University

W Durham

AR

Durham E-Theses

al-Misbah fi al-Nahw By Nasir al-Din al-Mutarriz
al-Nahw (d. 610/1213) A Critical Edition of the
Text with the Life History of the Author

ABID, MUHAMMAD-AFZAL

How to cite:

ABID, MUHAMMAD-AFZAL (2010) al-Misbah fi al-Nahw By Nasir al-Din al-Mutarrize al-Nehwi (d.
610/1213) A Critical Edition of the Text with the Life History of the Author , Durham theses, Durham
University. Available at Durham E-Theses Online: http://etheses.dur.ac.uk/238/

Use policy

The full-text may be used and/or reproduced, and given to third parties in any format or medium, without prior permission or
charge, for personal research or study, educational, or not-for-profit purposes provided that:

e a full bibliographic reference is made to the original source
e a link is made to the metadata record in Durham E-Theses
e the full-text is not changed in any way

The full-text must not be sold in any format or medium without the formal permission of the copyright holders.

Please consult the full Durham E-Theses policy for further details.

Academic Support Office, The Palatine Centre, Durham University, Stockton Road, Durham, DH1 3LE
e-mail: e-theses.admin@durham.ac.uk Tel: +44 0191 334 6107
http://etheses.dur.ac.uk


http://www.dur.ac.uk
http://etheses.dur.ac.uk/238/
 http://etheses.dur.ac.uk/238/ 
http://etheses.dur.ac.uk/policies/
http://etheses.dur.ac.uk

al-Misbah fr al-Nahw

By
Nasir al-Din al-Mutarrizi al-Nahwi (d. 610/1213)
A Critical Edition of the Text with the Life

History of the Author

VOLUME I
By

Muhammad Afzal Abid
Supervised by
Prof. Paul Starkey
A Thesis Submitted for the degree of Doctor of Philosophy

School of Modern Languages and Cultures

AR
W Durham
University
UK
2009



PART: ONE



ABSTRACT

Nasir al-Din al-Mutarrizt al-Nahwt (d.610/1213) was one of the most renowned figures in
the field of Arabic Grammar. He has left an indelible mark on the world of Arabic
language and literature. He is also known as the successor of al-Zamakhshar.

He wrote a number of books but his al-Misbah fi al-Nahw gained prominence at a level
that no other book in this field could claim to achieve. For this reason, a great number of
commentaries have been written in every age, of which the most famous are a/-Daw and
Khulasat al-1‘rab written by Taj al-Din al-Isfra’int and ‘Abd al- Karim al-Tast (better
known as Hajji Baba) respectively. Moreover, its translation into other languages also

demonstrates its value as a useful book.

Although al-Misbah has been edited on more than one occasion, the published editions
do not fulfil the needs and requirements of modern academic research criteria. The basic
aim of this thesis is to present this book with a current modern research style so that the
students, teachers and ordinary readers of Arabic language and literature may benefit
from this work.

This thesis is divided into two parts. The first part deals with the life history of the author
and his other works. A brief note of the environment under which he grew up (generally
referred to as the ‘Seljuk’ period) is also included in this part.

The second part consists of a text edition that deals with the derivation (7akhrij) of
syntactical issues together with the differing opinions of grammarians on
syntactical/grammatical issues. This part also proffers the idiomatic English translation of

al-Misbah.
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INTRODUCTION

Nagir al-Din al-Mutarrizl stands prominent in the field of Arabic grammar and literature
and has influenced many generations of grammarians in this particular area. Al-Mutarrizi
was born in the same year that the world renowned scholar al-Zamakhshar1 passed away.
Al-Mutarrizi was a staunch follower of al-Zamakhshart’s teachings with respect to the
views propagated by the al-Mu ‘tazila School of Thought. For this reason, al-Mutarrizi
was called even during his life time the “successor of al-Zamakhshari’. The wealth of
academic material that he left behind is enough to prove that he deserved the title of
“successor to al-Zamakhshar1”. Although al-Mutarrizi left behind such well known books
as al-Mughrib fi Lughaht al-Figh, al Mughrib fi Tartib al-Mu ‘rib and al-Idah fi Sharh al-
Magamat, the al-Misbah outshone them all.

Al-Mutarrizl mentions in the preface of this book that when he learned about ‘Abd al-
Qabhir al-Jurjant’s three books entitled al-Mi’a, al-Jumal and al-Tatimma, he prepared
for his son an abstract of these books in such a way that nothing important was left out
and anything unimportant was discarded. This book was well received by the literary
world for its brevity, conciseness and easy understanding. For this reason, copies of this
book are found in all the major libraries of the world. The number of commentaries

written on this book reflects its importance.

This thesis is divided into two parts. The first part includes six while the second part
consists of two chapters. The first chapter deals with the political, social, academic and

literary milieus under which the author grew up. Since the area of “Ma wara’ al-Nahr”
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was politically under the direct Seljuk rule, therefore, after the introduction of the Seljuk
period, I have described their rise and fall, their modes of governance, the importance
attached to the literature and the recognition accorded to the literati.

In the second chapter, I have tried to present a short history of Arabic grammar. It covers
from Sibawayh to al-Mubarrad, the Basrans and Kiifans and their role in Grammar is also
referred. The beginning of pedagogical grammar and the pedagogical grammar as a genre
is also discussed. The third chapter deals with the life history of the author, such as his
name, lineage, date and place of birth. This part also contains some excerpts from his
poetry as well as a brief note on the life of his two prominent teachers named Abu al-
Mu’ayyad al-Muwaffaq al-Makki, Abi. Muhammad Sa‘id al-Tajir and his pupil al-
Qasim ibn al-Husayn al-Khwarazmt who was a well known name of his time and gained

the title of “Sadr al-Afazil” for his academic and literary contributions.

The historians have not done fair justice to the life history of al-Mutarrizi. A considerable
amount of material with reference to his life has not reached us. I have committed to pen
and paper whatever I could find from the reliable sources. This part also carries a brief
note of the commentaries written on al-Misbah fi al-Nahw together with notes on the
value of each and every copy from a list of 31 copies in total. I have also added a concise
note to the already published work with all my honesty and diligence. In the same way I
have tried to specify how al-Mutarrizi, while following al-Jurjani’s style adopted his

separate methodology for his book al-Misbah..
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In the fourth chapter after describing ‘Abd al-Qahir al-Jurjant’s brief life history, I have
endeavoured to analyse his services as a grammarian and rhetorician as well as

determining the role he played in this field.

The fifth chapter caries the title “Importance of Knowledge and Penmanship in the
Medieval Period”. This chapter provides some information regarding the aims and
objectives of the Muslim education. The status of the ‘Ulma’ and Udaba’ , the literary
development during the medieval period is also discussed. The sixth chapter goes under
the title of “Codicology of the Arabic manuscripts and rules of text editing”. The
development of orthography and penmanship, the writing instruments, proceeding of
Islamic manuscripts to the Western countries, the British library and the India office

library are the sub-titles of this chapter.

The first chapter of the second part which is seventh in general deals with the text edition.
During the process of editing I had access to al-Misbah’s thirty one copies. However, for
the purpose of comparison, I depended on only those seven copies that were nearer to the
author’s era according to their date of prescription. Moreover, these copies were free
from any insertions, cuttings or deletions as compared to other copies. Out of these

copies, only the oldest and most authentic was selected as a reference copy.

For the grammatical/syntactical issues that have been discussed with text edition, I have

referred to the basic sources for their derivation. I have also mentioned, here and there,

the difference of opinions among the grammarians on the syntactical issues.
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The opinion of al-Mutarrizi is also mentioned in different syntactical issues. The
Qur’anic verses that appear in the manuscript are also put through the process of
derivation. Similarly the poetic verses and proverbs are also dealt with in the same

manner. If the name of a person appears in the text then I have added a brief note.

The second chapter of the second part which is eighth in general comprises the idiomatic

English translation of a/-Misbah. However, it was a very difficult task that I tried to

perform according to the best translation I was able to produce.
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METHODOLOGY IN EDITING

In editing this work I have followed the following methodology:

1.

I have established the text of the work by comparing the different manuscripts.
When differences occur, I have chosen the most appropriate word or phrase from
the various manuscripts, so as to obtain the closest sense to that sought by the
original author of the work. On such occasions, alternative readings have been
given in the footnotes.

I have written the text according to the standard rules of orthography, although the
manuscripts generally do not adhere to these. Thus, for example, they often neglect
to add the dots on the Arabic letters, as well as the hamzas.

I have marked Qur’anic verses by placing them between the symbols ¢ & which
are normally used for Qur’anic verses. Then I have referred to the number of each
verse and the siira from which it was taken.

Similarly, with the verses of the poetry given by al-Mutarrizi in the work, I have
indicated the text from which they are cited. This has been done by referring back

to the diwans of the poet, should he have any, or otherwise by looking to the earliest
sources that have mentioned the verse. Furthermore, in the footnotes I have
completed the verses which al-Mutarrizi only gave in part.

I have given references for the Arabic sayings which al-Mutarrizi cited in his work.
This was done by going back to the original sources, or, when the original is no

longer extant, to the secondary sources in which these are quoted.
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10.

11.

12.

With regards to the footnotes, in each chapter, I have chosen to number these
continuously from the beginning to the end of the chapter, while, in the third
chapter which is editing portion the numbers will go continuously.

I have given brief biographical notes for those individuals mentioned in the work,
and for each individual have indicated at least three biographical references.

If a line or part of it is dropped from the text, it is shown within the ordinary
brackets ().

If the omission exceeds more than a line or a page or pages, then it is indicated
within the angle brackets { }.

The discussion of syntactical/grammatical issues is referred to the basic sources for
derivation.

The difference of opinions of grammarians on syntactical issues is mentioned as
well as the opinion of the author, when he differs on any syntactical issue.

The folio numbers of the reference copy are also mentioned in bold in the edited

text.
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CHARACTERISTICS OF DIFFERENT MANUSCRIPTS OF AL-MISBAH

I have used seven copies of al-Misbah for this work. The copies are put in numerical
order

2. Out of these seven, the most authentic and oldest OR/5795/2 copy which was taken
from the British Library is selected as a reference copy.

3. The copies from no.1 to 6 are those kept at the British Library and in the

comparison copy no. OR/4330/1 is shown under numerical order no.1. in a similar way

OR 28/3 is given no. 2, BIJ 9 at no. 3, OR 4505/2 at no. 4, Delhi Arabic 1152 at No. 5,

Harley 5465/3 at No. 6 respectively.

4.  The copy obtained from the personal library of Shaykh Abu Salih is assigned as
no.7.

5. The difference among various copies can be seen under the title “Distinctiveness of

different copies” on page 136.

XX



Chapter: 1

Historical and Cultural Background

1. Introduction

The author of al-Misbah, Nasir al-Din al-Mutarrizi, was born in 538/1144 and died in
610/1213 at Jurjaniyya in Khwarazm, at a time when Khwarazm and the entire land of
Mawara’al-nahr was under Seljuk rule. This was the time when the Seljuk Empire,
after reaching its ascendancy, was coming to its end after ruling for almost three
hundred years. Therefore, we will confine ourselves to this period in terms of finding
out who were Seljuks, how did they achieve the ruling power, what were the
characteristics of their rule and how did it come to an end? In addition, we will reflect
briefly on the political, social, economic and literary aspects of this period under

discussion.

The foundation of the Great Seljuk empire and the domination of the Muslim world
by the Turks is a turning point in the history of the Islamic world and Muslim people.
At a time when the Muslim world was suffering from both external and internal
crises, the Seljuks with their fresh power restored its political unity; with the new
elements and institutions which they brought, they endowed Islamic civilization with

a new vitality, and started it on a new phase.

In the words of Sayyid Abu al-A‘la Mawdudi, one of the greatest scholars of the
twentieth century, ‘‘the Seljuk period may be called the golden age of the Islamic
empire. This is the era when Muslims were leading the world under one central
command. After the decline of the Seljuk Empire, Muslims lost their power of

initiative and eventually fell victim to the rising power of the Tatars.””'

' Mawdudi, Aba al-A‘la. Salajiqa, Lahore: Idarat Tarjuman al-Qur’an, 1977, pp.15, 16.



1.1 Political History
1.1.1 The Seljuk’s Appearance in the History of the World

The pronunciation of the name of Seljuk, the forefather of the dynasty, has been
disputed.‘‘Selchiik’’ was the most correct pronunciation, as determined by the famous
eleventh-century Turkish scholar Mahmid Ke'lshghar.2 He also gave examples to
confirm this from subsequent Turkish sources. The Seljuk family was related to the
Qinq subdivision of the Oghuz. The father of the family had the name of Duqaq or
Tugaq.’ In some sources the mistaken form of Luqman, corrupted from Duqag, is also

found.*

It should be mentioned that the title [lagab] Temir-Yalig (with iron bow) was found

> This esteemed an important title indicated that its

among the Duqaq Oghuz.
possessor occupied a high position. He was given such a name because he was a
powerful leader [bas-bug] and having a highest authority in the aforesaid region, he
was apparently related to a family that had held the chief position for some time. In
fact, even historical sources from the time of Tughril Beg agree on the noble descent
of Duqaq. In fact, Duqaq was apparently the most important person in the Oghuz state

after the Yabghu because of his position of responsibility in the government.

At one point he opposed a campaign that the Yabghu wanted to carry out against a
party of Turks and, as a result, a fight broke out in which he was wounded. However,

he was able to strike the Yabghu with a mace and knocked him from his horse. Some

% For the pronunciation of the name see Kashghari, Mahmiid ibn al-Husayn. Kitab Diwan Lughat al-

Turk, Istanbul: al-Matba‘a al-*Amira, 1917-1991, vol. 2, p. 242; Ibn Khallikan, Wafayat al-A ‘yan, vol.
4, p. 159.

* Abi al-Fida’,‘Imad al-Din Isma‘il. Kitab al-Mukhtasar fi Akhbar al-Bashar known as Tarikh Abt al-
Fida’, Cairo: al-Matba‘a al-Husayniyya, 1907, vol. 2, p. 163; Ibn Khallikan, Wafayat al-A ‘yan, vol. 4,
p. 149; Ibn Athir mentions the name of their forefather as Tuqaq, see Ibn Athir, al-Kamil fi al-Tarikh,
vol. &, p. 21.

* Nishapiiri mentions the name as ‘Lugman’’, which is not supported by other authors, see Nishapiri,
Zahtr al-Din. Saljiig Nama, English translation (The History of the Seljuk Turks) by Luther, Kenneth
Allin. Surrey: Curzon Press 2001, p. 29.

5 Ibn al-Athir, Abid al-Hasan ‘Alf ibn al-Karim. al-Kamil fi al-Tarikh, Cairo: Idarat al-Tiba‘a al-
Muntriyya, 1929, vol. 8, p. 22.



of the sources that discuss this dispute, in which Ibn Hassiil confused Duqaq with his
son Seljuk, report that Duqaq prevented a campaign against the Muslim countries, and
show this Oghuz bas-bug as a defender of Islam.® Although it is highly unlikely that
Islam had even spread among those Oghuz by the time this event took place, probably
between 875-885, the religious status of the Qinq tribe, the Duqaq family and other
Oghuz at that time at that period is not clear. Because the names Isra’1l and Mikha’1l
were found at that time among the Seljuk family, it has been proposed that they were
Christians or Jews. As there is no other evidence to support either contention, there is

no firm basis for these claims.

The Oghuz only began to adopt Islam in the second half of the tenth century, and
although Seljuk was depicted as the first Muslim from the family of Duqagq’, this does
not mean that there was no possibility that Duqaq himself might have had contact
with Islam. It would not be a mistake, however, to conclude that the Seljuk family still

believed in kamlik [shamanism] at that time.

Seljuk was born around the beginning of the tenth century and was seventeen or
eighteen years old when his father, Duqaq, died. He grew up under the tutelage of the
Yabghu, later occupied his father’s high position in the state, and became the sii-bas:
[‘army commander’’] for the Oghuz Yabghu.® Because the Turks had felt attached to
old and noble dynasties throughout history and had an ancient tradition based on the
belief that the ruler’s family was of divine origin, Seljuk was, like his father, certainly
at the head of large Oghuz groups and at that time controlled the military power of the

state with the title of sii-bag1 [‘governor/ commander’’].

Seljuk came to Jand, which was also an Oghuz city, on the left bank of the Jaxartes

[Syr Darya, Sayhiin] probably after AD 960.° It was not far from Yangi-Kent and was

8 Ibn al-Athir, al-Kamil,vol. 8, p- 22; Mawdudi, Salajiga, pp. 64, 65.

7 Al-Husayni, Nasir ibn ‘Ali. Akhbar Dawlat al-Saljigiyya, ed. Muhammad Iqbal. Lahore: University
of the Punjab, 1933, p. 1.

¥ Ibn al-Athir, al-Kamil, vol. 8, p. 22; Mawdidi, Saldjiga, pp. 65-67.

° Boyle, J. A. [et al]. The Cambridge History of Iran, (The Seljuk and Mongol periods) Cambridge:
University Press, 1968, vol. 5, p. 16; Brockelmann, Carl. History of the Islamic Peoples, London:



a brother city between the Turkish and Islamic countries where Muslim emigrants

. . 10
from Transoxiana lived.

The coming of Seljuk to Jand marked a watershed in history. It was during this period
that a large number of Turkish groups began to adopt Islam en masse. Indeed, the
Islamic milieu was not unfamiliar to the religious views of many of them and others
were already at home in it. Seljuk believed in the necessity of adopting Islam not only
because of the need to live in the Muslim environment, but also for political reasons.
With great skill and statesmanship, he grasped the political and social conditions of
this new milieu, and after deciding with his associates to carry out this conversion,
requested religious officials from neighbouring Islamic lands like Bukhara and
Khwarazm. He and the Oghuz loyal to him then became Muslims. Seljuk, saying that
he would not give khardj [tax] to non-believers, namely, the officials of Oghuz
Yabghu who came to Jand to collect the annual taxes, forced them to leave and
undertook a struggle against the Oghuz state as a ghazi, ready to embark upon a jihad

for Islam.'!

From the fighting that constantly broke out, and as a result of which Seljuk was later
called ‘‘al-Malik al-Ghazi’’, he gained two important advantages: first, he obtained
the help of some Muslims and the allegiance of those Turks who wanted to participate
in the battles; and secondly, he was successful in overcoming the authority of the
Yabghu in Jand and its surrounding area and in establishing an independent
government. Seljuk gradually increased his power and obtained a position of great
importance in the international arena when the neighbouring states (e.g., the Samanids
in Transoxiana) acknowledged being subject to this independent entity. His position
was conformed when the Samanid state requested his help against the Qarkhandis,

and he defeated the Qarkhandis with forces he sent under the command of his son

Rutledge and Kegan Paul, 1956, p. 171; Bosworth, Clifford Edmund. The Ghaznavids: their Empire in
Afghanistan and Eastern Iran 994-1040, Edinburgh: University Press, 1963, p. 121, 122.

19 Mustawfi, Hamd Allah. Tarikh-i Guzida, Tehran: Intisharat Amir, 1960, p- 426; Abu al-Fida’, Kitab
al-Mukhtasar, vol. 2, p. 163.

"' Ibn al-Athir, al-Kamil, vol. 8, p. 22.



Arslan (Isra’1l). As a result, the Seljuks were given new lands around the town of Niir

facing the Qarkhandis on the border between Bukhara and Samarqgand.'?

Seljuk, who is described in the sources as living to an old age, thus laid the foundation
of the empire named after him and its successor states, all of which would have
lasting influence on world history. He died around 1009, near the age of one hundred
in Jand."’ It was said that Seljuk had married the daughter of one of the Turkmen
rulers. He had four sons: Mikha’1l, Arslan (Isra’1l), Yisuf, and Misa.'* The oldest,
Mikha’1l, died in battle while Seljuk was still alive (after 995). His two sons, Chaghri
and Tughril, were therefore raised by their grandfather Seljuk. Arslan, who held the
title of ‘“Yabghu’’, succeeded Seljuk as head of the government in conformity with
the organization of the state, Yiisuf, who probably died young (after 995) and had the
title of “‘Inal’’, and Misa, who lived to an old age (d. after 1094) and probably had
the title ‘Inanch’’, and was later proclaimed the Yabghu, held positions as Arslan’s
assistants. As for the brothers Chaghri and Tughril, who at that time must have been
fourteen or fifteen years old at the most, they took their places in the administration as

begs.

Although Arslan had held the high authority of the Yabghu, the members of the
Seljuk family, as mentioned above, adhered to the old state system.'”> Thus when they
descended upon Transoxiana, each did so at the head of the Turkmen groups loyal to
him. Meanwhile, their “‘ally’’, the Samanid state, had ceased to exist and, moreover,
because the Bukhara-Samarqand region had passed into the hands of the Qarakhandis,
who had come to an understanding with the Ghaznavids, the Seljuks found themselves
in direct opposition to the Qarakhandis. But the Qarakhanid Nasr II Ilig-Khan was
apprehensive about the Seljuks and wanted to reach an agreement with them, if
possible, by which he could benefit from their forces. However, because of the
feeling of mutual distress, a struggle broke out between them. Chaghri Beg then

defeated the forces of Qarkhandid ruler Bughra Khani in a ferocious surprise attack,

' Ibn al-Athir, al-Kamil, vol. 7, pp. 160,161; Mawdidi, Saldjiga, p. 70.

"> Abi al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 163.

' The sources are confused over Seljuk’s sons. Ibn al-Athir mentions three and Mustawfi mentions
four, see Ibn al-Athir, al-Kamil, vol. 8, p. 22; Mustawf1, Tarikh i-Guzida, p. 426.

"% For further details see Mawdadi, Salajiqa, pp. 71, 72.



and took some of his commanders prisoner. This incident reveals the difficult position
in which the groups bound to the sons of Mikha’il found themselves. As for their
return to Transoxiana, they came to Bukhara upon the death of Nasr II Ilig-Khan in
403/1012-13 and encountered the opposition of the Qarkhandid ‘Altr Tegin, whose
family had established an independent state there. The subsequent political pressure
and shortage of land were the reasons for the famous incursion of the Seljuks under

the Chaghri Beg, into eastern Anatolia (1016-21).'
1.1.2  Seljuk’s Arrival in Khurasan and the First Seljuk State

‘Ali-Tegin became an ally of Arslan Yabghu. At one time, Arslan Khan, one of the
Qarkhanid rulers, captured him but he later escaped from prison. When he came to
Transoxiana, he and Arslan Yabghu seized Bukhara (411/1020-21). ‘Ali-Tegin settled
there and, with Arslan’s assistance, built up his strength and worked to gain a more
commanding position compared to the other branches of the Qarakhanids. The power
and influence of Arslan Yabghu, with the support of ‘Ali-Tegin increased, and he
attracted the attention of the Qarkhanids on the one hand and the Ghaznavids on the
other. Transoxiana was a country that tempered the expansionist ambitions of these

two great states.

It was for this reason that a historic meeting was held in Transoxiana between Yusuf
Qadir Khan (d. 1032) and Sultan Mahmid of Ghazna (d.1025). In this remarkable
meeting, described in detail by Gardizi, all ‘“‘Iranian and Turanian’’ problems were
discussed. Yisuf Qadir Khan characterized the Seljuks as a numerous and warlike
people who could not be controlled and asked the Sultan to have them rounded up and
removed from Turkistan and Transoxiana before they became a dangerous problem
for even the Ghaznavid state.'” As can be seen in the famous anecdote about sending
his arrow [a signal for his kinsmen to mobilize], Arslan had tens of thousands of
horsemen in Turkistan and the Balkhan mountains. Sultan Mahmiid, therefore, used

shrewdness and cunning to have him brought to Samarqand, where he was arrested

' Tbn Athir, al-Kamil, vol. 8, p. 22; Abi al-Fida’, Kitab al-Mukhtasar,vol. 2, p. 163.
'7 Gardizi, ‘Abd al- Hayy ibn Dahhak ibn Mahmud. Kitdb Zayn al-Akhbar, London: Luzac, 1928, pp.
89, 90.



and then banished to the fortress of Kalinjar in India.'® The arrest of Arslan Yabghu,
who eventually died in the fortress after seven years of captivity (1032), had
important consequences. First, the Seljuk authority in the aforesaid places ended the
leadership of the Turkmen who were scattered here and there without land. Second,
the brothers Chaghri and Toghril and the sons of Arslan Yabghu did not forget this
unjust action. Third, upon the arrest of the Arslan, the imperial line was transferred to
the descendents of Mikha’1l via Chaghri and Tughril, who moved to the forefront of
Seljuk history.

Indeed, it became clear that the greatest problem facing the Ghaznavid state, at home
or abroad, was that of the Seljuk-Turkmen and that the opinion of the vizier about
them was correct once again. With the death of Khwarazam Shah Hartin, the Seljuks
were deprived of support and at the same time were pressed by Shah-Malik on the one
hand and the sons of ‘Ali Tegin and on the other, they were also weakened by their
most recent attack. The Seljuks had no choice but to head to Khurasan without the
permission of the Ghaznavids. In May 1035, Chaghri Beg and Tughril Beg, together
with Miisa Yabghu and his forces, and the followers of Yinal and their forces, crossed
the Oxus and entered Ghaznavid territory. Their numbers were small, but increased as
they advanced toward Marv and Nasa."” The passage of the Seljuks to Khurasan thus

constituted one of the major events in history.

