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Ph.D. ABSTRACT

Title: The Moral and Political Philosophy of Anthony Ashley Cooper,
rd tarl of Shaftesbury: 16/1=1/13%*

Submitted by James F. Harrison (Department of Politics)

This work attempts to explain the meaning, the relationship
batween, and the implications of Shaftesbury's {deas on morality

and politics. Criticisms of Shaftesbury's thought are limited to
the pointing out of logical contradictions that are present in

his writings. A central contradiction 1s seen to be Shaftesbury's
undifferentiated appeal to both "reason” and "emotfon” as the
source of moral approbation and disapprobatfon. The author of
this work uses the distinction between reason and emotion as a
means of separating from Shaftesbury's writings two {ndependent
theories of morality. Both approaches to moral judgement involve
the belief that the universe is a perfectly organised whole, the
belief that we behave morally when we consciously pursue the public
welfare, and the belfef that we maximise our happiness by behaving

morally.

The "emotional” approach to morality is seen to be closely related

to Shaftesbury's concern with aesthetic subjects. For Shaftesbury,
the emotional ability that men use to distinguish between good and
evil is the same ability that allows them to distinguish between
beauty and ugliness. As a consequence of this, the artist is given
a moral role by Shaftesbury. Also, a cultural significance 1is
given to those political preconditions that are seer by Shaftesbury
to be necessary for any socfety that is to become moral.

There can also be found fn this work a discussfon of Shaftesbury's

debt to earlier thinkers, a discussion of his theory of moral
obligation, an explanation of the unsystematic nature of his writings
{n the 11ght of his attempt to avoid "enthusiasm", an explanation

of the relationship between his moral views and his polit{cal
recommendatfons, and an assessment of the significance of Shaftesbury

to our understanding of the philosophic climate in England during
the efghteenth century.
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** This work was first submitted in the summer of 1968. It 1s now
being resubmitted according to the requlations of the University
of Durham after an oral examination in June, 1963.
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PREFACE

The influence of the third Earl of Shaftesbury upon
eighteenth century English thought has been described by
A.0. Aldridge as follows:

...+ Shaftesbury is associated with Francis-Hutcheson,
Adam Smith, David Hume, Adam Ferguson, and Lord Kames,
"who regarded him as the initiator of a.trend in philo-
sophy, of which they were part, to consider morality
in general to derive its existence from a taste,

sentiment, or feeling of the beauty of virtue and the
deformity of vice.] |

-

~R.L. Brett also informs us that in GermanyiShaftestry's influence

extended to Lessing, Mendelssohn, Wieland, Herder, Kant, and

Schillerf.2 -+ In France his influence is evident in the young

Diderot who, in 1745, produced Shaftesbury's Inquiry Concerning

Virtue or Merit as Essai sur la Mérite et la Vertu. Considering
this apbarent influence, it 1is surprisingihow 1ittle interest
Shaftesbury appears to have stimulated since the end of the

eighteenth century.* There are few comprehensive criticisms of

* In the last quarter of the nineteenth century we find .
Leslie Stephen stating that, "The third Lord Shaftesbury is
- one of. the writers whose reputation is scarcely commensurate
with the influence which he once exerted .... A1l the [British]

ethical writers are related to him, more or less directly, by

sympathy or opposition.” History of English Thought in the
Eighteenth Century, II, 18. ~
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his moral theories, and to my knowledge no attempt has ever been
made to outline %n detail the social and political aspects of his
thought. The object of the present study is to elaborate the-
detail and implications of both the moral and political ideas that
can be found in Shaftesbury's writings. This preface has been
written to explain what these writings were, and to provide an out-
line of the context in which they were written. I have taken the

advice given by Carlyle in his Sartor Resartus, and shall not
present the reader with the theoretical detail of Shaftesbury's
philosophy, ".... ti11 a Biography of him has been philosophico-
poetically written, and philosophico-poetically read. "

Anthony Ashley Cooper was born on February 26th, 1771, at

Exeter House in London. In the following year his grandfather

received an earldom and became the first Earl of Shaftesbury. As
a member of the Shaftesbury household the future third Earl was,
in his youth, subject to the political influence of his grand-

father and the intellectual influence of his grandfather's

physician, John Locke. The first of these inf1uencgs was to
instil into the third Earl a sympathy toward the Whig party,
which the first Earl had established as a coherent political

group during the late 1670s. Under the influence of Locke the
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young Lord Ashley was gfven fu11*0pp6rtuﬁi£y“tb:devéﬁgpﬁhis

intellectual potentfa], and ".... as a lad of seven fhe,

4

precocious Ashley could read Latin and Greek with easé."‘ How-

ever, Locke's influence must not be over4emphaéised; for between
1675 and 1679 Locke was in France, and after 1683 in exile in
Holland.*

After Locke's flighf to Holland in 1653, the twelve-year-
old Ashley went to Winchester School, which he attended until
1686. In the following yéar, at the age of sixteen, he set out
for a tour of the continent. Having visited Locke in Rotterdam,
he'then proceeded through France and the Austrian Empire arriv-
ing back in England in 1689. In a letter to his fatherithat was
written during these travels, we find the first expressién of
his belief in the OpEressive chﬁracter of the Roman Catholic
Church. Referring to the presence and influence of the Jesuits

in Bohemia (enforceably converted to the Church of Rome during

the Thirty Years War) Shaftesbury wrote:

* Locke's association with the first Earl of Shaftesbury, who
died in 1683, made his affiliation to the monarchy under
James II suspect. It was only after the 'Glorious Revolution'
that Locke was able to return to England with impunity.
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Out of Moravia we went, into the kingdom of Bohemia,
and stayed at Prague two days. This is one of the

biggest cities .I ever saw. The country is a. mighty
fine one .... I need not describe to your lordship

how miserable the people are, after I tell you the
number of Jesuits that are amongst them. In Prague
they reckon about 2000. I leave your lordship .to
reckon on the condition of this poor place under the
swarm of such vermin, by .the trial we have had lately

of a few of them only amongst us. Your lordship may
imagine, perhaps, the ill-condition we had been in
if fallen into their hands, for this country was
their conquest from an established strict profession

of the pure Protestant re1igion."5

This attitude was held by Shaftesbury throughout his life, and
will be seen to be signif%cant to his general theory of govern-
ment in Chapter Seven of this work.

After his return from the continent Shaftesbury devoted
the next five years of h%s 1ife to study. Then, in May, 1695,
he entered the House of Commons .as member for Poole. He entered
into affairs of state with a great deal of enthusiasm; so much
so that after the dissolution of Parliament in July, 1698, he
had to retire from public service. for reasons of health, where-
upon héwent to Holland for twelve months. However, before
leaving for Holland he wrote a preféce to an edition of

Benjamin Whichcote's Sermons, which was published in the same

year. This was Shaftesbury's first published work, and contains
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many of his ideas in embryonic form. It has only been republished
once since 1698 (in 1742) for which feason I have included it
as an Appendix to the present work (See Appendix A).

Shaftesbury retufned to”England in 1699 after, in the
November of that year, his father had died and he had succeeded

fo the earldom. In the sameyeér, without his knowledge, An
Inguirx’Concernihg Virtue or Merit had been published by Toland.
The unsought litéﬁiny feputation which followed the publication
of this work does not seem to have concerned Shaftesbury. Having
inheri£ed the=éér1dom,kﬁe1£06k Bis§§eatin the House of Lords in
January, 1700. From then, until the.death of William III in
March, 1702, his time was taken up with political affairs.
Although not holding an official post he appears to have gained
William's respect for his efforts in the two elections of 1701,

in which he usedﬂhis influence to get Whig supporters of the
kiné's foreign policy into the House of Commons. According to

Shaftesbury:

My zeal for the Revolution, and for that principle
which effected it, made me active for the support of
the Government, and for the establishment of the
Protestant succession, and it was my good fortune

to have my services well thought of by the King and
acknowledged by him with great favour.
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I had the honour of ‘many offers from the King, ™ “
but thinking that for my own part I could best serve
him and my country in a disinterested station, I

resolved absolutely against making any advantage
from the public, either to myself or family, by tak- "

ing-any employment at Court.6

Then, with the death of William, Shaftesbury. lost all .his

influence when Queen Anne turned to other coupsellors.. Also, his
health was declining rapidly...In a letter to a friend in Holland

written in November, 1702, Shaftesbury wrote

.++» 1 am now much withdrawn, and must ‘be more so,
not only because of this season, in which it i1s not
so proper for such as I am to act; but in truth
- because my efforts in time of extremity, for this -
last year or two, have been so much beyond my strength
in every respect, that not only for my mind's sake
(which is not a little to one that loves retirement
as I do), but for my health's sake .... I am obliged
to give myself a recess, which will have this agree-
~able in it, besides the retirement which I love,
~that T shall promise myself the happiness of seeing

you inﬁHoHand.7

Shaftesbury was true to his word. In August, 1703, he travelled
over to Holland, returning in the August of the following year.
By now he was, at the age of thirty-three, a confirmed inva]id,i

attending Parliament only occasionally.* From now until his

* Accordigg to Shaftesbury's doctor, his ailments were, "....
Convulsive Asthma," which was "joyn'd with a Tertian Ague"
(continued overleaf)
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death all his energies were directed towards the care of his
unhealthy body and towards his writing.-

