W Durham
University

AR

Durham E-Theses

The holy spirit in 1 Corinthians

Watkins, P. L.

How to cite:

Watkins, P. L. (1972) The holy spirit in 1 Corinthians, Durham theses, Durham University. Available
at Durham E-Theses Online: http://etheses.dur.ac.uk/10235/

Use policy

The full-text may be used and/or reproduced, and given to third parties in any format or medium, without prior permission or
charge, for personal research or study, educational, or not-for-profit purposes provided that:

e a full bibliographic reference is made to the original source
e a link is made to the metadata record in Durham E-Theses
e the full-text is not changed in any way

The full-text must not be sold in any format or medium without the formal permission of the copyright holders.

Please consult the full Durham E-Theses policy for further details.

Academic Support Office, The Palatine Centre, Durham University, Stockton Road, Durham, DH1 3LE
e-mail: e-theses.admin@durham.ac.uk Tel: +44 0191 334 6107
http://etheses.dur.ac.uk


http://www.dur.ac.uk
http://etheses.dur.ac.uk/10235/
 http://etheses.dur.ac.uk/10235/ 
http://etheses.dur.ac.uk/policies/
http://etheses.dur.ac.uk

ABSTRACT
THE HOLY SPIRIT IN 1 CORINTHIANS
P, L. WATKINS

When Paul wrote his First Letter to the Corinthians he

. did so as their father in Christ, continuing his founding
mission through his 1ettef; Thus, his missionary Zeal to be
"all things to all men" directed the form and content of what
he wrote. It follows then that he referred to the Spirit
mainly in the past fense recalling the events-of his original

mission,

In 1 Corinthians there is no mention of the idea that the
Spirit performs any activity; either present or future, within
the believer; This-is probably not due to lack of development
in Paul‘é thinking or to the expectatioﬁ of an imminent parousid,
but to deliberate omissions for pastoral reasons, The believers
at Corinth, in a spirit of pride and divisiveness, had over-
emphasised the Spifit's indwelling and his miraculous manifest-
ations and at the same time had severed their thinking aﬁout the
Spirit from Christ crucified and from God, Thps, Paulvpurposeiy
omitted any mention of the Spiri#'s present activities within’
the believer to direct their allegiance and attention back to
Christ and Go&. ‘Hence, the ethical motivation giveﬂ by him in
1 Corinthians is basicélly the injunction to obey the Lord who
is coming in judgment rather than to féllow the guidance of the

indwelling Spirit,




N\
./

Paul does not have a fixed use of ﬂ(f:ﬂ‘ for Spirit of

God, For example, fvéyms in 1 Cor. 2:4 has little theological
content for it is simply used here in a general historic way,
Instead of referring to the Spirit of God as being similar to
the free—.acting spirits of the world he described Him in terms
of the human spirit._.- Just as the human spirit is man's
invisible self within a body, so the Spirit of God in revel-

ation is God's self within a singular or corporate body,.:
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CHAPTER 1

METHOD AND APPROACH

It is common for students of Pauline pneumatology to
determine an over-all theology of the Spirit from the whole
Pauline corpus and then to apply this théology to each
letter, For example, if the Spirit is clearly an eschatol-
ogical entity in Romans and é Corinthians, there is often a
distinct tendency, almost a desiré, to find this in 1 Corin-
thians (or any other of his 1étters)a Another way of
arriving at the same conciusion is to find that eschatology

looms large in 1 Corinthiéns and that it does so with rggard

to the Spirit in his other létters — therefore the Spirit
must be an eschatological cdncept in 1 Corinthians, |
Undoubtédly such methodology is at fault, This erroneous
method glosses over not oniy the pdssibility of changes or
development in Paul's thinking (1) but also the possibility
that Paul himself deliberately presented his gospel to
differént groups in varying ways; It_also tehds to neglect
the possibility that Paul; on occasioné; may not have used

the term "Spirit" in exactly the way he would have done if he
had béen writing a thesis about the Spirit; We know, for
example, that he took up catch-phrases of the Corinthians
(rall things are 1awfu1"; 6:12; "we are kings", 4:8), modified
land used them to his own advantage. Additionally, such a
method takes little or no account of the possibility that Paul
may have used a term theologically in one context and non-

theologically in another,
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We do not necéssarily call into question Pauline studies
which collate a;l his letters to determine his theology, but
we suggest that every aspect of Paul's thinking about the
Spirit may not appear in one letter. In addition, in his
early letters he may not have developed his thinking to the
heights found in Romans, Consequently, there is a place for
a study of "The Holy Spirit in 1 Corinthians® which takes into
account the underlying causes for Paul's use of the term
Spirit, its meaning,-place in context and the possible
reactions of his readers to what he says, To our knowledge,
no serious studies treat the subject o6f the Ho;y Spirit in

1 Corinthians alone. (2)

Unﬂoft;nately one problem immediately arises, In some
éﬁhtexts.in 1 Corinthians there are insufficient detailed
statements about the Spirit for the exegete to determine with
certainty and qompleteness what Paul meant by them, Yet we
know (some may Question this) that the same man with basically
the same theology ﬁrote.all these letters, It follows that
his other letterg must'be.considgred carefully, especially for
this reason, but'they must remain secondary to the 1etter
itself, They must remain "tools of trade" just as, although
to a lesser degree, information about Corinth from profane

writers is a "tool of trade®,

What method and approacﬁ is therefore suitable for a study
of this kind? In some caées it will mean assuming that we can
enter into the cireumstanéesvénd thoughts of the recipients of
.1 Corinthians (and of Paul) more than the evidence may seem to

warrant, This is not to suggest that resultant reconstructions



are erroneous but that doubts mﬁst still réﬁain about the
conclusions reached, Nevertheless, this in itself is a
Worthwhile.investigatiOn pértiCuiérly as fresh internal

studies and exterﬁal evidence continue to extend our knowledge,

confirming some assumptions and disproving others,

What is vi£a1 met]_:;gdpidgica.l_l}"f is that all evidence must
be given a fair hearing aﬁd weighed according to its relative
merit, It may be impossible £o~state objectively in every
case which evidence is the most important, bﬁf in the past
mos t studieé on the Spirit,in‘Paulis letters have almost
complefgly disregafded or.undérestimatedfthe.importanée of
the differenges between.his 1etters,. Eﬁch.ietter is a uit in
itself, They weré hot wr%ttén as systématic acecounts of
Christian dgcthine, but tq cofrect_particula; errors and to
encourége ?articulaf grqups apd individuals, (3) But although
the fOur;méin epistles, 1 and 2 Corinthianég éalatiahs and
Romans are distinctly heterogeneoﬁs in natire and structure,
this does not'compei ﬁs to'coﬁclude that they were all written
by different authors. Most iikeiy, the cirqumstances in which
Paul wrote eaéﬁ letter demanded a different app?oach. 'But this
does not in itself exclude the probability of a common under-
lying theology and a common approach to writing his 1étters.
Nevertheless;-on the surface, we see many differences between
the letters, 1 Corinthiané is cool, relatively impersonal, a
collection of questions and-aﬁé§$r§, whereas 2 Corinthians is
“more personal, confused and mystical, Different again are
Galatians, which is shbrt,-?ibrant, ﬁersonal and appealing,