When the Seljuk chiefs arrived in Nasa, they wrote a letter to the Ghaznavid vizier of
Khurasan describing their difficult position resulting from their lack of land, and
asked him to intercede with the sultan so that they could be given a homeland there.
The high officials of the Ghaznavid state were alarmed by this news.”’ They

immediately held a conference in which it appears that they wanted Sultan Mas‘did to

'8 For further details, see Nishapiiri, The History of the Seljuk Turks, English translation by Luther.
Surrey: Curzon 2001, pp. 30-32; Bosworth, Clifford Edmund. The Ghaznavids: Their Empire in
Afghanistan and Eastern Iran 994:1040, Edinburgh: University Press, 1963, p. 224; Mustawf1, Tarikh-i
Guzida, p. 427.

" Mawdudi, Salajiga, pp. 82, 83.

2 Nishapur, Zahir al-Din. The History of the Seljug Turks (from the Jami ‘ al-Tawdarikh of Zahir al-Din
Nishapiir) translated by Kenneth Allin Luther edited by Edmund Bosworth. Richmond: Curzon,
2000, p. 33.



march quickly on the Seljuks while the vizier, who had more correctly analysed the
problem of the Seljuks, recommended dealing cautiously with them. Because the
vizier’s view prevailed, the Sultan did not go to Nasa to oppose the Seljuks but for the
time being went to Nishaptr. There he set about putting his own plans into operation
and prepared an army ‘‘capable of capturing all Turkistan’’. However, this army,
reinforced with elephants, suffered a terrible defeat at the hands of Seljuks on the
plains of Nasa (Sha‘ban 426/last week of June 1035). This was the first victory that
the Seljuks won against the Ghaznavids and was a sign to them that not only could
they rely to a very great extent on themselves, but they had also an opportunity to

found a state here.”!

In fact, after the victory the two sides exchanged ‘‘ambassadors’” and a kind of
autonomy was granted to the Seljuks by the Ghaznavids. The provinces of Nasa,
Farava, and Dihistan were given to Seljuk chiefs. In addition, robes of honour, patents
of office, and banners were sent to them (August 1035).* But the Seljuks were not
satisfied. This is clear from the raids they launched as far as Balkh and Sistan, and
their desire for more than the provinces of Khurasan. Consequently, Sultan Mas‘td
again assembled a great army, this time to drive the Turkmen completely out of
Khurasan. Sultan Mas‘tid who was a man of little political insight and, furthermore,
addicted to amusement and pleasure, simply left the prosecution of the war against
this formidable danger, which swirled over the head of the Ghaznavid state, to his
commanders and himself set out to conquer India. The great Hajib Su-Bashi, the
commander of the Ghaznavid army which was at Nishapiir, moved against the Seljuks

on the direct order of the Sultan in India.

In the battle that took place near Sarakhs (third week of May 1038), he suffered a
major defeat, thanks above all to the great efforts of Chaghri Beg.> This second
Seljuk victory was in reality a battle in a war for independence. It brought the reign of

Khurasan directly under the command of Seljuk sovereignty. In accordance with an

*! Abii al-Fida’, Kitab al-Mukhtasar,vol. 2, p. 164; Mustawfi, Tarikh —i Guzida, p. 428.

> Abi al-Fadl Muhammad ibn Husayn. Tarikh-i Bayhagi, ed. Fayyad and Ghani, Tehran: Intisharat-i
Zaryab, 1324, vol. 1, p. 492.

2 Nishapari, The History of the Seljug Turks (English version), p. 35; Bosworth, The Ghaznavids, pp.
252-256; Abiu al-Fadal. Tarikh-i Bayhiqt, vol. 1, pp. 536-545.



old Turkish tradition, the Seljuk chiefs divided the country among themselves:
Chaghri Beg acquired Marv, Miisa Yabghu took Sarakhs and the ‘just ruler’” Toghril
Beg received Nishapir. While the khutba [Friday sermon] was read in the name of
Chaghri Beg in Marv with the title of Malik al-Muliik in June 1038, with brilliant
pageantry, Tughril Beg entered Nishapur in May with the title ‘‘al-Sultan al-
Mu‘azzam’’. With Toghril Beg were 3,000 horsemen and he carried a bow in his hand
as a symbol of Turkish rule. Qadi Sa‘id, the most respected man in the city when
Sultan Mas‘@id had ascended the throne there, addressed Toghril Beg as efendimiz [our
master].”> The new Seljuk state was immediately organized, and officials were
appointed its various regions. When the ‘Abbasid Caliph al-Qa’im bi Amr Allah sent
an ambassador to Nishapir, the Seljuks were justifiably pleased, for this meant that
the caliph recognized Toghril Beg as the ruler of Khurasan and the leader of all the

Turkmen.?®

1.1.3 The Seljuk War of Independence and Subsequent Conquests

When Sultan Mas‘tid learned of the events in Khurasan, he hastily set out with his
forces. Meanwhile Chaghri Beg was struggling to capture the area around Talgan and
Faryab and some of his cavalry even appeared at the gate of Balkh. The Sultan at the
head of an army composed of 50,000 horsemen and foot soldiers and equipped with
300 war elephants, came to Balkh and quickly headed in the direction of Sarakhs.
Under the command of Mas‘td, this army was so large and well-equipped that
nothing in all Turkistan could resist it.*’ In the fighting, which began in Ramadan
430/May 1039 and lasted for a long time, the Seljuks could not continuously face all

the Sultan’s forces.® And so they spread out and withdrew to the desert, where it was

** Ibn al-Athir, al-Kamil, vol. 8, p. 24.

% For details, see Ibn al-Athir, al-Kamil, vol. 8, p. 25; Mawdudi, Salajiqa, pp. 124,125; Bosworth, The
Ghaznavids, p. 226.

% Abii al-Fadal, Tarikh-i Bayhagt, vol. 1, p. 553.

7 Ibid, vol. 1, pp. 549-569.

¥ According to Ibn al-Athir this incident occurred in 432/1041 but all other writers are in the support
of 431/1040 as mentioned. See Ibn al-Athir, al-Kamil, vol. 8, p. 25; Abt al-Fida’, Kitab al-Mukhtasar,
vol. 2, pp. 164,165; al-Husayni, Sadr al-Din Nasir ibn‘All. Akhbar Dawlat al-Saljiqiyya, ed.
Muhammad Iqgbal. Lahore: Oriental Publications, 1933, pp.12, 13; Mawdidi, Saldjiga, p. 152.



impossible for the Ghaznavid army to follow them, and fought a war of attrition;
meanwhile Mas‘tdd entered Nishapir (Safar 431/November 1039). Harassed by
ceaseless hit-and-run attacks, the Ghaznavid army occupied itself with training for

desert warfare.

When spring arrived, the Seljuks decided, again at the insistence of the Chaghri Beg,
to go out and confront the Sultan. The Ghaznavid army, under the command of the
Sultan, was gradually drawn away from Sarakhs to the desert north of the city. In this
trackless wasteland the Seljuk had destroyed all the wells. Left without water and
subject to a series of uninterrupted attacks and raids from behind, the morale of this
army of some 100,000 men was consequently shaken. Finally, near Marv before the
fortress of Dandanqan®, the Seljuks gave battle and inflicted a terrible defeat on the
Ghaznavid army, which had fought nonstop with all its strength for three days, and
destroyed a large section of it on 7-9 Ramadan 431, 22-24 May 1040. Although
Mas‘td was able to escape with about 100 followers and headed for India, he was

later killed on the way by his own men.*’

This was the battle for Seljuk independence. After the long hard struggle they
obtained their wish: they succeeded in founding an independent state in Khurasan.
They proclaimed Toghril Beg the Sultan of the Seljuk state.’’ According to the
custom of the period, fathnamas [victory announcements] were sent to neighbouring
rulers. A letter with the signature of the Tughril Beg was sent to the caliph in Baghdad
with the Seljuk ambassador Abu al-Ishaq Fuqqa‘i. It stated that justice had been
established in Khurasan, there would be no deviation from the path of the God, and
that the Seljuks would be loyal to the Commander of the Faithful.** The country that
had been conquered and those to be conquered in the future were divided among the

three chiefs of the Seljuk dynasty.

¥ According to Yaqit, a small town situated between Marv and Sarakhs. Mu jam al-Buldan, vol. 2, p.
4717.

30 Nishapiiri, The History of the Seljuk Turks (English version), p. 38; Gardizi, Zayn al-Akhbar, pp.
108,109; Bosworth, The Ghaznavids, pp. 229, 230; Bahar, Malik al-Shu‘ara’. Tarikh-i Sistan, Tehran:
Fardin Press, A H1314, pp. 366, 367.

31 For more details see Abii al-Fadal, Tarikh-i Bayhagqt, 1998, vol. 1, pp. 550-553.

32 Aba al-Fadal, Tarikh-i Bayhigt, vol. 1, p. 628; Bosworth, The Ghaznavids, p. 268.
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Chaghri Beg’s son Qara-Arslan Qavurt was sent to Kirman. He was in action there
against the Buyids in 1041. Although the Turkmen force under his command met stiff
resistance, he finally captured the major city of the area from the Na’ib
[representative] of the Biiyid Abu Kalijjar. Moreover, by carrying out a raid in which
he put the chiefs of the Qufs and Qufa tribes to the sword, he also secured Garmstr,
the mountainous region of southern Kirman, from their banditry.* He thus brought all
of Kirman under Seljuk control. In 459/1069 he rebelled again because he did not
want to have the name of Alp Arslan’s son, Malik Shah, read in the khutba>* When
the imperial forces arrived in Kirman, he asked for mercy and was again forgiven.
When Malik Shah ascended the throne, Qavurt rebelled again, but in a battle near
Hamadan, he was defeated and imprisoned in (4 Sha‘ban 465/16 May 1073). Later on
he was secretly strangled with his own bow string.”> When Chaghri Beg became ill in
435/1043-44, his son Alp-Arslan looked after his territory. Alp Arslan’s first victory
occurred when he defeated and drove off the new Ghaznavid forces. Finally, in 1095,
Chaghr1 Beg concluded a peace treaty with the new Ghaznavid sultan, Ibrahim, which
made the Hindu Kush mountain range the border between the two states, and lasted

about a half century.*®

After these last events, ChaghrT Beg became ill and passed away in Sarakhs at the age
of seventy (Safar 452/March 1060).*” With astonishing courage and great ability to
command, Chaghri Beg had played the primary role in the foundation of the Seljuk
state from the beginning. But his modesty was such that he consented to his younger
brother Tughril Beg, whose intelligence and superior political acumen he respected,
becoming chief of state. Chaghri Beg was the ancestor of all the Seljuk dynasties
except for the Anatolian Seljuk family, and one of his daughters married the Caliph

al-Qa’im. Meanwhile as the sovereignty of the Seljuk state thus spread east, north,

33 Tbn al-Athir, al-Kamil, vol. 8, p. 55.

** According to Ibn al-Athir, the reason for this was that he had a foolish vizier who was tempted to
seek independence, so he encouraged his master to break with the sultan. a/-Kamil, vol. 8, p. 105.

% Ibn al-Athir, al-Kamil, vol. 8, p. 114; Nishapuri, The History of the Seljuk Turks (English version),
pp- 57, 58.

*® Tbn al-Athir, al-Kamil, vol. 8, pp. 54, 55.

37 AI-Yafi‘T, Mirat al-Jinan, vol. 3, pp. 76, 77; al-Husayni, Akhbar Dawlat al-Saljigiyya, p. 29.
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and southwards, conquests were also made on a large scale in the west under the
direction of Tughril Beg.*® Meanwhile, the Caliph al-Qa’im sent the well-known
Muslim legal scholar and chief qadi al-Mawardi, the author of the famous al-Ahkam
al-sultaniyya, to the sultan. Tughril Beg met the ambassador with honour at a distance
of four parasangs from Rayy and told him that the Seljuks had a vast number of
“troops” and that their current lands were not sufficient.”” After Chaghri beg’s death
the complex situation of the government was difficult to handle. In order to put
pressure on the Armenians and Georgians, and, at the same time, march against the
Turks to stop their raids, Emperor Constantine IX Monomachus (1042-55) dispatched
the army to Ani on one hand, and to Dvin, the capital of the Shaddadids, the other
hand, Tughril Beg sent Qutalmish with Ibrahim Yinal, and the Seljuk forces inflicted
a defeat on the Byzantine army before Ganja (438/1046).*

The Seljuk princes advanced as far as the plain of Erzurum and first captured the large
and rich city of Erzen (Kara-Erzen, today’s Karaz), which was near Erzurum. At that
moment, on the orders of the emperor, a 50,000 man Byzantine army under the
command of Katakalon appeared on the plain of Pasin. The savage battle ended in the
defeat of the Byzantine army. Tens of thousands of prisoners were taken, and among
the large number of captured commanders was the Georgian Liparit (18 September
1048).*! The Byzantine ambassador, who sent expensive gifts to Tughril Beg by way
of the Marwanid Nasr al-Dawla, tried to rescue Liparit in return for ransom. The
sultan freed Liparit without a ransom and sent him with his own ambassador, Sharif

Nasir al-Din ibn Isma‘il, in 441/1049-50.%

Tughril Beg then went to Isfahan and after a yearlong siege took it from Faramurz, the
son of Ibn Kakiiya, who had been inclined toward the Biiyids in Baghdad. Thus, after

‘Iraq al-‘Ajam the Seljuks absorbed Fars, Ahwaz, Khiizistan and al-Jazira towards the

38 For more detail see al-Yafi‘i, Mirat al-Jinan, vol. 3, pp. 76, 77.

* Ibn Khallikan, Wafayat al-A ‘yan, vol. 4, pp. 156,157.

40 For details see, Abi al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 172; Mawdudi, Salajiqa, pp. 171,172.
* Ibn al-Athir, al-Kamil, vol. 8, p. 48.

2 Ibid, vol. 8, p. 52.
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end of 1054, and the khutba was read in the name of Tughril Beg in Karmisin, which
had been in the hands of the ‘Uqaylid rulers of Mosul.*

Tughril Beg headed for Baghdad on the invitation of the Caliph al-Qa’im. In a letter
sultan was asked to come quickly to the capital. As the sultan and his vizir, ‘Amid al-
Mulk al-Kunduri, approached Baghdad with an army equipped with elephants, al-
Basasir’s anxiety increased. He finally informed Egypt of the situation and retreated
from Baghdad to the north.** After the caliph received a courtesy letter from Toghril
Beg requesting permission to enter the seat of the caliphate, the sultan entered
Baghdad on 25 Ramadan 447/17 January 1055, and he also set aside 50,000 dinars
and 500 kor of wheat to add to the caliph’s annual allowance. At the same time, by
acting as the protector of the ‘Abbasid caliph, he took on the defence of the Sunni
Muslim world. And thanks to the marriage of Chaghri Beg’s daughter, Khadija Arslan
Khatiin, to al-Qa’im, a strong relationship was established that strengthened the ties

between the Seljuk dynasty and the family of the caliph.*’

1.2 The Great Seljuk Empire

With the help of the Fatimids, Arsla al-Basasirt collected his forces at Rahba (end of
Shawwal 448/JTanuary 1057).*® Tughril Beg was therefore forced to take the field and
al-Basasir1 fled to Syria. Meanwhile Tughril was invited by al-Qa’im to the caliphal
palace, and there a ceremony was held legitimizing Toghril Beg’s assumption of the
defence of the Muslim world. In this ceremony, which was attended by all the leading
men of the Seljuk state and the caliphal officials, al-Qa’im thanked the Sultan for the
services he had rendered and had him sit on a specially prepared throne next to his
own. The Sultan, in turn, paid his respects to the caliph. Afterwards, al-Qa’im placed

a crown on the head of Toghril Beg, to whom he had also given banners and robes of

# Mawdidi, Saljiga, pp. 174, 175.

“ For further details see Ibn Jawzi, ‘Abd al-Rahman ibn ‘All. al-Muntazam, Haydarabad: Da’irat al-
Ma‘arif al-‘Uthmaniyya, 1359, vol. 8, p. 165.

* Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 176; Nadira Jalali, Tarikh-i Al-i Saljiq, pp. 45-49;
Mustawfi’s statement that Tughril went on Hajj before coming to Baghdad is not supported by any
other historian, See Tarikh-i Guzida, p. 429.

* Ibn al-Athir, al-Kamil, vol. 8, p. 78.

13



honour. Girding him with a gold sword, he declared him “‘ruler of the East and West”’
(26 Dhii al-Qa‘da 449/ 25 January 1058), and the title ‘“Yamin Amir al-Mu’minin’’
[Right Hand of the Commander of the Faithful, namely, the caliph]. Tughril Beg’s
sovereignty over the Muslim world was thus confirmed. At the same time, it was
proclaimed that he was the ruler of the world. All of this was completely in line with
his previously held desire and policy to eliminate Shi‘ism on the one hand, and

continue the conquest to the west on the other.*’

In 451/2 July 1059 when Sultan was busy with his brother Ibrahim Yinal, al-Basasir1
went on the march again and reached Baghdad. He removed the Caliph from the city,
and had the Khutba recited in the name of the Fatimids. But when he learned that
Tughril Beg was victoriously on his way to Baghdad, he fled. After the Sultan reached
Baghdad, he greeted the Caliph, who had returned from captivity, and personally took
complete control by taking him to his palace and placing him on the throne. Then, at
the head of a vast army that included such important commanders as Sav-Tegin,
Khumar-Tegin Giimiish-Tegin, and Erdem, he immediately set out after al-BasasirT.
He caught up with his forces at Hilla. They were defeated and Basasit1 was killed
(Dhii al- Hijja 451/ January 1060).*

This event caused great pleasure in Baghdad and the entire Sunni world. Meantime
Toghril Beg’s beloved wife passed away and the Sultan wanted to marry the daughter
of al-Qa’im. Although the Caliph was not very enthusiastic about giving his daughter
to someone outside the caliphal family, he eventually agreed to it. The marriage
ceremony was performed in Sha‘ban 454/August 1062.*° After returning to Rayy with
his wife, he became ill and could not rise. Finally, on 8 Ramadan 455/4 September
1063, at the age of seventy, he died and was buried in his #irbe at Rayy.”" All the
sources testify to his justice and piety. Moreover, he was distinguished among the

members of the Seljuk family by his quick mind and the insightfulness of his political

*" For details see Ibn al-Athir, al-Kamil, vol. 8, pp. 77, 78; Nadira Jalali, Tarikh-i Al-i Saljig, pp.
45,46; Ibn Jawzi, al-Muntazam, vol. 8, pp. 181,182.

* Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, pp. 177, 178; Mustawfi, Tarikh-i Guzida, p. 429.

4 Tbn Khallikan, Wafayat al-A ‘yan, vol. 4, p. 158; Mawdudi, Salajiqa, p. 196; Abu al-Fida’, Kitab al-
Mukhtasar, vol. 2, p. 183.

% Tbn Khallikan, Wafayat al-A ‘yan, vol. 4, p. 158; Mir ‘at al-Jinan, vol. 3, pp. 76, 77.
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views. It was for these reasons that he became the first Sultan of the Seljuk state.

Tughril Beg occupies an important position in Turkish and Islamic history.”’

Tughril Beg had no children. He therefore made his nephew Chaghri Beg’s son,
Sulayman, the heir apparent. But Alp Arslan, while unable speedily to reach Rayy
from Marv, tried to take command of the situation with the help of Er-Sighun, the son
of Yusuf Yinal and brother of Ibrahim Ynal, and Erdem, who had the khutba read in
his name in Qazvin. On 7 Jumada I 456/27 April 1064, Alp-Arslan ascended the
throne at Rayy. He was thirty six years old. The new Sultan dismissed ‘Amid al-Mulk
and replaced him with Nizam al-Mulk, who had been his vizier in Marv. He also
made changes among the other high state officials.’’In spring 1064, Alp-Arslan set
out for Azarbaijan. After receiving the allegiance of the little Armenian kingdom of
Lori in Arran, he entered Georgia. His son Malik Shah and Nizam al-Mulk were with
him. He subsequently marched on Ani, and after fierce attacks against the city’s
renowned walls, the Sultan finally captured it on 16 August 1064. The conquest of
Ani caused great rejoicing in the Islamic world. Fathnamas were sent everywhere.
The Caliph himself issued a declaration describing Alp-Arslan’s success and thanking

him and his fighters for the faith.>

In the middle of Ramadan July (458/1066), Alp-Arslan went to Nishapiir. He
subsequently crushed the last revolt of Qavurt, the malik of Kirman (459/1067)**, and
by marching from Kirman toward Shiraz, brought the fortress of Istakhr under
control. He then concentrated all his attention on the western frontier, that is,
Anatolia, which the Turkmen forces continued to raid incessantly and which had
become necessary to conquer because the Turks had streamed into that region in great
masses from central Asia. Upon the death of Emperor Constantine X Ducas in 1067,
the empress sought to place a powerful general at the head of the empire in order to

stop the Turks and, if possible, remove them from Anatolia. After long preparations,

! Ton al-Athir, gave a comprehensive account regarding his life history, see al-Kamil, vol. 8, pp. 94,
95; al-Yafi‘1, Mir’at al-Jinan, vol. 3, pp. 76, 77.

>% Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 184; Ibn al-Athir, al-Kamil, vol. 8, p. 96.

53 See Ibn al-Athir, who gives a detailed account of this battle, al-Kamil, vol. 8, pp. 98-100; Abi al-
Fida’, Kitab al-Mukhtasar, vol. 2, p. 187.

* Ibn al-Athir, al-Kamil, vol. 8, p. 459 .
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Romanus set out from Constantinople at the head of an enormous army on 13 March

1071.

On 26 August 1071, in the company of vizier Nizam al-Mulk and the great
commander Sav-Tegin, Alp Arslan reached Malazgird where he completely destroyed
the Byzantine army and captured Romanus IV Diogenes. With the destruction on the
Malazgird plain of the last and most powerful Byzantine army to be sent against the
Turks, the Byzantine defences collapsed. As a result of this incomparable victory,
which was to have great repercussions in the Islamic and Western worlds, Alp Arslan
sealed the fate of Anatolia, which would become a Turkish homeland.”® After this
victory, the Sultan prepared for a campaign in Transoxiana because of a war between
[his brother] Malik Ilyas, and the Qarkhanid ruler Shams al-Mulk Nasr Khan. During
this campaign he was stabbed by the commander of a local fortress, and consequently
died on the tenth of Rabi‘ I 465/25 November 1072.>° Famous for his courage, this
sultan was one of the most distinguished figures in Turkish and Islamic history. He
was forty-five years old at his death and held the kunya ‘‘Abii Shuja‘[the courageous]
the lagab “ ‘Adud al-Dawla’’ [the strength of the state], and the title ‘‘Burhan Amir

al-Mu’minin’’ [the proof of the commander of the faithful].”’

Malik Shah was declared sultan on 25 November 1072. Alp-Arslan had frequently
reconfirmed him as the heir apparent in order to prevent fratricidal quarrels. When
Malik Shah ascended the throne, Nizam al-Mulk was retained as vizier. In the winter
of 1072-73, Malik Shah’s uncle, Qavurt, the malik of Kirman, rebelled. On the advice
of Nizam al-Mulk, the sultan first defeated and captured Qavurt (4 Sha‘ban 465/10
May 1073). This success strengthened Malik Shah’s position within the country and
the Caliph confirmed his sultanate.”*When these difficulties were overcome, Malik
Shah, who had transferred the capital of the empire to Isfahan, began large-scale
conquests. On 3 April 1078, when General Nicephorus Boteniates donned the

emperor’s crown after having rebelled with Turkish help, Izmit and all of Koja-eli

> Ibn al-Athir, al-Kamil, vol. 8, pp. 109,110; Mustawfi, Tarikh-i Guzida, pp. 432,433; al-Husayn,
Akhbar Dawlat al-Saljugiyya, pp. 46-53.

%% Aba al-Fida’, Kitab al-Mukhtasar, vol. 2, pp. 188, 189; Mustawfi, Tarikh-i Guzida, p. 433.

7 Ibn Khallikan, Wafayat al-A ‘yan, vol. 4, pp. 160,162; al-Yafii, Mir’at al-Jinan, vol. 3, pp. 90, 91.

¥ Mustawfi, Tarikh-i Guzida, p. 434; Aba al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 189.
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[the peninsula between the Black Sea and Sea of Marmara opposite Constantinople]
passed under Turkish control and Byzantine resistance in Anatolia ended. He also
captured Jerusalem, fought Badr al-Jamali at the fortress of Acre (1072), seized
Damascus after three sieges (10 June 1076), ended the Shi‘t call to prayer, and had the
names of the ‘Abbasid caliph and Malik Shah recited in the khutba.” Leaving Aleppo,
Malik Shah went to Baghdad and was greeted by the caliph’s officials amidst an
enthusiastic popular demonstration.”” In a great ceremony arranged in the Dar al-
Khilafa, caliph al-Mugqtadi bi-Amr Allah girded the sultan with two swords while
again describing him as the ‘‘ruler of the East and West’’on 17 Muharram 480/25
April 1088. It was then that Malik Shah’s daughter Mehmelek came to Baghdad from
Isthan with Terken Khattin in the company of leading commanders who was married

to the caliph. The magnificent wedding took place in Baghdad.®'

One of the problems that Malik Shah had to face in the Sunni /Sh1 ‘T quarrel was the
batini [Shi‘T Isma‘1l1] activity within the empire that centred about Hasan al-Sabbah.*
Although the sultan despatched armies to destroy his nest of rafidis, the operation
could not continue for in the meantime the sultan had died in Baghdad. The ambitious
Teken Khattin had wanted to make her own son Mahmiid the heir apparent instead of
prince Berk-Yaruq. She had conspired with Caliph al-Muqtadi, who had been
offended by Malik Shah and poisoned the sultan (16 Shawwal 485/20
November1092). Malik Shah was thirty-eight years old when he died.”