- After his retirement from the political scene, Shaftesbury's

first published work was, A Letter Concerning Enthusiasm to
My Lord **¥**  the mysterious nobleman being Lord Somers (to

whom-Swift dedicated his-Tale' of a Tub), with whom Shaftesbury
maintained-a friendly cofrespondence. The stimulus for this
work was the impact which was created by the arrival in-London’.
of three Camisard prophets in September, 1706 - the Camisards.
being a religious sect who had suffered under the religious .

policies of Louis XIV; These three individuals - Elias Marion,

John Cavalier, and Durand Fage - were prone to religious fits

during the course of which they would make prophecies. It 1is

doubtful that these antics would have attracted Shaftesbury's
attention if two Eng]fsh gentlemen had not chosen to imitate

the«Frenchmen. When John Lacy and Sir John Bulkeley took to

(continued from previous page) o
upon his return from Rotterdam in 1704, "Periodick Sweats," and
"Symptoms of an Acid Putrilaginous Ructus, with a small Acid
Expuition, severall in the Day ...." His case is summed up as,
"a Scorbuticall Disorder from a too Acid Dyscracy of his Lord-
ship's Blood." A medical report by Dr. Christopher Pitt,
Public Records Office, PRO 30/24/20/100.
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uncontrolled prophetic fits, polite English society began to

take interest, especially after Lacy published, A Cry from the
Desert: or Testimonials of the:Miraculous .Things lately come

to pass in the Cevennes AND Warnings of the.Eternal: Spirit

(1707). In the following year Shaftesbury's Letter appeared.
In contrast to the Inquiry which is a straightforward elabora--

tion of what Shaftesbury considered to be the moral nature of

man, the Letter is a pronouncement against all those who satisfy

their search for truth by riding a tide of uncritical religious

enthusiasm. In order to combat such irrational enthusiasm as
was found in Lacy, ridicule is advocated. The prophetic spirit
must be Jaughed out of court. This was further elaborated in

the following year with the publication of 'Sensus Communis:'

An Essa on,the-F}eedom of Wit and Humour (1709).* In this work

Shaftesbury recommends "good humour" in our approach to moral and

réTigious problems.

[
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* "Shaftesbury in Sensus Communis (1709) tried to justify
the use of wit in discussing religion. For the rest of the
century Shaftesbury's position was the center of heated
debate, with Akenside. supporting, and John Brown and
Warburton opposing the employment of wit in religion."
E.N. Hooker, "Introduction" to the Augustan Reprint Society's

Essays on Wit, No. 2, page 3.
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Following Fhe Sensus Communis there appeared a work ™~
entitled The Moralists, A Philosophical Rhapsody (1709). This'
work ‘is a dialogue between two hypothetical philosophers,
Philocles and Theocles. Through the person of. Theocles we are
presenfed with a descr%ption of man's mora poténtial which
centres upon the individual's appreciation of a harmonious cosmos.
Of this work, Leibniz wrote in h{s*Judgement;.;f. of the
Characteristics (in which ail Shaffgsbury'siworks were embodied

in 1711),

I at once found there almost my whole Theodicee, (but
more agreeably turn'd) before it had come abroad. The
Universe all of a piece, its Beauty, its Universal
Harmony, the Disappearing of real Evil especially. :
with Regard to the Whole, the Unity of true Substances,
the Great Unity of:the Supreme Substance, of which the
others are but Emanations and Imitations, are there
placed in the most agreeable .1ight imaginable .... 1
expected only to have found a Philosophy like that of

. Mr. Lock,;but I was led beyond even Plato, and
Des Cartes. If I had seen this book before the pub-
lishing of my Theodicee, I should have made that use
of 1t I ought to have done, and have borrowed from

thence very considerable Passages; -and I am only
sorry that this Treatise does not fill a whole Vo]ume.8

In the same year as the Sensus Communis and The Moralists

appeared Shaftesbury was married to Jane Ewer, youngest daughter

of Thomas Ewer of Lee, Hertfordshire. Shaftesbury's reason for
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making this match was to provide:himself with-an-heir - as we
are informed in a letter to Robert (later Viscount) Molesworth

after his marriage: L e s

For my own part, if I find any sincere joy, it's
because I promis'd my self no other, than the
satisfaction of my friends; who thought my family
worth. preserving, and my self worth nursing in an
indifferent crazy state, to which a wife (if a

real good one) is a great help. Such a one I have
found: . and if by her help or care, I can regain a
tolerable share of health;  you may be sure it will
be employ'd as you desire, since my marriage 1t
self was but a means to that end.9

Shaftesbdry‘s wishes were gratified when he was presented with
a son on February 9, 1711. However, by the July of that year

his health had deteriorated to such an extent that he left for
Naples (overland, via France) in the hope that the warmer

climate would alleviate his sufferings;

Before Teaving for Naples his Characteristics of Men,

Manners, Opinions, Times, Etc. was published (1711). The.

three volumes included the works mentioned above, plus two others.

The other two works were 'Soliloquy,’ or Advice to an Author
(first published 1710), and Miscellaneous Reflections on the

Preceding Treatises, Etc. The Soliloquy is a statement of his

belief that both self-examination and freedom of criticism are
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necessary pre-requisites to the*formation of a-just, moral and

artistic outlook, a theme which complements that of the Letter

and the Sensus Communis. The Miscellaneous' Reflections are’a’
restatement and critical discussion of all the major ideas that
are contained in theother pieces. The order in which these

works were placed in‘the Characteristics 'is as follows:

1. - A Letter Concerning Enthusiasm™.... (1708)

Sensus Communis .... (1709)

2
-3 Soliloquy .v.. (1710)
4., An Inguirx*Concerﬁing Virtue or Merit (1699)
, ,
6

. - The Moralists .... (1709)

Miscellaneous Reflections .... (1711)

During the eighteenth century the work was very popular and ™ -
went through twelve editions up to 1790: (1711, 1714, 1723,
1727, 1732,Ti733, 1737-38, 1743-45, 1749, 1757, 1773, and 1790).

When looking at Shaftesbury's published work as a whole,

it is in the last two essays - The Moralists and the Solilogquy -

that we are given the ‘clearest expression of what has come to
be recognised as-the most original element in his writings. It
is here that we find the deliberate combination of ethics and

aesthetics. "This use of aesthetic concepts and aesthetic
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experience as-a means of elucidating ethical questions. does not
suddenly appear in Shaftesbuny There 1is evidence of it in all
his writings. However, it would seem that his 1nterest turned
more and more towards the creative arts as he got older, and
this can be seen if we look .at the chronological seqoence“of
his works. In the last years of his 1ife (1711-1713) his time
was taken up in concentrating upon. the moral character of
artistic pieces. Between leaving for Naples and his death on
February 4, 1713, he wrote two short works in which art is the

central theme. These were, A Notion of the Historical Draught

Qf_ﬂgggglgg_(1nc1uded in the ]714 edition of the Character1st1cs)

which discusses the style and content of a painting in which

Hercules 1is the~ma1n character; and A Letter Concerning Des1gn
(published for the f1rst time in the 1732 edition of the

Character1st1cs)

We see that Shaftesbonv's literary output was largely con-
fined to the years after h%s retirement’ from public life up to
his premature death at:the‘age of forty-one.” In addition to

the works out11ned above there are var1ous other sources of

material which have been ut111sed for the present study A

complete 1ist of primary sources is as follows:
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1.° Preface to the Select Sermons of Dr.‘NHichcot;“ngdon,

1698.

2. Characteristics of Men, Manners, 0 inions; Times Etc.
' -Edited, with Introduction and Notes, by J.M. Robertson.

Two volumes. Glouc., Mass., 1963.