and Romans, which is less personal and more systematic.,



By considering the context and background of the Spirit
passages and by careful egegésis it is hoped to determine what
Paul was attemptingito teééh.the Qorinthians about the Spirit
and alsoxto discover-somethiﬁg of Paul's own thinkiﬁg about

pneumatology, As.far as péssible, the study'will'be contextual

rather thén'togical. But:as.some aspects of the Spirit are
mentioned.in more-fhan one plaée they must be_compared énd
‘evaluated together. Sometimés the evaluation will take place
at the first éccurrence of the subject-and sometimes where Paul
treated it in most detail in fhe text,_ Nevérthéless, what Paul
says about the Spirit's rélation to Christ, for example, is not
treated in detail until Chépter 6 as some questions which bear
on this topic must be discussed before it, Additionally,
although I, Hermann (%) and N, Q. Hamilton (5) consider that
the starting point for understandiﬁg Paul's theory of the
Spirit is the Spirit's relatiofiship with Christ,(6)ﬁ the
practical situétion in GorinthAwhen Paul wrote his first letter

demanded a different approach by him,

As the majority of scholars accept 1 Thessalonigns, 1 and
2 Corinthians, Galatians, Romans, Philippians and Philemon as
Pauline, this will‘be assuned in our study. (7) As considerable
doubt surrounds the authorship of Ephesians and to a 1e$ser
extent 2 Thessalonians and C§los5iéns.£hey will always be treated
separately and not ﬁsed as primary evidence: The Pastorals are
generally accefted today as non-Pauline, but even this "certainty"

is again being questioned. (8)

Also important, especially in this kind of study where the

background and cirqumstanées of the recipients are-vital; is



the order in which the letters were written, If, for example,
we conclude that we can observe a develépment in pneumatology
from 1 Cérinthians.to.2 Corinthians to Galatians and then find
that Galatians was written before 1 Corinthiams we are clearly
in trouble, The two main difficulties in such a chronology are
the dating of 1 Corinthians and the dating of Galatians., The
ordefs generally accepted aré:-
(a) 1 and 2 Thessaloniang, 1 Corinthians, Galatians,
2 Corinthians, Romans, etc.;
(b) 1 and 2 Thessalonians, Galatians, 1 .and. 2
cérinthians, Romans, etce; .
(¢) Galatians, 1 and 2 Thessalonians, 1 and 2
Corinthians, Romans, etc.
Whilst the majority of scholars accept (b), a few recent
studies have cast considerable doubt on the reliability of the
generally accepted Pauline chronology. (9). However if there is
true theological development in his letters, then it probably
goes from 1 Corinthiané to Galatians and not vice versa. (10)
In the words of W. G. K;mmel_"... the composition of Galatians
cannot be chronologicaliy far from that of 2 Corinthians and

Romans " (ll)

It will be assﬁmed for our study that 1 (and 27)
Thessalonians is the only extﬁnt letter written by Paul before
1 Corinthians, As the present author does not see development
in pneumatology from 1 Corinthians to Galatians (or vice versa)
to any important dégree then the only place #&ebd our assumption
could affect us is wﬁere_Paul's understanding of the Spirit

previous to writing 1 Corinthians is disScussed (Chapter 2).




Another problem we face is whether Paﬁl was adequgtely
instructed about the situafion in Corinth, This however need
not concern us greatly, Even if we are not absolutely
correct in our assessment of the situation in Corinth it is
moré important to determine what Paul thought the situation
was and how he attempted to right it, Our purpose is to
elicidate what Paul actually says about the Spirit and not to
decide whether his letter fully answered the problems in

Corinth,
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NOTES ON CHAPTER 1

C. H, Dodd (New Testament Studies) and L, Cerfaux (Christ

in the Thgplggy_ngSf, Pgu;) see theological development

in Paul's letters, Two studies on 1 Corinthians and the
Spirit which also see development in Paul's thinking in

his letters are J, C, Hurd's.__',% The Origin of 1 Cor:i._nthians

and I, Hermann's Kyy;gslygd_Ppeupa.

The closest is probably Eschatology and the Holy Spirit

in Paul With Special Reference to 1 Corinthians by A. C.

Thiselton, (We do not include short studies here, e.g.
D, W, Martin's"“Spirit“ in the Sécond Chapter of First
Corinthians,”" C B Q@ 5 (1943), pp. 381 - 395.) Other
important examples in English which treat the subject of
the Holy Spirit in Paul's letters are R, B, Hoyle, EEE

st
Holy Spirit In Paul; D. Hill, 'GNEYMA' in Greek Words

and Hebrew Meanings and E. Schweizer, Spirit of God (E.T.).

Other writers restrict themselves to one aspect of the

Spirit, for example: G. Vos, The Eschatological Aspect of

the Pauline Conception df‘the Spirit; N. Q. Hamilton, The

Holy Spirit and Eschatology in Paul.

Although not quite so true of E, Schweizer's article,

the criticisms of J,., Barr in Thngeqantics of Biblical

Language have produced a proper awareness of what he calls
"the great and sweeping 1inguisfic misconceptions®™ {to be

found in the Kittel Wbrterbuch and in articles such as
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J. A. T. Robinson's The Body and T, W. Manson's on_Paul
and John, He righfly criticises those who draw theological
conclusions from the form of a'language and from the
absence of words to express shades of meaning, Amongst'
other criticisms he also shows tﬁat'a name for an object
can easily be regarded as a ¢oncept in itself and warns
against statements like that of T, Boman who says "The
unique character of a people .or of a family of peoples, a
race, finds its expression in its own language," (Barr, OPs
cite, P. 35). D. Hill (op. cit.) in his article on W s ,
treating the word throughout Paul's letters and conscious
of these critic¢isms, has produced a more satisfactory
treatment of the use of ﬂ#ﬁ»ﬂﬁ from Classical to New

Testament times,

In the words of A, Deissménn, Light from the Ancient East,

Pe 233, "The letters of Paul are not literary; they are

real letters, not epistles; they were written by Paul not

for the public and posterity, but for the persons to whom

they are addressed,” J. Co, Hurd in Thg_Qr;gin of_l

Corinthians, p. 4, can say "But in general scholars have

adopted Deissmann's emphasis rather than its opposite .,.."