Malik Shah was the greatest Seljuk ruler and one of the greatest Turkish emperors in
history. He was called ‘‘al-Sulfan al-A‘zam’’ [the greatest sultan], ‘‘Sultan al-‘Alam”’
[sultan of the world], and also bore the title ‘‘al-Sultan al-‘Adil’’ [the just sultan] and
the title ‘*‘Abu al- Fath’’. In addition he was given the bynames ‘‘Jalal al-Dunya wa
al-Din’’[the glory of the world and the faith] and the title ‘‘Qasim Amir al-

%9 Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 192,193.

5 According to Abii al-Fida’, Malik Shah visited Baghdad in 479/ 1087 vol. 2, pp. 201, 202.

%! Ibn al-Athir, al-Kamil, vol. 8, p. 145.

52 He was Hasan ibn Sabbah ibn ‘Alf (d. 428-518/ 1037-1224), the founder of the Shi‘T Isma‘ili
movement; he was imprisoned and died in the fortress of Alamut. See al-Zirkili, al-A4 ‘lam, vol. 2. p.
208; al-Yafi‘1i, Mir’at al-Jinan, vol. 3, p. 222.

 Ibn al-Athir, al-Kamil, vol. 8, p. 166; al-Yafi‘T, Mir’at al-Jinan, vol. 3, pp. 139-141.
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Mu’minin’’ [the partner of the Caliph]. Because of his justice and compassion, his
death was mourned by Christians, including Armenians and Assyrians, and members
of other religions as much as by Turks and the Muslim world in general, and funeral

64
marches were held everywhere.

1.3 The Dissolution of the Great Seljuk Empire

About one month before the death of the sultan, the renowned Nizam al-Mulk who
had been the Seljuk vizier for some thirty years, was murdered by the bdatinis.
Consequently when Malik Shah passed from the scene, the empire fell into a state of
confusion resulting from the unavoidable struggle for the throne and was divided into
four sections: (1) the Seljuk state of Iraq and Khurasan (the continuation of the Great
Seljuks), until 1194; (2) the Seljuk state of Kirman, 1092- 1187; (3) the Seljuk state of
Syria, 1192-1217; and (4) the Seljuk state of Anatolia, 1092-1308. During the reign of
the four sons who were the successive rulers after Malik Shah, indeed of the reign of
the very first son, Anatolia separated from the empire. It remained formally bound to
the centre of power until 1116, when the Seljuk family in Syria passed from the scene.
After Sanjar (d. 1157), the last ‘‘Great sultan’’, the three remaining Seljuk states went

their separate ways.

1.3.1 The Seljuks of Iraq and Kurasan

With the exception of sultan Sanjar, the general history of the Seljuk state of Iraq and
Khurasan is a chronicle of brave but inept rulers devoid of political sense and
unworthy of their ancestors, ambitious and devious state officials, and bdatini crimes.
By spending large sums to win the support of the commanders, Terken Khatiin
declared her son Mahmiid the new sultan, although he was only five years old. While
the khutba was being read in his name®, Berk-Yaruq, who was supported as heir
apparent by the followers of Nizam al-Mulk, was declared sultan in Rayy. When her
forces met defeat in the battle of Burljird, Terken Khatlin married the Malik of

Azarbaijan, Qutb al-Din Isma‘il, and tried to bring him to power. But he was also

 Mustawfi, Tarikh-i Guzida, pp. 434-440; Ibn Khallikan, Wafayat al-A ‘yan, vol. 4, pp. 163-165.
5 Mustawfi, Tarikh-i Guzida, p. 440; Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 203.
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defeated.®Terken Khatin was finally removed from the scene by assassination.
Tutush came to Rayy via Azarbafjan and in his ensuing battle with Berk-Yaruq was
defeated and killed on the 7™ of Safr 488/ 26 February1095.°” But his sons in Syria,
Fakhr al-Muliik Ridwan and Shama al- Muliik Duqgaq, did not recognize Berk-Yaruq

and had the khutba read in their own names.

Berk Yaruq was forced to fight against his uncle Arslan Argun, who had declared his
independence in Khurasan, in order to retain the territories in the East. The sultan sent
his younger brother Sanjar, along with the atabeg Kamach, against him in Khurasan
and also marched there himself. Arslan Arghun was assassinated in 1097. Berk Yaruq
made Sanjar the malik of Khurasan and entrusted him with the province of Balkh up
to the Ghaznavid border. In 1099, Berk Yaruq’s other brother, Muhammad Tapar, the
Malik of Azarbaijan, rebelled. When the two armies came face to face for the third
time in November 1101, the two brothers agreed to divide the state through the
mediation of the caliph. Thus Muhammad Tapar received Azarbaijan, al-Jazira, and
Diyarbakir as Malik Sanjar kept his position, and Berk—Yaruq was accepted as

68
sultan.

During the critical days in which Berk—Yaruq was making every effort to hold
together the dissolving Great Seljuk Empire, the underground bdatini movement, on
the one hand, spread throughout the country and zealots from the medieval Christian
world, on the other, swept in to the Muslim Turkish territory like a torrent.
Furthermore, he had to wage a fierce struggle against those batinis who were
notorious for assassinating leading statesmen and commanders, beginning with
Nizam al-Mulk. He defeated Ahmad ibn ‘Abd al-Malik al-°Attash, one of the most
famous Isma‘1lt da ‘7s [propagandists], seized the castle in which he had taken refuge
and wiped out all the batinis found there (1107). He entered the struggle against the

Crusaders in 1111 and sent an army under the command of Mawdud, the nephew of

5 Mustawfi, Tarikh-i Guzida, p- 440.

57 Ibn al-Athir, al-Kamil, vol. 8, p, 175; Mustawfi, Tarikh-i Guzida, p. 441.

8 Abu al-Fida’, Kitab al-Mukhtasar, vol. 2, p- 21; Mustawft has given the account of all these bloody
battles which took place between the two brothers and finally ended with a peace treaty. See pp. 443,
445.

19



Kiir-Bugha, the begs of Mosul that besieged Edessa, the capital of the Frankish

country but his efforts went wrong and he could not make any progress.

The sultan, who died at the age of thirty-six, was succeeded by his son and heir
apparent Mughith al-Din Mahmid. In the struggle for the throne that began after the
death of Malik Shah, Sanjar invaded and took control of the states that had broken
away from Saljuk rule. Mahmud was only a youth of fourteen when he came into
conflict with his younger brothers Tughril and Mas‘td, or more correctly their
atabegs. Georgian forces took advantage of the continuing disorders to occupy Tiflish
in 1121. Because relations were not good between the sultan and the Caliph, al-
Mustarshid bi-Allah, bloody clashes occurred between the Seljuk forces and the
Arabs. The sultan was incapable of facing up to these events and devoted himself to

hunting and other amusements.*”

It should also be noted here that the Caliphs, who had been restricted to concerning
themselves with religious matters and had been isolated from worldly affairs since the
time of Tughril Beg, slowly began to get involved in the affairs of state. The first to
become active was the aforesaid al-Mustarshid (1118-35). This caliph did not approve
of the Hamadan government and provoked fratricidal conflict over the Seljuk throne.
In return for receiving direct personal control of Iraq al-‘Arab as a caliphal state
(agreement of 1132), he supported Mas‘iid against Tughril and even attempted to send
a robe of honour to Khwarazm Shah, to get his support. Although Mas‘id forced
Mustarshid to leave Baghdad (1135), the caliph was able to gather sufficient forces to
attack Mas‘td (24 June 1135). He was taken prisoner by Mas‘lid when the Turkish
soldiers in his army deserted to the sultan. Although an agreement was reached

between them at Maragheh, the caliph was murdered by the batinis.”

Mas‘lid was invited to Rayy by Sanjar and there received the favours of the great

sultan. He then went to Baghdad (April 1150). However, he soon became ill and died

% Nadira Jalali, Tarikh-i Al-i Saljug, p. 66; Abu al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 232.
" Aba al-Fida’ gives a detailed account of this fierce battle, see vol. 3, pp. 9, 10; Mustawf1, Tarikh-i
Guzida, pp. 455, 456.
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(1 Rajab 547/2 October 1152) in Hamadan where he was buried. With the death of
Mas‘iid, the prosperity of the dynasty of Iraq can be said to have ended.”!

In 1187 the Caliph demolished the sultan’s palace in Baghdad and in 1188, under the
command of his vizier, sent an army against the Tughril in support of Qizil Arslan.
Consequently, Qizil Arslan was able to enter Hamadan.”” He received from the Caliph
such tittles as ‘‘al-Malik al-Mu‘azzam’’ and ‘‘Nasir Amir al-Mu’minin’’. Q1zil Arslan
was assassinated in October 1191, another of Tughril’s opponents, Qutlugh Inanch,
requested help from the Khwarazam Shah °‘Ala’ al-Din Tekish, who already
controlled all of Khurasan. Tekish then advanced toward Iraq. In a battle near Rayy,
the Khwarazm army routed the Seljuk forces. Sultan Tughril, who fought with great
courage even though deserted at the last moment by all his men and left alone, was
killed ( 29 Rabi‘ I 590/25 March 1194). The Seljuk state of Iraq thus passed from the

scene and the region was absorbed by the Khwarazm Shah.”

1.3.2 The Seljuks of Kirman

The conquests in and around Kirman by Qara-Arslan Qavurt, the son of Chagri Beg,
have been mentioned. In his last revolt against Malik Shah, Qavrut was defeated,
taken prisoner and put to death. But his family was left in place in the country and
formed the Seljuk dynasty of Kirman. In September 1074, Malik Shah carried out a
campaign in Kirman, which he had placed under the control of Sav-Tegin. At that
time the sultan received the allegiance of Qavurt’s son Sultan Shah after receiving that
of his other sons Husayn and Mirdan Shah. When the empire began to break up after
Malik Shah’s death in 1092, another of Qavurt’s sons, Turan Shah (1085-97), who
had been on the throne of Kirman, occupied Fars.”* He was followed by Iran Shah and
the Arslan Shah (1101-42), who recognized the authority of Sanjar. During the reign
of Arslan Shah, the Seljuk state of Kirman experienced a golden age. The country was
weakened by the rivalry and struggles among Tughril Shah’s three sons —Arslan Shah

™ Ibid, p. 457.

"2 For details see Mustawfi, Tarikh-i Guzida, p. 467.

" Mustawfi, Tarikh-i Guzida, pp. 464-471; Ibn al-Athir, al-Kamil, vol. 8, p. 364; Nishapiri, The
History of the Seljuq Turks (English version), pp. 152, 153.

™ For more details see Mustawfi, Tarikh-i Guzida, pp. 472, 473.
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I, Bahram Shah, and Tiran Shah II and for a while (after 1175) was subject to the
Ghiirids. Dinar Beg, one of the Oghuz chieftains invaded Khurasan, took Kirman
from the last Seljuk malik Muhammad Shah II, occupied it, and put an end to the
Seljuk dynasty there.”

1.3.3 The Seljuks of Syria

After the death of Malik Shah, Taj al-Dawla Tutush had declared himself sultan in
opposition to Berk-Yaruq and marched as far as ‘Irdq al-‘Ajam before he was
defeated and killed on 24 February 1095.7° At this time his sons Fakhr al-Muliik
Ridwan and Shams al-Mulik Dugaq were in Aleppo and Damascus respectively. In
4388/1095, Ridwan became the malik of Syria and Palestine and Dugaq became the
malik of Damascus. Ridwan tried twice to capture Damascus from his brother. In
490/1097, the two met in battle at Qinnisrin, where Duqaq and his ally Yaghi-Siyan,
were defeated and in both cities Ridwan’s name was then mentioned in the khutba
before that of Duqaq.”” In the end, Syria was divided into two Seljuk states, one at
Aleppo and the other at Damascus. In 1098, as a result of Kiir-Bugha’s failure, despite
the heroic defence by Yaghi-Styan, the crusaders, who had reached an agreement with
the Fatimids to divide the Seljuk lands, captured Antioch.”® When Ridwan died in
Aleppo in 1113, he was succeeded by his son Alp Arslan, who was killed a short time
later. He was replaced by his brother Sultan Shah (1114-17), but during his reign the
power was in the hands of Lu’lu’, one of his father’s slaves. As for Damascus,
because Tugh-Tegin had become the ruler, the Seljuk family was no longer in power

there. ”°

" Mustawfi, Tarikh-i Guzida, pp. 472, 473.

" Mustawfi, Tarikh-i Guzida, p. 441; Tbn al-Athir, al-Kamil, vol. 8, p. 175.

7 Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, pp. 206, 207.

8 Abii al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 217.

" Tbn al-Athr, al-Kamil, years 490, 494,495; Ibn Wasil, Jamal al-Din Muhammad ibn Salim. Mufarrij
al-Kuriab fi Akhbar bant Ayyiub, ed. by Jamal al-Din al-Shayyal. Cairo: Matba‘at Jami‘at Fu’ad al-
Awwal, 1953, vol. 1, p. 9
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1.3.4 The Seljuk of Anatolia

This branch of the Seljuk dynasty, which was founded by Sulayman Shah, a grandson
of Arslan Yabghu and was continued by his family, established the most important
and longest surviving Seljuk state. Sulayman Shah made Iznik his capital in 1087. But
when he went to Antioch in 1086, he died in a struggle with Tutush.* For a while the
Seljuk state of Anatolia was left in the hands of Abu al-Ghazi [Danishmand] but then
taken over by the Qilich Arslan I, the son of Sulayman Shah, who came to Iznik upon
the defeat of Malik Shah. Although Qilich Arslan was the first sultan of Anatolia,
there was no unified Seljuk state there because, in the time between his father’s death
and 1092, when there was no ruler in this region, the begs of various areas of eastern
Anatolia and western Anatolia and then the Artuqids and Akhlat Shah, each set out to

create independent states.®’

About the time that Qilich Shah was occupied with the crusades, he seized Malatya,
which had passed to the Danishmandids (1102). He thus broke their power, which had
been increasing alongside him in Anatolia.** Sultan Qilich Arslan I had come to
power at the most critical time in the history of the Turks in the Near East. He was the
first real target of the fanatical Crusader armies and had hoped to unify the part of
Anatolia that he succeeded in retaining. Qilich Arslan’s son Shahanshah or Malik
Shah who had been captured by Chavli and sent to the sultan of Iraq, was released two
years later and came to Malatya, where he became sultan.*> However, for many years
he had to struggle against his younger brother Mas‘iid, who challenged his claim to

the sultanate.

Sultan Qilich Arslan I (1156-92) took the capital, Konya, and the surrounding area
and, although his brothers held subordinate positions as maliks, he had his middle
brother strangled in order to prevent a dispute over the throne. On the other hand the
Byzantine forces were continuously attacking on the Seljuk borders. They carried out

acts of destruction exactly as they had done on the eve of the battle of Malazgird. The

% Ibn al-Athir, al-Kamil, vol. 8, p. 136; Mustawfi, Tarikh-i Guzida, p. 473.
8 Mustawfi, Tarikh-i Guzida, p. 174.

82 For further details see Kitab al-Mukhtasar, vol. 2, pp- 221, 222.

% Ibn al-Athir, al-Kamil, vol. 9, p. 48.
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Armenian prince Stephen with an army exceeding 100,000 men composed of Franks,
Serbs, Hungarians and Pechenegs in addition to the regular Byzantine forces had
decided to destroy the Seljuk state whatever the cost. Thanks to the feigned retreat
maneuvre that the Turkmen forces skilfully executed, Qilich Arslan totally annihilated
the Byzantine army (September 1176) that had succeeded in reaching the narrow and
steep valley of Myriocephalum, east of Denizli near Lake Hoyran. The emperor was
allowed to return to Constantinople on condition that he would remove the Byzantine
fortifications in western Anatolia and pay heavy reparations. This victory completely
destroyed the hope of retaking Anatolia, which the Byzantines had nourished during
the century since the battle of Malazgird. It also confirmed that Anatolia, which until
then had been regarded in the Christian world as a kind of ‘‘country under the Turkish

occupation”’, had become a truly Turkish homeland.**

Around 1185, after a long and successful life of struggle, a tired Qilich Arslan II
divided his country among his eleven sons. He himself lived in Konya, as the lord of
these maliks, and had his vizier, Ikhtiyar al-Din Hasan, administer the state. Upon the
capture of Jerusalem by Salah al-Din al-Ayyiib1 in 1187, another Crusade army, the
third, set out again from Europe under the leadership of the German emperor and
English and French kings, and approached the Seljuk state while it was in this difficult

position.

Following the death of his father, and after seizing Konya from Malik Shah, Kia-
Khusraw I, the malik of Ulu-Borlu and heir apparent, became the Seljuk sultan (1192-
1221). During his first sultanate, which lasted five years, Kai-Khusraw fought against
his brothers, defeating the Byzantine Emperor Alexius III Angelus and, at the same

time, expanded his  conquests toward the west.*

After the death of Kay-Khusraw his son Kay-Ka’iis was declared Sultan and after his
death in 1220 Kay-Qubad became the Sultan. The good relations that were established
between Jalal al-Din, who struggled against the Mongols, and Kay-Qubad, who

¥ For more details see Nadira Jalali, Tarikh-i Al-i Saljig, pp. 81-83; Rice, The Seljuks in Asia Minor,
pp- 57-61.
% Nadira Jalali, Tarikh-i Al-i Saljiig, pp. 73-86; Ibn al-Athir, al-Kamil, vol. 9, pp. 267, 268.
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fought the Christians, were broken when the Khwarazm Shah took the Ayytbid city
of Akhlat after a long siege, devastated it, and put the population to the sword. Brave
but lacking political astuteness, the Khwarazm Shah was persuaded by the malik of
Erzurum, whom he had taken under his protection, to turn against the sultan. Where
the two armies met at Erzurum in the battle of Yassi-Chimen (August 1230), that of
the Khwarazm Shah suffered with a heavy defeat. At the death of Jalal al-Din in 1231,
the Seljuk state became the neighbour of the Mongols.*

Meanwhile, the ambassador who had come from Caliph al-Mustansir bi- Allah, al-
Malik al-Kamil, and the Christian rulers expressed the need to unite against the
Mongols, whose intensified raids had advanced as far as Mosul. Kay-Qubad was of
the same mind. However, the sultan was poisoned during the banquet that he gave for
these envoys (1237) and the great alliance could not be realized. The death of the
most distinguished figure of the Anatolian Turkish state, while only forty-five years

old, therefore had grave consequences for the Seljuks.®’

The Seljuk sultans who succeeded Kay-Khusraw were neither free nor independent:
‘Izz al-Din Kay-Ka’iis II (1246-49); Rukn al-Din Qilich Arslan IV (1248-49); Kay-
Ka’as II, Qilich Arslan IV and °‘Ala’ al-Din Kay-Qubad II (d. 1254; ruled jointly
1249-57); Kay-Ka’us II (second reign, 1257-59; joint with Qilich Arslan IV,1257-66);
Ghiyath al-Din Kay-Khusraw III (1266-83); Ghiyath al-Din Mas‘ad 11 (1283-98);
‘Ala’ al-Din Kay-Qubad IIT (1298-1302); Ghiyath al-Din Mas‘ad II second reign,
(1303-8). From the battle of Kose-Dagh until the last Seljuk state sank into history in

1308, Anatolia was the scene of struggles among so-called sultans and princes.™

8 Mustawfi, Tarikh-i Guzida, pp. 479, 480; Ibn al-Athir, al-Kamil, vol. 9, p. 381.

%7 Nadira Jalali, Tarikh-i Al-i Saljiig, pp. 91-94.

¥ Nadira Jalali, Tarikh-i Al-i Saljig, pp. 95, 96; Claude Cahen. The Formation of Turkey: the Seljukid
Sultanate of Rium, Eleventh to fourteenth century, ed. by Peter Holt. Harlow: Longman, 2001. The
author provides a list of Sultans of Rum with their genealogy. See pp. 277, 278.
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1.4  The Reasons for the Rise of the Seljuk Empire

We shall focus on a number of points that were among the primary factors
contributing to the outstanding success of the Seljuks in establishing a great political
organization over the near East; transforming Anatolia into a Turkish homeland, and
thus giving a new direction to Turkish history; achieving a new orientation for the
Islamic world within the framework of the Middle Ages; and finally, acquiring an

important place in world history by influencing the West.

1.4.1 The Settling of Khurasan

When Seljuk decided to leave the country of the Oghuz with the groups loyal to him,
he may have thought of going west, which was the traditional direction of previous
Turkish migrations. But because of the serious obstacle presented by the dominion of
the hostile Khazars in the west, Seljuk chose the southern direction that was open to
him. Moreover, Transoxiana, to which he turned, was not really foreign to the Turks.
Islam was no doubt not unknown among the Oghuz, who included the group later
called the ‘“Seljuks’’. Consequently, if one takes into consideration the environmental
conditions and the religious views of the time, as well as the significance of the fact
that all the leaders of the Seljuks later appeared warriors for Islam, one must naturally
assume that Seljuk established a homeland in the Jand region and converted to Islam

with the forces in his company.

Arslan Yabghu’s Turkmen requested a homeland in Khurasan from the Ghaznavid
Sultan Mahmid, which reveals the importance of this area to the Seljuks. In fact, with
respect to geographical conditions and climate, the vast territory of Khurasan, which
included such major settlements as Nishaptr, Sarakhs, Tis, Marv, and Balkh, was a
country that made a perfect place to live for the Turks, who followed a life of steppe-
culture. Furthermore, the Turks who lived in the plains would complement the settled
economy because the products they obtained from their great herds of sheep, cattle,
and horses would meet the needs of the city and villages and provide raw materials for
local industry. Later, at the time of the Seljuks, this area nourished the greatest

statesmen and administrators, and became one of the scholarly centres of the Muslim
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world. Its economic, military and cultural importance made it the major object of the
wars among the states. In this regard one must naturally consider the efforts of the
Seljuks to obtain the same goal, whatever the cost. Thus, the region of Khurasan was
the key element economically, politically, and ethnically, that provided the Seljuks

with the incentive and determination to found a state.*’

1.4.2 The Character and Structure of the Seljuk State

The Seljuk Turks, who brought with them a world view from the steppes, were able to
establish a state in such a milieu by adapting to the new conditions required by
Islamic and local practices. There are historical records which reveal that, even in the
most difficult times, they did not lose their notion of sovereignty and that the goal of
creating an independent state became their ultimate objective. Throughout its history
in Khurasan, the Seljuk Empire was administered as an Islamic state based on the
Shari‘a and other Islamic principles and institutions.”” Indeed this was one of its
dominant characteristics. It was natural that they would maintain the Turkish ideas of
sovereignty that their ancestors had faithfully followed for centuries in the various
states in this milieu and they would continue their old ethnic traditions. The Seljuk
state was therefore a political entity born of a mixture of Turkish and Islamic values

together with thought and institutions.

1.4.3 Ethnic Characteristics

In the Seljuk Empire, most of the population was composed of non-Turkish peoples
like Persians and Arabs. The traditions of state, customs and practices peculiar to the
Turks and above all Turkish, the mother tongue that the Turkish masses very jealously
maintained, guaranteed that the Turks would always retain their identity as an ethnic
element within the empire, and formed an obstacle to any forces that would

undermine the prominence of the ruling group of this empire.

% Mawdiidi gave a brief account at the beginning of his book see, Saldjiga, pp. 31-38; Bosworth, The
Ghaznavids, pp. 106, 266-268.
90 Qadis were bound to give decisions according to Shari‘a Law see, Nizam al-Mulk, Abii al-Hasan ibn

‘All. Siyasat Nama, Tehran: Tahtirt Press, 1956, pp. 43-49.
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The domestic administration was run by local bureaucrats. Because it was necessary
to use Persian and Arabic in correspondence between the government and its objects
in order to govern the state,”’ Turkish did not become as common as Arabic, which
was widespread at that time because it was the language of the Qur’an, and Persian,
which mainly developed under the patronage of the Turkish sultans. Furthermore,
many old Turkish traditions, customs, and usages continued among the Seljuks.
Among the early Turks, a woman could have the status of a queen or empress and
women had a say in Turkish society. Moreover, Turkmen women in particular went

on campaigns with men and even joined them in battle.*”

Other early Turkish customs and usages which continued among the Seljuks were the
strangling of members of a noble family with a bowstring in order not to shed their
blood. Nizam al-Mulk says in his famous work, the Siyasat—Nama, that one of the
obligations of being a ruler was to have a table prepared for one’s subjects. He further
stated that there was no objection if high officials and notables known for their loyalty
to the sultan did not participate in this meal, but other people, such as tribal leaders,
who did not accept an invitation should be considered to have repudiated their
allegiance.93 Turkish dancing and the like, in which Toghril Beg participated in
Baghdad in his last wedding while Turkish songs were sung along with military
custom, all came to the Seljuk Empire from Central Asia. These things were to last for

centuries in the Turco-Islamic world.