3. Letters of the Earl of Shaftesbury. London, 1746.
Included are a) Letters of the Earl of Shaftesbury to:a
Student at the University (first published 1716),

-~ b) Letters from the Right Honourable the Late Earl of
ShaftesEurz to Robert Molesworth, Es?. (first published

21:), and ¢ Letter sent from Italy, with the Notion
of the.Judgement of Hercules &C., to My Lord ****, the
mysterious nobleman again being Lord Somers.
4. The Original. Letters of.Locke, Sidney, and Shaftesbury,
ed. T. Forster), London, 1830. Included here are Shaftes-

bury's letters to Mr. Furley of ‘Rotterdam and to his son,
Arent Furley.

5.2 The Life,*Un-ub1ished Létters, and Philosophical Regimen

- »- of Anthony, Earl of Shaftesbury, (ed. B. Rana) London,
[900. The Life here was written by Shaftesbury's son, the

+ . fourth Earl.” The .Philosophical Regimen is Shaftesbury's
- Pprivate philosophical notebook.

6. Second Characters, orhThe Lanquage of Forms, (ed. B. Rand),
-~ Cambridge, 1974, As well as containing the Letter

Concerning Desiagn .and the Notion, this publication includes

the notes that were made by Shaftesbury in preparation for .
a treatise which was to be called, Plastics, or The Original
Power and Progress of Designatory Art.

7. . Shaftesbury ‘Papers,.which are to'be found.in the:Public -
Records Office in London. Ref. PRO 30/24.

In considering the moral and political philosophy of these

writings, the present work does not attempt to enter into a

N B *
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philosophical dialogue withsthe third-Earl. 1 have sought
rather to analyse the mean1ng, re]ationsh1p between, and impli-
cations of Shaftesbury S centra] ideas. In th1s task cr1tic1sms

of Shaftesbury have been 11m1ted to point1ng out the logical

opposition of some of h1s ideas and approaches. His analyses
and recommendations find neither acclamation nor condemnation,

the attempt here being to understand them in the 1ight of his
own conceptua1 framework | | ,

In the f1rst chapter the reader 15 1ntroduced to what is 1in
Shaftesbury S ph11osophy an und1fferent1ated appeal to both
reason ‘and emotion as the basis of mora1 approbat1on and d1s-
approbat1on These are seen by the author of this work to

constitute two distinct approaches to mora] subjects - a dis-

tinction not made by Shaftesbury h1mse1f Using this distinction
as a basis for ana1y51s the "rat10na1" elements of Shaftesbury S
moral theories are isolated and d1scussed in Chapters Two, Three,

and Four. Chapter Five discusses the non-rational or "emotional®

theory of morality. Common to both of these approaches are the

beliefs that

a) the cosmos (universe or Nature) is a perfectly
| organised whole.

b) - the individual behaves morally when he consciously
pursues the public welfare, and
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c) the individual finds happiness when he behaves
morally.

In Chapter Two, where Shaftesbury's debt to the rat1ona1
theo1ogy of the Cambr1dge Platonists 1s the focal po1nt of

d1scuss1on, Shaftesbury is seen to recommend the rat1ona1
independence of al] men from any external author1ty in their
purSU1t of mora] and re11g1ous truths within the perfect COSmos .
Chapter Three is centred on Shaftesbury s belief thathNature‘1s
perfect, and on his riew of tbe role of man in this perfect
strqcture. His'admiration of the Roman Stoics and his rejection

of the Ep1cureans and Hobbes in matters concerning metaphys1cs,

morals, and pol1t1ca1 society f1nd eXpress1on here. Chapter
Four is concerned W1th some questions that arise out of the
discussion in preV1odsﬂchapters.l An attempt is made tofeXp1ain
Sbaftesbury'§ acceptance of the possibility of both “evit" and
"freedom” within a universe where everything necessarily happens
for the best. 'Shaftesburyfs theory of mora1?0b1igation is also
discussed. ‘ T :

Chaptethtre consdders Shattesbory;s Views on man's
“emot1ona1" ab111ty to d1st1nguish between good and evil. Tbese

views are seen to f1nd their or1g1n in his be11ef in the

equat1on of "beauty“ and "mora11ty“, and his belief that man is
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attracted-to .these -things by the "moral sense" (which is also
termed ‘the. "aesthetic.sense" .in this work). What Shaftesbury

means by the termf"beautyhhand the relationship between beauty
and .art are both discussed in this chapter.

- .-Chapter Six, re-emphasises Shaftesbury's confusion of two .

logically distinct approaches to morality. This confusion is .

seen to be:the product of his explicit desire to avoid being
"enthusiastic". His recommendation that .we adopt both "ridicule”
and "good humour! as safeguards against "enthusiasm” is also.
analysed. . :.

In Chapters-Seven and Eight.the analysis is directed .
towards-an understanding of Shaftesbury's political ideas. . It
should be recognised here that Shaftesbury did not ever attempt
a systematic:presentation-of a.political philosophy. It is true
that, he thought that his ideas had political ‘implications (see
Chapter Seven, Section I), and political discussion can be ..
found in-his elaboration-of moral argument throughout his writings.
Also, certain political arrangements are.seen by him to be a pre-
requisite to the discovery of moral truth by .the individual, and
a particﬁ]arﬂsort of political activity (i.e. activity to

promote the welfare of the community) is a necessary consequence
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of being moral. However, having outlined what characterises

a moral' individual, and having explained how we can reach this
condition, Shaftesbury does not go on to discuss the characteris-
tics of a moral community:in ‘any consistent manner. Instead, he
seems to have become more interested in the relationship between
the arts and morality, and was preparing a work on this subject
at his death (see above).

Making use of the material that is available to us - much
of it from his private correspondence - Chapter Seven discusses
Shaftesbury's ideas concerning the necessary organisation of
government in"a country that hopes to maintain moral standards
among its citizens. His opposition to tyranny (by which he
means’any “form of authority that denies to the individual the
means of developing.a moral~character), his avoidance of
"utopias", and his "conservatism" are explained in this chapter.

- Chapter Eight- considers Shaftesbury's views on "freedom",
and 'the good consequences for-a society that-possesses this
quality. The distinction between "rational" and “emotional"
elements in his thought is again seen to beién appropriate means

for analysing his ideas. ‘In either case Shaftesbury is seen to

advocate freedom as a means of improving both the individual and
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the society within which he 1lives. A concern with the "culture®
of society is seen to be relevant in relation to the emotional |
(aesthetic) element in his thought. The rational element is
seen to be in favour of religious toleration. However, it is
stressed that Shaftesbury was a conservative and has less faith
in the moral, religious, and social abilities of mankind than
would at times appear.

In spite of contradictions in his philosophy, Shaftesbury
seems to have been both influential and popular during the
eighteenth century. Chapter Nine points to the fact that, in
addition to contributing to a debate on moral subjects that was
to continue after his death, Shaftesbury deals with subjects that
were to remain of interegt to British philosophers and their
public until the last quarter of the eighteenth century.

Two appendices have been included in this work. "Appendix
A" is Shaftesbury's "Preface" to Whichcote's Select Sermons
(1698) mentioned above. "Appendix B" is a letter written to the
student, Michael Ainsworth, in 1709 - taken from the volume of
L§§£§r§_(17450 which is included in the list of primary sources
above. In this letter there is an interesting rejection of

Locke's epistemology that is further analysed in Chapter Five
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of this work.

At the end of each chapter of this work, with the exception
of the final one, there can be found a summary of the central
points that have been discussed in any chapter. It is hoped
that these will be of use to the reader should he at any point

wish to remind himself of previous discussion.
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CHAPTER ONE.. -

*

- SHAFTESBURY'S -INTELLECTUAL ORIENTATION. .

- ] =
If we look at the 1ntef{ectua1ienvdrohment 1nFEngland
during the time that Shaftesbury was mriting, we find there a
growingrconfidence in the rational facu]t%es of man. ﬂtng1and
of fered conditions under which those theologica] Writers who
‘1nsisted upon the pr1macy of the individual's mind and con-
science were al]owed to publish the1r ideas. These conditions

were utilised by the Dejsts, who thought that re]ig1ous truths
were rational truths. Charles B1ount, in his S ummarx Account
of the Deists' Religion (1686), advocated a break with the

established church and recommended the worship of God by lead-
ing a 11fe based upon the rational pursu1t of morality. Cast-

ing doubt upon the credibility of the Bible and reject1ng
miracles outr1ght he advocated the replacement of fa1th by

reason.* John Toland, after first attempt1ng to show that
there was nothing in the Bible that is contrary to reason**,

Jater turned to a criticism of the Bible on rational grounds.

* See also Blounts Oracles of Reason (1693).

** See Christianity Not Mysterious (1696).
+ See Nazarenus, or Jewish, Mahometan, and Gentile

Christianity 8).