and includes a long list of those who support this view,

Kyrios und Pneuma,

The Holy Spirit and Eschatology in Paul,

See Chapter 6 where the Spirit's relationship with Christ-’

is discussed,
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So We Go Kummel, Introduction to the New Testament, pe 178, 7

He J« Schoeps, ?aql,_p;'szgi However a number of scholars
do accept one or more of 2 Thessalonians, Ephesians and

Colossians as Pauline = for example: D, Guthrie, New

Testament Intioductioén ~ The Pauline Epistles, pp. 282 =

294, C. F; Dy Moule, The'Eﬁisﬁies of Paul the Apostle to

the Colossians and to Philemon, pp. 13, 14, L, Morris The

Epistleauof_Ra#lgtq_thewThessalonians, P. 16 £f,

At the other éxtreme A,'Q, Morton (Paul the_ﬁapugpg
the Miéh) from a computer analysis of the language of the
Epistles concludes that only the first four major Epistles
{and perhaps Philemon) are Pauliné_ He says:

) .“Onge it is_accepted that the first four major
Epistles aré by.a singlé author the question arises
of deciding who hé-was, In all this book it is
aésumed; by definitions that Paul is the man who

~ wrote Galatians and so Paul is the writer of all

of Galatians and 1 Cofinthians and of most of Romans

and IX Gorinthians§' He may well have written

Philemon;" (P; 94)?.

However, considerabie-doubts have Been expressed
about Morton's méthoa and the comprehensiveness of his
comparisoiis with other literaturé; ' For example, H, K;
McArthur (E_T Sept,', i965", pp; 367 = 370 and E T, Aug.

1966, De 350) questions "the area of applicability of the
)

ﬂ .

A principle." In addition, E. B, Ellis (Paul and His
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10,

Recent Interpreters,pp. 54, 55) refers to a number of

scholars, including W, Michaelis, M., Dibelius and D.
Guthrie, who qugstion the adequacy of the statistical

method as an argument_agéinst authenticity. He also

refers to G. U, Yule, (The_Statistiqal Study of Literary

Vocabulary, Camb,, 1944) a professional statistician,

who says that to obtain reliable conclusions the treatise

imder consideration must be at least 10,000 words long,

J. C, Kirby in Ephesians Baptism and Pentecost,

pP. 4 ~ 56, gives an éxcellent summary of the problem of

" authorship in Ephesians, He tends to reject Pauline

authorship but.coneludes_with these words -

"Tt may therefore be said thét tﬁese scholars
have given us a strong case against the Pauline
authorship of Ephesians but that it has not been

- strong enough ﬁo céhﬁince many of their confreéres

who still hold the traditional position". (p. 54).

See, for example, D. 'Guthrie, New Testament Introduction -

The Pauline Epistles, pp. 234 = 236, E. E., Ellis, Paul and

His Recent Interpreters, pp. 49 - 57.

Jo. C, Hurd., The Origin of 1 Corinthians, p. 12 ff., and

a growing number of scholars doubt the chronology of Acts

or regard it as inadequate, for example, J. Knox, R.P.C.

Hanson (2 _Corinthians)..

10

C. E.'Fgw, in "The Anomaly of Galatians", B. ng u,(196o),’



11,

11

pP. 25 - 38, goes so far as to say that a study of
theological development in Paul's letters results in not
only 1 Corinthians but also 2 Corinthians being placed

chronologically before Galatians,

Introduction to the New Testament, p. 197.
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CHAPTER 2

THE BACKGROUND TO PAUL'S PNEUMATOLOGY IN 1 CORINTHIANS

The_Sources_of Paul's_phqgrstanding of the Spitrit

As we know that Paul's work of persecuting the church must
have brought him into contact with its méssage, and that he
himself indicates his own depéndence on the Christian tradition
(1 Corinthians 15: 3, 4 ff.), we can be sure that, whatever his
own independent contribution was to the development of Christian
theology, he was well acquainted with the theology of the
Primitive Church, Therefore H, A, A, Kennedy can say:

"Hence it waé inevitable‘that from the outset of his

Christian course he should be familiar with all that

was essential in the tradition of the Churéh.“-(l)

This then must be the starting point in our attempt to find the

origin of Paul's ideas about the Spirit,.

Because the Gospels, as we have them, were compiled after
Paul's letters were written, determining what is genuinely pre-
Pauline is difficult and problematic. Even soythe method of
looking for pre-Pauline material in Paul's lettersﬁ used by
We Kramer, J. Munck and othérs, is probably correct, Undoubtedly,
.on the other hand, St, Mark!; Gospel in particular contains mpch

pre=~Pauline material in ité primitive form,

Although published first in 1947 and not really dealing with

this methodological problem, C, K, Barrett's The Holy Spirit and
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the Gospel Tradi#ion is a.most valuable study of the pre-

Pauline Church's thinking‘abéut the Holy Spirit. He deduces
from the Synoptic Gospels:fhat élthough its experience of the
‘Spirit came first, on'feflection; the Church saw itself as
",... the Spirit-inspired commﬁhity, Fhe New Israel created by
the Messiah", (2) "JeéuS'was'the Messiah: as EEEE he was the
bearer of the Spirit," (3)- He says that for the Early Church
the title "Son of God" was a title for the Messiah:

"Jesus is addressed as the nhewly established son of God

in virttue of his instaliation as Messiah; this Messianie

office involves'a,personal énd6wment.§f the Holy Spirit

which it was believed woﬁld be poured out in the last

aays.n (4) N
Here was the fulfilment of thé 01ld Testament prophecy of Joel;(5)
We must return to this concepf of the Messiah as the bearer of
the Spirit a little later (see below) -as Paul does not seem to

relate Christ to the Spirit in.this way;

As well as tgeir enthusiasm in the Spirit, the members of
the preaPauliﬁe Church.didlndﬁ reject the 01d Testament concepts
of the Spirit but gradually bégén to'relate their new experience
to the 0ld Testament teaching on the Spirit, Thus, their ideas
about the Spirit of God owe little or nothing'to influence from
the Dead Sea sect with its-doctriné of the "wa spirits", W. b.
Davies' statement aboﬁt Paul is equally true of the rest of the
Early Church in this respecﬁzw

"The Spirit in Paul ié_faf ﬁore understandable in terms of

~the 01d Testament expectation than in those of the scrolls.”gé?
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But he goes on to add:
"But this does not mean that the scrolls have no
significance for the-undefstahding'of Paul, because, as
we have seen, they dp_sdpply an added clue to the

. (7)

connotation of terms that he used?