1.4.4 The Concept of Sovereignty

In the case of the former Iranian Emperor or the Muslim caliph, who was the
representative of the Prophet, who in turn was the spokesman of God, sovereignty
signified unconditional authority. In contrast to this concept, there existed in the
Turkish state a certain implied contract between the ruler and his subjects. In return

for the obedience and loyal devotion of the people under his authority, the ruler was

! Nizam al-Mulk, Siydsat Nama, Chapter 43; Klausner, Carl L. The Seljuk Vizirate: A Study of civil
administration, pp. 20, 21.

%2 Nizam, Siyasat Nama, Chapter 43.

93 Nizam, Siyasat Nama, Chapter 35.
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customarily obligated to nourish, clothe, and enrich them.”* In the Islamic world
before the coming of the Seljuks, each state sided against the other, for example, the
Samanids in Transoxiana, the Kakiyids in Isfahan and Hamdan, the Hamdanids in
northern Syria, and in this way the country was divided among some twenty rulers.
Because of the disorder, the cities and towns became fortified places, villagers and
townsmen could not lead normal lives and every one was forced to look after himself.
In addition to all this, the people contended with each other over religious creeds and
heretical doctrines. In contrast to this, the foundation of the Seljuk state and expansion
of the empire presented a picture of political unity, an end to religious disorder,

popular affluence, economic progress, public order, and tranquillity.

Their goal was not to oppress and exploit the people but simply to maintain justice
and ‘‘impose the law’’. Thus the new state, which was administered under the
guidance of the Seljuk sultan, secured the loyalty of the masses without interfering in
their personal occupations, religions, customs, and usages. The people who held
various faiths and doctrines and spoke various languages were thus left in complete

freedom and safety in their daily lives.

1.4.5 The Change in the Concept of Public Law

The Turks were known as state founders, that is, due to their habit of establishing
public laws, from the moment they appeared on the scene of history. When the
Seljuks came to the area of Iran, that region was already composed of a number of
independent Islamic states. However, these entities, whose rulers were described as
““Muslim commanders subject to the caliph’’ always zealously recognised the high
authority of the caliph, carried out all activities within the framework of religious
prescriptions, and, as far as possible, conducted their affairs according to the shari‘a.
When Toghril Beg entered Baghdad in 1055, he was content simply to increase caliph
al-Qa’im’s annual allowance of funds and provisions while keeping worldly affairs to
himself. This state of affairs brought about an important change in the Islamic state

with respect to public law.” Accordingly, the sultan and caliph each came to have

% Tbrahim, A History of the Seljuk Turks, pp. 88, 89.

% See Ibn Jawzi, al-Muntazam, vol. 8, p. 284.
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separate but equal areas of authority, one worldly and the other religious. The duties
and authority of the caliph were simply restricted to solving Islamic legal problems
and performing heretofore customary ceremonies like receiving visitors, confirming

governments, and giving robes.

This highest representative of the Muslim faith was thus cut off from worldly
affairs.”® The Seljuk ruler was not just ‘‘a Muslim commander subject to the caliph”’,
but the real possessor of power and the only person responsible for worldly affairs.
While the civil law of the empire was carried out according to the canonical decisions
of the Sunni gdadis, the great sultan Malik Shah was able to call together a committee

of great legal experts and issue laws confirming new provisions concerning civil law.

1.4.6 The Concept of Universal Dominion

The goal of universal dominion meant uniting the world under the authority of a
single ruler. This concept formed the philosophical basis for the early Turkish
conquests and was alive among the various Turkish societies in the eleventh centaury.
It was a basic concept that also had to be applied in the milieu of the Seljuk sultans
whose unquestioned membership in Turkish society and adherence to the Turkish
tradition of dominion has been mentioned before. In this light, Toghril Beg’s girding
himself with the sword as “‘the ruler of the East and the West’’ in the caliphal palace
in Baghdad, and Malik Shah’s being girded with two swords by the caliph as ‘‘the
ruler of the East and the West’’ on his first visit to the seat of the caliphate in 1087,
acquired a clearer meaning. Indeed, on his last visit to Baghdad, Malik Shah held a
war council, in which the leading commanders participated, and planned to capture

Egypt and the lands of North Africa.

The concept of universal dominion was an ideal throughout history for all great
Turkish rulers, including the Ottoman sultans. When it is placed in perspective with
the idea of sovereignty and the principle of religious tolerance, it can well be

appreciated that it was not without practical effects. In the event, the necessary

% Klausner, The Seljuk Vizirate, pp. 27, 28.
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conditions for bringing about the realization of such a concept existed in the Seljuk

Empire and were particularly manifest in Seljuk diplomacy.

1.4.7 The Nature of Seljuk Diplomacy

From the very moment they entered Khurasan, the Seljuk administrators were not
slow to understand which direction to follow in order to establish a state in Iranian
territory. First of all, as we tried to explain above, they had to put an end to political
divisions by eliminating the small local governments whose existence left the entire
country in turmoil. Seljuk diplomacy pursued two basic objectives which were unique
to themselves. One of them was to struggle against Shi‘ism and the other was to

control the Turkmen nomads.

In the eleventh century the Egyptian Fatimids gave Shi‘ism the administrative and
financial support of their empire and used it as their most powerful weapon in an
attempt to destroy the Sunni Muslim countries by provoking rebellions.”” Even long
before the Seljuks, the Shi‘a Biiyids (932-1055), who founded a state in Iraq and
southern Iran, brought Baghdad under their control and subjected the ‘Abbasid caliph
to their oppression, dismissing them and appointing them as they wished. This
situation left the inhabitants of the eastern Muslim world, the great majority of whom
were Sunnis, in a state of unease. As we saw at the beginning, Arslan al-BasasirT, the
famous commander of the Biyids, was a zealous Shi‘ite, who cooperated with the
Fatimids. Furthermore, a great many rafidis were active under various names almost
everywhere in Iran. Consequently, when the Seljuk leaders, each of whom was not
only a sincere Sunni, but also very enthusiastic about the religion, came to Khurasan
the ‘Abbasid caliph greeted him with pleasure and sought means quietly to make
contact with them. Because of the great respect that Chaghri Beg and Toghril Beg
showed the ambassador as the representative of the caliph, it is certain that al-Qa’im
was pleased. Al-Qa’im therefore did not hesitate to invite the Seljuk sultan to

Baghdad.”®

%7 Hasan al-Sabbah the founder of the batin movement was morally and financially supported by the
Fatimids of Egypt, see al-Zirkili, al-A4 ‘lam, vol. 2, p. 208.
% Abu al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 173.
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By forcing the Fatimids to withdraw from the eastern Islamic world, Tughril Beg
brought about the complete victory for Sunnism and so rejuvenated the Muslim world.
This Seljuk policy aiming at the total destruction of bafinism, which was composed of
a network of Shi‘T and Shi‘7 related assassins, was of as vital importance to the
Islamic world as it was to the Seljuk Empire. With regard to its conception,
organization, and political objective, this policy was followed and brought to fruition
by the Ayyiibids, who represented a continuation of the Seljuks. It was Salah al-Din
al-Ayyub1l who overthrew the Fatimid state (1171), which had shown absolutely no
interest in the Muslims who were defending their homeland from the invading

crusades, and founded a Sunni state in its place.”

1.4.8 The Turkmen Migrations and Their Consequences

We have stated that the second major thrust of Seljuk diplomacy was to control the
Turkmen nomads. Turkmen was another name for the Oghuz; Seljuk and his sons, the
state founder Chaghri Beg and Tughril Beg, were all in fact Turkmen Begs. From the
victory of Dandaqan until the empire reached its greatest extent, it was essentially the
Turkmen who had the largest part in the establishment of the Great Seljuk Empire and
the fame that it won. They did so by conquering, with endless self-sacrifice, Iran,
Kirman, Oman, Sistan, ‘Iraq al-‘Ajam, ‘Iraq al-‘Arab, Azarbijan, eastern Anatolia, al-
Jazira, Bahrain, the Hijaz, Yemen, Syria, and finally central and western Anatolia
under the direction of the Begs and chiefs whose names we have listed above. There
is a very strong likelihood that the newcomers were impelled by the desire to escape
from the distress in which they had fallen because of over population and a lack of
grazing lands, which were exactly the reasons why the Seljuks descended upon
Transoxiana and Iran. The Seljuk government encouraged these teeming Turkish
masses, the great majority of whom were Oghuz, who continuously filled the regions
of the empire that were suitable for them, to move toward Anatolia and the Byzantium
frontier with a very specific purpose in mind. In this way, the Seljuks wanted, on the
one hand, to stop the material damage and turmoil that the Turkmen had caused in

different regions of Iran and Iraqloo, and, on the other, they wanted to prepare the

% Tbn al-Athir, al-Kamil, years 570, 571.
100 Nizam, Siyasat Nama, Chapter 26.
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ground for undermining Anatolia, whose geography and climate conditions were
particularly attractive to the Turks of the steppes, so that it could be easily conquered
in the future. There were also other conditions that facilitated their speedy successes
in this region which had suffered from much destruction because of the continual
struggle between Byzantines and Islam as far back as the time of the ‘Abbasid

. 101
Empire.

First, Anatolia was much neglected because of Byzantium domestic strife. The
military were not composed of local people, and were under the command of generals
each of whom wished to declare himself emperor at the first opportunity.
Furthermore, the Armenian and Assyrian populations living primarily in eastern
Anatolia were not content with the Byzantine rule. Finally, because the Byzantine
Empire was preoccupied in the Balkans, it was incapable of resisting Seljuk pressure
from the East.'” After the foundation of the Seljuk state by Sulayman Shah, the
number of Turkish nomads who headed for Anatolia began to increase. In the first
quarter of the thirteenth centaury, another wave of immigration to Anatolia was
caused chiefly by the Mongol invasion of the eastern Muslim countries. The
Byzantine Emperor Manuel I Comnenus suffered a decisive defeat at the hands of
Qilich Arslan at Myriocephalum (1176). This led to the complete transformation of
Anatolia into a Turkish homeland and from that time onward it took the name Turkey.
When they first came to Anatolia, the Turkish tribes occupied the plains, valleys, and
summer pastures. Later, they gradually took possession of fortresses and then various
walled cites and centres of military and economic importance around which arose

independent beyliks.'”

As we have seen, the Turkmen masses continuously played a major role on the
frontier of the Seljuk Empire. The Seljuk attempt to direct these Turkmen
systematically toward their western borders thus clearly became the second
distinguishing characteristic of Seljuk diplomacy. This great historical process

culminated when the Ottoman dynasty, which was related to the Turkmen Kay tribe,

%" According to Rice, “‘the Seljuks entered Transoxiana with some of other Oguz tribes in the year
AD 689, see Rice, Tamara Talbot. The Seljuks in Asia Minor, p. 26.

192 See Ibrahim, A History of the Seljuks, pp. 96, 97.

19 Rice, The Seljuks in Asia Minor, pp. 36, 37.
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used extremely skilful diplomacy to eliminate one by one the beyliks and states in
Anatolia and unify their lands. The Ottomans then established one of the greatest
empires in world history with Anatolia and the areas where the Oghuz and other

Turkmen spread as their mother country.'®*

1.5  The Reasons for the Collapse of the Seljuk Dominion

In the middle ages the Seljuks brought new ideas, a new value system, and a new
political organization to the eastern Muslim world. It is noteworthy that the Seljuk
dynasty was relatively short-lived. It appears that the early collapse of Seljuk rule
resulted mainly from internal causes. It is possible to summarize them around several

points.

1.5.1 The Problems of Succession

Among the Seljuks the state was considered to be the common property of the
dynasty. According to this view of sovereignty, which was based on the belief that the
ruler was of divine origin, sovereign power (charisma), and the ability to govern,
which were granted by God, were transferred by blood from father to son. Thus all
members of a dynasty were qualified and had a right to be the ruler. Whenever the
position of the sultan weakened, the sons embarked on a struggle to occupy the throne
based on this equality and right. Nizam al-Mulk was opposed to this Turkish concept
of sovereignty. As he stated, ‘‘the state and its subjects belong to the sultan’’ and “‘the
sultan is the steward of the universe, all of the people are his family and servants’*.'*
Despite his suggestions and recommendations that the earlier Oriental and Islamic
views be adopted and despite the efforts of the Seljuk sultans themselves to appoint a
legal heir apparent and even have the state notables and commanders swear allegiance
to him for added security, the Turkish principle of succession never lost its influence

as long as the dynasty endured. Because it caused incessant quarrels, however, this

"% Hillenbrand, Carole. Turkish myth and Muslims Symbol the battle of Manzikert, Edinburgh:
University Press, 2007, p. 7.

195 Nizam, Siyasat Nama, Chapter, 5; The Cambridge History of Iran (Seljuk and Mongol Period), vol.
5,p. 211
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principle undermined the Seljuk Empire and its successor states. The struggles for the
throne were the most important reasons for the dissolution of the Seljuk states. It can

be said that fighting over the sultanate occupied about half of Seljuk history.'*
1.5.2 The Struggle between the Caliph and Sultan

As we have seen, from the time of Toghral Beg the caliphs were not allowed to
interfere in worldly affairs.'”” But when the power of the Seljuk sultan declined
during the struggle for succession, the caliphs were able to assemble considerable
forces, establish armies, and capture various cites.'”® Moreover, millions of Muslims
had feelings of deep respect for the caliphs so that when the sultans were forced to
meet them on the battlefield this naturally had negative consequences for both the
sultans and the future of the state. While the western part of the Sunni Islamic world
was preoccupied with the frightful turmoil caused by the crusader invasion — and the
sultans made every attempt to equip and send armies to stop them — the caliphs were
completely unconcerned about protecting the Muslim countries from this danger.
Indeed, they devoted themselves to practicing fine penmanship or writing poetry in

their palaces in Baghdad as well as planning to undermine the Seljuk government.

1.5.3 The Oppression of the Atabegs

When the sultans were strong, the atabegs were the most trustworthy men of the state.
They trained the ‘‘heir apparent’’ in the capital or the princes in the provinces, where
they were assigned as maliks, and above all served in the defence of the empire. When
the dynasty began to decline, the atabegs oppressed the members of the Seljuk family
and later placed their own families in power and it was the third reason for the
dissolution and collapse of the empire.109 Among the well known atabeg families that

established local dynasties were the following: the Salgurids in Fars (1147-1286); the

196 Nadira Jalali, Tarikh-i Al-i Saljig, pp. 28-31; Mawdudi, Saldjiga, pp. 39,40; Ahmad al-Shalabi. al-
Tarikh al-Islami wa al-Hadara al-Islamiyya, Cairo :Dar al-Nahda, 1966, vol. 4, p. 64.

7 The Cambridge History of Iran, vol. 5, pp. 210, 211.

1% Aba al-Fida’, Kitab al-Mukhtasar, vol. 2, p. 236; Mawlawi, Thana Allah. The Decline of the
Saljigid Empire, Calcutta: University of Calcutta Press, 1938, pp. 54-58.

19 Mawlawi, Thana Allah. The Decline of the Saljigid Empire, pp. 7, 8.
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Tughtegindis of Borids in Damascus (1104-54); the Zangids in Miasul (1127-1233),
Aleppo (1146—81), and Sinjar (1170-1220); the atabegs of al-Jazira (1180-1227); the
Begteginids in Irbil (1144-1233); and the Eldigiizids in Azarbaijan (1146-1225).'"°

1.5.4 Foreign Intervention

If we exclude the Qara-Khitai war, which shook the Seljuk empire, and the rebellions
of the Arab amirate of Hilla, which did not have a significant political effect within
the empire, intervention from abroad first came through Oghuz invasion, and then
came in the form of the destruction of the Seljuk state of Iraq by the empire of the
Khwarazm Shahs, albeit both Oghuz and the Khwarazm Shah were Turkish. As for
the Seljuk state of Anatolia, it was destroyed by neither the crusades nor the Mongol
invasion, which occurred when the Seljuk dynasty was confined to Asia Minor. But in
the destruction, the major role was played by the begs that arose in the end of the

Seljuk era and succeeded in founding various states.''!

1.6  Internal Structure of the Seljuk Empire

It was natural for the military, administrative, and financial institutions of the Seljuk
state to follow Islamic traditions, for this state was established in Khurasan and
organized by Iranian viziers in a Muslim milieu. From the name of the offices,
positions, and ranks, and the contents of Nizam al-Mulk’s Siydsat-Nama concerning
the organization of the state, it can be seen that the Ghaznavid Turkish Empire, whose
political structure represented a continuation of early Iranian and ‘Abbasid features,
was the primary model for the Seljuk institutions. Above all, the Seljuks maintained
the system they found. It was most effective during the reign of Alp-Arslan and Malik

Shah. The presence of such terms as agaci (hajib) ¢avus (sarhang), tugra, ulag and

"% For brief information on all of them, see Bosworth, Clifford Edmund. The Islamic dynasties,
(Islamic Surveys) Edinburgh: University Press, c1976, Chapters 6 and 7'

" Nadira Jalali, Tarikh-i Al-i Saljig, pp. 28-31; Ibn Wasil, Mufarrij al-Kurib, under the title Ibtida’
Dawla al-Atabikiyya, vol. 1, pp. 11-18.
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cufga, atabeg, sii-basi, and so forth, reveal that Turkish words were used in the

administrative and military organization and in the state bureaucracy.'"?

1.6.1 The Ruler

During the reign of Malik Shah, when state organization reached its zenith, the Seljuk
sultan held the title of “‘al-Sultan al-A‘zam.””'"? in his capacity as the sovereign of the
Ghaznavid and Anational Seljuk states, whose ruler held the title of sultan. The
khutba was read and money was minted in his name in all countries. In the place for
the signature on edicts [fermans] and decisions of the grand diwan, a tugra, which
constituted the name of the great sultan, was inscribed; his signature [tevkii] was
written; and the order was henceforth enforced. Each sultan took a Muslim name in
addition to his Turkish name.''* After the sultan ascended the throne, the caliph gave
him a kunya and lagab [title] which confirmed his authority.'”” On certain days of the
week the sultan gave an audience for the leading men of state and commanders and
held consultations with them. At the same time he also listened to the complaints of
the people.''® In addition, he distributed igta‘s, appointed judges, confirmed the

authority of the heads of subject states, and presided over the high court concerned

with crimes against the state.
1.6.2 The Palace
The palace, which was also known by such terms as dergah [court of the sultan] and

bargah [audience chamber], was comprised of the following personnel who were

directly responsible to the person of the sultan: hajib (hajib al-hujjab or hajib —i

"2 See Siyasat Nama of Nizam al-Mulk which reflects the structure of their government.

'3 Nizam, Siyasat Nama, p. 7; al-Husayni, Akhbar Dawlat al-Saljigiyya, p. 71.

4 For example Tughril Beg, Muhammad, Chaghri Beg, Dawid, Alp-Arslan, Muhammad, Sanjar,
Ahmad and so forth.

"5 Tughril Beg, Abi Talib, Rukn al-Din Yamin amir al-Mu’minin, Alp-Arslan, Abi Shuja’ ‘Adud al-
Dawla, Burhan amir al-Mu’minin, Sanjar, Abi al-Harith, Mu ‘izz al-Din, Burhan amir al-Mu minin,
and so forth. Only the Great Sultan Malik Shah held the highest title of Qasim Amir al-Mu 'minin, the
partner of the caliph in all matters see al-Qalgashqandi, Ahmad ibn ‘Ali. Cairo: al-Matba‘a al-
Amiriyya, 1915, vol. 5, pp. 486, 488.

16 Nizam, Siyasat Nama, Chapter, 28.
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buzurg) [chamberlain], silahdar (warden or chief of the armoury] which was called
the zered-hane, who carried the sultan’s weapons,) amir al ‘alam (chief standard
bearer), jamedar [keeper of the wardrobe], sarabdar [butler], tasdar [or abdar [valet
in charge of the after-meal wash basin and ewer], amir-i ¢asnigir [chief taster], amir-i
ahir| chief of the stable], vekil—i has[ overseer of the people in the sultan’s apartment,
sarhang [yeoman of the guard], courtiers, and companions. Those who held these
positions were chosen from among the sultan’s most trusted men and each had

military units under his command.'"’

1.6.3 The Government

The government [diwan al-Saltanat] was composed of five diwans [ministries]. At the
top was diwan al-wizarat. It was headed by the vizir, who was called sahib diwan al-
saltanat or khwdaja-i buzurg [prime minister]. He was the ultimate representative of
the ruler [wizarat-i tefviz]. The other four diwans were subordinate to the diwan al-
wizara. These were the diwan al-tughra [its minister, the tughra’i, was in charge of
foreign affairs]; diwan al-‘ard wa al-jaysh [its minister, the ‘arid, was in charge of
the military]; the diwan al-ishraf [its minister, the mushrif, was in charge of general
investigations]; and the diwan al-istifa’ [its minister, the mustawfi, was in charge of
financial affairs]. With regard to the last ministry, the lands of the empire were placed
in three categories: khdss [the sultan’s private domain], igt@‘, and kharaji [taxable].
The diwan al-istifa’ was responsible for determining and recording the population to
be taxed on these lands, from large city to village.'"® It also recorded the tax-
assessable property of everyone, and collected canonical [shari‘a] and customary
[ ‘urfi] taxes by means of ‘‘agents’’. Furthermore, it managed government expenses
[masraf] and the sultan’s private account [reserve] of taxes obtained from the khass
lands and subject states. It is also worth mentioning here that, except for military and

judicial matters, all officials and transactions of the empire were subject to inspection

"7 See The Cambridge History of Iran, vol. 5, pp. 223-228; Ibrahim, A History of the Seljuks, p. 104.
"8 Klausner, The Seljuk Vezirate; A study of civil administration. Harvard: University Press, 1973, pp.
14-21.

38



by an ‘‘oversight’’ [ishradf] department, which was completely independent from the

e 119
ministries concerned.

In short, the representatives, agents, secretaries, tax collectors, and the like, bound to
the ministries and offices that we have mentioned, were active throughout the empire

. 120
in great numbers.

1.6.4 The Military

In the reign of Malik Shah, which was the golden age of the Seljuks, the great military
force of the middle ages was created. The Seljuk armies were composed of (1) the
ghulaman-i sarai, who were selected from various peoples, brought to the palace
where they were given special training, learned of the principles of ceremony and
protocol, and were under the direct command of the sultan; (2) the special corps that
was drilled and trained under the most distinguished commanders and was ready for
action at a moment’s notice; (3) the troops of the maliks, gulam [slaves] governors,
and state officials like the vizirs; and (4) the forces of the subject governments.
Members of the gulaman-i sarai, whose names were recorded in the diwan registers,
received their pay [bistgani] four times in a year. Furthermore, there was a great
number of cavalry dispersed throughout the empire and they were always prepared to
go on campaign. They received their livelihood from the igta‘ lands set aside for
them. With regard to military organization, these military igta‘ were one of the most
important innovations in the Seljuk Empire. On the one hand, this system made it
possible to maintain rather large armies without placing a burden on the state and, on
the other, helped the country to prosper.'?! Furthermore when necessary, mercenary

troops, kaser, were also raised from among the people.'*

"9 Nizam, Siyasat Nama, Chapters, 9, 21, 48, 50.

20 Klausner, The Seljuk Vezirate; A study of civil administration, pp. 20, 21, 38.
121 Niizam, Siyasat Nama, Chapters 5, 6.