Writers 1ike;Blount, Toland, Anthony Collins, and William Whiston
all opposed reason to revelation. The name of John Locke with
all its prestige was added to the list of those who looked to

reason as the source . and measure of religious truth when The

Reasonableness of Christianity was published in 1695.* = In the

person of Locke we also have an individual who raised men's
hopes in reason when he published his Essay Concerning Human
Understanding (1690). Locke's ".... success in explaining the
human understanding created the impression that man's reason is
sufficient to unlock all .the treasures of knowledge.“1 This
confidence in the human intellect received both confirmation
and impetus from Newton's theory of gravitation which apparently
explained the complexities of the universal machine by. means of
an all-embracing formula.** This was the spirit of the times
and, Shaftesbury could hardly fail to be influenced by it.
Shaftesbury can be,seen confidently referring to human reason
as the means whereby man can acquire knowledge of moral truth.

- What do we mean by "reason" when we use the term 1in

- o
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* Locke's theological "rationalism" was qualified by an accept-
ance of irrational elements (such as miracles) upon faith.

** Newton's Principia mathematica philosophiae naturalis was
first published in 1687.



relation to Shaftesbury? If we look at Shaftesbury's-writings
we do not find much help. Reference to reason in justification

of his ideas occurs regularly, but Shaftesbury never clarifies

what he means by reason. However, the fact that he refers to
1t implies. first of all that Shaftesbury sees the possession

of something called reason as a characteristic of-all men (as

a result of which Shaftesbury can indiscriminately refer his
readers to it).- Secondly, it can be said that through their.
common.possession of -reason, men are capable of forming
unanimous :opinions concerning what is true*; and it is
possible to regard Shaftesbury as.a person who. advocated

reason as-a measure of .truth in the hope that men might achieve
a.common measure.-(leading to a common knowledge) concerning

the true and. the false.ﬁ;However,.thisidoes.not-he]p us 1in

understanding how reason works. What is the process of reason-

ing?. For SHaftesbury, when he usés reason .in relation to moral

* This may be qualified by adding, "in those spheres of
human enquiry in which reason's standard is thought to
be relevant." However, .the characteristic of Shaftesbury's
age was that all disciplines were being.placed under
reason's standard - a fact best demonstrated by the
writings of the Deists who brought religion, the sphere of
faith, within reason's spectrum.



subjects (which are his main concern), there appears to be an
analogy with mathematical reason - that is, the principles which
he outlines are thought to be either self-evident or such as can
be proved by: logic. Thus, Shaftesbury says of his ideas out-
lined in the Inquiry Concerning Virtue or Merit, that "if there

be no article exceptionable in this scheme of moral arithmetic,
the subject treated may be said to have an evidence as great as
that which is found in. numbers or mathematics."2 This may be
taken to mean that the .truths which Shaftesbury presents to us are

believed by him to be either immediately recognisable as true*, or

Togically derived from such self-evident truths. As such, reason

can be referred to if differences are found between men, either
as a means of proving one of them right (and with whom the

other will agree because reason demonstrates that he was pre-

viously wrong) or to demonstrate.that neither side of a

-----—---------ﬂ--ﬁﬂ-‘-ﬂ--—----—ﬂ---‘-------—u----—ﬂ- ----------

* It is possible to introduce at this point a difficulty in
interpreting Shaftesbury's ideas that will be further
developed later .in the present chapter.. In the immediate
recognition of a self-evident.moral truth Shaftesbury some-
times appears to be appealing to.reason, sometimes to a non-
rational "sense". Shaftesbury himself fails to distinguish
between the rational and non-rational elements in his
philosophy, and thus presents.us with the problem: When 1is
Shaftesbury talking rationally, and when not?



rgifference is true. For Shaftesbury, reason-is concerned
with what one man can demonstrate to others; . and with the
acceptance or rejection of beliefs according to whether or
not théy can be justified by reason.

Where reason is thought to be capable of distinguishing
between the true and the false proposition, it is possible to
hope and demand that all human beljefs receive examination,

and that they be pronounced true or false, according to the

light of reason. This is Shaftesbury's viewpoint. For,

according to him, there is a. distinction between the possi-
bilities of rational activity and the actual use to which men
put their mental faculties..."Men," he tells us, "are wonder-

fully happy “in a faculty of deceiving themselves, whenever

they set heartily about TR They deceive themselves because
they are not critical enough as to what they believe, and
their rational capacities are not used to. their fullest extent.

As Philocles informs us in The Moralists:

Men love to take party instantly. They cannot bear
being kept in suspense. The examination torments them.
They want to be .rid of it upon the easiest terms.

'Tis as if men fancied themselves drowning whenever
they dare trust to the current of reason. They seem
hurrying away they know not whither, and are ready

to catch at the first twig. There they choose after-
wards to hang, though ever so insecurely, rather



- ‘than trust their strength to bear them above water.
- He who has got hold of an hypothesis, how slight
soever, is satisfied. He can presently answer
every objection, and, with a few terms of art, give
an account of everything without troub]e.4

Although "truth is the most powerful thing in the wor]d,"5

men refuse to pursue it by questioning. their beliefs. 1In
their desire for a,certaiﬁty which will lend.significance to
their own existence, men refuse to question their own
hypotheses. Without any rational.justification, "Every sect
has a recipe. When you know it, you are.master of Nature:
you.solve all her phenomena, you.see all her designs, and can

account for all her operations." Why is this so? Because
men "are too lazy and effeminate .... to dare to doubt.“6 This
is the attitude that Shaftesbury condemns in the belief that
truth will emerge if rational enquiry is ﬁsed: "Let but the

search go freely on, and the right measure of. everything will
soon be found.“7 As Shaftesbury's most recent critic has

stated, "With unquestioning faith in reason, Shaftesbury
advocates that we follow reason wherever.she may lead."

We may say, thefefore,ethat Shaftésbuﬁy,édvocated a
questioning of all things presenféd to the mind, and indicated
that all our beliefs be rationally justifiable. This at times



appears to lead Shaftesbury into scepticism. For if we are to

question some of our beliefs, we must*question all our beljefs:

There is nothing so foolish and deluding as a partial
sceptjcism. For whilst the doubt is cast only on
one side, the certainty grows so much stronger on

the other. Whilst only one face of folly appears
ridiculous, the other grows more solemn and deceiving.gq

It is only by examining everything that the human mind can hope
to gain a sound appreciation of truth - if truth exists at all
for man to appreciate. Our critical reason must examine all
our beliefs, reason being the only grounds for assessing their
truth or falsity.* What will happen, however, if after
questioning all things in pursuit of rational certainty, no
certainty is found? Only doubt will remainj and Shaftesbury
will be dangerously close to the conclusions reached by
scepticism. His sceptical questioning of all knowledge in his
search for truth would conclude by denying the possibility

of a known truth. Shaftesbufy recognised this possibility

* It was upon this basis that Shaftesbury rejected the
Pascalian bet concerning the existence of God (without any
particular reference to Pascal): ".... our reason, which
knows the cheat, will never rest thoroughly satisfied on
such a bottom, but turn us often adrift, and toss us in a

sea of doubt and perplexity ...."
Characteristics, I, 27.



and admitted that, ".... as in philosophy, so_in politics, I

nl0

am but few removes. from mere scepticism. But he was

removed from scepticism, convinced that.his method need not

lead to this end however we may interpret this element in his

writings. He tells. his readers that he will ".... try what

certain knowledge or assurance of things may be recovered," and

11

thus avoid ".... an endless scepticism introduced.” ° Con-

sequently, Shaftesbury's attitudes towards scepticism*, and
the means whereby he thought he had avoided it, must be
recognised as being important to our understanding of his moral

ideas.

! an & ae b e .
-—-----------------——--_-_-—--_-----‘-------‘----------------

* Scepticism, as originated by Pyrrho, (360-290 ‘B.C.) was an
expression of weariness with philosophic speculation, 1in the
place of which it advocated an attitude of total doubt. With
reference to knowledge of.the empirical world, man is shown
to be incapable of escaping from the uncertainty of the
senses. With reference to speculative interpretations of
reality, and the moral recommendations which may be asso-
ciated with them, the sceptics claimed that all affirmations
may be confronted with an opposite which is equally valid.
As a consequence of this attitude towards the doctrines of
other schools the sceptic may advocate either continuous
dialectical criticism (Diogenes Laertius, 11, 487), or the
suspension of judgement which produces ".... a condition of
1ife, peaceable, temperate, and exempt from the agitations
we receive by the pressure of opinion and knowledge that we
think we have of things." (Montaigne, Essays II, 196. See

also V. Brochard,. Les Sceptiques Grecs, 33).