C, H, Pinnock in his recent study The Concept of,Spirit in,

the Epistles of Paul’alSOggonciudes that Paul's doctrine of the

Spirit is primarily based on the 01ld Testament rather than on
Hellenistic or on Gnostic éonceptions., (8) It is therefore
necessary to state briefl} the main ideas in the 0l1d Testament's
concept of the Spirit. These ideas are not completely consistent
and some are nbt absolutel& élear? but the summary given 5&.D.
Hill is hélpful: | -

"Broadly ~s_pea.k:i.ng', then, the 'i‘\u'\‘_ QN is th; divine

presence experiericed in terns of power for ;ction,

whether it be prophetic utterance;,; heroic exploit or

righteous livigg; Thefﬁﬁﬂ is not an agent with ifs

own existence and,aciions. A; R, Johnson speaks of

it as an 'extensioi of Yahweh's personality', by which

he exerciseé'influence on mankind, and Manson calls it

'the power through which God works and manifests

himself in the world'. The TW\* Q41 is the means of

expressing God's piresence to, and action within the

world: it is the divine, creative, energising and
. T

~

renewing power in the lives 6f men and communities.

The Spirit of God is hardly considered another distinct
from Him; it is God exercising power, communicating

himself, or operating.," (9)
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The unity between the Spiritvand God in the 0ld Testament,
which is.ﬁell'e#pressed in Hill's statement, is aléo clearly
evident in 1.dbrintpians.'(1o)

But more imbqrtant thénjany theorising or theologising
about the Spirit,'the Sbirit wés pre-eminently a fact in the
experience of the Early Church, As the atomic bomb is a fact
in the Twéntieth Century world even though most people cannot
understand its workings or its relationship to an atom, so the
Spirit was known.as a fact'iﬁ the.early Christian commumities,
The "Acts of the Apostles" indicates that each new Christian
community experienced its litéle "pentecosts" which were
explained as the activity of God's Spirit. Thus H. A. A.
Kennedy can say:

"We cannot tell how early in his Christian career Paul

came to formulate hi8 conception of the Spirit along

the lines which are discernible in the Epistlés. But we

know that when he entered the Christian Church he was

confronted with experiences similar to his own, which

were grouped together under the category of the Spirit;"(ll)

Thus Luke indicates that the motivation for Petér's speech
on the day of Pentecoét was to explﬁin the "tongues" pPhenomena,
As shown by most of the nonaféuiine.bboks, and the Goépels
especially, the Spirit played 1itt1ewpa?t in early Christian
thinléing except as an explanation for the powers ( SvVGI‘/l¢‘§)
and signs (aw;~€24; ) manife#ted in the Apostolic preaching and
as evideﬁce of the preSencé of fhe néw eschatological age, -

: C.'K. Barrett has demonstrated that "Spirit" could be virtually




16

equated with Sébﬁpﬁs by Luke, He saysz(on Luke 1:17)

",.. the parallel between 56"“/‘“3 and TWG?I/A-L is close"(lz)
and ",., thée third EVangelist seems to have regarded "power"
as the energy of the Spiriti% (13) We must now return to the
concept of Messiah in the Early Church becausé of its close
connection with the concept of the Spirit and in particular to
the titles ascribed to their risen Lord,

1k4)

¥ Kramer's in&estigations, (' at least for the
‘Hellenistic section of the pre~Pauline Church, result in a
number of different conclusions from those of C. K. Baffett.(15)
By investigating the pre-Pauline fragments in Paul's letters
Kramer concludes that “"Christ" no longer held Messianic titular
significancé but "was handed down to the Gentile Christian
church in the form of a name", (16) Similarly, he believes
that the title "Son of God" means "the pre-existent one who was
sent or given !'for us'!', Both in use and meaning the title,
thus understood, has its prigin within Hellenistic Jewish

(17)

Christianity", He éays:

"This understanding of !'Sonship' is distinctive in that
its interest is not in any particular historical act but
rather in describing Jesus' significange in terms of
ﬁetathsical.and cosmological speculation, by introducing

the notion of his pre-existence;“ (18)

" When he comes. to the Pauline material itself his conclusions
are similar; He finds (19) that "Christ" was understood by
Paul's readers as a name and not a title, and although Paul

probably still had "some 1afent awareness of the original
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connection" and occaSionally'shoﬁs this in his writings; yet
even for him it is now a;ﬁa@g fér the one who died and rose
ag;in for fﬁem; As Wéll; Krémer says that Paul's ideas of the
"Son of God" were cosmoldgical and metaphysical rather than
‘Messianic and in ﬁarticular it "expresses literally, in a way
that the other christoelogical titles camnot do; the very close

relationship betwéen.the:bgarer of salvation and God himself.“(zo)

It seems that Luke rég@rqéd Paul's use of the title "Son of
God" as a speéial contribytién to &hristological thinking, for
in Acts Paul is.thé‘only oné;wﬁo is reborded‘as using this title
(Acts 9:20, 13:33). But the quotation in Acts 13:33 "Thou art
my Son" from Psalm 2:7 is also distinctly Messianic; This ma&
be due to what Kramer cails-Paul's 1ihgering awareness of the
original associations of ‘the title or Luke's own theology
showing through ;s he attemﬁfedutdldemonstrate that "Son of God"®
was a title of special importance-to'Paul; However, H, J.
Schoéps thinks thﬁt Pau;'slmetathSical view of the title "Son"
was a radical bpeak with Judaism, derived from heathen
metaphysical conceptions, (21) But more 1ikelY: along with
Paul'!'s undoubted interest.infrelatioﬂships, he found this way
of thinking aptly suitablq for expressing his view of Christ

as Lord of the whole world and not simply as the Jewish Messiah,

- Where he refers to tﬂé'Spirit in his writings, Paul nowhere
quoteé or refers to the ﬁrophécies of Joel (2:28 - 32) (22)
which seem basic to the Early Church's thinking about the Spirit
and eschatology;. This sqggests-that.in some respects ét least,

Paul broke with this early tradition.
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If Kramer is correct, then,ﬁe are not surprised to find
that Paul did not think of. the historic Christ in theé Primitive
Church's sense as the beaier of the Spirit.(as still reflected
in Acts 2:33? (23)). 'The.Messianic-rélationShip between‘dhrist
and the_Spirit as found in the Synoptic Gospels, being absent
from Paul's writings, mayQﬁaVe ipdirectly produced an isoléting
of the Spirit from Christ in the ﬁinds of some Christians, as
was apparently the'casé.in Corinth, - Ashﬁas been seen with the
title "Son of God", and will be seen further in 1 Corinthians,

Paul showed himseéelf particularly interested in relationships

between the Spirit, the Son and God, Thus we find him attempting
to restate the relationships between them in his letters (e.g;
2 Corinthians 3:17) and in particular 1 Corinthiams (2:10 ff.,

6:11, 12:3, 4 - 6).

