Osborn’s study is an attempt to elucidate the early church fathers’ ethics from a thematic
perspective, that is, to examine their views on righteousness, discipleship, faith, freedom and love.
Such an approach, however, imposes a priori categories upon Chrysostom’s writings and helps little
to further, if not hinder, our understanding of the ethical structure underlying Chrysostom’s
exhortations. Eric Francis Osborn, Ethical Patterns in Early Christian Thought (Cambridge:
Cambridge University Press, 1976), 114-42.

24 At the conclusion of his study, Osborn even suggests, perhaps unfairly, that Chrysostom,
towards the end of life and exile, had become more Stoic-Platonic than Christian in his ethical
outlook. Osborn, Ethical Patterns, 121; Baur, John Chrysostom and His Time, vol. 1, 308; John
Whittaker, "Christianity and Morality in the Roman Empire," Vigiliae Christianae 33 (1979): 214, 219-
221; Joseph Woodill, “The Fellowship of Life: Virtue Ethics and Orthodox Christianity” (P.h.Diss.,
Fordham University, 1996), 52-70.

% Papageorgious, for example, has drawn attention to Chrysostom’s ready adoption of
Stoic psychology and his creative development of distinctively Christian virtues in his ascetic
discourse. This is also corroborated in Clark’s earlier study of the relationship between
Chrysostom’s ascetic ideals and his exegesis of 1 Corinthians 7. See Chapter 1 for a more detailed
discussion of Chrysostom’s ethical vision. Panayiotis E. Papageorgious, “A Theological Analysis
of Selected Themes in the Epistle of St. Paul to the Romans ” (P.h.D, Catholic University of America,
1995); Elizabeth A. Clark, Reading Renunciation: Asceticism and Scripture in Early Christianity
(Princeton, NJ: Princeton University Press, 1999), 259-329.



One of the most concrete ways in which this ethical vision has worked out is in
terms of Chrysostom’s continual attempts, throughout the two decades of his ministry, to
forge a distinct Christian identity that would differentiate his congregations from the
Greeks and the Jews.?® This includes his repeated efforts to recast the ideals of gender for
his listeners, so that their lives may better conform to, what he understands as, the
standards of biblical teaching.””? Complementing this is Chrysostom’s frequent practice of
presenting biblical and Christian figures as exemplars of his ethical ideals.?® In his hands,
these Christian saints take on a variety of pedagogical roles. The Christian monk is a good
example. Hunter, for example, notes that, against the critics of monasticism, Chrysostom

would argue that the monk, when fully trained, would be able to minister to the laity and

2% For a survey of the various methods that Chrysostom employs to construct the Christian
identity of his listeners, see Isabella Sandwell, Religious Identity in Late Antiquity: Greeks, Jews and
Christians in Antioch, Greek Culture in the Roman World. (Cambridge: Cambridge University Press,
2007), 63-90, 125-53.

27 One of the earliest proponents of this view is Peter Brown. In his Body and Society, Brown
argues that Chrysostom’s ascetic sexual ethics is aimed at severing the Christians’ ties with the Late
Antique city. This is because an ascetic view of sexuality would inevitably undermine not only the
sexual licentiousness of Late Antique culture, but also its esteem for procreation and familial
posterity. Having said this, Brown also highlights that Chrysostom’s sexual asceticism has a more
charitable agenda, namely, to accentuate the Christians” awareness of their body and, through that,
help them recognise the importance of alleviating the sufferings of the poor in the polis. Elsewhere,
Hartney has also shown that an important way by which these new gender notions are defined is in
terms of how Chrysostom associates specific types of sins to each gender and then prescribes the
relevant remedies for such sins. These remedies, when practised, would be able to help each
Christian attain the desired standards for their gender. Peter Robert Lamont Brown, The Body and
Society: Men, Women, and Sexual Renunciation in Early Christianity, 20th anniversary ed., Columbia
Classics in Religion. (New York ; Chichester: Columbia University Press, 2008), 305-322; Aideen M.
Hartney, John Chrysostom and the Transformation of the City (London: Duckworth, 2004), 85-182.

28 The range of exemplars that he appeals to is diverse, including Old Testament figures,
like the Patriarchs, Abraham and Jacob, King David, Daniel and his three friends; New Testament
characters, like Jesus, the Twelve Apostles, Apostle Paul, Aquila and the beggar, Lazarus; early
Christian martyrs, like Ignatius of Antioch, Lucian and Pelegia; and bishops, like St. Meletius and
Flavian. hom. in Matt. 4.18 (NPNF 1.10, 28-9); Ignat. mart. (PG 50:587-596); Pel. vir. mart. (PG 50.579-
84); Luc. mart. (PG 50.515-20), Mel. (PG 50.519-26); pop. Ant. 21.2 (PG 49.213); Woodill, 58-59, 65-66.



benefit them greatly. Indeed, he can even become a philosopher-king, who is more than
capable of leading his people with loving-kindness.” Yet, as Pleasants rightly point out,
these ascetic figures, in other less polemical contexts, are recast simply as the embodiments

of the spiritual ideals of Christianity and worthy exemplars for the laity.>

Exemplar Portraits and the Interpretation of Chrysostom

It is Mitchell, however, who draws attention to the significant role that such
exemplar portraits might play in the elucidation of not only Chrysostom’s ethics, but also
his exegesis and theology.*! In her Heavenly Trumpet, Mitchell points out that
Chrysostom’s exegesis of the Pauline letters is often accompanied by a myriad of Pauline
portraits, ranging from epithets to large scale portrayals of his soul, body and external
circumstances.> Contrary to popular opinion, argues Mitchell, these “are not sideshows to
the ‘main event’ of the interpretation of the apostle's letters, but are themselves central to

his [Chrysostom’s] exegetical art.”** Indeed, when reconstructed and examined together

» For a discussion of the polemical portrayals of the monk, see Hunter’s introductory
chapters to his translations of Chrysostom’s monastic treatises, the Comaparatio and Adversus
oppugnatores. John Chrysostom, A Comparison between a King and a Monk/ against the Opponents of the
Monastic Life, trans. David G. Hunter, Studies in the Bible and Early Christianity, vol. 13 ( Lewiston,
New York: Edwin Mellen 1988), 25-35, 44-52.