122 The Cambridge History of Iran, vol. 5, pp. 236-239.
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1.6.5 The Administration of Justice

The Seljuk administration of justice was divided between the shari‘a and the
customary law. The Qddis in each country were responsible for decisions concerning
the shari‘a. In Baghdad there was a chief Qadi (Qadr al-Qudat) who was a scholar of
figh. He served as the head of the law court in the capital as well as the supervisor of
the other Qdadis. In addition to settling lawsuits these judges were also responsible for
matters concerning inheritance, and wagfs [pious endowments], which were an
important social assistance institution in medieval Turco-Islamic states. The Qadis
generally acted according to Hanafl figh, and sometimes according to Shafi‘t figh.
Their decisions were final and inviolable; however, if a judge issued a biased ruling, it
could be referred to the sultan by other Qddis.'” In the Siyasat-Nama, great
importance was given to education and morals of these judges ‘‘to whom Muslims
entrusted their lives and property. In addition to the shari‘a courts, there were separate
courts charged with settling questions of custom and other legal problems. This
system was usually concerned with such matters as crimes of a political nature,
disobedience to the orders of the state, and various kinds of disturbances. Above all, it
should be noted here that the people responsible for the administration of justice under
the Seljuks were independent of the grant diwan and the provincial diwans,i.e., the
government. It was thus possible to carry out justice free from any political or

government influence. 124

The Seljuks had a speedy intelligence reporting system, which made use of birds as
well as messengers, a secret service whose members were called ‘‘informants’
[miinhiler,]. The Seljuks thus set an example for organizing an administrative cadre

that lasted for almost eight hundred years in the Eastern Islamic world.'*

123 Nizam, Siyasat Nama, Chapter 6; Klausner, The Seljuk Vezirate, pp. 21-27.
124 See Encyclopaedia of Islam, vol. 8, pp. 953-941.
123 Ibrahim, A History of the Seljuks, p. 108.
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1.7  Social and Commercial Life

1.7.1 Social Conditions

The sources, unfortunately, do not tell us much about the daily life of the people, or
how this was affected by the influx of large numbers of Turkmen nomads. The
relatively stable and effective administration established under their leadership
enabled the various classes to carry on their lives and occupations in comparative
security. Except for the Turkish element among the high palace officials and their
assistants who controlled the country, commanders, the military forces and the like,
the Seljuks did not directly interfere with the lives and the occupations of the people.
The social conditions under the Seljuks, which were shared by all medieval Muslim
Turkish states, thus generally maintained the traditions of early periods. State
positions became almost hereditary. Even changes in power took place within the
family.'*® In various provinces and cities a great many local conditions and traditions
prevailed with regard to financial matters. The families of great influence, which
came into being by seizing the opportunity to acquire economic wealth or to attach
themselves to administrative authority in the cities, were able to preserve their
positions. The dihgans [minor feudal nobility] in the villages were from such

families.'?’

Men of learning and of religion, including the siifis, were held in high respect; and the
local people were left to practice their local customs. This is not to say that injustice
and oppression did not occur, but on the whole it did not reach lengths which the
population felt to be intolerable. In spite of the fragmentation of dar al-Isiam, the
function of the state was still to defend the Muslim community and Muslim lands, and
its purpose was to create conditions in which the Muslim could live the good life. As
for the peasants who worked in the plains, fields, vineyards, and gardens, they made
their living under government protection on either royal [khass] or igta‘ lands, as

mentioned above, and paid taxes. Legally they were as free as the people in the cities.

126 For example, of Nizam al-Mulk’s family, five of his sons, two of his grandsons and one great-
grandson held the office, see The Cambridge History of Iran, vol. 5, p. 264.
127 For further detail see The Cambridge History of Iran, vol. 5, pp. 277-280.
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As long as they were able to cultivate the lands in their possession, which they owned
by hereditary right, they did not have to work just to keep alive. As for economic
development, and the great majority of the population were essentially settled Turks,
the people worked as labourers, tradesmen, artisans, and transporters of goods in all

the aspects of commercial and economic life that we shall discuss below.'**

Thus, because of peace, security, and prosperity, the towns which had previously
consisted of little more than fortresses, expanded and developed. Konya, Kayseri,
Sivas, Erzurum, Erzinjan, Harput, Amasya, Tokat, Aksaray, and Ankara grew into
major Turkish cities inland while Sinop, Samsun, Antalya, and ‘Ala’iyya did so on the
coast. Certain cities like Aksaray, Kirshehir, ‘Ala’iyya, Kubadiyya, and Kubad-abad

and others with Turkish names were founded by the Turks.'?

1.7.2 Industrial Development

It is hard to find concrete information on trade and economic life within the Seljuk
Empire. The rich geographical and travel literature in Arabic and then Persian of the
344" /910" centuries dwindles almost to nothing during the Seljuk period, and
there is a general paucity of information in the historical sources. At the northern end
of the trade route, Nishapir was the great emporium of Khurasan at this time and it
was probably the main centre of trade and comers in the great Seljuk Empire. *°
During the period of the empire, dispatching the largest army in the Middle Ages with
proper clothing, supplies, equipment, and military transport; the splendour and the
great expense of the luxury and affluence to which our sources testify on the
occasions of the sultans’ banquets, holidays, merrymaking, victory celebrations, and
wedding feasts; and, at the same time, the lack of any action on the part of the subjects

. . . . 131
caused by a life of poverty are evidence of the existence of an economic balance.

128 Encyclopaedia of Islam, Edited by C. E. Bosworth ... [et. al.] Leiden: E.J. Brill, 1955, vol. 8, pp.
954, 955.

129 For details see Claude Cahen, The Formation of Turkey, pp. 112-122.

30 The Cambridge History of Iran, vol. 5, pp. 280-282.

Bl See Encyclopaedia of Islam, E. J. Brill, 1955, vol. 8, pp. 958, 959.
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In this respect Hamd Allah Mutawfl Qazwini, who provides valuable information on
the reign of Malik Shah, tells us that the annual revenue of the Seljuk countries was
21,500 timans [a Persian coin] of red gold [zer-i surkh] and the yearly taxes received

as khardj were 20, 000 mithgals [a standard of weight of gold."*?

In addition to Malik Shah, others, such as Tughril Beg, Alp-Arslan, and Sunjar, also
struck gold coins. Economic conditions under the Seljuks of Kirman progressed as
well, and the coinage that was struck, above all in the time of Qavurt, maintained its
value for a long time. According to Afdal al-Din Kirmani, an eyewitness, a century
and a half later the nagd-i Qavurt still held great value. As for the Anatolian Seljuks,
the subject of commerce was one of the major considerations that determined the

main policies of the state.

It was then, when the Seljuks entered international commercial relations, that
comprehensive measures for public security were put into effect on the roads that
were built. The state guaranteed the lives and property of foreign merchants. Even a
kind of state insurance was placed on merchandise for the purpose of indemnifying
the losses of merchants. Qilich-Arsalan II was also the first Anatolian Seljuk ruler to
strike gold coins. Anatolians thus experienced its most prosperous period in history

and its wealth became legendary in Europe.'*’

Industrial life in Anatolia, like that in other countries in the Middle Ages, was based
on guilds that adhered to strict rules according to the type of goods made. By
inculcating in those who worked in every branch of craft the belief in the spiritual
sanctity of its ‘‘patron saint’’ [pir] these institutions made the ‘‘apprentice’’ [murid]
faithful to the demands of the profession, and completely bound him to all its rules.
The profession was monopolized by the guilds. According to a given number of stores
or workshops, there were a certain number of masters and workmen whose names and
patronymics were registered. The craftsmen and apprentices who were members of

the guild were called fityan [youths]. In addition, the head of the akhis in a city was

Y2 Mustawfi, Tarikh-i Guzida, pp. 449, 450.
133 For details see Claude Cahen, The Formation of Turkey, pp. 97-99.
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called akht baba."** This was so to the extent that, when the Seljuk state broke up,
they established a kind of popular government through their own efforts in the
principle centres that we mentioned above and thus saved society from

disintegration.

1.8  Religious and Intellectual Life

1.8.1 Promotion of the Hanafl School as a State Religion

Of the four Sunni madhhabs, the Hanafl school and to a much lesser extent the Shafi‘
school, were adopted by the Seljuks. In Transoxiana, the Hanafl school developed

through the preaching of Abii Mansiir al-Maturidi of Samarqand (d. 944)"*

, who was
probably of Turkish origin. His teaching emphasised free will. Because this madhhab
used reason and logical arguments to prove the existence of God and, above all,
because its legal contents included Turkish usages and traditions, it was the most
widespread school of law among the Turks, who had a realistic world view.
Moreover, because the Hanaft school determined the lawfulness of judgement
according to circumstances and need, it was thus possible for the Turkish state to
adapt this Islamic legal system to the requirements and conditions of the times'"’,
and it became the official madhhab first of the Seljuk and then of the other Turkish
dynasties. Because the ‘Abbasid caliphs adhered to the same law school, the bonds
between these two powers were greatly strengthened. The Shafi‘T school, a moderate
law school that later tried to reconcile Hanafi School with the Malikt and Hanbal1
madhhahib, both which took a more literal view of Islamic dogma, also became

popular in the Seljuk empire and among the Turks in general, thanks to the efforts of

3% Akht was exactly like the Shaykh of a religious order (tariga) with respect to influence and power
and it was an official post.

15 Vryonis, Speros Jr. The Decline of the Medieval Hellenism in Asia Minor and the process of
Islamization from the eleventh through the fifteenth century. London: University of California Press,
1971, p. 22; Encyclopaedia of Islam, vol. 8, p. 959.

136 For Maturidr’s life history see Abii Manstir, Muhammad ibn Ahmad. Kitab al-Tawhid, ed. Fath
Allah Khalif. Beirut: Dar al-Sharq, 1970. The editor gives a brief note on his life history, pp. 1-10.

7 Encyclopaedia of Islam, vol. 3, pp. 162-164; Ian Edge. Islamic Law and Legal Theory, New York:
University Press, 1996, pp. 378-387.
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Nizam al-Mulk. He put an end to the policy of ‘Amid al-Mulk al-Kunduri, the vizier
of Tughril Beg, of anathematizing the Ash‘aris and persecuting Shafi‘ls, and assured
the return of the great Shafi‘T scholars and jurists who had been forced to leave the

138
country.

Furthermore, because the Seljuk government, which was the standard bearer of the
Sunnis, combined the Islamic idea of ghazw [military expedition] with the Turkish
view of conquest, it had a considerable incentive to combat the Fatimids, after gaining
sovereignty over the other Muslim countries, and was successful in opposing the

1
crusaders.'®

Many of the greatest men of figh, kalam, tafsir and hadith in Muslim history lived
during the period of the Seljuk Empire. They included the great sifi Abu al-Qasim al-
Qushayr1 (d. 1072), who wrote al-Risala al-Qushayriyya, which was translated into
Turkish at the same time, and his son Abui Nasr ‘Abd al-Rahman, the author of the
tafsir work entitled al-Taysir ; Abii Ishaq al-Shirazi (d. 1083), a Shafi‘T jurist and
teacher in the Baghdad Nizamiyya; Abii al-Ma‘alt al-Juwayni (d. 1111), who was one
of the greatest thinkers in the Muslim world and the rector of the Baghdad
Nizamiyya; and Fakhr al-Islam ‘Abd al-Wahid (d. 1108), who was called the second

al-Shafi‘T and was a teacher in the Amul Nizamiyya.

The great Hanafi jurist and chief gadr al- Khatib1 (d.1079); the Hanbalt jurist, hadith
specialist, and famous sifi ‘Abd Allah al-Ansart (d. 1108); the great fafsir specialist
and grammarian, ‘All Wahid1 (d. 1076), whose works were read as handbooks in the
madrasas; the great Hanaft jurist and fafsir specialist from Transoxiana and author of
the well-known kanz al-wusiil, al Pazdaw1 (d. 1089); al-Sarkhast (d. 1090), who was
of Turkish origin and gained great fame among the Hanafis with his book entitled al-
Mabsiit; the jurist, philosopher and poet, ‘Ain al-Qudat al-Hamadani (d. 1130), some
of whose works were translated into Turkish; Muhammad al-Shahrastant (d. 1153),

who specialized in the history of the law schools during the reign of Sanjar and wrote

%8 See Bulliet, Richard W. The Patricians of Nishapiir, Harvard: University Press, 1972, pp. 2-20. The
author gives a brief account of the Hanaft Asha‘irT rift.

139 Klausner, The Seljuk Vezirate: A study of civil administration, pp. 21-23.
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the Kitab al-Milal wa al-Nihal; and al-Baghawi (d. 1116), the author of Masabih_al-
Sunna, were all influential figures in Islamic science and intellectual life for centuries

. . 140
after their own time.

Although the crusades and Mongol invasion brought about stagnation in religious
instruction in Anatolia, by the end of the thirteenth century scholars writing important
works had reappeared there. For example, Qadi al-Baydaw1 (d. 1291), the famous
tafsir specialist and author of Anwar al-tanzil; Siraj al-Din al-Urmawt (d. 1283), who
wrote Matali‘© al-Anwar, one part of which concerns logic and the other Kalam; and
Qutub al-Din al-Shirazi (d. 1310), who revived the philosophical Kalam movement
and was an astronomer at the same time, all began a tradition which they passed to
future generations. It should be mentioned here that although the Seljuks were sincere
Muslims who avidly defended the Sunni faith and were absolutely committed to the

need for traditional traning and education, they were also open-minded."*'

1.8.2 Flourishing of Siifism

The second half of the eleventh century, all of the twelfth, and the beginning of the
thirteenth may be considered as one of the most important periods in the history of
stfism, not only in Iran but everywhere. In the second half of the eleventh century in
Transsoxiana, Khurasan, and Iraq, great sufi saints lived, each one in small convents

(khangah), praying, meditating and teaching new pupils.

It can be said that Khurasan, where the Seljuk state was founded, definitely played a
significant religious role in that state, just as it had done with regard to politics,
economics, and government. Khurasan was considered to be the focal point of
intellectual currents coming from the west, and Muslim thinkers combined these two
currents with their own views of the cosmos in a manner that suited the usage and
customs of the area in which they lived. One consequence of this was the birth of
Islamic mysticism. The significance of Khurasan can be appreciated when we take
into account the fact that, when the Turks appeared there, stifism experienced a

vigorous period.

" Mawdadi, Salgjiga, pp. 33-35.
4 The Cambridge History of Iran, vol. 5, pp. 283-290.
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In the eleventh century, when various siifi brotherhoods began to appear in the
Islamic world, the Shaykhs lived in a spiritual milieu with sifi novices and dervishes
and gathered at séances [tazkir muhiti], lodges, and retreats-which were very
widespread in Khurasan, where the above ideas were welded together. They claimed
that reality could not be understood from the book [the Qur’an] but by the senses.
These shaykhs naturally had a great influence on the Turkmen masses, and many of
the outstanding personalities of that period, like those we listed above, were also sifis.
The famous authority on kalam, al-Ghazali, publicly allied himself against Greek
philosophy and made the new Islamic mysticism, which he brought about by
reconciling with great erudition and a keen mind the science of kalam with the sifi
world view, the prevailing form of Islam for centuries. As for the great brotherhoods
of the Muslim world, they were the Qadiriyya, which was founded by ‘Abd al-Qadir
al-J1lant (d. 1166) and spread to India, Anatolia and as far as Spain; the Kubrawiyya
established by Shaykh Najm al-Din Kubra al-Khwarazmi (d. 1221); and the
Akbariyya, founded in the thirteenth century.

The fourth great brotherhood, the Yasawiyya, was founded by Ahmad Yasawi (d.
1116), who was himself a Turk. The Yasawiyya differed from the other brotherhoods
by being clearly characterized as popular stifism. It spread to Turkistan, Afghanistan,
the area of the Golden Horde, and northern Iran. These stifis were in fact exceptional
people having great knowledge, a keen intellect, and a refined aesthetic sense and
literary ability. Indeed, it suffices to state that Seljuk Turkey was a country having a
moral and spiritual milieu favourable to the work of a systematic religious
philosopher of such rare attainment as Muhyt al-Din Ibn al-‘Arabi (d. 1240). Of
Spanish origin, Ibn al-‘Arabi1 studied the Islamic sciences and then began to make
‘“/discoveries’” by entering the mystical and philosophical atmosphere of his
homeland. He made the pilgrimage to Makka and there profited from the works of
‘Abd Allah al-Ansari, and al-Ghazali. Ibn al-‘Arab1’s literary production reached the
unprecedented level of some 250 books and treatises, the most important of which
were al-Futithat al-makkiya, Fusis al-hikam, Isharat al-Qur’an, and Jawdhir al-
nusis. According to him, the highest and most authentic knowledge is not that

perceived by the mind, but only the ‘‘knowledge’” that God imparts to those (‘‘the
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perfect man’’, al-Insan al-kamil), who have received genuine and thorough sufi

training.

Coming to the Mawlawiyya or Mevleviye, which was founded by the other great siifi
of Anatolia, Mawlana Jalal al-Din Rim1 (d. 1273), it can be described as placing the
strongest emphasise on art, ethics, and science. About the time of the appearance of
the Seljuks, it was widespread in Transoxiana and Khurasan. The Malamiyya held
such principles as avoiding hypocrisy, pride, boastfulness, and greed; sincerely
believing in God and imitating the Prophet; and not believing in the miracles of the
saints. Mawlana’s basic idea, which could be summarized as an expression of
humanitarianism, was of universal nature. Differences in religion, creed, and race
were of no consideration. The significance of this concept is found in a statement by
‘Alam al-Din, one of the commanders of Kai-Kusraw III, who said, ‘‘every people
loves its Prophet but people of every religion and state love this Mawlana’’. This view
describes the great tolerance of the Turks in general, and the Seljuk government in
particular, and held an attraction for non-Turks and non-Muslims, such as Greeks,
Armenians, and Jews, that was impossible to resist. For this reason the death of this
great Turk was truly mourned by all the people, Muslims and non-Muslims, in the
Seljuk state of Anatolia. In addition to the Malamiyya and Akbariyya, there were in

fact other movements in the Seljuk state of Anatolia.'**

1.8.3 The Role of the ‘Ulama’ and the Qadis

A major innovation of the Seljuks was the attempt to link central government with the
religious institution through state support for the madrasa system of education. There
is no doubt that the early organizers of the empire hoped in this way to secure the
support of the religious classes by giving them a stake in the proper functioning of
the state, and to bolster civil administration against the expected encroachments of the
military establishment. Yet, because of the considerable respect which the gadis and
‘ulama’ [religious classes] enjoyed, they often acted in a more public capacity as

envoys and mediators. In 497/1104, for example, Berk-Yaruq set the qadi Abi al-

2 For details, see The Cambridge History of Iran, vol. 5, pp. 296-302; Cahen, The Formation of
Turkey, pp. 159-169; Jan Rypka, History of Iranian Literature, pp. 226-230.
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Mugzaffar al-Jurjani and the qadis Abu al-Faraj Ahmad al-Hamadani to negotiate a
settlement with his brother Muhammad.'**Moreover, the gadis and religious classes in

general were often the spokesmen of and on behalf of the people.

When Berk Yaruq, fleeing before Muhammad, reached Wasit in 494-95, the gadr
implored mercy for the people and asked that the shihna be sent to the city. After
Berk-Yaruq’s army had crossed over into Wasit, however, the solders began to
plunder and the gadr again requested that they be restrained.'** Similarly, gadis were
often used by the caliphs as intercessors with shihnas or other officials who
overstepped their authority in Baghdad or oppressed the subjects. In 495, when strife
broke out between the people of Baghdad and the shihna the caliph sent the chief gadr
and Ilkiya al-Harrasi, professor from the Nizamiyya madrasa, to intercede.'* The
gadi sometimes organized the administration and defences of the city in times of
disorder and in this way also helped to preserve and maintain Islamic civilization and

146
culture.

Furthermore, since in most cases the important religious officials were appointed by
or on the advice of the temporal ruler, the ‘ulama’, in effect, tended to act as agents of
the state. The sultan or vizir often had a hand in choosing the chief gadr, and it is
noteworthy that the first such official appointed after the Seljuk takeover in Iraq was
given the post after consultation with al-Kundiirt because he had been a supporter of

the Seljuks in Khurasan.'*’

There are numerous examples of the chief qadr of Baghdad and other religious

officials acting as deputy vizir for the caliphs; and one of the vizirs of the last Seljuk

' See Ibn al-Athir, al-Kamil, year 497.
44 1bid, year 495.

'S Ibid, year 495.

146 For example when Mas‘lid was defeated and Seljuk forces entered Khwarazm Qadi Sa‘id was
selected by the people of the city to negotiate with Tughril. See Ibn Athir, al-Kamil, vol. 8, p. 25;
Mawdidi, Salajiqa, pp. 124,125.

"7 Klausner, The Seljuk Vezirate, p. 25.
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sultan, Tughril ibn Arslan ibn Tughril, was a qadi. '*® The chief qadi Aba al-Hasan al-
Damaghani, for example, served in the capacity of deputy vizir for both al-Mustazhir
and al-Mustarshid. His father Abt ‘Abd Allah who was chief qadi before him had also
served as deputy vizir on two occasions during the reigns of al-Qa’im and al-

Mugqtadi.'*

In the successor sates of the Seljuk Empire, especially in Mosul and
Syria, there are instances of qadis being appointed as viziers or exercising complete
control in the administration of a city or province. The examples of qadi Baha al-Din
ibn Shaddad in Aleppo and of the qadi Kamal al-Din al-Shahraziiri in Mosul and

Damascus are particularly noteworthy.lso

1.9  Religious Science, Literature and Art

1.9.1 Religious Science and Foundation of Nizamiyya Madrasa

The period of the Seljuk Empire marked a turning point in the teaching of religious
science in the Islamic world. Religious institutions, which that era considered as
science, had previously been disorganized, irregular, and of a completely private
nature. They systemized for the first time in the reign of Alp Arslan and brought
under state patronage. The Seljuk Empire pursued this important programme under
the direction of Nizam al-Mulk, who was responsible for the civil administration. The
main reason for this was the need for a fundamental policy to combat Shi‘ism and

other schismatic beliefs.'!

At first they sought to create a strong spiritual front that was loyal to the state by

setting aside appropriations for the Sunni jurists and legal scholars of the time and by

'8 This was Sadr al-Din qadi of Maragha, See BundarT, ‘AlT ibn Muhammad al-Isfahani. Tawarikh
Al-i Saljiig, abridgement of ‘Imad al-Din al-Isfahani’s book (Kitab Zubdat al-Nusra wa Nukhbat al-
‘Usra), Leiden: E. J. Brill, 1889, p. 303.

9 1bn Jawzi, al-Muntazam, vol. 9, p. 208.

150" See Klausner, The Seljuk Vezirate, p. 27.

151 Al-Subki, Taj al-Din ‘Abd al-Wahid ibn ‘Ali. Tabagat al-Shafi ‘iyya al-Kubra, Cairo: al-Matba‘a al-
Husayniyya, AH132, vol. 3, pp. 135-138; The Cambridge History of Iran, vol. 5, p. 211.
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opening soup kitchens for ascetics.'”* Rather, it was the first madrasa, as the highest
institution of learning in the Muslim world, which brought together, as teachers and
preachers, the most famous scholars, jurists and intellectuals of the time and made
them salaried professors; provided students with the monthly allowance and
provisions; gave free instruction; set up programmes for study; and was equipped with
a rich library, founded by Alp Arslan (1066)."

It was built next to the Baghdad Tigris and, with all its facilities and annexes
reputedly cost 60,000 dinars (gold). This madrasa was endowed with markets, khans,
baths, and agricultural lands. Because Nizam al-Mulk’s name was written on the front
of the building, it became known as the Nizamiyya. The Nizamiyya in Baghdad
provided religious instructions according to Hanafl and Shafi‘1 figh. It played a major
role in scientific and intellectual life and trained scholars of high quality. Qadis and
religious officials were generally sent from there to every corner of the empire.
Because they were the most competent, young Nizamiyya graduates occupied high

positions in the country.

Around the same time, sister institutions of the madrasa were established in such
centres as Isfahan, Nishapur, Balkh, Herat, Basra, and Amul.">* The subject of study
and programmes in the Nizamiyya were basically followed and applied for centuries
in the Muslim countries and by all Islamic Turkish dynasties, including the Ottomans.
Because not only the religious sciences but also the hard sciences, such as
mathematics and astronomy, were taught at the same time in the Nizamiyya

madrasas, and because similar institutions were not found in Europe until much later,

12 The institutes which were established by Nizam al-Mulk took the name of Nizamiyya and they were
like colleges, with scholarships, good salaries for the professors and a traditional and well organized
course of studies.

153 Shalabi, al-Tarikh al-Islami wa al-Hadara al-Islamiyya, vol. 4, pp 73-75; Brockelmann, Tarikh al-
Shu ‘abiyya al-Islamiyya, Beirut: Dar al-‘Ilm, 1965, pp. 274, 275.

5% Jurji Zaydan gives a sufficient account regarding this Madrasa, see Tarikh al-Tamaddun al-Islam,

Cairo: Matba‘at Dar al-Hilal, 1953, vol. 3, pp. 222-227.
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the Baghdad Nizamiyya is considered to be the world’s first university.'” As is
known, countless madrasas were later founded on the same basis by sultans, in all
Seljuk states. Madrasas were also very important with regard to training officials for

the state’s bureaucratic and judicial staff.

In the Seljuk period, the science of mathematics reached a high level. During the reign
of Malik Shah, its outstanding representatives were men like the famous ‘Umar al-
Khayyam (d. 1131), who was better know for literature, and Muhammad Bayhaq.
They wrote important works on algebra, conics, and geometry as well as astronomical
tables. In addition, in 476/1074-75 an observatory was built and research was carried
out in it. A scientific committee composed of leading astronomers like ‘Umar al-
Khayyam, Abti Hatim al-Muzaffar al-Isfizari, and Maymin ibn Najib al-Wasit1
created a new calendar called tarikh—i maliki, tarikh—i jalali, or taqwimi Malik
Shah."*® In chemistry, the print industry was well developed and paper production was
advanced. Great doctors and Arabic linguistcians and theoreticians were trained.
Above all, new facilities were created for developing the medical and health

professions in Anatolia.