Shaftesbury had a great deal of sympathy for the constant
criticism of the sceptics. In conjunction with his.own rational
orientation, he recognised as correct the sceptic's refusal to

accept an unjustifiable truth:

To say truth, I have often wondered to find such a
disturbance raised about the simple name of sceptic.

'Tis certain that, in its original and plain signi-
fication, the word.imports no more than barely "that
state or frame of mind in which every one remains on .
every subject of which he is not certain." — He who
is certain, or presumes to say he knows is in that
particular, whether he be mistaken or in the right,

a dogmati’st.]2

This is .Shaftesbury speaking as a rationalist. Before we accept
anything. as certain there must be an examination of our beliefs

according to the most stringent standards. of ratjonal
criticismt* This attitqdeiof Shaftesbury towards what we think

to be true was reinforced through his acquaintance with the

arch-sceptic of his day, Pierre Bayle, with whom Shaftesbury

* According to the. definition of Shaftesbury's rationalism
provided above, the questions which the rationalist will
ask about his beliefs will be - What evidence have I for
this belief? 1Is it rationally self-evident? Is it
logically derived from that which is rationally self-
evident? If a positive answer can not be given in relation
to one of the 1atter two questions it can not be said to
be rationally justifiable.
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maintained a correspondence after meeting him during his' stay
in Holland 1698/99. Of Bayle's scepticism Shaftesbury wrote,
' And if that phiTosophj, whatever it be, whiéh;kéep-q ﬂ
ing in bounds of decency, examines things after this

manner, be esteemed injurious to religion or mankind,

and be accordingly banished from the world, I can. _
foresee nothing but darkness and ignorance that must

f0110w.13

Shaftesbury looked to Bayle's scepticism as a legitimate means
of preventing the continuance of unjustifiable beliefs - the
"darkness and ignorance" mentioned above. However, unlike the
sceptics, Shaftesbury did not deny the possibility of a known
truth. His aim, as we saw above, was to rescue his philosophy
from “an endless scepticism introduced." Although he says
that Bayle's 'scepticism is a guard against "darkness and
ignorance", when Shaftesbury considers classical scepticism,
"that mere sceptic, and new Academic", he says that "it had

no certain precepts, and was an exercise or sophistry rather:
than phﬂosophy.“]4 He scorns the classical sceptics because,
in his view, they rejected the possibility of a known truth.

At the same time, he could admire the scepticism of his friend,

Bayle, because it was "improving":

whateverdopiﬁfoh of mine stood not the test of his [Bayle's]
piercing ‘reason, I learned by degrees either to discard
as frivolous, or not to rely on them with that boldness
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as before; but that which bore the trial I prized
as purest gold..,5

Scepticism was a testing ground, a means of distinguishing
between the certain and the uncertain. But according to the

arguments of scepticism, nothing can be certain (not even the
holding of uncertainty). This being the case, we must go on
to ask the following questions: How does Shaftesbury escape
the conclusions of the sceptics (if he does) when he had so
much sympathy for*tﬁe rationél proéedures of scepEicism? How
and where does Shaftesbury discover the certainty which he

pursued? Answering these questions will be the task of the

next section of the present chapter.
It

The argumeﬁt of the present section will be that as a
rationalist Shaftesbury was led towards sceptical conclusions
in questions of epistemology. However, as a moralist,
Shaftesbury was prepared to regard epistemological questions.
as irrelevant to his enquiries. He is prepared to recognise

moral certainty in judgements concerning how we ought to feel

and act, and he regards this certainty as unaffected by any
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epistemological doubts that we might have.*
Shaftesbury suggests that if we are to know anything with

certainty, it is necessary to understand that part of us which

thinks. It is necessary to know our minds, how they work, and

how we can be sure that the mind's thoughts can be trusted.
Without this prerequisite, we can never be said to know anything

with certainty:

.oeo it must, in strictness, be yielded that all
knowledge whatsoever depends upon this previous one
"and that we can in reality be assured of nothing
till we are first assured of what we are ourselves.”
For by this alone we can know what certainty and
assurance 15'16

Proceeding then to consider whether or not knowledge of the
self is possible, Shaftesbury begins by accepting the existence

of a self: "That there is something undoubtedly which thinks,
our very doubt itself and scrupulous thought evinces." However
although he does not allow sceptical.questioning to deny the
existence of the mind or self, Shaftesbury is less certain
concerning what .the mind is. Haviné accepted the existence of

something which thinks, Shaftesbury continues,

* Like the sceptics, Shaftesbury recognised that our knowledge
of the external (material) world has no rational certainty.
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But in what subject that thought resides, and how . -

that subject is continued one and the same, so as

to answer constantly to the supposed train of thoughts
- or reflections which seem to run so harmoniously

through a long course of life, with the same relation

still to one single and self-same person, this is

not a matter so easily or hastily decided....

The reason for his difficulty in the problem of identity is

that although we know of the mind because we think, our thoughts
are only memories (which may be false). "We may believe

we have thoughtand reflected thus :or thus; but we may be mis-
taken.i We may be conscious of that as truth which perhaps was
no more than dream." Coﬁsequently, we can be sure of nothing

more than the fact that the mind exists. We cannot be sure of

any of its thoughts;inof can we be sure that it is the same
mind from one day to the next (or even from one moment to the

next). This, Shaftesbhfy says;

is what metaphysicians mean when they say "that

identity can be proved only by consciousness, but
that consciousness, withal, may be as well false as

real in respect of what is PaSt'"17

If this is true (and Shaftesbury accepts it) then we can have
no certain knowledge (which depends upon knowledge of what we
are ourselves). Thus, for Shaftesbury, epistemological enquiry
provides no certain basis for knowledge. However, this does not

lead him to the fejéction of the possibility of moral’
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| certéigty; As we shall See;fsﬁaftesbﬁfy fejeéts‘ebistemology
~ as unsatisfactory - an insufficient tool which does not take
into consideration what for Shaftesbury was a central
characteristic of the thinking process (viz. that.men act

upon the knowledge they have as if it were certain).

Such is Shaftésbury‘s‘antipathytowards*épistemologicai
eaniries?; which,ﬁaé we have seen; provide no certainty for
him i that where he‘géés philosophy concentrating upon them,
it is the "empty regions and shadows of philosophy". He
*state§ that if one wishéé'to "ysefully ph11osophise" it is
only necessary "to have a knoﬁ]edge in this part .of philosophy

suffiéiehf'to satisfy:himkthal thefe is no knowledge or wisdom
to be learnt from §t." O Havfﬁéwiecognised thiﬁ, one can go
on to discover somethgﬁg which is "useful". Thus, although he
héccep%s iheifﬁabil%fy of reason to decide the truth of our

thoUght; anut the seif;*Shaftesany continues,

To the force of this reasoning I confess I must so

~ far submit as to declare that, for my own part, I
take my being upop trust. Let others philosophise

" *'as they are.able: I shall*admire their strength
when, upon this topic, they have refuted what able

metaphysicians object and Pyrrhonists plead in their
~ own behalf, |

‘Meanwhile there is no impediment, hindrance, or
suspension of action on account of these wonderfully
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refined speculations. Argument and debate go on
still. Conduct is settled. Rules and measures are

given out and received. Nor do we scruple to act
as resolutely upon the mere supposition that we are,
as if we had effectually proved it a thousand times,

to the full satisfaction of our metaphysical or
Pyrrhonian antagoni’st..k.|9

Here we see Shaftesbury abandoning any hope of absolute certainty
for the ideas and opinions which we have in our minds (for he
confesses that we cannot know enough about the mind itself).
Consequently, if philosophy is understood to be the pursuit

of certain knowledge concerning .these .ideas, philosophy 1is

of no interest to Shaftesbury. Let others philosophise as they

are able; but he will not participate. His reason for this

lack of interest is that he does not think that such enquiries
can evef be brought to.a coné1u§ion, and doubt will be left

to prevail. On the 6ther hand, if Shaftesbury is to be regarded
‘as a philosopher - and he does feel that his writings are
philosophical - then it must be within the context of his own
definition of the true purpose of philosophy, which "....

raises and exalts our minds by subduing our Passions to the
governmehf of Reason and refining 'em by a nice and delicate
Perception heighten'd by Ref]ection."20 We see that when

Shaftesbuhy directs us towards the activity of "usefully

philosophising", he is concerned with the ethical problem of
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controlling our desires and directing our actions. He is not
primarily concerned with the epistemological problems of

philosophy. In fact, he has declared them irrelevant; for
meanwhile, as the philosophers argue about these problems, the

rest of the world settle rules of conduct. As a."moralist"
Shafteébury wishes to understand this latter activity; and in
contrast to'phi1osophers who are concerned with the discovery
of ultimate truths, Shaftesbury points to the rest of the world
continuing to make practical. decisions concerning how to act.
People arrive at conclusions.about practical concerns as if
the philosophical problem of identity did not exist. Rather
than becoming involved in what he thought to be useless
philosophical (epis£e501091ca1) debate, Shaftesbury turned

his attention towards a study of the reasons why we act in

one way rather than another. The title of his collected essays

is, after all, The*Characteristfcs of .Men, Maﬁners, Opinions,

Times, .Etc. This is significant, for it points to the fact
that Shaftesbury's intention wasmto examine that which
characterises the fﬁoughtﬁ aﬁd aétivities of all men, nof}
just philosophers. All men consider what to do, and how

to do it, even though the knowledge upon which they reach their
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conclusions has no ultimate rational justification. Shaftesbury
wished  to examine this activity of practical reasoning.