We may decide that Paul's concept of Messiah with which
he commenced his thinking was considerably influenced by the
Hellenistic Church, but it may have been that he thought that
the strictly local idea of Messiah-was not adequate in world-
wide mission; This resuliéd in the loss of the titular
'significaﬁce of thevwofd "Christ" iﬁ his writings and preaching
and produced a rethinking-iﬁ_tgrms of the Lord-of-the-whole-
. world; For similar reasons he maf have foéound that the
eschatological concept of "aéons"-was more adaptable in the

Gentile world than simply the concépt of the Kingdom of God.

Paul“ppe Missionary and Writér

The valuable study of W, C., van Unhik has demonstrated

beyond reasonable doubt that Paul's early pedagogic instruction
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took place in Jerusalem and not Tarsus., He says:
... it is clear that ACCORDING TO THIS TEXT (Acts 22:3)
PAUL SPENT THE YEARS OF HIS YOUTH COMPLETELY IN JERUSALEM:
not a singlé word is breafhed about an upbringing in

Tarsus", (24)
A Jew by birth, whose father was a Pharisee (Acts 23:6), Paul

was thoroughly trained in the Law and probably became an

ordained rabbi and theologiam, (25) so that before his conversion
he could justifiably claim to have been an excellent example of

a pious Jew and an orthodox Pharisee (Acts 22: 3ff; Acts 23:
6ff.)s The Torah, which, as G. F. Moore has written, meant to
the pious Jew "all that God has made known of his nature,
character and purpose and of what he would have man be and

do" (26), was the centre of Paul'sllife and training, But even
so, it is apparent that his more liberal training under
Gamaliel T, (37) himself a pupil of the famous Hillel, had
resulted in his prizing something even more basic than the

Law - the knowledge of God's will, In other words, to Paul,
the authority of the Law did not rest so much in its being
given by God or because éf its place in Mosaic traditions or in
Rabbinic teaching but in that it was regarded by the Jewish
people as the unique expression of God's will revealed to
.Israel; The primacy of God's will is clearly evident in Paul
the Christian, but the seeds of this vital matter were probably
sown by his teacher Gamaliel: Our only glimpse of Gamaliel's
thinking in the New Testament shows this clearly. In his
challenging words to an angry crowd of Jews after Peter had

preached Jesus as the Messiah he said:
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"for if this plan or.this undertaking is of men, it will
fail; but if it is of God,lyou will not be able to
overthrow thems; You might even be found opposing God!"
(Acts 5:38,39). |

But for Paul at this stage, the Law and God's will could

virtually be equated,

A knoﬁledge of Paul's pérsonality plays a vital role in
comprehendiﬂg his attitudé'fo fhe Law; The two opposing views;,
that he was diseontented uhder_the'Law, and its opposite that
he was content, are probabiy both incorréct; although both
contain an aspect of truth, IBeing a man of definite and
strong convictions, although he experienced acute difficulties
under the Law and saw many of its shortcomings, he remained
content in the conviction that it was the complete expression
of God's will for m&ﬁ; He could happily hold these problems
in tension and-compromise'ﬁis ideas on all buf the essentials,
He saw this new Megsiaﬂic“éect as overthrowing the unique
pPlace of the Law in claiming Spirit guidance from their risen.
.Lord; However, the earthvshaftering experience on the road to
Damascus changed all this for Paul, For J. Jeremias this

traumatic experience is the key to Pauline theology. (28)

That the crucified Jesus was alive proved beyond all doubt
to Paul that this was God's Messiah - this was God's doing.
Only God could give life, only God could raise the dead, Thus,
the Resurrection confirmed the claims of-this gfoup who claimed
that Jesus of Nazareth was the Messiah who had died for the sins

of men, that the last days had arrived in which God's will and
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power were evident in the Spirit,

It seems then, that U, Luck (29) is correct when he says
that the primary matter Paul had to trethink was the relationship
between Christ and the Law, Thus W. D, Davies can write:

"The fact'that Jesus has replaéed the Térah.at the centre

of Paul's life has, of course, been amply recognised by

scholars," -
But he continues with the important addendum:
"The importance of this fdr the understanding of Paul's

(30)

thought, however, has not been sufficiently emphasised,"

We cannot inveétigate these comments in any detail in tﬁis
study, but it suffices to Say that Paul found in the Law-
obedient life of Christ (Galatians L4:4, Romans 1l:3, Philippians
2:8), his sacrificial deafh; deathadefying_resurrection and
glorious ascension, all the ﬂaw fulfilled and more, His own
accounts of his conversion centre, (as does his theology) on
the person of Jesus Christ the Son of God. But the accounts in
Acts also emphasise that this new'Messianié'COﬁmuhity was
guided and empéwered by the Séirit which.thé risen Lord had

(31)

sent upon them., U. Luéﬁ (32) therefore seems correct
when he suggests that Paul,who also shared the power and
guidance of the Spirit, régarded this guidance as from the
Spirit of "him who fulfilled the Law", The Lord who had
completely exeniplified and fﬁlfilled thé Law's demands, now
guided his followers through.the.Spirit of God. No doubt the
term "Spirit" was reéularly used by the Early Church to refer
to the miraculous phenomena gccbmpanying their preaching, but

to Paul especially, the Spirit's guidance complemented and
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interpreted the Law, as the Spirit was the "Spirit of him who
fulfilled the Law", U, Luck expresses it this way:
"Der Geist, dgghggn Menschen erfasst, ist auch immer der ./57
Geist Jesu, der ;;s Gesetz erflillt hat." (33)
But these statements in no way imply any necessary personal

identity between the Kyrios and the Spirit, (jh)

From all we know about Paul, even before his conversion,
he was clearly a man of fierce certainties, of abundant zeal
and single mindedness of purpose, M, Dibelius says of him
that he was "of a passionate disposition", (35) Probably for
these reasons he was an ideai leader to persecute the Christian

Church, (36)

But even as a Christian these same traits
reappear in his zeal for mission, theologically in'his
assurance of salvation (qu. 8:31—39) and persohally in his

dramatic conversion (e.g. Phil,3:7 f£f,)