In the Seljuk period, historiography apparently took a very different approach from
that of the old Arabic biographies and books of campaigns [maghazi]. The Seljuk
sultans, who had a love of history like all Turkish rulers, encouraged the development
of this field. Among the products of the Seljuk era that we have used as sources are
the Malik Nama (ca. 1058) which mentions the origins of the Seljuks; Ibn Hassil’s
history; the important work entitled Risalat al-Malik shahiyya; the Tarikh-i Saljitk by

133 According to Jurji Zaydan, although some lower level Madrasas existed at that time the Nizamiyya
was the first regular university of the world, Tarikh al-Tamaddun al-Islami, Cairo: vol. 3, pp. 222-227,
Klausner, The Seljuk Vezirate, pp. 70, 71.

156 Brockelmann, Tarikh al-Shu ‘@biyya al-Islamiyya, pp. 276-278.

17 Nasr, the writer of Science and Civilization in Islam, says *‘the development of the observatory
reached new heights with that “‘Maragha’’ in 657/1261. Maragha was not just a place for astronomical
observation; it was a complex scientific institution, in which nearly every branch of science was taught,
and where the most famous scientists of the world were assembled. The institute was headed by Nizam
al-D1n al-TasT; and included Qutb al-Din Shirazi, who is credited with the discovery of the true cause
of the rainbow. See Nasr, Sayyid Husayn. Science and Civilization in Islam, Cambridge: University

Press, 1968, pp. 80, 81; Zaydan, Tarikh al-Tamaddun al-Islamr, vol. 3, pp. 216, 217.

52



the poet Abt Tahir KhatiinT; and works by others such as ‘Imad al-Din al-Isfahani,
Ibn al-Jawzi, and Rawandi. Unfortunately, much of the wok of these latter writers was

lost in the destruction caused by the Mongol invasion.

In addition to these works, there were some in verse like the great Seljuk epic [shah
nama] by the poet Ahmad Qani‘1 the Selcuklular seh-namesi written in 20,000
couplets by the Khurasanian Turkish poet Khwaja Dehhani, and undoubtedly many
others that have not come down to us.'”® Professor A. Bausani has summarized the
entire Seljuk period very precisely: “‘if we realize that in the years from the death of
Ash‘arT (935) to that of Ghazali (1111) the entire theological system of Islam found its
final systematization; that it was also the period when the oldest sifi tarigas
(fraternities) were organized, one of the first Muslim theological universities was
founded, and the poet Nizami lived (1141-1209/13): realizing these facts, we can
easily see the importance of the Seljuk era. Though not one of the most original, it is

certainly one of the most formative epochs in the cultural history of Islam’*.'>

1.9.2 Literature

1.9.2.1 Literary Development Especially Poetry

As for the literature of Seljuk period, great progress was made in poetry and prose just
as we have seen in other fields. In the empire period, this was above all to the benefit
of Persian literature. Thanks to the material and moral support of the Turkish sultans,
outstanding figures in Iranian literature appeared at that time. They included Lami‘T -i
Jurjani, Abii al-Ma‘ali al-Nahhas, Abi Tahir Khattini, Abt Wardi, and the famous
satirical poet Ibn al-Habbariyya. In addition, there were Amir Mu‘izzi; ‘Umar al-
Khayyam; the renowned poet of odes, Anwart; Azraqi, who was patronized by Malik

Tughan—Shah; Nizami who lived in the country of the Eldigliz atabegs, who

58 The Cambridge History of Iran, vol. 5, pp. 621-625.

19 See Cambridge History of Iran, vol. 5, p. 283.
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continued the traditions of the Seljuks; Sa‘di Shirazi, who flourished among the

atabegs of Fars; and others.'®

Persian had risen to such a high level at the time of the Seljuks that it also had an
effect on Anatolia. The works that we mentioned above were written in that
language.'®' However, in the struggle that took place in this land, on the one hand
between Turkish and Arabic, which maintained its position and spread because it was
the language of the Qur’an and was the medium of the madrasas, and, on the other,
between Turkish and Persian, which was cultivated as the literary language, Turkish
finally triumphed by confining Arabic within the walls of the madrasas and
displacing Persian as the everyday language. Thus, although the palace circles in
particular took Iranian names instead of Turkish names, had Shah-namas composed
and assumed Persian and Arabic titles, the battle among the Arabic, Persian, Turkish

cultures ended in a victory for the latter.'®*

Turkish sufi poetry formed another genre of Anatolian Turkish literature. It began
somewhat earlier under the influence of the religious poems and hymns of Ahmad
Yasawi and the Turkish poets inspired by him. Ahmad Faqih, who lived at the time of
Mawlana Romi1 and was the author of a sifi ethical work entitled Charkh Nama; and
Shayyad Hamza, who followed him, were in the vanguard of this kind of poetry. But
it can be said that Turkish reached its zenith in this field in the fourteenth centaury
with the great Turkish poet Yiinus Emre (d. 1320). Yiinus succeeded in speaking and
writing Turkish with a skill that has been unrivalled by anyone throughout history for

its ease and simplicity.'®

190 gee Shafaq Rida Zada. Tarikh Adabiyat Iran, Teheran: Wizarat Farhang, AH1321, pp. 105, 108,
162, 169, 175, 218; Jan Rypka, History of Iranian Literature, pp. 283-302.

! According to Arberry ““the twelfth century was the golden age of the panegyric in Persia. It rose to
its new heights of prosperity in the reign of Alp Arslan, Malik Shah, Berk Yaruq, and above all
Sanjar’’. Arberry, A. J. Classical Persian literature, London: George Allen and Unwin, 1958, p.79.
12 For details, see The Cambridge History of Iran, vol. 5, pp. 555, 562, 563, 568, 572; The
Cambridge History of Islam, vol. 2B, pp. 684-688.

'3 See The Cambridge History of Iran (Seljuk period), ed. J. A Boyle. Cambridge: Cambridge
University Press, 1968, vol. 5, pp. 602-604.
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1.9.3 Development of Art and Music

1.9.3.1 Art

It is not possible to list here, one by one, the outstanding examples of architecture,
miniatures, ceramics, carpets, kilims, inscriptions, calligraphy, gilding, decoration,
and the like that reveal the craftsmanship and building activity of the Seljuk period
and that are usually described as masterpieces. Animal designs, which were the
product of the old steppe art, are found in abundance on the major sections of the
walls of Diyarbakir, surviving from the reign of Malik Shah, and one of the works in
the other Turkmen beyliks. Moreover, thousands of palaces, public mosques, soup
kitchens, khans, public baths, hospitals, sifi lodges [khangahs], tombs [tiirbes],
mausolea, public fountains [sabils], caravansaries, fortresses and walls were built
during the Seljuk era throughout the vast area. All the sources, including the accounts
of a great many native and foreign travellers from Nasir Khusraw (d. 1061) until
recent times, testify to this. The facades, doors, and frames of the windows of
buildings were adorned with the most beautiful and colourful inscriptions, and inside
they were embellished with fine décor. The Seljuk period also provides the most

beautiful examples of Turkish marble stone work, inlay work, and carving.

This can be seen on the bases of domes, which were sometimes covered with Turkish
tiles, minbers [pulpit], mihrabs, ablution fountains, doors, window and shutters. In
order to get a good idea of these works, it suffices to take a look at just Anatolia,

1% The architecture of the madrasas, which spread in

indeed only the city of Konya.
every direction at the end of the ninth century, acquired a dominant position in the
Turco-Islamic world as a new Turkish model for the building art. This construction of
the madrasas mosque, which was a new form of mosque having a large courtyard and
enclosed within crenulated walls, was developed in Iran and Turkistan. Thus Turkish
architecture provided the form for the Iranian mosque.'® An important Seljuk

innovation in dome construction was to secure the dome to the main walls with the

1% For more detail, see Encyclopaedia of Islam, vol. 8, pp. 950-970; Rice, Tamara Talbot. The Seljuks in
Asia Minor, London: Thames and Hudson, 1961, pp.157-187; Dury Carl. J. Art of Islam, New York:
H. N. Ibrams, c1970, pp 86-105.

' Barbra Brend. Islamic Art, London: British Museum Press, 2001, pp- 70-81.
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transition zone of ‘‘triangular’’ areas. This form which is called a ‘‘Turkish triangle’’
in the history of architecture, appeared in different styles and was further developed

under the Ottomans. %

The style of calligraphy for the Qur’anic verses in the Middle Ages also reveals
Turkish tastes. The architectural style and decoration which began in the Near East
with the Seljuks was subsequently developed into one of the world’s three original

forms of architecture (Greek, Roman and Turkish).'®’

1.9.4 Music

The music of the Seljuk period was based on Oghuz music, which has been described
as having a close relationship with Uighur Turkish music. Music from the time of the
Seljuks was collected by the famous music theoretician Safi al-Din ‘Abd al-Mu’min
(d. 1294) the author of Kitab al-Adwar. A great many works have been written on the
theory of this music, which later developed in three directions Transoxiana,

Azarbaijan, and Anatolia and spread to all the areas under Turkish influence.'®®

1 See The Cambridge History of Islam, vol. 2B, pp. 216-225,

17 Oleg Graber. Islamic Architecture and its Decoration, London: Faber and Faber 1964, pp. 21-37.
168 Al-Baghdadi, Safi al-Din ‘Abd al-Mu’min. Kitdb al-Adwar, Baghdad: Dar al-Thaqgafa wa al-A‘lam,
1980, pp. 139-144, 158-161.
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CHAPTER: 2

2. A Short History of Arabic Grammar

A legal scholar once said ‘only'®

a prophet is able to have perfect command of the
Arabic language’. This statement is bound to be true since, as far as we know, no one has

ever claimed to have mastered this language in its entirety.

In AD 632 the Prophet of Islam, Muhammad (peace be upon him), died in the city of
Madina in the Arabian Peninsula. He had founded a community that had adopted the
religious doctrine of Islam, as it was laid down in the revealed book, the Qur’an. His
successors as political leaders of the community, the caliphs, started military expeditions
into the world outside the Arabian Peninsula; very soon these turned into real campaigns
that led to the conquest of a large part of the world. Within a few decades Persia,
Mesopotamia, Syria, Egypt and North Africa had become provinces of a new Islamic

empire.

The Arab armies brought to the inhabitants of the conquered territories not only their
religion, but to an even larger degree the Arabic language. Until then it had been the
language of Bedouin tribes roaming the deserts of the Arabian Peninsula, but now it
became the language of a large empire, in which it functioned as the language of religion,
culture, and administration. In those countries where Islam had been accepted as the
majority religion, such as Turkey, Iran, Indonesia, Malaysia, Bangladesh and Pakistan,
the role of Arabic as a religious language and the language of the Qur’anic revelation is

still gaining in strength.

199 See al-Sahibi, Aba al-Hasan Ahmad ibn Faris al-Zakariyya. F7 figh al-lugha wa sunan al-‘arab fi

kalamiha, Cairo: Matba‘at al-Mu’ayyad, 1910, p. 18; Ibn Khaldiin also mentions in his Mugaddima, when
Islam came and the Arabs left Hijaz in order to conquer the empires, they met with non-Arabs and their

language began to change. See Ibn Khaldtin, Mugaddima, vol. 1, p. 500.
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The introduction of Arabic into the conquered provinces after the death of the prophet
had profound linguistic effects on the language itself. During the initial stages of the
conquests, Arabic gradually became the dominant language, which everybody tried to
learn. Details about the process of arabization and acquisition are unknown, but the result
of this process was the emergence of a new type of Arabic, a spoken language that
existed alongside the old language of the Bedouin and the Qur’an, compared to which it
had a reduced structure. The coexistence of the two varieties of the language led to a
diglossia, in which the classical Arabic standard language functioned as the high variety
(called by the Arabs al-lugha al-fusha, the eloquent, correct language, and the vernacular
of the spoken language constituted the low variety called al-lugha al-‘Amiyya
(““colloquial language’”) spoken by the ordinary people.'”

2.1 Abii al-Aswad al-Du’ali and Beginning of Arabic Grammar

It has been suggested that Arabic grammar arose from the need to establish a definitive
text of the Qur’an'’", and to preserve the language as a whole from the solecisms (lahn)

of an ever-increasing number of non-Arabic speaking Muslims.

According to most of the sources, the fourth caliph, ‘Al1 ibn Ab1 Talib (d. 40/661) was
the first to insist that something be done about the growing number of mistakes in speech
(other sources mention the governor of the two Iraqs, Ziyad ibn Abthi). The person
whose name has become connected with the first efforts to standardise and codify the
language was Abt al-Aswad al-Du’alt (d. 69/688)'7?, an insignificant poet and sometime

secretary to the Prophet’s cousin ‘Ali. But other names are also mentioned in this

70 Furayha, Anis. Nahw al-‘Arabiyya al-Muyasarra, Bereit: Dar al-Thaqafa, 1955, pp. 21-25.
! Ibn Jinni. al-Khasa'is, vol. 2, p. 8; Shawqi Dayf, al-Madaris al-Nahwiyya, p.11; Ibn al-Anbari, Nuzhat
al-Alibba’, ed. by Ibrahim al-Samarra’i. Baghdad: Matba‘at al-Ma‘arif, 1959, p. 2.

"2 zubaydi, Tabagat, p. 2; al-Sirafi, Akhbar al-nahwiyyin, pp. 10-17; al-Sayyid, ‘Abd al-Rahman.
Madrasat al-Basra al-Nahwiyya, pp. 51, 52; Abu al-Tayyib, ‘Abd al-Wahid ibn ‘Ali. Maratib al-

Nahwiyyin, ed. Abii al-Fadl Ibrahim. Cairo: Matba‘at al-Nahda, 1955, pp. 6, 7.
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connection, including Nasr ibn ‘Asim (d. 89/708)173, and ‘Abd al-Rahman ibn Hurums

(d.117/735)."” Ibn al-Anbari mentioned the story of the invention of the grammar as:

Gl 5@ KN ¢l peall 138 Gl 25V LGl JE 5 Jsall 05l ol ) a4l o) b o Lad 655
Lo ol Ada) oS 5 2 gl sl (A8l QS mys Gulil) g el Ui ] o g 18 pall Gl (10
O (o sl | 6 Sy o 1306 3 51 (ol sl e 3081 14l 6 5 Sy 2l b Jlae 208 48 ) e
S sy 5 SRl (e g Al O] B T8 s g @i dn e Lalb a1 (ol 3ok e Jall el
175€M‘

It was narrated that Ziyad Ibn Abih sent a messenger to Abu al-Aswad al-Du’ali to tell
him that “The increasing number of foreigners has led to the corruption of the pure
tongue of the Arabs. So, may you put some rules that would both correct their language
and give the Qur’an the suitable declension?” Abu al-Aswad declined Ziyad’s request. As
a result, Ziyad asked someone to sit down the road waiting for Abii al-Aswad to pass and
recite the following verse mistakenly as follows: “God keeps clear from the unbelievers
and from His Prophet” (With genitive, instead of “God keeps clear from the unbelievers
and so does His Prophet”, with nominative). When Abu al-Aswad heard this, he was

shocked.

Several stories are told about his reluctance to accept this job. According to some
historians, he was finally persuaded when his own daughter made a terrible mistake in the

use of the declensional endings, by confusing the expressions ma ahsana al-samda’a ‘how

'3 See Nuzhat al-Alibba’, pp. 7, 8; al-Zubaydi, Tabaqat, p. 2; Yaqit, Ibn ‘Abd Allah al- Hamawi. Kitab
Irshad al-arib fi Ma ‘rifat al-Adib, London, Luzac: 1923-1930, vol. 7, p. 210; al-Suyuti, Bughyat al-Wu ‘at,
vol. 2, pp. 313, 314; al-Strafi, Akhbar al-Nahwiyyin al-Basriyyin, pp.16, 17; al-Sayyid, Madrasat al-Basra
al-Nahwiyya, pp. 51, 52.

174 Al-Zubaydi, Tabagadt, pp.19, 20; Ibn al-Athir, Tarikh, vol. 4, p. 224; al-Anbari, Nuzhat al-Alibba’, pp. 6.
7; al-Sirafi, Akhbar al-Nahwiyyin, pp. 17, 18; al-Suyiiti, Bughyat al-Wu ‘at, vol. 2, p. 91.

7> Tbn al-Anbari. Nuzhat al-Alibba’, p. 4.
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beautiful is the sky? and ma ahsanu al-samd’i what is the most beautiful thing in the

sky?176

The invention of grammar is connected with stories about grammatical mistakes, but the
central role in the foundation of grammar is assigned to the fourth caliph ‘Ali ibn Abi
Talib.'”” The reason why ‘Ali (may God’s mercy be on him!) founded this science of

nahw, is given by Abt al-Aswad in the following story:

el 138 Lo i (dad ) oy (8 o b (a0 Al ) Yl o ) e el el e cilan J8
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I went to see the commander of the believers ‘Alt ibn Abit Talib, (may Allah be pleased
with him), and I saw him carrying a manuscript. I asked him what was in his hand, and he
replied: “I was pondering on Arabic and realized that it had been corrupted due to the
foreigners. So, I wanted to write something that they could come back to and rely on.”
Then he gave me the manuscript which said: “language is noun, verb and particle. The
first gives information about a named object, the second is the information given, and the
third is what comes for a meaning.” He said to me (’ unhu hadha al-nahw) adopt this rule

and add to it what you find relevant.

This story clearly has an etiological character: it attempts to explain the name of the

discipline (nahw) from a verb naha ‘‘take a direction’” and it traces back to the venerable

¢ Ibn al-Anbari. Nuzhat al-Alibba’, p. 5; al-Sirafi, Akhbar al-Nahwiyyin al-Basriyyin, p. 14; Shawqi Dayf,
al-Madaris al-Nahwiyya, p.15; al-Zubaydi, Muhammad ibn al-Hasan. Tabagat al-Nahwiyyin wa al-
Lughawiyyin, Cairo: Dar al-Ma‘arif, 1954, p. 14.

"7 See Tbn al-Anbari. Nuzhat al-Alibba’, pp.5, 6; al-Suyiiti, al-Ashbah wa al-Naza’ir, vol. 1, pp. 7, 8; al-
Zubaydi, Tabagat, p. 13.

'8 Ibn al-Anbari. Nuzhat al-Alibba’, pp. 2, 3; Ibn al-Nadim, Muhammad ibn Ishaq. Kitab al-Fihrist,
Leipzig: F. C. W. Vogel, 1871-8172, p. 40.
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lineage of the fourth caliph ‘Ali, the tripartition of the parts of speech into noun, verb and
particle, which was introduced in the first book on grammar, Sibawayh’s Kitab chapter

179
one.

The notation of the short vowels was an altogether more complicated problem.
During the first century of Islam, when people started to collect and record the fragments
of the Qur’anic revelation, the need for a uniform and unambiguous system for the short
vowels made itself felt. Various grammarians, among them the legendary innovator of
grammar, Abil al-Aswad, are credited with the introduction of a system of (colored) dots
above and below and next to the letters to indicate the three short vowels. The version of

the tradition that is reported by Ibn al-Anbart is as follow:

adill Jrald Lagh puS 13) 5 Copall caila ) Adadill Jrald Lgiaana 13) 5 Cajall (358 3aa) g Laiild iad cané 133
180 cpilas Jainls die S jall (e Gl ) 8 alis) 8

Put one dot above the letter whenever I open my lips, and put a dot next to the letter
whenever I press my lips, and put a dot beneath the letter whenever I draw them apart and

put two dots whenever you hear me humming during the pronunciation of vowels.

In this story, the origin of the dot notation of the three short vowels and the nunation is
ascribed to Abii al-Aswad, and the names of the vowels fatha, damma, kasra are
connected with their articulation. A substantial improvement in the system of short —
vowel notation is usually attributed to the first lexicographer of the Arabic language, al-
Khalil ibn Ahmad al-Farahidi (d. 175/791).""" He replaced the system of dots with
specific shapes for the three short vowels, a small waw for the vowel u, a small alif for
the vowel a, and a (part of a) small ya for the vowel i. He also changed the sign for the
shadda, using a small sin (short for shadda ‘geminated’) instead. When a single

consonant was intended, a small kha (short for khafif ‘light’) could be used. With al-

17 See Sibawayh, Kitab, vol. 1, p. 12.

'80 al-Anbari. Nuzhat al-Alibba’, pp. 4, 5; al-Sirafi, Abi Sa‘id al-Hasan ibn ‘Abd Allah. Akhbar al-
Nahwiyyin al-Basriyyin, p. 12; Ibn al-Nadim, al-Fihrist, pp. 40, 41.

181 Al-Zubaydi. Tabagat, pp. 43-48; al-Qiffi, Inbah al-Ruwat, vol. 1, p. 341; al-Sirafi, Akhbar al-Nahwiyyin,
pp- 30-32.
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khalil’s reform, the system of Arabic orthography was almost completed and, apart from

a very few additional signs, it has remained essentially the same ever since.'™

Whatever the historical reality of the reports about Abii al-Aswad, it is certain that the
origin of the grammar was linked by the Arabic sources to the corruption of the Arabic
language in the first centuries of the Islamic empire. A similar motive for the foundation
of grammar is mentioned by Ibn Khaldiin in his historical account of the development of
the science in the Islamic world: grammar became necessary when the new Muslims

threatened to corrupt the Arabic language by their mistakes.

ALl @l &y anal) sl 5 Jall 5 aa¥) sl 8 OIS o) elladl allal Jlaadl 168l 5 2Dl ela Lali
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[When Islam came, and they left the Hijaz in order to conquer the empires that were in
the hands of the nations and states and when they mingled with the non-Arabs, their
habits started to change as the result of the different ways of speaking they heard from
those who attempted to learn Arabic, for hearing is the source of linguistic habits. Arabic
became corrupted by the deviating forms, because they started to get used to what they
heard. Their scholars began to fear lest the language became completely corrupted and
people grow accustomed to it, so that the Qur’an and the Tradition would become
incomprehensible. Consequently, they deduced rules from their [the Bedouin’s] way of
speaking that were universally valid, like the universal and rules [of philosophy]. They

used these rules as a canon for the rest of speech, comparing like with like. They found,

'82 Kees, Versteegh. The Arabic Language, pp. 56, 57.

183 Ibn Khaldain. Mugqaddima, al-Matba“‘a al-Adabiyya, Beirut: 1886, vol. 1, p. 500.
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for instance, that the agent is put in the nominative, the object in the accusative and the
topic in the nominative. They became aware that the meaning changes with the changes
in the vowels of these words. As a technical term for this phenomenon they introduced
the word % ‘rab ‘declension’ and for the element that is responsible for the change the
word ‘amil ‘governor’, and so on. All these words became technical terms for them. They
put them down in writing and made it into a special discipline, which they call ‘ilm al-

: 184
nahw ‘science of grammar.]

At the beginning of the Islamic period, only two sources of literary Arabic were
available, the Qur’an and the pre-Islamic poems.'® After the conquests, when Arabic
became the language of an empire, there was an urgent need to standardise the language

for three reasons.

First, the divergence between the language of the Bedouins and the various colloquial
varieties that emerged became a real threat to communication in the empire. Second, the
policy of the central government, first in Damascus and later in Baghdad, aimed at the
control of the subject, not only in economical and religious but also in linguistic
matters.'®® Obviously, if Arabic was to be used as the language of the central
administration, it had to be standardised. Third, the changed situation called for a rapid
explanation of the lexicon, which had to be regulated in order to achieve some measure of
uniformity. The most important prerequisite for the written codification of the language
was the invention of orthography, or rather the adaption of existing scribal practices of
the new situation. Then a standardised norm for the language was elaborated, and the
lexicon was invented and expanded. Subsequently, when these requirements had been

met, a stylistic standard was developed.'®’

'8 The translation of this paragraph has been borrowed from Kees Versteegh’s book, Landmarks in
Linguistic Thought, pp. 153,154.

'85 Chejne, The Arabic Language: Its Role in History, p. 34.

'8 Kees, The Arabic Language, pp. 71, 72; Chejne, The Arabic Language: its role in history, pp. 38, 39.

'87 Nicholson partly expresses the situation as follow: If the pride and delight of the Arabs in their noble
language led them to regard the maintenance of its purity as a national duty, they were generally bound by

their religious conviction to take measures for ensuring the correct pronunciation and interpretation of that
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2.2 Arabic Grammar from Sibawayh to al-Mubarrad

The first grammarian to give an account of the entire language in what was probably the
first publication in book form in Arabic prose, Sibawayh, was not of Arab stock himself,
but a Persian from Shiraz.'®® His example set the trend for all subsequent generations of
grammarians. The grammarians believed that their main task was to provide an
explanation for every single phenomenon in Arabic, rather than a mere description, or a
set of precepts on how to speak Arabic correctly. Consequently, they distinguished
between what was transmitted as occurring in language and what was theoretically
possible in language. In principle, they accepted everything that was transmitted from a
reliable source: in the first place the language of the Qur’an, which was sacrosanct
anyway, in the second place everything that had been preserved from pre-Islamic poetry,

and in the third place testimonies from trustworthy Bedouin informants.

Under the patronage of the ‘Abbasid caliphs Arabic grammar soon acquired a
pedagogical character it was never to shake off. Classical Arabic having ceased to be a

mother tongue, the sons of Hartin al-Rashid (reigned 170-193/ 786-809), for example,

miracle of ‘Divine Eloquence, the Arabic Qur’an. See Nicholson, Reynold Alleyne. A Literary History of
the Arabs, Cambridge: University Press, 1969, p. 342.