The first characteristic of practical reasoning is that
man assumes that he has an identity, or self. Within the self
there are 1) desires or appetites, which Shaftesbury terms
"affections", and 2) opinions concerning which appetites, when
fulfilled, provide us with happiness. This, Shaftesbury.feels.
is all that is required to obtain that certainty which is
evidently lacking in epistemological enqdiny. "This to me
appears sufficient ground for a moralist. Nor.do I ask more

when I undertake to prove.the reality of virtue and mora1s.“21

In order*to"demonstrate this Shaftesbury begins with the
affections,; which are emotional reactions to experience des-

cribed as follows:

The ‘affections of which I am conscious are either

grief or joy, desire or aversion. For whatever
mere sensation I may experience,. if it amounts to

neither of these, 'tis .indifferent and no way affects
o oome | o
22

The presence of some objects provides us with joy, and these
we desire; that is, we wish to possess them. Others cause
grief, as a consequeﬁcé of which we have an aversion towards

them. Like and dislike, desire and aversion, are the two
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basic desires or affections. However, the satisfaction of
desire does not necessarily guarantee happiness. For man has
a multiplicity of affections towards various objects. There-
fore, men must make choices between alternative courses of
action; they must make choices between desires, and judge
which affections will provide them with maximum happiness

before they act. Therefore our opinion concerning which affec-

tions provide happiness becomes all important:

So that the affections of love and hatred, 1iking
and dislike, on which the happiness or.prosperity of
the person so much depends, being influenced and

governed by opinion, the highest good or happiness
must depend on right opinion and the highest misery be
derived from Wrong. .

Because the choice of affections or desires may be based upon
incorrect opinion, it is possible to like (expect joy from)

that which is incapable of providing satisfaction, and happiness
may not be achieved. For happiness can.only be found when we
have correct opinions concerning which affections will bring
about the realisation of.joy and avoidance of grief. Shaftes-
bury's intention is to show where correct opinion 1ies (i.e.
which affections towards which objects will provide us with

happiness). 1In.so doing, he also presents us with the claim
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that those opinions which make us happy are moral opinions, and
that the affections chosen by right opinion are moral affec-
tions; fhat is, to be happy we must be moral. |

In order to show where correct opinion lies, Shaftesbury

first 6bn§1defs the view that happiness lies in externals, and
the preferéncehwhich would be given in this case to desires
forf"plate; jeWe1§,'aparthents, coronets, patents of honour,
tit]eé; or precedenbies." This, Shaftesbury tells us, cahnot
be the basisfof:héphiﬁégs. For when we act upon desires for
these objéctg; there will always be something beyond our

reach even thbugh we desire it. Unfulfilled desire wifl then
mean dissatisfact{on and unhappiness. Also, if our satis-
faction lies in fulfilling our desires towarhs external objects,

we will be cbnstant1y plagued by the fear of losing that which

we have already attained. Shaftesbury asks,

.+« 1f the passion raised on this opinion (call it
avarice, pride,.vanity, or ambition) be indeed in-
capable of' any real satisfaction, even under the most
successful course of fortune; and then too, attended
with perpetual fears‘of disappointment and loss, how
can the mind be other than miserable when possessed
by it?24

From-this it is.possible to.conclude that Shaftesbury thinks

that we can not be happy when our desires are directed towards
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external things.

To be happy Shaftesbury says that we must desire something
which we can be sure of attaining. This will be something with-
in our control at all times. That which is within our control
is the.affections and opinions towards externals. It is these
that must. be controlled by a higher opinion and a higher
affection.* . Shaftesbury tells us-that we are able to dis-
tinguish between moral and non-moral desires, as a consequence
of which we can say whether or not the opinions which advocate
the fulfilment of certain desires are right or wrong. If our
‘opinion .is that we should choose between moral and non-moral
desires, it is.possible to do so.. This is the higher opinion.
The higher affection is the placing of our.satisfaction in this
choice; - that is, that we desire to act morally, and satisfy

this desire when we control those opinions and affections which

refer to sensual and other external objects:

* "In a creature capable of forming general notions of things,
not only the outward beings which offer themselves to the
sense are the objects of affection, but the very actions them-
selves, and the affections of pity, kindness, gratitude, and
their contraries, being brought into the mind by reflection,
become objects. So that, by means.of this reflected sense,
there arises another kind of affection towards those very

- affections themselves, which have been already felt, and are
now become the subject of a new 1iking or dislike."
Characterijstics I, 251.
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The method, therefore, required inthis my inward
economy, is to make those fancies themselves the

objects of my aversion which justly deserve it, by
being the cause of a wrong estimation and measure
of good and 111, and consequently the cause of my
unhappiness and disturbance.25

Happiness becomes for Shaftesbury the possession of a parti-
cular type of. personality or character, achieved by "placing

worth or excellence .... in the affections or sentiments, in

u2b

the governing part and inward character ... We must now

ask, what makes some desires or affections moral,}and others

non-moral?
Assuming the individual can isolate himself from the
affections and opinions which determine how we act, Shaftesbury

tells us (in his So]i]oguz)ﬁthat the individual can

‘apostrophise" them. The individual becomes an observer,

through introspection, of his own make-up:

.... by @ certain powerful. figure of inward rhetoric
the mind apostrophises its own fancies, rajses them
in their proper shapes and- personages, and addresses

them familiarly, without the least ceremony or
respect. By this means it will_soon happen that two

formed parties will erect themselves Within.o

As a neutral observer man can study his opinions (fancies)
concerning his happiness. He will see that these opinions

are supported by one of two.factors (two.formed parties) -
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Appetite and Reason. If they are supported by our appetite they
will be concerned only with externals. OQur opinion will be

that we should pursue the objects of our immediate desires,

and "we are necessarily exposed to endless vexation and

ca1am1'ty.“28

However,;if our opinions are supported by our
reason, they will.be moral. Reason, therefore, becomes the
deciding factor concerning.whether our opinion (and the
affection to which it relates) should be supported by the
higher opinion and higher affecfion. How our reason distin-
guishes the moral from the non-moral is.never made clear by
Shéftesbuny.* In relation to this introspective morality which
recommends that we should place our.satisfaction.in.the possess-
ion of moral opinion, it seems that reason is capable of
recognising moral truth in an opinion or desire because it 1s
self-evident. We.can."see" the truth when it is placed under

the critical 1ight of our reason. There can be no doubt,

however, that Shaftesbury.believed that when we allow reason

to take control, we will be happy:

* It might even be suggested that it is not reason at all
that distinguishes between good and evil. As we shall
see in Section IV of this Chapter,-and in Chapter Five,
Shaftesbury also refers us to a non-rational moral sense
whéch j? seen to be capable of distinguishing between good
and evil.
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... 1T I Join the opinion of good to the possessions
of the mind, if it be in the affections themselves
that I place my highest joy, and in those objects,
whatever they are, of inward worth and beauty (such
as honesty, faith, integrity, friendship, honour),
'tis evident I can never possibly, in this respect,
rejoice amiss or indulge myself too far in the

enjoyment.29
If, as Shaftesbury says, such noble things as beauty and good-
ness can only be enjoyed "by the help of what is noblest [in

man], his mind and reason,"30 tHen the emergence of "my
highest joy" is dependent upon reason.* The opinions and
desires that we decide to retain will be rational and moral;"

for reason will point out that we should not approve of those
opinions "which justly deserve it, by being the cause of a

wrong estimation and measure of good and 111, and consequently

the cause of my unhappiness and disturbance.n31

Shaftesbury felt that he had found.a means of obtaining
‘moral certainty as.a by-product of the pursuit of happiness.**
We are told that we will find happiness in the successful

pursuit of attainableﬁgoals (i.e. the control of opinions and

* It should be added that when Shaftesbury uses the concept -
of"beauty" he is normally referring to something which is
appreciated by other means than reason - See Section IV of
this chapter. However, Shaftesbury is by no means con-
sistent in this.