This zeal for mission resulted from a compulsion to bring
all men to Christ; as is seen in l,Cor; 9:16: ",.,. for necessity
is laid uﬁon me. Woe to me if T do not preach the gospell"™ and
in 2 Cor. 5:1&; 20: "For the love of Christ controls us" and
"We beseech you on behalquf'Christj bé reconciled to God."™ But
such zeal for his converts meant tﬁét he now regarded many
seemingly important matters as ndthing in comparison with
gaining a knowledge of Christ, "I count everything as loss
because of the surpassing worth of knowing Christ Jesus my
Lord:" (Phil,3:8), He was therefore willing to change, modify
or éompromise many of his actions and words for the sake of

winning men to Christ:
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"To the Jews I became as a Jew, in order to win Jews .ee.
To those outside the law I became as one outside the law
eess I have become all things to all men, that I might by

all means save some," (i Cot, 9: 20-22,)

To his critics, he must.have seemed an inconsistent
.compromiser. He chastised:Peter for not eating with the Gentiles
(Galatians 2:11 ff), &et he himself undertook a Jewish vow of
purity in the Temple (Acts 21:23-26). (37)  Nevertheless he
remained consistent with his principles. All these outward
ceremonies and c¢ustoms were nbthing in comparison with knowing
Christ., He wrote to the Galatians thus :

"Fof in Chrigf Jesus neither circumcision nsr

uncircumcision is of apy avail, but faith working

through 1ove.ﬁ'(5:6) '

As a cthequence of this kind;of thinking, he removed every
stumbling block to belief that he could remove.(as) Provided
that Christ was preached, he could even rejoice though the
underlying motives behind the preaching were unworthy:

"Some indeed preach Christ from envy'and Pivalry eee.

What then? Only that in every way, whether in pretence

or in truth, Christ is proclaimed; and in that I rejoice."

(Phil. 1:15-18)

However, to remain loyal.to'his principle of being "all
things to all men", but net to succumb to false compromises,
must have produced within him continual struggles for clear

thinking and for conscience. Perhaps this was in his mind when
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he told thée Galatians not evén to believe him if he preached

-

another gospel (Gal.1:8).

We must.theréforé expecf:thé same missionary zeal and
willingness to be “éll_things to all men" in his writings as
well as in his miséionary éndeévours. H, Chadwiék states Paul's
intention'Weli: |

"Paul's genius as an apologist is his astonishing ability

to reduce to an apparent vanishing point the gulf between

himself and hié convgrt§ and yet to tgaint! them for the

Christian gospel.® (39)

Although never veering frém.the essentials, he often changed

the forﬁ, content and terminoloéy of his letters: for the sake

of his ﬁartigular readers in their own individual circumstances.(ho)
For éxample;.it-seems that‘heaused §nosfic,terminology to the
Corinthians in his first lettér; but nhot in his second, Yet

years 1ater;.he again retﬁrned to this type of terminology to

the Colossians (if we regard Colossians as Pauline), Gnostic
influences were ﬁrobabiy af;work in o6r near the churches

concerned when he ﬁrote 1 Corinthiahs and later, when he wrote

Colossians,

We can expect that'oniy felevant matters would be included
in a letter and in some instaﬁcés.Paul might deliberately omit
some teaching'bécause it may have causedvconfusion or produced
soﬁe other undesirable reéuit; We D.'D#vies makes a.siﬁilar
observation with regard to sﬁétéments about Christ by Paul:

"Had it.not‘ﬁeen for thé_heresy'at Colossae it is possible

that we should never have had fiom the Apostle a fully

articulated theory of Christ's agency in creation."(ul)
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Paul's letters are primarily pastoral (42) with a missionary

(43) (L)

purpose rather than fheological treatises,
As the principle of "all things to all men" is so clearly
enunciated in 1 Corinthians (9:12-23, 7:19, 14:19) we can expect
it to play an important'role in the letter, Paul emphasises his
hearers® immaturity; calling them babes (3:1, 13:11, 1h;20) who
must be fed with milk (3:2,3), This may explain the relative
structural and theologicél simplicity of the letter by comparison
with his later epistleé, Inlno other letter are subjects dealt
with at such_;ength, for-ékample, spiritual gifts (Chapters 12
to 14), ke resurrection (Chapter 15),.marriage (Chapter 7),
love (Chapter 13), and with a fairly simple topical strué¢ture

(u45)

rather than a continued reasoned argument, Many topics
treated aré elementary ‘in nature, dealing with the very first
principles of Christian living, for example, idols (10=1h ffr,
12:1,2), and order in their meetings (1L4:40). And most
important'for our conSidqpations about the Spirit, he probably
omitted deliberately somé.matters that would cause confusion or
were not necessary, Undoubtedly Timothy (4:17, 16:10) would

have cleared up these matters in personal discussion when he

arrived,
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NOTES ON CHAPTER 2

\

H, A, A, Kennedy, The Theology of_ the Epistles, p. 98,
Op. cit., p. 161,

Op. cit.’ pd 1209

Ope. Citgj Pe hh..

H, A. A, Kennedy, (op. cit;, p; 113) says "The early
Christians, quoting the apocalyptic words of Joel, are
convinced that all.thesé forecasts have found their

realisation through the exalted Jeésus,"

"Paul and the D.S.S.: 'Flesh and Spirit'" in Christian

Origins and Judaism, pe 176,

OPO citog.Po,l77.
Op. cite, po 27 ffa.

Greek Words and Hebrew Meanings, ps 212, Similarly

' F; Baumghitel in Spirit of God (E. Schweizer et al;),

ﬁ; 5: ﬁThe Spirit of'God”is the concept (however much
it resists logical analysig) for the activity of the omne
and only God in history and creation. In fact, it can
serve as a direct expressioﬁ for God's inner being and

for his present realitf;W



10, See the discussion of 1 Cor, 2:10-16 in Chapter 5.
11, Op, citey p. 111,
12, Op. citey P. 76

13, Op. cites Pe 77

14, W. Kramer, Christ, Lord, Son of God, Studies in Biblical

Theoloéy 50,

15, On the other hand,'J. Munck says:
"The Jewish Christian tradition that is found in the
Synoptic Gospels was not appreciably remodelled by the
transition from the Jewish Christian to the Gentile
Christian Churches,® (Op. cite, p. 248.)

16, Ope. Cito." p.g l].ll..