'8 All the biographers mention the fact that he left Basra around the year 793 to return to his birth country,
where he died soon after, probably at the age of forty. They link his departure to an incident that took place
at the caliphal court in Baghdad. According to this story Sibawayh was challenged by a grammarian from
Kiifa, al-Kisa’1 (d. 799), to pronounce himself on an abstruse question: if you say in Arabic I used to think
that a scorpion’s sting hurts more than that of a hornet, but they were the same’, do you say gad kuntu
azunnu anna al- ‘agraba ashaddu las ‘atan min al-zunbir fa-idha huwa hiya, with both pronounced in the
nominative, or fa-idha huwa iyyaha, with the second pronoun in the accusative? When Stbawayh declared
that only the first alternative was correct, some Bedouins who were conveniently standing at the door but
had actually been bribed by al-Kisa’1, were brought in and announced that a true Bedouin would say only
the second alternative. This humiliation caused Sibawayh, so the story goes, to leave Baghdad for his native
Persia never to come back.

See Sibawayh, Kitab, vol. 1, pp. 17, 18; al-Zubaydi, Tabagat, p. 72; Ibn al-Anbari, Nuzhat al-Alibba’, p.
41; Mahdi Makhztmi. Madrasat al-Kiifa wa-manhajuha fi dirasat al-lughat wa-al-nahw, Baghdad: Dar al-
Ma‘arif, 1958, p.111.
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could not learn it in the cradle and had instead to be taught by royal tutors such as al-
Kisa’T and Abii Muhammad al-Yazidi. Al-Yazidi (d. 202/817)"*° was a member of a
minor dynasty of grammarians and poets who served the ‘Abbasid court for several
generations, though none of their grammatical works is extant. Al-Kisa’1 (d. 189/805) is a
much more substantial figure'®’, one of the seven Qurrd’ “‘Readers’” whose version of
the Qur’anic text was accepted as authoritative, and generally acknowledged as the
leading grammarian of his era until supplanted by his pupil Abtu Zakariyya Yahya ibn
Ziyad al-Farra’ (d. 207/822).""! However, to judge by his one surviving work, a small
anthology of common formal errors, and by the many quotation in al-Farra’, it seems that
al-Kisa’1t was more of a professional pedant than a systematic grammarian of the caliber

of Stbawayh, standing closer to the primitive Nahwiyyiin in his achievement.'**

Already by the time of al-Farra’, the emergent pedagogical trend is unmistakable. Al-
Farra’ himself talks of ‘‘the novice in institutions’” and subsequent grammarians are even
more explicit. Al-Akhfash al-Awsat (d. c. 215-21/830-06)'", a pupil of no less than
Sibawayh,) observes that verses of poetry were sometimes made up with deliberate
mistakes in them to trap the unwary students, and the same al-Akhfash is also quoted in

connection with a whole set of syntactical tests which became a regular feature of later

189 Al-Zubaydi, Tabagat, p. 63; Ibn al-Anbari. Nuzhat al-Alibba’, pp. 53-56; al-Khatib al-Baghdadi. Tarikh
Baghdad, vol. 14, p. 146.

"0 Tbn al-Anbari. Nuzhat al-Alibba’, pp. 42-48; al-Sirafi, Akhbar al-Nahwiyyin, pp. 32, 33, 35, 36; al-Qifti,
Inbah al-Ruwat, vol. 2, p. 265; al-Zubaydi, Tabagat, pp. 138-142; Ibn Khallikan, Wafayat al-A ‘yan, vol. 2,
pp- 457, 458; Ibn Jazari, Shams al-Din Muhammad ibn Muhammad. Kitab Ghayat al Nihdya fi Tabaqat al-
Qurra’, Cairo: Matba‘at al-Sa‘ada, 1935, vol. 1, pp. 535-545; al-Khtib, Tarikh Baghdad, vol. 11, pp, 403-
415.

P! Ibn al-Anbari. Nuzhat al-Alibba’, pp. 65-68; al-Zubaydi, Tabaqat, pp. 143-146; al-Khatib, Tarikh
Baghdad, vol. 14, p. 149.

192 See al-Makhzami. Madrasat al-Basra, pp. 144,145.

'3 Tbn al-Anbari, Nuzhat al-Alibba’, pp. 91-93; al-Zubaydi, Tabagat, pp.74-76; al-Qifti, Inbah al-Ruwat,
vol. 2, p. 36; al-Suytfi. Bughyat al-Wu'at, vol. 1, pp. 590, 591; al-Sirafi, Akhbar al-Nahwiyyin al-
Basriyyin, pp. 38-41; al-Yafi‘1, Mir’at al-Jinan, Shawdqi, al-Madaris al-Nahwiyya, pp. 94-108.
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grammar texts. And we know from Ibn Sahniin (d. 255/870)'** that by his time there was
a fully fledged curriculum for grammar and other subjects, complete with text books.
Competitiveness among the new professionals in search of patronage and prestige is
especially obvious in the many grammatical debates recorded in the literature of literary

gatherings.

Al-Farra’, like his master al-Kisa’i, came originally from Kifa and held an official

position at the ‘Abbasid court.'”

He was one of the first to maintain that the language of
the Qur’an is grammatically perfect Arabic, an assertion which conforms gratifyingly
with the political pretensions of his employers and also reflects the growing identification
of grammar with the institution of Islam. Certainly al-Farra’ was an expert in this field:
his Ma‘ani al-Qur’an, an important source for Muhammad ibn Jarir al-Tabari, is a

grammatical commentary on the Qur’an which reveals a scholarly capacity as profound

as that of Sibawayh, if not quite so developed.

Between the death of al-Farra’ in 207/822 and the arrival in Baghdad of al-Mubarrad in
247/861, there must have been considerable progress in grammatical science, although
there is little direct evidence, since most of al-Mubarrad’s teachers were eclipsed by him,
and their works, if any, do not survive. An exception is Abu ‘Uthman Bakr ibn
Muhammad al-Mazin (d. 249/863)'*°, whose Kitab al-Tasrif has been preserved with a

commentary by Ibn Jinni.

"% Ibn Shuhba, Tabagdt al-Nuhat, p. 167; al-Zirkili, al-A ‘lam, vol. 7, p. 76; al-Yafi‘i, Mir’at al-Jinan, vol.
2, p. 180; Kahhala, Mu jam al-Muallifin, vol.10, p .169; al-Nubahi, ‘Aliibn ‘Abd Allah. Tarikh Qudat al-
Andalus: aw al-Margaba al-‘ulya fi man yastahiqq al-qada’ wa al-futya, Beirut: Dar al-Kutub al-
‘Ilmiyya, 1995, p.13; al-Khushani, Muhammad ibn al-Harith. Qudat Qurtaba wa ‘Ulama’ Afriga, Baghdad:
Maktabat al-Khanjt, 1953. p. 18.

195 Cambridge History of Arabic Literature (Abbasid Belles Lettres), p.124; al-Makhzami. Madrasat al-
Kifa, pp. 143-146.

196 Al-Zubaydi, Tabagat, pp. 92-100; al-Anbari, Nuzhat al-Alibba’, pp. 124-129; al-Sirafi, Akhbar al-
Nahwiyyin, pp. 57-65; al-Qifti, Inbah al-Ruwat, vol. 1, p. 246; al-Khatib, Taritkh Baghdad, vol. 7, p. 93;
Ibn Kathir. Taritk ibn al-Kathir, vol. 10, p. 352.
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Al-Mazin1’s grammatical output has been described as modest, and his pre-eminence in
morphology probably reflects a hardening separation of nahw, ‘‘grammar in general’’,

¢

into nahw, °° syntax in particular’’, and sarf ‘‘morphology’’, as professional scholars
became increasingly specialized. Al-Mazini’s pupil Abi al-‘Abbas ibn Yazid al-
Mubarrad (d. 285/898)"7 is without doubt the most significant grammarian of the third
/ninth centaury. He is best known as the author of al-Kamil, a thesaurus of traditional
Arabic rhetoric with an erudite literary, historical and linguistic commentary, but his
accomplishment as a grammarian is most conspicuous in his al-Mugtadab. This is a
large-scale revision and paraphrase of Sibawayh’s Kitab, differing from the latter,
however, in displaying an unprecedented degree of self-conscious pedagogy and
authoritarianism. Whole chapters are given over to exercises and tests; the essential
terms, hasan, gabih, mustagim and muhal, which validated Sibawayh’s descriptions of
normal Arabic, have been largely abandoned in favor of the peremptory yajiiz, ‘it is
allowed”’, and la yajiiz, “‘it is not allowed’’, and a number of new technical terms make
their appearance, perhaps for the first time. Of these, jumla, ‘‘sentence’’, fad'ida,
“‘information’’, and the statement that a predicate (khabar) is that which can be said to be
true or false, must be direct borrowing from logic, and are all the more striking because
of their total absence in Sibawayh. This twofold development, pedagogical and
philosophical, which altered the nature of grammar during the third/ ninth century, stands

out clearly in the al-Mugtadab.

2.3  Basrans and Kifans and their Role in Grammar

Soon after the foundation of Baghdad in 145/762, the cities of Basra and Kiifa were thrust
into the background by the cultural prestige of the new imperial capital. In the resulting
competition between grammarians at the Baghdad court, two rival ‘‘schools’’ evolved,

labelled “‘Basran’ and ‘‘Kifan”.'”® At first the antipathy was purely personal: in the

Y7 For further detail see al-Anbari, Nuzhat al-Alibba’, pp.148-160; al-Zubaydi, Tabagat, pp. 108-120; al-
Sirafi, Akhbar al-nahwiyyin, pp, 53-56; al-Qifti, Inbah al-Ruwat, vol. 3, p. 241; al-Khatib, Tarikh Baghdad,
vol. 3, p. 380; Ibn Athir, Tarikh ibn al-Athir, vol. 6, p. 91.

18 For more detail see Makhziimi, Madrasat al-Kiifa wa manhajuha, pp. 63-74.
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earliest phase, for example, al-Yazidi merely declaimed abusive poetry against his rival
al-Kisa’1 even though both were born in Kifa'”?, but under the malevolent prompting of
al-Mubarrad and his arch-enemy Tha‘lab (d. 291/204)*®, the hostility quickly developed
into an irreconcilable methodological polarization. As the animosity between the two
factions intensified, their origins were artificially projected back to the grammarians of
the second/eighth century, principally Sibawayh in Basra and al-Farra’ in Kufa, between
whom there certainly were superficial terminological differences, though no conscious or
systematic opposition existed at the time. This only surfaced posthumously, as is proved
by the complaint of one of al-Farra’’s pupils that words he could not recognize were
being put into his mouth. From then on the two schools generated a large quantity of
polemical literature, often in the form of grammatical disputes, one collection of which is

attributed to Tha‘lab himself.

The substantive differences between the Basrans and Kufans are impossible to state
precisely, since allegiance to the distinctive doctrines of either is hopelessly inconsistent;
some grammarians, such as Ibn Kaysan (d. 299/912)*"! are even credited with belonging
to both, and later a so-called ‘‘Baghdad’’ or “‘mixed’’ school is said to have evolved.***
Though the two ‘‘schools’” may best be interpreted simply as the embodiment of two
opposing attitudes to language, the Basrans represented the ideal of reducing Arabic to
the least number of rules, while the Kufans were prepared to admit any number of

anomalies into their system.

199 Examples of this abusive poetry can be seen in Nuzhat al-Alibba’, pp. 55, 56; al-Zubaydi, Tabagat, p.
63; al-Strafi also mentioned some verses of this poetry as

LY Gl Gl Ll ey eSS

il ) il i o) 8 acludl 5 il ¢f
Akhbar al-Nahwiyyin, pp. 32-36.
200 See al-Strafi, Akhbar al-Nahwiyyin, pp. 28, 34, 40, 43, 68, 77; al-Zubaydi, Tabaqat, pp. 155-168; al-
Qifti, Inbah al-Ruwat, vol. 1, p. 138; Tarikh Baghdad, vol. 5, p. 204.
2% For his life history detail see Tarikh Baghdad, vol. 1, p. 335; Nuzhat al-Alibba’, p. 62; al-Qifti, Inbah al-
Ruwat, vol. 3, p. 57; Tarikh ibn al-Athir, vol. 6, p. 140.
292 According to Shawqi Dayf, Ibn Jinni and Ibn Kaysan were the main pillars of this new School, see al-

Madaris al-Nahwiyya, pp. 245-255.
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The internal conflict among the professional grammarians was sparked off by the
question of authority. They had learned from the logicians that rules depend for their
validity on the data from which they are inductively derived and that only a closed corpus
could guarantee that these rules could never be overturned by new data. To their credit,
everyone was well aware of this: the controversy, which would result in the famous
division into ‘Basran’ (closed corpus) and ‘Kufan’ (open corpus) grammatical schools,
named after the two leading cultural centers before the foundation of Baghdad, was long
and acrimonious, but grammarians never lost sight of the fact that grammatical science
must draw its authority objectively from its logical structure and not, as had formerly
been the case, subjectively from the personal prestige and strength of character of its

leading practitioners.””

It was inevitable that the Basrans would prevail, as their attitude was in harmony with
parallel developments among theologians and jurists, who responded to the same problem
with the well-known ‘closing of the gate of ijtihad’ , deliberately restricting the corpus of
religious texts from which they could derive the law by the exercise of their personal
reasoning (ijtihad). The Basran’s way of closing the linguistic corpus was effectively to
define it as the contents of Sibawayh’s Kitab, to which hardly anything had been or ever
would be added: as a result they could claim, as did the lawyers, that the proper use of
analogical reasoning applied to a well-defined and authoritative text could provide
answers to all linguistic or juridical questions. This left the Kufans on the outside as
nonconformists, and they never afterward played a significant role, although it is also true
that allegiance to one or another school (there was also a ‘Baghdad’ school’”* and

perhaps others) was seldom crucial and often very inconsistent.”*

2.4  The Evolution of a General Theory

% For more detail see G. Bohas, J-P. Guillaume. The Arabic Linguistic Tradition, pp. 6-8.
294 For more than a century the city of Baghdad was torn between the two schools, and only later
succeeded in establishing its own eclectic school which borrowed freely from the resources of the other
two. See Shawdi, al-Madaris al-Nahwiyya, pp. 245-255.

235 A1-Makhzimi, Madrasat al-Kifa wa manhajuhd, pp. 358-368; Kees, Arabic Grammar and Qur’dnic

Exegesis in Early Islam, Leiden: E. J. Brill, 1993, pp.194, 198.
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By the 3" /9" century, Sibawayh’s type of grammar was under review, indeed threatened,
from two sides. Among the grammarians there was a growing tension between those who
regarded Sibawayh’s data as more or less exhaustive and those who believed that more
data could always come to light. And from outside the grammatical community came the
challenge from the logicians that they were better qualified than the grammarians to

control the Arabic language and with it the Islamic ideology.

These issues were connected, as they stemmed from the realization that every science,
such had grammar now became, requires a sound theoretical basis. This had not been a
problem for Sibawayh because he simply transferred the ethico-legal reasoning of his day
from the regulation of human behavior to linguistic behavior, but not long after his death
the (re) translation of a number of Greek works forced the Arabs to take a position on the

nature of the Islamic sciences, especially those dealing with theology, law and language.

At the same time as the grammarians and others were dealing with the need to close the
corpus, far more complex issues were being raised both internally, in court circles and
from philosophers and logicians who publicly challenged the grammarian’s authority. In
the end, the grammarians were forced literally to organize their methodology according

to the logical principles.**

In the following century, the rivalry between grammarians and logicians created a small
literary genre recording their hostile confrontations. The most famous is the battle of
words between Abi Sa‘id al-Sirafi (d. 368/979)*" and the Christian Aba Bishr Matta ibn
Yanus (d. 328/940)**, which took place in the presence of the wazir Ibn al-Furat in

320/932. The symbolism of the debate is at least as important as its content, which must

206 For further detail see al-Ba‘albaki, Ramzi. The Early Islamic Grammatical Tradition, Aldershot:
Ashgate, 2006, pp. 27-35

27 See his life history in Nuzhat al-Alibba’, pp. 211-213; al-Qifti, Inbah al-Ruwat, vol. 1, p. 313; al-
Khatib, Tarikh Baghdad, vol. 7, p. 241; al-Zubaydi, Tabagat, pp. 129, 130; al-Yafi‘i, Mir’at al-Jinan, vol.
2, p. 390; Ibn al-Athitr, Tarikh, vol. 7, p. 97.

208 See Brockelmann (Arabic version), vol. 4, pp. 119,120.
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here be reduced to a single issue, namely al-Sirafi’s refutation of Abi Bishr’s claim that
Arabic is only a particular instance of a universal logical code. This was an argument he
was bound to lose. As a Christian and the leading Aristotelian scholar of the day, Abi
Bishr represented a double threat to Islam, as the sources of both his faith and his
reasoning were non-Arab, in a period when the identification of Islam with the Arabs was
at its peak. Not surprisingly, al-Strafi tried to disqualify him from putting his case at all
by declaring that he did not speak Arabic well enough, a not uncommon debating trick in

such circles.

The central statement of the entire discussion comes when Sirafi rises to the challenge by
turning it completely around: ‘Grammar is logic, but isolated from the Arabic language,
and logic is grammar, but understood within language. The only difference between
expression and meaning is that the expression is natural, whereas the meaning is

rational’ 2%’

On the positive side, there is no doubt that the conflict between grammarians and
logicians, like that between Basrans and Kiifans, resulted in radical changes in grammar
as a science. While the grammarians eventually agreed to differ on the fundamental issue
of induction from a closed corpus, the logicians taught them a great deal about categories

and methods.

It will suffice to mention two kinds of innovation that came about during this phase. First,
the gaps in Sibawayh’s terminology were filled, partly, perhaps, for pedagogical reasons
but also because the imported definitions of the sciences presumed that their vocabulary
was exhaustive. So we find tamyiz ‘specifying element’ for structures such as ashaddu
humratan ‘redder’, lit. ‘more intense as to redness’; /a@ li- nafi al-jins for ‘categorical
negative la’; af‘al al-quliib ‘verbs of the heart’ for mental verbs; and other neologisms

for items that Stbawayh never bothered to name, although they are all dealt with in the

29 For further detail sees Abii Hayyan al-Tawhidi. Kitab al-Imta’ wa al-Mu’anasa, ed. Ahmad Amin and

Ahmad al-Zayn. Cairo: Lajnat al-Ta’lif wa al-Tarjama wa al-Nashr, 1939, vol. 1, pp. 108-128.
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Kitab. Several abstract nouns were coined for the same reasons, fi ‘liyya ‘verbality’ for the
quality of being a verb, zarfiyya for the quality of being a zarf ‘adverbial complement’,

etc.

Second, there was a complete revision of the concept of communication. For Sibawayh,
the purpose of language was essentially ethical and pragmatic, namely, for the speaker to
satisfy the listener’s expectations by accurately conveying the speaker’s intention (murad
‘what 1s meant’), and it was linguistically irrelevant whether the utterances were true or
false and even less so that they should be structurally complete or free of formal defects.
For the grammarians of the 4"/10"™ century (perhaps even earlier, though less
systematically), the unit of discourse was no longer kalam ‘talking’ but the jumla
‘sentence’, with a minimum of a subject and a predicate, and which, to qualify as a
‘sentence’ at all, had to be falsifiable, like a logical proposition.’° And the pragmatic
criterion of satisfying the listener’s expectations was replaced by the semantic

prerequisite that the sentence/proposition should deliver fa ida ‘information’.

The origin of this new sense of jumla is obscure. Although it is common in all periods in
the meaning of ‘aggregate, general summary, totality’, it entered the grammatical
vocabulary only hesitantly in the meaning of ‘sentence’ in the early 3"/9™ century, and
kalam remained in use alongside it for a long time until it eventually yielded to jumla.
After this, kalam preserved only the overarching meaning of undifferentiated speech,
with jumla covering all the subtypes of utterance we call sentences and clauses.
Methodologically, there was also a total rethinking because grammar now had to conform
to universal scientific principles. Hitherto, it had been taken for granted that language
was a rational phenomenon because it is an activity of rational beings, which made it
possible to infer linguistic rules directly from the behavior of speakers. But Ibn al-Sarraj
(d. 316/929)*'! introduced the fine distinction between the principles (usii/) that a speaker

applies to produce correct utterances and those a grammarian uses to account for the

210 For further detail see Ibn Jinni, al-Khasa'is, vol. 1, pp. 4-31.
2! For his life history see al-Zubaydi, Tabagat, pp. 122-125; al-Sirafi, Akhbar al-Nahwiyyin, pp. 53-55; al-
Anbari. Nuzhat al-Alibba’, p. 170, 171; al-Qiftt, Inbah al-Ruwat, vol. 3, p. 145.
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correctness of an utterance. The former are prescriptive, pedagogical, and deductive,
while the latter are inductive and ensure that the science of grammar itself is rational.

These usiil were the outcome of discussions of grammatical causes ( ‘illa, pl. ‘ilal).*"?

2.5 The Assimilation of Grammar and Law

At the same time as Ibn Sarraj was writing on the principles of grammar (usil al-nahw),
his contemporaries in the legal sciences were occupied with a similar task, which came to
fruition in works on the usii/ al-figh ‘principles of jurisprudence’. What these disciplines
had in common is that both depended on the interpretation of a textual corpus to derive
rules for human behavior. They differed, of course, in the nature of their corpus, the
corpus of the law being divine inspired while that of the language was Bedouin speech
(the Qur’an could not be the sole primary source of the data for the grammarians). But it
is not an exaggeration to say, indeed it was said by the Arabs themselves, that correct
grammar (nahw) was a subset of the orthodox practice (sunna) of the good Muslim. Nor
is it a coincidence that nahw and sunna are synonymous, both meaning ‘way’, none other
than the sirat mustagim ‘straight path’ that Muslims are enjoined to follow in the opening

verses of the Qur’an.

This common preoccupation of grammar and law is explicit from the third/ninth century

onwards: from Tha‘lab’s observation that ‘language is determined by the sunna, not the

5213

sunna by language’””, we may deduce that grammar was beginning to be aware of its

place in the Islamic scheme. Al-Zajjaji*"* notes in his Kitab al-Lamat that certain words

12 Tbn JinnT stresses that he is only concerned with those ‘i/las that are provided by the most skilful and
meticulous grammarians, rather than those that are provided by weak and unworthy practitioners of the
science of grammar. Operating within this framework, he further says that fa /il in grammar is neither
theological nor juridical in character, but that it is on the whole closer to fa /il in theology than it is to ta ‘il
in jurisprudence. See al-Khasa'is, vol. 1, pp. 46, 47.

2l e i ¥ ARl dal) e i Al See al-Tha‘lab, Ahmad ibn Yahya. Majalis Tha ‘lab, Cairo:
Dar al-Ma“arif, 1948-1949, vol. 1, p. 216.

2% see al-Qiftt, Inbah al-Ruwat, vol. 2, p. 160; al-Anbari, Nuzhat al-Alibba’, p. 211; al-Zubaydi, Tabaqgat,
p. 129.
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have acquired under Islam a meaning and status they did not have before, for example,
mu’min, formerly ‘believer in anything’, then ‘believer in Islam’. He calls these terms

*215 This shared character led to a kind of symbiosis

sifat shar‘iyya; legal epithets
between law and grammar, and increasingly there was a professional overlap in the two
disciplines, so that a scholar might function as a judge and write grammatical works as

well.

The relationship was not always amicable. Ahmad ibn Faris (d. 395/1004)*'® was very
critical of the linguistic inadequacies of his legal brethren in his treatise Kitab al-Sahibr fi
figh al-lugha wa sunan al-‘Arab fi kalamihim. He makes a strong plea for great
competence in Arabic among the jurists, from which we may infer that in his time some

of them did not live up to that standard.

Full integration of grammar and law, both in goals and methods, is argued explicitly by
Ibn al-Anbart (d. 577/1181) in his Luma ‘ al-Adilla fi usil al-nahw ‘illuminating flashes
on the evidences for the principles of grammar’, which sets out to demonstrate that the
value of linguistic and legal evidence and the interpretation of the data are identical in
both disciplines. There is no better indication of this relationship than the term shahid
‘legal [eye] witness’, which also stood for ‘item of linguistic testimony’ centuries before
Ibn al-Anbari. So close, in fact, are the two sciences that it is even possible to discern a

correlation between the scholar’s legal affiliation and his grammatical preferences.

For two centuries at least grammar had a somewhat experimental appearance. During this
time grammar took from logic the criteria of truth and falsehood in defining sentences,
the classification of sentence types according to meaning, the arrangement of elements in
hierarchies and an increasing number of abstract terms. There were further borrowings
from law (the concept of istihsan, defined as ‘a rational method for the determination of

decisions when conflicting principles compete for consideration’), and the tendency to

213 Qee al-Zajjaji, ‘Abd al-Rahman ibn Ishaq. Kitab al-Lamat, ed. Mazin al-Mubarak. Damascus: al-
Matba‘a al-Hashimiyya, 1969, pp. 22, 23.
216 Al-Zirkili, al-A ‘Iam, vol. 1, p. 184; al-Zaydan, Tarikh Adab al-Lugha, vol. 2, p. 309.
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adduce sayings of the Prophet (hadith) imposing correct Arabic as a religious obligation
is a clear symptom of the gradual integration of grammar with the sunna, the orthodox

way of life.?"”