** Concerning Shaftesbury's attitudes towards happiness as
the product of morality, see Chapter Five below.
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affections). .In pursuing these goals we will know that we are
being virtuous. His final answer to the epistemological argu-

ments of scepticism is as follows:

wn- .eees let Us carry scepticism ever so far, let us
doubt, if we can,of everything about. us, we cannot
doubt of what passes within ourselves. Our passions
and affections are known to us. They are certain,
whatever the objects may.be on which they are employed.

Nor is it of any concern to our argument how these

- exterior objects stand: whether:they are realities
or mere illusions; whether we wake or dream. For ill
dreams will be equally disturbing; and a good dream
(if 1ife be nothing else) will be easily and happily
passed. In this dream of 1ife, therefore, our demonstra-
tions have the same force;. our balance and economy

hold good, and our obligation to virtue is in every
respect the same. 4,

{

When Shaftesbury here states that we cannot doubt of what passes
within ourselves, he is talking about the knowledge we have of

our opihions and affections. However, as we have already seen

above, "we may believe we have thought and reflected thus

or thus; but we may be mistaken." Knowledge of our opinions
and ‘affections is not accepted upon rational grounds, but on
grounds’ of necessity. It is a necessary presupposition which
all men make when theytconsider what to do. Being is taken
"upon trust". Given this, Shaftesbury tells us that we can
become both moral and happy by making a choice between good and

bad opinion and desire. These choices are certain and in making
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them we become'virtuous. The uncertainty of our knowledge of

the external world is irrelevant. Firstly, because we refuse

to allow the external world to be relevant to our satisfaction.
Secondfy,because virtue; thé choice of befiéfs.and afféﬁtions
%n the certain knowledge fhat they are moral, 1ies in the
intention ra£her than.thé conéequences of our actions.* It

l{es in}correcﬁuopinionbdﬁnce}ning what is to be lovéd or hated,

not in the success we have in performing moral actions:

- For if we will suppose a man who, being sound and entire
both in his reason and affection, has .nevertheless
so depraved a constitution or frame of body that the
natural objects are, through.his organs of sense, as
through i11 glasses, falsely conveyed .and misrepresented,
'twill be soon observed, in such a person's case,
that since .his failure is not in his principal or
leading part, he cannot in himself be esteemed in-
iquitous or unjust.33

Whether our knowledge of .the external world is correct or not,

we  can -still achieve moral certainty through our ability to

* "For wrong is not such action as is barely the cause of
harm (since at this rate a dutiful son aiming at an enemy,
but by mistake or i11 chance happening to kill his father,
would do a wrong), but when anything is done through
insufficient or unequal affection (as when a son shows no
concern for the safety of a father; or, where there is
need of succour, prefers an indifferent person to him)
this is of the nature of wrong." Characteristics, I, 253.
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distinguish between good or bad intention within ourselves.
- 111 -

A modern critic of Shaftesbury's philosophy has stated
that "éhaftesbd;y's lack of interest in the technical 1issues
of eE;Stemo1ogy ..o 15 to be explained in paft by a strong

strain of skepticism," and that "the problem that primarily con-

cerns him is not fhe reality but the nature of the se]f."34

51miiér1y,‘$idgwick wrote that, "The appearance of Shaftesbury's
Enggg}grig;igg_marks a turning point in.the history of English

ethical thoughf. ...; the cons%deration of .abstract rational

principies falls into the background, and its place is taken

n35

by an introspective study of the human mind .... Shaftesbury's

reason for taking this approach 1ies in his recognition of a
practical (or.moral) reasoning as characteristic to the thinking

processes of all ‘men:

It will be acknowledged that a creature such as man,
who from several degrees of reflection has risen to
that capacity which we call reason and understanding,
must in the very use of this his reasoning faculty be
forced to receive reflections back into his mind of
‘what passes in itself, as well as in the affections

~orwill; in short, of whatsoever relates to his

" character, conduct, or behaviour amidst his fellow-

., Creatures in society. ..
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When men do this, the self (the mind and its contents) is

presupposed; this being a necessary presupposition which is
either consciously or unconsciously made by us all: "So far
are we from being able to be sure when we have a mind [or

knowledge]; that indeed we can never be thoroughly sure, but

then only when we can't help it, and find of necessity we must

37

be so, whether we will or not."“ Upon the basis of the

necessary presupposition that we have an identity, Shaftesbury
attempted to outline .an introspective moral method by means
of which we can become both virtuous and happy.

By pointing to the necessary acceptance of the self as a

basis for formulating a theory of moral certainty, Shaftesbury

thought that he had met the epistemological arguments of

scepticism.

'Tis therefore to satisfy such rigid inquirers as
these [Pyrrhonists], that we have been necessitated to

proceed by the inward way; and .... have built only

on such foundations as are taken from our very percep-
tions, fancies, appearances, affections and opinions

themselves, without regard to anything of an exterior
world, and even on the supposition that there is no

such world in being.38.

However, this having been done, Shaftesbury leaves us in no
doubt that there is more to his moral enquiries than the intro-

spective moral theory outlined in Section II above. He
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-.regards his defence of morality against sceptical arguments

to have been a "dry task", and consjders it easier perhaps

- "to make brick without straw .... than to prove morals with-
out a world." In fact, it is ridiculous to think about
morality, about how we pught toract, without considering the
environment witﬁiﬁ which our éctions take place. Just as men
necessarily accept the reality of the mind and its contents
when they: think about‘howito act, they also accept the reality
of their environment; and Shaftesbury is prepared to do the

~ same's "We are henceforward to trust our eyes and take for

“real the whole creation, and the fair forms which lie before
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us." When he doethhﬁs, Shaftesbury opens to himself a

whole new field for moral'enquiry.

If we accept the exté;ﬁhl world (Nature), then it is
| pdssiblé, Shaftesbufy tells dé,'to "inquire what is truly
nafural to each creature.". For, "To deny there is anything

properly naturéi’(after the concessions already made) would be

d."*0

undoubtedly very prepbsterous and absur Each species of

animal may'therefore be seen to have a certain "inward dis-

position" which directs it towards certain forms of activity

“which are natﬁral fobif. This "inward disposition" is the
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presence of certain affections or desires which direct the
~ creature towards its natural ends. These ends.are, according

‘to Shaftesbury, social ends. When a person acts socially he is

acting naturally:.

The .social or natural affections, which our author
considers as essential to the health, wholeness, or
integrity of the particular creature, are such as
-contribute to the welfare and. prosperity of that
whole or species, to which he is by Nature joined.

Al11 the affections of this kind our author comprehends
in that single name. of natura1.4]

- When a creature acts naturally, it is acting according to the
precepts of‘reason. For there.is a rational purpose which
exists within and controls the whole of Nature: ".... the nature

of the universe is. intelligent, and therefore there is a

w&2

universal intelligent and provident ‘principle." ~Being controlled

by reason, "all it .[Nature] produces is to its own advantage

and good, - the good of all in general; and what is for the
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good of all in general is just and good." ™* Man, because he

possesses’ reason, can also be moral. He can, as we saw in the

last section, distinguish between moral and non-moral affections.

* See below, Chapters Two, Three and Four, for a discussion of
the reasons why Shaftesbury accepted this interpretation of

lgla}:qri, and for an analysis.of the implications of this
elief.
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However, moral desires or affections can now be termed natural
affections. Man can also look beyond himself to the external

world, and attempt to discover there the rational purposes of
nature. By studying the external world it is possible to see
that man's nature is to be a social being, and to conclude from
this that, "If the affection be equal, sound, and good, and the
subject of the affection such as may with advantage to society
be ever in the same manner brosecuted or affected, this must
necessari1y constitute what we call equity and right in any
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action." Affections are good when they pursue the "advantage

of society" because this is what Nature intended for man. Man
can appreciate this when he accepts the evidence of the senses
and studies what is natural to the human species. |
We can now see that as well as moralising independently of

externals (Sect. II) Shaftesbury also claims that it is possible
to discover our purpose in .the external world by sfudying the
human species. Consequently, it is possible to contrast in
Shaftesbury an introspective orientation with one that con-
centrates upon. externals. It might be afgued that the two are
brought togetherwithin Shaftesbury's use of "reason". Reason,

being a product of the general mind, can recognise the moral

(natural) affections in two ways:
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1)- by introspection reason<"sees" the moral affections.
As far as we can tell, when Shaftesbury refers to
reason 1n this context, its truths are self-evident.

and

2) by the study of externals. Reason can recognise
(self-evidently it seems) that the moral end of man
lies in pursuing the good of the species. From this,
we can logically derjve that the natural affections

are those which pursue this end.