17, Ope citey, Pe 127,

18, Loc.>éit, i3l77,

19, Op, cite, pPP. 213, 214,

20, Op, cit,, p. 189,

21, Paul, p. 149,
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Paul's only clear reference to the book of Joel is in
Romans 10:13 ~ For."every one who calls upon the name

of the Lord will be Savé&,"' But this well known passage
(Sanday and Headlam, Romans, p. 291) appears to be used
with lit€tle or noé reference to its original context of
the promised Spirit, except perhaps in a generai
eschatological waf; Thus the quotation does not refer

to the Spirit nor is it.used by Paul to recall the promise
of fthe Spirit; It is ﬁlso unlikely that Galatians 3:14
refers to Joel 2:28 = 32; for this 01d Testament passage
emphasises the extérﬁgl maniféstations of the Spirit
whereas_“fhe Spirit here seems to me to be contrasted to
all outward:things," (J. Calvin, Galatians, p. 56.) The
}W-t\(\'ik{d.v is. probably more gene,ra_l,: referring to other
0old Testament.promises as well (e.g. Ezekiel 36: 27) and
to Jesus! words -‘Luké.h:19; Acts 1:4 (Duncan, Galatians,

P; 103);

s N ! . € < ”~ ) V4
The words of Acts 2:33 ((§éxtev TouTo O wmély wst BAEmeve )
are taken by many commentators to indicate that CHRIST sent

forth the Spirit, Although inexplicit, " TeOto seems to

"refer to WtUmi " (Lake and Cadbury). That the TouTe o

could be seen and heard (v; 33) is a difficulty, but as
the Spirit is described in similar "visible" ways in 2:3

and 2: 18, 19;1Lake and Cadbury's suggestion seems correct,

Tarsus or qeruga;gq;_p. Li; similarly also J., Munck,

ope citey Pe 285, against R, Bultmann, F, Prat, W. F.

Howard and others.
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J, Jeremias, "The Key to Pauline Theology", E.T., Vol, 76,

No. 1 (196“), Pe 280
Judaisg, Vbl; 1, pe 263;

If the acdount of his training uinider Gamaliel is reliable.

We Ds Davies'_argumehts for its reliability (Paul and
. . '———'—-T— 0

Rabbinic'Judaism; p._2)“seem cogent as against C, /; Ge 0%7

Montefiore in Judaism, and St. Paul, p. 90,

"The Key to Pauline Theology", E T, Vol. 76, October 196k,

PPe. 27-30, Jeremias-convincing1Y}says:' "There is only

one key: Damascus; Pau; is one of those men who have

experienced a sharp break with their pasf; His theology
is a theology deeply rooted in a sudden conversion,"

(p; 28); He then cites ien aspects of Paul's theology;
incIuding the Laﬁ, which cammot be properly understood

apart from his conversioil,

"Historisché Fragen zum VerhAltnis von Kyrios und Pneuma

bei Paulus," T L Z 1960, No, 11, p. 846 ff.

Paul and Rabbinic Judaism, p. 149, Yet while we can

accept Davies! view that Jesus had replaced the Law as
the centre of Paults life, this does not‘mean that Paul
regarded the Law as antithetical to Christ, Rather, as

Karl Barth rightly affirms in his A Shorter Commentary

on Romans, the giving of the Spirit establishes God's Law,

For the Law rightly uhderstood through the Spirit expresses
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the mind and purpose of God. Thus C, E, B. Cranfield

" (New Testament Issues, "St, Paul and the Law",) can say:

"It is clear that we are true to Paul's teaching,

when we say that God's word in scripture is one;

that there is but one way of God with men; and that
an altogether gracious way; that gospel and law are

essentially oéne veot (p; 169)..

"The day of Peéentecost was considered by later Judaism
to be the anniversary of the giving of the Laﬁ;" Je. He

E, Hull, The Holy Spirit in the Acts_of the Apostles,

Pe 53; But this may not.have been the case in New
Testament times, "To say that God now spoke through the
Spirit as He-had formeriy spoken through the Law is to
come nearer to the trutﬁ;“ Je Ho E, Hull, op. cié.,

Pe 55.

Supporting these statements that the Spirit was from
the.first intimately related to the Law, in the thinking
of the Early Church, U, Luck sa&s: |
| "Auch Paulﬁs musste also die Christen als eine

Gruppe von Menschen ansehen, die sich am Gesetz

Gottes, dem Dokumen£.und Gafanten der Gottesgem-

einschaft Israels, verging, Er musste hier eine

der vielen Strbmungen erkennen, die von allen

Seiten her die Geltung des Gesetzes unterminierten.”

OP. cite, Do 846,

Op. cite, Do 848
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3k,

354

364

37.

38,

Loce cite

For further discussion on the reélationship between

Christ and ‘the Spirit see Chapter 6;'
Paul, p. 48,

The theory of E, Barnikel that Paul may have been &

Jewish missionary before his conversion is not improbable,

Die voreunanrﬁhchriétliche Zgit des Paulus, Kiel, 1929,
Pe 18 £f, He J. Schoeps also regards this as possiblé;

PaU.l, p. 168.

Although the historieity of the incident is doubted by

some, Gllhther Bormkamm in an article entitled "The

Missionary Stance of Paul in 1 Corinthians 9 and in Aéts"

in Stud}e§uin_puke_g.Acts; (ﬁ; 267; note 28) raises the

valuabieiarguﬁent: : '
"Had this report (of the vow) been only a
tendentious legégd, the narrator probably would
have c¢hosen some bther'example as a climactic
conclusion for pgbving Paul's faithfulness to the
law; he Wouldnhardly have selecfed this eccentric
ceremony of Acts 21=;2h ff.“.

For further discussion;-see pp; 20&, 205 of Bornkamm's

article.

G. Bornkamm states the meaning of 1 Corinthians 9: 19273

well:

31



"Both the context of 1 Cor. 9: 19-23 and the

' content of these verses themselves show that Paul

could not modify the"gospellitSeLf.according'to

the particular characteristics of his hearers,

The whole of his concern iS'to maKe clear that the
changeless gospel, ﬁhich lies upon him as his ﬁﬁf‘Kq
(9:16), empowers him.toise free to change his
stén¢é; This mééns; however,lthat in the light

of the gospel,. Paul no longer recognises as such

the religious positions of the various groups

described. .., but he does recognise their respect-

ive positions as the historical places (Standorte)

where the "calling" of each man occurs through the

gospel." Studies in Luke - Ac_t,.s_,- 'pe 196,

39, "®All Things To All Men" (1 Cor, IX. 22)," N.T S 1, 1955,

Lo,

275. .

"Paul intends the statements (of 1 Corinthians 9:

19 £f.} to characterize a practical stance of
solidarity with various groups; rather than to

describe several ways of adjusting his preaching in

32

terms of content and language to various environments;“

‘G Bornkamm, Studies in Luke - Acts, p. 202.