2.6 The Search for Form

According to Carter, ‘the grammarians of the fifth/eleventh century give the importation

of having ‘run out of breath’*'®

, their aim was much more ambitious: since language is
part of God’s creation and since Arabic was the language selected by God for his final
revelation to human kind, it was bound to be perfect language without deviations or
exceptions. Every single part of the Arabic language must exhibit this perfection and it
was the self-appointed task of the grammarians to show in the tiniest detail of the
linguistic structure that this was indeed a system in which every element was in its place,
in which every phenomenon was explicable. The scholars of this period deserve credit for
ingenuity in two areas at least. One of these is commentary.>'” It is obvious that full-scale
commentary, super-commentary, gloss and super-gloss could not flourish until there were
enough basic texts (mutiin), to support such an activity. In the sixth/twelfth century the
most valuable work was produced by the great scholars. These prominent figures are al-
Zamakhshari, Ibn al-Hajib, Ibn Malik and Ibn Hisham. All of them wrote a variety of
works which show a clear stratification into levels of difficulty from the juvenile to the
adult, and they would sometime produce elementary and advanced versions of the same
text. Likewise a sharp separation is now discernible between the various purposes of each

work, whether pedagogical, theoretical or polemical.

Abii al-Qasim Mahmid ibn ‘Umar al-Zamakhshari (d. 539/1143)*° is an author whose

writings have found particular favor in East and West alike, possibly because his

17 See Cambridge History of Arabic Literature (‘Abbasid Belles Lettres) pp. 130,131

28 The Cambridge History of Arabic Literature (Religious Learning and Science in the Abbasid Period), p.
132.

21 For more detail see Cambridge History of Arabic Literature (‘Abbasid Belles Lettres) pp. 312,133.

220 Al-Anbari, Nuzhat al-Alibba’, pp. 274-276; al-Qifti, Inbah al-Ruwat, vol. 3, p. 265; Yafi‘t, Mir'at al-
Jinan, vol. 3, p. 269; Ibn Athtr, Tarikh. vol. 9, p. 08.
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arrangement of material is sympathetic to the western notion of orderliness. A polymath
with Mu‘tazilite leanings, he was nevertheless a loyal Arabophone in spite of his
Khwarazmian provenance, and scorns the Persophile partisans of the Shu ‘@ubiyya in the
preface to the justly famous al-Mufassal. In it he disposes the material under four
headings: nouns, verbs, particles and the phonological process common to all three. The
morphology of verbs is included in their respective chapters, so that the Mufassal
comprises all the essential contents of Sibawayh’s Kitab. As the name of the work
implies, the topics are subdivided into fusil (sections), which al-Zamakhshart has chosen
with such care and linked so well that they provided a natural framework for what is
probably the most massive Arabic grammar of all time. Testimony to the importance of
the Mufassal is the number of commentaries it generated, among which that of Ibn Ya‘ish
(d. 643/1245)**! is the best known. As was the fashion, al-Zamakhshari wrote his own
commentary on the Mufassal, as well as a starkly abridged version, presumably for
children, under the name of al-Unmiuidhaj. About al-Zamakhshari’s grammatical opinions
there is not much to say: this was not an era for innovation or renewed speculation about
matters already resolved by centuries of debate. While he does give space to ‘Kufan’
views, he is clearly a ‘Basran’ by allegiance.

The next outstanding master grammarian, Ibn al-Hajib (d. 646/1249)**

, active in
Damascus though born and educated in Egypt, was wholly dedicated to philology, unlike
most of his colleagues who usually had other livelihoods. One of his numerous works, al/-
Kafiyya (‘the adequate’), a concise elementary syntax (morphology is dealt with in a
sister work entitled al-Shafiyya, (‘‘The Satisfier’’), became more popular than any other

of its kind of work except the Ajurriimiyya by Ibn Ajurrim (d. 723/1323);** this is an

21 gee Habashi, Abii ‘Abd Allah Muhammad, Masadir al-Fikr al-Islami al-Arabrt fi al-Yaman, San‘a’:
Markaz al-Dirasat al-Yamaniyya, 1997, p.19; Sarkis, Mujam al-Matbi‘at al-‘Arabiyya, p. 288;
Brockelmann (Arabic version), vol. 5, pp. 275,276; al-Yafi‘l, Mir’at al-Jinan, vol. 4, p. 106.

222 Mujam al-Mu’allifin, vol. 7, p. 318; al-A ‘lam, vol. 5, p. 223; Mir’at al-Jinan, vol. 4, p. 70; al-Dhahabi,
Tadhkirat al-Huffaz, vol. 4, p. 238; Suyiti, Bughyat al-Wu ‘at, vol. 2, pp. 134, 135.

2 For his life history detail see Kahhala, Mu jam al-Mu allifin, vol. 11, p. 215; al-Zirkili, al-4 ‘lam, vol.
7, p. 263; Sarkis, Mu jam al-Matbii ‘at al- ‘Arabiyya, pp. 25, 26; Zaydan, Tarikh Adab al-Lugha, vol. 3, p.
145; Brockelmann, G: 2, p. 308, S: 2, p. 332; al-Suyufi, Bughya al-Wu ‘at, vol. 2, pp. 238, 239.
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achievement in its own right, and the huge nexus of commentary and supercommentary
which developed out of the Kafiyya confirms that Ibn al-Hajib fully deserves his place
among the great masters. Notable among the commentaries is that of al-Astarabadi (d.
686/1288)***, Sharh Kafiyyat Ibn al-Hajib, a profound but neglected work by an author

about whom almost nothing is known.

Ibn al-Hajib’s place as the leading grammarian of the age was soon taken by Jamal al-
Din Muhammad ibn Malik (d. 672/1274)**, an Andalusian by birth who travelled East to
study under Ibn Ya‘ish in Aleppo and eventually settled in Damascus. Like Ibn al-Hajib,

his greatness lies not in scientific innovation but in pedagogical technique.

Ibn Malik’s Alfiyya is a fairly advanced textbook embracing consecutively syntax,
morphology and phonology, thus recombining the topics which had been separated in Ibn
al-Hajib‘s Kdafiyya and Shafiyya. The arrangement is into convenient stanza-like units of

about forty lines for ease of memorization.

A far more challenging work than the A/fiyya is Ibn Malik’s whimsically titled Tashil al-
fawa’id (‘Simplification of the Facts’), a prose text in which he displays the highest
degree of abstraction, leaving no doubt that he was an extremely accomplished
grammarian as well as a facile versifier. Surprisingly at this late stage the grammatical
system was still capable of minor improvements, and several of these are associated with
Ibn Malik. He is said to have coined the term al-na’ib ‘an al-fa‘il, ‘the substitute’ for the
agent of the passive verb. The acceptance of the hadith as linguistic evidence on an equal
footing with the Qur’an is said to be another of Ibn Malik’s innovations, though in fact

they are commonly cited by grammarians as far back as Sibawayh himself.

224 Kahhala, Mu jam al-Mu’allifin, vol. 9, p. 183; al-Zirkili, al-4 ‘lam, vol. 6, p. 317; Kubrazada, Miftah al-
Sa‘dda, vol.1, p. 147; al-Khatib al-Baghdadi, Khazanat al-Adab, vol. 1, p. 12; al-‘Amili, Muhsin al-
Husayni. 4 ‘yan al-Shi‘a, Damascus: Dar al-Taraqqi, 1936, vol. 44, pp. 12-16.

22 For his life history detail see Kahhala, Mu jam al-Mu allifin, vol. 10, p. 234; al-Zirkili, al-A ‘lam, vol. 7,
p. 111; Zaydan, Tarikh Adab al-Lugha, vol. 3, p. 140.
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The fourth great master, Jamal al-Din ‘Abd Allah ibn Yiasuf ibn Hisham (d. 761/1360)**°
enjoys the reputation of being an even better grammarian than Sibawayh, which amounts
to saying that Ibn Hisham’s practical grammar was felt to be more applicable to the needs
of Islam than Sibawayh’s pedagogically unusable Kitab. He was indeed an effective
compiler of instructional manuals which are clear, precise and interesting, such as his
Qatr al-Nada (‘the dewdrop’: intermediate level) and al-I‘rab ‘an al-I‘rab (‘Expressing
Desinential Inflection’: juvenile). In his Mughni al-labib (‘All the Intelligent Man
Needs’), he attempts something new and valuable, namely an alphabetical list of the most
important words in Arabic (mainly particles) with an analysis of their semantics, which
would repay a deeper study. These four are far from being the only prominent
grammarians of this period, but space permits only a brief mention of some of the lesser
lights. Ibn al-Anbarf (d. 577/1181)**" deserves attention for his practical interest in the
historical and theoretical aspects of his profession. His Nuzhat al-Alibba’ contains
biographies of the grammarians from the beginnings to his own day, and in al-Insaf fi
masa’il al-Khilaf he conscientiously reports in detail the grammatical disputes between
the Basrans and Kufans. His Asrar al-‘Arabiyya is an exposition of the reasons for
grammatical phenomena presented dialectically, while Luma “ al-Adilla analyses from a
strictly legal perspective the nature of linguistic evidence, its transmission, the rules of
inference and grammatical causality, claiming to be the first to deal with these topics in

such a way.

2.7  Emergence of Madrasas and Beginning of Pedagogical Grammar

226 Zaydan, Tarikh Adab al-Lugha, vol. 3, p. 143; Kahhala, Mu ‘jam al-Mu’allifin, vol. 6, p. 163; al-Zirkili,
al-A‘lam, vol. 4, p. 29; Kubrazada, Miftah al-Sa‘ada, vol. 1, p. 159; Taghr1 Birdi, al-Nujam al-Zahira,
vol. 10, p. 336.

227 For his life history, see al-Anbari, Nuzhat al-Alibba’, pp. 181-188; al-Zubaydi, Tabagat, p. 171; al-
Zirkili, al-A ‘lam, vol. 7, pp. 226, 227; al-Nujiim al-Zahira, vol. 3, p. 269; al-Khatib, Tarikh Baghdad, vol.
3, p. 181; Zaydan, Tarikh Adab al-Lugha, vol. 2, p. 182; Ibn Abi Ya‘la, Muhammad ibn Muhammad.
Tabaqat al-Hanabila, Cairo: Matba‘at al-Sunna al-Muhammadiyya, 1952, vol. 2, p. 69
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The short pedagogical grammars which appeared in the fourth/ tenth century were just
what were needed. Eventually it became a regular practice for grammarians to provide
commentaries themselves on their own original works. Ibn al-Anbari wrote in a time of
two great changes in Islamic civilization, one architectural, the other intellectual.
Sometime in the late 4%/10™ century the first dedicated educational buildings began to
appear. Previously, teaching had been done in the mosque or the scholar’s home, but
although both continued to be used, the desire for specialized accommodation led to the

establishment of the madrasa.

During this period numerous madrasas were built in the Muslim world and especially by
the Seljuk rulers, their ministers, and some other wealthy men of the state. Nasir i-
Khusrau related that a madrasa was being built in Shawwal 437/1046 by order of Tughril
Beg in Nishapir; Chaghri Beg Da’wiid founded a madrasa in Marw; Alp-Arslan in
Baghdad; Muhammad ibn Malik Shah in Isfahan, and Tughril ibn Muhammad in
Hamadan. The most famous madrasas, however were those founded by Nizam al-Mulk,
and they were known as Nizamiyya. The best known was in Baghdad, which was opened
in Dhii al-Qa‘da 459/1067.%*® There were also Nizamiyya in Nishapar, in Amul, Mosul,
Herat, Damascus, Jazirat Ibn ‘Umar, Balkh, Ghazna, Marw, and Bas,ra.229 Similar
religious institutes were built in the fourth/ tenth century: al-Azhar in Cairo and some
others in different parts of the world. Maqrizi gives a list, incomplete, of 75 in Cairo
though some of them were closed or moribund in his day; Damascus had 51 for Hanafts

alone. Aleppo is a good example of the rapid development:

550/1155 6 colleges 4 Shafi‘l 2 Hanafi 1 Malikt 1 Hanbali

28 The building was begun in Dhi al-Hijja 457/1065. Turtishi in the Sirdj al-Muliik relates the story of its
construction and the embezzlement of part of the funds allocated to this. See Turtishi, Abi Bakr
Muhmmad ibn al-Walid. Sirdj al-Mulitk, Cairo: al-Matba‘a al-Mahmudiyya, 1935, pp. 239, 240.

2 The Cambridge History of Iran, pp. 215,216; Turtiishi, Siraj al-Muliik, p. 238.
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600/1204 17 8 9
658/1260 44 21 23

Many of the madrasas were founded for the following of a particular rite; sometimes for

a particular scholar. A distribution across schools is shown above.>**

The main purpose of these madrasas was to train jurists in the various schools of law, but
the syllabus was quite broad, and there were professional chairs, student stipends,
libraries, and lodgings. Since it was a pious act to endow a madrasa, madrasas were soon
found in every major town, often several, although, curiously, they never flourished in al-

Andalus, where teaching remained in the mosques.”'

It is impossible here to do justice to the complexity of the process by which grammatical
theory developed to its scholastic maturity. It was a vast communal exercise in which all
the Islamic sciences consolidated their place in the educational system, each with its own
definition, method, and technical vocabulary. This could not be accomplished until the
sciences had become self-conscious enough to assert their own autonomy in the pivotal
4"/10™ century. The Miftah al-‘Ulim “‘keys of the sciences’> of al-Khwarazmi (written
between 377/987 and 387/997) documents the advanced state of organized knowledge in
this crucial stage. Here we can agree with Ibn Khaldiin about the corruption of the
language arising from the conversion to Islam of more and more non-Arabs;>? it forced
the grammarians to promote a standard Arabic grammar in order to maintain both the
Islamic religion and the Muslim state. The need for Arabic instruction led to the
emergence of a professional class of Arabic teachers, with all the attendant rivalries and

power struggles abundantly recorded in biographical literature.

2% Maqrizi gives detail of madrasas; see Maqrizi, Ahamad ibn ‘Alf ibn ‘Abd al-Qadir. Kitab al-Mawa ‘iz
wa al-1'tibar bi-dhikr al-Khitat wa Athar, Cairo: Matba‘a al-Nil, 1326, pp. 191-262; Tritton, A.S. Materials
on Muslim Education in the Middle Ages, London, Luzac: 1957, pp. 100,101.

21 Al-Subki, Tabagat al-Shafi ‘iyya al-Kubra, vol. 3, pp. 135-141; Jurji Zaydan, Tarikh al-Tamaddun al-
Islami, vol. 3, pp. 22-225; The Cambridge History of Iran, vol. 5, pp. 216, 217.

32 1bn Khaldiin. Mugaddima, vol. 1, p. 500.
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2.8  Pedagogical Grammar as a Genre

The above mentioned reasons forced the grammarians to take up this need as a challenge.
As a result the writing of grammar was, in this period, brought to a hitherto unknown
degree of formal perfection. Scholasticism was a response to the pressure for knowledge
to be packaged for the curriculum, requiring not only a sound theoretical basis, which had
been largely worked out in the 4™ /10 century, but also a style of presentation suitable
for class room teaching at different levels. Authors of epitomes were at great pains to
find the most exact and precise wording for definitions and general rules, making implicit
provisos for every possible objection or counterexample, while taking care to avoid
redundancy, which would immediately attract criticism. Commentators analysed these
formulations in the most careful way, showing how they covered all relevant data and
only relevant data, or else pointed to their inconsistencies and /or redundancies. At every
step of the reasoning, all conceivable objections were thoroughly and seriously discussed,
even those which seem to us most naive or irrelevant. On the other hand, many important
data and/ or discussions were only referred to through brief allusions, as the author took

for granted that the reader was already familiar with them.

The treatises written in this period can be considered, in a way, as the most representative
expressions of the tradition or in other words it was a new genre of the Arabic grammar.

Already within decades of Sibawayh’s death there are signs of pedagogical activity, and
the earliest anecdotal evidence of Arabic being taught professionally (to children) is in a
work of Ibn Sahniin, written before 256/870.> The first pedagogical texts were in
circulation soon after, such as the Mukhtsar fi al-nahw (Compendium on grammar) of
Lughda al-Isfahani (d. late 3"/ gt century)™* and the Muwaffagt (named after his patron)
of Ibn Kaysan (d. between 299/912 and 320/932)*°, probably written for children. A

33 Al-Zubaydi, Tabagat, pp. 262, 264, 282.

24 See Brockelmann (Arabic version), vol. 2, p. 233; Lughda, al-Hasan ibn ‘Abd Allah al-Isbahani. Bilad
al-‘Arab, al-Riyad: Dar al-Yamama lil-bahth wa al-tarjama wa al-nashr, 1968, preface of the book

233 AL1-Qiftt, Inbah al-Ruwat, vol. 3, p. 57; Ibn al-Anbari, Nuzhat al-Alibba’, p. 162; Zaydan, Tarikh Adab
al-Lugha, pp. 170, 171; al-Khatib, Taritkh Baghdad, vol. 1, p. 335; Ibn Athir, Tarikh, vol. 6, p 140;
Taghrt Bird1, al-Nujam al-Zahira, vol. 3, p. 78.
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number of more advanced grammars were created in the 4%/10™M century and are still
useful today: the al-Miijaz ‘Condensed’ of Ibn Sarraj (d. 316/929), the Jumal fi al-nahw
‘General statements about grammar’ of al-Zajjaji (d. 339/949 or 340/950), and the Luma *
Iluminating flashes’ of Ibn Jinni (d. 392/1002).*°

It is probably about this time that the first versified teaching grammars appeared, to judge
from fragments attributed to Qalfat (d. 302/914-915)* in late sources (didactic poems
credited to 2"%/8™ century grammarians are unconvincing). But these are not the great
pedagogical masterpieces, in prose or verse, composed when the systematization of
grammar was complete. An outstanding example is the Mugaddima of Ton Babashadh®*®
(d. 469/1077), himself the author of a commentary on al-Zajjaji’s Jumal and not too
insignificant a figure to be quoted by later grammarians. His Mugaddima (‘Introduction’,
a direct calque of Isagogi, and a favorite title for elementary works since the early
fourth/tenth century) is a traditional rearrangement of the grammatical syllabus, evidently
on his own initiative. Al-Zamakhshar1 (d. 1144) introduced an entirely new arrangement
of the grammatical material in his Kitab al-Mufassal: of the section on the basic notions

of grammar he divides his book into three sections, each of which is dedicated to the

functions of one declensional case (nominative, accusative, genitive).

These works, which completely subordinate the natural language to the demands of
pedagogical arrangement, are worlds apart from the textbooks of previous centuries.

Moreover, the rewards of teaching at the madrasas encouraged scholars to produce more

236 Al-Bakharzi, Dumyat al-Qasr wa ‘Usrat ahl al-‘Asr, Halab: al-Matba‘a al-‘Ilmiyya, 1930, p. 297; Ibn
al-Athir, Tarikh, vol. 7, p.219; al-Qiffi, Inbah al-Ruwat, vol.2, pp. 335-340; al-Khatib, Taritkh Baghdad,
vol. 11, p.311; al-Yafi‘t, Mir at al-Jinan, vol. 2, p. 445.

37 Al-Zubaydi, Tabagat, pp. 301-305; al-Zirkili, al-4 ‘lam, vol. 8, p. 330; Zaydan, Tarikh Adab al-Lugha,
vol. 4, p. 254; Kahhala, Mu jam al-Mu’allifin, vol. 13, p. 83; Sarkis, Mu jam al-Matbii ‘at al- ‘Arabiyya, p.
1520.

¥ He was Aba al-Hasan Tahir ibn Ahmad and generally known as Babashadh, who was born and brought
up in Iraq and came to Egypt as a trader and lived there till death. His work includes al-Mugaddima fi al-
Nahw, Sharh al-Jumal li al-Zajjaji and Sharh al-Usal li Ibn Sarraj, For his life history see, al-Suyiti,
Husan al-Muhadara, vol.1, p. 228; Tbn Khallikan, Wafayat al-A ‘yan, vol. 2, pp.199, 200; Bughyat al-
Wu‘at, vol. 2, p.17; Taghrt, Birdl. al-Nujim al-Zahira, vol. 5, p.105; al-Zirkili, al-A4 ‘lam, vol. 3, p. 318.
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than one version of the same book, short, medium, and long, to suit the curriculum, and
even to write commentaries on themselves. The treatises written in this period can be

considered, in a way, as the most representative expressions of the tradition.

The apogee of pedagogical grammar was reached in the 7th /13th century, in the works of
the three great masters Ibn al-Hajib (d. 646/1249), Ibn Malik (d. 672/1274), and Ibn
Hisham (d. 761/1360). Two short treatises by Ibn al-Hajib, one on syntax, al-Kafiyya, the
other on morphology, al-Shdfiyya, represent the art of compression at its best. Ibn Malik
is famous for his use of verse as a pedagogical medium, e.g. in al-Khulasa al-Alfiyya,
better known simply as the Alfiyya ‘‘the thousand-liner’’. Ibn Hisham completes the trio
with a series of pedagogical works that are such masterly statements of the rules and
principles that they earned him the reputation of being ‘a better grammarian than
Sibawayh’. The Mugaddima al-Ajurriimiyya, named after its author, Ibn Ajurrim (d.
723/1327), is the most widely known textbook of its kind and has spawned more than 60
commentaries. It was not the first elementary grammar to appear in this period: there is
the al-Misbah of al-Muatarrizi (which is the topic of my thesis) and the Mugaddimat
al-Hariri and al-Quhandizi (d. 666/1267), also written for juveniles.

At first glance, these works can give an impression of tedious repetition; such an
impression is, however, not only inaccurate but seriously misleading. One of the
characteristics of this theory, evolved by the Arabic tradition, is its extreme coherence
and systemicity, so that the treatment of a given question is, to a wide extent, pre-
determined by a multiplicity of decisions taken at other points of the theory, these points
being often quite distant from the original question, and apparently quite unrelated to it.
But then all such questions are not explicitly stated by any single treatise; on the other
hand, different treatises can very often shed different lights on the same question, by
suggesting different connections. It follows that the best way to get an accurate idea of
the treatment of any question in the Arabic tradition is by reading the chapters devoted to
it in a number of treatises; in most cases, the difficulties raised by an author can be solved
by a chance remark passed by another. If one approaches the texts in such a way, one

very quickly realizes that they are not repetitive, but cumulative.
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2.9  Grammar since the Middle Ages

Before we discuss al-Jurjani’s role and contribution in pedagogical grammar let us have a
look at the grammar since the Middle Ages. After the g™ /14 century, serious and
valuable works, invariably commentaries, continued to be produced. These include works
by, among others, al-Damamini (827/1424)*, al-Azhari (d. 905/1499)**, al-Suyuti (d.
911/1505)**, al-Shirbini (d. 977/1570)***, and al-Sabban (d. 1206/1792*%, all
perpetuating the medieval scholastic mode, although the individuality of the author
occasionally breaks through. Even when Lebanese scholars began to revive interest in the
Arabic literary heritage, they expressed themselves in the medieval style, as in the
grammatical works of (Jarmaniis) Farhat (d. 1732)***, Nasif al-Yaziji (d. 1871)**, and
Faris al-Shidyaq (d. 1887).2*

#% For his personal details see Sarkis, Mu jam al-Matbii‘at al-‘Arabiyya, p. 898; Kahhala, Mu jam al-
Mu’allifin, vol. 9, p. 115; al-Zirkili, al-A‘lam, vol. 6, p. 283; Zaydan, Tarikh Adab al-Lugha, vol. 3, p.
143; al-Sakhawi, al-Daw’ al-Lami‘, vol. 7, p. 184.

20 al-Zirkili, al-A ‘lam, vol. 2, pp. 238, 239; Kahhala, Mu jam al-Mu’allifin, vol. 4, p. 96; al-Sakhawi, al-
Daw al-Lami’, vol. 3, p. 171; al-Ghazzi, Najm al-Din Muhammad ibn Muhammad. al-Kawakib al-Sa’ira bi
a ‘yan al-mi’a, Beirut: al-Matba‘a al-Amirkaniya, 1945-1959, vol.1, p.188.

1 For his life history, see Zaydan, Tarikh Adab al-Lugha, vol. 4, pp. 71-73; Kahhala, Mu jam al-
Mu’allifin, vol. 5, pp. 128-130; Farrakh, Tarikh al-Adab al- ‘Arabi, vol. 3, p. 858; Sarkis, Mu jam al-
Matbi ‘at al-‘Arabiyya, pp.1074-1085; Ibn Iyas Muhammad ibn Ahmad. Bada’i* al-Zuhar fi Waqd'’i* al-
Dahiir, Cairo: al-Matba‘a al-Amiriyya , 1893-1894, vol. 4, p. 83.

242 For his life history see Brockelmann, G: 2, 445, S: 2, p. 467; Sarkis, Mu jam al-Matbii‘at al-
‘Arabiyya, p. 1422; Kahhala, Mu jam al-Mu’allifin, vol. 8, p. 269; al-Zirkili, al-A ‘lam, vol. 6, p. 234.

243 