Hﬁwever, Shaftesbufy‘is By no me;ﬁs consistent in this. In
digcussing.the concept of "reason" as it is found in Shaftesbury
in Section I above, mention Qas méde in a footnote that
Shéftesbuny's means of distinguishing the truth isﬁsometimes
based upon a non-rational "sense". It is this important contrast

between the "rational" and "non-rational" elements in Shaftesbury's

thought which will be discussed in the next section.
..IV-

Sif Lesiféf§féphéﬁ wrote that Shaftesbury's philosophy 1is
based upon an appeal to "common sense". English sobriety, and
the Englishman's fear of making a fool of himself, has checked
the nation's ph{1osophica1 ambition - this was Stephen's opinion.

As a consequence of this,

++«. in England, attempts at a priori philosophy have
taken the form of an appeal to common sense. We
cannot be exposed to ridicule when we are ostensibly
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endeavouring to confirm everybody's opinion ....
This thoroughly English convictiongwhich thus tries
to convert the vox populi into the vox Dei, seems
to have been first made popular in the eighteenth
century by Shaftesbury.45

According to Stephen, Shaftesbury was writing for”énéudienc?
whom he hoped would appreciate his ideﬁs because they could

be confirmed by the readers' experience.h This is undoubtedly
true. Within this context his acceptance of both’his identity
and the reality of the external world as appreciated through
the senses (despite the rational arguments qf sbept1ca1 epis-

temology) might be said to be based upon common sense. How-

ever, the vox populi is not for Shaftesbury a basis of mora]
truth, if mere popular assent is all that it refers to. This
can be seeﬁ if we 1ook at the following statement from his

Sensus Communis:

If by the word sense we were to understand opinion
and judgement, and by the word common the generality
» or any considerable part of mankind, 'twould be hard
.... to discover where the subject of common sense
could lie. For that which was according to the
sense of one part of mankind, was against the sense
of another. And if the majority were to determine
common sense, it would change as often as men
changed. That which was according to common sense
to-day, would be contrary to-morrow, or soon after.46

If we accept this definition of common sense (i.e. as the
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majority opinion or vox populi), then it can not be taken as

a foundation.of moral truth - unless truth in the moral sphere
can mean different.things. from.one day to the next. For
Shaftesbury, moral truth is something which has permanent
validity. Consequently, when Shaftesbury says that a person
who is "good and honest" is acting according to "common

47, the term is not being used as the equivalent of

sense”
majority opinion.

Common sensé is taken by Shaftesbury to be a "sense of
public weal, and ‘0f the common interest} “love of the community
or society, natural affection;*humanitf; obligingness, or that
sort of civility which rises from a just sense of the common

rights of mankind, and the natural equa1ity'tﬁeré is among
those of the same species."48 Common sénse:ié,‘fhérefore, an
emotional attraction towards the"common interest”. It can
function as a moral instrdment because it is able to recognise
those.affections which direct us towards this common interest.

As such it may also be described as the moral sense*,
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* Although Shaftesbury did not use either of these terms (common
sense or moral sense) more than a few times in the whole of
his writings, as his editor Robertson points out, the ex-
pression, moral sense, "appears to have been first introduced
into ethics by Shaftesbury,"(Characteristics, I, 262, footnote) s

and Shaftesbury's disciple, Hutcheson, made the idea of a moral
sense central to his own ethical writings.
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providing us with an attraction towards the moral opinions
and affections, and aversion towards the non-moral.* It is
not rational, but emotional (distinguishing between good and
evil by attraction or:aversién); That it is possessed by all
men, is-not a rational faculty, and provides us with a means
of distinguishing between the moral and non-moral, is evident

from the following statement:

.... a common honest man, whilst Teft to himself,
and. undisturbed by philosophy and subtle reasonings
about his interest, gives no other answer to the

thought of villainy than that he cannot possibly
find in his heart to set about it, or conquer the

natural aversion he has to it. . And this is natural
and just.49 |

This 1s Shaftesbury's description!of the moral or common sense
in actiqn; and it is this "sense" whjeh often appears to |
rep]aée reason when Shaftesbury uses the 1ntrosbebtive method
discussed in Section II above - termed byfhim, "soliloquy",
or discussion with oneself. Therefore, it is not necessarily

. reason which distinguishes befwéen right and wrong opinion,

* "That whiéhrbefng preééht can never Teave the mind at
rest, but must of necessity cause aversion, is its i11."
Characteristics, II, 276.
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but may be an 1nnate* attract1on towards that wh1ch is mora1
Consequent]y, We must conclude that Shaftesbury does not take

a cons1stent approach when attempt1ng to Justify the poss1-

|

bility of 1ntrospect1ve mora1 choices.

when Shaftesbury approaches the prob1em of makingwmora1
cho1ces in an emot1ona1 manner, he has a tendency to use
aesthet1c concepts in an attempt to eXp1a1n how the mora
sense funct1ons. we are{told that we can d1st1ngu1sh between
the moral and the 1mmora1 ‘because of  the beauty and harmony
wh1ch are eV1dent in moral opinions and affect1ons. This aspect

of Shaftesbury s thought will be d1scussed in Chapter Five below.

However, at this point 1t is poss1b1e to say that Shaftesbury's
use of aesthet1c concepts in a theory of morals does not re1ate
to the use of reason. AppreC1at1on of beauty is a non-rational

means of d1st1ngu1sh1ng between mora1 and non-moral. Because

of this, there is a tens1on in Shaftesbury s philosophy

between the c1a1ms of the rationa] and the claims of the non-

* ] use the term "innate" at this point because Shaftesbury
gives no explanation concerning the source of the moral
sense. In Chapter Five we shall see that Shaftesbury did
think of our attraction towards morality as innate, although
he preferred the term, "connatural".
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rational, and. it isipbgsib]e?tp conclude that in Shaftesbury's
writings we find not?one, buf two théorie; of morality. The
first claims to be rational. Reason can distinguish between
right and. wrong opinion even without reference to the material

world. Also, if we refer to the external world, reason can

distinguish between natural and unnatural actions. The second
1s a non-rational theory which refers to what may Ee called
common_sense, or moral sense,.or aesthetic sense. (The last
of these terms was never used by Shaftesbury himself, but
conveys. his meanipghwe11). The moral sense distinguishes
between good and bad affections because we have an attraction
to the beautiful (i.e. the moral) and an aversion to the ugly
(i.e. the immoral). In the external world the moral sense
distinguishes between beautiful and ugly actions. The
difficulty with Shaftesbury is that he himself does not make a
distinction -between rational and.non-rational approaches. He
frequentlyﬂaite}nates‘betﬁeen thé two without warning the
reader, and the rational and.ihe non-rational become irre-
1trievablyhintgrmixed. ‘We can suggest two possible reasons for
this. Firstly, Shaftesbury was posses§ed*Q1th a degire to make
his writings acqebtab1e to his readers. For this reason he

attempts to avoid being either systematic or dogmatic, derides
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the idea of a philosophical."system"*,.and tries.to avoid a
strict method (See Chapter Six).**. In this manner he hoped -
to take moral enquiry out of the philosopher's study and into

the gentleman's drawing room. Secondly, Shaftesbury's writings

may be regarded as a prolonged attack upon that form of philo-

: : : : N
sophy which saw in egoism-the best explanation of human action.

Consequently, he draws together as many arguments as possible
in support of his:claim that man fulfils his nature when he
pursues social ends. Thus, we note that the moral or common -

sense is defined as that ‘which directs mankind towards.the

social welfare. Therefore, actions directed.by the moral sense
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* “Men indeed may, in.a.serious way, be so wrought on and .

confounded, by different modes of opinion, different systems
~and schemes imposed by authority that they may wholly lose

2;1 notion or comprehension.of truth." Characteristics, I,

*% U, ... if rational discourses (especially those of deeper
speculation) have lost their credit, and are in disgrace
because of their formality; there is reason for more allow-
ance in the way of humour and gaiety. An easier method of
treating these subjects will make them more agreeable and

- familjar." Characteristics, I, 54. S

+ That Shaftesbury does not entirely escape from, this orienta-
tion can be seen from the fact that he associates morality
with the pursuit of happiness. .In Section .II of the present
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