Taken at its face value this statement of Bornkamm:. ié

self—contfadictory; it is surely impossible for any

teacher (or preacher) who starts from where his pupils are,

not to choose his language, content and presentation

apprqpriately,fdr thespaiticular group he is addressing;
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But he probably means that Paul never compromised the

Gospel,

Paul and Rabbinic Judaism, p. 177,

J. Munck, op, cites De 3khe

Jo. Munck, (op. cite., DPe 200) dependent on T, W, Manson
"St, Paul!s Letter to the Romans and Others," B_J R L
31, 1948, pp. 224 - 240, includes Romans as written for

missionary purposes,

H, Conzelmann,"Paulus und die Weisheit," N T § 12,
(3, 1966) pp. 231 = 24h, has recently suggested that the
"studied" look of some sections of Paul's letters may be
the result of Paui setting up a theological school and
regularly workihg over his materialt

Ye know nothing-of the first fourteen yvears of Paul
the Christiaﬁ;'and as a scholar we should expect him to
have written down some basic theses about Christianitf;
These may have been used by'him as a basis for his earlier
epistles, At first reading the four major epistles do
seem like theological treatises, It seems unlikely that
the extremely careful use of terms and precision found
in them could be "off the cuff"; It is clear from 2
Timothy 4:13 that Paul (let us presume it was Paul for
the moment) had left some vital manuscripts (Bauer/Arndt
and Gingrich suggests "codices") and books behind, Were

these the basic statements of faith? Paul may then have
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composed the Pastorals from material'readily available to
him, resulting in a patch-work look and emphasising the
need to follow the traditions (his manuscripts). Timothy
is tp'guard what is committed to him (1 Timothy L4: 16,

6: 20; 2 Timofhy 1: 12, 13; 2: 2, 14, 15, 23, 24; 3: 10;
#imilarly Titus also = Titus 1: 9, 13; 2: 1, 7, 10) and "

to pay attention to reading (1 Timothy h4: 6, 13; 6:3).

This does not exclude the probability that Paul developed
his argument carefully and 1ogicallf; as for example; in

the manner suggested by K; Barth in The Resurrection of

the Dead.
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CHAPTER 3

THE SITUATION IN CORINTH

Disputes Within the Congregation

~

That there were internal quarrels in the Corinthian
Church when Paul wrote to them is sSelf-evident from the letter,
-But the fdllowing questions about this trouble are difficult
to answer, Who were the people causing the divisions (d}ﬁ@n&“ﬁ

1:10, 11:18, 12:25)? What was the nature of the argument(s)

and were there a number of different significant disputes,

each having its own gfpup of protagoniéfs?

In 1 Cor,. 1-4, Paul refefs to members.of the Corinthian
congregation who régard themselves as belonging to Paul,
Apollos, Cephas and Christ.- This has made some scholars(l)
conclude that these names represent "parties" within the
Corinthian Church., Attempts were then made to determine the
distinguishipg features of these "parties" and to describe

the nature of the disputes.(z) However, some other scholars(B)
consider that "parties" of this kind did not exist within the

Corinthian assembly; Thus W, G, Kimmel ecan say:
"But in reality the supposition is completely erroneous
that Paul reckons with the existence of close& groups in
the congregation;"(h)

' Similarly C. K, Barnett; although recognising some theological

differences within the Corinthian Church;'ean say:
“The.eiistence of these groups does not ﬁean that the
Corinthian Church Was_spiit into completely disunited

(5)

fragments,”



Je Munck has at least shown that the problem of divisions
in the church at Corinfh has been overdope, and he is probably
correct in saying:; |

"Not on1y were there'noafaétiéhs; but there was also no

Ju@aizing in the church,athOrinth at the time when Paul

wrote his first letter to the Corinthians."(6)

In substantiati#g this, Mﬁnck's argument is 1ong'and carefuily
reasoned and so cannot be1presentedvhepe at length, However,
a few of his points need to be mentioriéd as they bear on the
understanding of ; Corinthians Chaptef 2 ahd later, Chapters

12 to 1l

He notes that ' dtp {d’its y the word ﬁhich would be used
for theological divisioné, is only used at ll;l9 where it is
Jin an eschatoloéi¢al setting, whereas d¥6€p¢ ¢ Which is found
at 1:10; 11:18 and 12:25;.in_context does not have a theological
emphasis but means not‘faetions;-but simply £emp0rary "division$

among church members for non—theological reasons".(7)

Munck suggests that there were three errors in the
Corinthian Church which Paul attempted to correct. They
regarded the gospel as ; kind of wisdom superior to the Greek
.philosophical wisdom of the'day; This led to hero worship of
the Christian leaders and finally to thinking of themselves as
wise;(s) That is; many of the Christians at Corinth regarded
the new wisdom of Chrisfianit§'as a.higher wisdom and probably
thought of speaking in'“tonéues"~as a miraQUlous ability only
possessed by thoseée who were superior (“spiritual"); - This

resulted in an idolising of their leaders and in personal pride;

36
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It is tHis m(” that Paul -.a:j.me'd to curb (particularly
in 1 Corinthians Chapters 1 to L) by demonsfrating the true
nature of thé-Almight& God; His Zospel and His church, The
issue was éﬁite cléar-- they:were turning from God to man,

They had forgotten that the édspel_Was-not a superior philosophy
of men; buf-the preaching of God's wisdom, a crucified Jewish
Messiah; regarded by men as foolishness (1:18=25). God's

messengers ‘were not:elbquent'but weak and trembling men and

(2:1-4), This powér He. revealed through His own Spirit (2:10-16).,
If theylrightly regardeQtheﬁSelves as sefvants'of men; Christiar
1eaders'had'n6'cause for p;idé ﬂecause ggg.had pProduced the
results (3: 6%9, b 1;13):' Ihere was hg place for boasting
(1:29; 31; 3: 19-23; u:6;.18;20); This overwhelming_emphasis

on God in dhapﬁers 1 to 4 is brought out strikingly by K., Barth

with his use of i&alics.in'The_Resurrectiqn of the Dead:
.ﬁThey no longer realiée that all they are and all they

have has been received from ggg;“(lo)

"Purn over a new leaf, réturn to the cause, to God's

cause now?(ll)

"But meet Christ;'God's power; God's wisdom (1. 22—25),"(12)
and he concludes that the basic error at Corinth was:

"the understanding or the failure fo understand the three

words apo tou theou (from God)."(lB)

Je Glen# in his very stimulating book Pastoral Problems %yﬂ

iﬁ-i.dofinfhiaﬁs offers a similar interpretation to that of

Munck; but sees the hero wérship as a new form of idolatry,

Although Paul does not explicitly say this, it is ¢lear, from
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(14)

his confinua; condemmation of idolatry in the 1etter,
that he is Qery conscioﬁs ofihis converts' environment of
Greek Philosophy, immorality'and idolatry. Having rejected
their pfevioué.idolatrous "l@rds", hée desires their comp