% Phyllis Rodgerson Pleasants, “Making Antioch Christian: The City in the Pastoral Vision
of John Chrysostom” (Ph.D., The Southern Baptist Theological Seminary, 1991), 93.

31 Mitchell’s thesis, as Bockmuehl points out, represents one of the many recent attempts at
pursuing an effective history of interpretation, in this case, Chrysostom’s interpretation of Paul.
Markus N. A. Bockmuehl, Seeing the Word: Refocusing New Testament Study, Studies in Theological
Interpretation. (Grand Rapids, Mich.: Baker Academic, 2006), 67 n.55.

32 Mitchell, 69-377.

3 Ibid. 384.



with Chrysostom’s interpretations of Paul, these rhetorical portraits clearly operate as
embodiments of Chrysostom’s exegetical work and are, therefore, crucial for our
understanding of his ideological discourse.* A good case in point is Chrysostom’s
interpretation of Paul’s soteriology. While Mitchell concurs with most scholars that
Chrysostom adopts a synergistic reading of Paul’s soteriology, she also recognizes that
Chrysostom, by consistently exalting Paul as the “supreme example of humanity’s
boundless capacity for virtue,” has inadvertently “dallied on the theological boundary to
Pelaganism.” In other words, she sees an implicit contradiction between Chrysostom’s
portrayal of Paul as an “archetype of virtue” and his didactic and more synergistic
teachings on Pauline soteriology.*

Mitchell’s thesis certainly sets a milestone in terms of challenging the “traditional
ways of mapping the terrain of patristic exegesis.”% Chrysostom’s portraits of Paul, as she
puts it:

both illustrate the inadequacy of the traditional model, and point towards some new
directions to be pursued further in the emerging new typologies of "figurative"
patristic exegesis: the construction of authors and other biblical personalities as part
of exegetical practice.?

This call must be taken seriously, especially in the case of Chrysostom, since his biblical

exegesis, be it in his monastic treatises or his homilies, is frequently conducted in tandem

3 Jbid. 381-2.

% “This is why,” suggests Mitchell, “Chrysostom’s laudibus sancti Pauli were so popular
among the Pelagians, who began translating them into Latin within decades of his death. For
scholarly consensus on Chrysostom’s synergistic soteriology, see footnote 16 earlier. For a criticism
of Mitchell’s assessment of Chrysostom’s soteriology, see Chapter 3. Ibid. 400.

3 [bid. 385.
%7 Ibid. 388.
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with rhetorical constructions of a variety of exemplar portraits. For this reason, this thesis
will pursue the “new directions” that Mitchell has set out by developing a comprehensive
hermeneutical toolkit for the reading and analysis of Chrysostom’s exemplar portraits.
Such a hermeneutical framework should take into proper account his distinctive ethical,
theological and pastoral ideals, in addition to the narrative and rhetorical strategies that he
would have acquired in the course of his education. Once this framework and its reading
strategies are identified, they will then be applied to a variety of Chrysostom’s exemplary
constructions and teachings so that the interpretative potential of his exemplar portraits

may be demonstrated and better appreciated.

Thesis Outline

This thesis is divided into two parts. The first two chapters are devoted to the
construction of a preliminary hermeneutics of exemplar portraits. Here, we will examine
the educational, ethical, biographical and rhetorical traditions of Greco-Roman exemplar
discourse and consider how Chrysostom appropriates these traditions to construct the
exemplar portraits found in his writings. The primary goal of this exercise is to develop
the analytical framework and strategies needed to explicate the ideologies implicit in
Chrysostom’s exemplar discourse.

Specifically, Chapter 1 seeks to examine how enkyklios paideia, or the Greco-Roman
system of education, institutionalizes imitatio exemplorum as the most important means of
ideological communication and reinforcement. This is followed by a historical overview
of the Greco-Roman ethical traditions and an evaluation of the legacy that they bequeath

to both Christians and pagans in Late Antiquity. This then sets the stage for us to examine
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Chrysostom’s appropriation of this rich ethical heritage and the implications that this
might have for the hermeneutical role of his exemplar portraits.

In Chapter 2, we review the Greco-Roman biographical and rhetorical traditions,
with the aim of identifying the narrative and rhetorical strategies relevant to Chrysostom’s
construction of exemplar portraits. The reading strategies developed in both chapters will
then be applied to Chrysostom’s portrayals of David. By doing so, we hope not only to
elucidate the ideologies implicit in these Davidic constructs, but, more importantly, to
explicate the interpretative approaches and strategies involved in the hermeneutical
application of Chrysostom’s exemplar portraits.

The remaining three chapters that follow are essentially ‘case studies’, where the
hermeneutical tools developed above are brought to bear upon a variety of Chrysostom’s
exemplar portraits. Chapter 3 is a study of his didactic conception of soteriology and how
his exemplar portraits may reinforce and enrich his teachings on this subject. Chapters 4
and 5 will focus on two of Chrysostom’s favourite exemplars: the Christian ascetic and
martyr. In Chapter 4, our analysis will centre primarily on the diverse ideological and
pedagogical functions that Chrysostom conceives for the Christian ascetic, as t